


Zen Questions and Answers from Korea

Hwadu

Zen Master DaeWon Moon JaeHyeon



Moonzen Press is affiliated with Korean Jeongmaek International Zen Center.
Baroboin Buddhism 31
Hwadu : Zen Questions and Answers from Korea
 
Published (1st edition) on June 10th BE 3040, AD 2013
Released(Kindle edition) on November 30th BE 3042, AD 2015
Written by Zen Master DaeWon Moon JaeHyeon
Published by Moonzen Press (former, Baroboin Publishing Company)
 
Edited by JinSeong Yun JuYoung
English translated by Eryn Michael Reager
Produced by DoMyeong Jeong HaengTae
Ebook Production by DoHyang Ha GaYeon
 
www.zenparadise.com Moonzen Center / www.iupd.org International Union to
Prevent Desertification(IUPD)
 
©  �Moon JaeHyeon, 2013, printed in Seoul, Republic of Korea
ISBN 978-89-86214-91-8 03220
eISBN 978-89-86214-58-1 05220 05220

http://www.zenparadise.com/
http://www.iupd.org/


Contents
Preface
Editor’s Note
About JeonBeop Zen Masters in the Dharma Lineage of the Buddha
and Patriarchs
Introductory Note
PartⅠ Questions and Answers with Zen Master DaeWon
PartII Selected Conversations between Zen Master DaeWon and
Other Zen Masters
AppendixⅠ The Life of Zen Master DaeWon
AppendixII Vision of The 21st Century: Things we must do differently
AppendixIII Dharma Lineage of the Buddha and Patriarchs



All the Dharma returns to one. Then where does the

one return? It is neither one nor emptiness.

Zen Master SeungSahn asked

Snow falling on the tip of the nose is cold.

Zen Master DaeWon answered



Preface

On an autumn day filled with the scent of chrysanthemum, I was

sitting with JinSeong under the warm sunlight. While talking about

one thing and another, we decided to publish a book including the

questions and answers I had shared with Zen practitioners,

companions, and disciples throughout my life.

It is my prayer that all beings attain enlightenment and enjoy

eternal life in the intrinsic wisdom of the True Self. And that this book

will serve to facilitate a beautiful and peaceful world.

White clouds drift over Mt. Mudeung,

The song of gazebo leisurely flows

The reservoir water gushes forth.

Attendant, Bring tea!

Shall we enjoy this moment,

Facing one another, while sipping a cup of tea?

BE 3028

Nov 20th, 2001

Offering incense to the Buddha

DaeWon Moon JaeHyeon



Editor’s Note

“Chwimo sword!1) It flashes on the snow and flashes on the

waves”.

This is Zen Master DaeWon’s response to “Master PaReung’s

chwimo sword” kong-an. This response reveals the wisdom of Zen

Master DaeWon’s teaching, which is clear and concise, without any

hesitation or ambiguity.

At times the Master reveals the mountainlike strength of the

Dharma and the eloquent breath of Zen. At other times, his response

contains a kind of ‘no-mind’ like flowing water, found in the comforts

of daily conversation. It is easy to mistake the true intent of the Zen

Master in these cases.

However, this book will read as a delightful encounter for those

who have found themselves enlightened from Master WiSan and

AngSan’s everyday conversations, as well as from Master ImJe’s

shouts or Master DeokSan’s stick.

Readers must also carefully consider how the Zen Master’s

responses direct his visitors’ practice accordingly and sufficiently.

A sage uses their wisdom like a burning flame, but is always

empty. A sage is always empty but use their wisdom like a burning

flame.



Everyday life is this burning flame of the sword of wisdom; this is

the main feature of Master DaeWon’s dialogue. Have you seen this

sword of wisdom flash?

The ceiling hangs over the head,

The floor is under the feet.

JinSeong Yun JuYoung

1) Chwimo sword : The name of a sharp sword which will cut even a fine hair blown lightly against its blade.
It is a metaphor for the wisdom of Self Nature.



About JeonBeop Zen Masters in the
Dharma Lineage of the Buddha and
Patriarchs

The Truth of Buddhism, can neither be explained nor expressed

through the scriptures. The essence of Zen must be experienced

and this experience needs to be confirmed. This is called

“transmitting mind, through mind”.

At Vulture Peak the Buddha took a flower and held it up to the

assembly. The assembly, not understanding, just sat quietly but the

Venerable Mahakasyapa smiled. The Buddha saw this and said,

“The true Dharma Eye

Nirvana, the Marvelous Mind

True form, no form

The profound Teaching

Inexpressible through words

Separate from scriptures

I have this and entrust it to Mahakasyapa.”

Amid countless enlightened disciples, Buddha entrusted his

Dharma in its entirety only to Mahakasyapa. The Venerable

Mahakasyapa received Buddha’s robe and bowl as proof of

transmission becoming the 1st Patriarch. This “Transmitting mind,

through mind” continued 28 generations in India to Bodhidharma



who traveled to the east becoming the 1st Patriarch in China, the

tradition of passing the robe and bowl continued to the 6th Patriarch

Huineng.

Just as Buddha passed on the Dharma to only Mahakasyapa, only

one person could receive the robe and bowl signifying transmission.

The one person who received this Dharma in its entirely from their

teacher was a “JeonBeop Zen Master”, one who has attained the

perfect wisdom of the Buddha.

After the 6th Patriarch, the robe and bowl were not transmitted but

still only the disciples who had completely attained this “perfect

wisdom of the Buddha” would be designated “JeonBeop Zen

Master”.

The 6th Patriarch called his ten disciples before his nirvana and

said, “All of you will go to your respective locations and become

teachers.” This was the transmission of JeonBeop.

Buddha warned that, “in the days to come spreading the True

Dharma will become difficult.” Like he predicted, today, many people

claim to have seen Self Nature or may receive transmission; the

lineage has become cloudy and people are often mislead by

incorrect teachings. Although one truly sees Self Nature, Buddha

said, “without the confirmation of a teacher that person is an outsider

in the Tao.”

However, even if one receives this confirmation this is not

transmission of the entire Dharma. If transmission were given to all



the people who receive confirmation the teaching becomes diluted,

the roots weak, and in the end the True Dharma will disappear. So

only a person acknowledged to be a JeonBeop Zen Master, one who

has received transmission as well as completed their borim,2)can

transmit the Dharma. They protect the True Dharma, allowing it to

spread throughout the world, and preserve the lineage of JeonBeop

Zen Masters begun by Sakyamuni Buddha.

2) Borim : The process following enlightenment through which the practitioner recovers the innate wisdom
and ability of Original Nature by living enlightenment in everyday life.



Introductory Note

The name of the author is spelled ‘Taewŏn Mun Chaehyŏn’ under

the McCune-Reischauer system of romanization and is spelled

‘DaeWon Moon JaeHyeon’ under the Revised Romanization

recognized by the Korean Ministry of Culture, Sports, and Tourism.

This book follows the Revised Romanization. In Korea, ‘현’ can also

be spelled as ‘hyun’ but is spelled as ‘hyeon’ herein because the

former romanization does not convey the correct Korean

pronunciation and is not in line with the Revised Romanization.





Hwadu3) 1

Q : Who are you closer to, the Buddha or the Patriarchs?

A : Even those names sound like enemies.

3) hwadu : a set of questions presented by a Zen Master to the seeker for the purpose of realizing one’s
Original Nature, synonymous with kong-an.



Hwadu 2

Q : How do enlightened people transcend their bodies?

A : When a sheriff passes through, his horse passes also.



Hwadu 3

Q : Why can’t a person catch a fish even after spending an entire

day at the lake?

A : If there is anyone who claims to have caught a fish, tell me who

it is.



Hwadu 4

Q : All other Zen centers are prosperous with hundreds of disciples.

Why aren’t there many practitioners in your center, which is said

to succeed the Dharma lineage of the Buddha?

A : A mountain that has four seasons is good for all the animals to

live on because there are many trees and flowers. But at the

peaks of the Himalayas, even birds can hardly approach.



Hwadu 5

Q : How should I follow a difficult path?

A : Go straight.



Hwadu 6

Q : What is a practitioner supposed to do?4)

A : Whatever you do, never leave the royal throne.

4) In the original text, the question asks, “What is the work beneath the robe?”.



Hwadu 7

Q : Why doesn’t a newborn baby know anything?

A : What is called mind, what is called forms,

These are all illusions.

Clearly, clearly, be just like this,

And you will know the true answer yourself.



Hwadu 8

Q : What is the most profound place?

A : Baengnokdam lake on Mt. Halla is one fathom;

Cheonjiyeon lake on Mt. Baekdu is three thousand feet deep.5)

5) Mt. Halla is at the southern end of Korea and Mt. Baekdu is at the northern end. Baengnokdam and
Cheonjiyeon are the lakes on the top of the mountains respectively.



Hwadu 9

Q : What is Dharma? What is that in which there is nothing to call

Dharma?

A : Seven times seven is forty-nine.



Hwadu 10

Q : What is the distance between father and son?

A : It is the space between the sea and its salty taste.



Hwadu 11

Q : Who is one that knows neither good nor evil?

A : One who does not ask that kind of question.

Q : Is this person even aware of transcendence?

A : (The Zen Master shows the answer by sitting in silence.)

Q : Are you showing the answer to me now?

A : Have some tea.



Hwadu 12

Q : Who is the one that has transcended even the Buddha?

A : Always revealed, the one who is asking cannot perceive it.



Hwadu 13

Q : It is said that the use of the mind belongs to the present.

What about when the mind is not used at all?

A : Not even the Buddhas of the three periods6) can see it.

6) three periods : past, present and future.



Hwadu 14

Q : What are the traditions of your teaching, Zen Master?

A : Even with an open mind there is no outside; though it may be

closed there is no inside.



Hwadu 15

Q : How can I attain true Dharma?

A : If there is attainment, it is not true Dharma.



Hwadu 16

Q : When one attains enlightenment and the mind becomes stable,

to whom is the virtue attributed?

A : Can it truly be a virtue if it can be attributed to someone?

Q : What about when there isn’t even the thought of virtue?

A : If there was such a case they wouldn’t be asking like this.



Hwadu 17

Q : Where is this mysterious Self Nature when you are in a sleep so

deep there are no dreams?

A : As the winds of the whole universe are completely still, all is

revealed.



Hwadu 18

Q : If you were about to die right now and I asked you, “When will

you return?” then how will you respond?

A : What kind of question is that?

 

 

That which is called: mind, form, illusion,

When to leave and when to come back,

Do not ask of these things.

In spring, the wind comes from the south.



Hwadu 19

Q : What are the traditions of your teachings, Zen Master?

A : The Japanese apricot flowers in the snow are beautiful.



Hwadu 20

Q : How do you receive an unexpected guest?

A : Like this.



Hwadu 21

Q : How was the time of DaeTongJiSeungBul7)?

A : Just like this.

Q : What are the days after him?

A : What is the time before?

7) DaeTongJiSeungBul : DaeTongJiSeungBul was an infinitely ancient Buddha in the land of Hoseong. The
story of how he sat completely still in body and mind for 10 kalpas but still could not achieve the Dharma is a
kong-an often used in many Zen catechism.



Hwadu 22

Q : What is DaeWon8)’s stage of enlightenment?

A : Well said.

8) DaeWon : Zen Master DaeWon Moon JaeHyeon.



Hwadu 23

Q : What is your family tradition?

A : Today, after breakfast, I came to the Zen center and talked to

everyone I met.



Hwadu 24

Q : What is the original meaning of Buddhist Dharma?

A : As the sun and moon explode, the sea brightens.



Hwadu 25

Q : How is it before even one thought arises?

A : There are already two thoughts right now.



Hwadu 26

Q : What is your most profound place, Zen Master?

A : Nothing conceals it, but not even one in a million can see it.



Hwadu 27

Q : Who is the one that exists all the time?

A : It is just like this.



Hwadu 28

Q : How is it before the treasure sword9) comes out of its scabbard?

A : There is no such thing.

9) The treasure sword : symbolic of the supreme wisdom intrinsic in Original Nature.



Hwadu 29

Q : How is it when two mirrors face each other?

A : Clouds float and water runs.

Q : How is it when the mirrors are smashed into nothing?

A : Mt. Mudeung is red in autumn and white in winter.



Hwadu 30

Q : How is it when you walk through the door with your son?

A : Have you ever seen the oceans completely stilled?



Hwadu 31

Q : When Vimalakirti remained silent, just like this,10) was he saying

something or saying nothing?

A : How can there be such a thing as saying or not saying?

10) In the chapter, “Entering the Gate of Non-duality” of the Vimalakirti sutra, there is an episode of how
Vimalakirti “remained silent just like this.” When all the Bodhisattvas visited the bedridden Vimalakirti, they
talked about “Entering the Gate of Non-duality”. At last, Bodhisattva Manjusri said, “It is beyond all asking and
answering as there is nothing to speak of or know of when it comes to the Dharma. This is ‘Entering the Gate
of Non-duality.’” After saying this, Bodhisattva Manjusri asked Vimalakirti, “We have each spoken on ‘Entering
the Gate of Non-duality.’ What would you say is the Dharma of ‘Entering the Gate of Non-duality’?” At this,
Vimalakirti answered in silence. Bodhisattva Manjusri praised him, “You are truly great. Without speaking or
writing, you have given the true Dharma teaching on ‘Entering the Gate of Non-duality.’”



Hwadu 32

Q : What were we before we received the human body?

A : Well, I was looking for a 170 million year-old egg, but there’s still

no way to find it.



Hwadu 33

Q : What should I do in order to not deviate from the teachings of all

the sages?

A : Seoseokdae rock of Mt. Mudeung is like an extended screen

and the towers of Gwangju city stand like bamboo.



Hwadu 34

Q : What is the faultless stage?

A : If you say “stage”, it is a fault already.



Hwadu 35

Q : These questions and answers are for enlightening to the Truth.

So what is the Jewel of Indra?11)

A : Can you perceive the “being just like this” responding to you?

11) Jewel of Indra : The net of Indra is an infinite net that spreads over the universe. In this net there are
innumerable beads or Jewels that are perfect mirrors. In each one of these Jewels the whole universe is
reflected. Each Jewel represents each Buddha Nature - or True Self. Complete in itself, but also reflecting
every other Buddha Nature in the universe.



Hwadu 36

Q : Tell me words which do not exist.

A : Only one who listens without listening can hear.



Hwadu 37

Q : Before Zen Master BeobYung met the 4th Patriarch DoSin, Zen

Master BeobYung received offerings from devas, birds, and

other animals. Why was this?

A : It was a time of extreme devotion.

Q : After Zen Master BeobYung met the 4th Patriarch DoSin, the

offerings stopped. Why was this?

A : Finally, even the Buddhist Dharma was gone.



Hwadu 38

Q : How is it when two lights face each other?

A : It is like this.



Hwadu 39

Q : How is it when there is not even the need to return to Original

Nature?

A : How is it?



Hwadu 40

Q : Where is Bodhi located?

A : From where are you asking?



Hwadu 41

Q : What is the one phrase that speaks the truth not separate from

light and sound?

A : Just like this, you and I converse.

In conversation, you and I are just like this.



Hwadu 42

Q : How does a wandering child return home?

A : From where are you asking?



Hwadu 43

Q : Who is the person that no longer desires anything?12)

A : Turning each page brings one to the end of a book.

Q : Can a book impart the traditions of your teaching?

A : In midsummer, people open doors and hang bamboo blinds.

12) The question is referring to one who has realized that all wisdom and ability are inherent.



Hwadu 44

Q : Whose song do you sing and whose Dharma do you succeed?

A : The round moon over the southern sea is the full moon over Mt.

Yudal in Mokpo.



Hwadu 45

Q : What would you do if you met a great general?

A : That would be a most comfortable situation.



Hwadu 46

Q : I can’t find a teacher anywhere in the world. Who is the master

of heaven and earth?

A : Here we have a servant without a master.

Q : What shall I do?

A : Counterbalancing is done only on a scale.

Q : I accept it just as it is.

A : Even if you speak the Dharma that transcends Sakyamuni

Buddha, you still cannot avoid DaeWon’s cudgel. How will you

avoid it?



Hwadu 47

Q : Do you sleep?

A : Yes, I do.

Q : Do you have dreams?

A : What is a dream?13)

13) This catechism is from a conversation between layman Gang JeongJin and Master DaeWon that took
place in Busan on April 13th, 1992. To Master DaeWon’s response, “What is a dream?”, the layman Gang
retorted, “I have often read of how even the Buddha and the patriarchs dream. Then are you saying that there
are no dreams? All the world is a dream”. To this, Master DaeWon answered, “You say that your stage of
enlightenment is constant and you are in deep samadhi whether you are asleep or awake. If so, tell me what
is a dream in such a stage?”



Hwadu 48

Q : Since the Buddha, how have Zen Masters asked and answered

questions about Zen?

A : Mt. Baekdu in the north is covered with snow, royal azalea

blossoms are in full bloom on Mt. Halla in the south.



Hwadu 49

Q : How can I teach people not to be chained even to the Buddha’s

great teaching: “mind is Buddha”?

A : It is done like this.



Hwadu 50

Q : If I killed a thief, I would be breaking Buddha’s precepts; If I

didn’t, I would be disobeying the order of the king. What would

you do, Zen Master?

A : Forget about all that and show me anything that can be stolen.



Hwadu 51

Q : What do you do when the only way is too long?

A : If it is too long, how can it be the only way?

Q : What is the only way?

A : A woman dances at the crossroads.



Hwadu 52

Q : Before the mind moves, where is the Dharma?

A : It’s like the wind in the sky before it blows.



Hwadu 53

Q : How is it when a wagon stops but the cow that pulls it doesn’t?

A : Forget about whether the wagon stops or not. You say the cow

moved. Where did you say it went?

(There was no answer and the Zen master strikes the

questioner.)



Hwadu 54

Q : When the oars stop and the wind calms, how can I get to the

shore?

A : Forget about getting to the shore, show me where you can even

dock the boat?



Hwadu 55

Q : What is true Dharma?

A : I don’t know anything called true Dharma.

Q : What does it mean by “I don’t know anything called true

Dharma”?

A : I don’t know that, either.

Q : What does it mean by “I don’t know that, either”?

A : It is true Dharma.



Hwadu 56

Q : What is your one teaching of enlightenment, Zen Master?14)

A : Haven’t you seen it yet?

14) The original text says, “What is DaeWon’s single arrow?”.



Hwadu 57

Q : (After the disciple looked at a picture of Mt. Baekdu on the wall)

How did this huge mountain get inside the room?

A : Where is outside?



Hwadu 58

Q : How will it be when the Maitreya15) comes?

A : It will be “just like this”.

15) Maitreya : The Bodhisattva, or the Buddha of the future who will succeed Sakyamuni Buddha.



Hwadu 59

Q : What is the mysterious existence of true emptiness?

A : What is it like now?

Q : How far is it between mysterious existence and true emptiness?

A : (Master DaeWon scratches his head.)



Hwadu 60

Q : What is the only way of the ancient Buddha?

A : Show me something that is not the only way.



Hwadu 61

Q : On his way to visit the enlightened layman, Bang geosa,16) Zen

Master DanHa came across Bang geosa’s daughter and asked,

“Is your father at home?” She put her herb basket on the ground

and stood still. What did it mean when she put her basket down

and stood still?

A : It was clear.

Q : When Master DanHa asked her again, she picked up the basket

and went away. How was it then?

A : It was clear.

16) Bang geosa : A geosa is a layman who is not a monk. As an enlightened layman, Bang geosa left many
Zen catechisms in his time.



Hwadu 62

Q : It is said that if there is even the smallest tip of a hair it is dust.

Then how is it when there is not even the smallest tip of a hair?

A : Right now, is it there, or is it not?



Hwadu 63

Q : How do you instruct those who don’t follow the paths of the

Buddha or patriarchs since even the saying “mind is Buddha”

deceives people.

A : If that’s so, where did that saying come from?



Hwadu 64

Q : Forget about the moon; what is the finger pointing at the moon?
17)

A : Show me the finger.

17) This is a question based on an old anecdote. Two men were out one night and one asked where the
moon was. The other pointed at the moon with his finger, but the one who asked looked not at the moon but at
the finger pointing at the moon. This anecdote is a metaphor for how people, upon hearing the teachings of
the Buddha and the patriarchs, do not realize their Self Nature but fall on the meaning of the words
themselves.



Hwadu 65

Q : Today, many people have gathered at the Jeongmaek Zen

center. How is the stage here today?

A : It is like this.



Hwadu 66

Q : (A visitor bowed to Zen Master DaeWon and took a seat.)

A : A truly adept person wouldn’t do such a thing.



Hwadu 67

Q : Who is the guest in the master?

A : The beggar who asks.

Q : Who is the master in the guest?

A : From where are you asking?

Q : Who is the master within the master?

A : Is it possible not to see?

Q : Who is the guest inside the guest?

A : Someone like you who asks around here and there.



Hwadu 68

Q : What is the Buddha Nature?

A : Your mother.



Hwadu 69

Q : It is said all beings have lost their Original Nature and so are

subject to samsara, the eternal cycle of life and death. How can

they recover their Original Nature?

A : Bring me an icicle hanging from the eaves in midsummer.



Hwadu 70

Q : Why did all the birds offer Zen Master BeobYung flowers before

he met the 4th Patriarch DoSin?

A : Zen Master BeobYung had sincere and true virtue.

Q : Why did all the birds stop offering Zen Master BeobYung flowers

after he met the 4th Patriarch DoSin?

A : Even the world is not something that is formed. Just have some

tea.



Hwadu 71

Q : Your Buddhist name is DaeWon. What does “Dae” mean?

A : In the boundless sea of enlightenment there is no inside or

outside.

Q : Then, what about “Won”?

A : It means that boundless Original Natures never interfere with

one another as they are undivided and whole.



Hwadu 72

Q : What are the fundamentals of Zen?

A : Cows eat grass.



Hwadu 73

Q : What did it mean when the Buddha held up a flower?

A : It is the sound of chimes.



Hwadu 74

Q : Is the rock on the mountain inside your mind or outside your

mind?

A : Hak!18) (the Master shouts like thunder.)

Don’t draw a line between inside and outside. When responding

boundlessly just like this in every moment, everything is

sufficient. This is enjoyment in a place where there is no

enjoyment.

18) Hak! : In the course of a Dharma conversation the master uses this sudden, thunderous shout to
enlighten the practitioner. This is a special method of teaching in the Zen tradition. In China this is written as
”Hal!”.



Hwadu 75

Q : Tell me the kong-an, “DeokSan’s Malhugu”.19)20)

A : Malhugu? What’s that supposed to mean?

I am only “just like this” now.

Q : What is the meaning of your Malhugu?

A : (The Zen master walks towards the river.)

Tell it well.

Q : Tell me the meaning of Malhugu.

A : What more is there to tell?

19) Malhugu : The supreme and ultimate truth. The stage of enlightenment where one’s daily life is so at one
with the truth that there is not even a trace of one’s daily life being at one with the truth.
20) One day, as Zen Master DeokSan was on his way to the dining room with his bowls, SeolBong asked,
“Master, the dining bell has not been rung nor has the drum been hit, where are you going?” Upon hearing
this, DeokSan returned to his room without a word. When SeolBong told this to AmDu, AmDu said, “Master
DeokSan doesn’t know the Malhugu yet.” After hearing what AmDu said, DeokSan called AmDu through his
attendant and asked, “Don’t you approve of me?” Then AmDu whispered something into DeokSan’s ear and
Zen Master DeokSan kept silent. The next day as Zen Master DeokSan mounted the Dharma rostrum he was
noticeably different from other days. At this time, AmDu started clapping and laughing loudly outside the
Dharma hall, saying, “How delightful! Our old master knows the Malhugu. From now on there will be no one in
the world who dare challenge him.”



Hwadu 76

Q : Show me your great compassion.

A : Revealed.



Hwadu 77

Q : What is yuru?21)

A : What is yuru?

Q : What is muru?22)

A : What is muru?

21) yuru : karmic mind.
22) muru : a mind free from karma.



Hwadu 78

Q : (The questioner draws a circle on the ground.)

If you say you have entered here I’ll hit you. If you say you

didn’t, I’ll also hit you too. Tell me right now.

A : It is just like this.

Did I enter or not?

Hak! (the Master shouts like thunder!)



Hwadu 79

Q : What is the supreme truth?

A : The smoke from the incense between the candles rises up like

thread.



Hwadu 80

Q : What is the meaning of Buddha sharing his seat with

Mahakasyapa?23)

A : Even the cushion shows it.

23) Mahakasyapa arrived late one day, as Sakyamuni Buddha was teaching the Dharma in front of the Daja
pagoda. To the surprise of the audience, the Buddha shared his seat with Mahakasyapa. Some texts say that
the Buddha placed his robe over Mahakasyapa as he sat with him.



Hwadu 81

Q : How can people transcend the Buddha and even the idea that

they have transcended?

A : A sparrow dances around at the edge of the eaves and a cat

plays in the garden. Is this transcendence or non-

transcendence?

Q : (The questioner cannot answer and says nothing.)

A : Come, have some tea.



Hwadu 82

Q : What is the meaning of the kong-an, “Hairs sprouting from front

teeth?”

A : The ceiling is white and the cushion is red.



Hwadu 83

Q : When the six sense roots24) come in contact with the outside

world, the mind becomes tainted. How can it be cleaned and

recover its True Nature?

A : Nowadays doors are not made of wood but of steel.

24) Six sense roots: sense of sight, sound, smell, taste, touch, and of consciousness.



Hwadu 84

Q : How can people become Buddhas, freed from ignorance and

delusion?

A : It is clearly revealed, so there is nothing more to say. But since

you are asking I will tell you: A fish jumps out of water and

disappears into it; a bolt of lightning flashes in the empty sky

and disappears into it. Where do your good or evil thoughts

come from and go away to?

(The Zen Master shows the answer by sitting in silence.)

In fact, compared to this, seeing something in front of your eyes

is more difficult. Do you see?

Q : (The questioner cannot answer and says nothing.)

A : Even your green pants are telling you. My compassion and

ability are revealed.



Hwadu 85

Q : What is hwadu?

A : Hwa! Du! 25)

25) When Zen Master DaeWon was staying at Beopcheon Temple, the senior BeobU sunim(a buddhist
monk/priest) came unexpectedly. The above conversation was shared as BeobU sunim was entering the
garden. Upon hearing the Zen Master DaeWon’s response, the monk bowed to him three times on the ground
and went on his way praising Zen Master DaeWon. BeobU sunim was one of the few followers of Zen Master
Bak GeumBong’s teachings. Zen Master Bak GeumBong was an eccentric though enlightened man. Zen
Master Bak GeumBong is famous for having entered nirvana while sitting upright in the lotus posture naked on
a rock.



Hwadu 86

Q : Tell me every kong-an in one word.

A : Mountains are high.





Dialogue with Zen Master GyeongBong

GyeongBong : Where are you from?

DaeWon : I am from Honam.26)

GyeongBong : What have you practiced?

DaeWon : I’ve practiced Zen.

GyeongBong : What is Zen?

(At this moment, Zen Master GyeongBong was

pulling off a persimmon from the end of the

bamboo stick.)

DaeWon : The persimmon is red.

GyeongBong : Do you know the Dharma?

DaeWon : If it is said to be known it is not the Dharma.

26) Honam : Southern region in Korea that Zen Master DaeWon was born in.



The Dharma Teaching of the DoSol’s Three Gateway

The “Three Gateways” consist of the three questions Zen Master

DoSol asked all seekers of the Dharma. When Zen Master

DaeWon was with Zen Master GyeongBong at the Geungrak

Hermitage of Tongdo Temple, Zen Master HyoBong sent a letter

asking DoSol’s three questions.

It was the last day of a retreat when Zen Master GyeongBong

asked the three questions to the assembled monks but no one

could answer. When Zen Master GyeongBong pointed to Zen

Master DaeWon for an answer, he immediately gave his response.

First

Question :

Cutting across rugged paths in search of Zen Masters

is just for the sake of realizing Original Nature. Where

is your Original Nature now?

DaeWon : There is nothing that is not Dharma Nature in our

fellowship.27)

  
Second

Question :

If one sees their Original Nature they are immediately

freed from birth and death. When you die, how will

you enter nirvana?



DaeWon : The still and windless clear void; the ocean without

waves.
  
Third

Question :

If one was freed from birth and death, they would

know where to go. Where does one go if the four

elements of our body: water, fire, wind and earth were

scattered?

DaeWon : It is boundless and therefore without any walls. What

is meant by “three gateways”?

27) The word fellowship is used in the sense of sangjeuk(相卽) which can be explained as follows: When
there are many lamps lighting a room we cannot discern one light from another. However, if one light is turned
off, the room becomes that much darker and if one light is turned on, the room becomes that much lighter. In
this manner every person has his or her own Buddha Nature but they cannot be discerned from one another
as they are not separate. The difference between the lamp and the Buddha Nature is that while a lamp in the
room has its separate place in the room our Buddha Nature does not occupy any place.



Dialogue with Zen Master JeonGang28)1

JeonGang : Today, I gave a Dharma lecture on Bodhi- dharma’s “I

don’t know” kong-an, but nobody answered. How

would you answer?

DaeWon : (He approaches Zen Master JeonGang without a

word, pulls out a long hair from a mole on the Zen

Master’s neck, and walks away.)

JeonGang : There’s a murderer here!

(He follows after DaeWon yelling loudly.)

28) JeonGang : Grand Master of the Jogye Order and 77th Patriarch of the Dharma Lineage of the Buddha
and Patriarchs.



Dialogue with Zen Master JeonGang 2

JeonGang : Tell me about the spiritual awakening in the silent

void.

DaeWon : Just like this, I talk with you.

JeonGang : Tell me about the silent void in spiritual awakening.

DaeWon : Talking with you, I am just like this.

JeonGang : What is the stage of talking “just like this”?

DaeWon : A wise king wholly responds to everything without

leaving his throne.



Dialogue with Zen Master JeonGang 3

JeonGang : Tell me the stage of great equality for the spiritual

wisdom of the silent void.

DaeWon : The sun in the sky is white and the autumn water is

clean. To say that Buddha is superior or that sentient

beings are inferior is all the talk of demons.



Dialogue with Zen Master MukSan

In 1963, Zen Master DaeWon visited Zen Master MukSan in

Seoul. Zen Master MukSan asked him about this poem by Bang

geosa:

The Ten Directions gathered together,

Learning ‘non-doing’ in everything.

This is the test that distinguishes the Buddha;

Everyone returns to empty mind after enlightenment.

MukSan : What is the gathering of the Ten Directions?

DaeWon : There’s not even a place to stick a needle.

MukSan : What is learning ‘non-doing’ in everything?

DaeWon : Responding without inside or outside.

MukSan : What is the testing stage that distinguishes the

Buddha?

DaeWon : The chrysanthemums in the front garden are beautiful

and the first mountain snow is white.



MukSan : What is returning to empty mind after enlightenment?

DaeWon : How can this stage be clear only when listening to cats

and dogs?29) A wise king wholly responds to everything

without leaving his throne.

29) When this conversation took place there was the background noise of cats and dogs.



Dialogue with Zen Master SeungSahn 1

Zen Master DaeWon met Zen Master SeungSahn at the

ceremony to celebrate the completion of Guryong Temple in the

summer of 1989. The excerpts below are taken from a long

conversation over the Dharma that they shared. Outside their

room, shouting, slapping, the thudding of thrown objects, and

finally loud laughter could be heard. Others who were waiting to

see Zen Master SeungSahn wondered at what was going on

inside. When the door opened, Zen Master SeungSahn called in

those who accompanied Zen Master DaeWon and told them, “You

are truly blessed to have a great teacher like Zen Master DaeWon,

I hope you all practice well.”

SeungSahn : Tell me the answer to the kong-an, “Three pounds of

hemp.”

DaeWon : (He slaps Zen Master SeungSahn on the cheek.)

SeungSahn : Now you ask me.

DaeWon : Tell me the answer to the kong-an, “Three pounds of

hemp.”



SeungSahn : (He slaps Zen Master DaeWon on the cheek.)



Dialogue with Zen Master SeungSahn 2

DaeWon : You once wrote me, “Upon a white stone in a green

mountain, true face is completely revealed.” What is

your true face?

SeungSahn : (Pointing to a chair)

A chair. What is true face?

DaeWon : The nose on your face is a little high, and the wall

stands upright behind your back.



Dialogue with Zen Master SeungSahn 3

DaeWon : Don’t speak, don’t stay silent, don’t move, don’t be

still, but answer!

SeungSahn : Hak! (the Master shouts like thunder!)

If I asked you to answer without speaking, staying

silent, moving, or being still, what would you do?

DaeWon : What answer do you ask me to give without

speaking, staying silent, moving, or being still?

SeungSahn : No. Tell me again.

DaeWon : Speaking! Silence! Moving! Stillness!



Dialogue with Zen Master SeungSahn 4

SeungSahn : (Points at a peeled persimmon on a small tea table.)

If you say this is a persimmon, you are wrong, and if

you say it is not, you are also wrong. Answer me!

DaeWon : (He immediately flips the table over towards Zen

Master SeungSahn.)



Dialogue with Zen Master SeungSahn 5

SeungSahn : (While discussing the kong-an “NamJeon kills a

cat”)30)

If you had been there, how would you have saved the

cat?

DaeWon : I would have hugged a pillar.

SeungSahn : You’re wrong! You don’t know anything!

DaeWon : Why are you so angry? Ask me one more time.

SeungSahn : If you had been there, how would you have saved the

cat?

DaeWon : I’d have stuck my neck out in front of Zen Master

NamJeon.

SeungSahn : That’s it. Why didn’t you say that before?

(Later Zen Master DaeWon says to himself, “But

there’s no difference between hugging a pillar and

sticking out one’s neck…”)

30) NamJeon Kills a Cat(斬貓公案) : When Zen Master NamJeon was alive, monks of the east and west
halls fought over a cat. NamJeon held up the cat in one hand and a knife in the other and shouted “Tell me
right now. If you tell the right answer, I’d let this cat free. But if you do not, I will cut it.” The monks couldn’t say
a word so NamJeon cut the cat in half. The kong-an is “What should they have done to save the cat?”.



Dialogue with Zen Master SeungSahn 6

SeungSahn : What is the place which is neither cold nor hot?

DaeWon : All mountains are high.



Dialogue with Zen Master SeungSahn 7

SeungSahn : All the Dharma return to one. Then where does the

one return? It is neither one nor emptiness.

DaeWon : Snow falling on the tip of the nose is cold.



Appendix I

The Life of Zen Master DaeWon



The Life of Zen Master DaeWon
I. Birth

Stories of His Birth

Zen Master DaeWon was born in Korea in 1936. He was named

Moon JaeHyeon by his parents Moon SiJung and Choe YunSim and

was the youngest of two sons and three daughters. Korea was under

Japanese colonial rule during this time and his father, Moon SiJung,

also known as ORim geosa, was an activist in the Korean

independence movement.

As a political fugitive of the Japanese regime, ORim took refuge at

the Chilbul Hermitage and practiced there for the next six years. He

returned home for a short while after six years of practice and it was

during this stay that Master DaeWon was conceived. That night his

mother had a dream that a dragon took her by the waist and flew up

through the sky. Surprisingly, she neither felt fear nor discomfort but

rather a feeling of comfort and joy.



II. Childhood

Only I Alone am Holy

When Zen Master DaeWon was a child, rice was so scarce due to

frequent famine, people went out during the day to gather wild

acorns to eat. So from the early age of five, he often had to pass the

time alone. When sitting under the warm sunlight all by himself, he

would play in the yard, drawing circles31) on the ground with his

finger. As he drew the circle, the words “Only I alone am holy… Only

I alone am holy…” would flow from his lips like lyrics of a song. Even

though he would endlessly recite these words, he had no idea what

they meant at the time.

Only until he learned the Dharma later in life did he come to know

that the phrase, “In heaven and on earth, Only I alone am holy”32)

was first said by the Buddha.

Beyond the Sky?

At the age of seven, Zen Master DaeWon began pondering, “As I

stand here on the ground, the ground too must stand on something.



Then that something must also stand on something else. And that on

something else…” When he turned nine, the thought had developed

into, “There must be a sky beyond the sky. Then there must be a sky

beyond that sky, then a sky beyond that…” As the stream of thought

continued, the sky, the ground, and even his body would disappear

in an instant. Oblivious to the passing of time, he would be in nothing

but the clear consciousness of complete emptiness itself.

After he realized the Dharma, he came to know that this was the

stage of calm clarity of the boundless Self. But at the time he had no

way of knowing or expressing the stage he had been in. When that

thought arose, he entered into the state of samadhi and stood still for

hours even on his way to school. Much later he would realize that it

had become night and he had to return home. This happened

several times.

One day he was alone with his father and sister as the rest of the

family had gone to a family wedding. The next day his father told his

children, “I will be leaving at midnight,” and had them prepare bath.

After taking a bath, he laid on a mat with young DaeWon and his

sister at his side.

“Soon, I will leave this world,” he said, “something everyone must

do at some point, so don’t be afraid or cry. Just watch carefully.” He

told his children.

When the clock struck the foretold hour at midnight he instructed,

“Watch carefully. This is how people leave.”



As soon as he uttered these words, his eyes rolled to the back of

his head.

The children overwhelmed with fear, began beating his stomach

and shouted, “If you must leave, please leave tomorrow afternoon

when everyone returns home.”

Soon after he heard this crying, he revived himself.

“Are you that afraid?” he said. “Then I will leave tomorrow at noon.

Let them know and have them return by then.”

Envisioned as he got up, he began writing about the world in the

future. Exactly at noon the next day, he laid down his pen and

entered nirvana as he had foretold. His father demonstrated freedom

over life and death, entering nirvana in accordance with his own will.

31) In Buddhism, the circle represents Original Nature.
32) With one finger pointing at the sky and another finger pointing to the ground, Sakyamuni Buddha said,
“In heaven and on earth, Only I Alone am holy.” This reveals the stage of enlightenment.



III. The Wandering Years

The Beginning - Why Does Man Live?

At the age of 18, the young DaeWon began searching for the

answer to the question, “Why does man live?” Determined to not

return until he found the answer, he left his home and set off to a

lonely island. After buying the farthest one-way fare all his money

could afford, he ended up on Bigeum island, an island strewn with

vast yellow fields of barley. Here, he met a group of maidens on their

way to pick herbs nearby Seosan Temple. And through meeting

them, he came to know and stay with the Elder monk, Lee WolJe

sunim33) at Seosan Temple.

At Seosan Temple

WolJe sunim was an exemplary monk of over sixty years who had

spent most of his life practicing Zen at the Baegyang Temple. He told

young DaeWon to memorize the sutras and perform Buddhist

ceremonies if he wished to stay with him. When DaeWon refused,



saying he didn’t want to memorize something he did not understand,

WolJe sunim taught him the Prajnaparamita sutra.

When DaeWon heard the verse “Form is emptiness, emptiness is

form”, he became one with the boundlessness he had experienced

as a child - that state of being he could neither name nor express in

words - and like the breath bursting open from suffocation, he began

asking a barrage of questions.

Seeing this, the WolJe sunim said, “I have practiced Zen for over

forty years but I cannot teach what you are looking for. You have

many lifetimes of karma with the teachings and it would be good for

you to study with Zen Master JeonGang of Naju Dabo Temple. He is

well-known as a person who achieved the enlightenment at a young

age, he is a truly great Zen Master whom I highly respect.”

The Elder’s Send-off

Shortly thereafter, young DaeWon went off to the mainland to meet

Zen Master JeonGang at Dabo Temple, with a letter of introduction

by the Elder Lee WolJe carefully tucked away at his breast.

As DaeWon boarded the ferry, WolJe sunim requested his

teachings after he received the Dharma from Zen Master

JeonGang.34) WolJe sunim sent him off, waving his handkerchief. As

the ferry sailed farther and farther away from the island, he took off



his white shirt and waved it until it grew smaller and smaller into a

dot and went out of sight.

33) sunim : a buddhist monk/priest.
34) Enlightenment is the only way to be saved from the suffering of life and death so that is why Elder Monk
Lee WolJe sunim asked Zen Master DaeWon to save him after he meets Zen Master JeonGang and receives
the Dharma.



IV. Dabo Temple

“What is This?” Hwadu

When young DaeWon arrived at Dabo Temple, he could not find

Zen Master JeonGang but met the abbot, Master Lee UHwa. He told

him that Zen Master JeonGang only visits the Temple about once a

year but gave him permission to stay there until the master returns.

Then one day, while standing outside the doors of the Dharma hall

listening to the abbot’s Dharma lecture, young DaeWon heard the

“What is this?” hwadu for the first time. The very moment he heard

this, an intense reflection on the hwadu formed in him.

From this point on he would enter into samadhi unexpectedly,

unaware of what was happening around him. However he did not

understand this state he was in and so that was how he left behind

many interesting and funny anecdotes at Dabo Temple.

Samadhi in the Bean Field

One day, as the only novice of Dabo Temple at the time, DaeWon

was ordered to go out and weed the bean field. Absorbed in the



“what is this” hwadu, he was unaware of the time passing by. Before

he knew it, he had weeded an entire field. Unfortunately, he had not

only pulled out the weeds but he had pulled out the bean stalks as

well.

Around sunset, the abbot Lee UHwa began to wonder about the

novice who had not returned since breakfast. After waiting

impatiently, the abbot went to the field to look for the missing novice.

But when he got there all he found was a bean field emptied of

everything to its bare soil. He was so shocked that he began jumping

up and down in an outrage. The abbot assumed that the novice was

upset at having to work by himself and so was doing it intentionally.

The young novice could not explain himself because he did not know

what had happened while he was in the samadhi of the hwadu, in

which there is a cessation of all thoughts and separation. He had no

choice but to get down on his knees and beg the abbot to forgive him

because staying at Dabo Temple was the only way for him to meet

Zen Master JeonGang. He pleaded so sincerely, the abbot forgave

him and let him stay a while longer.

Samadhi in the Sesame Field

The same thing happened again while young DaeWon was

weeding the sesame field one day.



At first he had pushed aside the sesame and pulled out only the

weeds. But soon, he entered samadhi with his hwadu and before he

knew it he had weeded the field even of its sesame. Again, the abbot

went to look for the novice. When he found the field empty with but a

few remaining stalks of sesame in the corner, he was at a loss for

words.

“Get out!” he said.

He was too dumfounded to show any anger. “Be gone! This is no

place for a crooked novice like you. It’s no use for you to meet Zen

Master JeonGang, he has no business with someone like you.”

Young DaeWon was so clueless. When he was asked why he did

it, he could not say a word.

“I don’t know why I did it. I really didn’t mean to.” He replied with a

dazed expression. He begged the abbot again to let him stay so he

could have just one chance of meeting Zen Master JeonGang.

He begged with such earnestness that the abbot gave up and

walked away saying, “Ugh! I don’t know what to do with you!”

That night, he had to go without dinner. By this time, rumors of the

novice had spread throughout the entire temple that everyone at the

temple began to stare at him and reproach him.

Samadhi at the Gyeonghyeon-ri Reservoir



The young novice DaeWon was able to endure the hard work and

persecution at the temple solely with the determination to meet Zen

Master JeonGang, but another incident happened one day before

the memorial ceremony at the temple in remembrance of the

veterans killed during the Korean War.

The novice was ordered to give a list of things needed for the

ceremony to a devout Buddhist laywoman so she could buy the

preparations at the market. While on his errand, he walked by the

Gyeonghyeon-ri reservoir and spontaneously entered into samadhi

upon hearing the sound of falling water.

Only being in the state of boundlessness itself - it is not like the

brightness of the sun, nor like the brightness of the moon, neither

like the brightness of fire - nothing but the stage of boundlessness,

clearly aware of itself, and unaware of time.

When he awoke, it was already dark and without a single thought

he returned to the temple.

As he entered the temple grounds, he saw the abbot and the

community waiting impatiently. It was only then that he remembered

the errand he was given that morning.

“Darn it!”

But it was too late.

“Did you get the things?” someone asked.

He was unable to reply.



“You fool!” said the abbot, “What were you up to? What were you

doing all this time?”

He answered, “I was sitting by the Gyeonghyeon-ri reservoir.”

“What were you doing there?”

“Nothing.”

“You rascal! Somebody ought to teach you a lesson.”

But without any time to punish him, the abbot had to run to the

laywoman’s house, gather as many helping hands as he could, and

had them buy the preparations first thing in the morning. The entire

temple was in a rush as everyone scurried to prepare for the

ceremony. But even then the foods were prepared too late and the

ceremony could not be held on time.

From then on, the people at the temple began to lose their

patience with the novice.

“Get out of my sight!” they would say. He no longer was sent on

any more errands.

When the laywomen of the temple confronted him about what he

had been up to that day, he could only lower his head and reply, “I

was at the reservoir.”

“Go away,” they said. “You are worthless!”

He could no longer beg to stay at the Dabo Temple. Tears began to

fall from the his eyes at how ridiculous and frustrating the situation

had become.



“I know I did wrong.” he pleaded, “But I really don’t know why I did

it. I will leave if you tell me to but please don’t think that I did those

things on purpose. The day will come when I meet Zen Master

JeonGang and I don’t want him to think poorly of me. I swear on the

Buddha that I didn’t do it on purpose or with bad intention.”

At the sight of the novice pleading in tears, the abbot said that

since Zen Master JeonGang was coming soon he could stay a bit

longer.

Samadhi while Steaming Soy Beans

After the incident at the reservoir, the climactic event occurred

while he was steaming soy beans to make meju.35)

But this incident served to clear the misunderstanding the abbot

and the others at the temple had about the novice.

It was early winter and he was sitting by the furnace, steaming soy

beans when he entered again into the state of samadhi. He packed

the furnace with wood and went into a small room next to the

furnace. He sat there in boundless being itself, unaware of time

passing.

No one knows how much time had passed. Then, he heard a faint

sound. At first, it was as small as the sound of an ant. Then as the

sound grew into what sounded like muffled explosions, he vaguely

realized it was the sound of a staff banging against the floor.



“Open up! You are going to get what’s coming to you.” The abbot

shouted loudly, but he had no idea why the abbot was mad. It turned

out that the pot of soy beans sitting on the furnace had burned into

chunks of coal.

The abbot ran into the room where he was sitting and grabbed the

novice by the collar. But suddenly the abbot rushed out of the room,

leaving the novice behind. From outside the door he called quietly,

“Come out here. Who are you?”

Novice DaeWon slowly crawled out of the room at the sound of the

abbot’s voice. As soon as he was out the abbot quickly pulled down

his trousers without a word of warning.

“Huh… Nothing.” said the abbot, examining the novice’s bare skin.

“Show me your ankles.” To the abbot’s surprise, he was fine. “Look

at him.” the abbot said, astonished. “He’s unscathed. Unbelievable.”

“What were you doing in there?” asked the abbot.

“Nothing,” he replied.

“What were you thinking?”

As the abbot inquired in greater detail, the young novice was finally

able to explain himself. “When you were giving a Dharma lecture,”

He began, “I heard you speak on the hwadu, ’What is this?’ I

became like this after hearing the hwadu.”

“Aha! Is that what happened when you were out in the bean field?”

“Yes.”

“And in the sesame field?”



“Yes.”

“Were you like this when you were by the Gyeonghyeon-ri

reservoir?”

“Yes.”

“Were you like this sitting here in this room just now?”

“Yes.”

Hearing this, the surprised abbot said, “Why didn’t you tell me?

You would have avoided all those problems had you told us. From

now on you can practice all you want. No one will make you do any

errands. You can sleep and eat at the Yeongsan-gak. I’ll even clean

up after you. Now you can practice as you wish.”

What had changed the course of events was the moment the

abbot walked into the room the novice DaeWon was sitting in; the

room was so hot, like a boiling cauldron, that he had to run out to

stop his feet from burning. The sight of the novice sitting still on that

smoldering floor had surely surprised the abbot. Moreover, seeing

there wasn’t a single burn on the novice’s body, the abbot thought

that he was under the providence of the Buddha. The floor of the

room was burnt coal black from this incident.

The Mute Novice

From that day on, novice DaeWon practiced at the Yeongsan-gak,

devoting himself to silent yongmaeng jeongjin,36) and eating only



one meal a day. Everyone started calling him “the mute” and treated

him as if he were someone else.

Sitting in silence without food for a whole day would make his lips

chap and stick together so that he had to go down to the brook and

wash his lips before taking his meals.

And so he passed his time practicing like this, but still Zen Master

JeonGang didn’t show up.

35) meju : square blocks of steamed beans used to make traditional Korean soybean paste.
36) yongmaeng jeongjin : intense practice with resolute determination and a specific purpose during a set
period of time.



V. Ordination

Ordination by Zen Master Bak InGok

One day, a monk named PoGong sunim came to take the novice to

Zen Master Bak InGok of Haein Temple so he could receive the

precepts and become ordained.

Zen Master Bak InGok was a benevolent man with a spirit free

from any intent to harm or kill. While walking in the woods, animals

would approach him to lick his hands and rub themselves against

him. He was not only a benevolent man, but also a great Zen master

who had attained mastery of his own life and death. Like ORim

geosa, DaeWon’s father, Zen Master Bak InGok had planned to

enter nirvana at midnight but delayed the time of his death to noon

the next day at the request of his disciple.

He had foretold the day and hour of his death a week in advance,

and exactly on the foretold hour he entered nirvana in Toeseoldang

of Haein Temple surrounded by his eighty pupils. Among the pupils

that had gathered from across the nation was the aforementioned

PoGong sunim.



Though a monk, PoGong sunim had little interest in the practice of

Zen, for which he was often reprimanded by his master.

Nonetheless, no one exceeded PoGong sunim’s love and piety for

Zen Master Bak InGok. Whenever he would find anything good while

traveling throughout the country, he would always bring them to his

master.

So when Zen Master Bak InGok was about to enter nirvana,

PoGong sunim began crying and making a scene. In order to delay

the hour of his death, PoGong sunim said that one of Zen Master

Bak InGok’s disciples was late on his way and hadn’t arrived yet.

“You are no master! If you are a true master you should wait for all

your disciples. Why must you leave now?” He cried, beating his fists

to the floor. Hearing PoGong sunim cry like a child having lost its

parents, Zen Master Bak InGok revived himself and said, “Must you

be like this when it is my time to go? Then I will leave tomorrow. Tell

them and make sure everyone is here by then.” He then gave a

Dharma lecture on the Sinsimmyeong. The next day, he entered

nirvana.

Zen Master Bak InGok was no ordinary Zen Master; however, even

his Dharma teachings did not fully satisfy DaeWon sunim’s heart.

100 Sleepless Days of Yongmaeng jeongjin



During retreat periods DaeWon sunim searched for all the

renowned Zen Masters throughout the country and studied under

them, and after the retreats, he would return to serve Zen Master

Bak InGok.

DaeWon sunim heard eighty of the nation’s most renowned Zen

monks would be gathering in Beob-wang Temple in Chilseong

Mountain of Gangwon Province to hold a Zen meditation retreat and

he decided to join. The retreat was to be a hundred days of

yongmaeng jeongjin, in which the monks would practice sitting

meditation without sleep under the watch of six monitors taking

rotating shifts.

In the beginning of the retreat, all the monks were brimming with

determination, even prepared to meet death, but not sleeping for one

hundred days is easier said than done. After a few days, one of the

monks sitting in the meditation hall suddenly got up, walked by the

door, and jumped out of the window onto the snow-covered garden.

Then with an imaginary rake in one hand, he pretended to weed

grass that wasn’t even there. When asked what he was doing, he

said he was weeding the grass.

Not only that, some of the sleep-deprived monks began to behave

in bizarre, unimaginable ways. When laid to rest in a heated room,

these monks slept for days without waking or eating. Only after a

period of full rest did they return to their normal selves.



It is not easy to complete one hundred days of meditation without

sleep, but they practiced with the will and determination to transcend

life and death. At times DaeWon sunim would sit on a frozen stream

to keep himself from falling asleep.

By the end of the retreat, only two of the eighty participants were

left, one of which was Hyeam sunim, who would later become the

head of the Jogye Order. The other was DaeWon sunim.

After the hundred days of yongmaeng jeongjin, TanHeo sunim

gave a Dharma talk. As he got up on the Dharma rostrum, DaeWon

sunim said, “Sunim! The magpie over the stream has already

finished the Dharma talk.” To this, TanHeo sunim turned around and

came down from the Dharma rostrum.



VI. Enlightenment

Song of Enlightenment

Some time after the end of the hundred days retreat, Master

DaeWon effortlessly composed his first Song of Enlightenment while

practicing yongmaeng jeongjin alone at Dosol Hermitage, to the

sound of wind passing through the pine trees.

What is this thing that carries this body?

On the third or fourth year I had contemplated thus,

To the sound of the wind swishing through the pine trees,

The great work was completed all at once.

What is sky and what is earth?

This mind, as it is pure, is boundless, just like this.

Responding, just like this, where there is no inside or outside,

There is originally nothing gained nor lost.

Is there anyone who can believe without a doubt?



All thoughts, knowing and distinguishing,

Over which we spend our day;

This is the mysterious awakening even before the ancient Buddha!

After reciting the Song of Enlightenment, DaeWon sunim

exclaimed, “You of yesterday is not the I of today but I of today is the

you of yesterday.”

Then another song sprang from his lips:

Illusion is destroyed by illusion,

Being destroyed, there is no destruction!

Three times three reversed is still nine.

While passing the field of Gimje, he composed his second Song of

Enlightenment:

The sun in the west and the moon in the east, lightly hang over the

mountains,

And the fields of Gimje are filled with the autumn hue.

Even though the whole universe cannot be,

People come and go on the road with the setting sun.



Dharma Conversation with Zen Master GyeongBong

Even after enlightenment, Zen Master DaeWon’s desire to meet

Zen Master JeonGang was so strong that he began asking everyone

he met where he might find the Zen Master. But Zen Master

JeonGang was a wanderer who never stayed in one place for a long

time, so no one knew where he was.

Then one day, a traveling monk mentioned that at the Geungrak

Hermitage in Tongdo Temple is a Zen Master named GyeongBong

sunim who had received in-ga37) from Zen Master JeonGang and

that their Dharma teachings would not be so different. So DaeWon

sunim headed toward Geungrak Hermitage of Tongdo Temple to

meet Zen Master GyeongBong.

It was around late fall when the Zen Master arrived at the Tongdo

Temple and saw Zen Master GyeongBong picking persimmons with

a bamboo stick in the front garden. Upon seeing the Zen Master

GyeongBong, he circled the persimmon tree once, observed the

proper formalities, and stood before him. Zen Master GyeongBong

finally asked,

“Where are you from?”

“I am from Honam,” replied DaeWon sunim.

“What have you practiced?”

“I’ve practiced Zen.”



“What is Zen?”

(At this moment, Zen Master GyeongBong was pulling off a

persimmon from the end of the bamboo stick.)

“The persimmon is red,” answered DaeWon sunim.

“Do you know the Dharma?”

“If it is known, it is not the Dharma.”

Zen Master GyeongBong, who had not laid eyes upon his visitor

until he heard these words, finally looked at DaeWon sunim. Then

without saying anything, he returned to what he was doing. Right

there the stage of Zen Master GyeongBong was revealed and his

teachings did not fully satisfy DaeWon sunim.

From his meeting with Zen Master GyeongBong until his meeting

with Zen Master JeonGang, Zen Master DaeWon met with Zen

Master Ha DongSan, Zen Master GoBong, Zen Master SeolBong,

Zen Master GeumBong, Zen Master HyoBong, Zen Master GeumO,

Zen Master ChunSeong, Zen Master CheongDam, and others in

order to test the stage of their enlightenment, and responded

impeccably to all their questions. However, none of their Dharma

teachings fully satisfied his heart.

Finally, he came to meet Zen Master JeonGang at a place he had

least expected.

37) in-ga : the formal recognition of a disciple’s enlightenment by a master who has mastered all truths.



VII. With Zen Master JeonGang

First Meeting with Zen Master JeonGang

In Gwangju City there was a temple called Donggwang Temple

that was used as an administrative office for Jogye Order. After the

summer monastic retreat,38) Master DaeWon was wandering as a

way of practice and while stopping by the Donggwang Temple, he

went to the Dharma hall to give obeisance to the Buddha.

As he was about to enter, he saw Zen Master JeonGang open the

Japanese styled sliding doors of the Dharma hall and fan himself

while leaning against the entrance.

He was sitting by himself, resting and cooling off from the summer

heat just after finishing a Dharma lecture on Bodhidharma’s “I don’t

know” kong-an.39)

Remarkably, although it was his first time seeing him, Zen Master

DaeWon immediately recognized Zen Master JeonGang. Without

hesitation, Zen Master JeonGang asked DaeWon sunim, who was

but a monk in his early twenties, about the “I don’t know” kong-an.



This is how Zen Master DaeWon finally met the master he had been

so desperately trying to find.

Zen Master JeonGang said, “Today, I gave a Dharma talk on the “I

don’t know” kong-an but nobody answered. How would you

answer?”

In response to his question, DaeWon sunim approached him

without a word and pulled out a long hair from a black mole on the

left side of his neck.

“There’s a murderer here!” He shouted loudly and followed as

DaeWon sunim walked towards the dormitory. By the time DaeWon

sunim entered the administrative office, Zen Master JeonGang had

returned to the Dharma hall. Zen Master JeonGang’s attendant,

SongDam sunim was in the office at this time.

As DaeWon sunim left the temple and Zen Master JeonGang and

SongDam sunim walked him to the outside of the temple gates.

Patting his back, Zen Master JeonGang said, “If we part now, when

will we see each other again? We must meet again. There will come

the day.” Zen Master JeonGang gave the DaeWon sunim 500 won to

spend on his fare.

DaeWon sunim refused but Zen Master JeonGang insisted, “You

must take this money I give you.” and put the note in his hand.



Together Again with Zen Master JeonGang at Eunjeok

Temple

DaeWon sunim wandered about as a way of practice; but when he

found out that Zen Master JeonGang, who was well-known for

refusing the title of abbot at any temple, became the abbot at the

Eunjeok Temple in Gunsan, he served the Master for a period in

autumn.

Eunjeok Temple was seated in the middle of a vast field,

surrounded by many large rice paddies. Behind the temple lay a

small mountain and before it, a stream of fresh spring water gushed

forth.

At the time, Zen Master JeonGang had three disciples - JeongDae,

JeongCheol, and DaeWon. Zen Master JeonGang’s teaching

methods were very strict and harsh. Zen masters are truly without

pity but in fact, there is always a reason behind their behavior. Since

Zen Master JeonGang was a very strict teacher, he had only a few

visitors and followers despite the fact that he was a great Zen

master.

The three disciples spent their days harvesting the fields of

Eunjeok Temple and moving the harvest by a rickshaw. They would

work so hard that they had to take two to three baths a day to wash



off the sweat. After a full day of work and performing rites, sleep

would finally set in.

Right then, however, Zen Master JeonGang would lift himself up

onto the rostrum with his staff and begin lecturing on the Dharma

while the three disciples kneeled on the hard, bumpy floor.

While the other disciples, with their bodies tired from a full day’s

work and enduring the pain in their knees they began to doze off. At

times they even toppled to the side. But DaeWon sunim couldn’t

possibly fall asleep because listening to the master’s Dharma talk

resonated with him and sent shivers down to the marrow of his

bones.

As the two disciples dozed off, Zen Master JeonGang would strike

the podium and shout, “You fools! Would you fall asleep if you were

being pushed into the fiery pits of hell? How dare you sleep through

something as important as this?” He was fierce enough to make the

heavens shudder.

But it was to no avail.

“Yes master, we’re awake. We won’t fall asleep again.”

But after they said these words they would again drop their heads.

Nevertheless, none of them held a single complaint against their

master.

By day they would work, carrying sheaves of rice under the

scorching sun and by night, they would listen to Dharma lectures

with disciplinary rebukes.



“You fools! Everyone used to beg me to go sleep whenever I

practiced. They begged me to stop. But I didn’t. No one else would

help you study like this. You can search high and low! Who would

ever give you such Dharma lectures every night? And you have the

nerve to sleep through it?” It wasn’t strange that he would scold them

so fiercely because as a pupil, he had practiced too hard, to the

extent that the blood vessels in his head ruptured.40)

Then one day, after taking a bath at a spring nearby, DaeWon

sunim ran into Zen Master JeonGang on his way back to the temple.

At this moment, the following conversation took place:

“Tell me about the spiritual awakening in the silent void?” Zen

Master JeonGang asked.

“Just like this, I talk with you.”

“Tell me about the silent void in spiritual awakening?”

“Talking with you, I am just like this.”

As DaeWon sunim answered, Zen Master JeonGang gave him a

sharp stare and asked, “What is the stage of talking ‘just like this’?”

He asked, to test whether his student truly knew the stage of being

“just like this”.

“A wise king wholly responds to everything without leaving his

throne.”

As DaeWon sunim gave his answer, Zen Master JeonGang’s face

lit up and he walked away contentedly nodding his head.



By the end of the season, all the harvest was stored and the work

was completed. Now that DaeWon sunim had shared the Dharma

with Zen Master JeonGang he left Eunjeok Temple, keeping the

promise to not stay in one place for more than three months.

38) The summer monastic retreat and the winter monastic retreat are the three-month periods in the summer
and winter when Buddhist monks live and focus on their Zen practice together in a certain place.
39) Bodhidharma’s “I don’t know” kong-an : Bodhidharma was a prince of the Pallava Dynasty in ancient
India who received the Teachings of the Prajnatara after being ordained. Realizing the many opportunities for
spreading the Dharma in the east, he sailed to the Liang Dynasty. When he heard that the Emperor Wu of
Liang was a devout Buddhist who had built a thousand Buddhist pagodas and statues throughout his land,
Bodhidharma paid him a visit. Before the Bodhidharma, Emperor Wu Liang asked,
“Since I’ve become emperor, I have built many temples, issued various sutras, and ordained numerous
monks. What then, is my merit?”
“There is no merit.”
“How is there no merit?”
“It is merely the cause of being born into the world of man and the world of heaven. Like the shadow that
follows its object, it is not real.”
“What is the foremost teaching of the Dharma?”
“Being boundless, just like this, there is nothing to call a saint.”
“Who, then, is the one facing me now?”
“I don’t know.”
The Emperor Wu stood in confusion and Bodhidharma crossed the Yangtze River and went to the Wei
Dynasty.
40) When Zen Master JeonGang was a practicing monk, he would concentrate so hard on hwadu a
concentration of energy would rise up in his body and rupture the blood vessels in his head. Doctors had given
up, saying that it could not be treated with medicine. Eventually he attained enlightenment and survived
through the power of samadhi.



VIII. In-ga

Dialogue on the Mountain at Donghwa Temple

In 1962 Zen Master DaeWon went to the Geumdang Zen Center of

Donghwa Temple to take part in the summer monastic retreat. The

abbot of the temple, WolSan sunim had publicly announced that Zen

Master JeonGang would be overseeing the retreat and many people

gathered there to practice under him.

It was an evening session of sitting meditation but the seats in the

meditation hall were empty except for those of a couple elder monks.

As Master DaeWon was thinking this to be unusual, he saw a

young monk furtively call him out, quietly waving at him from outside

the hall. When he went to him, the young monk told DaeWon sunim

that a group of monks were waiting for him up on the mountain out

back.

DaeWon sunim followed the young monk into the mountain and

found a gathering of twenty monks, waiting for him in stony silence.

Immediately upon seeing DaeWon sunim, one of the monks named



BeopSeong (also known as Zen Master JinJe, a disciple of Zen

Master HyangGok) called out to him,

“Speak on the Bodhidharma’s ‘I don’t know’ kong-an.”

DaeWon sunim answered without a moment’s hesitation,

“Revealed.”

SongAm sunim, who was standing nearby asked him about the

Ansujeongdeung kong-an,41)

“How would you save yourself?”

DaeWon sunim spoke loudly,

“An! Su! Jeong! Deung!”

All the gathered monks stood still with their lips pursed in silence

as DaeWon sunim turned around and walked away.

The next day after breakfast, MyeongHeo sunim, who was serving

as monitor for the retreat, called a temple hearing to find out why the

monks had been absent without notice the night before. During the

hearing, all that had happened up on the mountain was laid out in

the open and as a result, the monks who had been absent during the

sitting meditation session assumed their formal robes and bowed in

penance before Zen Master JeonGang, who was serving as the

Josil42) of the temple at the time.

In-ga by Zen Master JeonGang



The next day, Zen Master JeonGang called on DaeWon sunim. He

told him that his first Song of Enlightenment was clear evidence of

his enlightenment but that a Song of Enlightenment is customarily

kept short.

To this, DaeWon sunim recited the second Song of Enlightenment

he had composed when he saw the sun and the moon in the setting

sky while passing the fields of Gimje.

After Zen Master JeonGang heard the second Song of

Enlightenment, he again asked Master DaeWon to make up another

song on the spot that would encapsulate the same stage of

enlightenment.

Immediately upon this request, Master DaeWon produced the

following song:

Over the rock the wind passes through the pine trees,

And below the mountain flies the golden oriole.

There is not a trace even of the entire universe,

But the monkey cries loudly under the moonlight.

Zen Master JeonGang listened to the first two lines with his eyes

gently closed; then upon hearing the last two lines, he opened his

eyes, revealing delight. However, he didn’t stop there and asked

once more, “When the others called you out on the mountain and



BeopSeong asked you to speak on the ‘I don’t know’ kong-an, you

said, ‘Revealed.’ If you were Emperor Wu of Liang, how would you

respond to Bodhidharma’s ‘I don’t know’?”

“If I was Emperor Wu of Liang, I’d respond by saying ‘Even though

there is no such thing as a saint, wouldn’t it be much better to enjoy

the flowering of my virtue together, just like this?’ and take him by the

hand.”

Zen Master JeonGang spoke with astonishment, “How have you

reached such a stage?”

“How could one say that he has reached it, that he has it, or that it

is of his nature? It is only just like this.”

As DaeWon sunim continued, Zen Master JeonGang became

greatly pleased and the two came together like BaegA and

JongJaGi.43)

The day after this thorough test of his enlightenment Zen Master

JeonGang called to Master DaeWon. When he arrived, he found Zen

Master JeonGang with the abbot, WolSan sunim, who had been

asked to be a witness.

There Zen Master JeonGang gave him the following song of

Dharma transmission:

Even the Buddha and the patriarchs had transmitted nothing,

How could I say I have received it or will give it.



This Dharma, in the 21st century,

Will be a refuge for all in this world.

Zen Master JeonGang appointed WolSan sunim to be witness of

this in-ga, Dharma transmission, so that no one else should know of

this before the year 2000.

He forewarned that if not, it would bring many obstacles to Zen

Master DaeWon in opening the way for his teachings and cautioned

them to keep an eye out for his safety.

Then, Zen Master JeonGang ordered WolSan sunim to send Zen

Master DaeWon to Bohyeon Temple, an ancillary temple of

Donghwa Temple, so that he could teach the Dharma to lay people.

The day Zen Master DaeWon left for Bohyeon Temple, Zen Master

JeonGang walked with him a mile outside the temple gates and gave

him a piece of paper with a song he had written for his parting

disciple.

To respond just like this without leaving his throne,44)

In days to come a child of stone will blow a flute without holes.

Thenceforth, the Dharma will spread throughout heaven and earth.



Teaching the Dharma at Bohyeon Temple / Zen Master

JeonGang Visits

By order of Zen Master JeonGang, Zen Master DaeWon left

Donghwa Temple before the end of the summer retreat and began

holding public Zen meditation sessions at Bohyeon Temple. He also

began giving Dharma lectures on the Diamond sutra to the attending

laity.

Whenever Zen Master JeonGang had the chance, he would visit

Bohyeon Temple, sit quietly at the back of the Dharma hall, and

listen to Zen Master DaeWon speak on the Diamond sutra.

After the lecture, Zen Master JeonGang would pat Zen Master

DaeWon’s back and generously commend him. “People have said

that the greatest speaker on the Dharma is Ha DongSan but I’m truly

impressed by your Dharma teaching. How do you speak so perfectly

on the Diamond sutra - no more, no less - and still make it easy for

people to understand? I knew you were different when you answered

so impeccably at Eunjeok Temple. When you finish speaking on the

Diamond sutra, you must publish it so that many people can read it.”

But in 1962 the reformed Jogye Order designated Donghwa

Temple to be the place of residence for the head of the Order, Zen

Master HyoBong. So Zen Master JeonGang and WolSan sunim left



Donghwa Temple before Master DaeWon could finish speaking on

the Diamond sutra.

Collective In-ga on the Diamond Sutra

When Zen Master DaeWon’s teachings on the Diamond Sutra at

Bohyeon Temple were published, it stirred up a great controversy in

Korean Buddhism. It was a novel and extraordinary text with

categorized passages and each passage including a song and a

commentary, but the controversy had to do with the translation of an

important passage that was different from previous Zen Master’s

translations.

In the Diamond sutra there is this passage:

 

“Subhuti, what do you think? Can you recognize the Tathagata45)

by body or by form?”

“No, World Honored One, it is impossible to recognize the

Tathagata by body or by form. This is because you have taught us

that phenomenal characteristics are not really such. ‘Body and form’

is merely a name, and not true body and form.”

“Subhuti, all forms are delusions. If you can see that all forms are

in fact not forms, then you can correctly see the Tathagata.”

 



Where previously Masters had written, “All forms are delusion.”

Zen Master DaeWon had translated it as “Though it is said that all

forms are delusion.”

It seems as if this is a minor detail, but in fact there is a very

important difference, and Master DaeWon explained:

“To say ‘All forms are delusions’ makes the meaning of passage

inconsistent. Earlier in the passage Subhuti confirms that, ‘Body and

form is merely a name, and not true body and form.’ If form is in fact

‘not form’ then how can form be called delusive? As the sutra

mentions, since Buddha taught Subhuti that form is not substantial,

but merely a name, then there is also nothing to be called ‘form’ or

‘delusion.’ So to be exact it should be translated, ‘Though it is said

that all forms are delusions’.”

This newly translated passage received much attention and so it

was inspected by Zen Master Ha DongSan, Zen Master GeumO,

Zen Master CheongDam, Zen Master ChunSeong and other Zen

masters, all who had received in-ga transmission from Zen Master

ManGong and Zen Master YongSeong.

The arbiters confirmed Zen Master DaeWon’s translation as a

more accurate transcription that better reveals the Dharma.

Also, through the meeting Zen Master DaeWon’s enlightenment

was examined and certified by all the higher Zen masters.

41) Ansujeongdeung kong-an : A man being chased by a rabid elephant fell into a well. At the bottom of the
well were four poisonous snakes waiting to devour him. Before falling to the bottom of the well, he grabbed
hold of a vine being gnawed at by white and black mice. With the rabid elephant thumping outside, there was



nowhere for him to run. At this moment, a drop of honey fell from a beehive hanging above into the poor man’s
mouth. At the taste of honey, he forgot all the danger he was in. The question of how one would save one’s
self in this situation is the kong-an of Ansujeongdeung.
42) Josil (祖室) : The highest authority on the Dharma in a temple. The Great Zen Master JeonGang was
also a patriarch who had received the Dharma of enlightenment directly descended from the Buddha.
43) BaegA was the master of the geomungo, a 6-stringed zither, in ancient China. Although he was the
greatest player of the geomungo in all of China, only his most beloved friend, JongJaGi, could truly
understand and appreciate his music. So when JongJaGi suddenly passed away one day, BaegA smashed
the geomungo and cut its strings, never to play again.
44) The first line of the gatha “To respond just like this without leaving his throne” refers to the Dharma
conversation between Master DaeWon and Master JeonGang at Eunjeok Temple.
45) Tathagata: in Sanskrit literally “Thus-come”.



IX. The Hermitage Years

From Buddhist Reformation to 20 years of Borim

Thereafter, Zen Master DaeWon voiced the need for reform in

Buddhist practices, advocating the foundation of broadcasting

networks and hospitals, as well as the reform of Buddhist robes. All

the elder monks opposed saying he would deplete the treasury of

the Buddhist Order.

However, the Supreme Patriarch of the Jogye Order, Zen Master

Ha DongSan and the Order’s Executive Director of Administration,

Zen Master Lee CheongDam agreed saying, “You have foresight.

But it’s not the right time as we have just undergone the Purification

Movement46) of the Order.”

Strongly determined to bring about the reform even if he had to do

it all by himself, Zen Master DaeWon began to concentrate on ways

of raising funds, which the two elders approved and supported. In

the course of his efforts, Zen Master DaeWon set aside 30 years for

borim and lived as a layman without teaching the Dharma and hiding

his identity.



Return to the Path of Teaching the Dharma

Zen Master DaeWon’s return to the path of teaching the Dharma

was marked by a strange incident. One day in 1986, Zen Master

DaeWon was sitting in a teahouse in front of the Jogye Temple in

Insa-dong, when a middle-aged man came in with a group of men,

all together prostrated themselves before him, and bowed three

times on the teahouse floor. It turned out that the man, a professor of

Hong-ik University, had a dream the previous night where the

Bodhisattva Avalokitesvara47) appeared and showed Zen Master

DaeWon to him. The dream had been so vivid that he called on a

group of his students and went with them to the place he had

dreamt, only to find the Zen Master sitting as the Bodhisattva had

revealed to him. Overcome with astonishment, the professor and his

students couldn’t help but bow before the Zen Master though they

were meeting him for the first time.

After a series of such incidents, the decisive event occurred when

the elder DoRyun sunim, having gathered fifty of the community’s

leaders to organize a Zen fellowship, invited Zen Master DaeWon to

sit as Jidobeopsa48) for the fellowship.

Unable to refuse the request of the elderly monk, Zen Master

DaeWon decided to shorten the thirty years of borim he had



originally set to a period of twenty years and walked the path of

teaching once more.

46) Purification Movement : During the Japanese occupation of Korea, the Japanese administration forced
the Buddhist monks to marry as an attempt to exterminate the morale of the Korean people. Monks who were
not married were not permitted to take abbacy at any temple. This was carried out with the intent to tie them to
their families and keep them from participating in the independence movement. After the end of the Japanese
occupation, a system of purification took place in which the married monks were driven out of the temples and
replaced by the unmarried monks.
47) Bodhisattva of Compassion.
48) Jidobeopsa : a teacher who gives Dharma lectures at a retreat.



X. Teaching the Dharma

Giving Condolence to Zen Master WolSan

Since embarking on the path of teaching, the efforts of Zen Master

DaeWon have been steps to manifest the Dharma throughout the

world.

In September 1997, Zen Master WolSan, who had stood as

witness to Zen Master DaeWon’s in-ga transmission, entered nirvana

while in office as the Josil of Bulguk Temple. For this occasion, Zen

Master DaeWon went down to Bulguk Temple to deliver a special

eulogy for the late Zen Master WolSan.

Although there was a significant age difference between the two

(Zen Master WolSan was twenty-three years his senior), they were

friends in the dharma.

Befitting the seniority of Zen Master WolSan in the Buddhist Order,

all twenty elders of the Order were present for the eulogy.

After entering with a procession of followers, Zen Master DaeWon,

without prostrating,49) stood erect and said, “Zen Master WolSan, it



is DaeWon. I have prepared a song to read for this occasion. And I

ask all of you gathered here: Where is Zen Master WolSan now?”

Then Zen Master DaeWon recited the following song:

Where lies the entrance to the path of nirvana?

It is the fresh green pine tree in front of the Dabo Pagoda.

Just like this, every object is one with the Original Mind.

It is heaven by nature, just like this.

If not… (He claps his hands once)

And, in life, as their hearts were close in the Dharma, this eulogy

expressed this relationship.

Even before leaving the memorial, he did not bow but said, “Where

is the house of mourning?” Many people were taking part in Zen

Master WolSan’s cremation ceremony and it was just after this

ceremony when the following Dharma conversation was shared

impromptu between Zen Master DaeWon and HwalAn sunim. As

Zen Master DaeWon was leaving the ceremony, HwalAn sunim

asked,

“Come here. Why do you look so worn out?”

“Why do you see only my worn out face?” responded Zen Master

DaeWon.



“How old are you now?” HwalAn sunim asked again.

“Eighty-one.”50)

“Eighteen?”

Zen Master DaeWon tapped the HwalAn sunim’s forehead with his

fingers three times and said, “Nine times nine is eighty-one.”

Visits to Buddhist Zen Temples in China

In 2003 and 2005 Master DaeWon traveled to China to visit the

Zen temples of the first through the sixth patriarch and other famous

temples. At the Shaolin Temple, Zen Master DaeWon had a Dharma

conversation with the Josil of the Temple, Seok YeongSin sunim.

When Zen Master DaeWon asked, “Here, I have seen the essence

of the Shaolin martial arts. But what is the essence of Zen in the

Shaolin Temple?” The Josil answered at length, “Each and every

person has different karmic relations and affinities for good and evil.

Therefore, it is difficult to summarize and say in one word.”

Zen Master DaeWon asked once more, “Then you ask me what is

the essence of Zen in the Shaolin Temple.”

“What is the essence of Zen in the Shaolin Temple?” the Josil

asked without the help of the interpreter.

“Hak!” Zen Master DaeWon answered with a thunderous shout.

The Josil said nothing. Zen Master DaeWon then extended his

hand out to the Josil, shook his hand, and walked out of the Shaolin



Temple.

The Un-geo Temple had once been the home of HeoUn sunim, the

most revered monk in all of China. Surrounded by beautiful

mountains and landscapes, the temple was vibrant with the energy

and scent of living Dharma. When Zen Master DaeWon and his

followers arrived, the Josil of the temple was absent so they met and

had a Dharma conversation with DaeHye sunim,

“Zen is internal and interactions of the external come from within.

There is only one Zen. It is not two.”

Zen Master DaeWon asked, “What would you do if I asked you to

speak on this one Zen in one word?”

The monk raised his hand and laid it on the table.

“Wouldn’t it be fitting to give my own response?” Zen Master

DaeWon replied. “If I were to answer, I would say that the ginkgo

tree over there has answered before me. I will ask you one more

thing. Many people in China chant the Amita-Buddha mantra. Two

people, each on their way to meet the Amita-Buddha to gain freedom

from life and death, meet in the middle of a narrow bridge. What

should one do in such a situation?”

“I will answer when I meet him myself.”

At that moment Zen Master DaeWon shouted, “Hak!”

Hearing this, DaeHye sunim bowed his head and said it was a

great honor to meet Zen Master DaeWon.



DaeHye sunim, though in worn out robes, was one of the few

monks in China who emanated the force of Zen practice, in his calm

expression and demeanor, and in his taciturn and firm tone of voice.

At the Mannyeon Temple in Ami Mountain, after hearing that the

temple was a sanctuary of the Samantabhadra, Zen Master DaeWon

asked, “Have you seen the Samantabhadra?”

“One may see the Samantabhadra if he tries hard with diligent

practice and good deeds,” replied the Josil of the temple.

“Ask me if I have met the Samantabhadra,” Zen Master DaeWon

said.

“Have you met Samantabhadra?”

“I meet him in the running stream and green forest.”

“In the eyes of a Zen master, all beings are the Buddha, but in the

eyes of sentient beings, even the Buddha is a sentient being,” the

Josil replied.

Present Day Activities

Zen Master DaeWon is currently the head of the International

Jeongmaek Zen Foundation and holds monthly Dharma lectures in

Jeongmaek Zen Centers throughout Korea, including Seoul, Busan,

Pocheon, and Gwangju. He also spends much of his efforts training

his disciples and teaching lay people on the Dharma.



Moreover, he has translated and published several sutras including

the Heart sutra and the Diamond sutra, as well as numerous ancient

Zen texts such as, “Transmission of the Lamp”,

“Seonmunyeomsong”, “The Blue Cliff records”, and “The Gateless

Gate”.

He has published a total of fifty works through Baroboin

Publications and has completed over a hundred manuscripts of

sutras and Zen texts.

Not only does he directly oversee the continuous construction of

temples, but he has also been passionately working to find solutions

for various global environmental issues we face today.

Desertification is one of the major environmental problems we are

facing in the world today and so the Master has established a

coalition to combat desertification in Korea.

Besides desertification, this coalition promotes the development of

alternative energy and restoration of grasslands.

A few global interest groups however, cannot solve all the

problems. The Master emphasizes that everybody including

governments and organizations must take a part in working together,

with wisdom, in order to find a solution. If we all work together and

focus our efforts on these problems then we can make a good world.

However if we continue to behave as if this is somebody else’s

problem then we will not be able to avoid a global crisis.



It is the Master’s belief that the meaning of Buddhism is not simply

propagation of the Dharma. All together we must help, both

materially and spiritually, until we all have eternal happiness.

49) When offering condolences at a funeral in Korea, it is customary to prostrate before the deceased and
the chief mourner. However, because Zen Master DaeWon was one who had realized there is inherently no
life and death, he did not consider the occasion a funeral service. This is why he did not prostrate himself.
50) Zen Master DaeWon was 61 at the time.
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Vision of the 21st Century :

Things we must do differently



Vision of the 21st Century: Things we
must do differently

 

In 1962 the harmful effects of pollution and an inevitable energy

crisis began to become apparent to me so I started my own research

on alternative forms of energy (infinite motor‚ solar power‚ wave

energy‚ wind power) and ‘Farming within the fence’.

I also talked about how many people would depend upon these

solutions. At the time however‚ the problem had not become

apparent enough to garner much attention and so my ideas went

unrecognized.

In 2009 we established the International Union to Prevent

Desertification (IUPD) to bring awareness to one of the most

desperate environmental problems‚ which need to be solved‚ and to

suggest answers to saving our endangered global village.

The IUPD is promoting the prevention of global warming /

desertification‚ making greener surfaces‚ and developing alternate

energy. These are initiatives which everyone should work towards.

First‚ tree-planting has not been successful in preventing

desertification or recovering desert areas despite the huge

investment of financial and human resources.



We suggested a new solution to the IUPD called the ‘Seawater

Irrigation Project’.

The Seawater Irrigation Project is designed to recover the eco-

system in deserted areas‚ by installing water lines and irrigating with

ocean water for plants with high resistance to salt water.

This is a solution to solve the problem of trees being unable to

survive because of a lack of water.

However‚ the purpose of IUPD is to prevent the expansion of

deserts‚ not to get rid of them completely.

Like the heart in the human body evenly sends blood to every

corner of the body to enable movement‚ deserts play a vital role on

Earth and in regulating the temperature of the planet.

This is why we also need to study how we will manage deserts as

well as prevent the unnatural expansion of them.

Second‚ through a three year experiment‚ I discovered a plant that

can change vast areas of wasteland to grasslands in a short time

with only minimal cost and manpower.

This plant is called ‘sedum’. It can be easily scattered from

helicopters without planting it. It is a resilient plant that can thrive in

the cold and heat of desolate lands.

This will be helpful in recovering our environment by making a

green surface.

Third‚ Solar power‚ wave energy‚ wind power‚ and so on are ways

of developing alternative clean energy.



These three resources cannot be developed by an individual or a

nation. All nations need to make an effort and make it a global

business. The nations participating in the fund-raising need to

receive the full benefit of these systems.

If we work on these goals together‚ then we will have a bright and

green world. However‚ if we look away from this problem‚ we will not

be able to survive the extreme repercussions.

I have been talking about ‘Farming within the fence’ for a long time;

it is already known as the 30-storey skyscraper farm in Las Vegas. It

can be successfully operated in such a grand scale‚ but it must also

be placed in each home.

To prepare for the worst of the 21st century‚ we need research

pertaining to underwater life and water cultivation.

When it comes to preparing for global warming‚ air pollution‚ and

reduced living space due to rising sea levels‚ we need to prepare for

life in the sea rather than in the universe. It is much easier and can

reduce costs.

When one becomes enlightened they not only must help others to

become enlightened to their immortal True Self‚ but be able to see

into to the future so as to prepare people for a unpredictable future in

our material world.

Since we must keep giving and working until all people can live

together in paradise the meaning of Buddhism is more than just

simply speaking about the way to enlightenment.



Appendix III

Dharma Lineage of the Buddha

and Patriarchs



India
 

Sakyamuni Buddha

1st Mahakasyapa

2nd Ananda

3rd Sanakavasa

4th Upagupta

5th Dhritaka

6th Michaka

7th Vasumitra

8th Buddhanandi

9th Buddhamitra

10th Parsva(Xie)

11th Punyayasas

12th Asvaghosa(Maming)

13th Kapimala

14th Nagarjuna(Longshu)

15th Kanadeva

16th Rahulata

17th Sanghanandi

18th Gayasata

19th Kumarata

20th Jayata



21st Vasubandhu

22nd Manorhita

23rd Haklenayasas

24th Aryasimha

25th Basiasita

26th Punyamitra

27th Prajnatara

28th Bodhidharma

 

China
 

29th Shenguang Huike

30th Jianzhi Sengcan

31st Dayi Daoxin

32nd Daman Hongren

33rd Dajian Huineng

34th Nanyue Huairang

35th Mazu Daoyi

36th Baizhang Huaihai

37th Huangpi Xiyun

38th Linji Yixuan

39th Xinghua Cunjiang

40th Nanyuan Huiyong



41st Fengxue Yanzhao

42nd Shoushan Shengnian

43rd Fenyang Shanzhao

44th Ciming Chuyuan

45th Yangqi Fanghui

46th Baiyun Shouduan

47th Wuzu Fayan

48th Yuanwu Keqin

49th Huqiu Shaolong

50th Yingan Tanhua

51st Mian Xianjie

52nd Poan Zuxian

53rd Wuzhun Shifan

54th Xueyan Huilang

55th Jian Zongxin

56th Shiwu Qinggong

 

Korea
 

57th TaeGo BoU

58th HwanAm HonSu

59th GuGok GagUn

60th ByeokGye JeongSim



61st ByeokSong JiEom

62nd BuYong YeongGwan

63rd CheongHeo HyuJeong

64th PyeonYang EonGi

65th PungDam UiSim

66th WolDam SeolJe

67th Hweong JiAn

68th HoAm CheJeong

69th CheongBong GeoAn

70th YulBong CheongGo

71st GeumHeo BeopCheom

72nd YongAm HyeEon

73rd YeongWol BongYul

74th ManHwa BoSeon

75th GyeongHeo SeongU

76th ManGong WolMyeon

77th JeonGang YeongSin

78th DaeWon Moon JaeHyeon



Introduction to translators and

translated works



Translators Introduction

English translation — WonGwang Eryn Michael Reager

Born 1972

Graduated with a BSN from Oregon Health and Science University

Presently an officer in the US Army Nurse Corps

english translation : Dharma Lineage of the Buddhas and

Patriarchs‚ Hwadu‚ The 108 Recitations of Repentance



Books by Moonzen Press

Dharma Lineage of the Buddhas and Patriarchs

– Korean-English-Chinese Edition

The Dharma Lineage of the Buddhas and Patriarchs is the first

complete compilation of the portraits and transmission songs of all

the Buddhas and patriarchs from Sakyamuni Buddha to the 78th

Patriarch. Collected and compiled over many years and completed

through meditation and prayer by Zen Master DaeWon Moon

JaeHyeon. It is a significant book that will help people all over the

world to appreciate the quintessence of Buddhist Dharma and feel

the essence of the Buddhas and patriarchs.

The 108 Recitations of Repentance

– Korean-English-Chinese Edition

The 108 Recitations of Repentance are the recitations of the 108

prayers which are based on the Ten Precepts of the Buddha. Written

by Zen Master DaeWon Moon JaeHyeon so that all people my

become free from the harmful affinities of past and present lives and

attain supreme Buddhahood through practicing the 108 Recitations

of Repentance.

Experience of Reality



– Korean-English-Chinese-French-Spanish Edition

Zen Master DaeWon's new book, Experience of Reality attempts to

reveal the true meaning of Buddhism concisely. Through the

discourses and kong-ans Master will present his insightful teachings

on Reality that is impossible to be understood without direct

experience. The profound questions, which science and philosophy

discuss only superficially like the origin of our universe, and the true

meaning of nothingness will be answered by Master's enlightenment

and wisdom. Furthermore, the Master will guide you through the

important teachings of Buddhism including Mu-Myeong(original

ignorance) as well as sudden enlightenment and instant cultivation.

This book will open your mind to the Reality, as it is, and give you an

opportunity to explore and experience it.





The publication of this book has been made
possible by the donation of HyeonSeong Seo
MyeongWon. Through this act of infinite virtue
may he come to attain supreme Buddhahood.
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