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Preface
A Message of Congratulations

The defining characteristic of Korean Buddhism isitslong tradition
of Ganhwa Seon,* or “word-contemplation meditation,” atraditionthat is

rarely found in any other country in theworld.

At present, every year about 2,000 monks practice this syle of
rigorous meditation, especialy during the three-month long Summer and
Winter retreats, at some one hundred Seon Halls around Korea. In the
past, however, there were many difficult timesin the tradition of Ganhwa
Seon in our history, and it was the great Seon Master Gyeongheo (1846-

1912) who overcame these crises and retored the foundation of Korean

—
! Seoniis the Korean pronunciation of the character (jitf), which in China is pronounced Chan, and in

Japan, Zen. While these schools share a similar root, they have developed differently within each
culture, and thus, we use the term Seon to represent the unigque practice of the tradition in Korea.
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in the tradition of the mind-to-mind meditation practice of the Linji Order.
The Master established anumber of meditation centers at monasteries
and temples, such as Cheonjang Monagtery and Sudeok Templein South
Chungcheong Province, Beomeo Monastery in Busan, Haein Monastery
in South Gyeongsang Province, and Songgwang and Hwaeom
Monasteriesin Cheolla Province. He dso promoted the tradition of Seon
by cultivating countl ess disciples, anong them, the Master's chief

Dharma disciples, Mangong Wol myeon, Hyewol, Suwol, and Hanam.

But, in fact, the Master was the teacher of countless Seon masters
who contributed to the reviva of Korean Buddhism in its modern history
and who established the foundation of the Jogye Order of Korean
Buddhism, the mgjor Buddhist Order in Korea.

This collection of writings of the great Master was published based on
the materials collected by Ven. Master Mangong in 1942, thirty years
after Magter's degth. It includes dharma speeches, prefaces, the records of
letters, epistles, brief life records of Masters, eulogiums, Seon poems,
songs, and brief biographies of the great Master by his disciples, Hanam

and Manhae Han Yong-un.

Itistruly regrettablethat we' ve had to wait so long to havethe



Master's collected writings trand aed into English. | would liketo extend
my sincere gratitude to the trand ator and editors, and | so sincerdy
wish that the great writings of the Master be read far and wide,
encouraging atrue understanding of Korean Buddhism, whichis, as|
noted above, indeed avery unique form within the larger religious
tradition of Buddhism.

March 2551 (2007)

Ven. Jikwan

The Chief Executive of Adminigtration
The Jogye Order of Korean Buddhism
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Foreword

When | wasworking at Bulgyo-saBuddhist Publications Ltd. seven
years ago, my respectful Dharma friend Mangong showed me a bunch of
papers and said, "Thisisthe collection of writings written by Preceptor
Gyeongheo that has been kept by numerousindividuas. | fear that there
might be some erroneous and missing words. | want them corrected and |

a so want you to write aforeword and have this collection published.”

| could not refuse his proposd. | read it severd times and immediately
realized that this manuscript was not amere collection of prose and
poetry but aprimary collection of very profound Dharmatalks. These
talks sometimes took placein atavern or at amarket place, yet they are
never vulgar. Gyeongheo wrote some of these essayswhilein the remote
mountains during afrigid winter storm, yet none of them areisolated

from our mundane world.



His writings are powerful and without any hindrance, yet not forced.
Every sentence and phraseisfull of Seon, steeped in the Dharma, and
resonant of truth. Asvaried as histopics may be, al hiswritings and
poetry aretruly singular and unique. The purpose of the younger
generation publishing them isto transmit not the words, but the teachings

of truth.

| really wanted hiswritings to be known to the world without delay,
but fellow practitioners and elders were afraid that more of hiswritings
would emerge, especially those from the late years of his seclusion. Thus,
the general opinion wasto first locate al of thesein order to makethe

collection more complete for publication.

This compilation effort was achieved through the help of the young
scholars Kim Yeong-un, Yun Deung-am, and others, who collected the
writings through inquiries among the residents of Gapsan and Ganggye,
in the northern part of the peninsula, and Manchuriawhere the Preceptor
had spent the last years of his secluson. Findly, it seemed that we had a
complete collection of hisworks, but aswe could not further investigate
the exact dates of the writings, we decided to edit the compilation asit

was.
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| understand that Master Gyeongheo did not major in the letters, but
even if thereare some flawsin his style and refinement within hislong
passages, they are but tiny blemishes when seen in contrast to the entirety

of hiswork. They are but awisp of cloudin aclear blue sky.

Themystical cadence within the essence of Seon resounds distinctly
in his calligraphic writings and this should be agood example to the
younger generation. | really wanted to meet him when hewas dive so
that | could have adrink with him, and then strike down al the Buddhas
of the three ages, the pagt, present, and future, with great admonition. Yet
fortune did not dlow meto perform such afeat and he suddenly left us.

It has been decades since he entered Nirvana. Hiswritings remind me

of the grief of the trangent world.

September 2, 1942
Han Yong-un?

—
2 Bhikku Manhae, the pen name of Han Yong-un, a poet as well as a monk, was one of the chief

signatories of Korea’s Declaration of Independence, on March 1, 1919. His best-known writings are
his poem "The Silence of Love" and "The Reformation of Korean Buddhism."
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Objective of the Publication of The Collected
Writings of Gyeongheo

It iswidely acknowledged that Seon Master Gyeongheo was
responsiblefor the revival and enhancement of the Seon Buddhist
tradition in modern Korea. In addition, thereis no one who denieshis
deep understanding of the doctrine of Seon Buddhism or his great writing.
His piguant style sometimes becomes a Dharmatal k, sometimes poetry,

and sometimes atreatise, and they aredl great in number.

Yet, few people cared to record or collect them, and only afew of them
are known. It isfeared tha they will al belogt astime passes by. Of
course, thereisin fact aready an overabundance of Dharmatalks and
measterful dialogues on truth, and we might not really need yet another
cart load of Master Gyeongheo'swritings. Yet | think thereisno Korean
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Sunim?® who is not indebted to the great Seon Master. Therefore, instead
of erecting amonument marking hisremainsor astele detailing his
virtuous deeds, we agreed to collect the writings of the Master and
publish them posthumously to distribute among his fellow monks. We
undertake this effort entirely through our own hands, eschewing the

common practice of relying on thefinancid aid of devotees

We sincerely wish everyone examines our proposition and endorses
the project. We dso imploreall practitioners who are now in the summer
retreat to join our project and contribute according to their means,

regardless of the amount of the contribution.

P.S.: The set amount for contributionsis as follows: Five won or more
for each Seon Hall, five jeon or more for each individud. Al
contributions should be sent to the Central Seon Monastery, 40 Anguk-
dong, Seoul, by the end of July of thisyear.

Enclosed isthe form of thelist of contributors. Please write down the

names and other information of the contributorsin detail.

I
3 Sunim (2='d) is the standard title for ordained Buddhist monks and nuns.
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June 1942

Promoaters of the Publication of
The Collected Writings of Gyeongheo

O Seongwol Song Mangong Jang Seoksang Han Yong-un
Gang Dobong Kim Gyeongsan Seol Seok-u Kim Guha
Bang Hanam Jeong Unbong Kim Chyeong-an  Kim Gyeongbong
Lee Hyobong Kim Jeok-eum Jeong Un-am Gi Inbyeok
Gang Seokju Kim Sangwol Kim Sangho Pak Gobong
Kim Un-ak Hwang Yong-eum  Yun Seoho Ha Dongsan
Ha Jeonggwang Kim Seokha Choi Wonheo Choi Cheongbong
Guk Mukdam Pak In-gok LeeChunseong  LeeSeok-u
Jeong Cheol-u Pak Daeya Im Taeheo Choi Wonjong
Won Bosan Pak Seokdu Kim Dag-u Lee Donggang
(Songgwang
Monastery)

Staff Assignments for the Publication
of The Collected Witings of Gyeongheo:

Editor: Yun Deung-am

Proof Reader: Kim Dae-u (Beomeo Monastery)
Genera Affairs: Choi Eungsan

Treasurer: Kim Yeong-un

Steward: Jeong Gyeongchan

Office: Central Seon Monagtery
40 Anguk-dong, Seoul
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8%5}5 Cry of a Mud-Ox

Thefirst thing apractitioner should remember is
How fast this fleeting life goes by
And how graveisthe matter of birth and death.

An old master said,

"It is hard to preservetomorrow what | am today."
Hence one should always keep in mind

Not to beidle and to maintain quietude

Without meddling in worldly affairs.

If the mind and the objective realms are disturbed
By their interaction, and timeiswasted asif afurious bushfire,
They not only hamper meditation practice

But increase bad karmic consequences aswell.
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The most important thing is to maintain the quietude of mind
By keeping the mind fromilluson
And preserving the purity of the mind of wisdom.

Everything arises from the mind.

Onewill be bornin Heaven if one performs good actions,

And would fal into Hell if one performsbad actions.

One would be born afierce animal if oneisviolent,

Onewould be born an earthworm or an insect if oneisignorant,
And onewould be born abutterfly if oneislight-heeled.

Hence an old master said,

"The difference of thinking decides the myriad outcomes.”

If one can keep the mind like pure empty space

By emptying one's mind

Freefrom every delusion and disturbance,

There would be no room for the cycle of birth and death,
No room for either wisdom or enlightenment,

No room for good or bad,

No room for bad karmic actions arising from grasping.

If one can maintain purity from the top of the head
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To the bottom of the sole,

Onewould not be dragged around by aduggish life,
Onewould not be hampered by birth and degath,
One would not even be obsessed with

Thoughts about the Buddha and Patriarchs.

Moreover, one would be able to embrace the whole universe
Or enter into atiny particle of dust,
And see no difference between Buddhaand an ordinary being.

There would aso be no differentiation between small and large,
No differentiation between round and square,
No differentiation between light and dark,

Free from any restriction and manipulation.

Whosoever strivesto seek the sublime teaching

Should always reflect upon onesdf

Without even the thought of seeking truth.

Then, all of asudden, onewill redizethe origind sdf-naure
In the perfect voidness of truth asit redly is

Where nothing islacking or exceeding.

Itislikeanillumination of countless lights of the sun and the moon
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Reaching the ten directions of the universe,
Or thefurious sounds of the storms of the sea,
Without any designed or intentional efforts.
All things are natura

Yet they aretoo closeto our everyday lives
For usto see and redize them.

Whosoever aspiresto seek the sublime truth
Should delve degp into one's sdf-nature
With al one's heart without negligence.
When on€'s effort ripens,

Thetrue nature of thingswill reveal itsdf.

Seon Master Taego says,

"One hardly raised the bow when the arrow pierced the rock,"
And Seon Master Cheongheo a'so says,

"It'slike amosquito's trying to bite the back of aniron bull,
Yet plunging right into the animal with its whole body."
These fabulous stories should be the guidelines

For hwadu* meditation practitioners.

I
* Hwadu (3595) are puzzling or baffling questions or statements used by Seon Buddhist masters to

provoke their disciples to renounce rational methods for achieving ultimate enlightenment.
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Let usexaminethe daly life of aBodhisatva:
Thereisnothing to be found in the empty mind,

Yet they arefull of generous charities

In the empty roots of six senses,

And such purity without defilement is the precept,

Such tender emptiness, tolerance,

Such innate brightness without dark shadow is exertion,
And such bright serenity, the meditation.

Cutting off ignorance isnone other than
To observe clearly the emptiness of things

Without disturbance of the mind of discriminating forms.

Wisdom without obstacleisto follow the course of nature,
About which Bodhidharma says,

"So long asthe mind is concerned, truth governs the action.”
Hence what one needsisto take good care of the root,
Without complaining of the state of the leaves and branches.
So too is enlightenment.

If one wishes to attain Buddhahood,

One should not worry about

Not having supernaturd powers or serenity.
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Peopl e these days do not practice meditation

Astrue sages and practitioners should.

Theresult isaman of ignorance and lack of insight
Whose sheep are wandering at the junction of the road.
Heisaso like adreaming and drunken man.

What apity and waste of timeitis.

To quote Chan Master Dongshan:®
"The most miserable man isthe one

Who iswearing afalse Dharmarobe."

If one headsin the wrong direction a the start of along journey,
Thereisno meaning, no matter how far one gets.

Thefarther one gets,

The farther one would be from one's destination.

Chan Master Guifeng® offered this admonition:

"We must ascertain our resolution and manner

Before starting our practice.”

® Chinese Chan Master Dongshan Liangjie (FILIE#Y) (807-869 CE), the founder of the Caodong
school (&%) of Chinese Chan Buddhism.

® Chinese Chan Master Guifeng Zongmi (3%5%0%) (780-841 CE), a Tang dynasty scholar-monk
installed as the fifth patriarch of the Huayan school.
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It requires many steps and preparations, in addition to great effort,
To build even asmall cottage.

Imagine then the construction of great enlightenment hall.
Without the proper steps and preparations

No successwill be guaranteed.

Evenin the smallest project, do not hesitate to ask,

If you do not know theright way.

If someone does not have the right answer,

For the success of your enterprise, ask another.

| saw few people who are careful

In their preparation for the study of sublimetruth.
It istruly deplorableto seesuch people.

If onewishesto study the impermanence of things
To attain complete enlightenment,

One should a once set out to find agrest master.
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@%’5 The Story of a Particle of Dust

If you say itisright,

It islike putting the head upon the heed,;

If you say itisnot right,

Itislikewishing to live by cutting off one's own head.

If you werein this situation, what would you do?

An old master said,

"Break through the problem or doubt that no words could assail,
Then everything will be bright and clear

Without acloud of doubt above your head.”

Thisiswhat we call "anon-sense of non-doing.”

An old master offered another verse,

" A pinetree one thousand feet high with not atiny branch.
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What is the use of abranch anyways?"'

Another verse,

" A picturein the bottle even before the beginning of the universe,
And thelight reflected in the eyes of the King of Wondrous Sound.”
They sound grest,

But they are but menacing moles and a sixth finger.

Master Yangshan commented,
"Alas! He hasfallen into asecondary level,
Even though he has attained a glimpse of enlightenment.”

He has accomplished only haf of thejob.

Master Xiushan Zhu commented,
"It iswonderful to know something,
But | will approve of you

Only when you reach the realm of no-knowledge."

Master Dahui” said,

"Itislike countlessdleysfull of flowers

I
7 Dahui Zonggao (KERA) (1089-1163 CE), a Chinese monk who popularized the use of Awadu

and was vety influential to both Korean Seon and Japanese Zen.
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And music coming from al directions."
Now, who dares open their mouth?

If thereis anyone who can dare, step forth and tell me.

If anyone dares, say,
"Itislikeringing abdl with a stuffed ear
And hiding the body with the shadow showing."

Then | would say,
"Where did you get such wise idess?

Tell me whether they areright or wrong."

Thereisablue cliff high and grand,

Thereisabush full of pine and cypresstrees,
Thereisarunning creek hastening to the sea,
Thereisabatch of cloudsin the sky,
Thereisamelody of al kinds of singing birds,
Thereisafield stretched out far and wide,
Thereisagreat sea pounding with great waves,
Thereisagrest display of spectadles,

And then there are the changing seasons of the year.

Now, tell me, "Whereisthe Buddha-Dharma?'
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The Sutrasays, "The Three Spheres of Life,
(The world of materia qualities,

The world of sensuous desires,

The world of formlessness of pure spirit),

Are but athought."

An old master said,

"True mind revedsitself

In the swaying bough by thewind,

In the reflection of the moon in the weter,

And in the colorful flower and the green bamboo galk."

He goes on to say, "Everything isthe true meaning
Of themind of the Patriarchs’ asit clearly manifests."
Then tell me, what is the true mind

That reveasits bright and sublime nature and

The true meaning of the mind of the Patriarchs?

If there were no Buddha-Dharma,
How could Buddha deceive the people?
If heis not deceiving the people,

Then how could we understand it?
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An old master said,

"One should not manipulate things,

But one should a'so not do nothing.

| will destroy the yellow pavilion in astrike

And turn theland of Aengmu upside down under my feet.

When vigor israised, increaseit dl the more,
When thereisno fun, that isfun.”

Yet they are like dumping bread in soup;
Grest effort, but no merit a al.

A monk asked, "Wheét is the meaning of not changing?'
An old monk replied,
"The sunrisesin the East and setsin the West."

When another monk asked the same question,

Theold monk used his hands to show them how weter flows,
And in that instant, the two monks awakened.

Now, tell mewhat they have awakened to.

Itisagreat mistake.
Itislikerefusing the sweet peach and persmmon
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And then going to the mountain to take the sour fruit.
What isthe solution?

Now, listen carefully.

The old monk took a deep breath and then said,

"Alas! The poor old monk mided the greenhorns.

It might take them thirty yearsto learn thetruth. Tut, tut!"
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@§§@ To Master Deungam

Buddha preached the great discourse

On the Five Basic Precepts and Ten Virtues

For the people to be born in the human and heavenly realms;
Preached the Four Noble Truths for the people

To attain the stage of Arhat;

Preached Twelve Links of Interdependent Origination
For the peopleto atan

The vehicle of the solitary awakening;

Preached the Four Great Vows and Six Paramitas®
For the people to perfect the way of the Bodhisattva.
Buddha also preached to the Bodhi sattvas

I
8 These are the six skills to be perfected by those on the bodhisattva path: generosity, precepts,

patience, zeal, meditation, and wisdom.
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Who, by means of expedience, have performed

The Four Great Vows and Six Paramitas for eons,

Who have attained the sages of Ten Kinds of Reliance,
Ten Abodes of Understanding,

Ten Actionsof Practice,

Ten Kinds of Dedication and Transference of

One's Meit for the Others Benefit,

Yet they still have not attained compl ete enlightenment,
By doubting the true nature of "conditioned things,"
And they do not know what to do when they hear about

Thelaw of formlessform.

They always retain theingght of seeking the Buddha,

But, asthey have not yet cut off the roots

Of defilement and old habit,

They haveto rely on the nobility and teachings of Buddha
To subjugeate them.

For ingtance, itislikethe one
Who, well versed in mantra, could subjugate
Thefierce animals and snakes to protect the people,

Yet could not removethar venom.
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Itisaso like aperson who still has some doubts
About the Buddha-Dharmahanging in histhroa.
If so, he should vist agood Master for instruction,
One who will immediately enable him to attain
The Ten Stages of Enlightenment.

But if he neglectsto vist agood Master

And remainsin the dark,

He will surdy fall into evil ways.

A gquotation from the Nationa Preceptor Bojo:

"All beginners must first learn what right causal conditionis.
However, one should be careful to understand that

The Five Basic Precepts,

The Ten Virtues,

The Twelve Links of Dependent Origination,

And the Six Paramitas are not right causal conditions.

Onemust redlize that the right causal conditions are
To believe that the mind is Buddha
And incalculable eons are but emptiness

Arising from the mind."
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It has long since passed since the sages departed,
Resulting in the break of the relationship between
Masters and friends

And the exhaustion of the main spring of wisdom.

These are the main reasons why
So many practitioners wander in delusion

And fal over the obgtacles of the empty forms.

Their habitual method of expedience and the mediocre way
Also prevent the practice of the Four Noble Truths

And the Twelve Links of Dependent Origination,

Let done the deve opment of right causal conditions.

What is the mediocre way?
It isthe half way to the ultimate truth.
What is the habitual method of expedience?

It is saving asister-in-law from drowning by offering only ahand.
These ways of practice are far from theway

To the ultimate realm of truth,

And awise onewill eventudly cometo redizethat
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They are not the right waysto follow.

Chan Master Shou says,

"Buddha preached One Vehicle to the practitioner

Who is seeking the Great Way,

And preached Six Paramitas, artful liberative techniques,
And Six States of Exigtenceto the practitioner

Who is seeking the small way of practice.”

If they were nothing more than

The mediocre ways of expedience,

Then there would be no use talking about

The Five Basic Precepts,

Ten Virtuous Conducts, the Four Noble Truths,
And the Twelve Links of Dependent Origination.

Asan expedience,

Buddha preached the sublime way of prayer

To deliver sentient beings,

But they misunderstood the essence of the prayer
And logt its true potency.
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Buddha depi cts the grandeur of the Pure Land

In the Amitabha Buddha Sutra

Then preaches the way to be born inthe Land of Bliss:
"If the concentration of one's mind is undisturbed,

For afew days or for aweek,

One will be born in the Pure Land of Amitabha Buddha."

Now in the Sixteen Contemplations Sutra,

Buddha shows the way to contemplate a Buddha statue
In order to atain enlightenment:

"If one concentrates one's mind on apoint

Bright and clear for acertain length of time,

One would experience serenity and attain infinite life."

Three groups of rebirth discoursed in the Sutras

Aredl realized through enlightened mind.

What then isthe enlightened mind?

It is none other than the pure nature of everyday mind.

If one can cultivate sublime everyday mind,

Or attain samadhi through contemplation of a Buddha statue,
Or attain undisturbed concentration of the mind,

Thereisno easier way to be born in the Pure Land.

The Collected Writings of Gyeongheo 39



Thisiswhat the Chan Master Guifeng meant when he said,

"Even when one wishesto be bornin the Pure Land

Through chanting the names of Buddha,

One must aso practice either the Sixteen Contemplation Meditetions,
The Buddha-chanting samadhi,

Or the Pratyutpanna-samadhi

(Seven or Ninety Days of Concentration of the Mind)."

Thus, concentretion of the mind is an entirely different thing
From the mere wish of rebirth in the Pure Land
Through reciting the names of Buddha.

All the new and old trand ations of the Sutras and treatises say,
"Even the Bodhisattvas

Who have attained the higher stages of Ten Grounds

Could only have a glimpse of Sambhogakaya

Or the Body of Bliss,"

Then thereis no doubt about the Pure Land of Amitabha Buddha
Being the Pure Land of the Body of Bliss.

If even the Bodhisattva of the Ten Grounds
Could only have aglimpse of the Body of Bliss,
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How could an ordinary being with defilements
Imagine to attain complete liberation from birth and desth
By chanting the names of Buddhawith adistracted mind?

If one could attain complete liberation from life and death

By merely chanting the names of Buddha,

What isthe use of diligently practicing the Sixteen Meditation Samadhi?
Such practiceis againg the teachings of Buddha and will never succeed.

Thereisan old saying tha,

"Planting atree and building aship out of wood
Belongsto sdf exertion;

Relying on others' endeavorsis

Lending the ship to cross the sea.”

Thereisdso asaying,
"The difference between fast and slow,

Difficult and easy, liesin the differencein the effort.
These expedient teachings could aso be teken

As excuses for improper instructions

Which are against the true teachings of Buddha,
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Leading sentient beings in the wrong way.
Thisis cause for an gpology.

Originally, there was never aroot of thetree,
Then what isthe need of planting the seed?
There was never abottom of the ship,

Then what isthe need of building it?

There never was any want of function or principle
In the embracing of the universe;
The only problem istheignorance of the people

Still dreaming the dream of delusion.

Thereare similar and dissimilar metaphors

In the Inmyeong-non:

"Buddhanatureis like empty space" isthe former case,
And"Itislikealegion of troops and athicket of trees’

Isthelatter case.
We can spesk of similar casesin different ways:

If “someone hel ps people in hunger and dire need
With one's own money and property,” it is"self power (I /7)."
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If "someone hel ps people with the property of others,"
It is"other power (ftb/7)."

None of these are against the teachings of Buddha,
And the Sutra says,
"One begs around not knowing of the precious stones

That arein one's own underwear."

Thereisno need to explain the self-evident difference
Between dow and fast.
But if onesmind is undisturbed even for afew days,

Its effect would be the same as that of aweek.

If asudden ingght remains bright and clear
For along period of time,

It would have the same effect

Of the Sixteen Contempl ation Meditation.

So thisistheinitiation of awakening mind.
Thus, if the right instruction is applied

To theintensive practice of the Door of the Patriarchs,

There would be no one who would not awaken

The Collected Writings of Gyeongheo 43



To attain Buddhahood.

If one can stay awake in equanimity during the practice
Of hwadu or word contempl ation meditation,
Without disturbance of the mind,

One would surdly attain enlightenment.

So would the Buddha prayer lead to rebirth
In the Pure Land of Amitabha Buddha
If one's concentration of the mind isundisturbed.

Thus, the essence of the matter is
The equanimity of undisturbed concentration of mind,
Not theway of practice.

If undisturbed concentration of the mind is "other power,"
Is checking the awakened mind of equanimity not the

"Other power* aswdl?
Conversdly, if checking the awvakened mind of equanimity

Is"sdf power,"
|'s not undisturbed concentration of the mind
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"Sdf power" aswell?

If so, whichisdow or fadt, difficult or easy—
Undisturbed concentration of the mind

Or checking the awakened mind of equanimity?

If an ordinary being who is entangled with defilements

Could attain liberation from birth and degath in an instant,

While even the Bodhisattvawho has achieved

Above the stage of the Ten Grounds

Could only have aglimpse of the Pure Land

Of Sambhogakaya or the Body of Bliss,

That merit and virtue must surely bethereliance

On the undisturbed concentration of the mind

Becausg, if it were not for the undisturbed concentration of the mind,

How could it be possible?

Usually if appearanceisneat and tidy, so isits shadow;
If the sound isloud, soisits echo;

If one's present lifeisvirtuous,

One would be born in the heavenly realm;

If one's present lifeisevil,
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One would surdy fall into the realm of the hungry ghosts and Hell;
If one'slifeis pureand undefiled, it isanirrefutable law that
Onewould surdly attain liberation from birth and death

And be born in the Buddha-land.

If thiswere not true, how then could a shadow be straight
When itsformis crooked,

And an echo great when the sound is feeble?

How can one expect the leaves and branchesto belively
Without cultivating the root?

How can one expect for abuilding to stand firm

Without congtructing a strong foundation?

Only afoolish man would engage in such idess.

The great teacher Cheongheo strongly recommended
Therebirth in the Pure Land by

Either "saf" or "other power,"

But he never mentioned liberation from birth and death
Through distracted mind.

A quotation from the Sutra:
"Buddha sees the people fallen into the sea of suffering
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Jugt as amother sees her child jumping into afire

Without knowing the danger."

Henceit isentirely nonsenseto say tha
Onewould be saved if one only repeats the names of Buddha,

And would not be saved if one does not do the same.

How many people have been mised

By the metaphors of planting thetree

And lending the boat to cross over to the other shore?
Itistruly deplorablethat

So many practitioners of today neglect

Visiting the masters for instruction to cultivate

Their indght to seek thetruth.

Instead, they either rely on "other powers,"

Or call the names of Buddhafor their deliverance,

Not knowing that these are surdly the paths to the devils.
| have much evidenceto prove such instances.

Itistruly deplorable to witness many novices of

Great resolution faling into the hands of devils.
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A Patriarch says,

"Thinking meansto retain in the mind without forgetting."

He goesonto say,

"Buddha prayer without thinking is not atrue Buddha prayer.”

Hegoesonto say again,

"The pure mind in one's reflection is the right way."

He continues,

"It isfar better to keep one's original pure mind

Than to think about &l the Buddhasin theten directions.
If | deceiveyou, | would surely fdl into eighteen Hells,
And if you do not trust me, you would be esten by tigers
Every time you are born again.

Keep in mind that these are not fabul ous stories.”

When Bodhidharma cameto the East to preach
Theincomparable supreme teaching,

He did not teach his students to study Sutras,
Or chant aBuddha prayer,

Or memorize amantra,

Or bow to the Buddha or to any deity,

Or sit tight without lying down,
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Or ect only one med aday,

Or teach anything about dwelling in tranquility

Or in enlightenment,

Or about keeping or breaking the precepts,

Or about amonk or alay person, amaeor afemale,

Or about seeing the sdf-nature to atain the Buddhahood.
Henceif anyone studies Sutras or practices

Non-Buddhist ways, he deservesto be hanged.

He did not mention anything about the karmic killing of Candda
When he attained enlightenment and became a Buddha
Because he was exceptiond

And would not be hindered by karmic actions.

When alay person attained enlightenment and became a Buddha,
He did not mention anything about lustful desire

Because once awakened,

Onewould not be hindered by the residue of old habits.

Master Hongzhou says,

"What we cal good isits mind,
Hence mind cannot be cultivated by mind;
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What we cal evil isaso itsmind,
Hence mind cannot be cut off by mind.”

The Chan Master Niutou also says,

"Asmind has no other mind,

There are no cravings and lustful desiresto cut off;

There are eighty-one ways for the good Master to cultivate
Besides the Buddha-ways and precept-ways

To avoid killing, steding, carnality, and taking intoxicants,
Yet for the awakened, thereis nothing to be hindered.”

Thisiswhat Chan Master Guishan means when he said,
"Just take good care of your clear eyes

And forget about your actions."

Yet thiswayward teaching seems quite inscrutable

For the practitioners of Three Vehicles.

Intheold days,

When Seon masters violated the precepts of the Small Vehicle,
They criticized the masters,

But itislikeatiny insect trying to sop the whed of the cart

Or alittle bird laughing at the grest bird.
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It is not even worth mentioning.

There are precepts for Hinayanaand Mahayana,
Ultimate principle and relaive phenomena,

Action and non-action.

The precept received from the Master
When one sets the mind toward achieving enlightenment

Is called the precept for action.

On the other hand,

Accepting theimmutability of things

And theimmovesble permanence of the Dharma,
To abidein theredlity of things,

Is called the precept for non-action.

There are ten grave precepts
And forty-eight light precepts,
And they areal in the Brahamajala Sutra, aso known asthe

Sutra of the Net of Brahman.

Craving isthe Great Way, and so isanger.
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Thus, al Buddhasteachings are

In the three modes of teachings,
Themind, Buddha, and sentient beings,
Which should be spread far and wide.

Observing and violaing the precepts are not two but one,
Whichis caled the absolute precept,
Because thereis no actudity in the precept.

The preface of the Bodhisattva-silla,

Therules of discipline for aBodhisattva, satesthat,

"It isthe essence of the Great Vehicle

To save theworld and to be beneficia to dl living beings,
Which differentiatesitself from the Small Vehicle

Which ismore strict in the observation of the law.

Lady Mallikatook drinking as her sole preceqt,

And Great King Xianyu's foremaost precept was

To tender hiswesalth and charities to the people.

Then what isthe meaning of restricting

The borders of the Dharmaworld?"

Dharmaraksha dso writesin his Conferring the Bodhi sattva Vinaya,
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"Peopletend to forget precepts for two main reasons.
Oneis surrendering the resol ution,

And the other isthe augmentation of evil mind.

The augmentation of evil mind means
Claiming afdase attainment of awakening, and

Asserting the emptiness of sdf and Dharma

In sum, the precept of the Greet Vehicleis
The firm resolution to keep the precepts at the axis

Of onée's own life, forsaking the above two false views.”

Somewherein the precepts of the Small Vehicle, it says,
"It iscommitting acrime

If, under the big timber and the rock, one

Bresksthetree and digsthe earth to save one's life."
Peopletoday do not know the restricted conditions

Of the precepts of the Small Vehicle,

Then how do they know the opening and obstructing ways
Of the precepts of the Greet Vehicle?

How do they know how to set up and abandon the precepts
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And perceive the precept of non-action?
Yet they believe tha they are keeping the precepts of Buddha
While, in truth, they merely follow delusions.

Bodhidharmasaid,

"The mode of contemplaion embraces al actions."
An old master dso said,

"If mind is empty without hindrance,

It istrue charity;

If mind is pure without defilement,

It is keeping the precepts,

If mind is peaceful without dispute,

Itistolerance;

If thereis no discrimination in the mind of sublime serenity,
It isenergetic exertion;

If it iswide open beyond serenity and dlamor,

It ismeditation;

And true wisdom is none other than

Supreme illumination beyond wisdom and ignorance.”

He goes on to say,
"Never claim anything to be absolutely right
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Nor anything to be absolutely wrong."

Rejecting the wrong and approving theright,

And accepting this and refusing that

Are none other than bounding oneself with iron chains.
The awakened one never claims anything to beright
Nor anything to be wrong.

Bodhidharmasaid,

"Benevolence, justice, courtesy, wisdom, and fiddity
Are caled the relms of confinement;

So are the principles of Hinayanaand Mahayana;

So are birth, death and Nirvana

Hence, when one does not arouse the mind of an ordinary being,
When one does not arouse the mind of a Shraveka,

When one does not arouse the mind of a Bodhisattva,

When one does not arouse the mind of aBuddha,

One will be free from confinement."

He aso said,

"Even when oneisin Hdll for onessins,
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Onewould attain enlightenment

If one could only realize one's own DharmaKing."

He said again,

"Enlightenment can be attained in an instant,
Why then trouble onesdf for an entirelife?"

The Sixth Patriarch Huineng® said,

"If forethought is deluded, oneis a sentient being,
If afterthought is awakened, oneisaBuddha."

An old master said,

" A dragon may changeits bones,

But it cannot changeitsscaes,

And ordinary beings may become Buddhas,

But they cannot change their faces.”

Asthese Dharma speeches are so illuminaing and priceless,
Concentration of themind

And the sublime meanings of these words

I
° Huineng (&) (638-713 CE), is one of the most important figures in the history of the

Chan/Seon/Zen lineage. The Platform Sutra attributed to him is a key text in the East Asian Buddhist
tradition.
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Abidein one's mind forevermore.

An old master said,

"Even if one does not believe or understand

The teachings of the One Vehicle,

Having amere causal relation to attain Buddhahood

Isfar better than the bliss of human and heavenly beings.

Then how blissful it would be

If one takes them to one's heart, studies, and understands them?”
How then it is possible for oneto abandon

The supreme way of study and seek any other way?

When amonk asked Master Zhaozhou,'°
"Does adog have Buddha-nature,"
Master Zhaozhou's answer was‘ Mu (No)."

Everyone understands that Buddha said

Every living being, even atiny bug, has Buddha-nature.
Then what isthe meaning of Master Zhaozhou's"No?"
Whatever one does,

—
10 Zhaozhou (#8/M) (778-897 CE), was a Chan monk considered to be one of the greatest masters

of the Tang era and whose teachings are common in gongan collections.
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Whether putting on clothes, edting, urinating,
Serving amaster or teaching others,
Studying Sutras, or receiving guests and seeing them off,

Sitting or lying down, whenever and wherever oneis;

One should reflect upon theilluminating light of truth,
Take up ahwadu whether oneis coming or going,
Doubt, whether oneis coming or going,

Check, contemplate, cultivate, and then cultivate again,
And then focus every sort of conflict

And the di scriminating mind upon the word * Mu’ --nothing.

Thus, if one studies day and night for months and years,
One would surdly attain enlightenment.

But one should aso remember that

The hungry stomach cannot befilled

With one spoonful of rice,

And it takes stacks of paper to master the skill of writing.
But it isalso truethat congant and steady effort

Will make things easier for oneto attain truth.

When an old master said,
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"Practice meditation as a cat catches amouse,"
He meant to Seady one's mind;

And when he said,

"Practice meditation as ahen hatchesits eggs,"
He meant to St without stopping.

Maintaining ahwadu islike the sail fording ahead wind.
Sometimesit is cam but callous and lacking any mirth,
Sometimesit is stuffy and seething,

But itisour duty to endure dl these.

The secret way of maintaining ahwadu is
To concentrate one's mind,

But not to betoo hasty or to betoo lax,

To stay awake and check one's mind,

To be attentive with asteady bregth,

To takefood, but not too much or too little,
To have keen eyes and astraight back.
Lifeislike afleeting shadow

Seen from the chasm of the window;
Itislike adew drop onthetip of the blade of grass;
Itislikeacandlelight beforethewind.
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No matter how hard one struggles with fine tricks,
The end of lifeisahandful of bones.

To think of lifeas such, futile and fleeting fast,
Urgent isthe matter of birth and death,

Like aburning fire on one's forehead.

We do not know where we are from,
Nor do we know whereto return with our decomposing bodly,

Burdened with heavy karmic retributions.

The Four Kinds of Birth and the Six Realms of Existence
Arisefrom the passon of life.
Isn'tit frightful ?

How could we cope with the karmic effect of birth and death
If it were not for the right and proper meditation?

Then one should not beidlein one's practice.
It isthe guidance of the Buddhaand the Patriarchs

Where there could be neither deceit nor waste of asingle word.

For my gretitude for the teachings | have received,
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| dared to express these foolish thoughts of mine.

Sincel am adothful sort,

| just wished to express my opinion briefly,
Though there seemed no end toit.

Without due regard to lofty words or style,

Thisisthe discourse | gaveto Elder Deungam.
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#2 Seon Dialogue

The Seon did ogue from Chanyao (The Essence of Seon):
Sudent: "What istheright way to practice

And theright way to attain enlightenment?'

Master: "When clouds gather in the mountain in the South,

Rain fallsin the mountain in the North."

Sudent: "What does that mean?"

Master: "The measuring worm rolls onceto progress an inch."”

Student: "How do we attain enlightenment?'

Master: "Write until the empty space can speak.”

Sudent: "What does that mean?"
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Master: "Do you think | am adeaf?"
Student: I don't know."
Master: "Bring your tone down."

Student: I don't know what you mean."

Master: "Now listen to me carefully.
Ask your question aloud everyday
To where thereisno oneto listen;
Askinalow tone,

Wait in silenceto hear thereply,

Then someonewill give you aclear-cut answer.

Student: "Isthere adifference between
Rising intheworld and gaining fame,

And yourself and Buddha?'

Master: "Repeat that question threetimes."

The student does as hewastold.
Master: "Now you have got your answer.

Do you undergand?'

Sudent: "l don't know."
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Master: "How was it before you asked the question?'

Sudent: "l don't know."

Master: "Repest that three times."

The student does as he wastold, and then says,
"There was nothing before the question,

And suchis'rising in theworld and gaining fame.

Master: " You might beright,
Yet you must wait for thirty yearsto find that out.”

The dialogue goes on.

Master: "What is Buddha?'

Sudent: "All the garsin the sky are now in bed,
And as dl the sentient and non-sentient beings
Are consumed, leaving nothing to be esten,

One had to wander in hunger. What does that mean?"

Masgter: "Recite the mantratha end aves devils."

The student does as he was told.
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Master: "A great cadamity would fall upon you

If you mumble even for amoment."
The student mumbles.

The master hitsthe student with the Dharma staff and says,
"What areyou trying to say?'
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QiARo

@§§a To Master Beopgye

Master Dongshan admonishes himself:

"Do not seek fame, wedlth, or prosperity.
Live acarefreelife as the conditions warrant.
When breathing stops,

Where do we find the master of our life, our mind?

After one hundred years,
Where do we find our name?
Mend your clothes when they getstattered,

And beg for your food when there are no provisions.
How long do you think you can preserve

The empty bag of your body?
Do not waste your time chasing delusionsin the dark,
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Forgetting your study."

Practitioners should keep theselinesin mind everyday
And rebuke onesdf every now and then.

One should study hard,

Appreciate what one has studied,

Then understand how fast lifeflies by

And how important is the matter of birth and desth.

One should keep these urgent understandings of lifein mind,
Day and night, whether oneis awake or asleep,
Whether oneiswalking, sitting, or lying down

And whenever and wherever one may be.

If one does as we have observed,
How could any ddlusion creep into our heads

To disturb our minds?

Hence an old Master said,

"Supposethereisalaw that is superior to Nirvana,
To methat isbut anillusion of adream.

Then how can | care about

Thelaw of delusion and falsehood of the world?’
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The Great Master Shuanglin Fu says,
"l go to bed every night with Buddha

And wake up in the morning with Buddhain my arm.

Whether | sit or stand,
Heisawayswith me.
Whether | talk or remain in silence,

He aways actswith me.

Thereisnot thetiniest of rifts between myself and the Buddha,
Heislike ashadow.

If anyone wishesto know where Buddhais going,

Just listen to thistak.”

Ascetic monks should ruminate upon these lines everyday

And realize their true nature through intensive practice.

Because of ignorance

About the precious jewe s beyond imagination that reside within myself,
| have been suffering for millions of eons.

If I missthe opportunity inthislife,

When should | learn and redize thetruth?
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With the fedings of fortune and félicity,
One should exert courageto practice meditation,
Or chant the name of Buddha, or memorize mantras

Until one accomplishesthe Six Paramites.

Yet one thing one should never forget is
To reflect light upon the origina nature of mind
Rather than diversifying the practices

In redlizing the consummation of ultimate truth.

Another important things is never to forget two words,
Namely, serenity and purity.

Purity is another namefor Bodhi or enlightenment

And serenity, Nirvana

But in the attainment of the consummation of ultimate truth,

Thetwo words might not necessarily be items of Nirvana
Hence the Master said,
"If onerealizestha thereisnothing to rely on,

Onewould achieve the greet Dao or truth."

All manners of practice should be carried out
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Inthe everyday life of practitioners,

Yet one should not forget that

Complete enlightenment should be achieved
In the wisdom of reflecting on self-nature.

Thisisthe true meaning of the following passage:
"Besides dl other manners of practice, No-thought,

Or seeing things without attachment, is the matter of most importance.”

If the practice of the foregoing five Paramites
Aredevoid of wisdom,
Itislike ablind man waking dong the rugged road,

The reason being that principle and means are not in accord.

Origindly, good and evil,

Enlightenment and the cycle of birth and death are not two, not separdte,
Neither are the past and future, nor the ten directions and thetip of a
strand of fur.

Yet dl phenomenaare not one and the same either.

Who can possibly name "one" or "two,"

And who named the names anyway?
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"Thisisthe foot of the Jung-am Hermitage™
In Mt. Cheonbo."

Normally, Buddha-Dharma or the Buddha's teaching

Is not something singular.

Its study isnot something like

Learning the manner of transporting heavy timber or sone,
Or learning the skill of scholarship and martid arts.

It is neither something that frightens the sky,

Nor some special mechanism that moves the earth.

If oneredizesthat originaly there was never delusion,

One would redlize that the mind is so pure and peaceful

That thereis no manipulation, no heavy and light,

No want and excess, no coming and going, no birth and death.

As Buddha-Dharmais such,
It is not something that only the enlightened would redlize
And the deluded would not.

I
" Jung-am Monastery is at Myogak Temple in Mt. Cheonbi, Sannae-myeon, Daejeon, South

Chungcheong Province.
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It isonly to redize and retain through such experience
That originaly thereis nothing to be called this or that.

It is not the right way to study based on arranging names and forms.

Please jusgt answer my simple questions:
A: "What isthe true meaning of this?"
B: "Mountains, rivers, and earth,

Light and dark, bright and emptiness.”

A: "You have dready fallen into names and forms."

B: "What do you mean by names and forms?"

A: "Appearance and disappearance of thought
Signify the succession of birth and death.

Now, how could you cut them off?"

B: "What isthething that appears and disappears
That you aretalking about?'

A:"Youareright. | got lost.”
B: "I will take my story back."

Ascetic practitioners should firgt have the right kind of eyes.
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If they do, how could anyonetak about
The Buddha's teachings and worldly teachings,
Or talk about truth in front of them?

But if they do not havetheright eyes,
It islike aperson dangling on the precipice;
Itislike merely talking about a green bamboo stak, ayellow flower,

The singing of abush warbler, or thetune of aswallow.

If anyone daresto ask, "Whereisthe Buddha-nature?'

Theteacher would laugh and rise.

*Thefollowing isanote from Ven. Master Hanam, the First Petriarch of
the Jogye Order of Korean Buddhism:

"These brief messages should not be taken lightly. One
should study them hard and understand their insght and
true meaning. If one has attained inspiration, one should not
remain in slence. Even though they are but afew lines of
words and passages, they are worth countless volumes of
doctrines and protestetions. | sincerely beg your pardon for
my superfluous comment."
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8%%5 Great Master Budai's
‘Be in Perfect Accord with this
Pure Mind’ Dharma Talk

Our lifeislike arunning horse,
A dew drop on thetip of ablade of grassin the setting sun.
It never persigs. So fleeting is our youth and life.

Itislike ahegp of shit and adream,
An enemy, athief, and avampire,

Vain, meaningless; nothing of worth within them.
A saying from Confucius: "l want to save my words."

Another quotation from Confucius:

"Thereisnothing that isright or wrong."
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A quotation from Zhuangz:**
"The gresat precious sonethat the

Yellow Emperor lost isfound by aweater demon.”

Another quotation from Zhuangzi:
"Heaven and the earth are but afinger,

And dl the phenomenain the universe but ahorse."

Ascetic monks should study hard

In search of their pure original mind,

Then without striving for countless numbers of way to attain
Serenity and sublime truth,

They will surely achievethem all and redize that

Thereis no difference between Buddhaand Patriarch.

A master said,

"It has long passed snce the sages have departed,
And ascetic practitioners are wasting their wholelife
Idling around without even knowing

What the tradition of the household of the Order is.

—
12 Zhuangzi (7 (369-286 BCE) was a famous Chinese philosopher credited with the text of the

same name. He is said to be the inheritor of the Daoist lineage from Laozi.
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It isno wonder that the Eye and Treasure of Right Dharma
Haslogt itslustre buried deep in the mire,

Whereas fase and evil people are striding around
Disgracing the teachings of Buddha

Alas! How could all this be expressed in words?'

It isthe words of the Sixth Patriarch Huineng,
"Thinking amissisthe sentient being;
Thinking aright, the Buddha."

A quotation from the great Master Guishan:

"If one could only returnto one's original pure nature
Through sublime means that are beyond our thought,
One'sinside and outsi de abide undisturbed,

To redlize that true nature of Buddhaassuchis
None other than to understand that

The ultimate principle and redlity are not separate, not two.

If onetruly attainsthe bliss of thiswisdom,
Onewould become equd to al Buddhas,

But if not, onewould & oncefall into thewhed
Of birth and death forevermore.
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Itissad evenif the dragon might changeits bones,

It can't changeits scales;

And evenif an ordinary being might become a Buddha,
He cannot change hisface.

Thus, unenlightened natureitself is Buddha-nature,
And the impermanent body itself is Dharma-body.

Truthisnot far avay.

Yet one only sees the objective world

When one opens one's eyes.

The problem is that one sees the objective world

Even with eyes closed.

When someone asks, "What is Buddha?'

Theanswer isof course, " You are the Buddha."

But masters avoid such an easy way

In their ingtruction to ordinary beings on how to attain enlightenment.

The ancient sages did not spare efforts

In their ardent ingtruction.

Hence, one should study hard, reflect upon onesdlf,
Practice with akeen mind, and
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Visit enlightened teachers far and wide for instruction

To attain the Dao or truth.

Everyone has equd abilities,
Whether oneiswise or foolish, noble or ignoble,
Regardless of their age and sex;

Everyone has the ability to become aBuddha

Alas!
Then what isyour purposein shaving your hair
And wearing the gray robes?

If the eyeisattracted to the light,

Onewould be born ahungry ghogt;

If the ear is attracted to the sound,

One would be born inthe lowest Hell;

If oneisdrunk with both light and sound,

One would lose one's sense by the poisoned wine

And fal into the eternal dungeon of delusion,

With abursting pain in the head,

Thetearing pain of the bowels, hands, and fest,

Whichislike thefearful sight of adog being cast into aboailing pot,
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The pain of which islikethe pain of pedling off

Thetop of theliveturtle,

Never knowing whether oneis going to the heavenly realm
Or to the dungeon of Hell.

What apitiful Sght to observe!

If welook back on

When old masters took |eave of the world,
Whether they departed while Sitting

Or standing,

They dl departed asif going through an open door
Without any pain or hindrance.

When the teachers of the precepts died,

They went striking their Dharma staffs;

Elder Bulin died with hilarious laughter, without notice;
Some died putting down chopsticks whiletaking their medls;
Some died stretching their legs, or standing on their heads.

All theselittle ceremonies of the corpored body are

In fact, the ultimate result of the consummeation

Of the practice of concentration and wisdom.
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Ales!
Yet they are not abit different fromus,
(And what about us?)

Thegreat Teacher Dongshan said,
"The most painful thing isto lose one's body
Inthe Dharmarobe.”

We al must take heed.
There were four repetitions of "Alas!"

Who could fathom the regretful feelings as deep asthe sea?
| writethisto Master Seunghwa.
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#2 Dialogue with Young
Woodcutters on Majeong Peak

A Sunim encountered agroup of young woodcutters

At thefoot of Mgeong mountain pass:

Sunim: "Do you know who | am?'

Boys: "No, wedon't."

Sunim: "Then, do you see me?'

Boys. "Yes, wedo."

Sunim: "If you do not know me, how could you see me?'
Then Sunim said to them, "If you hit me with this stick,

| will giveyou alot of money to buy candy."
A smart boy steps forward and says, "Is that true?'

And then he hits Sunim with astick.

Sunim; "Hit me."
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Theboy hitsthe Sunim again.

Sunim: "Why don't you hit me?

If you could hit me,

You could also hit the Buddha, the Patriarchs,

The Buddhas of thethree ages, past, present, and future,
And the Patriarchs of the Order,

And dl the old Dharmateachersin theworld."

The boy saysto Sunim,

"I hit you, and you say | did not hit you.
You are deceiving us,

Jugt so you don't haveto give usthe money

That you promised.”

Sunim gives them money and says,

"All theworld isin confusion, and | done am awake.

| will livetherest of my lifein the village down below,
Willy-nilly."
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%% The Verse Written on the
Folding Screen Given to the
Geumbong Dang

Seeing that there is nothing that is not adaydream,

A man retires into the deep mountains relying on awaking-stick,
With abottle of wine and amesl bowl

Wherethere are only clouds above and shrubs around,
Wherethere are only the pleasant sounds

Of singing birds and arunning creek.

He sees an old pine tree thousands of feet tall

Adorned with green vines around itstrunk,

Buildsasmall cottage

To compose, now and then, afew lines of verse with closefriends

About the mood of the surroundingsin the mist of the mountain,
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Or to burn incense and meditate in quietude,

Forgetting the worries of the mundane world.

He sees dll thetrue redlities reflected
In the sublimity of the empty mind.
What more than this do we need in this earthly existence?

He sees dl thewondersin heaven and earth, and
In the cup of wine from thefair land.
He then dumps some ash on his head, puts mud on hisface,

And then rambles on the green grass banks.

What alife!
By Gyeongheo
On the way to the southwestern region
Late March of the Blue Dragon*®

'3 “Blue Dragon” refers to the Spring season.
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Demonstration of a Thing to
Priestling Gyeongseok

Nose smells odors Tongue tastes flavors
Ear hears sounds Body feels sensations
Eye sees light Things understood by meaning are

called Dharmas, and through them,
all things are evaluated

I
! This Dharma talk is from a newly unearthed hand-written copy that was owned by the Grand Seon

Master Hanam, the First Patriarch of the Jogye Order of Korean Buddhism.

The Collected Writings of Gyeongheo 85



Thisbody of acircleisthe sameto al ordinary beings and sages.
Yet the ordinary beings confusethe bright illumination of the circle
When they encounter these Six Sense Realms.

On the other hand, the masters are able to concentrate
Their single-pointed mind without confusion

When they encounter these Six Sense Realms.

The principle of thisbody of the cirdeisthe essence
Of harmony of all phenomenain the universe,

And if oneisableto reflect upon it with insght

And sessits ultimate emptiness,

One may break through the gate of the sagesin an instant.

The secret meansto successisto maintain

The mind bright and clear through congtant practice

Without disturbance regardless of thetime and place.

Meditation practiceisto break through the gate of the Patriarchs,
And sublime enlightenment can be attained

Only through the compl ete cessation of thought.

Karmic power cannot be overcome by intelligence,
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Nor can birth and desth be overcome by deceptive wisdom.
Theonly way to overcome the karmic cycle of birth and desth
Is through the practice of meditation.

Following the ways of fortune and carna pleasure
Comes from not practicing single-minded meditation,
And aderanged mind on one' s desthbed

Also comes from the same misfortune.

Thelight of the londy mind of the full moon
Has engulfed the entirety of phenomena of the world,
Then what could it be when light

And the whole objective world are dl forgotten?
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£2)

%ﬁg’é To the Dharma Disciple
Mangong

The Master gives aletterless sed to the disciple Susan Wolmyeon,
Hits the Dharma staff once, then says,
" These words are nothing more than what they say.’

Now, tell mewhat that means."

The Master hits the Dharma staff once again and say’s,
" Onelaughs and doesn't know whereit has goneto.’

Now, tell mewhat that means."

"The color of the seaof Anmyeon Island in spring
Isdark green," saysthe Master,
Who then drops the staff and comes down from the platform.

"A-hem!"
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Fem)

%2 To the Dharma Disciple
Hyewol

If one understands the law of ultimate reality of all phenomena,
One would know that self-natureis empty.

Thus, if one redizesthe nature of Dharma,

One would see Sambhogakaya or the Body of Pure Light.

Leaving common practices behind,
| proclaim the letterless sedl against common practice,

And paint the Blue One Pillar Gatein one color.

Late spring in the year of Tiger
Presented to Hyewol from Gyeongheo
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3%”%5 A Parting Gatha to Hanam
Sunim

By my nature, | love to associate with the people of the world,
And | loveto drag my tail in the mud.

| have lived for forty-four years with my crippled legs,

And happened to meet my Dharma friend named Wongae-sa
At Haein Monastery.

His disposition was sincere and upright,
And his scholarship, most distinguished.
We spent acold winter together

And we are parting today.

Everything around us—the clouds of smoke

In the morning and evening,
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The mountains and the sea, far and near—

Also seemsto regret our parting

Fleeting life hastens our old age
And it isnot easy to meet such agood friend again.
How then could we express

Our fedlings of forlorn parting.

An old master said,
"We can have many sociable friends,
Yet there are very few friends with whom

We could share our innermost heart."

Without you, das!
With whom could | shareintdlectua didogue?
Hereare afew lines| am composing

Asatoken of our friendship.

"The grand aspiration of agreat bird
High up inthe Arctic Ocean;
How long have you been buried

Underground?
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Parting is an everyday affair, not so hard to besr;
But when shall we meet again once we part
Thisfleeting world?'

Hanam Sunim received the verse from Master Gyeongheo,
But only sent the following reply of regret
And did not follow the Master:

“The frogt-bitten chrysanthemum
And plum blossomsin the snow have only just fallen.

How sad it istha | cannot be with you for long.

Thereisan everlasting bright mind of the moon.

Theforlorn hopes of the mundane world arefutile.”
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%2 The Platform Dharma Speech’

The Master hits the Dharma staff once and says,
" These words are nothing more than what they say.’

Now, tell mewhat that means."

He hits the Dharma staff once again and says,
"'One laughs and does not know whereit has gone!'
Now, tell mewhat that means.

The color of the seaaround Anmyeon Idland

In Spring isdark blue."

| do not care about Buddha and sentient beings;

All year round, | am only adrunken crazy monk.

I
' This is from The Collected Writings of Cheongheo.
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Sometimes | just look far into the distance for no reason,
Looking a the blue mountain range beyond the clouds.
Peopletak about warm and cool but what are they?

Things are sometimes round and square.

All the sentient beingsinthewhole universe are
Devoid of sublimeintdlect.
It is best, then, not to try and meddle with them.

Mountains are without words,
Water flows on itsway with no gret trouble,

Flowers blossom and birds sing.
Thisistheway of thelife of the sage.

So what isthe need for following

The ways of mundane world?
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#2 The Way to Be a Monk

It isnot so easy to beamonk,
Certainly, itisnot
To be well-fed and well clothed that one becomes a monk.

It isto be a Buddha, beyond birth and degath,
And to beaBuddha,

One must find ong's mind in onesdlf.

If one wishesto find one's mind,

One must redize that this body of mineisbut aliving corpse;
Must redizethat everything,

Regardless of good or bad, is but adream;

Must redlizethat athing that isliving in the morning

Might not beliving in the evening;
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Must redize that when one dies, one might fal into Hell,

Or be born an animal, or aghogt with eternal torment.

Hence, one must try to find one's mind,

Leaving al worldly affairs behind.

Onemust strive diligently to discover, with great doukt,
How the mind looks, or whether it has any form or naot,
Whether it islarge or small,

Whether its color isyellow or blue,

Whether it islight or dark,

Thismind that sees, and hears, and thinks.

How shall onedo it?
Onemust do it asacat catches amouse,
Asahen hatches her eggs;

As an old mouse gnaws the rice box to make ahole.
Thus, one must concentrate one's mind on one point
With a Cyclopean doubt,

Whether oneisworking or not.

If one studies hard in this manner,
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Always doubting the question with all one's heart,

Sooner or |later, one would surely atain enlightenment.

Itisnot so easy to be born ahuman being,

Not so easy to be born amale,

Not so easy to become amonk,

Not so easy to encounter the right teachings of the Buddha
Even if one has become amonk.

Hence one should weight these issues very carefully.

Buddha says,
"Becoming ahuman beingislike aspeck of dirt on afinger nail,
And the onewho is born an animd

Islike the earth of theworld."

He also says,
"If onelosesthe human body,

It isamost impossible to be born ahuman being again.
Instead, one will dwell in Hell unaware,

Asif oneisdwelling in the pleasant mountain park;

One will frequent the houses of the evil ghosts and the animal's
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Asif one were frequenting one's own house.

But once one attains Buddhahood,

Without suffering,

The problems of birth and death are overcome.”

Hence one should pay attention to these teachings of the Buddha

There once was a Seon Master named Kwon
Who practiced from sunriseto sunset,

And a the end of the day,

Stretching out hislegs, he started to cry,
Saying that he again wasted awhole day
Without attaining enlightenment.

There are some who chastise themselves like this everyday,

And thereis no end to the list of such devout practitioners.

They practiced without thoughts of life and desth,
Without any cares about eating and wearing clothes,
Without even deeping.

Thusit isimperative that

We should also practice asthey do.
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The great Master Dongshan writes,
"One should not seek fame,
Should not seek weslth,

And should not seek prosperity.

Instead, one should livein accordance with one' s conditions.
When on€' s clothes wear out, mend them again and again;

When there are no provisions, go out and beg for food.

When breathing stops, that isthe end of our life.

When we die, what isthe use of aname?

How long do you think you can sustain this passing life?
One should not forget to sudy;

One dso should not waste time while dwelling in the dark."

After attaining enlightenment,
One should aways keep one's mind pure,
Always keep it serene without hindrance.

Then therewould be no end to the great rewards.

For instance, there would be no pain on the deathbed,

There would be no sickness,
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And you will bebornin the Pure Land of Bliss, just asyou wish.

Buddha says,

"Regardless of sex and age,

If anyone accepts and studies the teachings of this Dharma,
Onewould surdy attain Buddhahood."

How could we not bdieve him?

The Fifth Patriarch Hongren'® says,

"Study your mind and you will surdly attain enlightenment,”
And he swore, "If you do not believe my words,

You would be eaten by atiger, life after life,

Andif | have deceived you,

| would surely be cast into Hell inthe next life."

Shdl we not trust him?

A practitioner should keep the mind asthe great mountain,
Undisturbed,

Should keep the mind as wide as the greet space;

Should reflect on the Buddha-Dharmawith wisdom

I
' Hongren (34 (601-674 CE) was considered to be the 5" patriarch of the Chan tradition and is

said to have passed the lineage on to Huineng.
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Like the moon reflects the sun;

Should never be disturbed

Whether the people say that you are right or wrong;
Should never discriminate and get involved

In the others' matters of right and wrong;

Should keep serenity of mind

Whether meeting good things or bad,

And remain asafool, asanidiot, asdumb, as blind,
Asdedf, asalittle child to others without any thought;
Then the mind will befree of delusons of itsdf.

Evenif oneis smart and one' sargumentslogicd,

It would be like preparing food with ahandful of shit,

Or would belike trying to make white jade out of clay;

It will be of no usefor either cultivation or enlightenment.

Hence one should never try to be smart and intelligent.
One should regard others' deaths as one's own

And never trugt one'sown bodly,

Never neglecting the study of mind.
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One should aways cast earnest doubt about the mind,
How it looks, in coming or going,

Jugt like ahungry man longs for food.

Buddha says,

"All worldly things are impermanent,

And no matter what peopledo, it ultimately ends up
In the matter of birth and death.

Hence, thetrue teaching isto redlize one's own mind."

One should never takeintoxicating liquor

Because it only makes one's mind murky.

One should avoid sensud pleasure,

Otherwise onewill surdy be atached toit.

One should never kill aliving life

Becauseit will provoke anger in the mind.

One should not take mesat

Because it deranges one's mind.
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One should never lie

Becauseit induces sdlfishness.

One should not sted things

Becauseit increases the craving mind.
One should not take garlic and shallots
Because they arouse lust and wrath.

And one should pay no attention to dl other things

That are harmful to on€'s practice.

The Great Master Bojo says,

"As property and sensud pleasure are

More disastrous than the venom of avampire,

One should dways stay away from these calamities.”
Hence one should keep the advice of the Master in mind,

Otherwise one's practice will face many difficulties.
Buddha says,

"One should restrain anger

Becauseit brings millions of sins."
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Ancient Masters also say,

"Anger turns oneinto atiger, asnake, and abee,
And other such mischievous animas and insects.
On the other hand, the

Cheerful mind turns one into abutterfly and abird.

A petty mind turns oneinto an ant and amosquito;

A craving mind turns oneinto a hungry ghost;

An excess of craving and anger

Will cause oneto fal into Hell.

Asmind isthusthe cause of dl kinds of consequences,

One becomes aBuddhawhen the mind is completdly &t rest.

Aseven virtuous mind may fal from the heavenly relm
And turnto an animal in Hell,
The best way isto leave even the virtuous mind behind

And then empty one's mind completely.

Then onewill have nowhere they must go,
And moreover, if onesmind ispure
Without any delusion or despondency,

One would be free from the dark realms,
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And one's pure mind will lead to the path of Buddhahood.

All one hasto do isto study onesmind

Bearing a constant doubt

That will bring about a pure and peaceful mind,

And which in turn enables one to attain enlightenment
And become a Buddha.

Thisisthe direct path to which one should hold fadt.

If one seeks out, reads, and teaches
This Buddha-Dharmato others,

It would be as worthy as studying the
Eighty Thousand Volume Tripitaka'’

If one studies thisteaching faithfully,

One would become aBuddhain one's own lifetime.
Hence, one should not raise any doubt about this message.
Havefaith and go straight.

I
Y The Palman Daejanggyoung ((Z7+t)747) (National Treasure No. 32 and part of the UNESCO

World Heritage) is a Korean collection of 80,000 carved woodblock sutras comprising a full collection
of the Buddhist Tripitaka. It was carved during the Khitan invasion (993-1019) during the Koryeo
Dynasty (918-1392) as a means to defend the country through the divine protection of the Buddha.
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The mountain is deep and water flows,
All thetreesand grass arefull of life,

And | hear the wondrous songs of birds singing from dl directions.

Without visitors from the outside world,

Onesits quietly to sudy on€'s mind.

If the mind within onesdf is not Buddha,

Where do wefind it?

You havejust learned that it is not so easy to study
Yet, it isat the same time the most precious Dharma.
Why not then study faithfully?

Yet be not too hagty,
Otherwise you shdl fal ill or get aterrible headache.
Cam your mind and makeit peaceful.

Beware!

Do not strain your thought.
Jugt retain your doubt.
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[1. Prefaces
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%2 The Rules of Discipline for the
Practitioners at the Meditation
Hall of Gyemyeong Hermitage
in Beomeo Monastery

Paying homage to the Seon Hall
And leaving on€ snameinthelist of practitioners

Arekinds of karmic fulfillment.

But if onethinksthat oneis not worthy
Of leaving one's name to posterity,
It meanstha one' s perseverance and competency

Of theillustrious doctrine are not firm enough.

Hence, preserving and propagating right views on truth

And the sublime meaning of theillustrious enlightenment of the Buddha
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Seemsto bethetask of capable brothers.
Moreover, aslifeis so quickly fleeting,
And so grave isthe matter of birth and desth,

How could we waste our time?

If oneredly has awakened through strenuous practice,
The minds of craving, anger,

And defilement themselves are enlightenment,

And thisrevedsitsdf in theflowers of theiris, the willow
Andin al other objects.

It isbeneficid to everyone,

And therewill be nothing that could not be saved.

True practitioners should livelikefoolsin ther daily lives
Because even if oneisfree of attachment
Without any residue of sentiment,

Onemight still have some earnest desire to be pure;
And even if onesmind is dways bright and shining,

And has attained the firm root of sublimity,
Itisbut haf way to complete enlightenment.
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An old master said,

"Onetakes up a Dharma staff,

And without even looking back,

Startstoward the valley of thousands of mountain pesks.”

Suppose one has attained

Such asublime stage of enlightenment

And knew how to depart to the degtination where one was going.
That till does not necessarily mean

That one aso knowsthe way back home.

An old master said to ayoung practitioner,

"How are you, Sudhana? Where are you going?'

Sudhana's answer was,

"Thenight is bright and clear,

And thewind sweepsthe bluerailing."

It might betrue, but where did he get such ideas?

Alas!

One should dways keep in mind that
Itisvery rareto be born ahuman being,
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Asisour encounter with the illustriousteachings of Buddha,
And leaving ones nameinthelist of practitioners

After attending meditation practice.

All digtinguished elders, listen!

It is certain that there must be rules of discipline

In meditation practice,

And these rules shd| be established with the agreement

Of dl the members of the Order.

Hence these sublime rules should be kept without changes.

| pray untoyou al.
Keep therulesfaithfully and propagate

Theillustrious Dharmafar and wide.

On the opening day of the summer retreat, June 10, 1899.
Monk Gyeongheo Seong-u
On the way back to the southwestern region.

The Rules of Discipline;
1. Theresponsibilities of the Seon Master and the Karma-dara

[manager of generd affairs] are enormous. Therefore, the appointment of

these posts must be conducted with discretion. They must be awarded to
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personages of great insight and virtue.

2. The Seon Hall isthe place where monks from dl directions
cultivate their mind and seek the truth. Therefore, personages who

manage the monastery must not be narrow-minded or inept.

3. After the opening of the retreat, the monastery should not accept
further members, and once accepted, they should not leave during the
retreat.

4. Personages who are impolite and disorderly should not be accepted.
The personages who are serioudy ill should aso not be accepted. In
doing 0, it isfeared that the study of Dharmaand the community would
be hampered.

5. Theretreat program must be managed by the Head Temple, and the
registrar must be faithful to his job and make the practitioners

comfortable.
6. A true practitioner should not be hindered by either noise or

quietude. Thiswill enable one to overcome the problems of birth-death

and Nirvana. Even after meditation practice is complete, one should not
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snicker or make noises. Such behaviors hamper practice.

7. Give warnings thrice to those who disturb fellow practitioners or
disrupt the harmony of the community. If they do not stop their ill
behaviors even dfter the final warning, they must be removed through a

genera meeting on discipline.

8. During community work, one should cooperate with others, not
skipping out or lagging behind.

9. One who violaesthe rules forbidding a coholic beverage and
obscenity, acts that the Buddha prohibited, should be removed. Laundry
should be dlowed only once every six days.

10. Positions The Head Master, Community Master, Senior Seon
Master, Dharma Hall Attendant, Guest Attendant, Gardner, Nurse, Cook
Master, Restroom Attendant, Clerk, Tea Attendant, Provider of Greens,
Woodcutter, Cookery Manager, Steward Assistant, Steward, and
Superintendent.
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Sé’éé Compact for the Construction
of the Seon Hall at Beomeo
Monastery

Buddhatransmitted the Eye and Treasure of Right Dharma
And the Subtle Mind of Nirvana

To Mahakasyapaand then it has been handed down

To the succeeding Dharmadisciples.

The sublimity and profoundness of thetruth
Arelikethe power of agreast number of ministers
And the absolute power of the great emperor,

Much superior to the teachings of the Three Vehicles.

Equipped with both expedience and merit,

The qualities of truth are like the mysterious medicine of a Daoist hermit
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That restores even the life of the dead. If one can concentrate one's mind
On enlightenment and reflect the light of the mind,

One could be equadl to al past Buddhas.

Then why should one waste the effort of inca culable eons?

If one can only concentrate one's mind,
Onewould be free from karmic causdlity
Evenif one does not study hard

And falsinto torpor and delusion.

About haf of the Buddhas lifdlong teachings
Belong to the discourses of expedience
Which should be digtinguished from

The consummeation of hisillustrious teachings.

Buddha emphasizes,
"Rely on the Perfect Understanding Sutras
Not on the Imperfect Understanding Sutras.”

It is manifest and beyond disputation that

The expedient teachings are artful means and devices,

Not the Buddha's ultimate teachings and truth.
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Itistruly deplorablethat
Many practitioners are deluded by these expedient devices
And ruin ther life-long study.

The sage Guye say’s,

"Concentration of mind can prevent myriad things from maladies."

If thewizard Hoinam Wang-an could transform

Dogs and chicken and send them to the heavens on acloud,

Why not the supreme creature of dl creation—man?

If awizard could prevent myriad disasters through magic powers,

Why not the Buddha' s Consummation of Incomparabl e Enlightenment?

Buddha says,

"Even if one does not believe the Buddha's teaching,

That fortunate occasion will enable one to atain Buddhahood;
Even if one does not understand the Buddhas teaching,

Itisfar better than the bliss of men and heavenly beings.”
Thisisthe reason why we are now establishing the mutua compact

To attain enlightenment beyond birth and death
Through incomparable causal conditions.
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What isthe Land of Bliss beyond birth and death?
"Itistheland of high green mountains,
The endless blue sea, smdl fleeting doudsin the sky,

And theland of gentle breeze among the pinetrees.

They aredl full of blissjust asthey are,
Pervading in the sky and on the earth forever and evermore.
Although there is no way to expresstheir sublime function,

Their solid existence is as hard as adiamond.”

An old master said,

"No study of Prgjna[wisdom] iswasteful."

Hence, if anyonetruly aspires to attain Buddhahood,
One should make a great resolution.
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gé’éé The List of Practitioners at the
Seon Hall in Haein Monastery

Q: "What isthe purpose of writing thelist of practitioners a the Seon
Hall in Haein Monastery? "
A: "ltistorecord it for posterity.”

Q: "What isthe purpose of recording thelist for pogterity?'

A: "Our body islike abubble

And acandldight before thewind.

What isthething that exertsto take heed

Of theimpermanence of our life, and then strivesto practice? "
What isthething that realizes the emptiness of things,

The wisdom tha isbright asthe sun
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And ableto attain enlightenment?

The posterity that |ooks upon the people of today
Islike the people of today seeing their progenitors;
And the pogterity that looks upon its posterity
Islike the posterity looking at the people of today.

Alas!
The practitioners who are practicing during the retrest
Should take these thoughts deep into their hearts."

On the day opening the summer retrest, April 1909
A sick monk on the way to the southwestern region
Respectfully recorded by Gyeongheo Seong-u
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%2 Preface on The Eye and
Treasure of Right Dharma

The Chan Master Guifeng says,

"Buddhas teachings are wide open even

To the eight tribes of the Four Heavenly Kings

In the hundreds and thousands of cosmos,

And the essentid meaning of the verses on meditation
Is composed to fit thetradition of the Seon Schoal ."

The teachings of the Buddha are so vast

That when they are spread out

They are not so easy for the people to understand,
Yet when they arefit into acompact style of verse
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They arevery easy to comprehend.

With the cooperation of Seon Master Hangyeom,

Who isin accord with my ides,

| am planning to edit five volumes of books

With afine selection of Dharmatalks of &l teachers,

Sdlected from ten volumes of collected writings

And Dharma records, aswell as from the songs of meditation,

To be used asthe right way for the practitioners.

They earnestly implore onetolearn

Even asingleword or aphrase

With kind instructions for aclear and easy understanding

Without any doubt or misgivings, so that one may become a Buddha

Henceif anyone studies these collections earnestly
And reflects upon one's origina mind,
Even if one has not seen the Sutras or heard the teachings of the Buddha,

Onewill find them all in these collections.
Besides all these teachings of the Buddha,

The collections d'so contain the ways of practice,

Which add another burden for the practitionersto bear.
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Hence those who have set their minds on the attainment of truth
Should shape up and grive harder.

But, whether oneistaented or not,

We should be very careful in our study

Because there might be quite afew errors

Intranscribing the original text

And in the grammatica particles,

Which might lead to misunderstandings.

When people wish to copy these volumes,

They must be very careful both in copying and proofreading,

And if they spread the teachings

To sentient beings far and wide,

That merit would earn enough good karmato become a Buddha
One should make a great resol ution and not missthe good fortune.
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%2 The Regulations for the
Construction and Renovation
of the Meditation Hall and
Sangwon Hermitage at
Hwaeom Monastery

Dhyana[meditation] isin principle
A direct shortcut to enlightenment.
Itishigh and far off, beyond the redm of the Three Vehicles.

If oneredizes"the origind face" of one's mind,
One may be equa with all the past Buddhas.
Itslaw is so precious and sublime that

Thereisnothing comparabletoiit.

That isthe reason why;,
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Since the coming of Bodhidharmato China,
It spread to our country and produced countless numbers
Of sages who attained Buddhahood.

In the recent period of our country,
Theway of truth has declined to the extent

Of its extinction.

Even those who set their mindsto achieving enlightenment,
Not having striven hard enough from the start,
Fell into torpor and delusion, wasting their time.

Not having attained any truth, they just wail,
Not knowing how to ingtruct karmic doers and idol worshippers.

Alas! Thereisno way to savethem.
There was aMeditation Hall
Ever since the etablishment of thetemple,

And because of its excellent location,
It produced many sages of enlightenment.

Thereason it had been closed for atime
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Was that, besides other inevitable factors,

There was no tescher to ingtruct the Dharma.
The elder Cheonghwals devout and great vow

To establish the congregation of meditation here
Cameto bear fruit in late spring of 1867

By the decision of many venerable monks who assembled here.

But unfortunately, the abbot who was appointed later

Sometimes closed the Hall or refused to accept practitioners
According to his selfish ends and conveniences,

Forgetting the grest duty of instructing the teachings of the Buddha,
Theorigind intent of the establishment of the temple,

And the great devotion of the elder's purpose of reestablishing

The meditation congregation.

Itisagrave snto interrupt the seeds of the Buddha
And the defilement of prajna-wisdom.
How can he escape the retribution of causality?

Thereisasaying in the sacred book of Confucianism,

"You love sheep but | loverites,"
And a Sutraalso says,
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" A piece of pure mind is better than constructing the greet stupas

Of precious stones as many as the sands of the Ganges River."

It aso says,

"The one who hasfdleninto the Three Evil Peths,
After hearing the supreme teaching of the Buddha,

s better than one who makes offerings to the Buddha

As numerous as the sands of the Ganges River."

An old master said,

"Even if one does not believe

When one hears the teachings of Buddha,

Onealready has made agood causd relation with the Buddha;
Even if one does not accomplish what one haslearned,

One shdl receive the bliss of ahuman and heavenly being."

It is dueto the power of wisdom

That iscontained in dl the paths of Nirvana

Thus, even though onefailsto attain enlightenment
Because of torpor and delusion,

Practicing meditation is a better achievement than the
Success of the Three Vehicles.
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Itismy sncerewish for all practitionersin this monagtery
To read and retain this message in their heart
Not only to succeed but to uphold the tradition of Seon, aswell.
On the other hand,
If anyone teaches the Buddhals teaching with negligence
And closeto theillustrious assembly,
Onewould surdly receive the punishment
Of the gods of the heaven and the earth.
If thereis anyone who does not heed such an awful warning,
| have no way to help them.

Early December, 1900

On the way back to the southwestern region
Gyeongheo
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#2 Proclamation of the Compact
on Attaining Enlightenment
and Being Born in the Heaven
of Happiness Together
through the Cultivation of
‘Samadhi and Prajna’

The Avatamasaka Sutra [Flower Adornment Sutra] says,
"One should look deeply into the nature of the Dharmaream,"”
And the Lotus Sutra also says,

"Form itself is complete tranquility and great peace.”
Thisiswhat al living beings should investigate and redize
Through their eyes, ears, and bodies.

The Diamond Sutra says,

"All forms areddusions,”
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And the Sutra of Great Extinction also says,
"All actions are impermanent,
And thisisthelaw of birth and death.”

If so, dl the karmic actions of Six Roots
Or Six Sense-faculties, internd organs, good and evil,
And non-action arise from the body of living beings.

Everyone knows about these verses,

Including thelittle children in thetemple

And the young novices who only consume rice and porridge,
Yet even the venerable masters

Who have studied Sutras and practiced for so long

Usually overlook them and pay little atention,

Without raising aquestion about their essence,

Let donethe attainment of awakening

By cultivation and deep reflection on the mind.

Alas!
Thisdelusion of the bodly islike abubble,
Sturdy youth dips away like arunning horse,

And our lifeislike adewdrop on the blade of grass
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And the candldight before the wind that disappearsin an instant.

Our body isfull of foul blood and pus,

And out of nine holes flow out offensive matters.
Suchisour life and body, fleeting fast and impure.
How sad and disgusting they are!

Yet people who are confused by adiscriminating mind,
Like aman drunken with foul wine,

Do not know how to steady their sep and waste their time,
Continuing to commit crimes without reflection.

What a deplorable sight to behol d!

Out of greet pity and compassion,
Buddha spread thethree stages of hislifelong teachings
With supernatura power, wisdom, and expedience,

To ddiver human and heavenly beings.
Then, findly, Buddhatransmitted the Right Views on

Truth and Sublime Meanings of 1llustrious Enlightenment,
And the Subtle Mind of Nirvanato Mahakasyapa.
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Then it has been transmitted to the succeeding Dharmadisciples,
Down to Bodhidharmawho taught and spread theillustrious
Teachings of Buddhafar and widein China

With the principal teachings, "Do not depend on words,

Point directly to the mind, and then see your true nature.”

It isthe principle of Dao and the essence of Seon Buddhism.

The shortcut to the path of Dao is

"Tobringto rest al causal conditions

Of the sensory perceptions and the conflicts within.
Unlessone'smind islike aformidable wal,

One will never attain the Dao or truth.”

And theway of seeing the essence of the Dao is

"The way of watching the mind embrace all actions.”

Thegreat function of the Dao is such that
"When mind is magnanimous,

It pervadesthe entire cosmos,

But when the mind is mean,

Not even the point of aneedle can penetrateit.”

"When one withdrawsto his origind position after three prostrations,
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The Master approves of him, saying,

"You have attained my marrow,

And thisistheformal way of showing the lineage of the Dao.

Besidesdll these,

There are hundreds of thousands of expediences,
All of which areto direct sentient beings
Towardstheright way of practice.

Someone says, "When Buddhaheld up aflower,
Hundreds of thousands of people were bewildered,
While only Mahakasyapa understood the meaning and smiled.

Thus, sentient beings of thelast era of theillustriousteachings
Aredtill in the dark,

Yet they say, 'I understand the meaning of the Patriarch.’
Thisis pure nonsense."

Such cases are too numerous to enumerate.
Thereis nothing strange about it

Because these people who are still in the dark

Neglect visting the great Seon Masters for ingtruction.
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If people do not realize and reflect upon their folly,
It ruins not only one's own life but aso those of others.

Hence | put forth the following questions:

Whenever Buddha discoursed the Dharma,
He camein the form of the Buddha of Transformation,
And that was the reason why there were so many personages,

Such as Mahakasyapa, Ananda and the greet congregation.

The reason the Dharma was transmitted to one person
Was to establish thefirst head of the sect

After the passing of the Buddha,

Jugt asthere are not two sunsin the sky,

And there are not two kingsin the state.

Thus, transmitting the Dharma to one person does not mean that
Thereis only one person who has awakened.
There were countless numbers of practitioners saved

By the Patriarchs and sagesin Indiaand in China
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A story tellsusthat the branches'® that were stored away

By the noble Ubagukdafilled athirty-feet high stone-room,
And the number of masters saved by the great Master Mazu
Numbered eighty-eight.

Onetime there were one thousand five hundred practitioners
Sitting at one place practicing,
Leading eventualy to the formation of the Five Houses of Seon sect.

Sometimes, the number of students that attained enlightenment
Under one Master numbered

From at |east ten to more than one thousand.

If anyone misunderstands the true meaning of the story

“Only Mahakasyapa smiled,” when millions of

Other practitioners were dumb-founded in amazement

While the Buddhawas holding up aflower,

And if this preventsthe peoplein thelast era

Of theillustrious teachings of the Buddhafrom seeking the teachings
Of the Patriarchs, regarding them asfools,

—
'8 Every time the noble Master helped his student attain enlightenment, he stored away a branch of

a tree to keep a record of the number of students he helped to attain enlightenment.
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How one could explain dl the above stories of great numbers

Of people ddlivered by the great Dharmateachers?

Otherwise, dl the above stories must be pure fabrications.
Yet they are dl proven facts, manifested in the annals,

And thereis no way to disprovethem.

If only Mahakasyapa had awakened on Vulture Pesk,

While countless numbers of people during the last era

Of theillustrious teachings of Buddha have been delivered,
Does that mean that the people of thelast era

Of theillustrious teachings of the Buddha are superior

To the people on Vulture Pegk &t the time of the Buddha?

Of coursethat could not be the case.

What is meant by the phrase that “ Buddha transmitted
The Dharmaonly to Mahakasyapa’ ?

According to your opinion,

Isit that he wasthe only one

Who was qudlified to be transmitted?

Unfortunatdly, if that weretrue, what would have happened
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If there were no noble Mahakasyapa?

If that weretrue, that would mean that there would have been no way
To transmit theright views of truth

And the Sublime Meaning of the lllustrious Enlightenment of the
Buddha

Moreover, if anyone saysthat the enlightenment
Attained in thelast eraof theillustrious teachings of the Buddha
Isinferior to the enlightenment attained on Vulture Peak,

That iseven morein thewrong.

Thereisno inborn Maitreya

Or Shakyamuni Buddhawithout cultivation.

| have heard the ingtructions of great teachers

That we should cultivate our minds and attain Buddhahood,
But I've never heard of the teachings

That the people of thelast era

Should not study concentration of the mind and wisdom.
No matter how onetriesto justify such aclaim,

They are d| unreasonable and missthe point.

Hence the intent of Buddha's transmitting the Dharma
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To Mahakasyapawas to establish the first head of the Order
After his death, asthere are not two sunsin the sky

And not two kingsin the state.

It was not tha there were no people who were qualified to
Attain Buddhahood other than Mahakasyapa.

If thereis anyone who still harbors such amistaken ides,

| implore him to correct it a once.

The World Honored One says,

"Rely on the Dharma, not on man,

Follow the teachings of the Perfect Understanding Sutra,
Not the Imperfect Understanding Sutra.”

| have looked through al the important Mahayana Sutras,
Shastras, and Seon Dharma Records,

Such asthe Flower Adornment Sutra, the Lotus Sutra,

the Surangama Sutra, the Compl ete Enlightenment Sutra,
The Holy Teachings of Vimalakirti, the Nirvana Sutra, etc.;

And the Shastras of Asvaghosha, Nagarjuna, Asanga,

And Vasubandhu, etc.;

And the Record of Transmission of the Lamp, the Zhongjing lu,
And the Yeomsong Seolhwa [Stories of Meditation Songs)], €tc.;
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But I havefound not asingle phrasein any Sutraor other literature
That does not allow the sentient beings of thelast era

Of theillustrious teachings of the Buddha

To practice the way to achieve the Dao.

Instead of forbidding, they eagerly taught and prompted
The people and even feared that

They might not enter into the way of the Dao.

And sincethereis not afase word in any of these writings,
It isnot amatter of smdl importanceto overlook.

Alas! How deplorableit isto seethe decline

Of theillustrious teachings on one hand,

And the heterodox ways flourishing on the other.

Even when the great Master Cheongheo's teaching was flourishing,
Therewas asaying,

"How can one extinguish the cart on fire

With acup of water?

Given this, how about in the time of the decline of theillustrious doctrine

And the heterodox ways of today?

The virtuous mind of man will be born ahuman
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Or inthe heavenly ream,
But the evil mind of man will be born ahungry ghost
Or will becastinto Hell.

Yet "theliving phrase"™® of Dharmatalk in the Petriarch's garden
Already knew the truth before the advent of Buddha,

And abides peacefully without regard to worldly concern

Inthe hall of great peace and light,

Embracing al the phenomena of the world,

Which isonly the reflection of the Buddha-land

And the supreme meditation of the tranquility of the great sea.

Such are the high-minded ableto attain enlightenment
Inan ingtant and abide in peace,

But the lesser minded cannot do so.

An old master said,

" A bamboo shoot will eventualy grow to be bamboo,

But to be used as materid to congtruct araft, it must wait.”

I
9 Hwalgu (i%%7) are responses in Seon dialogue that reflect their origins in the pure, spontaneous

mind of enlightenment. These are opposed to the dead phrase, sagu (#tfJ), which may in fact be
the same words, but are not rooted in actualization. Rather, they may arise from rote memory or
conventional thinking.
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Hence the lesser-minded should study long and hard

To attain enlightenment.

Thegreat Seon Master Dahui also said,
"When days and months go by,
The cut stones of an embankment will fit together.”

Thegreat Master Zhaozhou aso said,

"If anyone of you cannot attain enlightenment
Even after twenty and thirty years

Of strenuous practice & thetemple,

| will let you have the head of this old monk."
Arethe ancient sages deceiving ther students?

No, of course not.

Most of the ignorant people do not understand

Thetruth of such words of the great Masters,

And when they hear them,

They think they are only for the high-minded,

Not for themselves, and thusthey flee to find easy ways,
Such as chanting Sutras with a string of beadsin their hands,
Or constructing temples and casting Buddha statues
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In the hopes of attaining virtue and merit in return.

But thair efforts are far from wisdom and truth.

Thereisagood exampletoillugratethis.

Emperor Wu of the Liang Dynasty built

Countlesstemples, cast numberless Buddha statues,

Performed innumerablerites,

And helped agrest many monksin attaining their enlightenment.
But when he asked Bodhidharmawhat his merit was,
Bodhidharma's answer was, "None!"

The Sixth Patriarch Huineng said,

"Ignorant peoplethink that practicing virtueis the way to truth."

Thegreat Master Yongjiaaso sad,

"Offerings of charity to theformswill create the merit
To be bornin Heaven,

But asthe arrow shot into empty space

Will fall back to earth when its strength wanes,

Their future lifewill not be smooth asthey wish."

Master Guifeng also said,
"Enlightenment cannot be attained
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By mere study of words and Sutras,
And theinterpretation of |etters and meanings
Will only increase the ddluded mind of craving and anger.”

The Fifth Patriarch Hongren also said,

"Keeping the origind true mind is better than

Thinking of al the Buddhasin the ten directions.”

All of these are the grave admonitions against the wrong practices,
Far from theright ways of Samadhi and wisdom.

Theignorant people who fall into the Three Spheres of Life

Arelike children running into deep water or fire,

And deliverance of these sentient beings through the great compassion
Of the Buddhais far more kindly than the loving kindness

Of mothersto their little children.

The World Honored One says,

"l regard all sentient beings

As| regard my only begotten son, Rahula."

Thus, if wefail to atan enlightenment,

Isit not our fault, rather that the Buddha's lack of compassion?
When noble Aniruddhawas rebuked by Buddhafor overdeeping,
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He practiced assiduoudy for seven days without stopping
And gained heavenly sight, even ashelost his physical sght;

And when he was rebuked by Mahakasyapa,

Noble Ananda also attained the stage of Arhat

After he practiced so hard at the Vaisali castle,

Until hewas totally exhausted both bodily and spiritualy.

If Buddha had hel ped sentient beings attain enlightenment
By miraculous power,

It would have been like pouring medicine

Into the closed mouth of the patient to treat an aillment.

That would have deprived Aniruddhaand Ananda
Of their merits of al their extreme efforts.
The messages of these anecdotes show how important

One's own sincere effort and the advice of the sages are.

Hence, disciplineis essentid in one's cultivation
As seeds require water and earth for their growth,
And the precious stonein the dark room

Requireslight to illuminateits luster.
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In short, dl the teachings discoursed

In the Sutras and tregtises exhort usto find

A great enlightened magter for instruction on
The grave decision to atain truth without delay.

For example, atemple and abutcher's shop

Havethe sameinterna frame asahouse,

But their functions of good and evil are not the same;
And the hands of aman who touched fragrant grass
And the paper that has been used to wrap fish

Smell different according to the occasion.

Hence an old master said,

"Exchange one's preference for sensual pleasure
With the preference for wise personages;”

And avenerable sage said,

"Serve your good friend asyou serveyour lord."

One should not take such admonitions lightly.
When | was studying the "theliving phrase” of the Patriarch

At the Hall of Patriarchsin 1879,

| attained a sudden illumination.
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| wanted to study with congenid friends,

But at that time, there was an epidemic spreading in the country,
Not to mention my indolence and lack of will power.

So | roved around the countryside,

Sometimes visiting fishing villages and taverns,

Resting by acreek and deep in the mountains,

Forgetting the quest that was stored away in my heart.

And then there was an agitation in the country,

And it was dmost impossible to find a safe place

To hidethis body of mine, let doneto study serioudly.
Thus, | have wasted about twenty years of precioustime.

Then | went to Haein Monastery in Hapcheon,

Carrying the Dharmastaff on my shoulder,

To repay at least one millionth of the debt | owe to the Buddha
They had just completed the Meditation Hall,

And we spent the winter studying without much progress.

Then, when we were conversing while sitting around the fire pot,
A topic popped up, about the ancient masters

Practicing with a common resol ution.
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Asif we suddenly recollected something most precious
That has been forgotten for solong,

Our earnest wish and faith surged

Just like anewly dug spring gushing forth,

Like anewly formed mountain risng from the earth.

Deploring our much bel ated awareness of such an urgent matter,
We resolved to organize agroup in dliance,
And | was dected leader.

Not withstanding my inability, my wayward manner,
And the unfaithfulness of my practice,

| accepted the duty without any excuse

To repay my great debt to Buddha.

What is the purpose of the compact?

It isto cultivate meditation and wisdom together,

To be born in the Tushita Heaven together,

To attain true enlightenment life after life together,
Asfdlow practitioners who will help those who lag behind
When someone attains enlightenment ahead of the others,

And, most of all, not to forsake our nobl e resolution.

The Collected Writings of Gyeongheo 147



If anyoneisinterested in our resolution and wishestojoin us,
We will welcomethem, whether they be amonk or alay person,
Whether oneismae or femae,

Whether oneisold or young,

Whether oneiswise or foolish,

Whether oneis noble or mean,

Whether oneisfriendly or aoof,

Whether oneisin accord with us or against us,

Whether oneis away from us or near us,

Whether oneisour senior or junior.

We are dl innate Buddhas with countless virtues within.
Theonly difference among usis that

Somedid not have the chance to receive teachings

From agreat enlightened Master for eons so asto befree

From the Three Spheres of Lifein thisreadm of birth and dezath.

Moreover, these poor people are wandering

In amaze of transmigration like poor homeless children
Away from their native homes,

Going through countless hardships

And unbearable, heart rending pain, without any hope.
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Would they not wish to be free from al these misfortunes?
With thesein mind, we sincerely wish

To livealong lifein theland of peace.

An old master said,

"When tastes are different, even when facing each other,
They arelikelifdongrivas.

But when two Daos unite,

It islike ameeting of heaven and earth."

Sincethey arein unison,

Thereis no transmutation in the essence of emptiness

Even though myriad things display their different characteristics;
Thelevd of the seanever rises

Even though al watersflow into it.

We sincerely hopeto attain the Eye Treasury of Right Dharma
And the sublime mind of Nirvana

Through the realization of theimpermanence of life

And thetrue nature of the world of great tranquility

By leaving all knowledge and discriminations behind.
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If we could accomplish dl these,

Who could say it isimpossible and surrender their quest for them?
The Inhaeng Sutra (K11 1K) says,

"When the World Honored One was

The sage of keen discernment in apast life,

He spread his hair before the wet path of the Buddha Dipamkara

To which tens of millions of communities sent great applauses,

And by that occasion of their virtue

They all assembled on the Vulture Pesk and attained enlightenment.”

The Thousand Causal Conditions Sutra also says,

"The Thousand Buddha of great wisdom became the Thousand Buddha
By paying tribute to a Buddha statue,

By the vow of the great resolution,

And by demongtrating the supreme enlightened-mind

When hewas anovice at the academy in the age

Of theillustrious Dharma of Bodeungyeom Thatagatha."

There are many such cases of Buddhas and Bodhisatvas
Attaining enlightenment through grest resolutions.
The recent cases are those of the

Huayan Dharmateachers' resolution a Mount Lu,
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The poet Bai Letien’ sresolution on Fragrant Mountain,
And the great Seon Master Bojo's resolution on Palgong Mountain.

The great Dharma teacher Xuanzang says,

"All the peoplein India have earned the karma

To be born in the Tushita Heaven

Because even if they liveintheworld of sensud pleasure,

It iseasy for them to perform acts without |osing equani mity
Wherefore they are alowed by their Dharmateachersto enjoy their

lives."

Asthe Pure Land of Amitabhaisnot easy

For the ordinary peopleto attain by practice,

All the old and new trand ations of the Sutra say

That it isthe Bodhisattvawho has attained the sage
Of Ten Grounds or above who may attain

The Pure Land of Sambohgakaya or the Body of Bliss.
How, then, can the lesser-minded ordinary people
Attain rebirth in the Pure Land?

Thisisthe reason why it is not alowed in the Hinayana,
While the Mahayana permitsit,
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And the reason that the great Dharmateacher Xuanzang,®
Who wished to be reborn in the Tushita Heaven for all hislife,
Expressed on his deathbed hiswish to be reborn in the

Pure Land of Amitabhaand offered the following stanza:

| duly take refuge in the supreme Enlightenment

Of Maitreya Thatagatha,

And my wishisfor all sentient beings

To bereborn in the Pure Land of Compassionate Amitabha.

| also sincerely wish that al sentient beings
Who take refuge in Amitabha
Bereborn in the Pure Land of Amitabha

When their lives on this earth cometo an end.

The great Dharma teacher Xuanzang is arenowned master
Who iswell versed in the Dharmawithout any error or deceit,
And there are too many sages recorded in thelife stories

Of venerables and the ancient and recent ages

—
% Master Xuanzang (X#) (600-664) was a Chinese monk renowned for bringing hundreds of texts

back to China from his 17 year trip in India. As such, he is one of the most important figures in the
history of scholastic East Asian Buddhism.
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To recount who has been reborn in the Tushita Heaven.

Asangaand Vasubandhu also wished to be born
In the TushitaHeaven,

And so what we haveto do isto havefaith in the Dharma.

There could be differences among people whether they wish
To be born in the Pure Land or in the TushitaHeaven
According to on€e's circumstances,

But who does not wish to be born in e@ther of these Lands of Bliss?

It islike comparing white jade and pure gold,

Both of which are most vauable.

It isalso like comparing the fragrance of aspring orchid
With that of an autumn chrysanthemum.

Hence, one should not discriminate
Which iseasier or more difficult,
Whichisright or wrong,

Or fall into discrimination between you and me, or this and that.

The same appliesto our compact.

The Collected Writings of Gyeongheo 153



There could not be any differencesin our wishesfor rebirth,

Whether one has joined our group before others or afterwards.

How wonderful it would be for the unenlightened ones

To rely on such aresolution and to be reborn in the pdace
Of Tushita Heaven and then to attain enlightenment through
Listening to the sublime discourse

Of Amitabhaso asto ddiver al sentient beings.

| sincerely ask dl practitionersto take heed
With great resolution, to the discourses of the present age
No less than the teachings of old,

And join our compact to create agreat karmic relaion.

Regarding the other disciplines of everyday life,
I will not discuss them in detail

Because they aredl written in the Sutras.

An old master said,

"One may practicein dl sorts of ways

But the most important thing isto be free from fal se thought.”
Thisisthe most vitd point of practice,
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And one should not betoo extreme or too relaxed.

Alas! Once we lose our body,
It isamost impossible to be reborn ahuman being again for eons.

Where are dl the heroes of the past now?

A warning verse from an old master:
"One should not seek glorious fame, wedlth, or prosperity.

Simply live acarefree lifein accordance with one's conditions."

Once we are gone, where do we find the master of ourselves?
One hundred years after we are gone,

Therewill be nothing but the name of this body.

When garments get tattered, mend them again and again,
And when provisons are gone, go out and beg for food.
How much time have we wasted

To sustain thisbag of bones, wanderinginilluson?’
A verse on this doleful world from avenerable sage:

"To dwell on affairs dready passed,
Is but endless anxiety.
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Those once so dear and intimate to us

Have turned into handfuls of earth.

The golden pdace of the Emperor of Han
Isnow buried in dust,
And only lonesome water now flows

In the golden valley of an ancient man of wealth.

Timefliesand morning is aready evening,
We see green plants of spring, then it isdready autumn.
If you have not done even atiny bit of good inthislife,

What would you expect to havein return in the nether world?"

The old master speaks again,

Urging the peopleto practice:

"If one cannot exha e the breath that one has teken in,
That isthe end of life, and no grief-stricken son

Can stop the last journey of the deceased;

And no matter how numeroustherelaives are,

No one can take the place of the departed on that find journey.

Thebody will be burned in the flame of fire,
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Or buried in aremote rugged mountain

With avain stone monument

And abank note hanging on the branch of awillow tree
Astraveling farefor thelong journey of the deceased.
Only dropping tears from the forlorn eyes

And achilly wind see off the deceased.

Who can avoid thislast journey of humankind?
Beware! And reflect on yoursdf!

What elseisthereto believe than the teachings of the Buddha?
How deplorableit isthat thereis no other way

To practicein order to be reborn ahuman being.”

One should re-examine the resolutions of this compact,
Takethemto heart,

And then practice them with al one's zedl

Like extinguishing the burning fire on one's own forehead,
Never wasting time,

Never minding what one sees or hears.
If anyone takes them lightly, merely passing them over,

Or overlooks any, like two rivas who ignore each other,

That would belike a patient who has no concern in finding a doctor,
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Or someone who is hungry refusing amed.

Thereisno way to save such aperson.

If thereis anyone who truly wishesto keep our resolution
And practice the everlasting truth of Buddhasteaching,

Such that one can be born in the palace of the Tushita Heaven,
One should be earnest and waste no time

Finding agreat enlightened master.

Because of my untrained writing and my lack of wisdom,

| was unableto express everything in words.

Yet | humbly pray in conjunction of this fortunate meeting
For thelong life of His Mgjesty the Emperor,*

For an abundance of crops year after year, with great fortune,
For everlasting peace on earth without war,

And for the sublime enlightenment of all sentient beings
Through the right teachings of Buddha.

Bhikku Gyeongheo and al the members of this resolution
Takerefugein our lord Buddha,
And implorein prodration to the Three Jewels of the

—
? This line has been deleted in the 1943 edition, probably by the censure of the Japanese colonial

government during World War II.
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Buddha, Dharma, and Sangha

That pervade the whole universe

To protect uswith grest compassion

For the speedy success of our great resolution.

November 1, 1899
Bhikku Gyeong-heo, Leader of the Resolution
With prostrations and an offering of incense

Rules and Regulations of the Resolution for Meditation and Supreme
W sdom:

1. Our impermanent lifeis flegting fast and thereis nothing graver
than the matter of birth and death. One should then practice meditation

and wisdom without negligence.
If anyone wishesto attain Buddhahood without practicing meditation,
wisdom, and diligence, it would be like going backward instead of

forward, or heading for the East while oneiswishing to go West.

One should not ruin onée slife by being attached to any conditioned
thing that arises, abides, decays, and then ceasesto be.

2. If one has practiced meditation and supreme wisdom properly and
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has decided the direction of the way, one should visit agreat enlightened

master, wasting no time or energy.

3. Sincetimes of old, al who wish to attain Buddhahood and perform
theways of a Bodhisattva should first perform good karmic actions and
then practice meditation and supreme wisdom in order to be borninthe
palace of TushitaHeaven and atain Buddhahood.

4. If one has already joined our compact, one should practice
meditation and wisdom without delay, without thinking about birth inthe
Tushita Heaven. Grest resol ution without practiceis vainglorious and has

no merit.

5. For those who will be accepted as amember of our compact, even
if they do not wish to be born in the Tushita Heaven, they must truly
practice meditation and supreme wisdom without negligence. Such a
good practitioner will adso be accepted even if they wish to berebornin
the Pure Land of Bliss.

6. Theaim of thisresolution isfor membersto practice together.

Hence, unlessthereis agood excuse, one should practi ce with the group

inoneplace.
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7. However, if one'sresolution isfirm enough to practice meditation
and supreme wisdom in earnest, oneis dlowed to practice done, separate

from other members.

8. Regardless of one's progressin practice, in the case of inevitable

circumstances, one may be excused from the group practice.

9. Those who join the compact afterwards should write their names

and addresses and their own resol utionsin the book of the compact.

10. Asit has not been announced anywhere el se beforehand, the place
of the declaraion of the resolution of the compact isto be Hagin
Monastery, and dl letters will be sent to the addresses of the members as

recorded in this book for their convenience.

11. Each member should gtrive hard, and if thereis anyonewho has
achieved enlightenment before the others, the awakened should assst
otherswho have not ataned their gods. Yet one should not rely too
heavily on others. Such personages should not have joined the groupin
thefirgt place. One should not deceive oneself. How can one achieve the

Dao in that manner? A person with such amind should not join the group.
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12. A person whose mind and behaviors are not modest, a person who
has committed agrave crime, or has an incurabl e disease should not be

accepted, because they could be detrimental to the community.

13. Anyone who has different views about the ideaand conduct of the
compact should not be accepted.

14. It isnot amatter of smal importance to decide and join the
compact. If thereis anyone who hasfallen into the reslm of the Three
Evil Paths, or faleninto the hands of the devils or the "outs de way,"
those who already have attained enlightenment should lead them back to
the right track. Such goodwill will be more graciousthan the love of
parents for their children, or moreintimate than the love of brothers,

because how can anyone do more than deliver one from degth?

15. A firm resolution to be born in the Tushita Heaven in the hopes of
mesting Amitabha can be comparable to the longing of parentsfor a

good son who isfar away from homefor the duty of his country.
Sincere chanting of the Buddha s name isthe constant earnest mind,

not an occasiona prayer for aspecia occasion. In such acase, counting a

string of beadsis subsidiary.
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One should not chant the name of Buddhain confusion, in which case

even counting the string of beads would not be of any help.

Offeringsto the Buddha, i.e., burning incense, offering tea, offering a
bowl of rice—are dl forms of worship. What isimportant is not the

forms but rather the ardent mind.

16. The members agreeing to this resolution may assembleat a
convenient time and place to practice, regardless of the number of
practitioners, but the members should not practice donein the mountains.
Thisisbecauseif such aperson getsill and dies, one not only losesthe
chance of attaining enlightenment, but without the help of the fellow
practitioners, it is feared that one may a so lose the chance to preserve the

merits one has already atained and |ose everything.

It isimperative that all members should help one another. What is
feared isthat there might be quite anumber of memberswho will die
wandering in dl directions around the country alone. If any such athing
happens, we would haveto trave &l over the country with great
difficulties, crossng countless rivers and climbing countless mountainsto
help them. It isamost impossible, not to mention the expensesto be

incurred.
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If we do not look after and save them, itisnot only againgt the will of
our resolution but also will invite the criticism of the people. Hence one
should practice in one place together with the fellow practitioners,
regardless of thenumber. Asit isnot amatter of small importance, one

should gtrictly observe this rule. Otherwise one should not join the group.

17. Thereis no way to escape death, and if any member nearby gets
sick or dies, one should help the member with great care. One should aso
console the unfortunate member with the chanting of the Song of the
Transience of Life, adiscourse on the true meaning of meditation and
wisdom, and a discourse on the resolution for rebirth in the Tushita
Heaven, and then help the member to not lose spirit and the hope of
rebirth in Tushita Heaven, the heavenly redm where happiness abounds.

18. If anyone hgppensto be at the desthbed of another member,
observetherites of offerings to Amitabhaand to the Buddha, the Dharma,
and the Sanghain the ten directions, and then pray for the happiness on
the departed in the other world without much extravagance.

19. When amember dies, it must be reported to the office of the

Compact with the records of the precise date and cause of death. Upon

receiving theinformation, the office should send the newsto al other
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members, but should not take the troubl e of traveling along distance
soldy for this purpose.

When members receive such news, even though they may be
thousands of miles away, they should, in groups of two to three, or ten to
twenty, or even one hundred, in regard of the resolution of the Compact,
observetherite for the deceased with al formality according to their
means, including such rites as offerings to Amitabha Thatagatha, and to
the Buddha, the Dharma, and the Sangha.

They should dso record all the names of the participants of therite,
regardless of the number, even though it amounts to hundreds. All the
participants of the rite should pay tribute to and pray for the deceased to
be born in the paace of Tushita Heaven. Thisrite must also be performed

on the second and third anniversaries of the desth.

20. Q: "What isthe purpose of organizing the Compact and praying

for oneto beborn in TushitaHeaven?'
A: It isorganized for those who have not yet attained the power of

meditation and wisdom. So those who have attained the power of

meditation and wisdom and are free of any hindrance do not haveto rdy
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on the power of the resolution.

Even those who have attained great power might till have some
wishes, and thereis no harm for them to make resolutions. That isthe

reason that they wish to be born in TushitaHeaven."

Q: "You have aready organized the Resolution of the Compact to be
born in Tushita Heaven. Then why it is allowed to wish to berebornin
the Pure Land of Amitabhaagain?'

A: "We alow them to wish to be born in the Pure Land of Amitabha
becausethereis, in fact, no difference between organizing the Resolution
of the Compact to be born in the Tushita Heaven or in the Pure Land of
Amitabhathrough cultivation of meditation and wisdom. If oneistruly
cultivating meditation and wisdom, how could one think of the difference
between the rebirth in TushitaHeaven and in the Pure Land of
Amitabha?'

Q: "But the resol ution mentions only rebirth in Tushita Heaven, and
thereis no mention about the rebirth in the Pure Land of Amitabha What

isthe reason?"
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A: "It iseasier to beborn in TushitaHeaven than to berebornin the
Pure Land of Amitabha. Yet they arein the same sphere of desire and

their spirits are in resonance with each other."

Q: "Inthe other literature behooving our cultivation, it saysit iseasier
to bereborn inthe Pure Land of Amitabhathan to be born in Tushita

Heaven. Does this not contradict your explanation?’

A: "Thereisaprofound meaning in thoseinterpretations, and the only
differencein themisthe difference of emphasis, not in their essentia
qudlity. If you look up the Sutras, treati ses, and the tracts of Masters, you
would find many such cases, such as, "Thereis no comparison in the
attainment of awakening through amantrd'; "In the study of Buddha,
thereisno comparison to the recitation of Sutrd"; or "Thereis no grester
merit than to cadt the statue of aBuddha, to construct pagodas, and to
make offerings." These did not spare any undue praise enumerating all
kinds of conduct. But one should keep in mind that it does not mean that
only acertain way isright and the others are not right. Thisiswhat we
cal 'an artful libratory technique' to teach the people for their benefit,
according to their ability. "

Hence the Sutra says, "Thereis no fixed way in the teachings of
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Buddha, and it is called Anuttara-samyaksambodhi or the Consummeation
of Incomparable Enlightenment.” It also says, "Buddhanever liesbut he
sometimes deceivesthe people for their benefit.”

Q: "Doesthat mean, then, that what the Rules of Disciplinein this
Resolution of the Compact says about rebirth in the Pure Land of
Amitabhaisall true?

A: "Rebirth in the Pure Land of Amitabhais alowed for the people
who made avow of firm resolution to be reborn there, but how can it be
the same for those who are born in Tushita Heaven and then reborn in the
Pure Land of Amitabha after one's awakening? It isto prevent any
mistake that one might commit in the Pure Land of Amitabha If oneis
ableto bereborn in the Pure Land of Amitabhadirectly, that isarare case.
But what iswrong with that? | might aswell follow his example. But be

careful not to regret when one comesto the find moment of one'slife”
21. Transfer your merit that you have achieved in thislife, however
small that might be, to your fellow practitioners so asto attain

Buddhahood together.

22. Q: "What isthe proper way for an enlightened one, whose only
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property isthisresolution, to transfer merit to fellow members, without
causing any detriment to the great power of the vow to saveall sentient
beings?'

A: "Theresolution of the fellow membersin attaining enlightenment
isto ddiver al sentient beings. An old master said, 'Unless one can free
onesdlf from one's own shackle, how can one free others from their
shackles? Thereis no other way to transfer one's merit to dl sentient
beings."

23. Anyone who can exhort and teach others shall take acopy of this
resolution and propagate it far and wide so that others may join us. When
copying the text, one should be very careful not to make any error, such
as dropping words, writing undlear phrases, or disrupting sentences, etc.,
such that it can be readable and there will be no inconveniencesin

teaching.

24. So brief isour life tha no one can guarantee tomorrow, and so
too arethelives of our members. Therefore, | truly implorefor pogterity’s
sake that no one forgets the meaning behind establishing this compeact,
and that it be propagated far and wide forever, so asto deliver all sentient

beings from the delusion of darkness.
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25. If thereis anyone who wishes to join us, one should read these
rules and regulations, in addition to the proclamation of our resolution,
very carefully, and those who have aready joined us should teach the
newcomerskindly, so that they can cultivate the right teachings of the

Buddhawithout confusion.

26. During our joint study in the summer and winter seasons, one who
iswdl versed in | etters and the main ideas of these rules and regulations,
together with the prodamation of our resolution, should explain thisall to
the assembly, so that all newcomers and those who do not know the letter

might not get confused.

27. Evenif there are some partsin the rules and regul ations and the
proclamation that are not in accordance with the idea of some people, do
not argue with them, understanding that they are designed for the use of

our members.
28. Theserules and regulaions are solely for the use of the members
of our compact. In regards to the proper conduct for other disciplines,

confer with the Sutras, where every detall is clearly manifested.

29. Besidesthese rules and regul ations, there were supplementary
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detailsfor practicd use, but they are excluded here because we feared
that it might not be appropriate for the establishment of the compact, and
have thus decided to wait for the later daysto enact them when the
tradition of meditation will be more flourishing.

However, it will be enacted and published for practicd usein due
time, with the consultation of the members who are reasonable and well

acquainted with the leader.
30. Lastly, every member should observe these rules and regulions,

should not beindulgent, and most of all, should endeavor to achieve
perfection of self for the benefit of others.
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#2 The Bylaws for Providing
Provisions at Cheoneun
Temple in Namwon

Buddha means awakening, realizing the pure sdf-nature,
And then cultivating its sublime nature to atan
The stage of enlightenment that will bring countless virtues,

Asmany asthe sands of the Ganges River.

If one sincerdy prays, one's devotion would be realized
Like the reflection of the moonlight in the water,

Like the spreading of an echo in the vdley,

Which will not only deliver al sentient beings

But a so bring one's own rebirth in the Pure Land of Bliss.

Thesite of thistempleis famousfor its beauty from old,
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And o are the Buddha statues and the scrall paintings

Of the guardians of the Flower Adornment Sutra

Which are supposed to have miraculous effects

Of boundless compassion and wisdom, seldom found elsewhere.

Two officiasin the town office made agreat vow

To establish apact providing provisions for the monks,
Offering incense and other bestowments to the Buddha,
And praying every day of the month.

All these brought the fruits of preventing

Calamitiesin the households, and

Many happy events, thriving unto pogterity.

One might not be aware of the causes of dl this good fortune at firt,
But eventualy, the wise will cometo redizethetruth of al these.
Besides dl these fortunes,

They can also be sure of their rebirth in the Land of Utmost Bliss.
When | stopped by the temple on my journey from the south,

Elder Chunmyeong asked meto write

A letter of promotion of virtue,

And | accepted hisrequest with great pleasure.
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Late November, 1867
Gyeongheo
On the way back to the southwestern region
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%2 A Letter Encouraging Charity
for the Restoration of Songgye
Hermitage on Mount Deogyu

| wrote aletter promoting the virtue of restoring Baekjang Hermitage
At Silsang-saMonagtery in late February,
And it has been sometime now since

| have arrived here at Songgye Monastery.

| have written quite afew letters,

Of which there are many styles:

A letter written in the mood of exultation,

A letter written in the mood of desolation,

A letter written in the mood of despondency,
A letter written in the mood of longing,

A letter written in a pleasant and leisurely mood,
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And aletter written in an extremely gloomy mood.
There may be many more cases,
But no other cases could have been more lamentable

Than those for which I’ ve written for these two monasteries.

Buddha says,

"The fire of impermanence burns the whole world,"
And saysagain,

"The disturbance of the Three Spheres of Lifeislike
A houseonfire"

But no one seems to heed these words, to fed sad, and awaken.

A venerable sage said,

"Birth, old age, sickness, and then degth;
Spring, Summer, Fall, and then Winter;
Abiding, destruction, and then to emptiness;

All these arise from the mechanism of the mind

Of arising, abiding, transmutation, and then extinction.
If mind abidesin trueredlity,

There would be no sdlf-transmutation akin to
The scales of snake and thewings of cicada. "
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Asinthe case of agreat caamity by fire,
Or the digging of the Kunming reservoir by the Emperor of Han,
Even the universe sometimes cannot escape

From great disasters.

How then can we be sure of the safety

Of the observation tower of the Palace of Bliss

And the paace of the Golden Phoenix and Jade Dragon?
What is the difference between these grand structures
And thethatched small cottages and anthills?

How then can we compare adugout hut
In amountain or ashabby village?
Thereisnothing to either vex

Or be happy about in losing and gaining.
Thereisno referenceto trace the history of this monastery,
But according to the local legend,

It was constructed during the ancient past of the SillaDynasty.

When dl the great dders such as Mungok

And Yeokam were discoursing on the Sutra,
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There were students filling the Dharma Hall,
But recently it was not asit used to be,

And then fire broke out and burned down the monastery.

What amisfortuneit is!
Yet thereisasaying,
"Misfortuneturns out to be ablessing."

Isit then asign of good fortune?

The sky istoo highto reach,
But there will be rewards of felicitous events
And good fortune for good conduct.

The sacred writings of both Confucianism
And Buddhism statein detail that the reward for charity
Will be rebirth in the human and heavenly ream,

And thereis no reason to doubt the sacred writings.

| was slegping in the Spiritud Master's room
And awakened from a deep spring dream
By the noisy songs of birds

To find the butterflies flying al over
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And myself to be the empty body of ddusion.

| also awoketo find the peta s of apricot trees
Falling down in thefront yard in the breeze,
And the green grass wet with rainfall

Indicating thet it is dready late Spring.

Asthe fragrant smoke of incense
Soars up likethetwirling vine of arrowroot,
| writethisletter to promote virtue

Inthe vein of the propitious occasion.
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8%“%3 Preface to the Pact for
Preparation of the Shroud

| just came down from the meditation hal of Haein Monastery
And was sitting by the fire pot at the Pavilion of Sutras

Caressing my knee.

When one gets old, one can sense

Whether it will be soon beraining or not.

When one getsill, oneis sendtiveto cold and warmth,

Indicating that one has become about seventy percent the dry ash of degth
And 100 percent dry wood.

What else could one do other than caressthe knees?

| even forgot to climb the noted mountain to collect medicinal herbs.

The novice who was attending to me was named Dujeong.
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He came to me with abook and said,
"We wish to establish afraternity to prepare
The clothes for your funera use,

And we are hoping that you would write a preface to our pact.”

It was very kind of them.

Ancient sages say, "L ook after elderswith al your devotion
Whilethey aredive, and when they die,

Conduct the funera with great devotion and formality,

And in attendance, one's grief must be sincere.”

But there are very few who know therites.
These days, there are many practitioners

Who areindifferent to their teachers.

They regard their teachers asitinerants.
| not only have heard such stories
But have aso witnessed many such instances mysdf,

Filling mewith along lasting sadness.

Even if one's parents bore one's body,
If it were not for the teachings of the masters,
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How one could expect the personaity one has cultivated today?
Grest isthe debt to the teachers.

Pay respectswhen they aredlive,

And when they pass away,

Show condolences and perform the duerites.

An old master said,
"The principle of courtesy is reverence.

Jade and sk are subsidiary and not worth mentioning.”

Hence, founding acompact to help one another
Must have great meaning,
Which is also one of the beautiful teachings of moderation

From the old masters.

But there is one more thing we should keep in mind.
Namey, what isthisthing that happened to comeinto being,
What isthelook of thisthing that happened to be,

What isthisthing that will be no more when the time comes

And then how will that thing come to look?

Alas!
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They worship and deplore al day,

But what isthat thing that worships and deplores all day?
We cometo thisworld and then will be gone,

But, in the ultimate sense,

There was never coming or going.

That isour true"origind face," our origina sdf.

One should think twice about birth and desth,
Worship and grief, beforetheir life ends up wasted.

An old master said,
"Truly, there is nothing that is more important
Than the matter of birth and death.”

"Isit not true?' | asked Dujeong, my atendant.

He then stood up, joining his pams, and said,

"Would | be able to overcome the problems

Of worship and grief, birth and death,

If | practiced to know what my ‘origina face' is?"

| said to him, "If you redly try hard,

You would redizetha thereis neither center nor periphery,
Neither good nor bad. Wouldn't that be wonderful ?*
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Then | accepted his request to write the preface.
At the end of 1900

An ailing Monk Gyeongheo
In the midst of rambling Samadhi
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gé’éé Preface to the List of General
Managers at Beomeo
Monastery

As| am very particular, lazy, and usdlessin thisworld,
Besides my congtitutiond infirmity,

| lived the life of arecluse

In the countryside of the southwest,

When | was visited by rambling guests from all directions.

When the guest said, "If you want to take arambling tour,
You should vigt the finest mountains of Geumgang,
Duryu, Gaya, and Odae,"

| laughed and said, "What is the use of fine mountains

And waters for the true rambler?"

—
# This Preface is a newly found manuscript, first published in this collection.
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What was his response?
He wasjust dumfounded, |eft speechless.

| had aguilty feding for neglecting the duty

Of practicing the truth and hiding in the mundane world.
So | set out, in shabby dothes and with a Dharma staff,
Relinquishing every tiny bit of business,

To enjoy for mysdf the fine scenery of nature.

| spent winter and summer of that year
In the Bulmyeong and Gaya mountains,
And then arrived & Beomeo Monastery
On my feeblelegs that next summer.

At that time, Elder Hoihyeon wasresiding
In the Cheongpung Hall.
His manner was noble and finein every way,

His scholarship and writings were a so first-rate and graceful.
We spent a pleasant time together for severa months.

He was very agreeable, and one day when | asked him,
"What isyour officid duty in thistemple?'
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He said hisduty in thistemple was Chief Patriarch

Appointed by the decree of the King.

There was aniche where tablets of King Ikjong

And Her Mgjesty Queen Sinjeong were enshrined,

And it was the Chief Patriarch's duty to observe the ceremony

Of the birthdays and the memoria services for the King and the Queen.

It must have been due to the fine landscape of Geumjeong Mountain
Wherethis famous templeislocated
That the tablets of the King and the Queen were enshrined here.

Besidesthetitle of Chief Petriarch,
There were five more honorabl e high government official titles
That went dong with this official Buddhit title,

And the term of the office was for two years.

The duty of this position appointed by the roya court
Was so important that it was not easy to perform.

It aso brought greet prestige to the temple, such that
Thetempleis sometimes called by aspecid title
Instead of its origina name.
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Such was the enormous responsibility of the office

That the regulations regarding the selection

Of Chief Patriarch were aso voluminous.

It was my wish to circulae his namefar and wide,

But whilewriting the preface, | want to make a connection

Between this and my reasons for going on my rambling tour.

If we can talk about the sky and the bush,

The peak of the mountain, every tree, and every piece of stone,
What is the use of talking about the fine beauty

Of the mountains of Gaya, Odae, Geumgang, and Duryu?

Thesmall hillsand the feet of the mountains

Also have sublime beauties of their own,

And do not the mountains of Gaya, Odae, Geumgang,
And Duryu aso have their smal hillsand feet?

There are no mountains tha do not have
Small hillsand fet.
It meansthat thereis nowhere thereis not as beautiful as Gaya,

Odae, Geumgang, and the Duryu mountains.
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Why then does one wastetime
Traveling hundreds of mileswith asack of food on the back,
Fatiguing onesdf with sore feet?

Therefore, the rambling ways of the ancient people are not mine,
And if what the ramblers of old had in mind was

Only seeking fine landscapes, that is not mine either.

Who then can follow my way

Of rambling and seeking for the fine landscapes?

If thereis anyone who can follow my way,

He would be the one who is qudified to assume the duty

Of the Chief Patriarch and protect the shrine of the King'stablet.

An old master said,

"Theintention of any work is entirely up to the person who doesit,"
And hesaid again,

"The Dao or truth pervades far and wide by means of men."

Arethey not true?
Thefollowing iswhat Elder Hoihyeon said to me,

"Once| read Simas record of supplication to the King,
And it saysin part tha,
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If weleave the supplicant's name engraved in stone,
The people of thelater time would discuss the loyaty
And righteousness, or disgrace and dishonesty of that person.

In the same way, if we leave the names of the officidsin aletter,
The people of thelater timewould discuss

Their duties as either well or badly done.

Wouldn't that be agood warning for later people

In charge of their officeto perform their duties more faithfully,

And aso agood warning in selecting a person for office?

If therules are specified in the preface,
Wouldn't that aso be of great benefit in protecting the temple?*

| liked what he said very much,
And without second thought, | said to him,
"l do not think | have to write any rules of discipline
Because what you have just said wasfair enough."
So hereitis.

Early April, 1900

Bhikku Seong-u Gyeongheo
On the way back to the southwestern region
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[11. The Recordsof Letters
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%2 The Record of the
Construction of the Meditation

Hall at Haein Monastery on
Mt. Gaya, Hapcheon County

| loveto ramble around amidst the fine scenery of nature,
And thisgrest Haein Monastery on Mt. Gaya,

Hapcheon County, built by aPatriarch,

Iswhere Daoist sagestook |leave of therr lives

After enjoying their lives as hermits,

And where the compl ete collection of Buddhist Sutras,
Laws, and Treatises were engraved

By the great vows of the Kings of the nether and mundane worlds.

| had not been to thistemple before,
Then | suddenly decided to visit herelagt fall.
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It was so pleasant that | almost forgot
To look around, inspect the Sutras,
And trace the marks of the Daoist hermitsin the Hongnyudong gorge.

Oneday | wastold by a Seon Practitioner that the grace

Of the Emperor has extended even to thistemple,

Granting the printing of the great Sutras,

Renovating the Dharma Halls and Pavilions,

In addition to congtructing the Meditation Hall

Where practitioners can practice without any inconvenience.
It isthe very example of the ancient saints

Who built aprosperous country by helping the people.

Thanksto the hard works of Superintendent Beomun,
And other monksin thetemple,

We had an inauguration ceremony at the Meditation Hall,
Which took five monthsto construct beginning last May,
And he asked me to write arecord of the construction,

To let posterity know the history of the Hall.

| said to him, "It isnot right," and declined the request.
But the Seon Practitioner had a different ideax
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"Shakyamuni Buddha transmitted the Eye Treasury

Of Right Dharmato Mahakasyapa down to Bodhidharma,

Then to China, to Magter Shiwu,

From Shiwu to Master Taego in our country,

From Taego to Cheongheo, who isthe 63rd lineal Dharmadisciple
Of Shakyamuni Buddha.

At that time, attaining enlightenment and becoming a Dharmateacher
Was not limited to the monksin the mountain.

It was wide open, from the Emperor to the prince,

To the nobles, and even to the sages and scholars

Living lives of reclusesin the mundane world,

And every one of them attained the ultimate truth

Of no birth and death, and was able to bid adieu

To the world in either asitting or standing position

When thetime of their death arrived.

They sought the great Mastersto attain enlightenment,
Asastarving man seeksfood,

As athirsty man seeks water, and no one could stop them.

However, the peoplethese daysregard
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Theillustrious Dharmaas aclump of earth,
Regard the incomparable wisdom as a child's toy.
They even antagonize or become jealous of each other.

Thereisno end to the enumeration of such things.

Ales!

Where will posterity search to find amaster

To learn the Eye Treasury of Right Dharma?

Hence, the construction of the Mediation Hall at such atimeis
Like the emergence of alotus flower amidst araging fire,

And it isvery important to record the true history

Of the Hall for posterity."

Yet | declined again, saying, "It isnot right.”

Still the Seon Practitioner was adamant and implored again:
"The Eye Treasury of Right Dharmais

The supreme wisdom of Buddha, and the congtruction

Of the Meditation Hall isthe decree of the Emperor.
If we do not follow the Buddhas teaching and the Emperor's decree,

Thetemple might be closed or some misfortune might fal upon us.
Then how could one escape the reprimand?
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And the punishment of the Eight Heavenly Guardians?

It isalso againg the proper way of righteous man to dedine.
Should we not then take heed and guard oursdves?

If we do not record the higtory of the construction

Of the Meditation Hall in detail,

How will posterity know and revere the earnest intent

Of the construction of the Hall?

Henceit is, | think, quite proper for you to accept my request.

Yet, | till declined and said to him sternly:
"Your view istoo narrow-minded.

Do you not seethat no record is a better record?

Asof yet, thereis not a soul who has attended meditation practice here,
So how do they know that myriad sentient beings
Have attained enlightenment in an instant;

And not asoul has heard asingle hwadu or gong-an®® as yet,

I
% Gong-an (N5 (Jp: koan;, Ch: gongan) are longer cases used as the focus of meditative

absorption. Hwadu (Jp: wato, Ch: huatou) are short fragments that often surmise the crux of the
gong-an.
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Then how do they know that heaven and earth,
Light and dark, form and emptiness, atiny thread
And athick bamboo stick have dl issued illumination in an ingtant;

And how do they know that the erection
Of the Meditation Hall has been completed
Even before the foundation has been constructed;

And how do they know that all the details of the story
Of construction were recorded

Even before the sign board has been put up?

Thisisthe true picture of the present situation.
Then how can we defile the Meditation Hall
That seeksthe Eye Treasury of Right Dharma
With paper and ink?"

The Seon Practitioner was ashamed of himself

And as he withdrew, said:

"Your teaching has proved that all my studies have beenin vain.
Would you kindly tell me what

Thetrue Eye Tressury of Right Dharmais?*
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| saidto him, "Thisisit."
"What do you mean by Thisisit'?"'
| said to him,

"Thelight of Mt. Gaya has stuck bluein the sky."

| kept slent for amoment, then said:
"Even if you understood the meaning of what you have heard,
That isonly the reflection of your mind.

Even if you had a complete understanding of the phrase,

That islike an arrow that has already vanished into the western sky,
Anditislike putting ahead on the top of ahead,

Or liketrying to live by cutting one's head off.

Tell menow.

In this Stuation, how would you practice meditation?
'Hal!™*

Today, | have wasted time chasing the shadow of the sun,
And forgot to forget the mass of my body."

—
 Beginning with the Chan tradition in China, one method of communicating the state of enlightened

mind was through a sudden shout. In Korean, this is rendered as hal.
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When the Seon Practitioner implored me to write down

Thethings | have said without forgetting asingle word,

| could not but forego the conflict of my mind

And find an end to the thread of the story I’ vetold here

And write the record of the construction of the Meditation Hall.
Late September, 1866

Bhikku Gyeongheo
On the way back to the southwestern region
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%2 The Record of the
Construction of Gyemyeong
Hermitage at Beomeo
Monastery

Therecord of the Temple shows that

A monastery five-kar?® wide was built called Gyemyeong Bang,
Meaning the cock crowing room,

On thetop of the hill on the eastern mountain.

And according to thelocal legend,

The crowing of the cock was heard from the monastery.

Thereisafossil of the cock and its footprint
On thetop of the hill on the eastern mountain,

And thisis how this monastery

!
5 Kan are traditional Korean units for measuring buildings, referring to the space between two pillars.

The Collected Writings of Gyeongheo 201



Has come to take on the name of the crowing cock.

Elder Uhwaand hisdisciples,

The Dharmateacher Honhae and the noble teacher Geumbong,
Made agreat vow to reconstruct the five-kan Gyemyeong Hermitage

Atitsorigina dte.

It took eight monthsto complete,

And they enshrined paintings of Buddhas and Bodhisattvas.
Four yearslater, in 1836, they built the Great Dipper Shrine
And afour-room residentid building,

And then enshrined the paintings of the sages of the Big Dipper,
The Solitary Awakened One, and the Mountain Spirit.

But owing to the heavy load of the work at the monastery,
They did not have time to record

The history of these constructions until now.

When | came down to the south and stayed at Geumgang Hermitage,
| was requested by Abbot Seongwol to take on thejob

Of writing the record of the history of the monagtery

So that it can be transmitted to posterity:
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"Thetradition of the Seon clanistoilluminate

The penetrating eyes by cutting off the head of wood

With the dry shit gtick and to command with the divine sword.
Infinitude isthe realm of Buddha,

And the universeisfilled by acloudlike pavilion of great treasure.

Then what isthe use of building halls of bricks and wood,
And paint them with dl kinds of fancy colors?
What too isthe use of striking bells and beating drums?

Alas!
Isn't the greet reverence for building temples and Supas

The sign of the decline of theillustrious Dharma?"'

When | got thisfar with my writing, sighing repestedly in desolation,
Someone next to me got furious and said,

"You are degrading the cloudlike pavilion of great treasure,

Thelotus flower, and the great halls

While praising the dry shit stick

And the wood head that has been cut off."

| said to him, "You are narrow-minded.
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Would the Governor of She®® judge the monkeys
By their mirth and displeasure?
Just lament over your not having

The divine sword and the penetrating eyes.

There areinfinite seas of Dharmaeven in the dry shit stick
And the head of the wood that has been cut off.

Then how would that be in the construction of

The undefiled DharmaHall at the Ste of the heavenly cock,
Painting the gatue of Buddha,

Offering incense and lighting candles to the Buddha,
Striking the bells and drums for the good sons and daughters,
To uphold the Buddha, Dharma, and Sangha,

So that they earn the good causa conditions,

Leaving the mundane world behind?

The good roots of the benefactors aswell as
The meritsand virtues of al Bodhisattvas
Would be as the countless sands of the Ganges River.

I

% Shen Zhu Liang (1562 ), better known as Governor of Ye (%), is best remembered for his part in
putting down the rebellion of Po Kung Sheng (I12:15), the grandson of King Ping of Zhou (fA*F-T) in
479 BCE.
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If thereis anyone who has attained supreme enlightenment,
That person isthe Honhae Dharmateacher.

It isworthy of him to attain acomplete understanding

Of theteachings of his master.”

He was very pleased and thanked me, saying,

"What you have just said was excellent!"

| was very pleased, too, and put down the writing brush,
And, after having tea, composed averse

What istruly beautiful to show?

| happened to find awell-shaped unfinished earthen bowl.
| have hidden agigglein the newly cut hole

Of the cock crowing rock.

Oneday therewill be agreat thunder in the sky.

Late spring, 1903
Gyeongheo Seong-u
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%% The Record of the
Construction of Gyemyeong
Hermitage at Beomeo
Monastery in Mt. Geumjeong,
Dongnae County

The Flower Adornment Sutra say's,

"Thevital eement of aMahabodhisattvais

Great love and compassion in addition to great joy and equanimity,”
Andit dso says,

"The essence of al phenomenais equanimity.”
The Seon Master Simmunbun said,

"The grest preceptor Dongshan teaches that

If one could penetrate into the infinitude of the sublimefire
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By the subtlety of thoughtlessness,

One might return to the fountain-head beyond thought."
Now, what does that mean?

If we could reach beyond the realm of thoughtlessness,

Where do wefind thefolly of learning?

Thereisno man of thinking
Or man of learning to be found there;
They aredll completdy naked.

They could not even find their own origination.

How then isit possible to contaminate anyone
With blustery arguments?
How isit possible to make anyone happy or angry

With irritation or brown nosing?

Thus, one should leave the two relative realms
Of light and darkness behind

And head for whereit is neither light nor dark,
And then wait for the news of the ceremony
At the Hall of Great Compassion

To find out the cause and resol ution.
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Thus, if there is anyone who could penetrate mountains,
Rivers, and the earth with asngleeye

That cuts through the heaven like along sable,

Who can compete with snesking eyes?

One must have such alikeness to associate, play,

And walk with sages arm in arm, to accomplish

The firm resolution of compassion and wisdom.

Theincomparable Dharmalessons beneficial for everyone
Also come from such firm resolution,

Not from any other way, and thisis aso where we should abide.

When the Seon Master Seongwol was asked by Elder Honhae
To assumethe duty of abbot of the Gyemyeong Hermitage,
He constructed the monagtery with the help of the community,
And then secured about one and ahdf acres of rice paddy
From thelocd villages and monagteries,

In addition to about one and ahalf acres of paddies

Secured with the hdp of Monks Honhae, Seongwol,

Damhae, Hwawol, and femal e devotees of Lee Bohyeon-hwa
And Kim Jimyeong-hwawho collected

A grest sum of money to contribute.
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A femde devotee, Kim Gaksim, aso contributed.

Thus, thetotal acreage amounted to about three acres.

These contributions must be used for the sole purpose

Of the community of the monastery and not for any other purpose,
And this principle must be kept forevermore.

Mysterious are the virtuous mexits, faith,

And power of vow of the monksin the mountains

And the devoteesin the mundane world.

Yet grester isthe virtuous merit of the Seon Master Seongwol
Who showed an example of exulting virtue

And provided for the needs of the temple

Wherewith the numberless men and women from all directions
Visited the monagtery to practice ardently together.

Isit not anidedl placein which to abide?

Arethethree abiding places mentioned above the same?
If they are not the same,

Were there ever things that were once the same?

If they arethe same,

Were there ever thingsthat were once not the same?
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Itislikesaying that bull horns are not in demand,
And thereisagreat demand for rabbit horns
But thereis no way to get them.

Now, tell me, isthis reasonable?

An old master said,
"If one's eyes are not awakened,

Even adrop of water could not be swallowed."

Hence everyone who studies at this monastery
Should follow the examples of Master Ciming
Who punctured his thigh with a sharp point

To prevent himself from torpor and deep,

And Master Guizong who stretched out hislegs

And lamented over the low progressin his practice.

One should aso keep in mind

How fast fleeting time goes by,

And how greet are the favors of parents, the king,
Sentient beings, and the three Jewels,

The Buddha, Dharma, and Sangha!
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Late spring, 1903
At Geumgang Hermitage
Geongheo Seong-u
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%2 The Record of the
Construction of the Hall of the
Great Dipper at the Geumgang
Hermitage in Beomeo
Monastery

The hardest material on earthis diamond,
And the most celebrated star in the sky is the Grest Dipper.

The great function of the Great Dipper istoincrease
Thelife span and happiness of human beings,

While concentration on that which is as firm as adiamond
Serves as aferryboat that brings sentient beings

Across the sea of suffering.

The construction of the Hall of the Great Dipper
At Geumgang Hermitageislike the painting on the glue
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And the moss on the towering hillock,

Both of which are inseparable co-partners.

Along with the Buddhas and the Buddhist scroll painting,
Enshrining the Solitary Awakened One,

Who imparts happiness to human and heavenly beings,
Would create good causal conditions

Benefiting all sentient beings

In amounts as great asthe sands of the Ganges River.

Itishighly laudable for the Buddhist laywoman

Kim Mahn Won-hwa from Choryang village

To construct the Hall of the Great Dipper

And then enshrine the Buddha statue along with the offering

Of incense for her son Bae Jeong-heon.
All her wishesfor her son's miracul ous good fortune
Will surely befulfilled

In reward for her devout offerings.

Greater still will bethe reward for the offerings
Of the rice paddies for the provision of the monastery
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And the offerings of daily necessaries,

And four Buddhist instruments, the Dharmadrum,

The cloud-shaped brass, the wooden fish-shaped drum,
And the grand bell, all of which resulted

From the power of the Buddha-Dharma of \Wolsong Sunim.

When | heard about the scenic beauty of Mt. Geumjeong,
And especialy the beauty of Geumgang Hermitage,
During my rambling tour of many temples

On Mt. Sabul twenty years ago,

| really wanted to visit this place,

But it was my misfortune to miss the chance at that time.
Now | am very old and after having experienced

All kinds of ups and downs,

Countless old thoughts have lost their ardor, like cold ash.
When | arrived at the monastery with my backpack on,
Abbot Wolsong had just completed

The construction of the monastery.

The Great Sunim has been known to be arecluse,
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Secluded from the mundane world,

And there was a plaque that he calls green moss,
Hanging on thewall,

Which indicates histaste for the serene and leisurdy
Green vinetwining around the body of apinetree.
Weimmediately cameto like each other

Even before our introduction was over.

The community of the monastery explained to me
About the hard work of the Master
And the grest efforts of the devotees.

And when they implored me,

"We understand that you are a scholar-monk,

And it would be greetly appreciaed

If you kindly write the record of the monastery for us,"

| gladly accepted their request.

But | had some misgivings, because the Great Dipper hasaform
That everyone can clearly see,
And there were no problemsinvolved

In the construction of its shrine.
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But what about Vgjrasamadhi, the diamond-like concentration,
What doesit look like?

Ales!

It has been long since the sages departed,

And ascetic practitioners of today do not know

Their household chores of true practice,

That brought the termination of unsurpassed right Samadhi
And theillugtrious wisdom of the Buddha

| was beset with al kinds of doleful thoughts

When | was writing this record.
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#2 The Record of the Devotee of

the Ten Thousand Day
Assembly of Taean Monastery
on Dongni Mountain Who

Contributed the Grand Bell

The bell, the drum, the brass,

And the wooden fish-shagped drum:

All these havether different characteristics and functions,
And they are called the Four Instruments.

They are used when a Dharmalesson is given

By the Great Sunim at the rostrum in the Dharma Hall,
Or when there are Buddhist ceremonies,

Or at medl timeto send asignd,

And nothing can be done without them at the temple.
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The Shurangama Sutra, or the Sutra of the Heroic Ones, says
That the clear sounds of theseinstruments dleviate

The pains of dl sentient beings,

And these wonderful sounds dso dleviate

Even the pains of the sentient beingsin Hell.

Thereisno end to the enumeration of all the virtues

Of these ceremonia Buddhist instruments.

The Great Sunim Yeongwol who resides at thistemple
Isagreat Seon Master
With awide range of scholarship.

He established agroup called the
Ten Thousand Days of Buddha Chanting Assembly
Devoted to those sentient beings whose only refugeis

The chanting of the names of Buddha.

It wastruly regrettable that there was no greet bell
In this hermitage, and a devotee,

A resident of Wansan city,

Song Jusang received an ingpiration

And made avow to donate the bdl so asto atan ason.
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The resounding beautiful sound of the grest bell
Pervaded throughout the degp mountains

At daybreak to awaken dl creation

With the invocation of compassion for dl people,

Which will surdly bring him ason.

| hereby write afew wordsto pass on

To future generations about the beautiful story

Of the devotion of layperson Song Jusang.
Early winter, 1900

Bhikku Gyeongheo
On the way back to the southwestern region
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V. Epistles
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8%%5 A Letter to Jang Sangsa and
Kim Seokdu

| hope that you have been well and without any disturbances.
| am only asickly old monk relishing aline of verse.
Have you received my letter | sent you last month

Through the monk residing a Yaksu Hermitage of Silsang Temple?

Thereisasaying in the Confucian tradition:

"It isthe virtue of awise man to find happiness
In reflecting upon oneself,

Not seeking anything from the outside."

To me, that seems too common.

—
¥ Sang-sa is a title referring to a certain social status or an official post. His given name was

Hyoyeong, and his pen hame was Jeongryeon. Seokdu is a pen name and his given name was
Byeongseon. They both lived in Saengcheon-dong, Yecheon County.
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But on second thought,
It is quite to the point and excellent
For the students of Buddhato take into regard.

Birth-death and Nirvana, saints and ordinary beings,
Good and evil, the practices of meditation, mantras,
Praying, and invocations of the Buddha's name:

All these have nothing to do with the materia world.

Thereisnothing that isnoisy or quiet in the outer world,
Yet people are ftill attracted to the things
Of the objective world, wandering in the dark

Like cowsand goasin afield.

It is even more ludicrous
When we think about the matters
Of birth and death, calamities and fortune.

The Great Master Sengchao (f5%) said,

" A deep thinking man has no salf.”

Thisis superfluous, however beautiful itis,

To the person who is studying the doctrine of truth,
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Yet the reason | am quoting the passageis

That thereis ill sometruthinit.

Hence an old master said,

"If onetruly redizesthetruth that thereis nothing to rely on,
Onewould attain the ultimate truth.”

Anather quotation,
"One must break the mirror to see one's true face."
Therewill not be asingle particle of dust on the broken mirror,

And one will see the wholesome face of the original sdlf.

When we attain the ultimate realm of truth,
Therewill be nothing to adorn me and you and this or that.
Yet ‘liberation’ isyet another word of superfluity.

| saw thetwo of you studying hard

When | was visiting there from the south,

And | just wanted to say helo and inquire into your recent doings.
If | have talked too much,

Please forgive me for your inconvenience.

We aretoo far away from each other,
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And the only meansto meet islikely to bethrough theseletters,

Which makes me moreforlorn.
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#2 AlLetter to Layman Ja-am

Cheonjang Monagtery has abeautiful view

Of amountain on one side and the sea.on the other.

Not dl people can enjoy such beautiful scenery,

So too isour association of the enlightened and the wise,

And dl the more so, our encountering the Buddha and Patriarchs.

Isit not truly lamentable that
Thereisno way to describe the beauty of this place?

| heard that you are not well,

Yet in thisisthe best chance

For apractitioner to vanquish the devils,
The best chance for ardent practice.

Or, the best chance for the practitioner
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To wastetimeintheream of delusion.
Thereis nothing about which to be happy or worrisome.
Most of al, sickness comes from the mind,

Yet where do we find the mind, the heat wave?

When | get hungry, | say I’'m hungry,
When | fed cold, | say as much,
And when | am deepy, | smply goto bed.

Thereisno formto our practice,
And how fortunateit isto find afew fellow travelers

With whom to sing songs of mountains and fidds.

| understand that you haveit in mind to visit me,

Then why wait till next year?

Yet itiswinter now and the weather is not fit for traveling.
Wait for the better wegther,

But do not lose the good occasion to visit.
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3%”%5 A Letter to the Noble Scholars
Kim and Jang

Congratul ations on attaining the unswerving right samadhi
And abiding in peace on the strength

Of wisdom of concentration.

But what isthe use of peaceful tranquility

For the worthless monk who is neither

Ableto exert himsdlf nor save all sentient beings?

| have copied three songs and two versestha you have sent me
And enjoyed them both by singing and reciting them.

It was an unusua feast.

Theink hasall dried up and the stacks of papers
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Havedl goneto tatters
While | was gppreciating them with the heavenly muse.
| did not know the fabulous Minister Jinjo

And the old Layman Bang were residing in thisworld again.

An old master said,

"Studying the ultimate truth isto attain enlightenment."
Yet some students deviate from theright path

And busy themsalves only in the study of |etters

And discriminating knowledge.

Such wandering in the gdes of karmic acts
Will never succeed
Unless one reflects upon onesdl f without negligence.

When we are gpart from each other,

It isnot so easy to obtain acozy meeting,

Yet if we can maintain aclear mind of serenity,
Thereis ill achance of enjoying thus

The consummeation of samadhi.

| happened to find a person to send this | etter to,
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Yet | must stop here because
| am in the condition of dictating this |etter through awayfarer.
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3%“%3 A Letter to Bhikkuni Mui
at Bogwang Hermitage of
Janggok Monastery

Whether there is discrimination or no discrimination,
Thereare not two sides.
Why isthat so?

Itisfour or five hundred mounds

Of blossom and willow,

And two and three thousand

Pavilions where music plays.
Tell me again whether it is the sound of not two or two?
If you think you know, you areafool and aknave,
And to be acceptable, you must not know.
Even if you have atained such astage,

You must study for threelives, and sixty eons.

The Story of Blossom and Willow by Gyeongheo
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V. Brief Biographies of Masters
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#2 A Brief Biography of
Preceptor Seoryong

An old master said,
"You should not worry about
The decline of the Buddha' s teaching."

| think thereis no fear about the fear

Of the decline of Buddhas teaching,

Yet thereis aso some fear about the dedline
Of Buddhas teaching.

It istruethat thereisalaw that does not change,

And it isdsotruethat evenif one does not cultivate

The Three-fold Learning of
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Shila, Samadhi, and Prgjna,®
Theteaching of the Buddha does not necessarily decline,

Yet thereis no guaranteethat it does not decline.

What the birds and cranes & the foot

Of the green mountain see are sarira upas,

And the paintings on the silk

In the pavilion are portrait scrolls.

They are not materialsthat must necessarily bethere,
But they became customary practices.

Yet recording on€'slifeis different.

If it isnot appropriate, it should not be written,

And about those who did not practice

The Three-fold Learning, nothing should be written.

Because of my lazy character and lack of skill,

| have not taken up my writing brush for sometime.

Yet | have written quite afew letters, owing to pers stent requests,
And when | was writing the brief life record of the Masters,

I
% The morality of precepts, the concentration of meditation, and the insight of wisdom.
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| sometimes stopped my hand to ponder with wonder
Over thelife of the Masters.

One could not achieve enlightenment

Without cultivating the Three-fold Learning,

And thereis nothing to write about

The personage who has not attained enlightenment.

It isregrettable not to be digible to have
A record made of oné'slife,

But it is more regrettable to havefailed
In attaining enlightenment.

Without attaining enlightenment,

How one could follow the wisdom of the Buddha?

The essence of the Three-fold Learning is
To prevent the decline of Buddhas teaching,
And it istruly deplorableto seetha

It is neglected by ascetic practitioners.

| have made a close reference with the record

Of Preceptor Seoryeong and found that
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Hislay family nameisKim,

And hisfamily originisin Gwangsan.
His posthumoustitleis Sangmin,
And Seoryong is his pen name.

Chuntaek isthe name of hisgreat grandfather,
The eighth descendent of a distinguished Confucian scholar Kim Sagye,
And hewasbornin 1814 in Seoul.

He was a bright and fine-looking boy when he was young,
And one day when he was seventeen yearsold,

He happened to witness the punishment of an officid

On the street, and redlized that riches and honor are

Theroot of al misfortune and vanity.

He then set out to Cheongryong Templein Anseong
To take refuge under Elder Yeongwol, upon which he
Shaved his head and received his precepts to become a monk.

Then he set out to find the noted mountains for practice,

And when hereached Jiri Mountain,
Elder Yong-ak was preaching at Anguk Temple.
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He began his study under the tutorship of Elder Yong-ak,
And when his study showed great progress,

He visited Preceptor Yong-am

And atained even greeter indght.

At the age of twenty-seven,

He was allowed to have a personad interview
With Elder Giyang Seongjeon,

And since then he became more cel ebrated.

Upon the request of the Master,

He stayed a the run-down Byeoksong Monastery to retoreit.
He also paid great attention to preserving

The Buddhigt artidesin the monastery.

He then went to Chinbul Hermitage for sdf cultivation
By facing thewall for severd years.

He had surdly attained greet ingght

Considering hisillustrious career,

Yet it isnot of alesser minded oneto perceive.

He was afflicted by adight iliness
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On the twenty-seventh of December, 1890,

And when he was ready to enter Nirvanaon the twenty-ninth,
Which happened to bethelast day of the year by the lunar calendar,
The community of the temple was busy worrying about

The New Year's ceremony.

Learning about theinopportune time of his degth,

Hetold the community,

"I have been amonk for sixty years,

How could | cause inconvenienceto the Three Jewels, the
Buddha, Dharma, and Sangha, by my untimely death?
Do not worry.

| will postpone my death till the second day of the new year."

But when the community then began worrying about
Theinconvenience regarding the ceremony

For the Great Dipper on that day,

Using the same excuse as above,

He postponed his degath till nine o'dock on the fourth day,
And asked the community,

"Isit aright to die now?'

The community said, " Yes."
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After leaving hislast wish to the assembly,
He asked them to recite the Sutras and chant the Buddha' s name,
And then he entered Nirvanawithout pain.

The Sutrasays,

"Uphold the precept as your teacher,"

Andit saysagain,

"All Buddhasin the ten directions enter Nirvana
By relying on the Three-fold Learning,

Shila, Samadhi, and Prgjina.”

The Preceptor never neglected observing the precepts,
He was always very careful and upright

Asif hewere carving thejewel through his dispostion,
Above and beyond hisillustrious scholarship.

These must have been the reasons
That he was ableto control

Thetime of hisdying hour & hiswill.

How could this have been possible without his earnest practice

Of concentration and wisdom?
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It isthe same theory of practicing concentration and wisdom
By which the ancient Masters atained their enlightenment.

If we trace back the lineage of Dharma,

Hoiam transmitted the Dharmato Hanam,

Hanam to Chupa, Chupato Gyeong-am,
Gyeong-am to Jung-am, and Jung-am to Giyang.
Hoiam received the Dharma from Bogwang,
Bogwang from Mo-un, Mo-un from Byeokam,
Byeokam from Buhyu, and Buhyu from Buyong.
Thus the Preceptor Seoryong is

The éeventh Dharma descendent of Master Buyong.

Hislay age was seventy-eght, and his Dharmaage, sixty.
It was agreat lossfor the Holy Orders,

And everyonein the Head temple was

In deep grief for the misfortune.

When | was passing by Yongmun Templein the winter of 1865,
Elder Hoeun told me about Preceptor Seoryong's

Distinguished practice of the Buddhaway,

And asked meto write abrief record of hislife
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To transmit for pogterity.

Yet | declined the request because of my meager scholarship.
And then when | was passing by Byeoksong Monastery

A few weeks later,

| was asked again to writethe record

By two venerable priests, Yeong-un and Dong-un,

Two disciples of Preceptor Seoryong.

On looking back, | spent awinter

At Byeoksong Monastery when | was young

And have met the preceptor,

And | received astrong impression of him

About his spiritud insight and dignity.

But | was too young and immature

Inmy learning at that time to ask for the favor
Of instruction to deanse the dust of my mind,
And | have had the regret of missing this chance

Inmy heart ever since.

| am now fifty-five years old.
My beard isfaling off
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And therearewrinkles al over my face.

Yet | have il not attained the true teachings of the Buddha,
And have done nothing beneficial to myself or to others.

What isthe use of deploring them now?

Besides my deep attachment to the virtue of the Preceptor,
| could hardly decline the request

Of the two venerable monks and Elder Hoeun.
Regardless of my poor hand at writing,

| thus have written down this record briefly, with many misgivings.
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#2 A Brief Biography of
Preceptor Chuieun

Itistwenty yearssince | idled away my life
In my hideout in the southwest region.

| have heard of the virtue of Preceptor Chuieun,

But we werefar away apart and | did not have a chance
To pay avisit sothat | could have cleansed

The dust of my mind before he passed away.

How could | expressal my grief?

It was the cold winter of the year 1900,

And there was a snowstorm blowing hard

When | was passing by Songgwang Monastery on Mt. Jogye.
| just wanted to loaf around like the clouds in the sky.
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When | was staying at the monastery,
Thethree brothers, Ja-ung, Geum-myeong, and Jaseong,
Told me about their deceased teacher:

"Our teacher’ s practice of the way of truth
Might not be comparable
To that of the celebrated ancient Petriarchs,

But he was exceptiona among thosein recent times.

It isthe duty of the disciplesto record
His virtuous conduct to transmit to posterity,

Yet, unfortunately, we did not have the chance.

We understand that your accomplished writing
And profound insight of the doctrine

Of meditation are superior,

And itisour sincerewish for you to write

And exalt our teacher's attainments.
Thisisthe only way to preserve

The accomplishments of our Master

And relieve us from our duty.
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We beg your grace not to forsake our sincere wish."
Though | declined their request more than once,
| could not forsake their repeated requests.

The posthumoustitle of the Preceptor was Minuk,
His posthumous Buddhist name, Chuieon,

And hislay family name was Choi, from the Hagju clan.

Thefamily moved to Bonghwain South Gyeongsan Provincein 1815,
And their house was built in September of the next year.
He was both smart and courageous,

And looked more mature than his age.

At the age of fourteen,

He suddenly decided to renounce the mundane world,
And went to Gakhwa Temple on Mt. Taebaek

To take refuge under Elder Jinju, whereupon he
Shaved his head and became amonk.

It has been some years since he haslived

Thefalselife of the mundane world.

How then could he understand that there is no difference
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Between the law of wisdom

And theway of life of the mundane world?
At the age of forty,

He made avisit to Amitabha Monastery

In Mt. Taebaek to see Elder Choeun

And asked him in earnest about the Dharma.

He found the Elder to be worthy as an eminent teacher,
And studied under him for ten years,

Attaining the sublime truth.

Yet no one knew about his achievement

Because he did not want it to be known to others.
Then in 1823 when he was sixty-eight yearsold,
He stayed a the Yongsu cave for ten years,

Jugt like asitting dod of earth,

Leaving every tiny thought behind like cold ash.

And then, findly, with the clear mind of wisdom of truth,
He suddenly attained enlightenment.

An old master said,
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"One must drink water for himself to know
Whether it is cold or warm,"

And thisiswhat practiceisfor.

Seon Master Cheongheo also said,

"Evenif it takes thousands of eons

Of cyclical birth and death,

Seon practitioners should not yearn

For the enlightenment of sages,

Or argue about the right and wrong of others."

The Preceptor set hismind and &t last

Achieved ultimate enlightenment,

Upon which hislife transformed like adiamond,
Dressed up with dl the virtues of meditation,
Without colorful attractions,

Dedf to the sounds of pleasant musical instruments,
Blind to the spectacles of the phenomena world,
Wherewith all the quarrds over right and wrong
Receded by their own account,

Establishing the firm and complete foothold

Of the house of Dhyana,

The practice of spiritua meditation and concentration.
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He stayed in Mt. Myohyang to the north,

And Mt. Duryu to the south.

Thus, half of hislifelong mode of life was
Like an unoccupied leisurely coud inthe blue sky
Or alonely cranein thefield.

He was dso unconventional, free and easy, always humble.
Some people who were disrespectful

To him at first regretted it later

When they learned of histrue noble character.

In the spring of 1834, when he was 79 years old,

Hetook his abode at the Amitabha Monastery on Mt. Dongni,
Opened the meditation assembly

And made it known far and wide through his strenuous efforts

Although hisillustrious body was old.

After taking hislast residence at Myeongjeok Nanya
Four yearslater in 1837,

He spent hislast quiet lifefor three years,

Until taking ill on the seventh of January 1839,

And dying & three o'd ock in the afternoon
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On the fourteenth of the month.

Ales!

Itisaninevitable law that every living form or thing
Must return to emptiness, even the enlightened ones.
All the community at the temple

And the peoplein the village fell into deep sorrow.

How was he when he passed away?
He was peaceful and sitting upright as usud,
And when the templ e superintendent asked:

"You are now entering Nirvana.

When the Four Mountains, the Great Elements,
Earth, Water, Fire, and Wind,

Contend with one another,

Would your Samadhi

And Prgjnastay firm without disturbance?'

The Master set up a sguare wooden pillow

And entered Nirvanain the upright sitting position.
One should never regard the famous episode

Of Master Juzhi’ sraising histhumb as nonsense.
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Whenitiscold or warm,

The great space strikes thefire

And the freezing ice to pieces.

Yet they are dl the stories of the mundane world.
The story of the Master's setting up awooden pillow
Isauseful and illuminating story

That can either kill or let onelive.

It islike adia ogue between the Master of the monastery
And the Patriarch Zhaozhou,
Yet they are not merely the beautiful episodes of olden times.

The night when the Master entered Nirvana,
There was amagjestic stream of light stretching across the sky
Like arainbow, and theillumination

Remained for five days even &fter the cremation.

Five colorful lights kept gathering and dispersing
Accompanied by brilliant clouds,

Auspicious and in magnificent shapes.

Monks and lay peoplewere all taken aback and cried,

"It islike a scene from when an ancient sage entered into Nirvana."
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The Master was born in 1816 and died in 1899.
Hislay age was eighty-four,

And as he entered the Buddhist Order

At the age of fourteen,

His Dharma age was seventy-one.

The Dharma was transmitted from the Master
To Choeun Euiyu,

And then from Choeun to Yeonwaol I-jun.

Buhyu transmitted the Dharmato Byeokam,

Byeokam to Chuijing, Chuijing to Bagkam,

Baekam to Muyong, Muyong to Yeonghae,

Yeonghae to Pungam, Pungam to Byeokdam,

Byeokdam to Yeongwol, Yeongwol to Nakpa,

And then Nakpatransmitted the Dharmato Yeonwol.

Thus, the Master was the twel fth generation Dharma descendent of
Buhyu, and the seventeenth generation Dharma descendent of Taego.

Now, asthe Buddhasteaching has declined
And the Eye Treasury of Right Dharma
Was amost buried in the ground,

It was Master Chuieun who practiced
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Concentration and wisdom with a firm determination
To restore the discipline aright,

And it waslike alotus flower

Emerging from the burning fire,

A truly laudable feast beyond description.

| am aworthless and usdess monk; full of faults,
An obstacle to the teachings of Buddha.

If he could not be delivered by the mord law,
How could he be ddivered by writing?

That was the reason why | have abandoned
The writing brush and ink about ten years ago.
Moreover, my writing skill has declined

With my loss of interest in fine words and phrases.

Yet because of the earnest request of three brothers,
Ja-eung, Geum-myeong, and Euiseong,

Disciples of Preceptor Chuieun,

| could not dedinetheir request to write

Thebrief liferecord of their Master.
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| sincerely wish that this brief account
Be acompensation for my missing the honor
Of apersona meeting with theillustrious Magter.
Late December, 1900
By Bhikku Gyeongheo
On the way back to the southwestern region

With an offering of incense
At the Ja-an Hall of Songgwang Monagtery, Mt. Jogye
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V1. The Eulogium of Portrait Scrolls
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#2 The Portrait Scroll of Daegak
Deung-gye Geumbongdang’

Mighty wasthe vow of Elder Geumbong.
He guarded the temple and served the Buddhawith al his heart.

So dignified was his propriety

And mysterious was the manner of its transmission.

Life and death are not two, just as the empty blue sky.
To the awakened, everything isasit is.
The sun setsover the green mountain

And thetide of the searecedesto thelong shore.

By the humble servant Gyeongheo Seong-u
With an offering of incense

I
# The portrait is hung in the Shrine of Portraits at Beomeo Monastery.
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3%”%5 The Portrait Scroll of the
Great Patriarch Donggok
Dangsa

If thetrue meaning is attained,
Even the gossips on the street turn

To theillustriousteaching of Buddha

Otherwise, even the treasured Sutra
In the palace of the dragon under the sea
Would turn to abunch of takingin one's sleep.

The enlightened have no interest in the silks,

No matter how gorgeous and beautiful they are.

—
% The portrait is hung in the Shrine of Portraits at Beomeo Monastery.

260



Then what isthe ultimate meaning in that? Let the people seethe
embroidery of apair of love-birds
But do not | et them have the needle.

Elder Dong-gok! Hal!
As| understand you would not mind
My meddling the head of the cloud,

| would like to compose averse of the mundane world:

Lofty isyour upholding the Buddha
And guarding of the Dharma.

The spotless moon where our true nature abides
Isreflected in the weter,

And the flowers are blooming in the warm breeze of spring.

A scroll of aportrat is hanging highin the hall of clouds,
Lofty isyour virtue,
High isthe mountain, and the water flows as ever.

By Gyeongheo Seong-u

On the way back to the southwestern region
With an offering of incense
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%2 The Eulogium of Preceptor
Geum-u

Heisthefather of Hoeun and the son of Hwaun.

Heisawise and virtuous monk, with skill in writing.

He never talked about anything other than the Buddhas teaching,
And he never thought about anything other than the Buddha's mind.

A wise man knows nothing has its own self-nature,
And where thereis no self-naure,

Thereis neither beginning nor ending.

They drew this portrait with great solemnity
To transmit it to posterity forever and ever.
I, thus, pay my homage to the Master

With abow and an offering of incense.
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%2 The Eulogium of Preceptor
Inbong

A dignified appearance, akindly mind,
And enduring enlightenment abidein the steadfast mind.

Constant practice and recitation of Sutras,
In addition to your upright conduct,

Won the respect of the community.

Sentient beings and the Buddha are not two, but one,
Let us, then, respect them with praise and abow.
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%2 The Eulogium of Preceptor
Daeyeon

Elder Dagyeon a Yongmun Temple
Discoursed on the Sutras and raised a great sensation.

After hisdesath,

Venerable Hoeun enshrined the portrait

Of histeacher in Hagin Monagtery on Mt. Gaya
To repay his debt to his old teacher.

Great isthe virtue of the Elder
And highly praiseworthy is Hoeun's requital of afavor.

Thus| enter the non-duality gete of difference,
And thisis the pavilion of Amitabha,
And therailing of the Palace of Utmost Bliss.
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%2 The Eulogium of Preceptor
Guiam

The gentleman Bae asked Patriarch Hwangbyeok,
"Your portrait scroll is here, but where are you now?"
The Patriarch called to gentleman Bae,

And when he answered the call,

The Patriarch said, "Where are you now?"

Thiswas atypical example of the old magters,

But we do not find them anymore.

Elder Guiam regarded the Three Jewels

As one mind, not two,

And themind is pure, anditsformisasit originally was,
A glimpse of aportrait of O.

One does not have to ask where oneis.

Thereisno second man.
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%2 The Eulogium of Preceptor
Go-am

Resolute isthe order of the Patriarch:
The star pointsto the north,
And water flowsto the East Sea.

Material things have nothing to do with right or wrong
And official or private.

He teaches the Six Paramitas with the mind,

Which isthe magnificent skill of amaestro.

Death isan eterna rest,

Returning to anative home

By cultivation of the sublimetruth.
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Afterword

The old master Gyeongheo was the most illustrious monk during the
last eraof Joseon Dynasty. He restored a Korean Buddhism that wasin
decline by producing countless great mastersto help preserve the long

tradition of meditation practice in the country.

Even though he was born during atime of Buddhism'’s declinein
Koreg, the old master was so great that he could be considered the equa
to the great masters of the Five Schools at the time of the Tang and Song
Dynasty in China

In the spring of 1990, layman Beopan Kim Min-yeong brought me a

hand copy of The Collected Writings of Gyeongheo written by the old

master Hanam. It was not that different from the edition used as atext at
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the Seon Academy. The only difference wasit also included a brief
biography of the preceptor Gyeongheo written by the old master Hanam
on the front page of the book.

| was so glad to see this treasured artifact of our Buddhist Order that |
immediately undertook the trand ation of thetext into Korean, in spite of
the lack of my ability and scholarship. When | took an oath at Haein
Monastery to become amonk in the 1950s, there were numerous temples
and Seon Hallswhere the old preceptors taught practitioners. It wasa
time of Seon Buddhism’srevivd in Korea, and each of these new
training centers was like another Vulture Pesk. But the old masters have
deceased one by one, and there are few | eft to preservetheillustrious

traditions of the Buddha.

In such circumstances, | am sure that the writings of the old master
Gyeongheo will promotethe practice of Seon Buddhism in Koreaagain.
| want to thank layman Byeokcheon Kim In-bong for his careful
proofreading. | also want to thank dl the contributors for their assistance,
both spiritual and materid.

Early Autumn, 1990
Bhikku of Yeongchui, Myeongjeong
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English Translator’s Afterword

Considering the great role and teachings of Master Gyeongheo in the
history of modern Korean Buddhism, it is remarkable that no trandaions
of the Magter’ swritings have appeared in a Western language until now.
To be frank, thiswas not an easy job, especialy thetrandation of the
Seon poems. It required erudition, not only in Buddhism but soin the
Chinese classics, and in addition to that, agreat imagination. | sincerely
want to thank Professor Shin Seong-chul, Professor Emeritusinthe
Department of English at Chungnam Nationa University, who read the

entire manuscript of my English trandation.

| also want to express my gratitude to Professor Yu Ye-geun,
Department of Korean Literature, Chungnam Nationd University, who
helped me with the interpretation of poems and the Chinesefolklore, and
Seonrim Sunim a Manbul Monastery in Dagjeon, who helped me with
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the Chinese Buddhist terms.

| need to express my greetest graitudeto Mr. Matty Wegehaupt,
Fulbright Researcher, for the excellent job he did editing my trandation
and for the great number of va uable footnotes he contributed,
supplementing those | had already provided. His notes regarding
Buddhi st terms, Chinese Chan masters, and other information about

Chinese literature and folklore will be of great serviceto the reader.

| also want to extend my sincere graitude to the Bureau of
Propagation of the Jogye Order of Korean Buddhism for asking me, to
undertake the important job of trand ating the Collection of the Writings
of Great Master Gyeongheo into English. | aso want to extend my
thanksto Mr. Cho Hyun Woo and Mr. Nam Won Keun at the Bureau of
Propagation, who heped me in many ways during the trand ation process.

| also owe my greatest gratitude to Pop Chin Sunim for his correction
of technical Buddhist terms. It definitely improved the authority of the

English trandation.

Lastly, | want the readers to be prepared for some of the sngular and

puzzling poems of the great master and, sometimes, for my even more
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outlandish English trandation. Any criticism, comments, or advice will

be greatly appreciaed.

November 15, 2006

Park Young-eui, Ph. D.
Professor Emeritus
Department of English
Chungnam Nationd University
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