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II

CONVENTIONS

1. This book employs two different systems of romanizing Japanese.

A. In most cases, the Hepburn system of romanization that is standard
in modern scholarship is used. In that system, the five basic vowel sounds
. “ . “ ” ey . “l. 1 “ o »
in Japanese are represented by the “a” (as in “watch”), “i” (as in “liter”), “u

. “ ” “ . “ ” “ . “ ” “_»
(as in “mute”), “¢” (as in “egg”), and “0” (as in “wrote”). Macrons over the “o
and “u” (e.g. 6, ko, 4, ki) indicate a lengthening of those vowel sounds, with
no change of basic pronunciation. Consonants in romanized Japanese have

basically the same pronunciations as in English.

B. The Hepburn system, however, is not well suited to the romanization
of verses and dharanis that are written in classical Chinese (kanbun %)
and chanted aloud in the original Chinese word order using quasi-Chinese
pronunciations (on yomi & #t#). For such texts, a modified version of the
Hepburn system is employed herein: one that retains the same basic pro-
nunciation of all vowels and consonants but uses a different means of indi-
cating long and short syllables. The following four rules apply: (1) syllables
in one-syllable words are to be regarded as “long” and chanted using one full
beat; (2) syllables in multi-syllable words, unless otherwise marked, are to
be regarded as “short” and chanted using half-beats (thus, for example, the
words “shi” and “shiki” take exactly the same amount of time to chant—
one full beat); (3) syllables in hyphenated two-syllable words (e.g. sep-po,
bus-shi) are both “long,” but the consonant sounds that end the first syllable
and begin the second are run together; (4) in multi-syllable words, syllables
marked by a macron over the vowel are “long” Some examples follow:

bu (long = 1 beat)

shi (long = 1 beat)

bus-shi (long long = 2 beats)

bushi (short short = 1 beat)

gyataya (short short short = 1.5 beats)
tori (long short = 1.5 beats)

mujoi (short long short = 2 beats)
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III

2. All proper names of human and supernatural beings (monks, arhats,
buddhas, bodhisattvas, devas, etc.) are transliterated herein using the Hep-
burn system of romanization, following the Japanese pronunciations (on
yomi & wi/*) of the Chinese characters that are stipulated or assumed in
the original Japanese text of Sotasha gyoji kiban.

3. All place names are given herein in their “original” languages, in roman-
ized Sanskrit for Indian place names, romanized (Pinyin) Chinese for Chi-
nese place names, and romanized (Hepburn) Japanese for Japanese place
names. Place names that serve as the proper names of Chinese Zen mas-
ters, however, are given in Japanese pronunciation.

4. No attempt is made herein to translate dharanis (spells) into English.
Because dharanis have no meaning in the classical Chinese in which they are
written, any such attempt must begin by reconstructing a text in the original
Indic language (usually presumed to be Sanskrit) and then proceed to trans-
late that reconstructed text into English. It is true that certain combina-
tions of Chinese characters in dharanis, even when chanted by Japanese to-
day, are recognizable as Sanskrit words such as “tathagata” or “bodhisattva.”
From the standpoint of critical scholarship, however, the reconstruction of
a complete, ostensibly original text is a highly dubious process, for there is
no way of knowing for sure what Indic or Central Asian language served as
the starting point for any given Chinese transliteration, and there is no rea-
son to assume that even the original Indic version had a clear enough syntax
or meaning to support translation. That, and the fact that Buddhists in East
Asia have never attempted to translate dharanis, has persuaded the board
of editors of the Soto Zen Text Project to stick with the tradition of trans-
literating them. All dharanis found in the original Japanese text of Sotoshi
gy0ji kihan are transliterated herein using the modified Hepburn system of
romanization explained in section 1.B. above.
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ABBREVIATIONS
S. = Sanskrit
P. = Pali

C. = Chinese

T = Takakusu Junjiré and Watanabe Kaigyoku, eds., Taisho shinsha
daizokyo. 85 vols. Tokyo: Taisho Issaikyo Kankokai, 1924-1932.

ZGDJ = Zengaku Daijiten Hensansho, ed., Zengaku daijiten. 3 vols. To-
kyo: Taishiukan Shoten, 1978.

Z'Z = Maeda Eun, ed., Dainippon zokuzokys. 750 vols. (double leaves) in
150 cases. Kyoto: Zokyd Shoin, 1905-12.
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INTRODUCTION

by T. Griflith Foulk

The Aims of These Volumes

Volume One of this work contains the first complete English translation
of Standard Observances of the Soto Zen School (Sotosha Gyoji kiban 5%
{THi#L%d)," a manual compiled and published by the Administrative Head-
quarters of Soto Zen Buddhism (Sétoshii Shamuchs il 7= 7%#5)T) in To-
kyo, Japan. The Gyoji kiban, as that manual is commonly called in Japanese,
serves two main functions in contemporary Soto Zen. First, by providing a
neutral, agreed upon “model,” “norm,” or “standard” (kihan i) for Soto
Zen practice, it allows monks affiliated with different branches of the Soto
tradition to participate jointly in various ceremonial and ritual “observanc-
es” (gyoji 174¥F) without confusion or dispute over procedural details. The
two head temples of the Soto School (Sotosha Hil%), Eiheiji and Sojiji, pre-
serve what is fundamentally the same set of daily, monthly, annual, and oc-
casional observances originally inherited from the Buddhist monastic in-
stitutions of Song (960-1279) and Yuan (1280-1368) dynasty China. How-
ever, they each have their own proprietary bylaws and liturgical manuals—
one for each major monastic office (ryo %%)—that have been handed down
over the centuries and have evolved separately, with the result that those
texts now contain numerous minor variations. In fact, every Zen training

o e YA

! Sétoshi Shimuchd Kydgakubu B 7= 7785720740, ed., Showa shitei, Sotoshi
Gyoji kiban BAFMERT | EHR =1 TR, Tokyo: Sotoshi Shamuchs, 1988.
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4 STANDARD OBSERVANCES OF THE SOTO ZEN SCHOOL

monastery in Japan has its own traditional schedule of activities and proce-
dural handbooks (often in manuscript form) for carrying them out, so even
monks who belong to the same major branch of the Soto tradition (Eihei-

ly the same way.

The second main function served by Gyoji kiban is that it provides a ba-
sic reference work that the resident priests (jiashoku {1:1i) of ordinary Soto
temples can turn to when they need to perform ceremonies that are not
part of their ordinary routines, and that they may not remember well from
their youthful days in a training monastery. Because the final authority on
how any ritual is to be performed rests with the abbot of the monastery (or
resident priest of the temple) where it takes place, the procedures outlined
in Gyoji kiban are regarded more as helpful suggestions than as absolutely
binding rules. Individual abbots in Japan can and do make selective use of
the manual, omitting or modifying procedures to meet their particular cir-
cumstances and needs.

The translation of Gyoji kiban provided in these pages, of course, will
not serve exactly the same functions outside of Japan as it does within that
country, but it may be used in similar ways. In the Americas, Soto Zen mis-
sions—originally aimed at serving communities of Japanese immigrants
and their nisei and sansei descendants—have been active for more than a
century. In general, those missions have sought to replicate the roles that or-
dinary temples (ippan jiin —#%=FPt) in Japan play in meeting the needs of
their parishioners (danka 1 57). In more recent decades, a number of Soto
monks have worked in the West to establish Zen practice centers that are
modeled after the special training monasteries (senmon sodo HE ) of
Japan. Their native born disciples and dharma heirs in the second and third
generations have built on those pioneering efforts and further developed the
institutional presence of the Soto School in the West. The piecemeal na-
ture of all of these endeavors and the inevitable vagaries of cross-cultural
transmission, however, have resulted in a degree of improvisation and vari-
ation in Soto Zen practice in the West that far exceeds the minor differenc-
es found in Japan. It would be unrealistic, and indeed counterproductive, to
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INTRODUCTION 5

imagine that any initiative sponsored by the Administrative Headquarters
of Soto Zen Buddhism in Japan could or should bring complete uniformi-
ty to the very lively and diverse modes of participation in the Soto tradi-
tion that are now flourishing in the West. Nevertheless, the present publi-
cation of Standard Observances of the Soto Zen School is intended to make it
easier for followers of Soto Zen from all over the world to participate joint-
ly in ceremonial and ritual observances, whenever and wherever they have

occasion to get together'

Moreover, like the Japanese original, Standard Observances provides a ba-
sic reference work that the abbots of monasteries and the leaders of less for-
mally constituted practice centers and groups in the West may consult when
called upon to organize and perform various observances. Again, the pro-
cedures outlined are presented as helpful guidelines, not as rules that must
be followed under any circumstances. For all of its meticulous attention to
formal detail, Gyoji kiban embodies the spirit of the Mahayana bodhisatt-
va path, which stresses compassion (jihi 75, S. maitri) and skillful means
(hoben J71#, S. upaya). Compassion entails, among other things, tolerance
and compromise. Skillful means require not only expertise, but flexibility
and adaptability as well. The observances treated in Gydji kiban, to be sure,
have been handed down within the East Asian Buddhist tradition as prac-
tices that are not only beneficial and effective, but also sacred, time-honored,
and not to be changed lightly. Nevertheless, the text of Gyoji kiban makes
it clear in many specific instances, and as a general principle, that rites may
be abbreviated and adapted to fit particular circumstances.

Change and adaptation will take place in any event, whether or not it is in-
tended and well considered. This book aims to help Zen teachers and prac-
titioners in the West better understand and appreciate not only the “how”
but the “why” of Buddhist observances, so that they may make informed de-
cisions with regard to potential modifications and may avoid the alienating
sense of merely going through the motions of ritual procedures that have
been recently introduced from Japan.
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6 STANDARD OBSERVANCES OF THE SOTO ZEN SCHOOL

For all who cannot read Gyoji kiban in the original, Standard Observanc-
es of the Soto Zen School provides direct access to that text in a precise, word
for word, philologically grounded English translation. All of the procedural
instructions given in Gyoji kihan are presented in modern Japanese. In many
cases, original classical Chinese (kanbun {52 3() versions of those instructions
are still known to us today, but the English translations given here are based
on the Japanese text of Gydji kiban as it now stands. Gydji kihan also includes
many verses (ge {3, S. gatha), statements of purpose (sho ¥it), and texts for
dedicating merit (ekdmon [E][1] 3C) that it presents in both the original Chi-
nese and in Japanese transcription.” In those cases, the English translations
given in Standard Observances are based directly on the Chinese originals.

Readers familiar with Soto School Scriptures for Daily Services and Prac-
tice, published in 2001 by the Administrative Headquarters of Soto Zen
Buddhism, will note that the translations of verses found in that handbook
differ somewhat from the ones given in the present work. The translations
found in Soto School Scriptures for Daily Services were prepared by a team
of scholars and Zen teachers in North America that took into account not
only the meaning of the original Chinese verses, but also how they would
sound when chanted in English, and the appeal that they would have to a
Western audience.” The translations given here in Standard Observances of
the Soto Zen School have been prepared with only purpose: to render the de-
notations and connotations of the original verses in as precise and accurate
amanner as possible, in accordance with current norms of “objective” schol-
arship. Readers who prefer to chant the verses as given in Soto School Scrip-
tures for Daily Services because they find those translations more pleasing in
form and content are encouraged to do so. Those who wish to deepen their

2 Transcription (yomikudashi #t7* FL) is a mechanical mode of translation in
p

which every single character (kanji %257) and compound (jukugo #G#) found in
the classical Chinese original is rendered into Japanese by adding postpositional
particles (joshi Bi7il), inflecting the verbs, and rearranging the syntax.

3 For example, words with powerful Christian associations, such as “sin”

and “doctrine,” were excluded on the grounds that they might be distasteful to
practitioners of Zen in the West.
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INTRODUCTION 7

understanding of the Zen Buddhist tradition by taking a more scholarly ap-
proach in their studies may rely on the translations given here.

Gyoji kiban, in keeping with its intended function as a reference work for
Soto Zen monks actually engaged in Buddhist rituals, contains almost no
explanation of the historical background or religious significance of the ob-
servances it treats and no commentary on the meaning of the various li-
turgical texts it includes. Those who use the text in Japan today are most-
ly members of the clergy who have grown up in Soto temples as sons of res-
ident priests, attended Soto universities where they majored in Zen Bud-
dhist studies, and spent at least a year or two in special training monaster-
ies where the emphasis was on learning proper comportment (igi J&f#) and
ritual procedures (saho 1F1%) through direct participation. Most readers of
Standard Observances of the Soto Zen School in the West, however, will not
have been raised and educated in a Buddhist culture. Even those with years
of experience in Zen monastic training may not have acquired a background
knowledge of Buddhist doctrine and Zen lore sufficient to fully understand
the liturgical texts handed down in the Soto tradition. Therefore, as a com-
plement to the translation of Standard Observances, the present volume con-
tains a Glossary in which many of the basic Buddhist concepts and techni-
cal terms found therein are put into historical context and explained, and
obscure metaphors and allusions are elucidated.

A further aim of this translation and the accompanying annotation is to
advance the academic study of the Zen and broader East Asian Buddhist
tradition in the West. Research scholars working with primary language
texts will find herein a useful introduction to and set of proposed transla-
tions for the technical vocabulary of Sino-Japanese Buddhist ritual, an ar-
cane field that few in the West have chosen to specialize in. Professors who
teach East Asian Buddhism at the undergraduate level may also find in the
present volumes ample reason to question and revise the standard, received
academic view of Zen as an antinomian, iconoclastic movement that re-
jects (in principle, at least) conventional Buddhist doctrine and ritual and
stresses mainly the practice of meditation and the contemplation of koans.
The Standard Observances of the Soto Zen School stands as clear and richly
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8 STANDARD OBSERVANCES OF THE SOTO ZEN SCHOOL

detailed proof that the Zen tradition in Japan represents the mainstream
of East Asian Buddhist monasticism, which in China was ecumenical in its
embrace of a wide variety of Buddhist teachings and practices.

The Origins of Gyoji kiban

The Japanese edition of Standard Observances of the Soto Zen School
(Sotosha gyoji kiban ¥R ZATHELEI) that is in use today was originally
published in 1889 with the title Standard Observances of the Soto Tradition
(Tojo gyoji kiban il LATHF#LED). It was first published with its present ti-
tle in 1918, and subsequently underwent minor revisions in 1950 and 1966.
The most recent edition, upon which the translation presented in this book
is based, dates from 1988.

The Meiji era compilers of the first edition of Gyoji kiban based that work
directly on three existing sets of Zen monastic rules that were in widespread
use at the time: (1) the Guidelines for Shoju Grove (Shojurin shinanki FE 4
MFERIAL),* compiled in 1674 by Gesshi Soko HJit- 5% (1618-1696) and
his disciple Manzan Déhaku HIL3E [ (1636-1715); (2) the Rules of Purity
for Sangha Halls (Sodo shingi {84 1% 1) by Menzan Zuiho ifil1%i /7 (1683-
1769),” published in 1753; and (3) the Small Eibei Rules of Purity (Eibei sho

*  Sotosht Zensho Kankokai, ed., Sotdshi zensho: Shingi (Tokyo: Sotoshi
Shiamuché, 1973), 439-548. The full title of the text is: Rules of Purity Handbook
for Shoju Grove Daijo Nation-Protecting Zen Monastery (Shojurin daijo gokoku zenji
shingi shinanbo HE T FR I TEHE i <715 BLHE I #); also known as Shoju Grove Rules
of Purity (Shojurin shingi fBHIMIEEL). Gesshi's disciple, Manzan Dohaku rH1117E
[ assisted to such a degree in the compilation that he should be considered a co-
author.

5

Sotosha zensho: Shingi, 29-207. The original full title of the text is Summary
of Procedures in Rules of Purity for Soto Sangha Halls (Tojo sodo shingi gyohosho i
B EIEBIATIES). The colophon has the date 1741, so the text may have been
completed then, but Menzan’s preface to its publication is dated 1753.
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INTRODUCTION 9

shingi 7F/NEBL),® written by Gentd Sokucha XiZHIH (1729-1807) and
published in 1805. Before discussing those three works, let us take stock of a
number of earlier “rules of purity” (shingi I&#1) that they in turn were based
on, and that the compilers of Gydji kiban also consulted.

The most important of those earlier rules is the so-called Eihei Rules of
Purity (Eibei shingi 7> F-{f #1), a text attributed to Dogen 18 st (1200-1253),
first ancestor of the Soto lineage in Japan and founder of its head monastery
Eiheiji. The text has a complicated history. The first version of it was entitled
Rules of Purity by Zen Master Dogen, First Ancestor of Soto in Japan (Nichii-
ki s6to shoso dogen zenji shingi HISCE T A AHIE ST ATTE K1), That text was
published in 1667 by Kosho Chido Jt:#8 % 52 (d. 1670), the thirtiech abbot
of Eiheiji, who compiled it by piecing together six separate works pertaining
to monastic practice that had originally been written by Dogen. It was sub-
sequently reedited and published by Gentd Sokucha in 1794, a year before
he became the fiftieth abbot of Eiheiji. The title he gave the work was Re-
vised and Captioned Eibei Rules of Purity (Kotei kanchii eibei shingi #5371 izt
AKTEH#L). That text was widely distributed and eventually became known
simply as the Eibei Rules of Purity (Eibei shingi 7<*F-I#). It is sometimes
called the Large Eibei Rules of Purity (Eibei dai shingi KF-XIFH i), to dis-
tinguish it from the handbook entitled Small Eibei Rules of Purity that was
written by Gent6 in 1805. The Meiji compilers of Gyaji kiban referred to it
simply as the Large Rules of Purity (Dai shingi KIG#1).

The six works by Dogen that were brought together to form Eihei Rules of
Purity are: (1) Admonitions for the Chef (Tenzo kyokun HLHEZEN), dated 1237;
(2) Procedures for Relating to Monks Five Retreats Senior to Oneself (Tai taiko
gogejari ho ¥R T 1L Z BEALE), 1244; (3) Procedures for Practicing the Way
(Bendoho Hi L), 1246; (4) Procedures for Taking Meals (Fushukuhanpo it
SARIE), 1245; (5) Rules of Purity for Stewards (Chiji shingi Z1515 1), 1246;

¢ Sotosha zensho: Shingi, 331-416. The original full title is: Small Rules of Purity
for Kichijo Mountain Eibei Monastery (Kichijozan eibeiji shoshingi 75 #1117k F-55/)8
ERSTAR

7 T 82.319a-342b.
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10 STANDARD OBSERVANCES OF THE SOTO ZEN SCHOOL

and (6) Admonitions for the Common Quarters (Shurys shingi 2% M),
1249. All six of these texts are commentaries that Dogen wrote on Chinese
Buddhist monastic rules. The second, Procedures for Relating to Monks
Five Retreats Senior to Oneself, is based on the “Procedures for Relating to
Teachers and Procedures for Entering the Assembly” (shishi fa ruzhong fa 5=
fifi{E AZRIE) section of the Instructions on the Ritual Restraints to be Observed
by New Monks in Training (Jiaojie xinxue bigiu xinghu liiyi ZGMHT 2 b
1T7E44#) by Daoxuan jH'E (596-667).% The other five texts deal with
various sections of an influential monastic code that Dogen brought back
with him from Song China and used to regulate the monasteries he founded
in Japan: the Rules of Purity for Chan Monasteries (Chanyuan qinggui 41
15 %1),’ compiled in 1103 by Changlu Zongze 5 jifi 7% (d. 11072). In those
five texts, as well, Dogen cites Vinaya texts such as the Four Part Vinaya
(Sifenlii P93 7E) and the Sitra on Three Thousand Points of Monkish Decorum
(Sangian weiyi jing =T BUEFE).

Daogen’s appeal to Vinaya texts as authoritative was a perfectly normal
thing for him to do, for the Rules of Purity for Chan Monasteries that he re-
lied on to establish Zen institutions in Japan was itself heavily based on
Chinese translations of Indian Vinaya texts and the tradition of indigenous
Vinaya commentary and adaptation that had evolved in China throughout
the Sui (589-618) and Tang (618-906) dynasties. From the Song dynasty
on in China, it is true, the Chan school promoted the story of the Tang pa-
triarch Baizhang Huaihai B 501 (J. Hyakujo Ekai, 749-814), who was
said to have founded the first independent Chan monastery and authored
the first monastic rules that were not based on the Vinaya. That story helped

8 T 45.869a-874a; see ZGDJ 2:805b, s.v. taitaikoha.
®  ZZ 2-16-5; Sotosha zensho, Shingi, 867-934; Kanazawa bunkoshi zensho,

Zenseki hen; for a critical edition and annotated Japanese translation, see
Kagamishima Genrya, Sato Tetsugen and Kosaka Kiyt, eds. and trans., Yakuchi
Zennen shingi (Tokyo: Sétdshi Shamuchd, 1972). For an English translation see
Yifa, The Origins of Buddhist Monastic Codes in China: An Annotated Translation and
Study of the Chanyuan Qinggui, Kuroda Institute, Classics in East Asian Buddhism
(Honolulu: University of Hawaii Press, 2002).
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INTRODUCTION 11

to explain and justify the preeminent position that abbots belonging to the
Chan lineage had come to occupy within the Buddhist monastic institution
in the Song. It also legitimized all the indigenous rules and procedures that
had evolved over the centuries in China by attributing them to Baizhang, a
native promulgator of monastic rules whose authority came to mirror that
of Sékyamuni Buddha, the putative author of the Vinaya in India. The Bai-
zhang story in its traditional form did not speak of any rejection of the Vina-
ya. It stated that prior to him all monks belonging to the Chan lineage, from
Bodhidharma down to the sixth patriarch Huineng, had resided in monas-
teries regulated by the Vinaya. And it described Baizhang himself as draw-
ing on Hinayana and Mahayana Vinaya rules when formulating his own
rules for Chan monks.

Early modern scholars such as Ui Hakuju - 3-{117% (1882-1963) and Hu
Shih #3# (1892-1962), however, took the notion that Baizhang had found-
ed an independent system of Chan monastic training several steps further,
arguing that from its very inception in China the Chan school was a sec-
tarian movement that rejected mainstream “monastery Buddhism” (garan
bukkyo {#:#24) with its reliance on lay patronage, elaborate merit mak-
ing rituals, and conventionalized lectures on the siitras. In their view, Chan
monks originally wandered about practicing austerities and meditation in
the mountains and forests, then gradually settled into monastic commu-
nities where they grew their own food and supported themselves through
communal labor (C. puging zuowu, J. fushin samu ¥ 551E#). This scenar-
io, as explained in the following section, served the needs of modern apol-
ogists who wished to portray Zen as a mode of spirituality that, in its his-
torical origins and timeless essence, was and is free from religious super-
stition and ritual. More recent scholarship, however, has shown beyond a
doubt that the Chan school in China was a movement that arose and grew
to power within the state-controlled Buddhist monastic order, not outside
it. The only rejection of Buddhist ritual that followers of the school demon-
strably engaged in was purely rhetorical. The practice of communal labor,
moreover, was not unique to Chan monks and was never intended or used

to free monastic communities from dependence on lay supporters.
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12 STANDARD OBSERVANCES OF THE SOTO ZEN SCHOOL

The so-called transmission of Zen from China to Japan in the Kamaku-
ra period (1185-1333) is best understood as the replication on Japanese soil
of the elite Buddhist monastic institution of Song and Yuan China. The
Chan school was a dominant force within that institution, and the abbacies
of many major public monasteries were reserved by the imperial court for
monks who were dharma heirs in the Chan lineage. The monastic institu-
tion of the Song and Yuan, however, also contained many elements of ge-
neric and specialized Buddhist practice that, in China, were not identified
as belonging to the Chan tradition. And, it incorporated many elements of
Chinese culture that were not Buddhist in origin. Large monasteries, for
example, imitated the architecture and ground plan of the imperial court;
their internal bureaucratic structure was patterned after that of the state;
and their social etiquette was basically that of the literati (scholar-bureau-
crat) class, from which many leading prelates came. The philosophical, at-
tistic, and literary dimensions of literati culture did admit to some Buddhist
(and specifically Chan) influences, but on the whole they were more firm-
ly embedded in the Confucian tradition. Nobody in Song or Yuan China,
certainly, thought that the ubiquitous social ritual of drinking tea, the lite-
rati arts of calligraphy and ink painting, or the enjoyment of rock gardens
(C. shiting, ]. sekitei £1)E) had any essential connection with Buddhism or
Chan. When it was replicated in Japan, however, the entire package of Bud-
dhist monastic forms, Chan literature and ritual, and literati culture even-
tually came to be identified as “Zen.”

The monks who later became known as the founders of Zen in Japan,
Daogen in particular, were quite explicit in their declarations that what they
sought to transmit from China was not merely the lineage of Bodhidhar-
ma, but true Buddhism in its entirety. That Buddhism can be summed up
as comprising three fundamental modes of practice (C. sanxue, J. sangaku =
£L): morality (C. jie, J. kai ), concentration (C. ding, J. jo 7€), and wisdom
(C. bui, ]. e ). Morality in Song Buddhism meant adherence to the ten
novice precepts (C. shami shijie, J. shami jikkai 7V -1-78) and 250 precepts
for bhiksus (fully ordained monks) listed in the Pratimoksha (C. Jieben,
J. kaibon 7. AK) of the Four Part Vinaya (C. Sifenli, J. Shibunritsu IU53 7).
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Concentration comprised many techniques for focusing the mind, but for
novice monks in basic training it took the form of communal seated med-
itation (C. zuochan, J. zazen i) on the long platforms in a sangha hall
(C. sengtang, J. sodo f&%L). The cultivation of wisdom, at its most basic lev-
el, entailed the study of the Buddha’s teachings as those were handed down
in Mahayana sutras. The ability to read and recite sutras was a requirement
for novice ordination. Sutra chanting (C. fengjing, J. fugin #8#%) was also the
primary device for generating merit (C. gongde, J. kudoku DI{) for dedica-
tion (C. huixiang, . eko [E][71]) in conjunction with food offerings and prayers
to buddhas, bodhisattvas, arhats, protecting deities, and ancestral spirits,
which were the most common forms of ritual in Song Chinese Buddhism.

Once novice monks had gone through a period of basic training in the
three modes of practice, they could begin to specialize. Some became ex-
perts in the Vinaya and the indigenous Chinese rules of purity that regu-
lated monastic procedures and rituals. Those who wished to specialize in
meditation techniques gravitated to the Tiantai tradition, which preserved
Zhiyi's %58 (538-597) compendia of methods for “calming and insight” (C.
zhiguan, J. shikan 1:#}) and maintained special facilities for the practice of
various samadhis (C. sanmei, J. zanmai =I%)." Becoming an heir in Bodhi-
dharma’s lineage of dharma transmission, which was the fast track to high
monastic office within the Buddhist sangha, entailed training under a recog-
nized Chan master, studying Chan genealogical collections (C. chuandenglu,
J. dentoroku 8% $k) and discourse records (C. yuly, J. goroku 7E#k), learn-
ing the distinctive mode of rhetoric that those texts modeled, and receiv-
ing formal dharma transmision from one’s teacher. As Chan adherents saw
it, of course, it meant realizing and utilizing the wisdom of the Buddha in-
herent within oneself, not as a sutra exegete, but as one in full possession
of the very “mind of buddha” (C. foxin, J. busshin ff.C>). But affiliation with

the Chan school never entailed giving up any of the observances that occu-

10 For details of these practices, see Daniel Stevenson,“The Four Kinds of Samadhi

in Early T'ien-tai Buddhism,” in Peter N. Gregory, ed., Traditions of Meditation in
Chinese Buddhism (Honolulu: University of Hawaii Press, 1987), 45-97.
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14 STANDARD OBSERVANCES OF THE SOTO ZEN SCHOOL

pied all Buddhist monks, many of which were mandatory in the major state-
sanctioned public monasteries where Chan monks served as abbots.

When Dégen returned to Japan after training in Song Chinese monas-
teries and inheriting the Chan dharma from his teacher Rujing 4175 (1163-
1228), he stressed adherence to the procedures found in the Rules of Pu-
rity for Chan Monasteries and to the precepts and etiquette deriving from
the Vinaya. He did so because he regarded the practice of morality, which
had been treated rather lackadaisically by the Japanese Tendai and Shingon
schools in the latter part of the Heian period (794-1185), as fundamental
to the Buddhist path. He also emphasized the practice of communal seat-
ed meditation (zazen #47#). Again, that was not because there was any ex-
clusive association of seated meditation with the Chan lineage in China,
but rather because zazen was deemed fundamental to the basic training of
all Buddhist monks there, whereas it had been largely neglected by Japa-
nese monks in the late Heian period. Dogen actually criticized the use of
the name “Chan/Zen lineage” (C. chanzong, ]. zenshi i#5%) as a synonym for
the lineage of Bodhidharma, arguing that what Bodhidharma transmitted
to China was the Buddha Way (C. fodao, . butsudo f#1E) in its entirety, not

only the practice of meditation (C. xichan, J. shuzen ).

In China, where all Buddhist monks practiced zazen as part of their ba-
sic training in a sangha hall, the Chan school was distinguished by its lin-
eage myth (the claim to have inherited the Buddha Sikyamuni’s awakening
or “buddha mind” in an unbroken sequence of master-to-disciple transmis-
sions of the “mind dharma”) and by its unique forms of rhetoric and ped-
agogy (e.g. the use of koans). The name “Chan lineage” was synonomous
with “Buddha mind lineage.” In that context, the word “Chan” did not mean
“meditation” in the sense of making an effort to concentrate the mind; it in-
dicated the true, higher “meditation” that (according to the Platform Sutra) is
not a means to gain liberating wisdom (prajiia) but is indistinguishable from
wisdom itself. In Japan, however, despite Dogen’s admonition, the idea that

11 Bytsuds, in Okubo Déshi, ed., Dagen zenji zensha, 2 vols., (Tokyo: Chikuma
Shobs, 1969, 1970), 1:376-379.
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the “Zen school” is the “meditation school” seemed fitting and took hold,
for in contrast to other schools of Japanese Buddhism, the Zen school has
in fact put more emphasis on the practice of zazen.

Another important set of monastic rules that figured both directly and in-
directly in the Meiji era compilation of Gyoji kiban was Keizan’s Rules of Pu-
rity (Keizan shingi %2 [L1I&E#1). That work was composed in 1324 by Keizan
Jokin 2| LIA B (1268-1325), Dogen's dharma heir in the fourth generation
side Ddgen as one of the “two ancestors” (ryaso WifH) of the Soto school. The
original title was Ritual Procedures for Tokoku Mountain Yoko Zen Monas-
tery in No Province (Noshi tokokuzan yokozenji gyoji shidai REINIFIA [LIZK
THSFT IR ES),12 and it seems to have been written as a handbook of ritu-
al events and liturgical texts for use in the single monastery named in its ti-
tle, where Keizan was abbot. In 1678, Gessht Soko and his disciple Man-
zan Dohaku edited the handbook and published it for the first time under
the title Reverend Keizan’s Rules of Purity (Keizan oshé shingi %2 [LIFNTH 15 £1).
Thereafter, it became a standard reference work in Soto Zen monasteries.

Keizan’s Rules of Purity is the oldest Japanese Zen monastic code to be ot-
ganized around a detailed calendar of daily, monthly, and annual observanc-
es. Indeed, that feature of the Meiji and later editions of Gyoji kihan can be
traced directly back to Keizan’s Rules. In compiling his handbook for Yoko
Zen Monastery (Yokozenji KJGi#<F), however, it seems likely that Kei-
zan consulted a Chinese work entitled Rules of Purity for Huanzhu Hermit-
age (Huanzhu an qinggui %IEFETEHL),” which had been written in 1317
by the eminent Chan master Zhongfen Mingben HIER]A (1263-1323).
That text, too, was originally intended to regulate only one monastic com-
munity: the hermitage where Mingben resided in his later years. It includes
guidelines for just a handful of key monastic offices—the hermitage chief
(C. anzhy, . anju #£7) or abbot, head seat (C. shouzuo, ]. shuso & E), as-
sistant abbot (C. fuan, J. fukuan EI|FE), stores manager (C. zhiku, J. chiko

12 T 82.423c-451c.
B Z72-16-5.486-506.
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16 STANDARD OBSERVANCES OF THE SOTO ZEN SCHOOL

J#), and head of meals (C. fantou, J. hanju #i81)—far fewer than was the
norm at the great public monasteries of the day. It also establishes proce-
dural guidelines for a just a few basic bureaucratic functions, such as tak-
ing up residence (C. guada, J. kata $5) in the monastery, alms-gathering
(C. fenwei, J. bun’ei 5313i), and “all invited” (C. puqing, J. fushin 3% 5%), which
is to say, “mandatory attendance” at communal labor, funerals, and other
events. The bulk of the Rules of Purity for Huanzhu Hermitage is given over
to an enumeration of daily, monthly, and annual observances and rites that
the monks of the hermitage were to engage in, and the verses (mostly dedi-
cations of merit) that they were to chant on those various occasions. The text
thus had the basic functions of a calendar and liturgical manual, as well as
laying out a few rules and ritual procedures for monastic officers. Those are
features shared by Keizan’s rules for Yoko Zen Monastery, which he com-
piled some seven years later.

Keizan, presumably, would have known Déogen’s writings on monastic
discipline and the Chinese source that he relied on most heavily: Rules of Pu-
rity for Chan Monasteries. By Keizan’s day, however, the latter text had been
superseded in China by two others: (1) Essentials of the Revised Rules of Puri-
ty for Major Monasteries (Conglin jiaoding qinggui zongyao 5 MALET I KA
21)," or Revised Rules of Purity (Jiaoding qinggui BEETIE#L) for short, com-
piled in 1274 by Jinhua Weimian 4 #£{f£#; and (2) Auxiliary Rules of Puri-
ty for Chan Monasteries (Chanlin beiyong qinggui TR FIVE BL)," or Auxil-
iary Rules of Purity (Beiyong qinggui fifi H11% Bi) for short, which was complet-
ed in 1286 by an abbot named Zeshan Yixian 1#[LI=i and published in
1311. There is reason to believe that Keizan was familiar with both of these
works, but in any case they both contain materials of a type that eventually
made their way into the Meiji and later editions of Gyoji kihan.

The Revised Rules of Purity, for example, opens with a number of diagrams
detailing the seating and standing positions that the officers and other par-
ticipants were to take in incense offering rites and tea services held in vari-

M Z72-1-1,1a-28a.
5 Z72-17-1,28-74,
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ous monastery buildings. Those are followed in the first fascicle with sam-
ples of what to write on the formal invitations and signboards that were
used to announce feasts, tea services, and the like. The text then gives de-
tailed procedural guidelines for the invitation and installation of new ab-
bots, the appointment and retirement of officers, and numerous tea servic-
es. While the first fascicle focuses on what may be termed social rituals and
bureaucratic procedures, the second fascicle is given over to rites of a more
religious, didactic, and mortuary nature, including sermons by the abbot,
entering the abbot’s room, sitting in meditation, recitation, funerals for ab-
bots and other monks, and memorial services. All of these appear, in more

or less the same form, in Gyoji kihan.

The Auxiliary Rules of Purity is a lengthy work that includes virtually all
of the religious rites, bureaucratic procedures, and guidelines for monas-
tic ofhicers found previously in the Rules of Purity for Chan Monasteries and
Revised Rules of Purity. In addition, the Auxiliary Rules of Purity establish-
es procedures for a number of rites that are not treated in any of the afore-
mentioned “rules of purity,” such as: sutra chanting services (C. fengjing, J.
fugin FFE) and prayer services (C. zhusheng, J. shukushin fL5E2) for the em-
peror; celebrations of Buddha's birthday (C. xiangdan, J. gotan [&FiE), awak-
ening (C. chengdao, J. jodé hiiE), and nirvana (C. niepan, J. nehan 128&); and
memorial services (C. ji, J. ki =) for Bodhidharma, Baizhang, the founding
abbot (C. kaishan, J. kaisan BA1Ll), and various patriarchs (C. zhuzu, J. shoso
##ifH). The Auxiliary Rules of Purity is also noteworthy as the oldest of
the extant “rules of purity” texts to include a schedule of events, albeit
a sketchy one, under the heading of “monthly items” (C. yuefen biaoti,
J. getsubun byodai H4531%5H). " Despite the heading, this is basically an
annual calendar of major rites and observances, listed by the month
(and often the day) of their occurrence. Virtually all of the observances
treated in the Auxiliary Rules of Purity are also found in Gyoji kihan.

16 Z272-17-1.71d-72b.
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Two other Chinese monastic codes that the Meiji era compilers of the first
edition of Gyoji kiban consulted are: (1) Rules of Purity for Daily Life in the
Assembly (Ruzhong riyong qinggui A& H AIEHRL),"” written in 1209 by Wu-
liang Zongshou & 7% 5% and (2) Imperial Edition of Baizhang’s Rules of
Purity (Chixiu baizhang qingqui 11 5 #)," which was produced by
decree of the Yuan emperor Shun and compiled by the monk Dongyang De-
hui B 5 1E#E between the years 1335 and 1338. The former was written
for novices who had just entered the “great assembly” (C. dazhong, ]. daishu
KI) of ordinary monks: those who had no administrative duties and thus
were free to concentrate on a daily routine of meditation, study, and devo-
tions. It is the oldest “rules of purity” to contain mealtime verses similar to
those used in Soto Zen today, although those can be traced back to still
more ancient roots and are in no way unique to the Chan/Zen tradition.
The latter was a massive work that collated and incorporated all the various
elements of previous “rules of purity,” including: precepts and general be-
havioral guidelines for individual monks; procedures for routine activities
in the daily life of monks, such as meals, bathing, meditation, and worship;
descriptions of the duties and ideal spiritual attitudes of officers in the mo-
nastic bureaucracy; daily, monthly, and annual schedules of rituals; and li-
turgical texts, mainly prayers and verses for the dedication of merit. In his
preface the compiler Dehui states that he drew on the aforementioned Rules
of Purity for Chan Monasteries, Revised Rules of Purity, and Auxiliary Rules of
Purity for source materials, and that he had been commissioned by the em-
peror to compile a single, comprehensive, authoritative set of rules for the
entire Buddhist sangha.

7. ZZ.2-16-5.For an English translation and analysis, see T. Griffith Foulk, “Daily
Life in the Assembly,” in Donald S. Lopez, Jr., ed., Buddhism in Practice (Princeton:
Princeton University Press, 1995), 455—472. The text is also called Chan Master
Whuliang Shou’s Small Rules of Purity for Daily Life (Wuliang shou chanshi riyong
xiaoqinggui S ZZTHAT H HI/NEHL), the title as cited in the Revised Rules of Purity,
or simply Rules of Purity for Daily Life (Riyong qinggui H HIVEHL).

18 T 48.109¢-160b.
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The Imperial Edition of Baizhang’s Rules of Purity was extremely influen-
tial within the so-called “five mountains” (gozan TL[lI) network of metro-
politan Zen monasteries in the Muromachi period (1333-1573), which was
dominated by various branches of the Rinzai lineage. The first Japanese
printing of the text was the “five mountains edition” (gozan ban FI1IiR), is-
sued in 1356. It was reprinted in 1458, and a Japanese language commen-
tary on it entitled Summary of Baizhang’s Rules of Purity (Hyakujo shingi sho
B OTEBLP) was produced, based on lectures on the text given by various
abbots of major Zen monasteries in Kyoto between 1459 to 1462. Subse-
quent reprintings of the Imperial Edition of Baizhang’s Rules of Purity took
place during the Tokugawa (Edo) period (1603-1868), in 1629, 1661, 1720,
and 1768." Although modern scholars usually associate the text with Rin-
zai Zen, digital search of the Taisho edition—which only produces “hits” on
phrases that are perfectly verbatim—reveals that much material now found
in Gyaji kiban also appears in the Imperial Edition of Baizhang’s Rules of Pu-
rity. It seems that the text has had a greater influence on Soto Zen than was
previously imagined.

Another influence on modern Soto observances, although it goes unmen-
tioned in any edition of Gydji kihan, comes from the Ming dynasty (1368-
1644) Chinese style of monastic practice that found its way to Japan in the
Tokugawa period. In the middle of the seventeenth century there was a new
importation of Buddhism from the continent that began within the Chi-
nese merchant community in Nagasaki and gained a following among the
Japanese as so-called Obaku Zen #5&iifi. It received a huge boost when the
eminent Chinese monk Yinyuan Longqi &It (1592-1673) came to Ja-
pan and was helped by the Tokugawa shogunate to build a large Ming-style
monastery named Manpukuji # =7 in Uji, just south of Kyoto. In 1672,
Yinyuan promulgated a set of ritual procedures for Manpukuji, entitled
Obaku Rules of Purity (Obaku shingi #5E1E#1),% that was based on earlier
Song and Yuan rules of purity. When the Japanese saw the style of commu-

1 ZGDJ 1050b-c
20 T 82.766a-785c.
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nal monastic training that was established at Manpukuji and other monas-
teries of the Obaku school, they were much impressed. Many monks who
were interested in rigorous Buddhist practice gravitated to those centers.
Leaders of the Soto and Rinzai schools of Zen were stimulated to initiate
reforms that resulted in the reinstatement of many of the forms of commu-
nal monastic training that had been lost in the intervening centuries.

Gesshi Soko's Guidelines for Shoju Grove (written in 1674), the oldest of
the three Tokugawa period works that the Meiji compilers of Gyoji kiban
based their work on, was inspired in part by the Obaku Rules of Purity. Hav-
ing studied with Yinyuan at Manpukuji, Gesshi wanted to produce a coun-
terpart to the Obaku rules that could be used to facilitate communal train-
ing and hold formal retreats (kessei i fil) at the Soto monastery Daijoji X
¥ (a.k.a. Shoju Grove), where he was abbot. In addition to the Obaku
rules, he drew on the Rules of Purity by Zen Master Dogen that Kosho Chido
had compiled in 1667, Dogen’s writings on monastic procedure and ritual
found in his Treasury of the Eye of the True Dharma (Shobogenzo 1EILIR k),
and Keizan's Ritual Procedures for Tokoku Mountain Yoko Zen Monastery
in No Province, which he edited and published four years later as Reverend
Keizan’s Rules of Purity.

The second of the Tokugawa period works that the Meiji compilers of
Gyoji kiban used was Menzan Zuihd's Rules of Purity for Sangha Halls,
published in 1753. In preparing that work, Menzan studied and drew on
Koshd's Rules of Purity by Zen Master Dogen, Gesshit's Reverend Keizan's
Rules of Purity, Yinyuan's Obaku Rules of Purity, and all the Song and Yuan
Chinese rules of purity that are discussed above. Menzan presented his re-
search findings in a companion volume entitled Separate Volume of Notes on
the Soto Rules of Purity for Sangha Halls (T6jo sodo shingi kotei betsuroku il
BTGB FTRI4k), % published in 1755. He also researched the arrange-
ment of Zen monastery buildings and sacred images used in Dogen’s and

Keizan's day, publishing his findings in 1759 in the Record of Images Placed

2 Sotoshi zensho: Shingi, 209-330.
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in the Various Halls of Soto Monasteries (Tojo garan shodo anzoki Jli -k
G EE). 2

The last of the three Tokugawa period works that the Meiji compilers of
Gyoji kiban based their work on was Gentd Sokuchi’s Small Eibei Rules of
Purity, published in 1805. Gento was the fiftieth abbot of Eihei and, as not-
ed above, the editor of Revised and Captioned Eibei Rules of Purity, better
known as Large Eibei Rules of Purity or simply Eibei Rules of Purity, a collec-
tion of six works by Dogen. Gento wrote his Small Eibei Rules of Purity to
regulate training at Eiheiji. He, too, consulted all the Song and Yuan Chi-
nese rules of purity mentioned above, but he favored the Rules of Purity for
Chan Monasteries on the grounds that it was the text relied on by Dogen.

As the preceding account of the origins of Gydji kihan makes clear, the
text is heir to a long and varied tradition of adapting and augmenting rules
and procedures for Buddhist monastic practice that can be traced all the
way back to the earliest Chinese attempts to interpret and implement the
Vinaya transmitted from India. Following its initial compilation in 1889,
Gyoji kihan continued to undergo minor changes with each subsequent edi-
tion. After the second world war, for example, most prayers for the emperor
(the texts of which had actually come directly from Song and Yuan Chinese
rules of purity) were replaced with wording that called for peace among na-
tions instead. As noted in the previous section, the observances detailed in
Gyoji kiban will no doubt continue to undergo modifications as Zen prac-
tice spreads in the West. Nevertheless, in surveying the long history of Bud-
dhist monastic practice in East Asia, the continuities with the past that one
finds in Gyaoji kiban far outweigh the innovations.

22 Sotoshi zensho: Shingi, 815-836.
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Diagram of Textual History
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Note: Only some of the major lines of influence in the genesis of the Standard Ob-

servances of the Soto Zen School are shown.
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The Question of Ritual in the Zen Tradition

Standard Observances of the Soto Zen School may be described as a liturgi-
cal handbook or ritual manual. Because there is a widespread misconcep-
tion in the West that ritual is something extraneous, incidental, or even an-
tithetical to Zen in its pure or original form, the question of the role of rit-
ual in the history of Zen needs to be addressed.

To begin with, it is important to understand that in the vocabulary of the
Zen tradition itself, there is no term or concept that corresponds very well
to the meaning of “ritual” as that word has evolved from the Latin ritus.
There is a tendency in European languages to apply the label “ritual” to be-
haviors that appear more formal or schematic than is necessary to achieve
some particular end, or stylized behaviors that display no evident connec-
tion between means and ends. We are inclined to withhold the designation
“ritual” from behaviors (even highly repetitive ones such as work on an as-
sembly line) that have an obviously pragmatic function, and to think of rit-
ual as activity that either (1) has a symbolic or religious meaning to those
who engage in it, (2) is motivated by a quasi-scientific but false understand-
ing of the way things really work, or (3) is a manifestation of some obses-
sive-compulsive neurosis. The distinction between “practical” and “ritual”
behavior is deeply embedded in European languages, but it is alien to the
East Asian Buddhist tradition of which Zen is a part.

The Sino-Japanese Buddhist term that comes closest in semantic range to
the English “ritual” is gyoji (1747 or 179%), translated herein as “observanc-
es.” As is clear from the contents of the Standard Observances (Gyoji kiban
{THi#L %), however, that term encompasses a very broad range of activities
that Zen clergy engage in. Many observances, such as offerings of food and
drink made before icons enshrined on an altar, might be labeled as “rituals”
by Western standards, but many others are more likely to be called “prac-
tices” (e.g. undertaking moral vows, sitting in meditation), “work” (e.g. serv-
ing food, cleaning), “study” (e.g. attending a class on a Zen text), or simply
“everyday activities” (e.g. eating, sleeping, and bathing) that are regulated by
a particular set of procedures and manners. It is fallacious to imagine that
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anyone who represented the Zen tradition in the past, before it came into
contact with Western culture, could have selectively rejected Buddhist ob-
servances that modern Europeans and Americans regard as “ritual” while
embracing those that we deem “practice.”

The idea that Chan (Zen) masters in the Tang dynasty (618-906) were
iconoclasts who literally rejected the conventional modes of merit-making,
worship, morality, sutra study, and meditation that characterized the Bud-
dhism of their day is a modern conceit, apologetic in nature, and grounded
in a dubious reading of the historical evidence. The traditional biographies
and records of Tang masters that come down to us from the Song (960-
1279) and Yuan (1280-1368) dynasties (there are very few that actually date
from the Tang) do contain many dialogues, couched in a colloquial style of
Chinese, in which they employ apparently iconoclastic, antinomian, or sac-
rilegious sayings and gestures to instruct their disciples. At the time when
this style of literature first appeared, however, the Chan monks who prop-
agated it resided in mainstream Buddhist monasteries where they partici-
pated in the full range of daily, monthly, annual, and occasional observanc-
es of the sort still found in Gyaji kiban.

It is clear, therefore, that the rejection of conventional Buddhist prac-
tices attributed to the Tang masters was a rhetorical device that was never
meant to be taken literally. It was, rather, an innovative way of teaching the
Mahayana doctrine of emptiness (ki %5, S. $anyata), which holds that all ap-
pellations and conceptual constructs (including the names and theoretical
underpinnings of all Buddhist practices) are ultimately devoid of any cor-
respondence with really existing things, although on the plane of linguistic
convention they may still be more or less valid and useful. The point of the
rhetorical rejection of particular practices is not that monks should literal-
ly cease engaging in them, but rather that they should cease clinging to the
imaginary categories and fond hopes that are conventionally used to moti-

vate practitioners.
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Let us consider, for example, a famous anecdote that appears in the tra-
ditional (Song period) biography of Chan master Nanyue Huairang Fif#
1E5% (677-744):

During the Kaiyuan era [713-742] there was a monk named Daoyi
(that is, the great teacher Mazu) who resided at the Chuanfa Cloister
and spent every day sitting in dhyana (C. zuochan, J. zazen 2ji#). The
master [Huairang] knew that he was a vessel of the dharma, so he
went to him and asked,“What do you intend to accomplish by sitting
in dhyana?” Daoyi replied, “I intend to make myself into a buddha.”
The master picked up a tile and rubbed it on a stone in front of the
hermitage. Daoyi inquired, “Master, what are you doing?” The master
said,“T am polishing it to make a mirror.” Daoyi said, “"How could you
ever get a mirror by polishing a tile?” [The master said], “How could
sitting in dhyana ever result in becoming a buddha?” Daoyi asked,
“How is it done, then?” The master said, “It is like a man driving a cart
that does not move: should he strike the cart to get it to go, or should
he strike the ox?” Daoyi had no response.”

Here we see a Chan master instructing his disciple, who was later to be-
come the famous patriarch Mazu Daoyi 16— (709-788), by pretend-
ing to engage in an obviously impossible task: polishing a tile to make a mit-
ror. One might read this, as a number of modern scholars have, as a literal
rejection of the traditional Buddhist practice of seated meditation. Anoth-
er way of interpreting it, however, is that Huairang did not criticize Ma-
zu's practice so much as his deluded attachment to the idea of buddhahood
as something—an experience or state of being—that one might hope to at-
tain through practice. To sit in meditation for the purpose of gaining awak-
ening, he implies, is like “striking the cart.” To sit with the understanding
that ultimately there is no such thing as awakening, that it is just a conven-
tional designation, is to “strike the ox.” Most of the iconoclastic rhetoric for
which Zen is famous amounts to the same thing: a warning not to cling to
any concepts, even Buddhist ones, as ultimate truths. Huairang’s dialogue

T 51.240c19-24.
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with Mazu can also be interpreted as an expression of the doctrine of in-
nate buddha nature (C. foxing, J. bussho #i1'£), which is not something that
can be produced or gained through practice. To reify that concept and con-
clude that since one is already a buddha one should give up practice, how-
ever, is also to “strike the cart.”

Throughout the history of the Chan school in China, from its emergence
as the dominant trend within the Buddhist sangha in the Song down to the
present, few within that school have ever interpreted the iconoclastic rhet-
oric attributed to the patriarchs as a call to literal inaction with regard to
conventional Buddhist observances. There may have been a few scattered
movements in Tang China, such as the Baotang school, that took the axi-
om of innate buddha-nature and the corollary of non-cultivation literally as
guides to cultivation and thus abandoned Buddhist practices, but there is
little hard evidence to prove that.* The Zen school in Japan, certainly, has
never included many real (as opposed to merely rhetorical) iconoclasts. As
explained above, the transmission of Zen to Japan in the Kamakura peri-
od was actually a replication in that country of the most conservative, state-
sanctioned monastic institutions of Song, Yuan, and Ming dynasty China.
The Japanese Zen school is thus heir to a wide range of observances, most
of which are generically Buddhist, not uniquely “Zen,” although they have
often been regarded as such in Japan. More than any other branch of mod-
ern Japanese Buddhism, it preserves monastic procedures and rituals that
can be traced all the way back to medieval Chinese adaptations of Vinaya
materials that were originally translated from Indic languages.

It was only in the late nineteenth and early twentieth centuries that schol-
ars associated with the Zen denominations in Japan began to advocate a lit-
eral reading of the iconoclastic rhetoric of the Chan masters of the Tang,
They did so because they wished to defend Zen against the charge, leveled

against Japanese Buddhism as a whole, that it was a backward and super-

# Most of what we know about the Baotang school derives from the writings of

an opponent and critic, the scholar monk Guifeng Zongmi *£l475% (780-841),
who may have deliberately depicted them as reckless and antinomian.
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stitious religion, antithetical to the scientific and cultural progress that the
newly empowered Meiji oligarchs envisioned as they pushed the country
to modernize and industrialize. Apologists such as D.T. Suzuki (Suzuki
Daisetsu #5 A Kiill, 1870-1966) and Nukariya Kaiten 2. &K (1867-
1934) were eager to cast Zen as an East Asian and particularly Japanese
form of philosophy, psychology, aesthetics, or direct mystical experience—
anything but a religion encumbered by unscientific beliefs and nonsensi-
cal rituals. It was difficult for them to deny that the Zen monasteries and
temples of their day engaged in observances such as the feeding of hungry
ghosts, offerings to ancestral spirits, and the generation of merit through
sutra chanting, but they tried to portray those rituals as “excrescences” that
had nothing to do with Zen in its pure form and as concessions made to
lay patrons. They bolstered that case by arguing that in the “golden age” of
the Tang masters such as Huairang and Mazu, Zen had originally been
free from all the superstition and ritual that later, from the Song on, began
to bog it down. Such arguments not only played well among elites in early
twentieth-century Japan, they struck a sympathetic chord among a number
of intellectuals in the West and even a few in China, each of whom had their
own culturally and historically specific reasons to find it attractive. They are
not consistent with the historical record, however, and are obviously at odds
with the actual circumstances of the Zen schools in contemporary Japan.
It is largely in the West that the false image of a Zen tradition inimical to
Buddhist ritual has persisted down to the present day.

The Zen Institution in Contemporary Japan

At present, there are twenty-two comprehensive religious corporations
(hokatsu shikyo hojin WG FZHUEN) registered with the Japanese govern-
ment that are recognized as belonging to the Zen tradition (Zenkei iifi %).>
Those include: the Soto school (Sotasha H{l7); fifteen separate corpo-
rations that identify themselves as branches (ha Jk) of the Rinzai school
(Rinzaishi &5 5%); the Obaku school (Obakusha #5%5%7%); and five small

% Bunkacho 3U{JT, ed., Shikys nenkan, 2003 Edition, 68.
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corporations that have splintered off from the Soto and Rinzai organiza-
tions. Each of the twenty-two Zen denominations has a number of temples
affiliated with it, ranging from 14,664 in the Soto school to 3,389 in the
My®shinji branch of the Rinzai school (Rinzaishi Myashinjiba R i#5 %4biLs
SFUK), 455 in the Obaku school, a few hundred in the smaller Rinzai de-

nominations, and just a handful in the smallest of the corporations.

The individual temples (jiin <7:Ft) that make up the Zen comprehensive
religious corporations can be divided into four different types: head tem-
ples (honzan Z<|11), mortuary sub-temples (tatchi ¥55H), training monaster-
ies (sodo E%L), and ordinary temples (ippan jiin —fi% =5, These distinc-
tions are not made in the statistics published by the Japanese government,
but the nomenclature has long been in use within the Zen tradition.

All but the very smallest of the Zen corporations has a head temple
(honzan A1) which serves as its administrative center and typically gives
the corporation its name. Historically, the most famous of the Rinzai head
temples are Kenninji 2/, Tofukiji ##%F, Nanzenji Fii#<F, Tenryuji
KHESF, Shokokuji FHEISF, Daitokuji Kf#5F, and Mydshinji #/0F in
Kyoto, and Kenchéji %= and Engakuji [B]% < in Kamakura. The Soto
school, for historical reasons that are peculiar to it, has two head temples
(ryodaibonzan Wi KAL), Eiheiji 7K*F-<F in Fukui and Sjiji #84F ¥ in Yo-
kohama, and a separate Administrative Headquarters (shamucho 7#5/T)
located in a Tokyo high-rise. The Obaku school’s head temple is Manpuku-
ji fE#RF, situated in the town of Uji, just south of Kyoto.

The Soto Zen school’s two head temples, Eiheiji (founded by Dogen) and
Sojiji  (founded by Keizan), have both been recently reconstructed to con-
form closely to the layouts of the great public monasteries that Dogen en-

*  For a description of the layout of those monasteries and the practical and

ritual function of their various buildings, see T. Griffith Foulk, “Myth, Ritual, and
Monastic Practice in Sung Chan Buddhism,” in Patricia Buckley Ebrey and Peter N.
Gregory, eds., Religion and Society in T'ang and Sung China (Honolulu: University of
Hawaii Press, 1993), 167-197.
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burning down at its original location on the Noto Peninsula in 1898, was
rebuilt along the lines of a Song monastery in Yokohama in 1907. Eiheiji
remains at the site of its original construction in Echizen (modern Fukui
Prefecture). The oldest building at Eiheiji, however, is the mountain gate
(sanmon 1LI[Y]), which was built in 1749 in the Ming Chinese style, with
images of the four deva kings (shitenno /UK E) enshrined at ground level
(two on each side of the central portal) and an arhats hall (rakando 5 &)
on the second floor. The gate has not been replaced with a “proper” Song-
style building, but the Ming-style meditation hall (zendo i %Z) and refectory
(saido 75 %2) that Eiheiji had in the mid-eighteenth century were later re-
placed by a Song style sangha hall (sod6 &%), where monks in training eat,
sleep, meditate, and perform religious services, and a Song inspired kitch-
en and adminstration building (kuin Ex).

The oldest extant ground plan of Eiheiji, dated 1802, shows a sangha
hall with attached common quarters (shu ryo &%%), and a large kitchen-
residence (dai kuri K& %) opposite it where the administration hall now
stands. Gentd, the fiftieth abbot who edited and reprinted the Large Eibei
Rules of Purity and compiled the Small Eibei Rules of Purity, wrote a short
text in 1796 commemorating the rebuilding of the sangha hall and setting
down rules for its use. Entitled Admonition on the Rebuilding of the Sangha
Hall at Eibeiji (Eibeiji saiken sodo kokuyubun 7K V-SF FFEHE 245 560 50), the
text begins by praising Dogen for building the first sangha hall in Japan,
then explains:

‘The monastic practices (sorin gyohé wsAT1£) associated with [the
sangha hall] are many. It is there that bowls are spread out (tenpatsu
JE#k) for the two daily meals—the morning gruel (shuku 5#3) and
midday repast (sai 7%); it is there that the four periods of sitting
meditation (shiji zazen VUIRFAATE) are energetically practiced; it is
there that [monks] sleep (tamin $THR) in the middle of the night; it is
there that sutra reading (kankin %) is held when required (rinji fiff
I57); it is there that recitations of prayers (nenju /2xFf) are performed
on the “three” and “eight” days of the month [3rd, 8th, 13th, 18th,
23rd, 28th]; and it is there that tea is served (senten i) upon the
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binding and release of retreats (ge no kekkai 5.2 f#). It is the place

where the majority of monks in the assembly are to reside.”

The construction of the sangha hall at Eiheiji was emblematic of the move-
ment to break away from the Obaku school model and “restore the old rules
of the patriarchs” (soki fukko fLF112 %), but it is clear from this document
that the so-called “old” ways of Song-style practice were actually new to the
monks of Eiheiji in 1796. All of the sangha hall observances listed by Gento,

Meiji era down to the present and are explained in detail in the current Stan-

dard Observances of the Soto Zen School.

Mortuary sub-temples (tatcha ¥551) are found mainly within the pre-
cincts of Rinzai head temples, especially in Kyoto. Occupying their own
small, walled compounds, they originated in the medieval period as shrines
dedicated to maintaining a stupa (to ) and performing memorial servic-
es for a particular Zen master who was one in the series of former abbots
(zenjii Hiif¥) of the central monastery. They were paid for by wealthy lay pa-
trons, who enshrined their own ancestral spirits there, as well, and had the
small contingent of resident monks perform routine merit-dedicating ser-
vices for them. The two main buildings of mortuary sub-temples, the ab-
bot’s quarters (hojo /7 3L) and kitchen (kuri Eif#), often featured the finest
in Japanese-style architecture and were lavishly appointed with beautiful
works of art and surrounded by tranquil gardens. A great many sub-temples
were destroyed early in the Meiji period. Those that survive at Rinzai head
temples in Kyoto have largely lost the single-family patronage they once
had. Many have taken on additional households as parishioners. Some have
opened their gates to tourism as a source of income. In the process, their fine
old buildings, works of art, and gardens have become emblematic around
the world not only of Zen, but of traditional Japanese culture. Visitors, es-

¥ From Miscellaneous Writings of Zen Master Eibei Gento on Restoring the Old
Patriarchal Rules (Eihei gento zenji soki fukko zakko 7K V-2 Zs i Al fH BIAE H 67 in
Zoku Sétdshii Zensho Kankokai, ed., Zoku sotoshi zensho: Shingi (Tokyo: Sétdshi
Shiimuchs, 1974-1977), 338b.
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pecially those that receive pamphlets in English, are typically fed some Su-
zuki-esque propaganda about how the Song literati paintings embody Zen
spirituality and how the gardens are used for meditation or “represent” med-
itative states; they are never told that what they are seeing is actually the pri-
vate mortuary chapel of some wealthy clan of the feudal past.

Training monasteries (sodo f8§%Z) are places where groups of trainee
monks (unsui ZK), ranging in number from a dozen to more than a hun-
dred, engage in communal monastic discipline under the guidance of one
or more senior teachers. The primary function of these institutions is to ex-
pose young monks to traditional forms of Zen Buddhist practice, includ-
ing zazen, koan introspection, and doctrinal study, and to prepare them as
ritual specialists for the careers they will have as ordinary temple priests.
The training monasteries that exist today perpetuate an Edo period reviv-
al, albeit on a more modest scale, of forms of communal monastic practice
that had originally been introduced to Japan from China in the Kamaku-
ra period but had died out in the interim. At present, there are thirty-eight
Rinzai training monasteries in operation. All but one of the fifteen Rinzai
head temples has training monastery located on its grounds in a mortuary
sub-temple converted to that purpose. The remaining twenty-four Rinzai
training monasteries, eighteen of which belong to the My®éshinji branch,
are scattered around the country. The two flagship institutions of the Soto
school are the head temple training monasteries (honzan sodo A<|LI{E %) of
Eiheiji and Sojiji, which have gone to great lengths over the past century to
replicate the large-scale Song-style institutions that the patriarchs Dogen
and Keizan originally established in the Kamakura period. In addition, the
Soto school has twenty-three training monasteries and three nuns training
monasteries (nisodo JEAE%E). The head temple of the Obaku school, Man-
pukuji, is a training monastery in its own right.

Some popular literature written in English as well as Japanese gives the
impression that the Rinzai and Soto approaches to Zen practice are very
different. Rinzai Zen, for example, is said to employ koans (kdan A%2) as
devices to spur practitioners on to awakening (satori {&), while Soto Zen
is said to favor the practice of “just sitting” (shikantaza TEFT44) in med-
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itation with no thought of gaining awakening, The Rinzai approach, ac-
cordingly, is described as “samurai Zen,” suggesting a bold attack on awak-
ening that puts one’s very life on the line, while the Soto approach is called
“farmer Zen,” implying a slow but steady cultivation of virtue and realiza-
tion with the serene faith that one is already possessed of the buddha-na-
ture. Based on distinctions such as these, one might be led to believe that
there are great variations in practice between the Soto and Rinzai schools.
In actuality, the training monasteries and ordinary temples of both schools
feature a nearly identical lineup of daily, monthly, annual, and occasional
observances, which reflects their common roots in the monastic tradition
of Song and Yuan China. The differences in monastery organization and
practice that can be found today are chiefly the result of the reform move-
ments of the Edo period, in which the Rinzai response to Obaku Zen took
a somewhat different course than the Soto response described above. The
two main branches of the Zen tradition also reacted differently to regula-
tions imposed on them by the Meiji government, resulting in the different
institutional structures that they exhibit today.

The expression “Rinzai warrior (bushi i 1:), Soto farmer (hyakusho E1E)”
has a grain of historical truth, for leading samurai in the Kamakura peri-
od and the lords (daimyo K44) of feudal domains (han ) in the Tokuga-
wa period did tend to select prominent Rinzai monks as the founding ab-
bots of the mortuary temples (bodaiji ¥ /£=F) they built to honor their own
clans, whereas fewer Soto monks garnered support from the highest levels
of the social hierarchy in the geographical centers of political power. In the
Tokugawa period, the major Rinzai monasteries of Kyoto and Kamaku-
ra—e.g. Kenninji #{=5F, Tofukuji # &, Nanzenji FFii=F, Tenryiji X
#iE=F, Shokokuji FHEISF, Daitokuji K{#E=F, Myoshinji #/0:5F, Engakuji
4 <F, and Kenchoji 8% <F—were all head monasteries (honzan A<[LI) that
had sizable networks of branch temples (matsuji K<) scattered around the
In both the Rinzai and the Soto networks, the vast majority of branch tem-
ples were mortuary temples (bodaiji ¥ #£=F) that each had numerous patron

households (danka 18 57) afhliated with them, as mandated by the Toku-
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gawa regime. The large, historically powerful Rinzai monasteries of Kyo-
to, however, also had scores of mortuary sub-temples or “stupa sites” (tatchi
£595) on their grounds, each of which was patronized by a single well-to-
do family, mostly nouveau riches merchants or members of the old nobility.
The monks who inhabited those big urban Rinzai monasteries, moreover,
were all scattered among the sub-temples. The sangha halls (sodo {# %) and
kitchen-cum-administration buildings (kuin E[t) that had once support-
ed a large assembly of monks in Song-style communal training had all dis-
appeared.” The only observances that brought all the monks together in
the central buddha halls (butsuden %) and dharma halls (hatto {£%%) of a
main monastery (hon garan A{/I&) were major ceremonies such as the an-
nual New Year’s assembly (shusho-e 1€ 1E®) or Buddha's birthday assem-
bly (buttan-e #F#EE), and occasional rites such as the installation of an ab-

bot (shinsan-shiki & [LIZX).

Head monasteries, memorial sub-temples, and training monasteries get
virtually all of the attention in popular and scholarly literature dealing with
the Zen establishment in Japan, but in actuality they are merely the tip of
an institutional iceberg that is comprised largely of ordinary temples (ippan
jiin —f%<FF). The vast majority of Zen clergy reside in ordinary temples,
where they hold the traditional title of abbot (jiashoku (1) but are in fact
married men who raise families and have no young monks (kozo /)MH) serv-
ing under them save their own sons. Ordinary temples generally have a
number of lay households associated with them as parishioners (danka &
% ); the numbers range from two or three dozen households in small towns
and rural areas to three or four hundred in cities. The primary function of
an ordinary Zen priest is the daily nourishment of the many spirits (ranging
from buddhas, patriarchs, and devas to former abbots and the ancestors of
patrons) that are enshrined in his temple, and the performance of funerals
(sogi PEf), annual memorial services (nenki -5, and prayer services (kito
#Tii#) for his parishioners. Ordinary temples are supported largely by dona-

»  The only sangha hall that remained standing from the medieval period was the

one that still exists at Tofukuji in Kyoto. Built in 1347, by the Edo period it had

fallen into disuse and been converted into a warehouse.
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tions (actually fees for priestly services) from parishioners. A percentage of
their income is passed on to their respective head organizations as dues for
membership in the comprehensive corporation. A relatively small number
of ordinary Zen temples (about 600) have meditation groups (zazenkai A
i Er) that meet on a biweekly or monthly basis and give lay people a chance
to get a taste of a monastic-style Zen practice.

In addition to the four types of temples discussed above, there are a num-
ber of educational institutions (kyoiku kikan ZEHEE) that are run by reli-
gious corporations belonging to the Zen tradition. The Soto school has by
far the most, with five universities, three research centers, two junior colleg-
es, seven high schools, and three middle schools. The Myéshinji branch of
the Rinzai school operates one university, two research centers, one junior
college, and one high school. Many of the faculty members and researchers
at the Zen universities are themselves ordained members of the Zen cler-
gy. The universities are coeducational and open to students from all back-
grounds, and their curricula are fairly diverse and secular, but they do put
an emphasis on sectarian studies (shigaku 7%5%) and the education of the
sons of Zen priests who will eventually succeed their fathers as the abbots
of ordinary temples. Zen universities came into existence during the Mei-
ji period and, like all other religious and state-run institutions of higher
learning in modern Japan, were founded on a Western model. Since that
time, they have been centers of the modern academic study of the “history
of the Zen lineage” (zenshishi % 5)—a field that has done a wonderful
job of providing all sorts of research tools and has produced a large amount
of fine critical scholarship, but that has also been responsible for inventing
and promoting the apologetic and misleading ideal of an iconoclastic “pure”
Zen that, in its essence, has nothing to do with ritual.

The Administrative Headquarters of Soto Zen Buddhism (Sétoshi
shiamucho il 7% 77#5T) also organizes and supports such groups as a Na-
tional Soto School Youth Association (Zenkoku Sotoshi Seinenkai 4=[E
1% 5 4-8) and Soto School Women'’s Association (Sotashi Fujinkai ¥l
0 N8 It includes within its offices a Publications Division (shuppanbu
HiRES) and Education Division (kyogakubu Z05% 1) that reach out in vari-
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ous ways to lay followers in Japan and abroad. The My®éshinji branch of the
Rinzai school mounts similar efforts, although on a lesser scale.

The Routine in Training Monasteries

The sixty or so Zen training monasteries operating in Japan today pre-
serve many of the traditional forms of Buddhist monastic ritual that were
originally imported from Song and Yuan China in the Kamakura period,
and reimported from Ming China in the Edo period. Daily observances at
those monasteries include: (1) three periods of sitting meditation—dawn
zazen (kydten zazen BE KAL), mid-morning zazen (soshin zazen /2
i), and evening zazen (kokon zazen H{E447#); (2) various sutra-chanting
services (fugin <) —the morning service (choka fugin FIFRFRFE), midday
service (nitchit fugin HHFIKE), kitchen service (soko fugin BEAFRAE), med-
itation hall service (donai fugin %PIFRFE), and evening service (banka fugin
WEARFEAE); (3) three meals—morning gruel (shuku ), midday main meal
(sai 77), and evening “medicine” (yakuseki 3£47); (4) early morning clean-
ing (soji ffF%); and (5) depending on the day, either collective labor (fushin
samu 36 1FH) such as gardening, weeding, and cutting wood, or lectures
on Zen texts (hoyaku {54% or teisho #2"5).

The practice of zazen in training monasteries is a highly formal, ritual-
ized affair. Individual places on the meditation platforms (tan #.) in a Soto
sangha hall (sodo {4 %) or Rinzai meditation hall (zendo i# %) are arranged
by seniority, and there is a set procedure for filing in and out as a group, po-
sitioning one’s hands, turning one’s body, bowing to neighboring and oppo-
site places, taking one’s seat, donning one’s formal monks robe (kesa 42%),
and so forth. Enshrined in the center of every sangha hall and meditation
hall is an image of Monju Bosatsu (the bodhisattva Mafijusri) dressed as a
monk, sitting in meditation on an altar. Known as the “sacred monk” (shoso
H2/8), he is regarded as the most senior member of the assembly (followed
by the abbot) and as the protecting deity of the hall. He has his own atten-
dant (jisha 4 who offers tea and incense to him daily. The monks bow
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to him whenever they enter or leave, and engage in daily services in which
they make prostrations and chant dharanis to produce merit (kudoku L i)
for dedication (eké [E]7]) to him. However dismissive D.T. Suzuki may have
been about “all those images of various Buddhas and Bodhisattvas and De-
vas and other beings that one comes across in Zen temples,” even he could
not claim that Monju Bosatsu found his way into the training monasteries
as an “excrescence added from the outside” or as any kind of concession to
“popular” religiosity. The sacred monk was a standard feature of the com-
munal meditation facilities found in all Chinese Buddhist monasteries from
the Song through the Ming, facilities that were generally off-limits to any-
one but propetly ordained monks.

Westerners tend to think of meditation as a self-absorbed, psychologi-
cally oriented exercise, but as it is practiced in Japanese Zen monasteries it
is the social ritual par excellence, epitomizing the regimentation, extreme
concern for etiquette (igi J#(f#), and sacrifice of individuality that is char-
acteristic of the monastic regime in general. In zazen, maintaining the cor-
rect posture, regardless of pain or drowsiness, is stressed above all else. No
matter what inner turmoil one feels, one must remain without moving in
the cross-legged, eyes-lowered posture of a sitting buddha, looking alert,
calm, and collected. Hall monitors patrol with sticks (kydsaku or keisaku %
iK), correcting the postures of sitters and hitting their shoulders in a ritu-
alized manner (punctuated by bows before and after) to wake them up and
stimulate their efforts.

At Rinzai monasteries, where the monks in training (unsui Z27K) engage

in the contemplation of koans (kanna F&#) under the guidance of the Zen
master (roshi i), the periods of zazen are the times when (as signalled by
a bell) they may go to the master’s quarters (inryo f&%%) for the highly for-
malized rite of individual consultation (dokusan #22). The rite of “entering
the room” (nisshitsu A=E) is also preserved in Soto monasteries, where it
takes place at the discretion of the abbot, not during periods of zazen. Based
on the Obaku model, it is a semi-public ceremony in which the monks take
turns approaching the abbot’s seat and engaging in a “question and answer”
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(mondo f#17%) exchange; they may, but do not have to, “raise” (nentei i54) a
koan as a topic of discussion.

Sutra chanting services (fugin ##%) take up more of the time of monks in
Zen monasteries than any other kind of observance. They are regarded as
a vital part of the daily (as well as monthly) routine, for it is through them
that all the spirits enshrined on altars in various monastery buildings are
nourished and propitiated. The spirits so feted typically include: the Bud-
dha Sikyamuni; his disciples, the arhats; the successive generations of pa-
triarchs in the Zen lineage; the founding and former abbots of each par-
ticular monastery; various devas and spirits identified as protectors of the
Buddha-dharma and the monastery; the founding patron of the monas-
tery; and the ancestors of current lay patrons. The basic ritual procedure
in a sutra-chanting service is to generate merit (kudoku LIfi) by chanting
sutras or dharanis, and then to offer it to a spirit or spirits by means of a
formal verse for the dedication of merit (ekomon [E][F]30). Merit (S. punya),
as interpreted in the East Asian Buddhist tradition, is literally the “virtue”
or “power” (C. de, J. toku {#) that results from good “works” or “deeds” (C.
gong, J. ku £N). It is the fruit of good karma (actions), conceived as a kind of
spiritual energy that can be saved, invested, spent, or given away like cash.
In the East Asian context, the Buddhist transfer (C. huixiang, J. eko [E][A])
of merit is also understand as an “offering of nourishment” (C. gongyang, J.
kuyo ff:5%) to spirits, one that is akin to generic (not uniquely Buddhist) of-
ferings of food and drink on an altar where the mortuary tablets of ances-
tral spirits are enshrined. In Zen monasteries and temples, the recipients of
merit in sutra chanting services are generally represented on an altar with
some kind of icon—a sculpture, painting, or tablet—and the dedication of
merit is generally coupled with offerings of incense and (in more elaborate

rites) food and drink.

The morning sutra chanting (choka fugin FIFEFFE) is the most impor-
tant daily observance in a training monastery, as indicated by the fact that
it is the only one that every single member of the community must attend.
In Soto monasteries, the morning service consists of five separate rites: (1)

buddha hall sutra chanting (butsuden fugin il F#E), (2) sutra chanting for
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arhats (6gu fugin JEHLFAFE), (3) ancestral teachers hall sutra chanting (sodo
fugin tHEFAE), (4) sutra chanting for founding and former abbots (kaisan
rekijii fugin BA[LEEFEFE), and (5) ancestors hall sutra chanting (shido fugin
il 3 FHAE). All five are actually performed in one place, the main hall (hondo
A%L), but the abbot approaches the altar and burns incense five times while
the assembly of monks chant sutras, and there are five different dedications
of merit that are recited by the rector (ino #£JI). The basic elements found
in most verses for dedicating merit are: (1) an invocation; (2) a statement of
how the merit was generated; (3) a declaration of who is to receive the mer-
it; and (4) an indication of the purpose of the dedication, and/or a formal

prayer in which some specific benefit is requested in return.

Western practitioners of Zen sometimes understand the chanting of
sutras and dharanis itself to be the main ritual performance, and the verse
for the dedication of merit as some sort of closing gesture or coda. That view
allows those who are uncomfortable with “ritual” (but happy to “practice”)
to rationalize that the purpose of the chanting is to learn or spread Buddhist
doctrines, or (in the case of nonsensical dharanis) that it is a device for fo-
cusing the mind in meditative concentration. The underlying assumption is
that “merit” is a magical, superstitious, or at best symbolical kind of thing
that no rational, scientifically minded person could take seriously as actual-
ly existing, In the East Asian Buddhist tradition of which Japanese Zen is a
part, however, people do believe in merit. It is as real to them as, say, mon-
ey—that other symbolical, magical thing that has no substantial existence
but nevertheless serves to organize human societies and get things done.
There is no doubt that the main purpose of sutra-chanting services in Zen
is the production of merit, and that the formal dedication of that merit is
the performative heart and defining moment of the ritual.

Scholars of religion, art historians, and anyone else who wonders what
“all those images” are doing in Zen monasteries can do no better than ac-
tually read the verses for the dedication of merit that are used when mak-
ing offerings to the beings enshrined. The verses shed light on the status of
those beings in the Buddhist spiritual hierarchy and the human relation-
ship to them, for merit is either given “up” as an offering to buddhas and
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patriarchs, “across” as support for fellow monks who have died, or “down”
as salvation for poor unfortunates such as hungry ghosts and disconnected
spirits who have no living relatives. The verses also reveal what the monas-
tic community hopes to gain by enshrining and nourishing each spirit. The
arhats, for example, are enjoined to “please use your three awarenesses and
six supernatural powers to turn the age of the end of the dharma (mappo K
1£) into the age of the true dharma (shobo 1E{£); use your five powers and
eight liberations to lead living beings to the unborn; continuously turn the
two wheels (nirin _iffii) of the monastery; and forever prevent the three di-
sasters from afflicting the land.” The “two wheels” referred to here are the
wheel of food (jikirin i) and wheel of dharma (horin %), so we may
infer that one function of the arhats is to help keep the monastery kitch-
en well supplied.

Meals in Zen training monasteries, known generically as “handling bowls”
(gyohatsu 1T#k) are highly ritualized affairs. That is especially true of meals
served on the platforms in a sangha hall (or meditation hall) in the manner
prescribed in Song and Yuan rules of purity, but even the “simplified meals”
(ryaku bandai W& E15) that are served at long low tables in a kitchen (kuri i
) have quite an involved etiquette. The monks must set out their bowls,
receive the food, make a small offering of rice to hungry ghosts, eat, and fi-
nally clean and put away their bowls, all in a minutely prescribed manner,
either in unison or (in the case of the actual serving of food) in order of se-
niority. The meal is punctuated by the group chanting of a number of verses
that serve to sanctify it, but otherwise is taken in complete silence.

Not only meals, but various other activities in the daily life of Zen monks
in training are regulated and sanctified by a prescribed etiquette (igi JA(%),
special procedures (saho 1£1£), and the chanting of verses, such as the Verse
for Donning Kesa (Takkesa ge #52234H), Verse for Face Washing (Senmen
no ge VElfi . Z1#), Verse for Entering the Bath (Nyayoku no ge A% 21#), and
Verse of Purification (Senjo no ge JE{F D 1#). The mealtime ritual, verses, and
other procedures for the ritualization of otherwise ordinary daily activities
do not have their origins in any uniquely “Zen” application of the practice
of mindfulness to everyday life, as modern scholars sometimes argue. All of
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those procedures can be traced back to mainstream, generic Buddhist mo-
nastic practices in Song and Yuan China.

Monthly observances at Zen training monasteries are mostly sutra chant-
ing and offering services for spirits who already receive dedications of merit
on a daily basis, monthly memorial services (gakki J %) for important pa-
triarchs in the Zen lineage, and certain other rites pertaining directly to the
monastic vocation. In Soto monasteries, on the 1st and 15th days of every
month there are: a prayers sutra chanting (shukuto fugin fLiEalfE), which
originally entailed (and still does entail in Rinzai monasteries) dedications
of merit to the emperor; a special sutra chanting for tutelary deities (chinju
fugin FESFHRFE); a small convocation (shosan /N2) for instruction in the
abbot’s quarters; special offerings to the arhats (rakan kuyo F#E5{5E) and
the main object of veneration (honzon jogu A< 2L 1-1£), usually Sikyamuni; a
touring of the sangha hall by the abbot and a tea service there (jundo gyocha
HKEE1T7K); and an abbreviated posadha (ryaku fusatsu I&ATBE), a traditional
Buddhist monastic rite of confession and purification. On days of the month
ending in “1” (the 1st, 11th, and 21st) there is a formal reading of common
quarters rules (sendoku shingi B 7¢/#H1). On days ending in “3” and “8” (the
3rd, 8th, 13th, 18th, 23rd, and 28th), there are sangha hall recitations (sodo
nenju {852 35H), in which the Ten Buddha Names are chanted (a form of
nenbutsu practice) and a recitation text (nenjumon 72l %) is intoned.

On days ending in “4” and “9” the monks shave their heads (johatsu i+
%2), take baths (kaiyoku BA¥Y), do their own laundry and mending, and oth-
er individual chores. On the 5th day of every month there is a special su-
tra chanting for Idaten (Idaten fugin FEK KAL), the tutelary deity of the
kitchen, and a monthly memorial service (gakki H =) for Bodhidharma,
first patriarch of the Zen lineage in China. On the 29th of every month
there is a monthly memorial service for the Two Ancestors of the Soto lin-
eage in Japan, Dogen and Keizan. The monthly memorials involve special
offerings of “decoction, sweets, and tea (tokasa #55L4%) and rare delicacies
(chinsha 2 %) in addition to the merit produced by sutra chanting.
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The most important annual observances at all Zen monasteries and tem-
plesare: (1) the New Year’s assembly (shusho e f& 1IE) held on the first three
days of January; (2) the Bon festival assembly (urabon e F M%), which
was traditionally centered on the 15th day of the 7th month of the lunar cal-
endar, but has been celebrated at somewhat different times (e.g. July 15th
or August 15th), depending on local custom, since the adoption of the Gre-
gorian calendar in the Meiji era; (3) the Other Shore (i.e. nirvana) assem-
blies (higan e 15 /7 &) held on the vernal and autumnal equinoxes; (4) the so-
called “three Buddha assemblies” (san butsu e —ffi&): the Buddha'’s birth-
day assembly (buttan e i E) on April 8, awakening assembly (jodo e fi%
1B %) on December 8, and nirvana assembly (nehan e 242 &) on February
15; and (5) annual memorial services (nenki 4= for the founding abbot
(kaisan BH[Ll) and important patriarchs such as Bodhidharma, Huike, Lin-
ji, Dogen and Keizan.

At training monasteries, the New Year’s assembly is occasion for the re-
volving reading of the Great Perfection of Wisdom Sutra (tendoku daibannya
Hame K%AT), a colorful rite that involves riffling through all six hundred
fascicles of the text while reciting dharanis. Revolving reading is understood
as an efficient way of generating a great deal of merit, for the entire Great
Perfection of Wisdom Sutra “counts” as having been read, but the monks do
not have to actually chant it. Even people who wish to deny the centrality
of merit production and dedication in Zen practice would have a hard time
rationalizing this rite, for it cannot be explained away as an educational or
meditative exercise. It is, however, quite theatrical.

The New Year’s assembly in training monasteries is also a time for formal
salutations (ninji gyorei AF1Tii), in which the abbot, monastic ofhicers,
and ordinary monks in training visit each others’ quarters and exchange
formal congratulations and thanks. Lay patrons are greeted (gakyaku settai
BE14%), and there is a special tea service in the sangha hall (sodo dokui
cha {85455 75), following the procedures first introduced to Japan by the
Song and Yuan rules of purity.
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In training monasteries and ordinary Zen temples alike, the Bon festival
and Other Shore assemblies are occasions for holding major public “feed-
ings of the hungry ghosts” (segaki e i fift 'R &), also called “food-offering as-
semblies” (sejiki e ffi £ ). Because those are primarily aimed at the laity,
they are explained in the following section.

The three Buddha assemblies are major events in the ritual calendars of
head temples and training monasteries. All three are marked by the same
elaborate offerings of food and drink on special altars that are set up in front
of images of the Buddha Sakyamuni, coupled with special sutra-chanting
services for the generation and dedication of additional merit. For the nit-
vana assembly (nehan e 12HEE) on the 15th day of the 2nd month, the tra-
ditional East Asian date for the Buddha’s death, a nirvana image (nehanzo
128214) is hung that shows him prone and surrounded by grieving arhats,
bodhisattvas, devas, and animals. For the Buddha’s birthday, traditionally
celebrated on the 8th day of the 4th month, an image of the newborn Bud-
dha is set in a bowl under a flower trellis and bathed with sweet tea by se-
nior monastic officers who first leave their ranks and burn incense (shuppan
shoko HHBEBER). The Buddha's attainment of awakening (jodo ¥iH), said
to have taken place on the 8th day of 12th month (rohatsu Jii/\), is preced-
ed by a week-long intensive training period (sesshin ££.) in which the hours
spent in zazen are increased dramatically, many usually schedule daily ac-
tivities are suspended (but not the daily sutra-chanting services), and (at
some Rinzai monasteries) the monks are not allowed to lie down to sleep
for the entire time.

Other annual observances that are unique to training monasteries are
the opening (kessei ##i i) and closing (kaisei fi#ll) of the two annual nine-
ty-day retreats (ango %’J&), the registration (kata £#%) and send-off (soan
%17) of monks in training, various rites that involve the appointment and
retirement of officers in the monastic bureaucracy, and a number of special
tea services. All of those rites perpetuate the modes of Chinese Buddhist
monastic practice that were originally introduced to Japan by monks such
as Eisai, Enni, Dégen, and Langqi.
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The Routine at Ordinary Temples

The resident priests (abbots) of ordinary Zen temples are mainly con-
cerned with performing services for their lay parishioners (danka f#55), but
the one daily rite that they feel most constrained to carry out if at all pos-
sible is the morning service (choka fugin FIFRIMFE), in which all the spirits
enshrined on the premises are propitiated with offerings of merit. In most
cases, it is the abbot alone who wakes up early (at 5:00 or 6:00 AM) to take
care of that sacred duty. In Soto school temples, the solitary abbot will burn
some incense before the altar and perform an abbreviated morning service
(ryaku choka fugin WS EHERFAFE). Some ordinary temple priests also make an
effort to do alittle zazen each morning, or to incorporate some of the meal-
time verses in their family’s daily routine, but they are in the minority.

Funerals and memorial services are the mainstay of the Zen tradition in
Japan and its most important contribution to Japanese Buddhism at large.
Let us examine in detail, then, the procedure for the funeral of a lay follow-
er (danshinto sogi ho FE15 /EFE(#1E) as it has been handed down in the Soto
Zen tradition (the Rinzai lay funeral scarcely differs). What is most strik-
ing about the procedure is that it is based entirely on the funeral of a Bud-
dhist monk, as that was practiced in Song and Yuan China.

As soon as a Zen priest hears that one of his parishioners (danka 18 57)
has died he goes to the home of the deceased and performs a sutra chant-
ing at the time of death (rinjii fugin BRF&FHFE), commonly known as “pillow
sutras” (makuragyo #E#5). He chants the Last Teaching Sutra (Yuikyogyo &
##5%) and Verse of Homage to Buddha’s Relics (Shariraimon 55 Fllii ), both
of which are closely associated with the death (nirvana) of Sikyamuni Bud-
dha. On the night before the funeral (sogi #&f), there is an all-night vig-
il (tsuya i#7) at which relatives and friends console each other and remi-
nisce about the deceased. The priest performs an all-night vigil sutra chant-

ing (tsuya fugin 1BAFAL).

The recitation before the coffin is followed by a recitation upon lifting
the cofhin (kokan nenju #EAH ), a “guiding dharma phrase” (indo hogo 51
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IH1ETE), and a recitation at the funeral site (santo nenju [LIFEEH). All of
the recitations (nenju /&) involve chanting the Ten Buddha Names and a
dedication of merit. The funeral reaches a climax with what are called the
three buddha rites (san butsuji =i =) an elaborately orchestrated offer-
ing of decoction (tentd £2%;) to the deceased, an equally involved offering of
tea (tencha $27K), and the wielding of the torch (hinko F4E) used to ritually
start the cremation. A separate monk officiant is required to take the lead
in each of those rites. When all of the preceding ceremonies are finished, at
the end there is a sutra chanting for placing the tablet (an’i fugin 2\, FRAE)
of the deceased in the temple’s ancestors hall (shido jifl &L).

Funerals in the Japanese Zen tradition are the most involved, dramatic,
and expensive of rites involving the dead, but they are certainly not the last.
The typical parishioner household associated with an ordinary Zen temple
has a buddha altar (butsudan ff3E) in the home. The altar contains an im-
age of a buddha, most often Sakyamuni, flanked by spirit tablets (ihai {\7 /i)
bearing the names of deceased family members. The altar is decorated with
candles and flowers, has a stand or shelf for offerings, and a censer for burn-
ing incense. Family members (usually the woman of the house) may make
offerings of food and drink to the spirits on a daily basis, on the monthly
return of their death days (maitsuki no meinichi fit D4 ), or less often.
On the anniversaries of their death days (shotsuki meinichi £ i H), during
the week of the mid-summer Bon festival (o-bon ¥57%), and in conjunction
with the Other Shore (o-higan #51% /5) memorial rites that are held on the
spring and fall equinoxes, it is customary to invite the temple priest to the
home to perform sutra-chanting services (fugin %) before the altar. At
such time, the entire family is ordinarily present for the service. The priest
makes offerings to the Buddha, chants scriptures to produce merit (kudoku
1), and dedicates (eka [E][7]) the merit to the deceased. Usually household
provides the priest with refreshments or a meal. There is always a monetary
donation in return for the services rendered.

Many parishioner households also maintain their own graves (haka %£) in
the cemetery (bochi %:11) of the Zen temple they are affiliated with, as well
as spirit tablets (ihai \Z i) bearing the names of deceased family members in
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an ancestors hall within the temple itself. Actually, the English words “cem-
etery” and “grave” are poor translations of bochi and haka, because nobody is
buried in a bochi (virtually all Buddhist funerals in Japan today involve cre-
mation), and the “gravestones” do not mark the resting place of individuals:
they are stone stupas dedicated (in a prominent inscription on the front) to
“all the ancestors” (senzo daidai JetHfX %) of a particular family, with the
names and death dates of individual family members inscribed in smaller
letters on the sides and back of the one monument. Ashes of the deceased
may be placed in a cavity under or within the stupa, which consists of sev-
eral moveable stones resting one upon the other, or may be enshrined in a
small box in the ancestors hall, near the tablets.

When parishioners visit their family graves and ancestors hall tablets on
the anniversaries of death days, they often request that the temple priest
perform a sutra chanting service. In the verse for the dedication of merit, as
is common in many Mahayana liturgies, the specific wishes of the sponsor
of the rite (in this case, the well-being of one family’s ancestors) are coupled
with universal prayers for the salvation of all living beings. That expression
of generosity, paradoxically, does not dilute or reduce the offering of merit
to specifically named recipients, but rather intensifies it, for giving itself is
deemed a highly meritorious act.

The most popular times to visit family graves at a temple are during the
Bon and Other Shore festivals. On those occasions, parishioners find them-
selves in the company of many other families come for the same purpose.
Many Zen temples hold a feeding of the hungry ghosts (segaki e Jiti fifi /2
) at this time. A special altar for making offerings to “all the spirits of
the three realms” (sangai banrei =5 #%2) is set up at the rear of the main
hall (hondo A%%), opposite the central Sumeru altar (shumidan ZH7R$E) on
which Sikyamuni Buddha is permanently enshrined, and an esoteric rite
known as the opening the ambrosia gate (kai kanromon B H &) is per-
formed. This requires the participation at least six or eight priests, so each
abbot calls on his usual cohort of cooperating colleagues; their ranks may
also be augmented by a few monks in training on leave from their monas-
teries.
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The entire feeding of the hungry ghosts, for all of its expression of uni-
versal compassion for disconnected spirits (muen botoke fEfzf#) who have
no living descendants to nourish and care for them, is conceived as a pow-
erful device for generating merit that is then dedicated to the ancestors of
the lay parishioners whose donations sponsor the rite (and, as is the norm
noted above, to all sentient beings).

Modern scholars such as D.T. Suzuki have described the feeding of hun-
gry ghosts as a “Shingon element” that does not really belong in Zen, and
as an “excrescence added from the outside” in response to popular demand,
but neither of those judgements stand up to historical criticism. The ambro-
sia gate rite as it is practiced in Zen temples today comes directly from Yuan
and Ming dynasty China, where it was part and parcel of the mainstream
monastic Buddhism that was dubbed “Zen” after its importation into Ja-
pan. Moreover, it is clear that most lay people have only a very vague notion
of what is going on in the rite. As far as they are concerned, their own de-
parted loved ones are the focus of the proceedings. At the conclusion of the
ambrosia gate service they line up and burn incense one by one at the altar
to “all the spirits of the three realms,” but each has their own family mem-
bers in mind. Next to that altar there is a large stack of freshly inscribed
“stupas” (sotoba %¥5 %) —long wooden plaques, each of which is dedicat-
ed to “all the generations of ancestors” of one of the families in attendance.
After burning incense, each family carries their wooden stupa to the cem-
etery and sets it up next to the family grave. The ambrosia gate, in short, is
not a concession to the laity; it is an esoteric rite that is maintained by the
Zen clergy for its own purposes and marketed to the laity as a particular-
ly potent form of ancestor worship. That model, of course, can be traced all
the way back to medieval China.”

The focus on the clan (or household) in the operation of ancestral mortu-
ary temples (dannadera T8 I8<F or bodaiji ¥ #2F) as they developed in Zen

and spread throughout Japanese Buddhism has not been very conducive to

#»  See Stephen F Teiser, The Ghost Festival in Medieval China (Princeton:
Princeton University Press, 1988).
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any kind of congregational spirit. As we saw in the case of the feeding of the
hungry ghosts, although a large number of parishioners may gather at an or-
dinary temple for a public rite, they do not necessarily feel any sense of com-
mon purpose or group identity. It is true that in some rural areas, the local
temple (Zen or otherwise) sometimes plays the role of a community center:
a place where various farmers’ groups, women’s and youth clubs, and hobby
(e.g. tea ceremony, painting, calligraphy, singing) groups can meet. For the
most part, however, people approach Buddhist temples for their own rea-
sons and at times of their own choosing, either as individuals or with fami-
ly members. Lay people are free to enter the main halls (hondo A<%4L) of Zen
temples and to pray before any of the sacred images enshrined there. Such
activities do not require the presence of the priest or the making of a dona-
tion, although a box for coin offerings is available.

On New Year's eve, it is customary for the parishioners of ordinary Bud-
dhist temples, Zen included, to visit their local temple at midnight for the
ringing of the large outdoor bell (joya no kane FR#& 7). The bell is rung
108 times, symbolizing purification of the 108 afflictions (bonno 1) that
are the cause of all suffering.’® The Japanese, in general, associate both Bud-
dhist and Shintd New Year’s observations with a purification of the mis-
deeds and pollutions of the previous year.

The Buddha’s birthday celebration, also known as the “assembly for bath-
ing the buddha” (kanbutsu e FEM ), is the most popular of the three Bud-
dha assemblies. Commonly called the flower festival (hana matsuri 1643), it
entails setting up an image of the baby Buddha in a bowl underneath a trellis
covered with flowers, representing the Lumbini grove in which Sékyamuni
was said to have been born. Lay participants, including many children, pour
sweetened tea over the image, thereby reenacting the legendary bathing of

the newborn Buddha by the devas.

Occasional (special) rituals that many parishioners attend include the
ceremony of installing a new abbot (shinsanshiki ¥ 1113\), the dedication of

A more concise list of afflictions (S. klesa, J. bonno fE 1) names just three: greed,

anger, and delusion.
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new sacred images or stupas (z0to kaigen 15855 lR), and assemblies for giv-
ing precepts (jukai e #%78 &), The last, which is often a week-long event at
Soto temples, was originally modeled after the Ming-style precept ceremo-
nies of the Obaku school. What it involves today, basically, is administer-
ing the bodhisattva precepts to lay followers.

In times of personal crisis, parishioners may ask ordinary Zen temple
priests to perform special prayer services (kitd e #Ti# ) for them, in ex-
change for donations. Prayer services involve the production of merit by
chanting sutras and dharanis, and a subsequent dedication of merit to var-
ious deities, coupled with prayers (kito #/T7i). They are different from sutra
chanting services, however, in that they are not construed as acts of venera-
tion or devotion, but are explicitly motivated by the desire to bring about
specific boons for designated recipients. The offerings involved tend to be
reduced in significance to a kind of mechanical procedure meant to ensure
the efficacy of the prayers. The desired ends are sought through the direct
manipulation of spiritual forces, rather than by supplicating deities believed
to have the power to help. As noted above, some modern scholars explain
the presence of prayer services in Japanese Zen as a kind of “syncretism” or
borrowing of elements from the Shingon tradition, and thus as something
not proper to “pure” Zen. Such prayers, however, just like the recitation of
buddha names (nembutsu /&) and the feeding of hungry ghosts, are as in-
tegral a part of the Zen tradition as taking precepts, sitting in meditation,
and chanting sutras. That is to say, they are all elements of the mainstream
Chinese Buddhist monasticism that became known as “Zen” in Japan.

Having outlined in broad fashion the religious practices engaged in by pa-
rishioners of Zen temples, it may be noted in closing that there is little in all
of this to distinguish them from the parishioners of other schools of tradi-
tional Japanese Buddhism. The domestic buddha altars (butsudan i) set
up by lay followers of other schools have different main objects of venera-
tion (honzon AXEL) and admit to minor variations in arrangement, but the
fundamental practice of enshrining spirit tablets for deceased family mem-
bers is exactly the same. Likewise, the sutras and dharanis chanted by the
priests of other schools vary somewhat from those used in Zen, but the ba-
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sic idea of generating merit and dedicating it to ancestral spirits is identical.
Architecturally, most ordinary Buddhist temples in Japan have similar lay-
outs of buildings and grounds, which derive from the mortuary sub-tem-
ples of the Zen tradition. The annual rituals that attract the greatest par-
ticipation from parishioners in all schools of Buddhism—the Bon, Other
Shore, and flower festival assemblies—are also the same. In each school,
to be sure, there are a relatively small number of lay followers who get in-
volved in specialized practices that are unique to the particular tradition in
question. In the case of Zen, those are the practicing laymen (koji J& 1) and
practicing laywomen (daishi K/ili) who belong to zazen groups (zazenkai
A4 ET) at ordinary temples or train together with monks at a monastery.
The basic rituals that most parishioners are exposed to, however, vary lit
tle from one ordinary Buddhist temple to another, regardless of denomi-
national afhliation.
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—NUMBERS—

“2” and “7” days (ni, shichi nichi —. + £ [). The 2nd, 7th, 12th, 17th, 22nd, and
27th days of every month.

“3” days (san nichi = F). The 3rd, 13th, and 23rd days of every month. In training

monasteries, these are days for cleaning and recitation of buddha names.

“3” and “8” days (sanpachi =J\). The 3rd, 8th, 13th, 18th, 23rd, and 28th days

of every month.

“4” and“9” days (shi, ku nichi I + JL ). The 4th, 9th, 14th, 19th, 24th, and 29th
days of every month. In training monasteries, these are days for bathing, tonsure,
mending clothes, and moxa.

“8” days (hachi nichi J\ F). The 8th, 18th, and 28th days of every month. In train-

ing monasteries, these are days for cleaning and recitation of buddha names.

—ALPHABET—

abbot (jajishoku X571, jaji (£ 7, jashoku {14i). Literally, “responsible for” (shoku
1) “sustaining” (jitji {£#7). Also called “head of the establishment” (dochs 5£5H). The
most senior officer in a monastery bureaucracy, the abbot is considered the spiritu-
al leader of all the monks in residence and chief representative of the community to
the outside world. At Soto Zen monasteries and temples, the abbot must be a dhar-
ma heir in the Soto lineage. Traditionally, the abbot’s main duties are: (1) providing
group and individual instruction, as in major convocations (jodé |- %%), small convo-
cations (shosan /N2), and when disciples “enter the [abbot’s] room” (nisshitsu AZE);
(2) acting as officiant (déshi 3&ffi) for daily, monthly, and annual services in which
offerings are made to beings enshrined on altars; (3) serving as liaison to other mon-
asteries, the denominational headquarters, and the broader Buddhist sangha; and
(4) dealing with the laity, including parishioners and donors who support the mon-
astery and the civil authorities who have legal jurisdiction over it. In the past, the ab-
bots of major Zen monasteries in Japan often served for a fixed period of time, such
as three years. At present, however, the abbots of most ordinary temples and many
training monasteries hold their positions for life. At ordinary Zen temples, the ab-
bot is often the only ordained member of the Buddhist sangha in residence and thus
is often called a “resident priest” in English translations of jishoku. Most resident
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priests marry and raise a family, ordain their sons when the latter reach adolescence,
and are eventually succeeded by one of them.

abbot’s private quarters (shindo /i %). Literally “bed chamber” or “sleeping” (shin
i%) “hall” (d6 %). A private facility for the personal use (dressing, sleep, study, relax-
ation, etc.) of the abbot. 1= “abbot’s quarters.”

abbot’s quarters (hjo 77 ).

D The term hojo, literally “ten feet” (jo L) “square” (ho J5), comes from the
Vimalakirti Satra (Yuima kyo HEPERE), where it refers to the ten-foot-square room
in which the layman Vimalakirti was miraculously able to host a vast assembly of
bodhisattvas for a debate on ultimate truth. By the tenth century in China, the term
had come to signify the private quarters of the abbot in a Buddhist monastery.

@ In medieval Japanese Zen monasteries that were built on the Song Chinese
model, the abbot’s quarters was a multi-building walled compound reserved for the
use of the abbot and his invited guests. The compound was located to the north of
the dharma hall and was usually connected to it by a covered corridor. Buildings
within the compound included: (1) an inner abbot’s quarters (oku hojo B4 3 or
nai hojo P75 3L), also called the abbot’s private quarters (shindé fi#4L), that served
as a bedroom, dressing room, and study; (2) an outer abbot’s quarters (omote hojo
#2757 3L), where the abbot entertained lay patrons and government officials, consult-
ed with monastic officers, held small convocations (shésan /%) for instructing dis-
ciples, and met individually with disciples who “entered the room” (nisshitsu AZE)
for individual consultation (dokusan #22); and (3) a kitchen-residence (kuri #ifiL),
used to prepare meals for the abbot and his guests and to house the abbot’s staff of
acolytes (jisha fi7%°) and postulants (anja 177#). The entrance to the outer abbot’s
quarters was in a portico (genkan Y[#), the name of which literally means “gateway”
(kan i) to the “occult” or “profound” (gen ¥2). Within the walls of the abbot’s quar-
ters compound, adjacent to the buildings and visible from inside them, were me-
ticulously manicured landscape gardens, which often used rocks and gravel as well
as trees, shrubs, and moss. The buildings themselves were decorated with fine art
(paintings and calligraphy) and the best furnishings. The opulence and refined aes-
thetics of the abbot’s quarters enhanced the prestige of the monastery and provid-
ed amenities that were appreciated by VIP patrons and officials when they came to
visit the abbot.

@ During the Muromachi period (1333-1573), the abbot’s quarters compounds
of major Zen monasteries in Japan were replicated, albeit on a smaller scale, in hun-
dreds of mortuary sub-temples or “stupa sites” (tatchii #581) that were built to en-
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shrine the stupas of former abbots and to serve as the ancestral mortuary temples
(bodaiji #45F) of wealthy lay families. The so-called abbot’s quarters (hajo J5 L)
of the typical sub-temple housed the mortuary portrait (shin I8, chinzé THFH) of the
founding abbot (a former abbot of the main monastery) and the spirit tablets (ihai
AZi#) of patron’s ancestors. Although named “abbot’s quarters,” the facility was used
mainly for memorial services. The other building in a sub-temple compound was
the kitchen-residence (kuri J##), where the current abbot of the sub-temple and
his staff of monks lived. Their duties were to attend the enshrined ancestral spir-
its and entertain lay patrons when they came to memorial services. Such sub-tem-
ples typically had fine works of art and gardens in and around their “abbot’s quar-
ters” building, similar to (but smaller than) those found in the abbot’s quarters com-
pound of the main monastery (hon garan A{IEE). 1= “mortuary sub-temple.”

@ In the Edo period (1600-1868), the Tokugawa shogunate established the so-
called parishioner system (danka seido 182l E£), under which every household in
Japan was required to affiliate with and support a Buddhist temple where its family
funerals and ancestral rites were to be performed. A huge number of mortuary tem-
ples were built, most of them patterned after the sub-temple compounds found at
large Zen monasteries. As a result, virtually every Buddhist temple in Japan (includ-
ing ordinary temples belonging to the Soto school) came to have an “abbot’s quar-
ters” that is basically a mortuary hall, and a kitchen-residence where the abbot (and,
in modern times, his family) actually lives. At present, such “abbot’s quarters” are
commonly referred to as main halls (hondo 4<%4t). Because ordinary temples do not
have separate buddha halls or dharma halls, all the observances that are supposed
(according to Standard Observances of the Soto Zen School) to take place in those fa-
cilities are actually held in the main hall, i.e. the “abbot’s quarters.”

® Standard Observances of the Soto Zen School uses “abbot’s quarters” (hojo /i )
to refer to whatever building(s) or set of rooms are set aside for use by the abbot
of a monastery, including a semi-private place for entertaining visitors and meeting
with disciples, and a private area that usually includes a bedroom, study, bath, and
still have an abbot’s quarters compound of the sort that existed in medieval Japa-
nese Zen.

abbot’s quarters assistant (hojo anja Ji LAT4E; hoan J74T for short). A junior
monk charged with performing incidental tasks in the abbot’s quarters (hojo J73L)
of a monastery and assisting the abbot in certain rituals that are performed else-
where. 15 “abbot’s quarters,” “assistant.”
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ablution (kan'yoku ). To “pour water” (kan #E) over and “bathe” (yoku #F) an
image of Buddha (or any other sacred being), as an act of worship. 1 “bathe.”

absentee ordination (daikai {{7). In the precepts-giving assembly (jukai e %7
), precepts may be administered to people who are not actually present. A “stand-
in” (dai 1X) receives the “precepts” (kai 7#) in place of the ordinand who is absent,
acting as his/her proxy (dainin f&\).

abundance of successors in the monastery (mon'ys hanko FHEE5HL). Literal-
ly, the “leaves” (yo %) of the “gate” (mon [*]) “proliferate and flourish” (hanko ZEHL).
The expression is confusing because it mixes botanical and architectural metaphors.
“Leaves” are successors to the abbacy and their followers in each generation, which
proliferate like branches and leaves on a tree. The “gate” is the monastery built by the
founding abbot whose annual memorial is being celebrated.

accumulation of merit (kudokuju T{EJK). Merit that results from the collective
good deeds of a group, especially the monastic sangha. 15 “merit”’

acolyte (jisha f574). Literally “person” (sha #) who “waits on” or “attends” (ji 1.
A servant or attendant to an abbot, former abbot, or other senior monk; often a
younger monk who is a personal disciple.

In the Chinese monastic bureaucracies that provided the model for medieval Jap-
anese Zen, the abbot had five acolytes (go jisha H.f5##): (1) an incense-burning ac-
olyte (shoké jisha & FF4E), also known as incense acolyte (jikd 577 ), who attend-
ed the abbot in all services that called for burning incense and making offerings of
food and drink before images enshrined on altars; (2) a secretary acolyte (shojo jisha
FARFFE), who kept records of the abbot’s sermons, took dictation, and assisted
with official correspondence; (3) a guest-inviting acolyte (shokyaku jisha 75 & 54 ),
also known as guest acolyte (jikyaku F$%), who greeted and waited on the abbot’s
VIP visitors; (4) a robe-and-bowl acolyte (ehatsu jisha £<#kFFE ), who served as the
abbot’s valet; and (5) a refreshments acolyte (tdyaku jisha G454, who prepared
meals, snacks, tea, and medicines for the abbot and his guests. To be selected as an
acolyte was a boost to the career of a young monk because it meant that he had been
singled out as having the potential to become a dharma heir and was being groomed
for high monastic office. To be in close proximity to the abbot, even in a relatively
menial position, was also regarded as an excellent opportunity for spiritual develop-
ment. In Soto Zen monasteries today, the names and some of the duties of the five
acolytes remain, but they are not necessarily fixed, full-time positions.
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Not all acolytes wait on living people. In the sangha hall (s6d6 &%) (or medita-
tion hall (zendo %) of Zen monasteries, there is a Sacred MonK's acolyte (shaso
jisha BME R4, abbreviated as shoji B2F or jisho 782) whose primary duty is to
tend to the image of the Monju Bodhisattva enshrined there (Monju is known as
the “Sacred Monk” because he is depicted in monk’s robes), keeping the altar clean
and propetly decorated, providing offerings of food and drink, and burning incense
as part of the daily routine of worship and prayers. There is also a portrait acolyte
(jishin jisha FFIERFH, abbreviated as jishin ff715) whose job it is to arrange incense,
flowers, lamps, and candles before the mortuary portraits (shin IE) of Zen masters,
especially the two ancestors (ryoso Wiffl), Dogen and Keizan, and former abbots
who are enshrined in the ancestral teacher’s hall (sodé fl1 %), and to attend the spirit
of the deceased in funerals, which is believed to be seated in the mortuary portrait.

A number of acolyte positions are also established for the ceremony of giving pre-
cepts (jukai e 27 ), such as the precepts acolyte (kai jisha #FFE) and instruct-
ing mastet’s acolyte (kyé jisha ZUREF).

administration hall (kudo %, kusy B %], kuin Hilt). Literally “granary,” “store-
house,” or “treasury” (ku J&) “hall” (do i), “office” (su ), or “compound” (in B). In
Chinese Buddhist monasteries and the medieval Japanese Zen monasteries mod-
eled after them, the administration hall was a large building that included the main
kitchen facilities, stores of food and other supplies, and the offices of many monk
administrators, including that of prior (tsisu #557), comptroller (kansu 5 5F), assis-
tant comptroller (fisu &I5F), head cook (tenzo LJ2), and labor steward (shissui [EL
7#%). The administration hall was located on the east side of the monastery, opposite
the sangha hall (sod6 %), which stood on the west side. Those two buildings were
the vital centers of the management wing and the practice wing of the monastery, re-
spectively. In present day Japanese Zen, only the two Soto School head monasteries,
ples have a kitchen-residence (kuri JEfE) instead, which evolved from the layout of
the medieval abbot’s quarters. 1 “kitchen-residence,” “abbot’s quarters.”

administration hall assistant (kudo anja JEE1TH; kuan JE1T for short). A ju-
nior monk charged with menial work in the administration hall (especially the
kitchen) of a monastery and with assisting senior monastic officers whose quarters
are located there. 1= “administration hall,” “assistant,” “postulant.”

administrative wing (joja 7% {1). O The term joja, literally “always” (jo #) “stay-
ing” (jir f¥), refers to anything — buildings, furniture, icons, scriptures, ritual im-
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plements, tools, etc. — that is the permanent property of a monastery and must
not be removed by an abbot when he/she leaves office and moves to another mon-
astery. @ Because management of such property was the concern of monastic of-
ficers known as administrators (kusu JH ]), the part of the monastery where they
lived and worked—the administration hall (kudé J# %) or kitchen-residence (kuri
JfE ) —and the offices themselves became known collectively as the “permanent
property” area or administrative wing. In Zen monasteries today, the practice wing
of a monastery, as opposed to the administrative wing, is sometimes called “inside
the hall” (donai 52N); that is a reference to the sangha hall (s6d6 & %) or meditation
hall (zendo i) where monks practice zazen and may also take meals and sleep.

administrators (kusu [f ). Monastic officers charged with the management
of supplies, finances, repairs, and meals, as opposed to those directly involved in
leading religious services, teaching, and training monks. In medieval monasteries
that had administration halls (kudo %, kusu JHw]), the administrators” quarters
(kusuryo i 5]%%) were in that building. At present, only the Soto School head mon-

asteries Eiheiji and S&jiji have administration halls, so the administrators’ quarters
are usually located in a kitchen-residence (kuri Biflll), 1= “administration hall”’

administrators’ quarters (kusuryo J& 5] %), 15 “administrators,” “administration
hall,” “administrative wing.”

admixture of “new tin” (shinshaku soken #i#1H3f). These words, chanted by the
rector in connection with auctioning the property of a deceased monk, derive from
Buddhist monastic rules of Song dynasty China. During the Song, the government
introduced a new minting of copper coins that were debased with tin. The rules cit-
ed here enjoin monks bidding for items not to pay for them using the debased cur-
rency, i.e. not to cheat the monastery of the full purchase price agreed upon in auc-
tion.

Admonitions for Common Quarters (Shu ryo shingi R%Z/HH1). A text written by
Dégen in 1249 to regulate activities in the common quarters (shu ryo & %%). The
work was subsequently included in the so-called Eihei Rules of Purity (Eibei shingi 7k
G #HL), a collection of Dogen's writings on monastic discipline that was compiled
and edited in the Edo period (1600-1868). 1 “common quarters.”

Admonitions for Zazen (Zazen yojinki 247# JH.L72). A work by Keizan, based in
part on Dogen’s Universally Recommended Instructions for Zazen (Fukan zazengi %
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BN AL, which explains the aims and methods of zazen and things to be “mind-
ful” (yojin H1.0») of when practicing it.

affiliated temples (kumiji #15F). A group of temples belonging to the same branch
of the Soto School and located near enough to one another for the abbots (jiashoku
fEH%) to assist one another in various observances where the laity gather and more
than one priest officiant is needed. During the Bon festival (urabon Zul#i#h) season,
for example, a group of abbots will perform great food-offering assemblies (dai sejiki
e KM ) in turn at all of their affiliated temples. This arrangement is necessary
because, in contemporary Japanese Zen, most temples have only one or two priests
in residence: the abbot and perhaps an assistant abbot (fuku jashoku EI{:H%), who
is usually the abbot’s son.

age of the end of the dharma (masse KHit, mappo Ki%). Both Japanese terms
given here stand for the “era” or “age” (se 1) of the “end” (matsu K) of the “dharma”
(hé 1£). In the Mahayana Buddhism of East Asia there is a widespread belief in the
gradual degeneration of the Buddha's dharma (teachings), which is said to progress
through three phases. The first one-thousand year (or, in a variant scheme, five-hun-
dred year) period following the death of the Buddha is said to have been the “age of
the true dharma” (shobo 1E%), during which time his followers were able to practice
in accordance with his teachings and thereby attain awakening. The next one-thou-
sand year period is called the age of the “semblance dharma” (zoho 141£), in which
practice of the dharma continues and things look good on the surface, but spiritu-
al corruption has set in and true attainment no longer occurs. The third and final
period, ten thousand years in duration, is styled the “age of the end of the dharma.”
During this final age, which proponents of the theory in medieval China and Japan
calculated was upon them, the teachings of Buddhism survive but the actual prac-
tice of the dharma has died out and nobody is able to attain awakening, Belief in the
age of the end of the dharma was rampant in Kamakura period (1185-1333) Japan,
when it helped to fuel the rise of Pure Land movements which claimed that trying
to attain salvation through one’s ‘own efforts” (jiriki H /J) was hopeless in this de-
generate age and that one should instead rely on the “other power” (tariki {1 /1) of
the Buddha Amida. Dogen and Keizan put no stock in theories that denied the val-
ue of traditional modes of Buddhist monastic practice, but neither did they entire-
ly reject the notion of three stages in the evolution of the dharma. One eko text in
which the “age of the end of the dharma” is mentioned suggests that, in the present
degenerate age, it is Dogen and Keizan whom ordinary beings (including their de-
scendants in the Soto lineage) should rely on. Another eko text appeals to the arhats
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to“turn the age of the end of the dharma (mappo Ki£) into the age of the true dhar-
ma (shobo 1EVE))

age of the true dharma (shobs 1E1%). A period of time following the death of
Buddha when his followers, the arhats in particular, were able to successfully put his
dharma (teachings) into practice and gain deliverance from suffering in the round of
rebirth, 15 “age of the end of the dharma’”

aggregate of ignorance (mumyoju HEHIJK). The sum total of ignorance of the
hungry ghosts, poetically contrasted with the “aggregate of merit” accumulated by
the monastic sangha.

aggregate of merit of the harmonious assembly of monks (wago shusé kudokuju
ARG I1EDE). Merit accumulated by the monastic sangha during a retreat,
which can be tapped to save hungry ghosts, who are beyond the reach of help by any

other means. 1 “Bon festival,” “hungry ghost,” “Mokuren.”

all buddhas of the three times (sanze shobutsu — 7). All buddhas of the

past, present, and future.
all invited (fushin 7). 1= “communal”

all invited to send off the deceased (fushin sobo 7% =), Mandatory atten-
dance at a funeral for all members of a monastic community. 8 “‘communal.”

all living beings (issai shujo —UIR/E, shujo R/, issai gunrui —YIREIE, issai gunjo
—IHEAE). 1= “living beings.”

all living beings who come (shorai gunrui EA#CHEFH). All beings, mainly hun-
gry ghosts and other suffering spirits, who come to partake of a food-offering as-

sembly.

all patrons may live long and prosper (shodan fukuju F#&1E175%). Prayer made in
conjunction with dedication of merit.

all starving beings (kikinrui HLE#4H). Hungry ghosts.

all together (fudo %[, ichido —I[il). In any ritual setting, the instruction “all to-
gether” means that every person in attendance, regardless of status (e.g. monk or
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lay) and whatever role they may play as actor or spectator, should simultaneously
carry out the action indicated, e.g. bowing in gassho, making prostrations, chanting
sutras, taking seats, retiring from hall, etc.

alms bowl (ubatsu Fufk). U i means “bowl”; hatsu #£ is an abbreviation of
hattara #5257, a transliteration of S. patra, also meaning “bowl.” The monk’s robe
(kesa 223, S. kasaya) and alms bowl have, since the rise of Buddhism in ancient In-
dia, been emblematic of membership in the sangha of monks and nuns. In lore con-
cerning the early Zen lineage in China monastic robes and bowls are also said to
have been given by masters to their disciples as public proof of dharma transmis-
sion. The “alms bowl received by Keizan in the fourth generation” is a figurative ref-
erence to Keizan’s inheritance of the dharma first transmitted to Japan by Dogen.

alms gathering (takubatsu ¥T.8%). Literally “holding up” or “requesting with” (taku
L) the “alms bowl” (hatsu #k). In the eatly stages of development of the Buddhist
sangha in ancient India, wandering monks would obtain one meal a day (in the
forenoon) by carrying their alms bowls past the homes of lay people and accepting
whatever offerings of food were proffered. With the establishment of permanent
monastic settlements, monasteries were allowed to accept food from lay patrons,
store it, and provide regular communal meals for the monks in residence. In Chi-
na and Japan, Buddhist monasteries received donations of arable land (worked by
peasant farmers) and thus were sometimes able to produce their own food supplies
or even put grains and oils on the market. Vegetable gardening by monks themselves
in a practice known as communal labor (fushin samu 1£%%5) was also a common fea-
ture of all Buddhist monasteries in medieval China, and that practice was contin-
ued in the Zen monasteries of Japan. Throughout all of these institutional develop-
ments, however, Buddhist monks never forgot the ancient practice of gathering alms

food directly from lay people by approaching their dwellings holding an alms bowl.

In contemporary Japan, Zen monks engaged in alms gathering don the bamboo
hat, white leggings, and straw sandals of a wandering monk (angya so 1TIHI{&). They
either carry a bowl or wear a bag around the neck that serves the same purpose, and
the offerings they accept usually take the form of uncooked rice or cash. Monks en-
gage in alms gathering either singly or in groups. They often form a line and walk
through market places and residential neighborhoods, shouting “rain of dharma”
(ho u 1) to announce their presence. When someone approaches with an offer-
ing they stop, receive it in the bowl or bag, then bow with gassho in thanks before
resuming walking, In rural areas, alms gathering may involve a pre-arranged visit to
local farmers at harvest time to receive their donations of rice, vegetables, or rad-
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ishes for pickling. Alms-gathering is understood as a practice that has deep spiritu-
al meaning, for it promotes humility and gratitude in monks and gives the laity an
opportunity to make merit. The economic significance of alms-gathering is slight,
however, so it is best understood as a ritual reenactment of the ancient Indian Bud-
dhist practice.

aloes wood incense (jinkd IL%). Literally “sunken [wood]” (jin ¥£) “incense” (ko
). A rare and expensive type of incense made from the fragrant heartwood of the
aloes wood tree (a.k.a. lignaloe, agallochum, Aquilaria agallocha) or from resin ob-
tained from that wood.

altar (gan #E). The basic meaning of the word gan in the context of East Asian
Buddhist is “stupa,” or more specifically, the space within a stupa where relics of
the Buddha or an eminent monk are enshrined. By extension, gan came to refer
to stupa-shaped coflins that are used in the funerals of monks and lay people, and
to the stupa-shaped niches or alcoves that are used to enshrine a variety of Bud-
dhist images (e.g bodhisattvas, ancestral teachers, devas). Because those images are
the foci of prayers and offerings, the alcoves (gan #E) that house them may aptly be
called “altars.” The Sacred MonK’s altar (shagan Z2#E) found in the sangha halls (sédé
%) and meditation halls (zendo %) of Zen monasteries is usually a roofed al-
cove that is enclosed on three sides and has a stupa-shaped opening in front.
15 “stupa’

Ambrosia Gate (Kanromon H#). Literally, the “approach” or “method” (mon
M) of [giving] “sweet” (kan ') “aromatic beverage” (ro ). A sequence of verses and
dharanis used to ritually feed hungry ghosts (segaki fiififi /2) and unconnected spir-
its (muenboke Ef7ffi). Although this may be considered a Tantric rite that has its
roots in the Shingon (C. Zhenyan 1E=) tradition of Tang dynasty China, the text
entitled Ambrosia Gate used in Japanese Zen today derives from Tendai (C. Tiantai
K1) ritual manuals that circulated widely in the Buddhist monasteries of Song dy-
nasty China. The Sino-Japanese term kanro has often been mistranslated as “sweet
dew.” Ro can mean “dew” in some contexts, but in this case it refers to an aromatic de-
coction distilled from flowers, fruit, or herbs. Kanro entered the Chinese Buddhist
lexicon as a translation of the Sanskrit amrta or “nectar of immortality,” understood
in ancient India as the drink of the devas (gods). In Indian Buddhism, the dhar-
ma was likened to amrta because it frees those who imbibe it from suffering in the
round of rebirth. In China, hungry ghosts are called “burning mouths” because, it is
believed, their bad karma causes whatever food comes their way to burst into flames
before they can consume it. The ritual offering of ambrosia douses those flames and
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enables them to receive the same “offerings of nourishment” (kuyo #:#) — food,
drink, and merit — that are given to ancestral spirits who have descendants to care

” o«

for them. 155 “gate,” “Bon festival,” “hungry ghosts,” “decoction.”
g gry g

Anan [[#E, S. Ananda. A disciple of Shakamuni, famous for recalling all of the
Buddha’s discourses (sutras), beginning with the words, “Thus have I heard” (nyoze
gamon AN7ZFL M), In the mythology of the Zen lineage, Anan is the second in the
line of twenty-eight Indian ancestral teachers that begins with Kasho and ends with
Bodaidaruma.

ancestor (senzo 5E4H, so ). O Biological forebears; deceased family members
from whom one is descended (in East Asia, patrilineally). In Japanese Zen texts,
senzo JifH always has this meaning, and generally refers to ancestors of lay parish-
ioners of a temple. @ Spiritual forebears; ancestral teachers (soshi fiLifi) in the Zen
lineage, from whom living members of the lineage have inherited the dharma. In
Japanese Zen texts, the character so fi when it stands alone usually has this mean-

ing.

Ancestor Daruma (Tasso #1ll). Bodaidaruma, first ancestor (shoso #I1l) of the

Zen lineage in China.

ancestors hall (shido fiflit). Literally, “hall” (do %&) for “sacrifice to ancestors” (shi
il ). Also called spirit tablet hall (ihaidé (i7f#4L). The area of a monastery or temple
where spirit tablets (ihai \Z}if}) for the ancestors of lay patrons are enshrined, and
where memorial services for the spirits of those ancestors are performed. At Eihei-
icated entirely to spirit tablets and the services that are associated with them. At or-
dinary temples, that “ancestors hall” is generally not a separate building, but rather
an area of shelves filled with spirit tablets located on one side or to the rear of the
Sumeru altar in the main hall (honds A %),

ancestors of old (noso #fH). Same as 1 “ancestral teacher.”

ancestral portrait (soshin fiLiE). The “likeness” or “portrait” (shin I&) of an ances-
tral teacher (soshi #HHli, so ) in the Zen lineage. Such portraits are normally en-
shrined in an ancestral teachers hall, but they may be moved to other locations on
the occasion of annual memorial services for the figures depicted, or to act as wit-
nesses for the ceremony of taking precepts when going forth from household life.
15 “mortuary portrait.”
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ancestral records (soroku fH#k). “Records” (roku #k) of the sayings and doings
of any “ancestor” (so fi) in the Zen lineage. These include (1) the collected biogra-
phies of Zen masters found in“records of the transmission of the flame” (dentd roku
Bt #%), (2) the discourse records (goroku #5#%) of individual Zen masters, and (3)
koan collections that draw their root cases (honsoku Z<H]) from the two aforemen-
tioned genres.

ancestral teacher (soshi flLAill, so 7). A deceased member of the Zen lineage; usu-
ally one whose dharma descendants (heirs in subsequent generations) are still flour-
ishing at present.

ancestral teachers hall (sodo f%%). A “hall” (d6 %) where the spirit tablets and
mortuary portraits (either painted or sculpted) of “ancestral teachers” (soshi tHA,
so fH) in the Zen lineage are enshrined and given regular offerings of food, drink,
and merit. In medieval Japanese Zen monasteries and the Song and Yuan dynas-
ty Chinese Buddhist monasteries on which they were modeled, ancestral teachers
halls were also known as portrait halls (shindé i %2). They housed mortuary por-
traits (shin I, chinzo THFH) of ancestral teachers, including the first six ancestors of
the Zen lineage in China and other figures honored as founders of major branches
of the lineage, as well as the mortuary portraits of former abbots of each particular
monastery. In Soto Zen today, the morning sutra chanting that is performed daily
includes an “ancestral teachers hall sutra chanting” (sodo fugin 852 FRFE) that is dis-
tinct from the “sutra chanting for founding and former abbots” (kaisan rekijii fugin B
LEE(ERIKL), but in most cases the spirit tablets and mortuary portraits of ancestral
teachers and former abbots are enshrined in the same place. At ordinary temples,
that “ancestral teachers hall” is generally not a separate building or hall proper, but
rather an area of shelves filled with spirit tablets located on one side or to the rear of
the Sumeru altar in the main hall (honds A %), 1= “mortuary portrait.”

ancestral wind (sof# fl/2). Literally the “wind” (fa fH/2\) of the “ancestral teach-
ers (soshi fHAT, so 1), but “wind” is used metaphorically here to refer to the particu-
lar “style” of teaching of the two ancestors (Ddgen and Keizan) as well as the “influ-
ence” and “popularity” of their teaching. 15 “wind.”

andae robe (andae ZZFEE). A kesa, also called a “five panel robe” One of the
three robes that Soto monks are supposed to receive upon ordination. The term
andae originated as a Chinese transliteration of the Sanskrit antarvasa or “under
robe,” which was one of three types of robes used by Buddhist monks in India. The
antarvasa was worn for sleeping, going to the toilet, washing bowls, sweeping, and
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other such chores. The East Asian andae robe symbolically represents the Indian
antarvdsa as one of the three robes prescribed for monks in Chinese translations of
the Indian Vinaya, but it does not have the same shape or practical function as the
original garment. When Zen monks in Japan today engage in cleaning and other
manual labor, they wear work clothes (samugi {5 45), which consist of a happi coat
and baggy trousers worn over a cotton kimono. 1= “five panel robe,” “three robes.”

annual memorial (nenki #F=). Literally, “annual” (nen ) “mourning” (ki ).
The anniversary of the day of death of a parent or ancestor, upon which offerings
to the ancestral spirit are made. Also called “main memorial” (shoki 1E =), to distin-
guish it from monthly memorials (gakki H ). 1= “memorial”

annual memorial stupa board (nenki toba F-m¥5%). 1= “annual memorial,
“stupa board.”

apparitional (genmé %J%). Literally “magical” or “deceptive” (gen %J) and “delu-
sional” (mé %). When used adjectivally to modify “the legions of Mara,” this term
can mean either that Mara conjured up the demon army that attacked the Buddha
just before he attaining awakening, or that Mara and his legions are themselves a
symbolic personification of the delusion that the Buddha was able to overcome. =
“Mara’

apparitional transformation (genke %J1t,). According to the Consciousness Only
(Yuishiki MEi#) school of Mahayana Buddhist philosophy, all that really exists is the
undifferentiated storehouse consciousness (shinshiki &%, S. alaya-vijaana). The
diverse phenomena of ordinary experience that manifest themselves through the
six modes of consciousness (rokushiki 7/Niit) — visual, auditory, olfactory, gustato-
ry, physical (touch), and mental (ideas) — and are filtered through the lens of self-
consciousness (manashiki KI5k, S. mano-vijiana), are all just “apparitional trans-
formations” of that one underlying mind-nature (shinshs {L:4%).

appearance is ruined (kigys ). Literally, to “spoil” or “ruin” (ki %) one’s “form”
or “appearance” (¢y6 /%) by shaving the head. This expression occurs in the opening
line of the Verse of Disfigurement (Kigyoge /%), chanted in connection with or-
dination as a monk.

arhat (rakan FEE, ogu JE{IL). Rakan is an abbreviation of arakan [ ffE%, which
is the Japanese pronunciation of the Chinese transliteration of the Sanskrit arhat or
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Pali arahant, meaning “worthy one” Ogu, literally “worthy” (6 Ji&) of “offerings” (gu
flt), is the Sino-Japanese translation of arhat.

(D“Worthy one” (ogu JEHE, S. arhat) is an epithet of Buddha Shakamuni.

@ In the Abhidharma (commentarial and philosophical) literature that all Bud-
dhists recognize as canonical, an arhat is defined technically as a fully ordained male
who has successfully followed the Buddhist path to its conclusion, which is to say,
a monk who will not be born again but is certain to enter nirvana when his current
(final) rebirth comes to an end.

® Any monk who is named in the sutras as an immediate disciple of Shakamu-
ni Buddha. Mahayana sutra literature is famous for its disparagement of the arhats
as disciples of the Buddha who are selfish because they strive for nirvana for them-
selves alone, whereas the noble bodhisattvas (the Mahayana ideal) vow to forswear
nirvana and remain in the round of rebirth to alleviate the sufferings of all beings.
Arhats are further depicted as ignorant of the emptiness (k& %%) of dharmas (hs 1£),
whereas bodhisattvas are said to be freed from suffering by their insight into emp-
tiness even when their compassion takes them into the most painful realms of exis-
tence. In the Mahayana Buddhism of Song and Yuan dynasty China, nevertheless,
the arhats were venerated as hermit sages who, in their eccentricities and supernat-
ural powers, took on many of the qualities of Daoist immortals. The Zen school in
medieval China was especially sympathetic to the arhats because it revered two of
them, Makakasho and Anan, as the first and second ancestral teachers of the Zen
lineage in India.

In any case, Chinese Buddhist modes of arhat depiction and worship have car-
ried over into Japanese Zen, where they have survived from the Kamakura period
(1185-1333) down to the present. Soto Zen monasteries and temples have a dedi-
cated arhats hall, or at least an area near the central Sumeru altar, where images of
the sixteen arhats (jiuroku rakan +/S##&i%) are enshrined. The arhats are supplicat-
ed with regular offerings of food, drink, and merit. The morning sutra chanting per-
formed every day includes a sutra chanting for arhats (6gu fugin HEMLFRFE), in which
they are asked to use their supernatural powers to liberate all living beings (i.e. to
act as bodhisattvas); to support the monastic community both spiritually and ma-
terially (the latter by insuring a steady supply of food); and to prevent disasters. At
Soto monasteries there is also a monthly offering to the arhats (rakan kuyo FEiZHE
#%) that is held in the arhats hall, and an elaborate arhats liturgy (rakan koshiki ##i%
##7\) that is held there semi-annually. 15 “arhats hall”

GJKH_vol2_CS3.indb 66 @ 7/31/08 10:42:34 PM



EXPLANATORY GLOSSARY 67

arhats hall (rakando #E5252). A “hall” (d6 %) or area in a monastery or temple
where images (sculptures or paintings) of “arhats” (rakan ##i5) are enshrined. The
arhats halls at large Zen monasteries often occupy the second floor of a mountain
gate (sanmon [LI]), where images of a standard set of sixteen arhats (jiroku rakan
+RHEE) are enshrined, eight to a side, flanking a central image of Shakamuni
Buddha. Such halls may also house a set of smaller images of the five hundred at-
hats (gohyaku rakan F.5 #:%). Ordinary temples belonging to the Soto School of-
ten have images of the sixteen arhats enshrined on either side of the Sumeru altar in
the main hall (honds A %%). 1= “arhat) “mountain gate.”

arm-severing sesshin (danbi sesshin E7¥1#.0>). A sesshin held to commemorate
the Second Ancestor in China (Shintan niso 5% H —fl), Great Master Eka (Eka
daishi 257 KAfi), who is said to have severed his own arm (danpi Bi#) and offered
it to Bodaidaruma to demonstrate the sincerity and intensity of his desire for the
latter’s teachings. 15 “Eka,” “Bodaidaruma.”

assistant (anja 17 ). Literally a“member” (sha %) of the “[lower] ranks” (an 7).
To be distinguished from gyoja 174, a word written with the same two Chinese
characters, which denotes a religious “ascetic” or “practitioner.” A number of minor
positions in a monastery bureaucracy are designated as “assistants.” In medieval Chi-
na and Japan, those positions were held by postulants (anja 1774), i.e. lay candidates
for monastic ordination, but in present day Japanese Zen they are held by monks in
training (unsui £/K). 15 “postulant.”

assistant comptroller (fasu BIISF). Short for fﬁkansu RIIBE 57, literally “assistant”
(far &) to the “supervisor” (kan &) of the “monastery” (su <7). An officer in a monas-
tic bureaucracy; one of the six stewards (roku chiji /N%1%¥). In Song dynasty Chi-
nese and medieval Japanese Zen monasteries, the assistant comptroller was the chief
accountant, a bookkeeper who served under the comptroller (kansu B <F) and kept
track of expenses for food and other supplies and income from clonatlons and estate
lands. In contemporary Soto Zen, only training monasteries (Eiheiji and S&jiji fore-
most among them) have a functioning office of assistant comptroller held by a se-
nior monk who actually serves as accountant for the monastery. The position of as-
sistant comptroller survives, for the most part, only as a honorific title and seating
position in various ritual observances, which some elder monk holds for the dura-
tion of the ceremony. 1 “six stewards.”
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assistant instructor (jokeshi ){LAll). A knowledgeable monk who acts as advisor
to a resident priest (abbot) for binding the rules and holding a retreat (kessei ango
22 &), especially at an ordinary temple where retreats are rarely held.

ate the meal with his entire body (tsishin kippan L W2AR). A poetic refer-
ence to the thoroughgoing manner in which Keizan inherited and appropriated the
dharma that had been transmitted to Japan by Dogen three generations of teach-
ers eatlier.

attain buddhahood (jobutsu %ff). To “bring about” or “become” (jo /i) a “bud-
dha” (butsu ###); to attain awakening, Synonymous with “attain the way” (jodo fii&).
15" “awakening.”

attain the way (jodo i{iH ). To “accomplish,” “complete,” or “attain” (jo jik) the “way”
(do &) of the Buddha; to attain awakening, Synonymous with “attain buddhahood”
(jobutsu k). 1= “awakening.”

august attendance (kogo Jt:f%). Polite way of referring to desired guests or audi-
ence in a formal invitation.

awakened spirit (kakurei % %%). The spirit of any deceased person, as addressed
in a funeral service. It is clear from the dedications of merit to such spirits (rei %)
that they are not considered “awakened” (kaku %) in the same way that a buddha
is, for they are in need of assistance, and prayers for them ask that they may be re-
born in the Pure Land. The Dictionary of Zen Studies (Zengaku daijiten 5% K
#1) surmises that “awakened spirit” is an honorific title grounded in the doctrine
that all livings beings, regardless of how deluded they are, possess buddha nature
(1:155b). That may be, but it is more likely that the expression “awakened spirit,’
which is found in Chinese Buddhist funerary liturgies dating from the Song dynas-
ty, originated simply as a polite way of referring to the deceased as “aware” or “intel-
ligent” (kaku &),

awakening (bodai F4&, kaku #2, satori 15 ). S. bodhi. A state of mind that is fully
and accurately aware, as when one is awake rather than asleep or dreaming. To have
(or be in the state of ) bodhi is to be a buddha, an “awakened one,” free from the de-
lusion (mayoi 2K) that characterizes ordinary living beings.

awakening day sesshin (rohatsu sesshin il /\fi.(»). A sesshin that commemo-
rates Shakamuni Buddha’s attainment of awakening, traditionally said in East Asia
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to have occurred on the “eighth day” (hatsu J\) of the “last month” (r6 /i{l): the 12th
month in the lunar calendar. In modern Japan, December 8 is set as the day for Bud-
dha’s attainment assembly (jod6 e /i%3E & ). The awakening day sesshin typically cul-
minates on the dawn of that day, at the time when the Shakamuni is said to have
seen the morning star and attained buddhahood. = “sesshin””

Baddabara Bodhisattva (Baddabara Bosatsu BRFEUEFEETE). S. Bhbadrapala.
Also called Kengo Bodhisattva (Kengo Daishi &7 K 12). A bodhisattva monk who
is said to have attained awakening upon entering water. His image is enshrined as
the protector of the bathhouse (yokushitsu ¥A45) in Zen monasteries. Baddabara
appears in the Great Buddhda's Ushnisha Ten Thousand Practices Heroic March Sutra
(Dai butcho mangyo shuryogon kyo KBETEEAT E 15 #eE). The name Bhadrapila is
also translated into Sino-Japanese as Resolute Defender (Kengo ¥%##) and Good
Defender (Zenshu #5F).

bamboo staff (shippei 7). Literally, “bamboo” (chiku, shitsu 7) “spatula” (hei
HE). A stick, between a 50 cm and 1 m in length, with a slight bow in it (the shape
of a spatula), originally made by wrapping strands of bamboo around a core and
covering them with lacquer. It seems likely from the size and weight of this imple-
ment that it originally functioned as a whip, for an animal or person struck with it
would be startled or stung but never seriously injured. By the Song dynasty in Chi-
na the bamboo staff had become a part of the formal regalia of a Buddhist abbot,
who wielded it as a symbol of authority when taking the high seat in a dharma hall
and instructing or engaging in debate with an assembly of monks and lay follow-
ers. Abbots belonging to the Zen lineage, as depicted in their biographies and dis-
course records, occasionally used their bamboo staffs to strike disciples. Such use of
the bamboo staff was understood to be instructive, not punitive: to disabuse the re-
cipient of their stubbornly held views or startle them into awakening. In present day
Soto Zen, the bamboo staff is wielded by the head seat (shuso &) in the dharma
combat ceremony (hossen shiki 1£¥3X), as a sign that he/she has assumed the posi-
tion of authority in a debate that is usually held by the abbot.

ban going on foot (kinsoku #£J2). It was customary for wandering ascetics in an-
cient India to take shelter and cease wandering during the monsoon rainy season.
The Buddha is said to have forbade his monk followers to travel on foot during the

. . . . “ "
rains, lest they inadvertently step on and kill worms and insects. 15 “retreat.

banners (hata 1%). (1) For ceremony of installing an abbot (shinsan shiki & [LI
), four brocaded banners (nishikibata shirya $i%IUi), usually colored banners
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(irobata F21%) made of green (sho #), yellow (6 #%), red (shaku 7R), white (byaku
1), and black (koku 5%) cloth. Each banner has one phrase of following verse writ-
ten on it:

The Great Merit of All Buddha Tathagatas is
Unsurpassed Among All Things Auspicious.
All Buddhas All Come and Enter this Place,

So this Ground is Most Auspicious.

shobutsu nyorai dai kudoku BT AL SN
sho kichijo chi saimujo TR
shobutsu gurai nyi zesho AR A TR
zeko shichi sai kichijo e T

(2) For food-offering assembly (sejiki e fti %), (a) two large banners (6bata KX

1%), white. Each banner has one phrase of following dharani written on it:

on mani baji rei un IS HIE e 1 ML
on mani darei un batta TS JEE HE SRR VR I

(b) “five tathagatas” banners (go'nyoraibata TLANZKI). Five colored banners (green
(sho &), yellow (6 #%), red (shaku 7%), white (byaku 1), and black (koku ), each

with one of the following five lines written on it:

Homage to Tathagata Abundant Treasures
Homage to Tathagata Exquisitely Hued Body
Homage to Tathagata Ambrosia King
Homage to Tathagata Extensive Body
Homage to Tathagata Fearless

namu taho nyorai [ERIE A LIPS

namu myoshikishin nyorai P S By Ak
namu kanrod nyorai P 2% sk
namu kohakushin nyorai e G A Ty a2
namu rifui nyorai e M B A A

(c) “four deva kings” banners (shitennobata U KEIf). Four white banners
(shirobata shirya 1), each with one of following four lines written on it:

Deva King Nation Preserver, of the East
Deva King All Seeing, of the West

Deva King Prosperity, of the South
Deva King All Hearing, of the North
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tohé jikoku tennd WHRIER T
saiho komoku tenno Vi 5 RTE
nanpd zochd tennd MR RE
hoppo tamon tennd G LERE

(d) small banners (kobata /]Mi%). Twenty-five five-colored (goshiki Tit4) banners,

each with one line from the following verse written on it:

We in this Assembly

Aspire to Serve

A Single Vessel of Pure Food,

Giving it in the Ten Directions
Exhaustively Throughout Space,
Extending to All Dharma Realms

In Lands as Numerous as Specks of Dust,
Wherever there are Countries,

To All Hungry Ghosts,

And to All the Good and Evil Spirits,
Long Deceased and Far Away,

Who are Lords of Mountains, Rivers, and Soil
As well as the Vast Wilderness.

Inviting You to Come and Gather Here,
We now Take Pity

And Universally Give You Food.

We Pray that Each and Every One of You
May Receive this Food of Ours

And Offer it in Turn

Throughout the Entire Universe

To All Buddhas and Noble Ones

And to All Sentient Beings.

May You and All Sentient Beings

All be Fully Satiated

And be Quickly Enabled to Attain Buddhahood.

ze sho shuto ST
hosshin buji BELIEERF
ikki jojiki AR
fuse jippd A +75
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gijin koka 5 T 2
shithen hokkai JEEVE SR
mijin secchi PREER
shou kokudo AT B 1
issai gaki — BNk R
sho kijin to B LA
senmé kuon /St
sansenchishu L)1 5=
naishi kaya YLEN 158
sho raishii shi FEACHE I
ga kon himin AR
fuse nyo jiki Wt £x
gan nyo kaku kaku AT A4
ju ga shijiki ZHILE
tensho kuyo (UL S
jin kokakai DA |
shobutsu gyisho REE A HE
issai ujo — U
nyo yo ujo W BLAT 1
fukai boman S A
shittoku jobutsu BEAG AR

(3) For funeral of a venerable monk (sonshuku sogi Tifiz#2{#%), (a) four colored
banners (irobata shiryi %), each with one line from the following verse writ-

ten on it:

The Tathagata Verified Nirvana

Forever Cutting Off Birth and Death

If Any Achieve Wholehearted Listening
They will Forever Attain Supreme Ease

nyorai shé neban AR AR
yodan o shoji TR A A2 BE
nyaku u shii shincho B ELE
jo toku mujo rakuy LigEi

(b) four white banners (shirobata shirya FHI%EIUE), each with one line from the
following verse written on it:

Supreme Great Nirvana

Completely Bright Eternal Light of Quiescence
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Ordinary Deluded People Call it Death

Non-Buddhists Grasp it as Extermination

mujo dai nehan R AR
enmyd jo jakusho (BB R
bonpu i shishi JLFKRH 2 5E
gedo shir i dan SR E R

(c) additional four white banners (shirobata shirya HIEI i), each with one line
from the following Verse of Impermanence (Mujoge £ {) written on it:

All Things are Impermanent:
This is the Law of Arising and Passing away.
When Arising and Passing Away are Extinguished,

Extinction is Ease,

shogyé mujo AT
ze shometsu ho AL
shometsu metsu i ZEPRIRE
jakumetsu i raku R s 4

(d) “buddha names” banners (butsumyoban 4 1%). Ten red banners (koban #L
%), each with one of names of ten buddhas (jabutsu no myogo +1Mh D4 5%) writ-

ten on it:

Birushana Buddha, pure dharma body.

Rushana Buddha, complete enjoyment body.
Shakamuni Buddha, of trillions of transformation bodies.
Miroku Buddha, of future birth.

All buddhas of the ten directions and three times.
Monjushiri Bodhisattva, of great sagacity.

Fugen Bodhisattva, of the great vehicle.

Kanzeon Bodhisattva, of great compassion.

All honored bodhisattvas, those great beings.

Great perfection of wisdom.

shin jin pashin biri sha no fu  THFES B & A
en mon hoshin rusha no fu [N =g s

sen pai kashin shikya muni fu T EEALS M2 M
to rai asan miri son bu AT A A 2

i ho san shi ishi shi fu +5 = H— Gk

dai shin bun jusu rui bu sa KEE SO AT S e
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dai jin fuen bu sa KIeE B e
daibi kan shiin bu sa RARBIH e
shi son bu sa mo ko sa Ah R AR
mo ko ho ja ho ro mi JEE R R

(4) For funeral of a deceased monk (boso sogi ={H¥4(5%), (a) four white ban-
ners (shirobata shiryi FEIUYL), each with one line from the following Verse of
Impermanence (Mujoge 7 {F) written on it:

All Things are Impermanent
This is the Law of Arising and Passing Away
When Arising and Passing Away are Extinguished

Extinction is Ease

shogyé mujo AT I
ze shometsu ho EAEPEE
shometsu metsu i AEPHRE
jakumetsu i raku AR 4

(b) heavenly canopy (tengai K %), four small white banners (sho shirohata shiryd
/NEIEI ), each with one line from the following verse written on it:

All Existences Regarded as “Things”

Are Like Apparitions in a Dream, Like Bubbling Froth
Like the Morning Dew, or Flashes of Lightning
Regarding Them, Construe Them in This Way

issai u i ho — B Rk
nyo mugen hoyo MEFLA R
nyo ro yaku nyo den MEE I
0 sa nyo ze kan JELEAN B

(c) cothin (gan #E), four small white banners (shé shirohata shirya /N ARG ),

each with one line from the following verse written on it:

From Delusion, Walled Cities of the Three Realms
From Awakening, Empty Space in all Ten Directions
From the Start, There is No East or West

Where Could There Be North or South?

mei ko sangai jo PR =5
go ko jippo ki b+ J52%8
honrai mu tosai AL HVE
ga sho u nanboku falgE A rE AL
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(d) six destinies (rokudo 7S1H), six banners, each with name of one of following six
Jizd (roku jizo /N HifK) written on it:

(1) Dharma Nature Earth-Store King Bodhisattva

(2) Dharani Earth-Store King Bodhisattva

(3) Treasure Mound Earth-Store King Bodhisattva
(4) Dharma Seal Earth-Store King Bodhisattva
(5) Cockscomb Earth-Store King Bodhisattva
(6) Earth-Holding Earth-Store King Bodhisattva
(1) hossho jizo 6 bosatsu TR MR
(2) darani jizo 6 bosatsu B e J g 22 i
(3) harya jizo 6 bosatsu T 2 i £
(4) héin jizo 6 bosatsu TEFD i £ 3
(5) keito jizo 6 bosatsu 6 UM -
(6) jiji jizo 6 bosatsu i e

banners for funeral of a deceased monk (boso sogibata - {FHEAEIE).
1 “banners.”

banners for funeral of a venerable monk (sonshuku sogibata TiLfFEEHENE).
1= “banners.”

“Banzei!” (banzei #5%). Literally “ten thousand” (ban #) “years” (sai ii%), i.e. a
very long time, or long life. Ordinarily pronounced “banzai” Used as a cheer, such as
“Long live ~!” or “Hurray.” Often means“Long life to the emperor!”

bardo (chain "1[&). The state of existence between death and rebirth. Literally,
that which is “in between” (chi ') and “hidden” or “vague” (in [&). In the Buddhist
tradition there is a widespread belief that the deceased will be in the bardo state for
a maximum of seven weeks, or forty-nine days in all. At the end of each week, if the
spirit of the deceased has not entered a new womb, it “dies” again and starts the pro-
cess of locating a womb over again.

bardo stupa board (chitin toba HEE5%E). Stupa board produced for each week
of the seven week period in which the spirit of the deceased is believed to be in bar-
do (the state of existence between death and rebirth), to help it negotiate those dan-
gerous junctions and obtain for it the best possible rebirth. 1= “bardo,” “stupa,”
“stupa board.”
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bare pillar (rochi #5+E). The dharma halls and buddha halls at many Zen mon-
asteries in Japan are built using a traditional Chinese style of post-and-beam con-
struction. The spaces (ken [H]) between the posts — round wood pillars — that
are on the perimeter of the building are filled by walls (with or without windows
in them) or doors, but the round “pillars” (chi #1) that stand in the interior of the
building are “bare” (ro #) in the sense that they are entirely exposed all the way
around. The “bare pillars” referred to in Standard Observances of the Soto Zen School
are the two interior pillars that stand in front of the Sumeru altar (shumidan ZH5H
4#) and offering table (maejoku HiiE.) in a dharma hall, buddha hall, or main hall.

The area behind those two pillars is called the inner sanctum (naijin PIL).

bare right shoulder (hendan uken {F#145J5). In ancient India, Buddhist monks
wore robes (kesa 282, S. kasaya) that were draped over the left shoulder, leaving
the right shoulder bare. Such robes are still worn today by monks of the Theravada
school in the countries of Southeast Asia where the climate is warm. In the Bud-
dhism of East Asian (China, Korea, and Japan) where the climate is colder, the kesa
is draped over the left shoulder only but it is always worn over robes that cover both
shoulders.

basic etiquette (kihon saho B AAF1E). Instructions for the various postures, pro-
cedures, and modes of dress (e.g. kneeling, bowing, making prostrations, burning in-
cense, playing percussion instruments, chanting, donning kesa, etc.) that are the ba-

sic building blocks of Buddhist rituals.

bath fire (soka B K). The glyph so & (also pronounced kama or kamado) usually
refers to a wood-fired stove upon which a cooking pot or wok rests, exposed on the
bottom to an open flame. There is also a type of wood-fired kamado bathtub called a
“Goemon bath” (goemonburo T A7 JE ), which consists of a very large iron pot
set in the floor of the bathhouse and exposed on the bottom to an open flame. The
bath fire burns in a fireplace accessible from outside the building. The Goemon bath
gets its name from Ishikawa Goemon, a semi-legendary thief who is said to have
been put to death by boiling in Kyoto in 1594. A few Zen monasteries still have this
type of bath, which has been largely replaced in contemporary Japan by more mod-
ern facilities. Monks in training sometimes gather and cut their own firewood dur-
ing communal labor. They use trash and yard sweepings as kindling for the bath, a
practice that teaches a lesson in frugality and respect for all things (by putting them
to use instead of discarding them). 1 “cooking stove.’
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bath prefect (chiyoku 71i#). Literally “overseeing” (chi 1) the “bath” (yoku ). An
officer in a monastic bureaucracy; one of the six prefects (roku choshu /NEA). In
Song dynasty Chinese and medieval Japanese Zen monasteries, the position of bath
prefect was subordinate to that of rector (ino #/R). The bathhouse (yokushitsu ¥
=) was a large building with no plumbing and a complicated system of providing
steam or hot water for bathing, so it required a full-time manager with a sizable staff
of assistants (lay postulants) to operate. In contemporary Soto Zen, only training
bath prefect held by a monk who actually oversees the bathhouse. Modern plumb-
ing and heating systems make the job far less demanding than it was in the past, al-
though there are a few places where traditional wood-fired tubs are still used. The
position of bath prefect survives, for the most part, only as a honorific title and seat-
ing position in various ritual observances, which some senior monk holds for the
duration of the ceremony. 1 “bath fire,” “six prefects””

bathe (kan'yoku FEWS, soyoku 1§#). @ To “pour water on” (kan ) and “bathe”
(yoku 1#) refers to the ritual bathing of an image (statue) of some venerated figure,
an act of worship that shows respect and makes merit. Kan'yoku is also translated as
“ablution.” @ To purify” (s6 1) and “bathe” (yoku 1) the“venerable corpse” (songai L)
of the deceased as part of the funeral rites. 15 “bathe Buddha,” “bathe Sacred Monk.”

bathe Buddha (kanbutsu HEff, yokubutsu 1#3ff). The “pouring water on” (kan )
and “bathing” (yoku #3) of “Buddha” (butsu ff}). This is most commonly performed
in conjunction with Buddha's birthday assembly (buttan e fiF#EET), popularly known
as the “flower festival” (hana matsuri {£4%). An image of the newborn Buddha (tanjo
butsu FLAA) is set in a bowl in a flower pavilion (katei {£5, hana mido {EAHIEL)
that represents the Lumbini grove where Shakamuni was born. Participants ladle
sweet tea (amacha %) over the image. 15 “bathe,” “Verse of Bathing Buddha.

bathe Sacred Monk (shayoku B2¥%). Whenever the great assembly of monks in a
monastery take a bath, the Sacred Monk (shoso Z2{f), as the highest ranking mem-
ber of that assembly, bathes first. His image remains seated in the sangha hall, but
he is formally invited to the bathhouse, then, in an act that combines visualization
of his presence with an actual use of his wiping cloth (jokin #111) to sprinkle water,
ritually bathed by the bath prefect (chiyoku %1i#}) or (during a retreat) the head seat
(shuso & ). 1= “Sacred Monk,” “bathe.”
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bay of cranes (kakuwan 1), A reference to Soji Monastery (Sojiji #£F5F), one
of two head temples of the Soto school, now located in Tsurumigaoka #5575 I
(literally, “Crane viewing hill”) in Yokohama City near Tokyo Bay.

being (satta BEfift). Sino-Japanese transliteration of the Sanskrit sattva, “a being.”

bell (kane ). Buddhist temple bells in East Asia are cast bronze bowls, rang-
ing in size from about 20 centimeters to as much as 2 meters in diameter, which are
hung mouth down from some sort of frame, scaffolding, or bar. All bells are struck
externally, the smaller ones with a wooden mallet, the larger ones with a wooden
beam that is suspended on one side by ropes. In the daily life of a monastery various
bells are used to signal the time and the start of particular activities. The reverbera-
tion of large temple bells, which can be heard at a great distance, are also understood
(literally and metaphorically) as a means of spreading the dharma.

bell tower (shoro #1¥). The word “tower” (ro %) originally meant a structure at
least two stories high. In the Chinese Buddhist monasteries of the Song and Yuan
dynasties, on which medieval Japanese Zen monasteries were modeled, there often
was a tower that held a great bell (daisho K##) on its second floor, which had a roof
but no walls. A few such buildings can still be found at large Zen monasteries in Ja-
pan today, but most bell towers consist simply of a roofed scaffolding from which
a large bell and external striking beam is suspended. The structure stands on a low
stone pedestal, which the person ringing the bell steps up onto.

benefit (ri F], riyaku F12&, rijun FIIE). O “Benefit” v.t. (riyaku FI2s, rijun FIiH):
to help others, either materially or spiritually. The aspiration of a bodhisattva. @
“Benefit” n. (ri Fl) is one of four virtues listed on the seniority chart (enkys [EI#%)
and monastic seniority placard (kairohai FU).

bestow prediction of a birth (ju issho no ki 5 — /2.2 7). In one standard Mahay-
ana vision of the bodhisattva path, the “bestowal” (ju %) of a “prediction” (ki 7iC) is
an event that is supposed to happen when a fledgling bodhisattva gives rise to the
thought of awakening, vows in the presence of a buddha to attain awakening for the
sake of all living beings, and then receives that buddha’s prediction that he/she will
attain buddhahood in some future life. In the context of Zen funeral rites, howev-
et, the “prediction” sought for the deceased is that he/she shall attain “a birth” (issho
—%£) in the pure land (joiki 311), the paradise of Amida Buddha. This prayer is
found in Keizan's Rules of Purity (Keizan shingi %#111) and in the Rules of Purity for
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Zen Monasteries (Zen'en shingi #5615 1), the Song Chinese text that Dogen relied
on when establishing ritual procedures for Eiheiji.

between retreats (geai fi#ft). Literally the “period” (ai f#]) of “loosened” (ge fi#)
rules. The interim periods, each three months long, that intersperse the summer and
winter retreats. Traditionally, a time when Buddhist monks are free to wander, make
pilgrimages to sacred sites, and travel to other monasteries where they wish to reg-
ister for a retreat. 1= “retreat.’

beyond the clouds (untei Z2#2). A reference to the pure land of Amida Buddha.

binding of retreat (ketsuge i &). Literally “binding” (ketsu #%) the “summer” (ge
), an abbreviation of “summer retreat” (ge ango 2% %), In Chinese Buddhism,
all monastic retreats came to be called “summers,” regardless of the season they were
held in. = “retreat.”

binding rules (kessei &), 1= “retreat.
binding rules and holding a retreat (kessei ango f& il 22 /&), v “retreat.

birth and death (shoji 425E). S. samsara. © The round (rinne %) of repeat-
ed deaths and births in different modes of sentient existence, conditioned by kar-
ma (actions and their results). @ A continuous process of change taking place every
instant, that is, “momentary birth and death” (setsuna shoji FIHi4=5E), conditioned
by karma. ® The entire life-span of a sentient being, from birth until death (ichigo

shoji —1423E).

Birushana (Birushana B1E8). S. Vairocana, “shining one.” 1 “Birushana
Buddha.”

Birushana Buddha (Birushana butsu F2ig &6, RIEHEINE). Abbreviated as
Rushana Buddha (Rushana butsu BEIHEIRME). S. Vairocana, “shining one,” a name
that originally meant the sun, to which the Buddha’s wisdom is compared. (D The
central buddha of the Flower Garland Sutra (Kegonkyo, C. Huayanjing HEfZfE). @
In the Shingon (C. Zhenyan &= school of esoteric Buddhism, Birushana is the
Tathagata Dainichi (Dainichi nyorai X H 41%(), the “Great Sun” (Dainichi KX H)
Buddha who is the universal ground of being. @ In the Tendai (C. Tiantai X13)
school’s interpretation of the doctrine of the three bodies (sanshin =&, S. trikaya)

of Buddha, Birushana 22 70 is the dharma body (hosshin %5, S. dbarmakaya),
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Rushana E B is the response body (oshin JEL, S. sambhogakaya), and Shaka-
muni is the transformation body (keshin {t.&, S. nirmanakaya) of the Buddha. The
verse of Ten Buddha Names (Jubutsumyo 14 ) used in Japanese Zen begins with

those three names.

black dragon’s pearl (riju BiEK). In East Asian culture generally, a “pearl in the
jaws of a dragon” is a metaphor for something extremely valuable but hard to get.
A “black dragon” (riryo 5EHE), sporting antlers on its head, is the most awesome of
dragon spirits (rygjin #EfH). In the present context, the “black dragon” (ri 5#) rep-
resents the fearsome experience of birth and death (shéji 42%E); the “peatl” (ju £K)
that it grasps in its jaws is the inherent buddha-nature (bussho #1%), realization of
which brings salvation.

Blessed One (bagyabon ZNAE, bogabon #AMNAE). S. bhagavat. An epithet for the
Buddha Shakamuni.

Blessed One of Six Virtues (rokugi bagyabon NZEHEMIAE). An epithet for the
Buddha Shakamuni.

blessings (on J&). Variously translated as “kindness,” “mercy,” “charity,” “favor,”
grace,” and “benefit,” the word on J& denotes a beneficial act performed by someone
who is above the recipient in a social or spiritual hierarchy, such as a parent, teach-
er, ruler, or deity. Two strong connotations of the word in East Asian culture are (1)
that one should feel gratitude for the blessings bestowed, and (2) that one is morally
obligated to “repay the blessings” (hoon #R &) in some way, e.g. by living up to the ex-
pectations of parents and teachers, by caring for them in their old age, and by pass-
ing on what has learned from them to later generations so that their efforts in train-
ing one will continue to bear fruit in the future.

boat of compassion (jiké Z4#i). A metaphorical allusion to the compassion (ji
#%) that might be supposed to be capable of rescuing hungry ghosts from the “ocean
of suffering.”

Bodaidaruma #4£53E. S. Bodhidharma. According to traditional histories of
the Zen lineage, Bodaidaruma was the 28th ancestral teacher (soshi fHfil) of the lin-
eage in India and the first ancestor (shoso #JtHl) of the lineage in China. He is said
to have been the third son of a South Indian king who became a Buddhist monk,
inherited the mind dharma (shinbs 1>/£) of Shakamuni that is the legacy of the
Zen lineage, ‘come from the west” in the Putong era (520-527) of the Liang dynas-
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ty, and finally transmitted the dharma to his disciple Eka (C. Huike ££7]), thereby
establishing the Zen lineage in China. Although Bodaidaruma first appears in the
Additional Biographies of Eminent Monks (Zoku késo den #i={58) as a practitioner
of dhyana who promoted the Lanka Sutra (Ryoga kyo #%{IE), Zen histories later
rejected that account and described his teaching method as a“transmission of [bud-
dha-] mind by means of mind, without setting up scriptures” (ishin denshin furyi
monji LLLMBLU AL SCF),

bodhi (bodai ¥1). S. bodhi. The awakening that makes one a buddha.

bodhi tree (bodaiju 5 #24). (D Tree under which the Buddha gained awakening.
@ The“tree of awakening,” used metaphorically: to “sit under the bodhi tree” means
to become a buddha.

bodhisattva (bosatsu ). S. bodhisattva, literally “awakening” (bodhi) “being”
(sattva). © An epithet for the Buddha Shakamuni in his former lives, before be-
coming a buddha. @ Any sentient being on the path to buddhahood, which is de-
scribed in Mahayana sutras as beginning with a vow to attain awakening for the
sake of all living beings and not to pass into nirvana while any beings remain suffer-
ing in the round of birth and death. ) Exalted beings who have advanced so far on
the path to awakening as to be virtually equal to buddhas in their wisdom, compas-
sion, and ability to help ordinary beings. High level bodhisattvas such as Kannon,
Fugen, Miroku, and Jiz6 are worshipped and prayed to as savior deities.

bodhisattva precepts (bosatsukai ¥5[#E#L). Moral rules governing the individual
behavior of followers of the bodhisattva path, including lay men and women as well
as ordained monks and nuns. The ten cardinal bodhisattva precepts as given in the
Sutra of Brabma's Net (Bonmaokyo #E#8#%) (the text used in Soto Zen) are, in brief:
(1) Not to kill, lead others to kill, assist in killing, praise killing, etc... (2) Not to
steal, lead others to steal, assist in stealing... (3) Not to indulge in immoral sexuali-
ty, lead others to... (4) Not to speak falsely, lead others to... (5) Not to sell alcoholic
drinks, lead others to... (6) Not to discuss the sins and transgressions of monastic or
lay bodhisattvas, lead others to ... (7) Not to praise oneself or denigrate others, lead
others to ... (8) Not to be avaricious, lead others to ... (9) Not to be angry, lead oth-
ers to ..., and (10) Not to disparage the three treasures, lead others to....

In medieval China, several texts containing versions of bodhisattva precepts
were translated into Chinese from Indian originals, such as the Sutra of Stages of
the Bodhisattva Path (Bosatsu jiji kyo ¥ FEHIFHE) and the Sutra of the Bodhisattva's
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Virtuous Precepts (Bosatsu zenkai kyo & #HfE). Others circulated as translations
of Indian originals, although they have been determined by modern scholarship
to be apocryphal (i.e. of Chinese origin). The set of bodhisattva precepts that be-
came standard in China was one contained in the apocryphal Sutra of Brahma's Net,
comprising ten cardinal and forty—eight lesser precepts. The bodhisattva precepts
have been interpreted as a kind of “Mahayana Vinaya” (daijo ritsu X3E4H), but they
are not comparable in scope to the various Vinaya—pitakas (ritsuzo fiti#) translat-
ed into Chinese. They do not, for example, cover the operations of monastic com-
munities. The bodhisattva precepts seem to have originated as a Mahayana alterna-
tive, suitable for liturgical use in rites of confession (fusatsu i, S. posadha), to the
Pratimoksa texts (kaihon T A:) associated with the various Vinaya pitakas that were
handed down in “Hinayana” schools.

In China, bodhisattva precepts came to be taken by lay people and monks alike
as a means of affirming their acceptance of the ideals of Mahayana Buddhism and,
in many cases, to establish a karmic connection with the particular teacher who ad-
ministered the precepts to them. Bodhisattva precepts were never used to ordain
people going forth from household life (shukke {£5¢) and entering the monastic or-
der as monks and nuns. To do that required receiving the ten novice precepts (shami
jikkai VY1) on a government approved ordination platform (kaidan HHE), in
accordance with the Four Part Vinaya (Shibun ritsu IU53#), a“Hinayana” text.

In Japan, however, the practice of ordaining monks using only bodhisattva pre-
cepts, also called Mahayana precepts (daijo kai K7, began in the Tendai school
in the ninth century, shortly after the death of the school’s founder Saiché (767-
822). The current Soto School practice of ordaining monks and nuns with the ten
major precepts of restraint (jajitkinkai +HEEEAL) from the Sutra of Brahma's Net
can be traced back to the Tendai school, in which Dégen himself was ordained. The
Rinzai schools of Zen in Japan today use the ten novice precepts, not the bodhisat-
tva precepts, to ordain monks and nuns. The Soto School practice of administer-
ing bodhisattva precepts to lay followers in a ceremony of a precepts-giving assem-
bly (jukai e P2 @) does have a clear precedent in Chinese Buddhism, especially
that of the Ming dynasty (1644-1912), which was transmitted to Japan as so-called
Obaku Zen.

body, speech, and mind (shinkui £ 1 &). The three modes of karma (sango —
), i.e. the three ways in which humans can act: physically, verbally, and mentally.

Bon festival (urabon %%, obon 14, 354%). The “ghost festival.” A set of Bud-

dhist observances, practiced all over East Asia from the eighth century down to the
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present, which is grounded in the ritual feeding of hungry ghosts and also involves
caring for the spirits of ancestors and other deceased family members. These obser-
vances find some scriptural justification in the Ullambana Sutra (Urabonkyo =i %
#£), an apocryphal text (i.e. one that claimed to be a translation of an Indian Bud-
dhist sutra but was actually written in China) from which the name of the festival
derives. In ordinary Japanese usage, urabon is shortened to bon, and the honorific

prefixo” (o ), 33) is added.

Although the Ullambana Sutra itself was probably written in China in the sixth
century and helped the Buddhist sangha there establish itself as a participant in in-
digenous modes of ancestor worship, there was some Indian precedent for the idea
of dedicating merit earned by supporting the sangha to help ancestral spirits. Schol-
ars debate the etymology of the Buddhist Sanskrit term ullambana, but its deriva-
tion remains obscure. One theory is that it comes from the Sanskrit avalambana,
meaning “hanging upside down,” a possible reference to the pitiful state of spirits
who are “left hanging,” as it were, when they have no living descendants to make the
usual ancestral offerings of food and drink to them. Another theory traces the ety-
mology of ullambana to uruban, a Persian word for spirits of the dead. A folk ety-
mology is that ullambana refers to “bowls” (bon, C. pen %) that are used in making
offerings to spirits, but the Chinese character pen % was probably used simply for
its sound value in transliterating the third syllable of ullambana.

Anyhow, the Ullambana Sutra makes the case that the traditional Chinese mode
of ancestor worship, which involves “giving nourishment” (kuys, C. gongyang f1t4%)
to the spirits by placing offerings of food and drink on an altar, may not succeed
if the bad karma of the ancestors themselves has resulted in their rebirth as hun-
gry ghosts. The sutra illustrates this point with the story of the monk Mokuren’s
(C. Mulian B3H#, S. Maudgalyayana) mother, who having been reborn as a hungry
ghost, is unable to consume the food offerings he gives her: whatever she lifts to her
mouth to eat bursts into flames. To be truly filial, the sutra argues, one should first
make donations to the sangha of monks and nuns, the most fertile field of merit,
thereby tapping into a huge store of good karma that can be used to force the offer-
ings through to the ancestors and help them into a more happy state of existence. As
the Buddha Shakamuni tells Mokuren in the sutra:

On the fifteenth day of the seventh month, the day on which Buddhas
rejoice, the day on which monks release themselves, they must all place
food and drink of one of the hundred flavors inside the yulan bowl and
donate it to monks of the ten directions who are releasing themselves.
When the prayers are finished, one’s present parents will attain long life,
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passing one hundred years without sickness and without any of the tor-
ments of suffering, while seven generations of ancestors will leave the suf-
ferings of hungry ghost-hood, attaining rebirth among gods and humans
and blessings without limit. (Translation by Stephen F. Teiser, The Ghost
Festival in Medieval]apan [Princeton, N. J.: Princeton University Press,

1988], p. 53).

The Ullambana Sutra informed the practice of feeding hungry ghosts (segaki ff
fifi ), also known as “saving the burning mouths,” which grew tremendously pop-
ular from the eighth century on and enabled the Buddhist sangha to associate it-
self with traditional Chinese modes of ancestor worship. This helped deflect a ma-
jor criticism of Buddhist monks in medieval China, which was that they were un-
filial because, as celibates, they produced no descendants to care for their ancestors.
Through the ghost festival, the sangha was also able to promote itself as a kind of
public charity organization that could care for and placate disconnected, potentially
dangerous spirits who had no family, thereby protecting the imperial state and the
populace at large from their baneful influence. The feeding of hungry ghosts also ex-
pressed the Mahayana Buddhist ideal of universal compassion and sent the message
that the “family” of the Buddha included all living beings.

The traditional date for the Bon festival is the 15th day of the 7th month by the
Chinese lunar calendar, and Standard Observances of the Soto Zen School honors that
tradition by giving July 15 as the date of the Bon festival great food-offering assem-
bly (urabon daisejiki e F Rl 7K Niti & ). Because Japan adopted the Western (Gre-
gorian) calendar in modern times, however, in many parts of the country Bon is cel-
ebrated during the week centered on August 15, which feels closer in season to 7/15
by the old lunar calendar. In popular Japanese belief, Bon is the time when ances-
tral spirits “return” to visit the world of the living and should be greeted with due re-
spect. People clean the graves of family members at this time and make offerings of
fruit, fresh flowers, and incense. They invite Buddhist priests to their homes to per-
form sutra chanting services in front of family buddha altars (butsudan #;5). Be-
cause the spirits need guidance through the dark, lanterns or candles are sometimes
lit on graves. In some communities, candles are placed in paper boats and set adrift
in rivers, and in the city of Kyoto a vast bonfire in the shape of the Chinese charac-
ter “great” (dai K) is lit on a mountainside. During the week of the Bon festival many
Japanese Buddhist temples, including those afhiliated with the Zen schools, hold as-
semblies for feeding hungry ghosts (segaki fiififi /2) at which an altar for the “myri-
ad spirits of the three realms (sangai banrei =5 H%%) is set up and the ritual cycle
known as the Ambrosia Gate (Kanromon H#&["]) is performed by a group of monks.
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The merit produced in that rite is dedicated to the spirits of deceased family mem-
bers of the parishioners who attend. Each family is typically given a new stupa board
(toba ¥5Y) to place next to the family gravestone. 1= “hungry ghost,” “Mokuren.’

Bonten and Taishakuten (Bonshaku ##%). Two powerful Hindu devas, Bont-
en (Bonten 5K, S. Brahma) and Taishakuten (Taishakuten #¥EK, S. Indra). v
“Taishaku,” “twisting Taishaku’s nose.”

bottomless bowl of meal offerings (mutei batsu no saiku HEJEHEZ 75{1L). A con-
stant supply of food for a monastery, provided by its lay supporters. This phrase ap-
pears in a prayer to the spirit of the founding abbot on the occasion of his annu-
al memorial, asking him to help ensure that his monastery will continue to receive
donations.

bow in gassho (monjin f1iN). To bend body (kyokkya Hi145) and lower head (teizu
{E:5H) with hands held in gassho (gassho 75%). To deeply bend body and lower head
is called “deep bow in gassho” (jin monjin ZR[HIFN); to do so slightly is called “abbrevi-
ated bow in gassho” (ryaku monjin WERHER).

bow with hands clasped (itsu #&). To bend body (kyokkyi Hi47) and lower head
(teizu 1EH) with folded hands (shashu X ). This a gesture of respect, used in
greeting and bidding farewell to other people, that was often used in imperial Chi-
na, especially between literati.

“Bowing My Head With One Hundred Prostrations” (keishu hyappai 16 & &
#£). Used when signing letters to mean “Yours With the Utmost of Respect and
Deference.”

bowl (hattara 527, hatsu, bachi £k). A Sino-Japanese transliteration of the San-
skrit patra, the bowl used by Buddhist monks and nuns in India to receive alms-
food. Patra was also translated into Chinese as “vessel of the appropriate amount”

(oryoki, C. yingliangqi MEFEZR). v “oryoki

bowl-bell (keisu B, kei ZZ). A type of bell, traditionally made of a thin sheet of
copper beaten into the shape of a bowl, which rests mouth up on a cushion and is
rung by striking the lip with a baton. The smallest bowl bell is the so-called hand—
bell (shukei FEE, inkin 512&), which is affixed to the end of a wooden handle by a
bolt that runs through the bottom of the bowl and the cushion; the bell is rung by
holding the handle in one hand, grasping a thin bronze rod (attached to the handle
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by a string) in the other hand, and striking the lip of the bowl. The small bowl-bell
(shokei 7/1N) is a medium-sized bowl, about 20 cm in diameter, that sits on a cush-
ion and is rung with a wooden baton. Large bowl-bells (daikei X%&) range from 30
cm to more than 50 cm in diameter; they sit on a cushion and are rung with a wood-
en baton covered in leather. When any bowl-bell is rung, it reverberates for long
time unless it is damped (osaeru ## S % %) by grabbing the lip with the hand or
holding the baton against it. Another technique for sounding a bowl-bell is to damp
it with one hand while striking it with the butt of the baton, held in the other hand.
This is called “hitting damped bowl-bell with butt of baton” (nakkei #3%%).

brazier (ro §iii). A charcoal hibachi used for heat. Traditional Japanese architec-
ture, still found in many Buddhist temples, does not provide any kind of central
heating, despite the fact that much of Japan is subject to below-freezing tempera-
tures in the winter.

bright flame of a solitary lamp (koto no myoka JIVE .2 B k). Using the flame of
a single lamp to light one or more other lamps is a stock metaphor for the transmis-
sion of the dharma from master to disciple(s) in the Zen lineage. The “solitary lamp”
in this phrase is Bodaidaruma, the first ancestor of the lineage in China, who “trans-
mitted the flame” (dents {8/&) of awakening to the second ancestor Eka and sever-
al other disciples.

brocaded banner (nishikibata #Hi%). 1= “banner.”

buddha (butsu ). S. buddha, literally “awakened.” O When used as a proper
noun, “Buddha” refers to the Buddha Shakamuni, founder of the Buddhist religion
in the present wortld cycle; see “Shakamuni” @ A being who has attained unsut-
passed supreme and perfect awakening (anokutara sanmyaku sanbodai FIH%FZ it —
%i —%42). In the Mahayana Buddhist tradition, there are countless buddhas of the
past, present, and future, each presiding over his own buddha land.

buddha hall (butsuden ). A building dedicated to the worship of a buddha.
In the Zen tradition, the main object of veneration (honzon A2f) in a buddha hall
is usually Buddha Shakamuni, whose image is seated on a raised platform. Shaka-
muni is sometimes shown “holding up a flower” (nenge 53, £ 4£); this is a depic-
tion of the wordless sermon he is said to have delivered prior to transmitting the
formless mind dharma to his disciple Makakasho, thereby founding the Zen lin-
eage. The image of Shakamuni is sometimes flanked by images of Makakasho and
Anan, two disciples of the Buddha revered as the first and second ancestors of the
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lineage in India. Services in a buddha hall generally involve the chanting of sutras
and dharanis to generate merit, which is then dedicated to the Buddha enshrined in
support of various prayers. The offering of merit is accompanied with offerings of
food, drink, and incense, which are arranged on a table in front of the altar. Services
also involve prostrations and sometimes circumambulation, a procession of monks
that does not actually go around the altar (as was originally the case) but forms a
circle in front of it.

In medieval Japanese Zen monasteries built on the Song Chinese model, the bud-
dha hall was a massive structure that stood on the central north-south axis of the
campus, between the mountain gate (sanmon 1111) and the dharma hall (hatto ¥4
). It was of post-and-beam construction with a gabled tile roof and stone floor,
housing a large Sumeru altar (shumidan ZUi38) with the buddha image on it, fac-
ing south. The arrangement mirrored that of the audience hall in the imperial court,
where the emperor sat on a dais facing south, his courtiers lined up in rows on the
east and west sides.

In Japanese Zen today, only a handful of Chinese-style buddha halls survive,
mostly at a few Rinzai school head temples in Kyoto and Kamakura. The two Soto
head temples, Eiheiji and S&jiji, both have buddha halls, but most training mon-
asteries (s6do {f%%) do not. No buddha halls exist at any of the more than 14,000
ordinary temples belonging to the Soto school. In most monasteries and temples,
the traditional functions of a buddha hall, including the key one of enshrining the
main object of veneration, have been taken over by a building known as the main
hall (honds A %t). Although Standard Observances of the Soto Zen School refers to
a buddha hall in various contexts, as for example the “buddha hall sutra chanting”
(butsuden fugin HRIFRKE), it is understood that in most cases the observances in
question will take place in a main hall. © “main hall”

Buddha Shakamuni (Shakamuni Butsu FE# e ). S. Sakyamuni buddha. The
buddha who founded the Buddhist religion in the present world cycle. 15" “Shaka-

o
munil.

buddha-treasure (buppo #H%T). First of three treasures: buddha, dharma, and
sangha.

buddhas of the ten directions (jippo butsu ). All buddhas everywhere.

came from the west (seirai PE24<). An allusion to Bodaidaruma, first ancestor
of the Zen lineage in China, who is said to have “come” (rai %K) to China from the
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“west” (sei 14), i.e. India in order to transmit the formless buddha-mind (busshin ff
/). In all of East Asian Zen since the Song dynasty, a standard way of testing the
understanding of a teacher or student was to ask the “meaning of the ancestor com-
ing from the west.”

canon (zokyo if#E, kyozo #EiK). In East Asia, most Buddhist canons or “complete
collections of sacred scriptures” (issatkys —HI#E) are written in classical Chinese.
They include not only the traditional “three collections” (sanzé =i, S. tripitaka) of
translated Indian sutras (kyo #£), Vinaya (ritsu ) texts, and Abhidharma commen-
taries (ron ), but histories of the Buddhist sangha and collections of biographies
and discourse records of eminent Chinese monks. In China, it was the prerogative
of the imperial court to decide what texts would and would not be included in of-
ficial printings of the Buddhist canon. One mark of the success of the Zen school
in Song and Yuan dynasty China was the very large amount of its literature, mostly
records of ancestral teachers (soshi flLAili) in the Zen lineage, that was incorporated
into imperial editions of the canon. To publish an edition of the canon was a com-
plex, time-consuming, and expensive project, for all the characters on every page of
text had to first be carved (in reverse) on a block of wood for printing, and there
were many thousands of pages. By the same token, to sponsor a printing of the can-
on was believed to produce a huge amount of merit.

canon prefect (chizo %1jif). Literally, “manager” (chi %) of the “[sutra] repository”
([kyo) zo [#£] #K). An officer in a monastic bureaucracy; one of the six prefects (roku
choshu 7NBATE). In Song dynasty Chinese and medieval Japanese Zen monasteries,
the position of canon prefect—also called canon manager (zosu Jif ) —was subor-
dinate to that of rector (ino #£H). The canon prefect was both the head librarian
and the officer who organized rituals that involved chanting sutras or “turning” the
revolving canon (rinzd iifi) to generate merit in support of prayers. The quarters of
the sutra prefect, which included a library, was located near the sangha hall (sodo 1%
). Next to it was a sutra reading hall (kankindo F#E4L), equipped with desks and
windows to let in light, which was probably for the use of senior officers. Monks be-
longing to the sangha hall assembly could study scriptures in the common quarters
(shu rys #:%), which was equipped with shelves containing sutras and Zen records.
Revolving canons were giant octagonal bookcases that could be rotated in place like
a top, allowed for a “revolving reading” (tendoku #i7H) of the entire Buddhist can-
on at one time, efficiently producing a great deal of merit for dedication in connec-
tion with various prayer and offering services, often commissioned by lay patrons.
The canon prefect was in charge of the sutras and other books in all of those loca-
tions. In contemporary Soto Zen, only training monasteries (Eiheiji and Sojiji fore-
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most among them) have a functioning office of canon prefect held by a senior monk
who actually serves as head librarian. The position of canon prefect survives, for the
most part, only as a honorific title and seating position in various ritual observances,
which some senior monk holds for the duration of the ceremony. 8= “six prefects.”

causes and conditions (innen [X#%). Originally a Chinese translation of Sanskrit
hetu-pratyaya, meaning the “direct cause and enabling conditions” of the arising of
dharmas. Later, a generic term for karmic conditioning and, in the Japanese popular
imagination, the idea that certain events were “bound to happen” because they were
the result of actions taken or relationships fostered in past lives.

cense (kunjiruTE U %, ko ni kunjiru 7|23 U %), To ritually purify something by

passing it through the smoke of burning incense. 15 “incense.”

censer (koro F ). Literally, “incense” (ko 7) “burner” (ro Ji). A metal or ce-
ramic pot, filled with ashes, in which sticks of burning incense are stood, or pinch-
es of incense powder or crumbs may be dropped and burned. Incense burners vary
in size from small ones only a few centimeters in diameters to huge ones set out-
doors in front of temples, which may be one meter or more in diameter. Most cen-
sers, many with legs, are designed to sit on an incense stand, offering table, or altar.
Larger ones have legs and stand on the floor or ground. There are also hand-held
censers. IS “incense.’

censer fire (roka JiiJ<). A small amount of powdered or crumbled incense lit in
a censer, especially in preparation for a ceremony in which additional pinches of in-
cense will be added by participants as offerings. 15 “censer.”

censer lid (rogai §i£35). Lid to a hand-held censer.

chant sutras (jukyo Fif%, dokys 7E#%). To read sutras aloud in a rhythmic man-
net, usually for the purpose of generating merit (kudoku £11#) that can be dedicat-

ed in support of specific prayers.
cinnamon disk (keirin #£fi). The full moon, a symbol of perfect awakening.
circulate around every corner of heaven (i'nyé tenpen [EiZEK¥). A figure of

speech used to emphasize the (metaphorical) all-pervasiveness of the smoke from
an offering of incense. 1 “incense’
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circumambulate (nyogyo 3217, gyodo 1718, nyéso %M ). From ancient times in In-
dia, to walk around a stupa or sacred image in a clockwise direction, keeping one’s
right hand (i.e. pure) side toward it, was way of showing respect and an act of wor-
ship. In the Buddhist tradition it is also understood as a way of generating merit.
Some buddha halls in Tang dynasty China and Heian period Japan were designed
in such a way as to allow an assembly of monks to circumambulate the central altar
and all of the images enshrined on it. That practice was often combined with bud-
dha-mindfulness (nenbutsu &, S. buddha-anusmrti) exercises or with the chant-
ing of sutras or dharanis. From the Song dynasty on in China, and in medieval Jap-
anese Zen, the main altars (Sumeru altars) were placed at the back (north side) of
a buddha hall in the manner of an imperial throne, so circumambulation became a
matter a walking in a circle, or in a serpentine pattern if there were a large number
of participants, in front of the altar.

clever fingers (myoshi #5+5). A double entendre: (1) the “clever” (myo 1) “fingers”
(shi $5) that play a stringed instrument, and (2) the “wonderful” (myé ) “pointing”
(shi #8) that is the teachings of the Buddha.

cloistered retreat (kinsoku ango #E/& %)), Literally “tranquil” (an %) “shelter”
(go &) at times when monks are “forbidden” (kin £%) to wander “on foot” (soku /).
Originally, in ancient India, that was during the season of the monsoon rains. A rea-
son given for the ban on travel in that season was that it was difficult to avoid step-
ping on and killing living beings. The rainy season, of course, was not a pleasant or
healthy time for anyone to walk, sit, or sleep outdoors. In East Asian Buddhism,
where observance of both a rains retreat (summer retreat) and a snow retreat (win-
ter retreat) is customary, the rule forbidding travel applies only to monks who are
registered in a monastery for a retreat. It insures stability of personnel within the
monastic bureaucracy for the duration of the retreat. 1= “retreat.”

cloud gong (unpan ZiR). A cast iron “sounding board” or “gong” (han Jit) hung
near the kitchen in Zen monasteries; although it is basically flat, it has the stylized
shape of a“cloud” (un ZZ) as those are depicted in East Asian Buddhist paintings.

cloud hall (unds Z2%t). Another name for a sangha hall (sodo {8 %%). The name
“cloud” (un Z£) “hall” (dé i) is sometimes explained as an abbreviation of “clouds
and water hall” (unsui do Z27K4L), because in Japanese Zen young monks in com-
munal training at a monastery are called unsui and the sangha hall is where they are
quartered. However, at the time when Dogen was in China, the designation unsui
EK referred to wandering monks, who were likened to “fleeting clouds and floating
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water (koun ryisui 17229 7K) in their lack of any fixed abode. Those who had “hung
up the staff” (kata #14%) of a wandering monk and taken up residence in a sangha
hall were not called unsui, and the ‘clouds and water halls” (unsui do 227K 5t) in Chi-
nese monasteries were in fact temporary quarters for wandering monks who were
not allowed into a sangha hall. The “cloud hall” seems to have gotten its name, rath-
et, from the notion that the monks in a sangha hall are numerous and crowded to-
gether like so many clouds piled up in the sky.

colored banners (irobata %1%). 1= “banners.

commentary (teisho #2"8). A Zen master’s lecture on the meaning of a Buddhist
text, especially a koan collection.

common quarters (shu ryo #%%). Monks who belong to the sangha hall assem-
bly (sodoshu {53 4), a.k.a. great assembly (daishu K), are also assigned seats in
a facility known as the “‘quarters” (ryo %%) for the “assembly” (shu ). That common
quarters is the place where they are allowed to read and write, mend their robes,
use moxa, drink tea informally, and engage in other activities that are not permitted
in the more strictly regulated sangha hall. In Chinese Buddhist monasteries of the
Song and Yuan dynasties and the Zen monasteries that were modeled after them in
medieval Japan, the common quarters were located in close proximity to the sangha
halls and were outfitted in much the same way, with a number of long low platforms
arranged along the walls and in blocks in the middle of the room. As with the sang-
ha halls, the common quarters had an altar for a“sacred monk” (shoso #{8) located
in the center, but the image enshrined was one of Kannon Bodhisattva rather than
Monju Bodhisattva. The assignment of a place in the sangha hall to a new arrival
was followed immediately by a similar assignment to a reading place (kandoku i F7#
{iZ) in the common quarters, in accordance with ritual procedures that were no less
formal and solemn. If the sangha hall had no boxes at the rear of the platforms, new
arrivals were to store all of their gear at their places in the common hall, and even if
boxes were available in the sangha hall, they were to keep their personal tea cups and
reading materials in the common quarters. The common quarters differed from the
sangha hall in that the platforms were outfitted with desks, the ceiling had illumi-
nating windows (meiso Bl %) (skylights) to facilitate reading, and bookshelves con-
taining sutra literature as well as Zen records were located between the platforms.
In addition to serving as a study hall, the common quarters were equipped for serv-
ing tea. At least some of the tea services held there were highly ritualized affairs in-
volving the monastic officers and the abbot as well as the monks of the great assem-
bly. The location of a sewing room behind or sometimes in the common quarters
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shows that the facility was also used by the monks of the great assembly for person-
al tasks such as mending robes. Behind or in the rear of the main quarters (honryo
A%%) were rooms for the head seat and manager of the common quarters, the two
monastic officers in charge of the facility. In Japanese Zen today, only a handful of
Soto monasteries (Eiheiji and S&jiji first among them) are equipped with fully op-
erational Song Chinese style sangha halls; those are the only places that still have
Song style common quarters. 1 “sangha hall”

communal (fushin %5i). Literally “all invited” Mandatory attendance for all
monks in a community, regardless of monastic oflice. Examples include communal
cleaning (fushin soji % 5#BR), communal labor (fushin samu & 3&1F#), and com-
munal attendance at funerals (fushin sobo 7% 1% "), The Rules of Purity for Zen
Monasteries (Zen'en shingi 4115 HL), compiled in China in 1103, also prescribes
mandatory attendance for the auctioning off of deceased monks’ possessions, feasts
sponsored by lay patrons, the appointment of new officers, and the greeting of im-
portant guests.

communal labor (fushin samu E5E1EH). Literally, “all invited” (fushin ¥%7#) to
“labor” (samu {£7#5). Mandatory participation in occasional manual labor (such as
cleaning and gathering firewood) for all monks in a community, regardless of mo-
nastic office. Communal labor was found in many medieval Chinese monasteries,
not only those associated with the Zen school. Contrary to claims made by modern
scholars, gardening and other work by monks was never done on a scale sufficient
to render any Buddhist monasteries in China or Japan economically self-suficient;
all relied primarily on donations from lay supporters. All of the heavy labor done in
and around medieval Zen monasteries in China and Japan, such as the construction
of buildings and the farming of monastery lands, was performed by lay postulants
and laborers, overseen by monk oflicers.

Complete in Wisdom and Deeds (myogyosoku WI1T/2). An epithet of Shaka-
muni Buddha.

comptroller (kansu #55F). Literally “supervisor” (kan #5) of the “monastery” (su
<F). An officer in a monastic bureaucracy; one of the six stewards (roku chiji /<%l
4. In Song dynasty Chinese and medieval Japanese Zen monasteries, the comp-
troller was in charge of finances, supplies of food and other necessities, and main-
tenance. He served under the prior (tsisu #85F) and oversaw the work of the assis-
tant comptroller (fisu FI5F), head cook (tenzo HLJZ), and labor steward (shissui B
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most among them) have a functioning office of comptroller held by a senior monk
who actually oversees the operation of the monastery. The position of comptroller
survives, for the most part, only as a honorific title and seating position in various
ritual observances, which some elder monk holds for the duration of the ceremo-
ny. 15 “six stewards.”

confession (fusatsu 4ifiE). A Sino-Japanese transliteration of Sanskric posadha,
the bimonthly gathering of the sangha to recite the Pratimoksha, a list of moral
precepts undertaken by individual monks at the time of ordination, and solicit the
public confession of any transgressions. In China, the Pratimoksha most often used
was one associated with the Four Part Vinaya (Shibun ritsu T45374); it contained
250 moral precepts for monks. Over time, however, there were efforts in China to
replace the “Hinayana” Pratimoksha with a “Mahayana” version that could be used
in rites of confession. That resulted in the development of the so-called bodhisatt-
va precepts, which are the ones used for confession in contemporary Soto Zen, 1=
“Pratimoksha,” “bodhisattva precepts.”

Congrong Hermitage Record (Shoydroku 7 454k). A koan collection, at the core
of which are one hundred “verse comments on old cases” (juko JH77) composed
by Wanshi Shékaku (C. Hongzhi Zhengjue 7275 1E4%, 1091-1157), an eminent
monk in the Soto i lineage who was also known as Reverend Kaku of Tendo
(Tendd Kaku Oshs, C. Tiantong Jue Heshang KE£F11#). The full title of the
text is Congrong Hermitage Record: Old Man Banshd's Evaluations of Tendo Kaku's
Verse Comments on Old Cases (Banshé rojin hyoshd tendo kaku juko shoyoroku ESFAZE
NFEE R S A 45 85%). The Congrong Hermitage Record as we have it to-
day took shape in 1223 at the hand of Zen master Bansho Gyosha (C. Wansong
Xingxiu HFAT TS, 1166-1246), who was living in the Congrong Hermitage (Shoyo
an, C. Congrong an fE45#) at the Blessings Repaying Monastery (Hoonji #/&5F)
in Yanjing. To each root case (honsoku AHl) and attached verse comment (song )
found in the core text by Tendd Kaku, Banshé added (1) a prose “instruction to the
assembly” (shishu <) which precedes the citation of the case and serves as a sort
of introductory remark; (2) a prose commentary on the case; and (3) a prose com-
mentary on the verse. Moreover, Banshé added interlinear capping phrases to each
case and verse.

convert (ke {t). A standard word in the Sino-Japanese Buddhist lexicon for the
“transformative” (ke {t;) effect that buddhas and bodhisattvas have when, through
their expedient means (hoben J71%), they lead living beings to accept and practice
Buddhist teachings.
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convocation (jodo |-%%). Literally, to “go up” (jo I-) to the “hall” (dé %%). The ref-
erence here is to a dharma hall (hatts 15%L), where all the residents of a monastery
(and outside visitors as well) gather to hear the abbot give a sermon or engage mem-
bers of the assembly in debate (mondo [#17Z). It is not clear whether the verb “go
up” refers to the entire assembly that enters a dharma hall, or just the abbot, who
mounts a high seat (kdza i5i/%) on the Sumeru altar in a dharma hall for the occa-
sion. In Chinese Buddhist monasteries of the Song dynasty and the medieval Jap-
anese Zen monasteries that were modeled after them, convocations in a dharma
hall were among the most solemn, formal observations held on a regular basis. The
words of the abbot, who was understood to speak in the capacity of a flesh-and-
blood buddha, were recorded for posterity. Abbots belonging to the Zen lineage
were often asked to comment on “old cases” (kosoku TTHI]) (i.e. koans), or raised such
cases themselves to test their followers in the audience. 1= “dharma hall”

cooking stove (kamado, kama, s6 ). A wood-fired stove upon which a cook-
ing pot or wok rests, exposed on the bottom to an open flame. In Chinese Buddhist
monasteries and the medieval Japanese Zen monasteries modeled after them, there
was a kitchen in the administration hall (kudo %) that had banks of such stoves.
As Zen monasteries evolved in Japan, however, the function of the administration
hall was taken over by a smaller kitchen-residence (kuri JEi##), which contained the
cooking stoves. Old-fashioned cooking stoves can still be found in the kitchen-resi-
dences of some Zen monasteries. Most Zen temples today, however, have gas burn-
ers for cooking, 15° “bath fire”

crossing the Yangzi River on a single reed (han ichii yo choks —# P RIT). A
famous, miraculous incident in the life of Bodaidaruma, who is said to have used
a single reed as a boat to cross the Yangzi when he left the kingdom of Liang after
meeting with Emperor Wu and travelled to Shaolin Monastery near Luoyang, the
capital of the Northern Wei dynasty. The incident has frequently been the subject of
ink paintings. It first appears in Chinese biographies of Bodaidaruma dating from
the middle of the thirteenth century, after the eatliest paintings.

current of birth and death (shojiryi Z23E0i). S. samsara. The round of rebirth,

likened to a rushing torrent that sweeps beings away.
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Daigen Shuri Bodhisattva (Daigen Shuri Bosatsu RHEIE PR ). A monastery-
protecting spirit (gogaranjin F#MIEE1H) enshrined in the earth spirit’s hall of virtual-
ly every Soto monastery and temple in Japan today. His full name is Joho Shichiro
Daigen Shuri Bodhisattva (Joho Shichiré Daigen Shuri Bosatsu £ -LRS R HEE R
%), He was originally the earth spirit of King Ashoka Mountain (Aikudzan, C.
Ayuwangshan Fi[E L L), a large monastery that Dégen visited in China, and was
adopted by Dogen as a protector of Eiheiji. 15 “earth spirit.”

damp bowl-bell (kei wo osae EEZ 7 X 2). 1 “bowl-bell”
damp hand-bell (6kei 5, shukei osae FEEIT X 2 ). 1= “bowl-bell”
Daruma %, Abbreviation of 15 Bodaidaruma.

death (jijaku 758, senge EAt.). Literally, to “manifest” (ji 71%) “stillness” (jaku #%),
i.e. nirvana, or to “transform” (senge #{l). Both expressions are euphemisms for
death, which is given a positive spin by associating it with nirvana (escape from suf-
fering in the round of rebirth, as attained by Buddha Shakamuni upon his death),
or is treated as a mere change in status from the condition of living person to that of
disembodied ancestral spirit.

death and birth (shisho S£42). Same as 15 “birth and death.”

debut (zuise %iittt). Literally, “investiture with a jade tablet” (zui %ii) upon entering
the “world” (se 1t) as an imperial appointee. In Song China, the abbots of large pub-
lic Buddhist monasteries were appointed by the imperial court, an event that was
called their “debut.” A similar practice carried over into the Zen monasteries of me-
dieval Japan. In present day Soto Zen, however, a monk or nun undergoes his/her
debut by going to one of the two head temples (dai honzan KA|11), either Eiheiji or
an ordinary temple. Because the rite entails briefly becoming the titular abbot of the
head temple, it is populatly called the “one night abbacy” (ichiya jishoku —#{1:T#).

debut and respectfully ascend to abbacy (zuise haito %iit:F£%%). The abbacy as-
cended to is that of a head temple, in name only, and only for one day. 1= “debut.”

decoction (t6 #3). An infusion. A drink made by decocting (senshu Ritlit) — lit-

erally, “obtaining by boiling” — fruits, seeds, herbs, or spices to extract the essence;
usually considered medicinal or stimulating. Tea (cha, sa %%) is a decoction, but one
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so common that it is called by its own name. At Buddhist monasteries in East Asia,
tea and other decoctions are served and consumed by the living on various social
and ceremonial occasions. Examples include a rice decoction (beito K#%;), plum de-
coction (baitd #fi55), and sweet decoction (mitto % 45) or sugar decoction (sato to
b BE%5). Tea and other decoctions are also used as offerings of nourishment (kuyo
#:#) made to various deities and spirits, in cups placed before the altars that hold
their icons. The term fragrant decoction (koto 7 55) refers both to drinks served in
cups to the living and to spirits, and to liquid used to bathe images as an act of wor-
ship. According to Keizan's Rules of Purity, the fragrant decoction used to bathe an
image of the newborn Buddha should be made by decocting five kinds of wood:
peach, plum, pine, oak, and willow. In ordinary Japanese, the word t5 %7 often refers
simply to hot water, such as that used for bathing or washing dishes, but boiled wa-
ter can also be served as a“decoction.” The expression hot water (ontd {fi.#5) refers to
the water used to clean bowls at the end of a meal in a monastery, but it can also be
translated as “warm” (on i) “decoction” (t6 %3).

dedicate merit (eko [E][). S. parinamand. To transfer or give away merit (kudoku
Ui1E), meaning the karmic fruits or beneficial results of one’s own good deeds, to
another person or being. In Mahayana texts, especially, one finds the idea that a bo-
dhisattva should from the very start dedicate all the merit that results from his/her
cultivation of morality, concentration, and wisdom to all living beings. A great many
observances in East Asian Buddhism hinge on the ritual production and dedication
of merit. Merit is earned or accumulated by chanting sutras and dharanis, mindful-
ly reciting buddha names, circumambulating, making prostrations and offerings to
buddhas enshrined on altars, and other good deeds that are either acts of worship of
Buddha or acts that spread his teachings. Merit is then spent or given away by for-
mally reciting a verse for the dedication of merit (ekdmon [B][713C) which (1) states
how the merit was generated, (2) names the recipient(s) of the merit, and (3) ex-
plains the hoped for outcome of the merit transference. In some cases, merit is ded-
icated to sacred beings such as buddhas and deities as a kind of offering similar to
(and usually performed in conjunction with) offerings of food and drink to ancestral
spirits. In those cases, the third part of the dedicatory verse is typically a prayer that
asks the powerful recipient for some specific benefits in return. 1% “merit.”

deliver (do ). Literally, “carry across.” To save living beings by helping them
across to the “other shore” of nirvana. Do J% is also translated herein as “save.”
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deludedly conceived but really experienced (1626 jitsuju S48 H ). That which
one thinks is happening in a dream is a kind of delusion, but the phenomenon of
dreaming itself is a real experience. Suffering may be grounded in false imagination,
but it is experienced as suffering nonetheless.

delusion (mayoi #\ ). The state of ignorance, error, perplexity, bewilderment,
and infatuation that characterizes ordinary living beings, as opposed to buddhas.

delusion and awakening (meigo #1%). Two opposite states: the former charac-
teristic of ordinary living beings, the latter definitive of buddhahood. & “awaken-
ing,” “delusion”

deva (ten °K). S. deva. A god; a being who resides in “heaven” (ten °X). In Indian
Buddhism, potentially hostile deities who later became identified as “Hindu” devas
were dealt with by making them (in myth and ritual practices) into disciples and
helpers of the Buddha and fierce protectors of the dharma. The Buddhism trans-
mitted to China and the rest of East Asia thus contained within it the cult of nu-
merous Indian devas.

deva king (tenno KF). A king (6 F.) among devas (ten X). A protector of Bud-

dhist teachings, monasteries, and altars. 1= “deva’

Deva King All Hearing (Tamon tennd 2K E). S. Vaisravana. One of four
deva kings; guardian of the north. Tamon means “hear” (mon ) “much” (ta % ).

Deva King All Seeing (Komoku tenno J# B K=E). S. Virapaksa. One of four deva
kings; guardian of the west. Komoku means “see” (moku H)“widely” (ko J#).

Deva King Nation Preserver (Jikoku tenno ##[°KE). S. Dhrtarastra. One of
four deva kings; guardian of the east. Jikoku means“upholding” or “preserving” (ji )
the “country” or “nation” (koku ).

Deva King Prosperity (Zocho tenno {8 K ). S. Viradhaka. One of four deva

kings; guardian of the south. Zoché means “increase” (z6 1) and “extend” (cho &:).

dharani (darani FEFRIE, shu WL, shingon (5. S. dharani, literally, “that which
supports.” A magical spell, chanted either to make something happen (e.g. open the
throats of hungry ghosts to enable them to consume an offering of food) or to pro-
duce merit for dedication. Dharanis consist of strings of sounds that are deemed sa-
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cred and powerful, although they often have little or no discernible semantic val-
ue. Proper pronunciation of the sounds is deemed necessary for them to be effec-
tive. The Chinese characters with which dharanis are written were all selected by the
original translators of Indian Buddhist texts into classical Chinese for their phonet-
ic values (not their meanings) as a device to transliterate (not translate) spells that
were originally written and/or chanted in Indic languages. Japanese liturgical hand-
books always include a pronunciation guide, written in the kana syllabary, that runs
alongside the Chinese characters.

Attempts have been made in the past to translate dharanis into English. Because
dharanis have no meaning in the classical Chinese in which they are written, how-
ever, any such attempt must begin by reconstructing a text in the original Indic lan-
guage (usually presumed to be Sanskrit) and then proceed to translate that hypo-
thetical text into English. It is true that certain combinations of Chinese charac-
ters in dharanis, even when chanted by Japanese today, are recognizable as Sanskrit
words. From the standpoint of critical scholarship, however, the reconstruction of a
complete, ostensibly original text is a highly dubious process, for there is no way of
knowing for sure which Indic or Central Asian language served as the starting point
for any given Chinese transliteration, and there is no reason to assume that even
the original Indic version had a clear enough syntax or meaning to support transla-
tion. That, and the fact that Buddhists in East Asia have never attempted to trans-
late dharanis, has persuaded the board of editors of the Soto Zen Text Project to
stick with the tradition of transliterating them (i.e. representing the Japanese kana
in Roman letters). Some Zen practitioners in the West believe that dharanis should
at least be restored to their “original” Sanskrit pronunciations, but in most cases that
is not a critically viable option.

dharma (ho 1%). S. dharma. @ The teachings of Buddha (buppo 1%, S.
buddhadharma), which include moral precepts, instructions for meditation and oth-
er forms of self-cultivation, and doctrines that may be classified as metaphysics (on-
tology, epistemology, etc.) or psychology. In Western language scholarship, it is con-
ventional to speak of “the dharma” (singular) or “the Dharma” (singular, capitalized)
when this is the intended meaning of ho. @ A really existing thing. An entity that
has “own-being” (jittai B8, jisho BVE, S. svabhava), i.e. one that exists indepen-
dently and indivisibly (not as a conglomeration of parts) and has its “own mark”
(jitaiso EI{84H, jiso B4, S. svalaksana) or identifying characteristic. According to
early Buddhist doctrine, what we conventionally regard as the self (jitai H#85, S.
atman) is not a dharma because it can be analyzed into component elements. The
elements that cannot be broken down any further are dharmas; they are all that re-
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ally exists. Various lists of dharmas have been formulated in different branches of
the Buddhist tradition. Three of the oldest and simplest lists of dharmas are the
ones best known in East Asia: the five aggregates, twelve bases, and eighteen ele-
ments. In Mahayana texts such as the Heart Sutra, all dharmas are declared “emp-
ty” (ki %2). That is, the concept of a dharma or really existing thing, while admitted-
ly useful and an unavoidable feature of all discourse, is declared in the final analy-
sis to be a null set: nothing in the real world has the qualities of a dharma as defined
in the earlier Buddhist tradition. 3 Objects of mind, i.e. thoughts or mental im-
ages; the last of the twelve bases. @ The mind-dharma (shinbo /£21%), or awakened
buddha mind (busshin f#.0>), said to be handed down in the Zen lineage. This also
originates with Buddha Shakamuni, but it is said to be formless and ineffable and
to have been “transmitted separately apart from the teachings” (kyoge betsuden 25+
BI{EL); the “teachings” (kyo #X) referred to in this slogan are the dharma in the first

sense given above. ® Procedure; “how to do” anything.

dharma age (horei {53, hoju 15:7%). The number of years (or annual retreats) that
have passed since a person was first ordained as a Buddhist monk; the main way of
calculating seniority within the monastic order. ¥ “monastic seniority.”

dharma assembly ( hoe 156, hoen 155E). A generic term for any Buddhist rite or
ceremony that entails a gathering of monks and perhaps laity as well.

dharma body (hosshin 1%5). S. dbarmakaya. @© In early Indian Buddhism, the
idea evolved that although the physical body of Shakamuni Buddha had disappeared
upon his death and attainment of nirvana, the body of his teachings, i.e. his dharma
body, remained in the world and was accessible through his sutras. @ In Mahayana
texts such as the Lotus Sutra, the idea further developed that the Buddha had not
really entered nirvana and passed beyond the reach of living beings, but rather that
he had made a magical show of doing so as a teaching device. The physical body of
the Buddha that appeared to undergo birth and death was thus called his “transfor-
mation body” (keshin {t.&, S. nirmanakaya), and the true, ultimate body of Buddha
— his eternal spiritual essence that is never born and never dies — was called the
dharma body (hosshin 2, S. dbarmakaya). @ Further theorizing posited “three
bodies” (sanshin =2, S. trikiaya) of Buddha: (1) his formless, transcendent dhar-
ma body, (2) his human or transformation body, and (3) an “enjoyment body” or “re-
sponse body” (hoshin #5, oshin £, S. sambhogakaya), that was superhuman (al-
beit anthropomorphic) in form and appeared to highly advanced bodhisattvas as a
“reward” for their spiritual attainments.
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dharma combat (hossen 15:8). (D A metaphor for the exchange of “questions and
answers” (mondo %) between a Zen teacher and someone who tests or challeng-
es his/her understanding of the dharma. @ A specific example of such an exchange,
called the “head seat’s dharma combat ceremony” (shuso hossen shiki T FE{LEHE),
which occurs when the head seat takes the dharma seat (shuso hoza & FEVEFE), that
is, temporarily assumes the role of abbot in engaging the assembly of monks in de-
bate, which is usually focused on particular “old cases” (kosoku T HI) found in Zen
koan collections.

dharma descendant (hoson 1££%). Literally “dharma” (b %) “grandchild” or “de-
scendant” (son £%). A dharma heir in a line of dharma transmission that goes back
two or more generations.

dharma drum (hokku 7£5%). @ A large drum, traditionally found in a dharma
hall (hatto i£%%) but in ordinary temples now kept in the main hall (honds A %%),
that is beaten to announce the start of formal convocations (jodé %) in which
the abbot preaches the dharma. Dharma drums can make three distinct sounds:
a “thump” that results from striking the skin with a drumstick; a “crack” that re-
sults from striking the edge of the wooden body of the drum over which the skin is
stretched; and a sustained “rattle” produced by running the drumstick over the pro-
truding heads of the large metal pins that hold the skin to the body of the drum.
@ Because a large drum makes an impressive sound that reaches distant ears, to
“beat the dharma drum” is also a metaphor for preaching or otherwise spreading
the dharma.

dharma eye (hogen £lIR). An eye that can see the dharma; a metaphor for correct
understanding or wisdom.

dharma flag (hodo i£41i). Originally, a flag raised on a pole in front of a hall to
indicate that a sermon is going to be preached. The expression “raising the dharma
flag” is now used metaphorically to refer to assuming the abbacy of a monastery or
temple.

dharma flag master (hodoshi {41k, The priest (abbot) who presides over a re-
treat (kessei ango #iiffil 2 /%). v “dharma flag”

dharma gate (homon 15M). An approach or “gate” (mon ) to the dharma (hé
1%): a particular mode of Buddhist study or practice. 15 “gate.”
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dharma hall (hatto 15%2). A building where the abbot of a monastery (or other
senior officer temporarily assuming the place of abbot) takes a high seat (koza 5i/%)
to preach the dharma (seppo #i£) to an assembly of monks and lay followers, and
may engage members of the assembly in debate (monds f%). Such gatherings in a
dharma hall are referred to as“convocations” (jodo F%L).

In medieval Japanese Zen monasteries built on the Song Chinese model, the
dharma hall was a massive structure that stood on the central north-south axis of
the campus, to the north of the buddha hall (butsuden %) and the mountain
gate (sanmon [LI[Y). It was of post-and-beam construction with a gabled tile roof
and stone floor, and it housed a large Sumeru altar (shumidan i) that the ab-
bot would mount for convocations. The architectural features and internal arrange-
ments of dharma halls were identical to those of buddha halls, with the exception
that the altar had no image on it. When the abbot took the high seat on the altar he
sat facing south, in place of the buddha. The arrangement also mirrored that of the
audience hall in the imperial court, where the emperor sat on a dais facing south, his
courtiers lined up in rows on the east and west sides.

In Japanese Zen today, only a handful of Chinese-style dharma halls survive,
mostly at a few Rinzai school head monasteries in Kyoto and Kamakura. The two
but in their architecture and internal arrangement those facilities are actually just
very large main halls (hondo 7<%L). In fact, no Soto monasteries or temples today
have traditional Chinese-style dharma halls with stone floors and altars devoid of
images. They all have main halls, which combine the functions once held separate-
ly by buddha halls and dharma halls. Although Standard Observances of the Soto Zen
School refers to a dharma hall in various contexts, it is understood that the obser-
vances in question will take place in a main hall. 15 “main hall” “convocation.”

dharma heir (hassu i£ii). A disciple who is the recipient of dharma transmission
from a teacher in a particular dharma lineage.

dharma implements (hogu /£ H.). The implements and accoutrements allowed a
monk as personal possessions: bowl, razor, sitting cloth, incense box, etc.

dharma inheritance (shiho fif}i%). Literally, to “succeed to” or “inherit” (shi i) the

“dharma” (ho 1£). The act of receiving dharma transmission from a teacher who is
himself or herself heir to a particular dharma lineage.
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dharma instruction (hoyaku #£%5). A lecture on Buddhist sutras or the dis-
course records of Zen (soroku tH#3k), thereby conferring the “benefits” (yaku #f) of
the “dharma” (ho ¥%).

Dharma King (hoo i£7E). An epithet for Buddha Shakamuni.

dharma lamp (hoto 1£4). A metaphorical expression, which likens the dharma
(ho ¥£) to the “flame of alamp” (to /&) which can be passed to another lamp (i.e. from
master to disciple) and thus be kept burning forever. In the Zen tradition, the trans-
mission of the formless, ineffable buddha mind (busshin f#i.(») down through the
lineage of ancestral teachers (soshi fHFili) is referred to metaphorically as “transmis-
sion of the flame” (dento {2L1Z).

dharma lineage (hokei 1£%). @ An unbroken line of dharma transmission that is
traced back through many generations of teachers and disciples. @ A list of names
of the successive generations of teachers, culminating in one’s own teacher, through
whom one has inherited the dharma. This list is recited during in-room sutra chant-

ing.

dharma milk (hd'nya {£%L). A metaphorical expression in which the Buddha’s
giving of the dharma (his teachings) is compared in its unstinting kindness and spir-
itual nourishment to a mother breast-feeding her child.

dharma name (hago 1555, homyo 154). Also called precept name (kaimys 544 ).
(D Buddhist name given a person upon their ordination as a monk, as decided by
the teacher ordaining them. @ Buddhist name given a lay person upon receiving the
bodhisattva precepts, or in the posthumous ordination as a monk that is part of a
funeral service.

dharma nature (hossho 1£1). S. dharmata, dbarma-svabhava. O The essential
nature of a thing (dharma): that which makes it what it is. @ In Mahayana texts
that deny the existence of any fixed essences or “own being” (jisho H¥E, S. svabhava),
the demarcation and identification of all dharmas or “things” are merely convention-
al designations that do not correspond to any really existing entities. Therefore, the
true “dharma nature” of all things is the emptiness (k# 2%, S. sinyata) of dharma na-
ture (dharmata) as that is conventionally conceived. @ A synonym for 1= “dharma
realm” (hokkai 5 5¢). @ A synonym for 1= “dharma body” (hosshin i:£r), “buddha
nature” (bussho V%), and “buddha mind” (busshin #.0»), variously conceived as a
formless essence of buddhahood that pervades the universe and can be tapped into
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or “seen” by anyone who makes the effort, and a formless ground of being in which
all particular existences are rooted. These last meanings are all influenced by the

philosophy of “Consciousness Only” (yuishiki MER, S. vijaapti-matrata).

dharma of the ten directions (jipps ho +J7i%). Buddhist teachings, wherever
they are expounded.

dharma of wondrous existence (myou ho i 47 1%). The “dharma” (ho ¥£) or teach-
ing that existence (u 1) is “mysterious” or “wondrous” (myo 1) because it is beyond
the grasp of conceptual thought, which necessarily employs reifications that, while
potentially useful, are ultimately false.

dharma phrase (hogo 1%7F). A brief saying, usually in verse form, that is uttered by
an abbot in the context of various ritual observances. The saying consists of “words” or
“phrases” (go 7#) that elucidates the dharma (h6 {%) in some way.

dharma realm (hokkai {£1). Reality: things as they are in themselves, prior to
the reifying and distorting effect of conceptual thought. Only a fully awakened bud-
dha can “see” the dharma realm as it is; even the designations “reality” and “things as
they are” are just conventional designations.

dharma relative (hakken 1545, horui 1545). A person belonging to the same lin-
eage (shit 7%) of ordination (tokudo #3%) or dharma transmission (denbo {811%) as
oneself.

dharma seat (hoseki 15/, hoza 15/). The seat from which an abbot preaches
the dharma (seppo #ii%), traditionally located on the Sumeru altar in a dharma hall
(hatto 1£52).

dharma talk (howa {%£7#). An informal “talk” (wa &%) on the Buddhist teachings
or ‘dharma” (ho 1%).

dharma transmission (denbo f51£). The act of designating a dharma heir, there-
by “passing on” or “transmitting” (den f#) the “dharma” (ho 1%) that has previously
been inherited from a teacher in a particular dharma lineage.

dharma wheel (horin i5Hii). S. dharmacakra. A wheel with eight spokes, repre-

senting the eight-fold path, used in sculpture and painting to symbolize the teach-
ings of Buddha Shakamuni. 1 “turn the wheel of dharma.”
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dharmas (sho ho #i£). w5 “dharma” @.

“ding, crack, thump” (chin, kachi, don >+ J1F > « /). A sequence of three
blows struck first on hand—bell (shukei F-E&, inkin 512¥), then with large wooden

clappers (taku #F), and finally on drum (ku %), represented onomatopoeically as
“ding” (chin F ), crack” (kachi 715 ), “thump” (don K >).

“ding, thump, clang” (chin, don, jaran > + K2+ Fv 7 ), A sequence of
three blows struck first on hand—bell (shukei T2, inkin 51%), then on drum (ku
i#%), and finally with cymbals (hatsu $}), represented onomatopoeically as “ding”
(chin F2),“thump” (don K ), “clang” (jaran &% 7 >).

Disaster Preventing Dbarani (Shosai shu {HS(WL). Abbreviated title of
Marvelously Beneficial Disaster Preventing Dharani.

discussion (shorys pfifE). To express one's interpretation of the meaning of a
koan.

Dagen i st.. Dogen Kigen 18 t477 % (1200-1253). Founder of the sole surviv-
ing branch of the Soto lineage in Japan; one of the “two ancestors” of the present
Soto school. Dogen was ordained as a Buddhist monk in the Tendai school on Mt.
Hiei at age 13. Later he resided at Kenninji &{==F, one of the first Chinese style
Zen monasteries to be opened in Japan. There he became a disciple of My6zen
4, aleading follower of Eisai %74 (1141-1215), the founding abbot who had spent
many years training in Song dynasty China. In 1223, Dégen accompanied Myézen
to China, where he visited and trained in several large public Buddhist monaster-
ies that were dominated by followers of the Zen school. Before his return to Japan
in 1227, Dogen became a dharma heir of Nyojo 41{%, a monk in the Soto branch
of the Zen lineage who was the abbot of a large public monastery on Tiantong
Mountain (Tendozan, C. Tiantongshan KE|L1). Dogen understood his mission as
the transmission of true Buddhism from China to Japan, including (a) the forms of
individual and institutional monastic practice then current in mainstream Chinese
Buddhism, and (b) the historical lore and teaching methods of the Zen lineage, as
contained and reflected in the traditional literature of the Song Zen school. After
his return to Japan he built a Chinese style monastery named Koshoji BLE2<F in
Uji, south of Kyoto, then moved to the province of Echizen (modern Fukui Prefec-
ture) where he founded the Chinese style monastery that became known as Eihei-
ji 7K F-SF. Dogen named three main dharma heirs, the most important of whom
(from the perspective of posterity) was Koun Ejo I\ ZZ{524% (1198-1280), the teach-
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er of Tettsii Gikai fuEFE/ (1219-1309), who in turn transmitted Dogen’s dhar-
ma to Keizan Jokin 22 |1I#F B (1268-1325). All members of the modern Soto cler-
gy trace their lineages of dharma inheritance back to Dégen. His major writings in-
clude: a diverse set of lectures given to disciples collected under the title Treasury
of the Eye of the True Dharma (Shobogenzo IE5[RHK); the Eibei Extensive Record, a
record of Dogen’s sayings and exchanges with disciples in a number of formal and
semi-formal settings; six treatises on various aspects of monastic discipline collect-
ed and published in the Edo period (1600-1868) under the heading Eihei Rules of
Purity (Eibei shingi 7K F-IE#1); and a short piece entitled Universally Recommended
Instructions for Zazen (Fukan zazengi S AAT#).

dot and open eyes (tengen kaigen ESEBAR). O To complete a painted image by
dotting the pupils, an act conceived as bringing it to life by introducing the spirit of
the sacred being (buddha, bodhisattva, deva, etc.) who it represents. @ By exten-
sion, the rite in which any new image (painting or sculpture) is enshrined for wor-
ship in a Buddhist monastery or temple.

dot eyes (tengen Hillll). 1= “dot and open eyes.”

dragons and elephants (ryszo #£%:). Superior practitioners; monks accom-
plished both in formal learning and religious practice.

Drinker of Light (onko /). An epithet for Makakasho (S. Mahakasyapa).
drum (ku %). 1= “dharma drum.”

during retreat (angochi % J&H1). Literally “in the midst of " (cha ) “tranquil” (an
%) “shelter” (go Ji7). 15 “retreat.”

early retreat (zen ango Hii%J&). A monastic retreat (ango 7)) that begins at the
“earliest” (zen Ti7) allowable time. In contemporary Soto Zen, the early summer re-
treat begins on April 15 and the early winter retreat begins on October 15. 15 “re-
treat.”

earth spirit (dojijin -1, doji 1:#f1). All Zen monasteries and temples enshrine
the image or spirit tablet of a“god” (kami, shin, jin #1) of the “earth” (tochi, doji 1:31),
meaning the ground on which the buildings stand, who is supplicated as a protec-
tor of the facility. This custom derives from medieval China, where every Buddhist
monastery had its own earth spirit, conceived as a deity who held sway over the land
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occupied by the monastery even before it was built. Since that deity was not orig-
inally a follower of Buddha, he needed to be propitiated and converted into a sup-
porter of the dharma, to ensure that he would use his power to protect the monas-
tery rather than destroy it. A similar dynamic had taken place in India, where the na-
tive devas had to be turned from potential enemies into protectors of the dharma. In
Soto Zen today, the figure of Joho Shichirdé Daigen Shuri Bodhisattva (Joho Shichiro
Daigen Shuri Bosatsu A2 CRRRREEFTEHE) is enshrined in the earth spirit hall
of every monastery and temple as a monastery-protecting spirit (gogaranjin (&S
#). He was originally the earth spirit of King Ashoka Mountain (Aikuézan [ & L
IL1), a large monastery that Dogen visited in China. He was adopted by Déogen as a
protector of Eiheiji. In Japan, the earth spirits of Zen temples are often local Shinto
kami, who are revered as tutelary deities (chinju #Hi~F).

earth spirit hall (dojido 1-}1%2). In the large Buddhist monasteries of Song Chi-
na and the medieval Japanese Zen monasteries that were modeled after them, the
“hall” (dé L) for the “earth spirit” (dojijin 1-Hi##, doji 1-H1) was a small building lo-
cated on the east side of the dharma hall. In present day Zen temples, however, it is
just a shelf situated on one side of the Sumeru altar inside the main hall (honds 4
%), on which spirit tablets for the earth spirit, tutelary deities (chinju $85), monas-
tery protecting spirits (gogaranjin FE (M), dharma-protecting devas and benevo-
lent deities (goho shoten zenjin #E1£74 K ¥#HH) are enshrined.

egg-shaped stupa (ranté JPHE). A stupa made of several pieces of carved stone,
including a flat base, a vertical stand, a large egg-shaped middle section that gives the
stupa its name, and a capstone shaped like the roof of a wooden pagoda. In medieval
Japanese Zen, eminent monks of abbot or former abbot rank were often honored
with egg-shaped stupas, which were housed in mortuary sub-temples called “stupa
sites” (tatcha ¥581). 1= “stupa.”

eighteen elements (jahakkai 1-/\ 4%, S. dhatus). A list of eighteen dharmas or fac-
tors that make up what is conventionally called the “self” The eighteen comprise the
six sense organs (rokkon /NAR), six sense objects (rokkys 7<Hi), and six conscious-
nesses (rokushiki /Ni#): (1) eye (gen IR), (2) ear (ni or ji ), (3) nose (bi &), (4)
tongue (zetsu %), (5) body (shin &), (6) mind (i &), (7) colots or forms (shiki 1),
(8) sounds (sho %), (9) smells (ko 7), (10) tastes (mi %), (11) palpables (soku fi#3),
(12) objects of mind (ho i%), (13) visual consciousness or sight (ken /i), (14) audi-
tory consciousness or hearing (mon ), (15) olfactory consciousness or smell (kyi
ML), (16) gustatory consciousness or taste (mi #), (17) physical consciousness or
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touch (soku fi#), and mental consciousness or knowing (chi %1). 1= “dharma” 3,
“twelve bases.”

Eihei 7k -, C. Yongping. Literally, “eternal” (ei 7k ) “peace” or “equanimity” (hei *%).
(D The era name of the Chinese emperor Ming of the Later Han Dynasty, reigned
58-76 CE; traditionally regarded as the time when Buddhism first entered China.
@ An abbreviated name for Eihei Monastery (Eiheiji 7k *F-5F), founded by Dogen in
the province of Echizen (modern Fukui). Ddgen’s name for the monastery reflected
his belief that he was establishing true Buddhism in Japan for the first time. @) An
abbreviated name for Ddogen, i.e.“Ddgen of Eiheiji” (Eihei Dégen 7k F1E IT).

Eihei Monastery (Eibeiji K 5F). One of two head temples (honzan AL of the
in 1244, in the province of Echizen (modern Fukui Prefecture). Its mountain name
(sango 1LI%%) is Kichijosan &1L (literally, "Auspicious Mountain”). & “Eihei’

Eiheiji (Eibeiji 7k *F-<F). 1= “Eihei Monastery.”

Eihei's spiritual tree (Eibei reiboku /K -3 K). A poetic reference to the dharma
that Dogen transmitted from China and established at Eiheiji in Japan.

Eka (Eka £7]). C. Huike. Eka is regarded as the leading dharma heir of Bo-
daidaruma, founder of the Zen lineage in China, who became the second ances-
tor (niso i) of the lineage. He is variously referred to as: the Second Ancestor
in China (Shintan niso % H._#1); Great Master Eka (Eka daishi, C. Huike dashi £%
AR Af); Most Reverend Eka (Eka daiosho, C. Huike da heshang BRI KFN1#); and
Great Master Shoshi Fukaku ( Shosha Fukaku daishi, C. Zhengzong Pujue dashi 1E
U B KB, For the story of Eka’s initial encounter with Bodaidaruma, 1 “won-
derful achievement of the snowy courtyard.”

eko (eko [E][]). 1= “dedicate merit.”
eko text (ekomon [0][7] 7). 1= “dedicate merit.”

eleven names (jaichi shogo 1+ —H35%). The eleven objects of veneration named in

the verse entitled Ten Buddha Names (Jabutsumyo +h47).

Eminent Ancestor (kdso =ifH). An epithet for Dogen, founder of the Soto lin-
eage in Japan.
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emptiness (ki 2%, kijaku Z581). S. sanyatd. A fundamental doctrine of Mahayana
Buddhism which holds that the idea of a “thing” (dharma) is a useful category, but
that no things really exist in the manner that we habitually conceive of them: as in-
dependent, unchanging entities that possess distinguishing marks and are clearly
separate from other entities. To distinguish and name things is to divide “the world”
and reify its “parts” in a way that may be conventionally true or false, effective or in-
effective, but is ultimately out of synch with the way things really are. Because lan-
guage cannot function without naming things, “the way things really are” is beyond
the grasp of conceptual thought. By the same token, there is no such thing as “ul-
timate reality” that exists somewhere beyond our ken: as Ddgen so aptly put it,

“Nothing is hidden.” 1= “dharma” @@®.

emptiness and stillness (kidjaku Z7%). Literally “empty” (ki %%, S. $anya) and
“still” (jaku K, S. nirvana).

emptiness of all dharmas (issaiho ki —8J#5%). The category “all dharmas”is but
a useful fiction: ultimately, there is no such thing. One of twenty empty categories

(nijis ki —+22) listed in the Great Perfection of Wisdom Sutra.

emptiness of ancillary marks (guso ki H:4H%%). The category “ancillary mark”
(guso #£48) is a but a useful fiction: ultimately, there is no such thing. One of twenty
empty categories (niji kit _1-2%) listed in the Great Perfection of Wisdom Sutra.

emptiness of atemporality (musai ki #EF$%Z), The category “atemporality” is but
a useful fiction: ultimately, there is no such thing. One of twenty modes of empti-
ness (nijit kit .22 listed in the Great Perfection of Wisdom Sutra.

emptiness of dharmas (hokii i£7%). 1 “emptiness.”

emptiness of dissipation (san ki #72%). The category “dissipation” is but a useful
fiction: ultimately, there is no such thing. One of twenty empty categories (niji ki
—+22) listed in the Great Perfection of Wisdom Sutra.

emptiness of emptiness (kitka 25%). The category of “emptiness” is but a useful
fiction: ultimately, there is no such thing. To reify “emptiness” and cling to it as an
entity, Nagarjuna states in the Mulamadhyamikakarika, is like “grabbing a snake at
the wrong end.” One of twenty empty categories (nijit ki _.1%%) listed in the Great
Perfection of Wisdom Sutra.
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emptiness of externality (geki #}2%5). The category “external” is but a useful fic-
tion: ultimately, there is no such thing. One of twenty empty categories (niji ki —
+-28) listed in the Great Perfection of Wisdom Sutra.

emptiness of final analysis (hikkyé ki % 757%%). The category of “final analysis” is
but a useful fiction: ultimately, there is no such thing. One of twenty empty catego-
ries (niji ki —.12%) listed in the Great Perfection of Wisdom Sutra.

emptiness of greatness (daiki K%7). The category “great” is but a useful fiction:
ultimately, there is no such thing. One of twenty empty categories (niji ki —+2%)
listed in the Great Perfection of Wisdom Sutra.

emptiness of having no nature (musho ki #E:2%). The category of “having no
nature” is but a useful fiction: ultimately, there is no such thing. One of twenty emp-
ty categories (nijii ki __1%E) listed in the Great Perfection of Wisdom Sutra.

emptiness of having no nature as an own-nature (mushd jisho ki HEVE B 1:22),
The category of “having no nature as an own nature” is but a useful fiction: ultimate-
ly, there is no such thing. One of twenty empty categories (niji ki —12%) listed in
the Great Perfection of Wisdom Sutra.

emptiness of having no purpose (mu i ki #£57%), The category “having no pur-
pose” is but a useful fiction: ultimately, there is no such thing. One of twenty empty
categories (nijit ki —.+72) listed in the Great Perfection of Wisdom Sutra.

emptiness of having purpose (ui kit 5/557%). The category “having purpose” is
but a useful fiction: ultimately, there is no such thing. One of twenty modes of emp-
tiness (niji kit —+2%) listed in the Great Perfection of Wisdom Sutra.

emptiness of inside and outside (naige ki N4122). The category “inside and out-
side“ is but useful fictions: ultimately, there is no such thing. One of twenty empty
categories (nijit ki _%2) listed in the Great Perfection of Wisdom Sutra.

emptiness of internality (naiki PY%2). The category “internal” is but a useful fic-

tion: ultimately, there is no such thing. One of twenty empty categories (niji ki —
+-28) listed in the Great Perfection of Wisdom Sutra.
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emptiness of invariability (muben'i ki 5% 5272), The category “invariable” is but
a useful fiction: ultimately, there is no such thing. One of twenty empty categories

(nija ki —+-2%) listed in the Great Perfection of Wisdom Sutra.

emptiness of original nature (honsho ki A<%7%). The category “original nature”
is but a useful fiction: ultimately, there is no such thing. One of twenty empty cate-
gories (nijii ki —.+7E) listed in the Great Perfection of Wisdom Sutra.

emptiness of own-mark (jiso ki HFH%%). The category “own-mark” is but a use-
ful fiction: ultimately, there is no such thing. One of twenty empty categories (niji
ki —+22) listed in the Great Perfection of Wisdom Sutra.

emptiness of own-nature (jisho ka B P£2%). The category “own-nature” (or “own-
being”) is but a useful fiction: ultimately, there is no such thing. One of twenty emp-
ty categories (nijii ki _12%) listed in the Great Perfection of Wisdom Sutra.

emptiness of ultimate truth (shogi ki }375%%). The category “ultimate truth” is
but a useful fiction: ultimately, there is no such thing. One of twenty empty catego-
ries (nija ki —.1-2%) listed in the Great Perfection of Wisdom Sutra.

emptiness of unobtainability (fukatoku ki “~7[453%%). The category “unobtain-
able” is but a useful fiction: ultimately, there is no such thing. One of twenty empty

categories (nijii ki —.+7E) listed in the Great Perfection of Wisdom Sutra.
empty (ki %%). A name, category, or concept is said to be ‘empty” — a null set —

if there are no really existing entities that correspond to it. 1 “emptiness.”

Encyclopedia of Buddbism (Shakushi yoran, C. Shishi yaolan FRICEIE). A lexi-
con of Buddhist terms compiled by the Chinese monk D5 (C. Daocheng i&7#)
in 1019.

Encyclopedia of Zen Monasticism (Zenrin shokisen TEMREZE). A lexicon of
Buddhist terms pertaining to Zen monastic practice compiled by the Japanese

scholar monk Mujaku Docha #2578 1 (1653-1744).

end of retreat (kaisei fiZifil). Literally “relaxing” or “loosening” (kai fi#) the “rules”
(sei 1fill) that are put in place upon opening of retreat. 1= “retreat.”

end of the dharma (mappo Ki£). 1= “age of the end of the dharma.”
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end of time (gigo 53%))). The “exhaustion” or “end” (gi 55) of the kalpa (go £)).

enjoyment body (hoshin ). S. sambhogakdya. One of the “three bodies”
(sanshin =&, S. trikdya) of Buddha. The enjoyment body, also called the “response
body” (éshin E£LY), is superhuman (albeit anthropomorphic) in form and appears
to highly advanced bodhisattvas as a“reward” for their spiritual attainments,
15 “dharma body,” “transformation body.”

Ennya’s madness (Ennyaku kyosei {#474£1%). Ennyakudatta, also called Ennya-
datta, (Ennyakudatta, C. Yanruodaduo [H#7i#%) is a legendary figure who is said to
have rushed around looking for his own head despite the fact that it remained prop-
erly attached to the rest of his body. The story illustrates the foolishness of trying
to grasp buddha nature (bussho fif*f) as if it were something that exists apart from
oneself, when in fact it is the very stuff of one’s everyday consciousness.

enter nirvana (nyametsu AJX). A euphemism for death.

enter room (nisshitsu A\=%). To go into the abbot’s private quarters for individu-
al instruction.

enter the path (nyido Ai). @ To leave lay life and become a Buddhist monk or
nun. @ To begin practicing Buddhism.

equally perfect (doen [7]|H]). Common expression in prayer that all living beings,
alike, may attain salvation or buddhahood.

equinox (higan 1%/%). In Japan the vernal and autumnal equinoxes, commonly
called o-higan 331 /%, are regarded as times when spirits of the dead return to the
world of the living. Many people visit their family graves and/or make special offer-
ings to ancestral spirits at the buddha altars (butsudan f#i##) in their homes. Bud-
dhist temples hold equinox assemblies (higan e f#/7%) that feature offerings to
spirits (shorei kuyo F&# 1:5%). The term higan, literally the “other shore” or “opposite
bank” of a river, entered the vocabulary of East Asian Buddhism as a metaphor for
nirvana, that place of respite on the “other side” of samsara, the torrent of birth and
death. In Japanese usage, however the “other shore” is the realm of the dead, a place
that is not necessarily free from suffering.

evening meal (yakuseki kitto ZEATWLYS, yakuseki A7), Literally “medicine”
(yakuseki %47) and “drinking decoctions” (kitto "), According to the Indian
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Vinaya, Buddhist monks were not permitted to take solid food after midday, but
drinking liquids was allowed. For monks who were ill, however, solid food was pet-
mitted at any time of day for medicinal purposes. In the Chinese Buddhist mon-
asteries of the Song and Yuan dynasties that served as the model for Japanese Zen
monasteries, an evening meal was routinely served to all the monks in residence, but
it was euphemistically called “medicine.”

exalt (2656 31%%). @ To “raise to a higher rank,” as when one is promoted to high
office in a bureaucracy. ® To “dignify” or “bring increasing honor to.”

exalt his/her posthumous status (2656 hon i 3% 17). A phrase commonly
found in verses for the dedication of merit (ekomon [E][7]3C) used in funerals and
memorial services, 1% “posthumous status.”

exchange in the Liang court (Ryogi shoryo 2= pfi). According to tradition-
al histories of the Chan/Zen lineage, soon after the first ancestor Bodaidaruma ar-
rived in China during the Putong era (520-527) of the Liang dynasty he had an
audience in the court with Emperor Wu. As told in the Record of the True Lineage
of Dharma Transmission (Denbo shosha ki {BEIEAZRE), compiled in 1061, the ex-

change went as follows:

The emperor asked: “I have constructed monasteries, had sutras copied,
and allowed the ordination of a great many monks and nuns; surely there
is a good deal of merit (kudoku D7) in this?” The Venerable One [Bodai-
daruma] said, “There is no merit (mu kudoku JEL)7E)” The emperor asked,
“How can there be no merit?” [Bodaidaruma] replied,“This [merit you seek]
is only the petty reward that humans and devas obtain as the result of deeds
that are tainted. It is like the reflection of a thing which conforms to it in
shape but is not the real thing” The emperor asked, “What, then, is true
merit?” [Bodaidaruma] replied, “Pure wisdom is marvelous and complete;
in its essence it is empty and quiescent. Merit of this sort cannot be sought
in this world.” The emperor then asked,“What is the first principle of sacred
truth (shotai daiichigi #2555 —3¢)?” [Bodaidaruma] replied, “Wide open
and bare (kakunen Ji5X) — there is nothing sacred (musho #52)” The em-
peror asked, “Who is it that is facing me?” [Bodaidaruma] replied, “I do not
know.” The emperor did not understand, and things ended there. The Ven-
erable One knew that [his teachings] had not tallied with the capacities and
circumstances (kien #%f%) [of the emperor]. He hid himself away, and on
the nineteenth day of the month left the Liang territory and crossed the riv-
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er, arriving quickly in the north on the twenty-third day, in the region of Wei

(T 51.742b27-c5).

expedient means (hoben J51%). S. upaya. Often translated as “skillful means.” The
ability of a buddha or bodhisattva to preach the dharma in a manner that is appro-
priate to the level of understanding of the listener, and to skillfully assist all living
beings in overcoming suffering and delusion. A corollary of the Mahayana doctrine
of the emptiness (ki %%, S. sinyata) of dharmas is the understanding that all discur-
sive teachings, because they unavoidably make use of the false category of dharmas
or “things,” are at best expedient means,

explain conceptually (funbetsu setsu 53 7II7%). To explain (setsu 7it) using concepts
that “make distinctions” or “discriminate” (funbetsu 53 ll) things, an unavoidable but
ultimately false (or deluded) feature of language and discursive thought.

extraordinary seedling (ibyo 5¢ 7). A poetic reference to the dharma that Dogen
inherited from his Chinese teacher Nyojo (C. Rujing 4175*) and transplanted to Ja-

pan.

eye opening (kaigen BHIR). The rite of dedicating a new buddha image. 1= “dot

,,
and open eyes!

eyes of the sun and moon (jitsugetsugan H HR). A poetic expression in which
the “eyes of the dharma,” or awakening, are said to be the sun and moon. This con-
jures up the image of a cosmic buddha such as Birushana i %75, whose body is
the entire universe. In modern Soto Zen, the expression “sun and moon”is also used
to refer to the two ancestors, Dogen and Keizan,

face-to-face encounter (shoken £ 5i.). A formal meeting between a disciple and a
Zen master for the purpose of seeking and giving instruction.

faint moon (bigetsu 1 ). The “faint” or “subtle” (bi 1) “moon” (getsu ) that
eternally resides over Vulture Peak refers to the Buddha, who preached many ser-
mons there.

family mortuary temple (bodaiji #425F). Literally, a “temple” (ji =) where
prayers for the “awakening” (bodai #4) of ancestral spirits are performed. In medi-
eval Japan, some wealthy and powerful clans were able to sponsor entire Buddhist
monasteries or sub-temple “stupa sites” (tatchd #5H) as mortuary temples dedicated
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exclusively to their own family’s ancestors. In the Edo period (1600-1868), howev-
et, all households were required to have family mortuary temples, so single temples
usually came to serve dozens or hundreds of parishioner households. In Japanese
Zen today, all but a few training monasteries are family mortuary temples.

father and son shall be intimate (fiishi shinmitsu 21814 ). Father and son” re-
fers to Dogen and his dharma descendant Keizan, and by extension to the two main
prayer that these two “shall be intimate” alludes to the schisms that separated them
prior to the Meiji period and reflects the fact that the alliance that holds them to-
gether in a single Soto school is subject to a degree of strain even today.

feeding hungry ghosts (segaki Jiiffi’). 1= “hungry ghost,” “Bon festival.”

field of merit (fukuden & ). The recipient of any gift or offering, who is likened
to a field that is cultivated. The planting of seeds is a stock metaphor in Buddhist
literature for performing actions (karma), all of which will necessarily have some re-
sult in the future. The act of giving always bears positive karmic fruit or “merit” (fuku
1), but the yield of merit is said to be greater or lesser depending on the worthiness
of the recipient, just as seeds planted in fertile field will yield a more bountiful crop
than the same seeds planted in a field with poor soil. The two richest fields of mer-
it are the Buddha and the sangha: offerings and donations to them are said to pro-
duce the most merit for worshippers and donors. The reasoning behind this idea is
that the Buddha and the monks who follow his teachings are the primary sources of
merit, which they produce by the good deeds of maintaining moral precepts, prac-
ticing meditation, and developing wisdom. Lay followers who make donations of
food, clothing, or shelter in support of those activities can gain a share of the merit
accumulated by the monks. 1 “merit.”

final admonition (yuikai 7). Instructions left by a Zen master for his/her dis-
ciples to follow after his/her death.

final nirvana (hatsunehan fRIT#Z). S. parinirvana. O The ultimate escape from
the round of rebirth that Shakamuni Buddha attained upon his death, as opposed
to the “nirvana with remainder” that he attained upon awakening and becoming a

buddha. @ A euphemistic reference to the death of any Buddhist monk.

“Final Section at End of Dharani” (Shubi no masshé WlLJE2AR ). The text of
Gyojikiban edits out the reference to hell (jigoku H1JiK), hungry ghosts (gaki fifk
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1), and animals (chikusho % /E) that appears in this passage in the original sutra
(T19.945.136¢.17-137a.).

final verse (yuige iE{#). It is customary for Zen masters, when they see that their
own death is near, to write a final verse that sums up their teachings or insight.

First Ancestor in China (Shintan shoso 7% HAJJHl). An epithet for Bodaidaruma,
founder of the Zen lineage in China.

first meeting (hatsu shoken HJ1H ). The initial formal encounter between a Zen
master and a person who is to become his/her disciple. 1& “face-to-face encoun-
ter.”

five acolytes (go jisha F.574). Five servants or attendants to an abbot, disciple
monks variously charged with (1) attending him/her during rituals, (2) providing
secretarial assistance, (3) waiting on his/her guests, (4) serving as a valet, and (5)
preparing meals, refreshments, and medicines. 15 “acolyte.”

five aggregates (goun Tifi). S. panca-skanda. A list of five dharmas or factors
that make up what is conventionally called the “self” The five are: (1) form (shiki
., S. rapa), which is the stuff of the material world as analyzed, for example, into
the four great elements of earth, water, fire, and air; (2) feeling (ju 52, S. vedana), or
raw sensory input, which may be pleasant, unpleasant, or neutral; (3) apperception
(s6 A8, S. samjna), in which raw sensory data is distinguished, named, and correlat-
ed according to conceptual criteria; (4) impulses (gyo 17, S. samskdra) that are kar-
mically “formed” (samskara) or conditioned by actions taken in the past and mani-
fest themselves in the present as intentional or habitual actions and reactions; and
(5) consciousness (shiki 7%, S. vijiana), which includes the functions of cognition
and imagination.

five-panel robe (gojoe TL{%4K). A type of kesa: a pieced robe (kassetsue FI1E<)
with one long and one short piece of cloth (usually silk) in each of its five panels.
Also called the andae robe, it is one of the three robes that Soto Zen monks are sup-
posed to receive upon ordination, in accordance with Chinese translations of the In-
dian Vinaya (Buddhist monastic rules). 1= “andae robe,” “three robes.”

five petals (goyo TL%E). 15 “one flower blossoms with five petals.”

“five tathagatas” banners (go'nyoraibata FLANZIE). 1= “banners.”
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flag of victory (shado 1), “ Victory” (sho [5) refers to Buddha's defeat of the le-
gions of Mara. Like a winning army that raises a flag (d6 ) to signal its victory, the
Buddha is said to have “raised a flag of victory” with his awakening. 1 “Mara.”

fleshy topknot (nikukei PI%5%). 1= “ushnisha.”

flower pavilion (hana mido {645, katei 1£5%). An altar that holds a bowl with an
image of the newborn Buddha (tanjo butsu FE/Ef) and is covered by a trellis deco-
rated with flowers (real or artificial), representing the Lumbini Grove where Shaka-
muni is said to have been born. Such pavilions are used for Buddha’s birthday as-
sembly (buttan e HFEE ), popularly known as the “lower festival” (hana matsuri 16
£%), which involves ritual bathing of the baby Buddha by pouring sweet tea (amacha
HZ%) over his image.

folded hands (shashu X ). Literally “clasped” (sha X) “hands” (shu ). First
make a fist with left hand, with thumb inside fingers; then cover it with palm of

right hand, spread both elbows out to sides, rest hands lightly against chest; this is
called “folded hands at chest” (shashu tokys X T+ iig).

food for spirits (saba “EfR). Literally, “rice” (han, ba k) for “living beings” (sho,
sa 7).

forbidden food (fujujiki "5z #). Alcohol, meat, vegetables in the onion family,
and hot spices, which Buddhist monks in East Asia have traditionally been forbid-
den to eat.

Founder of the Teachings (kyoshu #(3-). An epithet for Shakamuni Buddha.

founding abbot (kaisan A 111). Literally the one who “opened” (kai Bfl) the “moun-
tain” (san [L1), i.e. the first abbot of monastery.

founding ancestor (kaiso [H#H). A person revered as the founder of a clan or lin-
eage (shi 7%).

founding patron (kaiki BA%E). Lay patron who, working with the founding abbot,

provided the material support (funding and/or land, building materials, labor, polit-
ical influence, legal permission, etc.) needed to establish a new monastery.
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founding patron’s hall (kaikido B £%2). A hall where an image of the founding
patron of a monastery is enshrined and regular memorial services are held for him
or her. Such halls usually house mortuary tablets for the founding patron’s ancestors
and descendants, as well, and services are held there for them too. Founding patron’s
halls are most often found at monasteries that were, in Japan’s feudal past, the mor-
tuary temple (bodaiji F#2<F) of a single wealthy clan.

four benefactors (shion IUJA). A list of “four” (shi 1) classes of beings who have
bestowed “blessings” (on }.) on one, to whom one should be grateful and strive to
repay in some way. There are different versions of the list. @O (1) one’s parents, (2)
all living beings, (3) the king of the country, and (4) the three treasures. @ (1) one’s
mother, (2) oné's father, (3) the Tathagata, and (4) teachers of the dharma. @ (1)
heaven and earth, (2) one’s teachers, (3) the king of the country, and (4) one’s par-
ents. @ (1) heaven and earth, (2) the king of the country, (3) one’s parents, and (4)
all living beings. ® (1) the king of the country, (2) ones parents, (3) one’s teachers
and friends, and (4) lay patrons. 1 “blessings.”

four brocaded banners (nishikibata shirya %I Ji). 1= “banners.”
four colored banners (irobata shirya ¥ %M i), 1= “banners.”

four deva kings (shitenno Il ’K %). Non-Buddhist (“Hindu”) deities who serve as
powerful defenders of Buddhism. In Tang dynasty (618-906) China and Heian pe-
riod (794-1185) Japan, images of the four deva kings were often placed at the four
corners of Buddhist altars, representing the four main points of the compass. From
the Yuan and Ming dynasties in China they came to be enshrined in the main gates
of monasteries, an arrangement now found at the Soto head monastery Eiheiji. 1=
“Deva King All Hearing,” “Deva King All Seeing,” “Deva King Nation Preserver,”
“Deva King Prosperity,” “Deva King,” “deva’

“four deva kings” banners (shitennobata I KEME). 1= “banners.”

four elements (shidai IUK). Literally “four” (shi ) “greats” (dai K); an abbre-
viation of “four great kinds” (shi dai shu P K#E), which translates the Sanskrit
mahabhata, “great elements.” The four are: earth, water, fire, and wind. In Buddhist
texts dating back to ancient India, one finds the notion that human beings are made
up of the elements of earth (flesh and bones), water (blood and other fluids), fire
(the warmth of a living body), and wind (breath); that the elements are only tem-
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porarily held in conjunction with each other; and that the person dies when they
break apart.

four-fold sangha (shishu IU%%). Monks (biku I [%), nuns (bikuni tLITJE), lay
men (ubasoku E¥7E), and lay women (ubai fEER).

four occasions (shisetsu PU). Literally, “four” (shi I4) “turning points” or “occa-
sions” (setsu i) in the monastery year: (1) the binding of the retreat (ketsu %), (2)
release from the retreat (ge fi%), (3) the winter solstice (t6 %), and (4) the new year
(nen 4£). This list derives from the monastic calendar of Song dynasty China and
does not reflect the reality in contemporary Japanese Buddhism, where the Bon fes-
tival and the vernal and autumnal equinoxes are also very important,

four postures (shi igi PUE(f#). © Walking, standing, sitting, and lying down. @ A
shorthand way of referring to every conceivable mode of human activity. @ “Always,’
i.e.,, whatever one is doing, twenty-four hours a day. @ The proper deportment (igi
J84#) that Buddhist monks and nuns should adhere to in all of their activities.

Four Universal Vows (shigu seigan IU5LZEH). 15 “Verse of Four Universal Vows!”
four white banners (shirohata shirya, shirobata shirya HIEVUJE). 1= “banners.

fragrant wood (kéboku 7 K). Five kinds of wood — peach, plum, pine, oak, and

willow — used to make fragrant decoction (koto 7).

fruit of awakening (bodaika ¥4 R). "Awakening” (bodai F#) comes about as
the consequence or “fruit” (ka *£) of actions, that is, karmic causes and conditions.

It is the culmination of all Buddhist practices. Synonymous with “fruit of buddha-
hood”

fruit of buddhahood (bukka #5%, shoka FE5). 1 “fruit of awakening”

Fugen (Fugen ). 1 “Fugen Bodhisattva.”

Fugen Bodhisattva (Fugen Bosatsu & £). Fugen means “widely” (fu %) “vir-
tuous,” “worthy,” or “able” (ken ). S. Samantabhadra. A bodhisattva who is often
paired with Monju Bodhisattva as one of two attendant figures who flank an image

of Shakamuni Buddha. In this arrangement, Fugen is said to represent the Buddha’s
compassion (jihi #7k), whereas Monju represents the Buddha's wisdom (chie £ %),
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those being the two complementary virtues that all bodhisattvas should cultivate.
When paired with Monju, Fugen is the active party, practicing morality and medita-
tion, fulfilling vows (gyogan 17#) to save all living beings, and appearing in all bud-
dha lands. Monju, in contrast, passively surveys the emptiness (ki %) of all dhar-
mas and cuts off all attachments to them. Fugen, riding a white elephant with six
tusks, attends the Buddha on his right side. Monju, riding a lion, attends the Bud-
dha on his left side.

full circle (ichienso —[EI#H). 1= “mark of completeness.”

fully fledged (risshin SLE, zagen JFZJL). A monastic rank, held by a person who
has served as head seat (shuso %) for one retreat (kessei ango #ii il % /&) and gone
through rite of dharma combat (hossen shiki ¥£#ZX). Only monks who are fully
fledged are qualified to assume an abbacy (jishoku {1:#). During the Edo period
(1600-1868), a monk had to undergo a minimum of twenty years of monastic train-
ing after ordination before becoming fully fledged. At present, the minimum is five
years. Ideally, a monk becomes fully fledged after serving as head seat for one retreat
at a training monastery. Most trainee monks (unsui Z27K) today, however, do not re-
main at a monastery long enough to get a turn at being head seat, so they serve as
head seat at an abbreviated retreat (ryaku kessei W&fil) instead. Abbreviated re-
treats may last only two days or a week, and are often held in conjunction with the
installation of a new abbot (shinzan shiki & [LZX).

fully satiated with the taste of dharma (homi boman £, Prayer made in
conjunction with dedication of merit to hungry ghosts, with a play on words that
likens the dharma to a kind of spiritual nutrition.

gassho (gassho £5%). Literally, “joined” (gatsu &) “palms” (sho ). A gesture of
reverence, respect, or supplication. Hold both hands together, with arms slightly
away from chest and fingertips aligned with end of nose; fingertips should be held
at about same height as nose.

gate (mon ). A word that is often used metaphorically in East Asian Buddhist
texts. Among its many relevant meanings in Sino—]apanese are: (D Gate, door, en-
trance, opening; a gatehouse or building that contains a gate. @ Approach, means,
method of accomplishing something or entering into a state of being. ® A family,
clan. @ A school, sect, guild, or group of like-minded people. ® A class, category.
® The key to something.
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gate of aspiration (hosshin mon #%/0>[").“Giving rise to” (hotsu #¥) the “thought”
(shin iL») of awakening, which is the “gate” or “entry” to the bodhisattva path. 1 “give
rise to the thought of awakening,” “gate””

gate of awakening (bodai mon FE#219). The “gate” or “approach” (mon ) to“awak-
ening” (bodai ¥F#2). 1= “awakening,” “gate.”

gate of compassion (jimon #F). The “gate” to or “state of being” (mon fq) “com-
passionate” (ji %), 1% “gate”’

gate of conversion (kemon 1t:['7). A metaphorical reference to the opportunity or
“gate” (mon ["]) that a monastery holds open to “convert” (ke {t) people, that is, to
instruct them in Buddhist teachings and recruit them as supporters and practitio-
ners of the dharma. 1= “gate.”

gate of emptiness (kimon %% ). One of the “three gates of liberation” (san gedatsu
mon —fEMiF): insight into the “emptiness” (ki %%) of dharmas, conceived as the
“gate,” “approach,” or “key” (mon []) to “liberation” (gedatsu fi#fii) from suffering in
the round of rebirth. 15 “gate”

gate of nirvana (nehan mon I2#Z["). The “gate” or “approach” (mon ) to “nirva-
na’ (nehan E4%). = “nirvana,” “gate.”

gate of non-constructedness (musakumon IE{ET). One of the “three gates of
liberation” (san gedatsu mon —fi#liif"): insight into the “non-constructed” (musaku
(%) nature of ultimate reality, conceived as the “gate,” “approach,” or “key” (mon ')
to “liberation” (gedatsu fi# i) from suffering in the round of rebirth. 1 “gate.”

gate of practice (shugyo mon {E17"). The “gate” or “approach” (mon ') to awak-
ening that consists of “cultivation” or “practice” (shugys fE17). 1= “gate.”

gate of signlessness (musomon HEFHF). One of the “three gates of liberation” (san
gedatsu mon —fEMiM): insight into the “signlessness” (muso #AH ) of the ultimate
reality, conceived as the “gate,” “approach,” or “key” (mon ') to “liberation” (gedatsu
fifZfit) from suffering in the round of rebirth. 1 “gate”

Gentd Sokuchit ZZEEH1. The fiftieth abbot of Eiheiji, lived 1729-1807. He was

the editor of a collection six of Dogen’s works on monastic discipline now known as
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the Large Eibei Rules of Purity (Eibei dai shingi 7K *V-Ji5#1), and the author of the
Small Eibei Rules of Purity (Eibei sho shingi 7k 1-/NEH),

gift of dharma (hose 1fii). The Buddhist tradition speaks of two kinds of “giving”
(se fiii): that of material things, and that of the teachings or “dharma” (ho i%).

give rise to the highest aspiration (hatsu mujo i ¥ | 5). The “highest aspira-
tion” is that of attaining awakening (buddhahood) for the sake of saving all living
beings. This aspiration is definitive of the bodhisattva.“Giving rise” (hotsu, hatsu %)
to it marks the beginning of the bodhisattva path. Synonymous with 15 “giving rise
to the thought of awakening” (hotsu bodaishin 3535 4210>).

give rise to the thought of awakening (hotsu bodaishin #5350, hosshin #510»).
The “idea,” “intention,” or “thought” (shin /[») of “awakening” (bodai #4&) is the as-
piration to attain buddhahood for the sake of helping all living beings. To “give rise”
(hotsu, hatsu %) to that aspiration is take the first step on the bodhisattva path (the
path to buddhahood), and is extolled as such in Mahayana sutra and commentari-
al literature.

glory of our lineage (shiks 77%)'t:). The “sunlight” or “brilliance” (ko Jt:) of the Zen

lineage (shit 7%).

go forth from household life (shukke H15%). Literally to “leave” (shutsu ) the
“home” or“family” (ke 5%). To be ordained as a Buddhist monk or nun. In ancient In-
dia and throughout much of the history of the Buddhist sangha in East Asia, ordi-
nation did entail leaving one’s home and family. In modern Japan, where most male
members of the Buddhist clergy are married, many sons of temple priests “go forth
from household life” without actually leaving the temple homes where they were
born and raised. 1= “householder.”

golden lotus flower (konparage 4 I%##E#E). An allusion to the famous story of
the founding of the Zen lineage. Once when Buddha Shakamuni addressed an as-
sembly on Vulture Peak (Ryozen ##|11), it is said, he silently held up a flower (nenge
$57E) in lieu of a verbal sermon. The only member of the audience who under-
stood the meaning of this gesture was his disciple Makakasho, who responded with
a slight smile (bisho 7<), The Buddha then proclaimed: “I have the treasury of
the eye of the true dharma (shobogenzo IELARfK), the wonderful mind of nirvana
(neban myoshin 12#824b.0»), which I pass on to Makakasho; he should spread it and
not allow it to be cut off in the future.” As presented in traditional Zen histories, this
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was the act of dharma transmission that started the lineage, and Makakasho was the
first in the series of twenty-eight Indian patriarchs (culminating in Bodaidaruma)
through whom the ineffable true dharma was subsequently transmitted. The identi-
fication of the flower held up as a“golden lotus” first appears in a text entitled Eyes of
Humans and Gods (Ninden ganmoku NRHRH), a collection of Zen lore published
in 1188 (T48.325b4-14).

Golden Mouthed One (konku 4 [). An epithet of Shakamuni Buddha.

good daughter (zennyonin ¥z N). S. kuladubitr. A respectful term of address
often used in Buddhist scriptures to signal that the teachings being expounded are
aimed at laywomen. The original meaning was “daughter of a good family” in the so-
cio-economic sense, but in the Buddhist context it came to mean laywomen whose
good karmic roots disposed them to embrace and support Buddhism. = “good

”

son.

good friend (zen chishiki F13#). S. kalyana-mitra. A helpful, trusted companion
on the Buddhist path, who may be a teacher or a fellow practitioner. A person good
to associate with, who will not lead one astray.

good karmic roots (zengon FEAR). S. kusala. Good deeds performed in the past,
which like the sturdy roots of a tree, enable one to stand firm and continue to prac-
tice what is beneficial to self and others.

good son (zennanshi # % 1-). S. kulaputra. A respectful term of address often
used in Buddhist scriptures to signal that the teachings being expounded are aimed
at laymen. The original meaning was “son of a good family” in the socio-economic
sense, but in the Buddhist context it came to mean laymen whose good karmic roots
disposed them to embrace and support Buddhism. 15 “good daughter”

goodness (gen Ji.). One of four virtues listed on seniority chart (enkys [E#%) and
monastic seniority placard (kairohai TEJ); gen It also means “origin,” “chief,” etc.

grasp (shikishu 7 H2). To comprehend; to understand.

grasp the one inside the hall (shikishu denritei BV EJE). 1= “one inside the
hall,” “grasp.”
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“grasping sand and making it a treasure” (sha wo nigitte takara to suru 7V Z4& -
TE L 5). A legend about King Aiku (S. Asoka) relates how, as a boy in a for-
mer life, he was playing in the road with sand when the Buddha happened to pass
by. The boy offered the sand to the Buddha as if it were dried grain. The Buddha ac-
cepted it and explained to his disciple Anan that, 100 years after his entry into nir-
vana, the boy would be a great wheel-turning king named Aiku. The story appears
in the “Birth karma chapter” (Sho innen bon ryaku AR IE) of the Afoka sitra
(Aikuo kyo & EFE).

Great Ancestor (taiso Nfl). An epithet for Keizan

great assembly (daishu KZ). D The “large” (dai K) “group” or “assembly” (shu
&) of monks who are registered for a retreat in a monastery and, because they
do not hold any particular office in the monastic bureaucracy, are quartered in the
sangha hall (sodo f%2). Also called the sangha hall assembly (sodoshu {8 52%). @
A generic name for all the active participants (as opposed to mere spectators) in any
Buddhist ritual observance, including lay people as well as monks, residents as well
as visitors.

great being (daishi X1:). A synonym for 15 bodhisattva.

Great Benefactor (daion KEL). An epithet for Buddha Shakamuni. 1= “bless-
ings.”

great effort (shojin F51E). S. virya, the fourth of the six perfections (haramitsu
#E#, S. paramita) that comprise the practice of the bodhisattva.

great master (daishi Kfli). © Term of respect for an eminent Buddhist monk.
@ An epithet for the Buddha Shakamuni. @) Honorific title given to an eminent
monk, often posthumously, by the imperial court in China or Japan.

Great Master Eka (Eka daishi, C. Huike dashi = F] KHifi). The second ancestral
teacher in the Zen lineage in China. 15 “Eka’

Great Master Engaku (Engaku Daishi [El52K[i). An epithet for Bodaidaruma,
founder of the Zen lineage in China. Engaku means‘completely” (en [8]) “awakened”
(kaku %). 1= “Bodaidaruma.”
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Great Master Josai (Josai Daishi i %KH). Honorific title given Keizan by the
Meiji emperor in the late 19th century. Josai means “eternally” (jo %) “benefitting,
“saving,” or “ferrying across” (sai i%).

Great Master Joyo (Joyo Daishi 7[5 KHill). Honorific title given Dogen by the
Meiji emperor in the late 19th century. Joyo means “upholding” (jo 7k) the “sun,” or
“masculine (yang, as opposed to yin) principle” (yo [5).

Great Master Sekitd Musai (Sekité Musai Daishi, C. Shitou Wuji Dashi A1 571 5
KEill). A Zen master of the Tang dynasty: Sekitd Kisen (C. Shitou Xigian A15H7 1,
700-790). He was given the posthumous title of Great Master Musai (Musai daishi,
C. Wuyji Dashi 2% KFl) and is the putative author of the text entitled Harmony of
Difference and Equality (Sandokai ZX[7122).

Great Master Shoshi Fukaku (Shosha Fukaku Daishi, C. Zhengzong Pujue
Dashi 1E7%8% 5 KHl). The second ancestral teacher in the Zen lineage in China.
1 “Eka”

“Great” Verse (Makabon EEF%%). A short verse chanted at the end of various ser-
vices: “Great perfection of wisdom” (mo ko ho ja ho ro mi FEF AT HE).

Greatly Awakened One (datkaku X#). An epithet of Shakamuni Buddha.

greed, anger, and delusion (tonjinchi ZMEJE). The three root mental afflictions

(bonno fE1E, S. klesa).
guest acolyte (jikyaku [F4). 15 “acolyte
guest-inviting acolyte (shokyaku jisha i %74, 15 “acolyte.”

guest prefect (shika %1%). Literally, “in charge of” (chi, shi 1) “guests” (ka %).
An officer in a monastic bureaucracy; one of the six prefects (roku choshu NET).
In Song dynasty Chinese and medieval Japanese Zen monasteries, the position of
guest prefect was subordinate to that of rector (ino #H). The guest prefect han-
dled all visitors to a monastery, including itinerant monks who might or might not
want to register for a retreat, lay patrons who came to attend services or sponsor
special offerings and feasts, lay pilgrims who sought temporary lodging, and govern-
ment officials. In contemporary Soto Zen, only training monasteries (Eiheiji and
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nior monk who actually deals with lay and monk visitors. The position of guest pre-
fect survives, for the most part, only as a honorific title and seating position in var-
ious ritual observances, which some senior monk holds for the duration of the cer-
emony. B “six prefects”’

guest prefect’s assistant (ka'an %1T). Short for “guest prefect’s” (shika %1%%’) “as-
sistant” (anja 177). A junior monk charged with assisting the guest prefect in enter-
taining lay and monk visitors, and in dealing with monks who have come to register
in the monastery as resident trainees. 15 “guest prefect,” “assistant.”

guest room (kyakuma % [#]). Part of abbot's quarters (hojo /5 3L) where abbot en-
tertains lay visitors and holds small convocations (shésan /N2) with monastic dis-
ciples. 15 “abbot’s quarters.”

hall assistant (dennan JB1T). Short for “hall prefect’s” (chiden %1Jik) “assistant”
(anja 174). A junior monk charged with: (1) helping the hall prefect to prepare the
buddha hall, dharma hall, or main hall for ritual observances, e.g. by decorating the
altar, setting out offerings, and arranging furniture; and (2) assisting during obser-
vances, e.g. by playing percussion instruments, moving furniture, and handing over
ritual implements. 1 “hall prefect,” “assistant.”

hall prefect (chiden 51jE). Literally, “in charge of” (chi, shi %11) “halls” (den ),
chief among them the buddha hall (butsuden ). An officer in a monastic bu-
reaucracy; one of the six prefects (roku choshu /NEHE). In Song dynasty Chinese
and medieval Japanese Zen monasteries, the position of hall prefect was subordi-
nate to that of rector (ino #£/). The hall prefect was responsible for maintaining
the Sumeru altar in the buddha hall, where an image of Shakamuni Buddha was en-
shrined, as well as altars for arhats, ancestral teachers and former abbots, tutelary
deities, and the ancestral spirits of lay patrons. Whenever offering services were held
for those figures, their altars needed to be decorated with flowers and candles, etc.,
and offerings of food, drink, and incense had to be readied in advance. In contempo-
have a functioning office of hall prefect held by a senior monk who actually over-
sees the decoration of altars and preparation of offerings. The position of hall pre-
fect survives, for the most part, only as a honorific title and seating position in var-
ious ritual observances, which some senior monk holds for the duration of the cer-
emony. B “six prefects”’

hand-bell (shukei T2, inkin 5158). 1= “bowl-bell”
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hand-held censer (teiro #£/if). An incense burner that may be carried during a
“ o »
ceremony. &% “censer,’ “handled censer:

handled censer keiro ‘J:ﬁ‘bﬁ . An incense burner Wlth a handle, used in proces-
p
sions and other ceremonies. I “censer," “hand—held censer."

head cook (tenzo #J#). An officer in a monastic bureaucracy; one of the six stew-
ards (roku chiji /S%15). The etymology of the term, which literally means“in charge
of” (ten 1) “seating” (zo J#), is uncertain. In early Chinese translations of Indian
Vinaya texts it referred to a monk in charge of nine miscellaneous tasks, including
assigning seats, distributing robes and food, overseeing flowers and incense for of-
ferings, etc. In Tang dynasty China (618-906), the term tenzo HiLJ# was sometimes
used as a synonym for “monastery chief” (jishu, C. sizhu 57 7-), one of three top of-
ficers (sanko, C. sangang i), who was in charge of all practical and administra-
tive affairs, such as supplies and finances. The job included overseeing the kitchen,
so perhaps the later identification of tenzo as head cook derives from that.

In Song dynasty Chinese and medieval Japanese Zen monasteries, the head cook
was the officer charged with providing meals for the great assembly of monks who
were based in the sangha hall. Duties included planning the menu, obtaining ingre-
dients, and overseeing a number of sous-chefs who cooked the rice, soup, and veg-
etables, and lay postulants who assisted them, served meals in the sangha hall, and
cleaned up afterwards. In the Zen tradition the position of head cook came to be
celebrated as epitomizing the ideals of frugality, resourcefulness, service to others,
and mindfully practicing the dharma in the midst of everyday life.

In contemporary Soto Zen, only training monasteries have a functioning office of
head cook. The position of head cook survives as an important one, however, in pre-
cepts-giving assembly (jukai e #78®) and all other gatherings that require feeding
a large number of people at a temple. 15 “six stewards.”

head seat (shuso EJE). Literally “first,” “chief,” or “head” (shu 1) “seat” (za, so F&):
the seat in a sangha hall (sodo &%) held by the monk deemed leader of the sangha
hall assembly (sodoshu {4 ), also called the great assembly (daishu K#). An ofh-
cer in a monastic bureaucracy; one of the six prefects (roku choshu /N ). In Song
dynasty Chinese and medieval Japanese Zen monasteries, the head seat was subor-
dinate to the rector, who had overall responsibility for discipline in the sangha hall
and occupied official quarters (ryo %t) located nearby. The head seat resided in the
sangha hall and served as leader of the great assembly that was based there. The
head seat was not necessarily the member of the sangha hall assembly who had the
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most monastic seniority as measured by years since ordination: the position was
usually held by a promising younger monk who was on track to someday become an
abbot. It was also customary for a retired senior officer, who held a position known
as rear hall head seat (godo shuso 1% %L BT /), to act as an advisor and assistant to the
head seat. During each retreat there was a “dharma combat ceremony” (hossen shiki
1£83X), a convocation in the dharma hall at which the head seat took the place of
the abbot and responded to questions from monks of the assembly. In the bureau-
cratic structure that took hold in medieval Japan, serving as head seat in a monas-
tery for at least one retreat and being tested in a dharma combat ceremony became
a prerequisite for promotion to an abbacy.

In contemporary Soto Zen, the position of head seat remains an important and
prestigious one at training monasteries. Moreover, service as head seat for one re-
treat (kessei ango #&fi|Z )% ), at which one goes through rite of dharma combat
(hossen shiki Y£¥{3X), remains a formal requirement for attaining the rank of a fully
fledged (risshin 3Z.£) monk, which in turn is a prerequisite for becoming the abbot
(resident priest; jishoku {1#) of a temple. The great majority of young men who
undergo training at Soto monasteries are the sons of resident priests who are ex-
pected to succeed their fathers as the abbots of ordinary temples, so they all need to
serve as head seat for at least one retreat. Because it is not possible for all of them to
do so for a full ninety-day retreat at a training monastery, many serve as head seats
atan abbreviated retreat (ryaku kessei I ) instead. Abbreviated retreats may last
only a few days, and are often held in conjunction with the installation of a new ab-

bot (shinzan shiki & 1113X). 1= “fully fledged,” “six prefects.’

head temple (honzan Z|L1). In the Edo period (1600-1868), all Buddhist tem-
ples in Japan were organized by government decree into a hierarchies of “main” (hon
A) “mountains” (san I11) (i.e. monasteries) and branch temples (matsuji K5F) that
were organized by denomination (shiaha 7%VK) and geographic area. Such affilia-
tions have been voluntary since the establishment of the current constitution in the
aftermath of the second world war, but many networks of temples still maintain
those traditional relationships.

heaven of the thirty-three (sanjisan ten =+ =K). A heaven at the pinnacle of
Shumisen ZEifliILl (S. Sumeru), the mountain at the center of the universe, that is
presided over by Taishaku and has eight devas in each of the four directions, mak-
ing a total of thirty-three devas (ten X) in residence.
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Heroic March assembly (ryogon e #4#: ). @ An “assembly” (e & )—short for
“dharma assembly” (hoe 158 )—that entails chanting the Heroic March Dharani
(Ryogon shu 1B#WL) to generate merit to be dedicated in support of prayers for the
safe completion of a monastic retreat (ango Z¢J&). Some Chinese histories state that
this practice was started by Zen master Shinkai Shoryd (C. Zhenxie Qingliao &
BRI 1,1088-1151), who as the abbot of a monastery on Mount Butuo (Butuoshan
#iPELL) in Mingzhou was confronted with an epidemic that spread among all the
monks. According to that story, Kannon Bodhisattva spoke to Shinkai in a dream
and recommended that he have all the monks line up in order of monastic seniori-
ty and circumambulate while chanting the Heroic March Dharani. That practice, its
is said, had the desired effect of stopping the epidemic and thereafter became wide-
spread as a means of protecting monastic retreats from all such unfortunate occur-
rences. However, as the Japanese monk scholar Mujaku Docha #2578 /4 (1653-
1744) pointed out in his Encyclopedia of Zen Monasticism (Zenrin shokisen Tk
£w28), there is evidence that the Heroic March assembly was practiced in Chi-
nese monasteries before Shinkai, so this story is “hard to believe.” In his Record of
Research on Soto Monastery Rules (Tojo sodo shingi kotei betsuroku il {8 515 B2
#17I§%), the Soto monk scholar Menzan Zuiho (il /7, 1683-1769) argued
that because the Heroic March assembly is not mentioned in the Rules of Purity for
Zen Monasteries (Zen'en shingi if5l1& 1), compiled in 1103, it could not have been
widely practiced in Song China at the time when Dégen visited (Sotashi zensho,
“Shingi,” p. 271). Menzan’s reasoning was flawed, however, because the Rules of
Purity for Zen Monasteries contains neither a calendar of annual observances nor a
collection of verses for the dedication of merit, the two genres of monastic rules in
which the Heroic March assembly would have been mentioned. @ By association,
the expression “Heroic March assembly” became synonymous with “ninety-day re-
treat” (kujun ango JUHJZJE) in Song dynasty China, and that usage carried over
into Japanese Zen. 15 “retreat,” “Heroic March Dharani.”

Heroic March Dharani (Ryogon shu 15 "). Short for Great Buddha's Ushnisha
Heroic March Dharani of the Ten Thousand Practices (Dai butcho mangyé shuryégon
darani KEBTEEATEHEFERE/E). A dharani found in the seventh fascicle of the
Heroic March Sitra (Shuryogon kyo HHickt), an apocryphal text (i.e one that
claims to be a translation of an Indian sutra but was actually written in China)
with a title that appears to translate the Sanskrit “Saramgama-sitra” The term
saramgama is attested in Indian Buddhist scriptures, however, and was translated
into Chinese as “robust progress” (kenks #&17) toward buddhahood, rendered here
as “heroic march.”
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high seat (koza &E). A synonym of dharma seat (hoza {5FE).
hit damped bowl-bell with butt of baton (nakkei £22). 1= “bowl bell.’

“Homage to...“(namu Fi#). A Sino-Japanese transliteration of Sanskrit namas.
A verbal greeting that expresses respect, submission to, or reliance on another. In
Sanskrit it meant something like, “I bow to you.”

Hourglass Drum Woods (Kakkorin #85%#K). An allusion to S&ji Monastery
(Sajiji #2£FF) on the Noto peninsula, founded by Keizan. Hourglass Drum Woods

is the name of a mountain pass near the monastery.

householder (zaike 7E5%). Literally “residing” (zai 7%) in the “home” or “family” (ke
%). A Buddhist lay person. 1= “going forth from household life.”

hunger and starvation (kikin fLf). The deplorable condition of hungry ghosts.

hungry ghost (gaki ff/12). S., preta. One of six realms of rebirth. Spirits of the
dead whose desires, especially for nourishment, cannot be satisfied. In East Asian
Buddhism they are called “burning mouths” because when they put food to their
mouths it bursts into flames and cannot be consumed. Theoretically, one’s own de-
ceased family members can be hungry ghosts, as in the case of Mokuren's mother. In
Japanese Buddhism, however, hungry ghosts are more often understood as uncon-
nected spirits: spirits of the dead who have no living family to provide them with
offerings of nourishment. In any case, it falls to the Buddhist sangha to perform
the ritual of feeding them. Although it appears in Dégen’s writings, the term gaki
is considered politically incorrect in modern Soto Zen, due to its traditional use in
the precept names of Japan’s “untouchable” class (eta % 7). The “feeding of hungry
ghosts” (segaki ffiffi /) was recently renamed in Soto ritual manuals as simply “food
offerings” (sejiki fiti &). 15" “Bon festival,” “Mokuren.”

“I (yo ) am not clever (fubin N1() and have no idea (fuoku N1&) why I was se-
lected, thus sullying (o 7%) the position of head seat (shuso E/#). I am afraid that
my transgressions fill the heavens (zaika miten SEi& i °K) and that I am unworthy of
any position (muchi yoshin EH1%5 5r). T beg this hall full of worthies (daitoku K1E)
to bathe yours ears in the river before you and purify them (mimi wo zensen ni sosogi,
kiyoki tamawan koto wo 0§ E fiif)II7%). Oh, I am so mortified (zanko fi1&).”
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Polite expression of extreme humility used by head seat after dharma combat cer-
emony. In effect, this a formal apology for temporarily taking the dharma seat, the
position of ultimate authority on the meaning of Zen texts, which is normally held

by the abbot.

illuminate the mind (shashin }.L:). To educate oneself by studying sutras or Zen
records, or by listening to lectures given by a teacher. The common quarters (shu ryo
#%%) at Buddhist monasteries in Song and Yuan dynasty China and the Japanese
Zen monasteries that were modeled after them (such as Dogen’s Eiheiji) had shelves
full of sutras and Zen texts that monks could read at their individual seats in the
hall. Such study was called “illuminating” (shé ff) the “mind” (shin :02).

image of Buddha leaving the mountains (shussan z6 H1L14). A theme often
treated by painters in East Asia. In the legend of the Buddha’s career, he is said to
have spent six years in severe ascetic training before taking some nourishment, sit-
ting under the bodhi tree, and attaining awakening. His abandonment of the ex-
treme ascetic path is interpreted in East Asia as“leaving” (shutsu [1{) the “mountains”
(san 1l1). He is depicted as an emaciated figure clad in ragged robes, deep in concen-
tration, walking in the wilderness.

impermanence (mujo 2 ). The impermanence of all things (dharmas), and the
realization that clinging to things causes suffering, are basic Buddhist teachings.

“In the heavens above and this earth below, I alone am uniquely honored (tenjo
tenge yuiga dokuson K R NMEFSE ). Words attributed to the newborn Buddha

Shakamuni.
in the midst of all activities (shi igi cha PUEf#E ). 1= “four postures.”

incense (ko 7). The burning of incense as an offering to buddhas, bodhisatt-
vas, devas, and ancestors is a ubiquitous feature of East Asian Buddhist ritual. The
burning of fragrant wood may have originated as a substitute for burnt offerings of
meat from sacrificial animals, which was practiced both in the brahmanic worship
of devas in ancient India and in rites for nourishing ancestral spirits in pre-Bud-
dhist China. In any case, whatever is offered by fire disappears from the human
realm, and the smoke apparently conveys it to the heavens where the devas and spir-
its reside. In Buddhism the burning of incense was adopted as a means of worship-
ping buddhas and other sacred beings that does not involve taking life. Being ex-
pensive, however, the burning of incense does involve “sacrifice.” The rarity and high
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cost of higher grades of incense resulted in it being used in East Asia as a gift be-
tween monks on occasions that call for formal congratulations. In Soto Zen today,
envelopes containing gifts of cash are euphemistically labeled as “incense.” Because
it counteracts bad odors, incense smoke is understood as a purifying agent. In Bud-
dhist rituals that involve censing offerings and official documents in incense smoke,
the trope of purification is clearly at play. The burning of incense is also interpreted
metaphorically in some Buddhist texts an analogue for karmic retribution: just as
the smell of incense spreads and lingers long after the act of burning it is finished,
the performance of good deeds has far-reaching beneficial consequences that “per-
fume” the world.

incense acolyte (jikd 7). Short for incense-burning acolyte (shokd jisha FEE
FFE). 1= “acolyte!

incense-burning acolyte (shoks jisha FEFH R4 ). 1 “acolyte.

infirmary (enjudo 3EFF4EL). Literally, “hall” (do %) for “prolonging” (en E) “life-
span” (ju #%). Place in a monastery where sick monks are tended to. Traditional-
ly, the infirmary was often where ailing monks died, so it was also called the nirva-
na hall (nehando 12#82%L). The tutelary deity enshrined in the infirmary was Amida
Buddha, who is associated with death and rebirth in the Pure Land. In present day
Japan, however, monks with serious illnesses are transferred to modern hospitals.

informal meal (ryaku handai W&li5). Literally “abbreviated” (ryaku W) “rice
(meal)” (han () “table” (dai ). The norm in the Song Chinese style of monas-
tic practice that was adopted in medieval Japanese Zen and restored by reformers
of Soto Zen in the eighteenth century was for the great assembly of monks (daishu
KH) to take meals at their seats on the long platforms in the sangha hall. The
procedure for that is complicated, however, so a means of “abbreviating” it is used,
which involves setting long low “meal tables” (handai fi{15) in a row on the floor in
the kitchen (or some other convenient place in the administration hall) and serving
meals to the assembly there.

infuse iron at the source (kuntetsu senka B8R T). A figure of speech used to

emphasize the (metaphorical) all-pervasiveness of the smoke from an offering of in-

cense.
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initiate chanting (ko %, kosu 23", ko suru B4 2, sensho 5t"8). Whenever a
group of people chant sutras or dharanis together in unison, it is customary for one
of them alone, generally the rector (ino #£/), to signal the start of chanting by “rais-
ing” (ko #) the text in question, i.e. by chanting either the title or the first line, after
which the entire assembly joins in.

initiate sutra chanting (kokyo ). 1= “initiate chanting”

inner abbot’s quarters (oku hojo W53, uchi hojo Wi 3L). 1= “abbot’s quar-

»”
ters.

innumerable realms within realms innumerable as the sands of the Ganges
(shakai goshakai 1V SHEIV 5. A poetic expression that stretches the imagination by
increasing the number of “innumerable realms” exponentially.

inside abbot’s room (shitchi Z=11). 1= “enter room.”
inside room (shitcha % ). 1= “enter room.”

instructional activities (kyoke #({t). Literally, to “teach” (kyo #) and “convert”
(ke {t) people.

Instructions for Zazen (Zazengi i) (D An abbreviated reference to a text by
Dégen, his Universally Recommended Instructions for Zazen (Fukan zazengi )4
i1#%). @ A genre of texts that deal with the methods and aims of seated meditation.
Examples include Dogen’s Universally Recommended Instructions for Zazen and Kei-
zan's Admonitions for Zazen (Zazen yojin ki HAi# HLFE).

intone (tonaeru "8 2 % ). To chant aloud texts such as sutras and dharanis.
invisible ushnisha (muken choso & 1 THAH). 1= “ushnisha”

Jizd Bodhisattva (Jizé Bosatsu Hijsi¥50#). S, Ksitigarbha, “earth store.” A bodhi-
sattva charged with caring for living beings in the six destinies (rokuds 7<3H) in the
time between the death of Shakamuni Buddha and the attainment of buddhahood
by Miroku Bodhisattva (the future buddha), a period when there is no buddha in
the world. The designation “six Jizds” (roku jizo 7/NHiji) follows from the idea that
a different manifestation of Jizd appears in each of the six destinies or realms of re-
birth. In Japan today, six statues of Jizo dressed as a wandering monk, carrying a
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staff in his right hand and a jewel in his left, are often lined up in a row. Jizd is espe-
cially revered for his willingness to enter hell to save beings suffering there, and be-
cause he is believed to care for the spirits of babies who have died and the spirits of
miscarried and aborted fetuses. Many Buddhist temples in Japan today have large
numbers of small Jiz5 statues that actually look like infants. People grieving for or
feeling guilty about “water children” (mizuko /KF), i.e. fetuses that had a “flowing
birth” (rygzan Ji/E), often leave offerings of children’s toys and candy before such
Jizos.

Joho Shichird Daigen Shuri Bodhisattva (Joho Shichiro Daigen Shuri Bosatsu 43
LA RREE PR 0E). 1= “Daigen Shuri Bodhisattva.”

Joyful One (keiki 5% ). An epithet for 1= Anan [l (S. Ananda).

kalpa (g6 ). An eon. In the ancient Indian world view, the length of time that a
universe exists.

Kannon (Kannon ##). Kannon (Kanzeon) Bodhisattva.

Kannon Bodhisattva (Kannon Bosatsu 5% 5E). A shortened form of =
“Kanzeon Bodhisattva.”

Kannon Sutra (Kannon gyo BiE#5). A popular name for the “Kanzeon Univer-
sal Gate” Chapter of Sutra of the Lotus of the Wonderful Dharma (Myoho renge kyo
kanzeon fumon bon IH 15 EHERTEIH LT ).

Kanzeon (Kanzeon i1t i%). 1= “Kanzeon Bodhisattva.”

Kanzeon Bodhisattva (Kanzeon Bosatsu #itth % E5iE). S. Avalokitesvara, “the
lord who looks down.” The bodhisattva who “sees” or is “cognizant of” (kan i) the
“sounds” or “cries” (on#) of the “world” (ze i) and responds with compassion (jihi
#47E) to save beings from all kinds of misfortune and suffering. Also called Kan-
non Bodhisattva (Kannon Bosatsu i1 ¥ %) and Kanjizai Bodhisattva (Kanjizai
Bosatsu i B 7E#5%). Images of Kanzeon take many different forms in East Asia
where, despite the fact that Avalokitesvara is a masculine noun in Sanskrit, this bo-
dhisattva came to be understood as a female figure associated with (among many
other things) motherly kindness, assistance in childbirth, and the protection of chil-
dren. Images of the Eleven-Faced Kannon (Juichimen Kannon + i) and
Thousand-Hand Kannon (Senju Kannon TFil#) graphically illustrate the con-
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cepts that Kanzeon can see everywhere and is fully endowed with the expedient
means (hoben J71#) needed to respond effectively to every kind of emergency. In
Zen monasteries, an image of Kanzeon is enshrined in the common quarters (shu

ryo A %%) as the Sacred Monk of that facility.

“Kanzeon Universal Gate” Chapter of Sutra of the Lotus of the Wonderful
Dharma (Myoho renge kyo kanzeon fumon bon WOUEHEIEFEIE 525, ). The
twenty-fifth chapter of Kumirajiva's Chinese translation of the Sutra of the Lotus
of the Wonderful Dharma, better known in English simply as the Lotus Sutra. The
chapter explains how Kanzeon Bodhisattva can be relied upon to save people from
every kind of disaster and life-threatening situation, if they but fix their minds on
him and call for help. 1= “Kanzeon Bodhisattva.’

karmic benefits (zenri #Hl). Literally, the “benefits” (ri FlI) of “good deeds” (zen
#); a synonym for 1= merit (kudoku HH1E).

karmic conditions (en #%). The fruits of past actions (karma), which in turn
become the conditions that constrain and inform present and future actions.
“causes and conditions.”

karmic conjunction of the four elements fades (shidai enja Il K#x#1). A euphe-

mism for impending death. 15 “four elements.”

Kasho iM#Z. S. Kasyapa. Also called Makakasho (Makakasho FEZTIILE, S,
Mahikasyapa. A disciple of Shakamuni Buddha, an arhat, renowned for his ascetic
practice. In the mythology of the Zen lineage, Kasho is the first in the line of twen-
ty-eight Indian ancestral teachers that culminates with Bodaidaruma. He is said to
have been the only member of the audience who understood what Shakamuni Bud-
dha meant by holding up a flower in a wordless sermon, and thus to have been rec-
ognized by Shakamuni as heir to the formless buddha-mind (busshin ff.0») that is
the dharma transmitted by the Zen lineage.

Keizan %211, Keizan Jokin Z2 LA #E (1268-1325). One of the “two ancestors” of
the present Soto school. A fourth generation dharma heir of Dogen, the founder of
the Soto lineage in Japan. Keizan became a monk at Eiheiji at age 13. At age 32 he
received dharma transmission from Tettsti Gikai fitif#EIT (1219-1309), an heir
to Ddgen'’s lineage who had converted Daijo Monastery (Daijoji K3IE<F) in Kaga
(modern Ishikawa Prefecture) into a Chinese style Zen monastery. Keizan later
succeeded Gikai as abbot of Daijéji and turned it into a major center of Soto Zen
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proselytizing in the region. He also founded or rebuilt a number of other monaster-
ies that were to become instrumental in the spread of Soto Zen all around Japan:
Jojuji 15 5F, Yokoji 7k J:5F, and Sojiji #FF5F; see “S6ji Monastery.” The great ma-
jority of Soto clergy in Japan today trace their lineages of dharma inheritance back
to Keizan (and through him to Dégen). Keizan's most influential writings include:
Admonitions for Zazen (Zazen yojin ki 24 /L), Record of the Transmission of
the Light (Denkoroku f55t:8%), and Keizan's Rules of Purity (Keizan shingi %2114
#i).

Keizan Jokin 25 [LFFEE, 1= “Keizan.

Keizan’s Rules (Keigi %2#l). An abbreviation of 1= Keizan's Rules of Purity
(Keizan shingi % [LITEK).

Keizan’s Rules of Purity (Keizan shingi 22 [L1VE#1). T 82.423c-451c. A text, orig-
inally entitled Ritual Procedures for Tokoku Mountain Yoko Zen Monastery in No
Province (Noshi tokokuzan yokozenji gyoji shidai BEMIIMA 117K G 71T K ),
written by the abbot Keizan Jokin in 1324. Keizan seems to have compiled it as a
handbook of ritual events and liturgical texts for use in the single monastery named
in its title. The text contains a detailed calendar of daily, monthly, and annual ob-
servances that the monks of Yok Zen Monastery were to engage in, and the ded-
ications of merit (eko [E]If]) statements of purpose (sho i) that they were to chant
on those various occasions. It thus had the basic functions of a schedule of activities
and a liturgical manual, as well as laying out a few rules and ritual procedures for
monastic officers. It shared those features with the Rules of Purity for the Huanzhu
Hermitage (Genjian shingi Z){E#EHL), a manual written in 1317 by the eminent
Zen master Chitho Myédhon (C. Zhongfen Mingben HgERAAS; 1263-1323). Kei-
zan probably modeled his text on that or some other similarly organized work im-
ported from Yuan dynasty China. In 1678, the monk Gessha Soko J Jil- % # (1618-
1696) and his disciple Manzan Déhaku H L8 H (1636-1715), two monks active
in the movement to reform Soto Zen by “restoring the old” (fukko 15 117) modes of
practice originally implemented by Dogen and Keizan, took the set of rules written
for Yokoji and published them for the first time under the title of Reverend Keizan's
Rules of Purity (Keizan osho shingi %2111 Fn1#{&#L). From that point on the text be-
came a standard reference work used in many Soto Zen monasteries. In its organi-
zation and contents, Keizan's Rules of Purity is the direct predecessor of the present

Standard Obsevances of the Soto Zen School (Sotosha gyoji kiban M7= THiHiHd).
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Kengo Bodhisattva (Kengo Daishi £ K 1:). Same as 1= “Baddabara Bodhisat-

tva.

kesa (kesa Z27&). A rectangular ceremonial vestment that is worn draped over the
left shoulder by Buddhist monks in East Asia and is emblematic of the robes orig-
inally worn by Buddhist monks in India. All kesas are pieced robes (kassetsue HI#k
1<), made with five, seven, nine, or more panels of cloth that are sewn together. The
panels themselves comprise both long and short pieces of cloth. The word kesa orig-
inated as a Chinese transliteration of the Sanskrit kdsdya or “ochre,” an earthy pig-
ment containing ferric oxide that varies from light yellow to brown or red. Buddhist
monks in India were originally supposed to wear robes made from discarded cloth
that was ritually polluted or literally filthy. The procedure was to cut out usable piec-
es of cloth, wash them, sew them together, and dye the resulting garment with ochre.
From that uniform color, Buddhist patchwork robes in general came to be called
kasaya. As the monastic institution evolved, new cloth for robes came to be provid-
ed by lay donors, but the practice of cutting the cloth into small pieces and sewing
those together to make robes was retained. Buddhist monks in India were allowed
three types of kasaya: (1) an antarvasa or “under robe,” (2) an uttarasangha or “up-
per robe,” and (3) a samghati or “full dress robe.” In the colder climates of Central
Asia and China, however, the Indian mode of dress was often insufficient, so monks
from those regions wore their native clothing and draped the Indian upper robe or
full dress robe on top of that. In China, the word kasaya was transliterated as jiasha
4232, which is pronounced kesa in Japanese. Worn over a Chinese-style full-length
sleeved robe that was tied at the waist with a belt or sash, the jiasha (kesa) lost its
function as a practical piece of clothing to cover and protect the body but retained
its meaning as an emblem of membership in the monastic order. As vestments used
only when formally dressed for solemn Buddhist observances, there was a tenden-
cy for jiasha to evolve into finery, crafted from pieces of colorful brocaded silk. Soto
monks today receive three kesas upon their ordination. 1 “robes,” “three robes,’
“long robe,” “rakusu.”

King of Awakening (kakuo % ). An epithet of Shakamuni Buddha.
King of Emptiness (kio %42 E). Short for the Buddha [named] King of Empti-
ness (Ko Butsu ZZFAff): the first buddha ever to appear in the world, in the “emp-

ty kalpa of the past” (kako kitko 182 25%)).

King Whose Two Legs Straddle a Lion (sokyaku ko shio Z{FEH L), An epi-
thet of Monju Bodhisattva.
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kitchen-residence (kuri Ei#2). One of two large buildings found at ordinary Soto
temples in Japan; the other is the main hall (hondo 4%%). At present, the kitchen-
residence is where the abbot lives, together with his family (wife, children, and/or
elderly parents, as the case may be). The building includes their private sleeping
and living quarters, kitchen, bath, and toilets, as in any normal home. It is general-
ly off limits to lay parishioners and casual visitors to a temple, who are otherwise
free to enter the grounds and main hall when the temple gate is open during the day.
In their architecture and basic function, today’s kitchen-residences are modeled af-
ter those found in the mortuary sub-temples (tatcha #558) that proliferated at large
metropolitan Zen monasteries in the Muromachi period (1333-1573). 1 “abbot’s
quarters,” “main hall”

kneel (seiza ii#42). To sit with knees and ankles on the floor, buttocks resting on
heels, and upper body perfectly erect.

koan (wa 7). Literally, “words” (wa 7). The words of ancestral teachers (soshi fi
fill) in the Zen lineage, also called “old cases” (kosoku 1! HI]) and “cases in court” (kdan
IA%E), that are held up for comment by a teacher in formal settings such as the head

seat’s dharma combat ceremony (shuso hossen shiki B L),

Kusinagara (Kuchira $afi5t, Kushi #f7). City in India where Shakamuni Bud-
dha is said to have entered nirvana (died), between a pair of Sal trees (shara soju ¥
#EYERT) on the banks of the river Hiranyavati.

kyosaku (kyosaku %3R). Literally, “admonishing” or “startling” (kyo %) “whip”
(saku ). A stick used by hall monitor (jikido [B.%) or meditation patrol (junks i&
) to strike the shoulders of meditators and wake them when they are dozing, or
to encourage them in their sitting.

labor steward (shissui [Ej%). Literally, ‘on duty” (jiki &) for “a year” (sui i%). An
officer in a monastic bureaucracy; one of the six stewards (roku chiji NEIF). In

ong dynas inese and medieval Japanese Zen monasteries, the labor stewar
Song dynasty Ch d medieval Jap Z t the labor st d
was in charge of maintaining the buildings and grounds, a job that meant overseeing
many lay postulants and laborers and assigning tasks to monks of the great assem-

when communal labor (fushin samu %55 1E#5) was held. In contemporary Soto

bly wh [ lab h EEEIE porary

en, only training monasteries (senmon sodo £ B 57) have a functioning office o
Z Iyt g t do B E) h funct g office of
labor steward. The position of labor steward survives, for the most part, only as a
honorific title and seating position in various ritual observances, which some senior
monk holds for the duration of the ceremony. 15 “six stewards.”
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ladder of wisdom (chitei ##). A metaphorical allusion to the wisdom (chi %)
that might be supposed to be capable of rescuing hungry ghosts from the “moun-
tains of delusion,” but is not by itself sufficient to that task.

land of ease (rakudo %% 1-). A buddha land (butsudo it 1-), brought into existence
through the initial vows and subsequent efforts of a bodhisattva who, after many
lifetimes of practice, finally becomes a buddha. The most famous buddha land is the
pure land (jodo 1% 1-) of Amida Buddha, a paradise also called the “realm of ultimate
ease” (gokuraku kokudo %41 1), but in Mahayana mythology there are as many
buddha lands as there are buddhas, a number that is incalculably great.

Land of the East (todo 4 1). China.
large banner (obata Ki%). 1= “banners.”
large bowl-bell (daikei KE¥). 1= “bowl-bell”

last body (saigoshin #1% ). The human body of the Buddha Shakamuni, who

will enter nirvana and thus never be reborn.

late retreat (go ango %% J&). A monastic retreat (ango %J&) that begins at the
“latest” (go %) allowable time. In contemporary Soto Zen, the late summer retreat
begins on June 15 and the late winter retreat begins on December 15. 1 “retreat.”

layman (shinji {5 &, koji J& 1), Literally,“man” (shi 12) of “faith” (shin 15), or “man”
(shi &) who “dwells” (ko J%), i.e. a householder. A male lay supporter. The terms
shinji and koji are both used in funeral services and precept names (kaimyo #4:)
given in conjunction with funerals. Laymen who practice Zen in a monastery along-
side monks are also called koji.

laywoman (shinnyo 187z, daishi ). Literally, “woman” (nyo 7z) of “faith” (shin
18), or “great” (dai KX) “elder sister” (shi #ifi). A female lay supporter. The terms
shinnyo and daishi are both used in funeral services and precept names (kaimyo 7
#4) given in conjunction with funerals. Laywomen who practice Zen in 2 monastery
alongside monks or nuns are also called daishi.

legions of Mara (mato i #). The demon army that Mara sent against Shakamu-
ni when he was about to attain awakening, 15 “Mara.”
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liberation (gedatsu fi#fit). Literally, to “unloosen” (ge i) and “cast off” (datsu i)
that which binds one to the round of birth and death. In the early Buddhist tra-
dition, liberation meant attaining nirvana. In Mahayana sutras, liberation is often
equated with insight into the emptiness of dharmas, which can be realized by bo-
dhisattvas even as they remain in the round of rebirth to help living beings.

line of ancestors (resso 7). The ancestral teachers (soshi fHAll) who comprise
the Zen lineage.

lingering aroma (yokun f#3). A metaphor for the influence of the Buddha,
which has continued on after his death. 1== “incense.”

lion (shishi fii-). @ An epithet for Shakamuni Buddha, who is king among hu-
mans in the same way that the lion is the king of beasts. @ In Chinese Buddhist
texts, the word lion (C. shizi i 1) is often written as Hfi - shizi, which is a perfect
homonym but means “teacher.” Due to that verbal association, abbots and other em-
inent monks who preached the dharma to large audiences came to be called “lions.”

living beings (shujo /E, gunrui F¥4H, gunjo #£/E). All sentient beings, however

they are conceived, in all realms of existence.

living beings may be tranquil (gunjo konei £ HE%%), Prayer made in conjunc-
tion with dedication of merit. “Tranquil” may be rendered literally as “healthy” (ko
%) and “serene.”

living beings who experience suffering (gansho juku % /E55%). Theoretically,
living beings experience suffering in all realms of rebirth, even that of devas, but this
expression refers to hungry ghosts in particular.

long platforms (chorenjo $=Z#iiK). Literally “long” (cho ) “linked” (ren 3&#jK)
“benches” (jo #K). Platforms used by a group of monks in training for meditation,
meals, and sleep, such as those found in the sangha halls (s6do {8 %) and medita-
tion halls (zendo ii# L) of Japanese Zen monasteries. Indian Vinaya texts translated
into Chinese assume that most monks will have their own individual folding chairs
(with wooden frames and rope seats) for sitting in meditation, but they also speak
of “long linked benches,”i.e. a continuous row of fixed seats that a line of monks can
sit on.
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long robe (jikitotsu EL4%). A style of Buddhist monk’s robe that was developed in
China by “sewing” (totsu #%) “directly” (jiki [E.) together the upper and lower robes
that were worn by monks in India to make a single garment that (unlike the Indian
model) has long sleeves, covers both shoulders, and is fastened with a sash or belt
around the waist; see “kesa,” “robes,” “three robes.”

lotus blossom realm (kezo IEjiK). The pure land (jodo 73 1-) of Rushana Buddha,
known as the“realm of the lotus blossom womb” (rengezo sekai FEIEFR 51 because
it unfolds from a single great lotus blossom. 15 “Rushana Buddha/

lotus dais (rengedai H#3E13). Also called lotus seat (renge za ##E)%). The lotus
flower that a buddha or bodhisattva uses as a kind of throne.

lotus flower (renge 3#1£). O In Mahayana Buddhist texts the lotus flower is a
symbol of the bodhisattva. Lotus plants are rooted in the muck at the bottom of
shallow, murky ponds, but their beautiful blossoms rise above the water and are
not sullied by it. The bodhisattva, likewise, forgoes nirvana to remain in the muck
of samsara (the round of birth and death) for the sake of saving living beings, but
remains pure in mind and free from suffering because he/she realizes the empti-
ness (ki %%) of all dharmas (phenomena) and thus remains unattached to them. =
“Verse of Purity While Abiding in the World.” @) In the expression “lotus flower of the
wonderful dharma” (myoho renge #1458 %), which appears in the title of the Lotus
Sutra, the words “lotus flower” signify “the best of” or “the cream of” the Buddha’s
teachings: those that rise above the rest like a lotus flower rising above a swamp.

lotus pedestal (rendai #15). Same as 1= “lotus dais.”

Lotus Sutra (Hokke kyo V£3E#SR). S. Saddharma-pundarika-sitra. The full title
in Kumarajiva’s Chinese translation is Sutra of the Lotus of the Wonderful Dharma
(Myoho renge kyo, C. Miaofa lianhua jing Wp1£#E+E(E). A Mahayana sutra that has
been tremendously influential in East Asian Buddhism. Several chapters are rou-
tinely used for sutra chanting (fugin ##%) in Japanese Zen.

lotus will open its highest grade of blossom (jobon no hana 52 %), Accord-
ing to the Sutra of Meditation on the Buddha of Infinite Life (Kan muryoju kyo i
I 2HE, S, Amitayur-dhyana-sitra), one of the three main sutras on which the
Pure Land tradition of East Asian Buddhism is based, there are three main levels
or “grades” (bon i) of rebirth in Amida Buddha’s pure land (jodo 5 1), the “high-
est grade” (jobon I ih), “middle grade (chabon 1/ih), and lower grade (gebon Tiin),
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which devotees of Amida receive in accordance with their karmic propensities. In
the highest grade, one is born seated in a golden lotus blossom which opens up to
reveal the pure land.

luminous mirror of the two ancestors (rydso heikan FifHJ7#). The two ances-
tors are Dogen and Keizan, The word “mirror” (kan #i) is used metaphorically in
Chinese and Japanese to refer to people or things that serve as exemplars or stan-
dards for judgement.

Magadha (Makada FE$BE). Place where Shakamuni Buddha is said to have at-
tained the way (jodo ikE), ie. gained awakening and become a buddha, sitting be-
neath the bodhi tree (bodaiju ¥ H24).

magical buddha (kebutsu {L.ff). Same as 15 “transformation body”’

magically appearing tathagata (ke nyorai {t.2115K). A buddha manifested through
supernatural means, like the human body of Shakamuni Buddha, which is said to
be a magical “transformation” (ke {t) of his formless dharma body. 1= “transforma-
tion body”

Mahayana (daijo KIE). S. mabayana. Literally, the “great” (dai K) “vehicle” (jo
7€). A movement that arose in Indian Buddhism, producing a large number of new
sutras that were attributed to Shakamuni Buddha but were rejected by many in
the monastic community as spurious. The Mahayana sutras stress such things as
the attainment of buddhahood as a possibility open to all beings, the bodhisatt-
va path to buddhahood, the transference (dedication) to others of merit earned on
that path, the multiplicity of buddhas and bodhisattvas, the devotional worship of
such figures, and the doctrines of emptiness (ki 2%, S. §inyatd), consciousness only
(yuishiki MEG#, S. vijiiapti-matrata), and the womb of the tathagata (nyoraize AN
fi&. S. tathagatagarbha). Modern scholars debate whether the Mahayana movement
in India had a clear social and institutional identity or whether it was chiefly an in-
tellectual, ideological movement. There is no doubt, however, that in Chinese Bud-
dhism the Mahayana sutras were given pride of place as the highest teachings of the
Buddha and that virtually all members of the sangha regarded themselves as follow-
ers of the Mahayana, even when they continued to rely on recensions of the Vinaya
that derived from so-called “Hinayana” ("lesser vehicle") schools.

Mahayana teaching of one mind (jojo isshin no ho F3e—0.21£). The doctrine
of consciousness only (yuishiki ME7#, S. vijapti-matratd). According to this school
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of Mahayana Buddhist philosophy, all that really exists is the undifferentiated store-
house consciousness (shinshiki &, S. alaya-vijiiana). The diverse phenomena of
ordinary experience that manifest themselves through the six modes of conscious-
ness (rokushiki 7Nil) — visual, auditory, olfactory, gustatory, physical (touch), and
mental (ideas) — and are filtered through the lens of self-consciousness (manashiki
KRG, S. mano-vijaana), are all just apparitional transformations of that one un-
derlying mind-nature (shinsho /0:4).

main bowl (zubatsu B18£). The largest bowl in a nested set of bowls; the outer
bowl which contains all the others. Also called the oryoki (dryoki JE &%), a monk’s
alms-gathering bowl. 15" “bowl,” “oryoki,” “alms bowl”

main hall (hondo A%L). One of two large buildings found at ordinary Buddhist
temples in Japan; the other is the kitchen-residence (kuri ). The main hall con-
tains the central altar on which the main object of veneration (honzon A2£) (a bud-
dha or bodhisattva) is enshrined. Side altars at Soto temples typically hold images
of the two ancestors, Dogen and Keizan, protecting deities, and the mortuary tab-
lets of former abbots and lay parishioners. A more traditional name for the main
hall is “abbot’s quarters” (hojo /5 3(). That is because, in its architecture and function
as a facility for the performance of funerals and memorial services, the main hall is
modeled after the so-called “abbot’s quarters” building found in the mortuary sub-
temples (tatchi Y5EH) that proliferated at large metropolitan Zen monasteries in the
Muromachi period (1333-1573). Ordinary Zen temples today do not have separate
buddha halls, dharma halls, or sangha halls, so all observances that formetly (in me-
dieval Zen monasteries) took place in those facilities are also held in the main hall.

15 “abbot’s quarters,” “buddha hall,” “dharma hall,” “sangha hall”
main memorial (shoki 1IE5). Same as 1= “annual memorial”

main temple (honji &5F). In the hierarchical arrangement of temples in the Edo
period (1600-1868) known as the “main [temple] and branch [temple] system”
(honmatsu seido A ), the monasteries that were the administrative heads of
lated herein as “head temple”) and the monasteries under them that served as re-
gional administrative centers were called main temples (honji &5F). In Soto Zen
today, the relationship between ordinary temples and their regional main temples
(which are not the head temples Eiheiji or Sojiji) can still be found occasionally,
as in the case of sub-temples (tatcha ¥55H) and branch temples (betsuin BlIt). =
“head temple.”
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maintain precepts (gonjo kairitsu iR AE). Literally, be “strictly pure” (gonjo ik
%) with regard to the precepts (kairitsu ).

manifest nirvana (jijaku 7<), A euphemism for death.

manifest the fruit of awakening (genjo bodaika Bl R). "Awakening” (bodai
FEHE) comes about as the consequence or “fruit” (ka ) of actions, that is, karmic
causes and conditions. For awakening to be “manifested” (genjo Bijik) is for it to ap-
pear in the world as something tangible and useful, much as fruit appears on a tree
when the causes and conditions are right. 15 “awakening.”

Mara fE##. S. Mara, death.” The demon who attacked and was defeated by Shaka-
muni Buddha just prior to his awakening. Mara personifies the mental afflictions
that bind living beings to suffering in the round of rebirth. In Buddhist mythology
he is variously depicted as sending his daughters to seduce the future Buddha into
giving up his quest for liberation from rebirth, and as leading his demon army, the
“legions of Mara,” against the future Buddha. 1" “mental afflictions””

mark (s6 #H). S. nimitta, laksana, the “sign” or “mark” by which a thing (dharma) is
recognized for what it is. A buddha is traditionally said to have thirty-two “marks”
that identify him, one of which is his ushnisha, another of which is his long tongue.
15 “dharma,” “ushnisha,” “signless”

mark of buddhahood that is the tongue (zesso 754H). One of the thirty-two

marks (so #H, S. laksana) of a tathagata. 1= “mark”

mark of completeness (ensé [E/#H). In Sino-Japanese, the word for “round” or “cir-
cle” (en [A]) is used to describe the full moon and also carries the meaning of “‘com-
plete,” “perfect,” and “consummate.” In East Asian Buddhism in general, and the Jap-
anese Zen tradition in particular, a circle (e.g. one drawn with ink on paper) is thus
a symbol or “mark” (s6 4H) of “perfect” and “complete” (en [E]) awakening. Japanese
Zen monks play on this symbolism in their calligraphy by producing “single marks
of completeness” (ichi ensé —E|#H) —circles— that thin out as the brush loses ink
and trail off at the end leaving an unclosed gap. The use of such imperfect circles to
symbolize perfection reflects the gap that inevitably exist between all conceptualiza-
tions or descriptions of reality and the way things “really are” (i.e. the disjunction be-
tween conventional and ultimate truth), and signals that even this imperfect world
we live in is perfect when viewed from the perspective of awakening.
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marvelous text (myoden #HL). A reference to Dogen’s Treasury of the Eye of the
True Dharma (Shobogenzo 1IEIENRHK).

Marvelously Beneficial Disaster Preventing Dharani (Shosai myokichijo darani 14
Kb EFEFEREIE). A dharani chanted daily in Japanese Zen monasteries as a mer-
it-making device. Usually referred to simply as Disaster Preventing Dharani (Shésai
shu {H W), = “dharani.”

Master of the Teachings of Supernatural Powers (enzi kyoshu [EIEZ ). An
epithet for Buddha Shakamuni.

mattock (kuwa #-). Tool used for breaking ground, usually for cultivation, but
also for digging a grave.

mattock-lifting officiant (kokakushi :##[ifi). Monk appointed to wield mattock
in funeral ceremony; the symbolic (not actual) digger of the grave, who intones a
dharma phrase.

Meaning of Practice and Verification (Shushogi 1676 3%). A handbook of Soto Zen
teachings that was compiled in the Meiji era (1868-1912). It is composed entirely of
passages selected from Dogen’s Treasury of the Eye of the True Dharma (Shobégenzo
IEERRK), rearranged under a new set of topic headings. The work originated as
the brainchild of Ouchi Seiran KN it (1845-1918), a Soto monk who returned
to lay life and worked to make Zen Buddhism more relevant to needs of a rapid-
ly modernizing Japan. In 1887, Seiran founded the Soto Aid Society (Soto fushikai
HITECS2 ), a national organization that had branches in different localities and
a commitment to social service, especially helping the sick, poor, and victims of di-
sasters. Seiran published a work in the Society’s journal entitled The Significance of
Practice and Attestation for Soto Householders (Tojo zaike shushogi i F1EFIETETR),
which was made up entirely of quotations that he had selected from the writings
of Dégen and the Sitra of Brahma's Net (Bonmaokys, C. Fan-wang-ching, FEHEFE),
the latter work being the locus classicus for the version of the bodhisattva precepts
(bosatsu kai [#E7K) used in Soto Zen and many other schools of Japanese Bud-
dhism. Like the “Buddhist bibles” that were compiled somewhat later in the Mei-
ji era, The Significance of Practice and Attestation for Soté Householders was intend-
ed to pull together all the most important doctrines of Soto Zen in a single vol-
ume that was handy and accessible to lay followers. In 1890, Seiran’s version of the

School manifesto, which became known as the Meaning of Practice and Verification
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for Soto Householders (T6jo zaike shushogi 1€ 3%). It is now entitled simply Meaning
of Practice and Verification and is chanted by Soto monks in training monasteries as
well as in services involving lay parishioners.

memorial (ki ). Literally, “to loathe,” taboo” (ki =t). An indirect way of referring
to the anniversary of the death of a relative, ancestor, teacher, or eminent person,
which is “loathed” because it is unfortunate but celebrated nevertheless with offer-
ings to the spirit of the deceased. 15 “annual memorial,” “monthly memorial”’

mental afflictions (bonno fE1). S. klesa. Unhealthy states of mind that vitiate
all actions and are the root causes of suffering. The three principle afflictions are
greed/desire/craving (ton ), anger /hatred (jin #E), and delusion/ignorance/stu-

pidity (chi %8).

merit (kudoku F1E). S. punya. Literally the “virtue” or “power” (toku 1) of “good
deeds” (ku £1). The results of good deeds, i.e. karmic consequences, conceived in the
abstract as a kind of spiritual cash that can be earned (accumulated), spent (dedicat-
ed) in support of specific prayers, or given away (transferred) to others. 1 “dedica-
tion of merit,” “field of merit.”

meritorious deeds (fukugo 1% ). Same as 1= “merit.’

middle retreat (chitango 1% J%). A monastic retreat (ango ZJ&) that begins at
an “intermediate” (chi H7) time. In contemporary Soto Zen, the middle summer re-
treat begins on May 15 and the middle winter retreat begins on November 15.
1 “retreat.”

mighty supernatural power of those who have practiced together during the
retreat (ango doshu no ijinriki 225 A& 2 A 7)). The vast store of merit accumu-
lated by the monastic sangha, which can be tapped to save hungry ghosts, who are
beyond the reach of help by any other means. 15 “field of merit.”

mind (shin /(»). @ The mental faculties in general. @ To pay attention to, or
fix the mind on, some object of perception or idea. @ The buddha-mind (busshin
L), the awakened mind of Shakamuni Buddha, also called the mind-dharma
(shinbo /Lx#%) which is transmitted in the Zen lineage. @ The “heart” or “essence”
of something. This is the meaning intended in the title of the Heart Sutra (Hannya
Shingyo fik4#iL3FE), which is said to contain the distilled essence of the perfection of
wisdom genre of sutras.
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mind-nature of a single spirit (ichirei shinsho —%/[»%). “Single spirit” (ichirei
— ) refers here to the individual spirit of the deceased; its “mind-nature” (shinsho
1) is the unchanging, underlying consciousness that is the true substance of all
phenomena — the undifferentiated storehouse consciousness (shinshiki EFi%, S.
alaya-vijiana) — as posited in the Consciousness Only (Yuishiki MEi#k) school of
Mahayana Buddhist philosophy.

Miroku Bodhisattva (Miroku Bosatsu i 5%). S. Maitreya. The future bud-
dha, now a bodhisattva in a heaven awaiting his final birth on earth.

Miroku Buddha (Miroku Sonbutsu i%%if#). Same as 1= “Miroku Bodhisat-

”

tva.

mirror (kyo #%). A mirror, originally of polished bronze; by extension, anything
that serves as an exemplar, standard for judgement, or warning. Written on seniori-
ty chart (enkyo [E/#%) and monastic seniority placard (kairo hai #fiflh#), the Chinese
character kys $% implies that those documents are normative.

misfortune (sainan 5. Literally the “difficulties” or “hardships” (nan ) of “ca-
lamity” (sai $%); dedications of merit, spells, and prayers to protecting deities are
used to ward this off.

modest gift (bise #fili). An expression of self deprecation by those giving a gift,
even if the gift is actually quite grand.

modest offerings (bika #{lk). An expression of self deprecation by those making
an offering, even if the offering is actually quite grand.

Mokuren Hi# (C. Mulian, S. Maudgalyayana). The protagonist of the Ullambana
Sutra (Urabonkyo 7 14h#%), an apocryphal text (i.e. one that claimed to be a trans-
lation of an Indian Buddhist sutra but was actually written in China) that provid-
ed a scriptural basis for the mid-summer ghost festival, which became popular in
medieval China and is still celebrated all over East Asia. According to the sutra,
Mokuren was one of Shakamuni Buddha’s ten great disciples, a monk who was
known for his magical power. Being a good filial son, he made the usual ancestral
offerings of food to his deceased parents and assumed that all was well with them.
One day, however, he decided to use his magical powers to check up on them in the
afterlife. Mokuren saw that his father had achieved a favorable rebirth as a brahmin,
but was shocked and distressed to discover that his mother had become an emaci-
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ated hungry ghost. She could not eat the ancestral offerings that he gave to her be-
cause, due to her bad karma, the food burst into flames every time she brought it to
her mouth. In despair, Mokuren asked Buddha for help but was told that his moth-
er had accumulated so much bad karma that she could not be saved by the actions of
just one person. Buddha recommended that on the fifteenth of the seventh month,
when the three-month-long monastic retreat is over and the monks are replete with
good karma, Mokuren should make offerings of food to them. The merit from that
good deed, which tapped into the vast merit created by the Buddhist sangha (mo-
nastic order) itself, could then be successfully dedicated to his mother. The spiritu-
al power of the sangha, in short, could ensure that the traditional offerings of nour-
ishment got through without bursting into flames. Moreover, the sutra argues, offer-
ings to the sangha at the end of the summer retreat is the best way to save one’s par-
ents and ancestors for seven generations from the three worst of the six rebirths. Af-
ter Mokuren followed these instructions, his mother was reborn out of the path of
hungry ghosts. This basic story of Mokuren was further elaborated in folklore and
drama in China, where it informed the assembly for feeding hungry ghosts (segaki e
S fifk ), also known as “saving the burning mouths.” The Mokuren story, ghost-
feeding rituals, and associated beliefs and practices all found their way to Japan by
the eighth century. They survive today in the context of the Bon festival. 1 “Bon
festival,” “hungry ghost.”

monasteries and temples (jiin S7[5%). The Sino-Japanese word jiin SFI% is usu-
ally translated as“[Buddhist] temple” or “[Buddhist] monastery.” In English, a tem-
ple is a building devoted to the worship of a god or gods, whereas a monastery is a
place where a community of monks lives under religious vows. Thus, when focus-
ing on the function of jiin as places for the worship of buddhas, bodhisattvas, devas,
and ancestral spirits, we are likely to say “temple,” and when speaking of jiin as places
where Buddhist monks live together in community (and where they engage in pre-
cisely the aforementioned worship), we are likely to say “monastery” When strug-
gling to decide which word to use in translation, we become aware of the apparent
“ambiguity” of the word jiin, but in the East Asian Buddhist tradition the distinc-
tion between a temple and a monastery does not exist. A jiin is simply a jiin, regard-
less of how many monks are in residence or what sorts of practices they engage in.
Nevertheless, for the purposes of the present work, we reserve the word “monastery”
for jiin that have a community of monks in residence. All other jiin, which typical-
ly have a single abbot (jiashoku {£1i) or head priest in residence with his family, are
called “temples.” By these criteria, there are less than 100 Zen monasteries in Japan
today and approximately 21,000 Zen temples.
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monastery (ji 57, jiin ~FBt, garan EE, sorin #EHK, bon'en TG, bonsetsu FEF,
s0do {8 5L, sanmon 11F'7). A number of different Sino-Japanese terms appearing in
Sotoshi gyoji kiban have been translated into English in Standard Observances of the
Soto Zen School as “monastery.” In general, we reserve the term “monastery” for a
place where monks live together and engage in communal observances under a sin-
gle set of rules and procedures. When ji 5 or jiin <7t refers to a place where a res-
ident priest (jiashoku {E:1i) lives with his wife and children, we translate those terms
as“temple.”

D In Japan the word ji 57 applies almost exclusively to Buddhist institutions,
but in Chinese it applied to a variety of government offices and religious establish-
ments, including what in English might be called monasteries, temples, shrines, and
mosques.

@ In the original Chinese, similarly, the word in [, which coupled with ji 5
forms the binome jiin S (translated herein as “monasteries and temples”), re-
ferred to any courtyard or walled compound, within which might be a home, school,
government office, or any other institution housed in one or more buildings.

® The word garan fli#5 is a truncated Chinese transliteration of the Sanskrit
samghdarama, meaning a“forest” or “grove” in which members of the Buddhist sangha

dwelled.
@ The term sorin # K, literally a “thicket” (s6 #%) that is a “grove of trees” (rin #K)

(the latter term also indicates a “gathering place”) is the Chinese translation of the
Sanskrit samgharama, meaning a “forest” or “grove” in which members of the Bud-

dhist sangha dwelled.

® Bon'en #E41 means “pure” (bon F%) “garden” or “park” (en 41i). The reference to
Buddhist monasteries as“gardens” recalls the story of Anathapindika, a wealthy lay-
man who gave a park named Jeta's Grove (Gionrin KK, Gion shoja RS2, S,

Jetavana) in Sravasti to the Buddha to build a monastery.

® Bonsetsu 3| means“pure” (bon #) “monastery” (setsu #). The original mean-
ing of setsu F| is “flag pole.” It may refer to markers that were used to establish the
perimeter of a “pure” area where monks resided during the rainy season retreat in

India.

(D A s6dé f8%L or “sangha hall” was originally just one building within a monas-
tery compound, but in the Edo period (1600-1868) in Japan it came by synecdoche
to refer to a training monastery as a whole, especially one that had a meditation hall
(zendo ii# ) but no sangha hall proper.
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The term sanmon 1111, literally “mountain gate,” refers both to the main gate of
a monastery and, by synecdoche, to the monastery as a whole. It often has the mean-
ing “this monastery,” or “here within the gates of this monastery”’

monastic domicile (soseki {£F%). A monk's home temple, as registered with the
Administrative Headquarters (Shamuchd 775 E%) of Soto Zen.

monastic dwellings (rannya Bi45). Rannya B4, short for arannya FIPEA, is a
Chinese transliteration of the Sanskrit aranya, which literally means “forest.” In In-
dia, the term originally referred to any dwelling place for ascetics who had cut ties
with the world; in the Buddhist context, it came to mean “monastery.”

monastic seniority (kairo 7, roji fiflk). The seniority of a monk, as calculated
by the number of “years” (ro fil) that have passed since receiving the “precepts” (kai

#), i.e. being ordained.
Monju 3C%. 15 “Monju Bodhisattva”

Monju Bodhisattva (Monju Bosatsu SUi¥5%, Monju Daishi U KRT). Monju
is an abbreviation of Monjushiri SCZEHlIF, the Sino-Japanese transliteration of the
Sanskrit Maijusri, “shining elegance” A bodhisattva who is often paired with Fu-
gen Bodhisattva as one of two attendant figures who flank an image of Shakamuni
Buddha. In this arrangement, Monju is said to represent the Buddha's wisdom (chie
FEE), which is his insight into the emptiness (ki %%) of dharmas, whereas Fugen
represents the Buddha's compassion (jibi #7), those being the two complementa-
ry virtues that all bodhisattvas should cultivate. In the Shakamuni triptych, Mon-
ju rides a lion and attends the Buddha on his left side; Fugen rides a white elephant
with six tusks and attends the Buddha on his right side. In Chinese monasteries of
the Song and Yuan dynasties and the medieval Japanese Zen monasteries that were
modeled after them, Monju Bodhisattva also became identified as the Sacred Monk
(shoso Z218): the tutelary deity of the sangha hall (sod6 & i), A statue of him, which
depicts him as an ordinary monk seated in meditation, was enshrined in an altar in
the center of the hall. 15 “Fugen Bodhisattva,” “Sacred Monk.”

Monjushiri (Monjushiri SCERTIF]). 15 “Monju Bodhisattva.”

Monjushiri Bodhisattva (Monjushiri Bosatsu SCERRTF]F5RE). 15 “Monju Bod-

hisattva.”
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monk (s6 {4, biku £t ). In China and most other countries where Buddhism has
flourished, a Buddhist monk is a man who has (at least) shaved his head, donned
monastic robes, and been ordained with the ten novice precepts (shami jikkai )
+-78) established in the Indian Vinaya, which makes him a novice (shami 7). A
bhiksu (biku k. I12) or full-fledged monk (daisd K{) is one who has, in addition, been
ordained with the full precepts (gusokukai E.J27K) of the complete Pratimoksa. In
Japan, however, from the Heian period (794-1185) on some men who shaved their
heads and joined monastic orders began to be ordained using only bodhisattva pre-
cepts. In present day Soto Zen, monks are men who have undergone the ceremony
of taking precepts when going forth from household life (shukke tokudo shiki saho
FAEAAELR); the rite entails shaving the head, donning monastic robes, and re-
ceiving the bodhisattva precepts. In present day Rinzai Zen, monks are men who
have taken the traditional ten novice precepts. Technically, therefore, there are no
Japanese Zen bhiksus (biku tt.T), but in certain ritual contexts that term is used
for Zen monks (zenso %) nevertheless. Throughout most of the history the Zen
schools of Buddhism in Japan, celibacy was the norm for Zen monks. However, in
1873 the new Meiji government reversed state policies concerning the Buddhist
sangha that had in been in force during the preceding Edo period (1600-1868),
and since that time monks belonging to the Zen schools have been allowed to mar-
ry. Most Zen monks today are the sons of Zen temple priests, an occupation that
has become largely hereditary. In Japanese Zen today, monks comprise more than
99% of the total ordained clergy, which numbers about 25,000. = “sangha,” “pre-
cepts,” “nun.”’

monk in training (unsui E/K, unno ). O In Song and Yuan dynasty China,
monks who wandered about seeking teachers and novel experiences were likened to
“fleeting clouds and floating water (koun ryasui 17 /K) in their lack of any fixed
abode and thus came to be known as “clouds and water monks” (unsui so ZZ/KfE).
They wore the “patched robes” (16 #1) of a wandering monk (unsui Z27K), and so
came to be called “cloud robes” (unné ZE4#) as well. @ In Edo period Japan (1600-
1868), the designations unsui and unné came to apply to young monks who had
not yet become resident priests (jashoku {11%) — the abbots of ordinary temples
— but were still in a training monastery (s6d6 & i) or “wandering on foot” (angya
1TIH) between training monasteries to learn from different Zen masters. That no-
menclature is somewhat incongruous because most monks called unsui today are in
fact registered (kata $45) as residents of a monastery and thus are not wandering
monks in the original sense of the term.
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monthly memorial (gakki H =). Literally, “monthly” (gatsu H) “mourning” (ki
). The day of the month (1st through 31st) on which a parent or ancestor died,
commemorated by offerings to the ancestral spirit. Monthly memorials are not con-
sidered as important as annual memorials, so the offerings made are generally less
elaborate, but they are only held for figures who are highly venerated or, by dint of
personal relations, most dear to the heart. 15 “memorial”’

morning convocation (sdsan F-2%). A “small convocation” (shosan /%) held in
the morning. 15 “small convocation.”

morning gruel (choshuku #5f5). Rice gruel (shuku i5), a porridge made by boil-
ing rice until the kernels have mostly disintegrated, was the standard breakfast fare
in Chinese Buddhist monasteries of the Song and Yuan dynasties and the medieval
Japanese Zen monasteries that were modeled after them. It continues to be served
for breakfast at Japanese Zen monasteries today.

mortuary ordination (mokai L"), In the precepts-giving assembly (jukai e 7
&), precepts” (kai /i) may be administered to people who are “deceased” (mé 1©). A
proxy (dainin fi \) receives the precepts in place of the dead ordinand.

mortuary portrait (shin 18, chinzé 184H). The painted “likeness” (shin &) of an
ancestral teacher (soshi fiffi) in the Zen lineage, who may also be the former ab-
bot of a monastery or temple, used as the “seat” (za ) of the spirit of the deceased
in his/her funeral and subsequent memorial services. Such portraits typically de-
pict the subject dressed as an abbot in full regalia giving a formal sermon. The des-
ignation chinzd, which originally referred to the “mark” (s6 #H) of the “head” (chin TH)
— the ushnisha — of a buddha, came to be used for the portraits of Buddhist ab-
bots in Song dynasty China. Modern scholars have claimed that mortuary portraits
were/are given by Zen masters to their disciples as emblems of dharma transmis-
sion, but that notion is not supported by either historical evidence or contemporary
practice. 15 “ushnisha.”

mortuary sub-temple (tatchi ¥581). Literally “stupa” (to, ta #) “thing” (zu 81), i.e.
a stupa site. Although zu B does mean “head” in many contexts, in classical Chi-
nese it also functions as a suffix for nouns, which is the case here. Mortuary sub-
temples are walled compounds, usually containing an abbot’s quarters (hdjo J7X)
— ak.a. main hall (hondé A& %) — with a portico (genkan %), and a kicchen-res-
idence (kuri JEi##), that is located on the grounds of a larger “main monastery” (hon
garan ANEE). Such sub-temples are called stupa sites because they were built to
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house the egg-shaped stupa (ranté JI%), mortuary portrait (shin &, chinzo TEAH),
and spirit tablet (ihai i) of a former abbot of the main monastery, who general-
ly had the facility constructed before or soon after his retirement from the abbacy
and often used it as a retirement villa. When the eminent monk whose stupa was lo-
cated there was still alive and in residence, such sub-temples were called “living stu-
pas” (juto 725). Some former abbots even conducted their own funeral services be-
fore moving in. Many mortuary sub-temples, especially those built on the grounds
of major Zen monasteries in Kyoto, feature the best in traditional Japanese architec-
ture. They contain many fine furnishings and works of art, especially Song Chinese
style landscape paintings and calligraphy. Some have elegantly simple tea houses on
their grounds, and most are surrounded by beautiful, tranquil gardens. The latter
sometimes feature streams and/or ponds, or are made in the style of “dry mountains
and waters” (kare sansui £1L17K), where sand or gravel and rocks are used in place
of water to give the visual impression of a lake or sea with islands and surround-
ing peaks. Such elegance and refinement came at a cost, which was generally borne
by a wealthy lay patron of the abbot. Spirit tablets for the patron’s ancestors were
enshrined, and arrangements were made for the merit (kudoku Zh1i) that resulted
from building the temple and supporting its monk residents (dharma heirs and dis-
ciples of the abbot) to be dedicated in perpetuity to the spirits of the founding pa-
tron’s (kaiki B £E) clan. Such sub-temples thus served double duty as the stupa site
of a former abbot and the ancestral mortuary temple (bodaiji ##2=F) of a lay family.
They became, in effect, private villas reserved for the spiritual descendants (monks)
of the founding abbot and the heirs of the founding patron, who continued to pay
the bills and reap the benefits. Modern scholarship has celebrated the wonderful
aesthetics of Zen sub-temples and their gardens while ignoring or willfully sup-
pressing their historical roots in funerary ritual and ancestor worship. Most famous
Zen gardens, it is fair to say, were designed to provide the spirits a peaceful resting
place and their living descendants a retreat from the hustle and bustle of the world.
15 “abbot’s quarters,” “stupa.’

Most Holy Blessed One (daishé bagyabon KE2HIAE). An epithet for Buddha
Shakamuni.

Most Honored One (mujoson # %), An epithet for Buddha Shakamuni.

most reverend (daioshd FFNTH ). 1= “reverend.
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mountain gate (sanmon [LIf]). The main gate of a Buddhist monastery. Some
main gates (sanmon [LIf]) at Zen monasteries in Japan are two-story buildings sup-
ported by twelve massive wooden pillars, arranged in three rows of four. There are
thus three spaces (ken [#]) between the pillars which, at the ground level, may be
hung with doors. Or, the two outer spaces may be used to enshrine guardian figures,
usually a pair of benevolent kings (ni6 {-=F.) — devas depicted as glowering, mus-
cular martial artists stripped to the waist — or the four deva kings (shi tenno PUK
=F), depicted as Chinese generals in full armor. A mountain gate may be called a“tri-
ple gate” (sanmon =F1) if it has three portals, but there are many smaller mountain
gates that have only one portal. Although called “gates,” the function of these build-
ings is largely ceremonial and symbolic, for they are often located well inside a mon-
astery’s compound and are typically free standing structures that no longer have ad-
jacent walls or corridors that would prevent anyone from simply walking around
them; the practical task of keeping out unwanted visitors is handled by outer walls
and gates. The second floor of large main gates at Zen monasteries are used as wor-
ship halls, often with a flower-holding Shaka (nenge Shaka H5{EF#) (giving his
wordless sermon on Vulture Peak) as the main object of veneration (honzon 4%%),
flanked by Kasho 31#% and Anan Fi[#f (the first and second ancestral teachers of
the Zen lineage). Or, the central figure may be a crowned Shaka (hokan Shaka E i
i), flanked by Zenzai Doji # M # ¥, famous as the youthful pilgrim whose sto-
ry is told in the “Entering the Dharma Realm” section of the Flower Garland Sutra
(Kegon kyo #ejik#%), and Gatsugai Chéja H 35, who appears in Buddhist mythology
as a lay believer who saved his city from pestilence by calling on Kannon. The Sha-
ka triptychs are in turn flanked by images of the sixteen arhats (jiroku rakan 7S5
15), eight to a side, and sometimes by the five hundred arhats (gohyaku rakan F.5
#EE) as well. The offering to arhats (rakan kuyo #EPAE#E) and arhats liturgy (rakan
koshiki #1555 2) mentioned in Standard Observances of the Soto Zen School are held
in the second floor of a main gate. 1= “triple gate,” “arhats hall””

mountain name (sangé 1115%). Every Buddhist monastery in East Asia has two
names: 2 “mountain” (san [11) “name” (¢6 5%) and a monastery name (jigo <7%%). The
former originally named the mountain on which a monastery stood, and still does
in some cases. Later, however, the idea took root that all monasteries should have
both names, so even those built on plains or in cities came to have formal moun-
tain names.

mountain seat ceremony (shinsan shiki & 1117\). Literally, the “ceremony” (shiki

) of “ascending” (shin ) the “mountain” (san 111). The ceremony of installing a
new abbot. The “mountain” referred to is the monastery or temple in question.
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mountain seating (shinsan £ [L1). 1= “mountain seat ceremony.’

mountains of delusion (wakusan 2%111). A metaphorical allusion to the realm of
hungry ghosts.

Mujaku Dochi #3578 /8 (1653-1744). An eminent Zen monk and scholar who
served as abbot the Rinzai school head monastery Myéshinji.

“My transgressions fill the heavens” (zaika miten JR1E i X). Polite expression of
humility used by head seat after performance on dharma seat (hoza I££).

name of venerated (songo 215%). Name of eminent person for whom a memorial
service is to be performed, as voiced honorifically in dedication of merit (ekd [E][]).

new abbot (shinmei osho HienFNiH, shinmei ). Literally, “newly” (shin #7)
“‘commanded” (mei i), an expression that dates from Song dynasty China, where
the abbots of major public monasteries were appointed by imperial decree (mei, C.

ming A1),

new arrival (shinto #7%/). A wandering monk who comes to a monastery wishing
to register for a retreat as a trainee in residence.

new seat (shinza #7)%). The spirit of a buddha, bodhisattva, or deva that is “new-
ly” (shin J#T) “seated” (za J£) in an image, i.e. a statue or painting that is newly en-
shrined in a monastery or temple.

nine-panel robe (kujoe JLI54K). A type of kesa; a pieced robe (kassetsue FI# )
with two long and one short piece of cloth (usually silk) in each of its nine panels.
Also called the sogyari robe, it is one of the three robes that Soto monks are sup-
posed to receive upon ordination, in accordance with Chinese translations of the In-
dian Vinaya. 1 “sogyari robe,” “three robes.

nine prostrations (kyahai JUFE). O Nine prostrations (raihai T8F%) performed in
sequence: a large number that shows great respect. ® A very polite expression used
when signing formal letters.

nirvana (nehan 255, jakumetsu KK, naion JeiH; S. nirvana. O Escape from the

round of rebirth or samsara (rinne #ii). The complete cessation of all becoming; an
exalted state entirely beyond karmic conditioning. @ The state attained by Shaka-
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muni Buddha upon his death. @) In Mahayana texts, the freedom from attachment
to and suffering in the round of rebirth that results from an insight into the empti-
ness of all dharmas attained by a bodhisattva, despite the fact that he/she remains
in rebirth to save other beings and still feels compassion for them. @ The death of
Shakamuni Buddha. ® A euphemism for the death of any ordinary human being.

nirvana assembly (nehan e ¥EH#E). An assembly to commemorate the nirvana
of Shakamuni Buddha, in East Asia traditionally held on the 15th day of the 2nd
month by the lunar calendar.

nirvana hall (nehands IE#2 %), 1= “infirmary”

non-arising (musho #/£). Literally, “there is no” (mu ) “birth” or “arising” (sho
’E). Because all dharmas (things) are empty of own-being, they neither come into
existence nor pass out of existence in the way that we ordinarily imagine. Also
translated as “birth-less.” 1= “dharma”

novice (shami Vll, shamini WifiJE). == “monk,” “nun.”

nun (niso JEAH, bikuni H.11J8). In China and most other countries where Bud-
dhism has flourished, a Buddhist nun is a woman who has (at least) shaved her
head, donned monastic robes, and been ordained with the ten novice precepts
(shami jikkai ¥Dli+78) established in the Indian Vinaya, which makes her a nov-
ice (shamini VWHHJE). A bhiksuni (bikuni Lt [TJ8) or full-fledged nun (daisoni KAH
J&) is one who has, in addition, been ordained with the full precepts (gusokukai B
JE7) of the complete Pratimoksha. In Japan, however, from the Heian period (794-
1185) on some men and women who shaved their heads and joined monastic or-
ders began to be ordained using only bodhisattva precepts. In present day Soto Zen,
nuns are women who have undergone the ceremony of taking precepts when going
forth from household life (shukke tokudo shiki saho HZ 45 2AEIE); the rite entails
shaving the head, donning monastic robes, and receiving the bodhisattva precepts.
In present day Rinzai Zen, nuns are women who have taken the traditional ten nov-
ice precepts. Technically, therefore, there are no Japanese Zen bhiksunis (bikuni kb It
J&), but in certain ritual contexts that term is used for Zen nuns (zenni jiftJ& ) never-
theless. Unlike their male counterparts, who have been free to marry since the Mei-
jiera (1868-1912), Japanese Zen nuns maintain the tradition of celibacy that is the
norm for monks and nuns throughout most of the Buddhist world. The daughters
of Zen temple priests, unlike their brothers, are neither expected nor allowed to fol-
low in their fathers' footsteps. Most Japanese Zen nuns are not from temple fam-
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ilies. Those who have children gave birth to them before they joined the monastic
order. Zen nuns in Japan today comprise less than one percent of the total ordained
Zen clergy, which numbers about 25,000. 1= “monk,” “precepts,” “sangha.’

observances (gyoji 1T+, gyoji 1T 5F). Literally “practicing” (¢y6 1T) and “upholding”
(ji ), or “carrying out” (gyo 17) “affairs” (ji 4%). A very broad designation referring to
activities that may variously be called in English “practices,” “ceremonies,” “rituals,’
“procedures,” “etiquette,” “work,” “study,” “prayer,” “ascesis,” etc.

occasion of the attainment of the way (jodé no shin & Z JZ). December 8, cel-
ebrated in East Asia as the day of Buddha Shakamuni’s awakening.

occasion of the birth (gotan no shin FFFEZ ). April 8, celebrated in East Asia as
the day of Buddha Shakamuni’s birth.

occasion of the entry into final nirvana (nyi hatsunehan no shin AMEIEEEZ J=).
February 15, celebrated in East Asia as the day of Buddha Shakamuni’s entry into
final nirvana (death).

N i

ocean of delusion and suffering (meikukai £ 7fF). A metaphorical allusion to
the realm of hungry ghosts.

ocean of suffering (kukai ¥5ff). A metaphorical allusion to the realm of hun-
gry ghosts.

office (ryo %¢) O An official position in a monastery bureaucracy. @ The living

and/or working quarters of a monastic officer.

old buddha (kobutsu 7 f}i). A reference to one’s own revered teacher, especially
after he/she has passed away.

old rules (kogi Tr#i). Same as 15 “old rules of purity”
old rules of purity (ko shingi d1iE#). © Unspecified rules of purity (shingi i&
#i) used in the past. @ A reference to “Hyakujo's Old Rules of Purity” (Hyakujo ko

shingi H L&), believed by some to be the original set of Zen monastic rules
written in the Tang dynasty, although there is no evidence that they ever existed.

omniscience (shuchi fi%). An attribute of buddhahood.
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On mani baji rei un MiEEHENE H ML, Dharani written on first of eleven banners
hung for food-offering assembly during the Bon festival. 1= “banners””

On mani darei un batta MEFEHE KM R IE, Dharani written on last of eleven ban-
ners hung for food-offering assembly during the Bon festival. 15 “banners.”

one blossom with five petals (ikke goyo —3E 1. 3E). 15 “one flower blossoms with
five petals.”

one Buddha and two ancestors (ichibutsu rysso —ffi Wifll). Shakamuni Buddha,
Dégen, and Keizan.

one flower blossoms with five petals (ikke kai goyo —#EBH #.3%). The second
phrase of a famous verse attributed to Bodaidaruma in traditional histories of the
Zen lineage:

I came to this land (go honrai shi do TZ-AZK 2% +)

to transmit the dharma and save deluded beings (denbo kya meijo (EIERGETE).
One flower blossoms with five petals (ikke kai goyo —#EBH F.3E)

and the fruit is produced of its own accord (kekka shizen jo i 5 H SR5K).

The “five petals” (goyo TL%E) are interpreted as an allusion to the five generations
of ancestral teachers that followed Bodaidaruma in the lineage (Eka ££7J, Sosan
4%, Dashin 1815, Kénin 5.2, and Ené E#E), or as an allusion to the so-called
five houses (goke T.5), the five main branches of the lineage that are said to have
emerged in the generations following the sixth ancestor Eno. In either case, in the
traditional view, when Bodaidaruma spoke this verse he accurately foretold the fu-
ture. The oldest text in which it is attested is the Ancestors Hall Collection (Sodashi
L EAE), written in 952.

one hundred and eight rings (hyakkubassho 7 /\#). The number 108 comes
from a traditional detailed classification of the mental afflictions (bonno JEIS),
which are usually summarized as three: greed (ton &), anger (jin i), and delusion
(chi #E). 1= “mental afflictions.”

“one hundred prostrations” (hyappai 5 #%). Used when signing letters to mean
“Very Respectfully Yours.”

one inside the hall (denritei & 5EJK). A double meaning, referring both to (1) an
image of Shakamuni Buddha being installed in a buddha hall (butsuden %), and
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(2) one’s own buddha mind (busshin ff.(»), which is “within the hall” of one’s body.
The expression “grasp the one inside the hall” (shikishu denritei iU FLJE) means
to realize or take possession of one’s own innate buddha-mind.

“

open a sangha hall (kaitan B #1). 1 “sangha hall,” “sangha hall opening.”

open floor space (roji & H1). Literally “open” or “bare” (ro #) “ground” or “place” (ji
H1). D In a sangha hall, the open areas of floor between the sitting platforms, which
can be used for walking meditation. @ In a Chinese-style dharma hall or buddha
hall with stone floors, the “area” (ji 1) in front of the “bare pillars” (rochi #&41), i.e.
the open hallway that spans the front of the building. In a main hall (hondo A%L)
constructed in the traditional architectural mode of an abbot’s quarters (hajo J53L),
the open floor space (roji #811) in front of the bare pillars is usually a bare wooden
floor, as opposed to the tatami mats that cover most of the interior of the hall.

opening braziers (kairo B/if). Bringing braziers out of storage to use for heating
in the sangha hall and other monastery buildings; = “brazier.”

Opening Lines Verse (Join mon J75|3C) of Heroic March Dharani (Ryogon shu
PR L)

At that time the World-honored One (seson 1t 2%), from the middle of his
fleshy topknot (nikukei PI%Z), emitted one hundred rays of precious light
(boko Et). In each ray there welled up a thousand-petaled jewelled lotus
(sen’yd horen T-%Ei53H), with a magically appearing tathagata (ke nyorai ft.
A7) seated in the middle of its jewelled flower (hoke £7#E). The head of
each tathagata emitted ten streams of (dé i&) of hundred-jewel radiance
(komyo JtH1), and each stream of radiance revealed (jigen 7<#l) in their en-
tirety vajra wielders (kongo mishhaku 4:[illl#% B) as innumerable as the sands
of ten Ganges Rivers (gogasha TLIF[)), who from lofty mountains (kyosen
H2(11) wield their vajras throughout the entire universe (kokikai 225 ).
The great assembly (daishu K#%) gazed up in contemplation (gokan 1)
with a combination of awe and love. Imploring the Buddha and begging his
help (gubutsu aiya R ZE#4), they listened to the Buddha (chobutsu iffh)
single-mindedly (isshin —.[). His invisible ushnisha (muken chéso i 7,16
FH) emitting light, the Tathagata proclaimed (sensetsu E7it.) the supernatu-

ral spell (jinshu #H1L).

ni ji se son ju niku kei chu HREHEE et
yu hyaku po ko ko chu yu shutsu  TREEDL M
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sen yo ho ren uke nyorai THEIEE Aok
zaho kechi cho ho ju do ALFEHER TEE
hyaku po ko myo ichiichikomyo — EHELH —x LM
kai hen jigen ju go gasha ERRE A
kon go mis-shaku kyo sen jicho SR HE LA
henko ku kai daishu go kan TRz ZE S RARANE
iai ken po gubutsu ai yu Badfda sRebxth
is-shin cho butsu muken cho so — O L TEAH
ho ko nyorai sen setsu jinshu HothnAe B

ordaining master (honshi Aili, jugoshi 5 %fili). The monk who initiates some-
one into the Buddhist monastic order by shaving their head and giving them the
precepts.

ordinary person with no responsibilities (ajo munin T1&§#(F:). Deferential
term of self-deprecation used when speaking formally to superiors.

ordinand (hosshin no hito #5030 N, kaitei 7 25). Person being ordained as a
monk. Literally the “person” (hito A) who has “given rise to” (batsu, hotsu #£) an
“intention” or “thought” (shin /(). In most Mahayana literature, hosshin is short for
“giving rise to the thought of awakening” (hotsu bodaishin #EF5 2.0, that is, vow-
ing to attain awakening for the sake of all living beings; giving rise to that intention,
which makes one a bodhisattva, is not shared by all monks, nor does it necessarily
entail going forth from household life (shukke 15%). In the present context, howev-
et, the intention in question is not only to follow the bodhisattva path to buddha-
hood, but also to shave one’s head and become a monk. This double meaning is pos-
sible in Soto Zen because ordination as a monk is achieved by taking 1= bodhisat-
tva precepts.

ordination (tokudo #4%). Literally, to be “enabled” (toku 15) to “cross over” or “be
saved” (do J£). Ordination rites always involve receiving precepts (jukai 52 7#%), which
“enable” one to successfully follow the Buddhist path.

original master (honshi A<Hili). D An epithet for Shakamuni Buddha, progeni-
tor of the Buddhist dharma and sangha. @ The founding ancestor of any lineage
(shi 7%). Shakamuni is also called the “original master” in the Zen tradition because
he is said to have founded the Zen lineage. 3 Ordaining master (jugoshi = ZFifi):
the monk who initiates someone into the Buddhist monastic order by shaving their
head and giving them the precepts. @ Primary master: the dharma-transmitting
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master (shihé no honshi {0 M) from whom one has inherited the dharma in
the Zen lineage.

oryoki (6ryoki JEELER). Literally a “vessel” (ki %) that contains an “appropriate
amount” (oryo L) of food. In India, Buddhist monks carried a bowl (S. patra)
when soliciting alms food from the laity that was supposed to be large enough to
hold a nourishing meal but small enough to prevent gluttony. The bowl was one of
the few personal possessions allowed a Buddhist monk. It was received upon or-
dination as a novice monk and was, together with the patchwork ochre robe (S.
kasaya), emblematic of membership in the monastic order. As Buddhism evolved in
India, it became the accepted norm for monasteries to have stores of food, kitchens,
and dining halls for communal meals, but the bowl (or set of bowls) in which the
meal was received and eaten remained the personal property of individual monks.
In Soto Zen today, monks receive a set of nested bowls (made of lacquered wood)
upon ordination and use them for formal meals when residing in training monas-
teries. 1= “bowl.”

Our Great Benefactor and Founder of the Teachings, the Original Master
Shakamuni Buddha (daion kydshu honshi Shakamuni Butsu AR RN 22
JEef#). A set phrase used to refer to Shakamuni in liturgical texts. He is “founder of
the teachings” (kyoshu #{7) and the “original master” (honshi A%fill) because he is the
progenitor of the Buddhist dharma and sangha. In the Zen tradition Shakamuni is
revered above all other buddhas and is considered the founder and “original master”
of the Zen lineage. 1= “Shakamuni.”

outer abbot’s quarters (omote hojo 3 /7). The part of an abbot’s quarters (hajo
753L) compound that the abbot uses to entertain guests and give informal sermons
to small groups of disciples. 1= “abbot’s quarters.”

overnight quarters (tanga ryo %%, tanga Hi).“Quarters” (ryo %) for “stay-
ing over until dawn” (tanga H.it#). Facilities for housing wandering monks who are
not registered as regular residents in a monastery.

pair of Sal trees (shara soju V5™ 4T). The two trees between which Shakamuni
is said to have entered nirvana (died).

” “

patch-robed monk (nossu #47). 15 “kesa,” “monk.”
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patron (seshu fifi 1). A donor, usually a lay supporter, who donates money in sup-
port of a monastery or any of its particular observances.

perceiving in the patterns on the moon a wonderful rhinoceros horn (kanget-
su seimon reisaikaky J& A AR A5 ). To imagine, based on a sensory impression,
something that is not really there.

Perfect Sutra (enman shutara EIHIEZ ). A reference to the Lotus Sutra.

perfection of giving (danparamitsu T ). The first of the six perfections
(roku haramitsu NJE#EZ) or practices of a bodhisattva. Perfected giving is that
informed by insight into the emptiness of dharmas, and thus takes place without
clinging to the concepts of “giver,” “recipient,” or “gift / act of giving.” That is called
the “threefold emptiness of giving.” 1 “emptiness.”

petfection of wisdom (hannya haramitsu {1 %% ). The wisdom that sees the
emptiness (ki 2%) of all dharmas (hé #£). 1= “emptiness.”

perfection of wisdom assembly (hannya e fix£5Er). The gathering of arhats and
bodhisattvas on Vulture Peak (Juhozan i 1L1) at which the Buddha preached the
Great Perfection of Wisdom Sutra.

petfection of wisdom sutras (hannya kyo fiX#5#5<). A genre of Mahayana sutras
that stresses the doctrine of emptiness (ki 2%, S. $ianyatd). Examples include the
e N

Heart Sutra (Hannya shingyo A 0HE), Diamond Sutra (Kongo kyo 4flll#), and
Great Perfection of Wisdom Sutra (Dai hannya kys RMAHE).

Perfectly Awakened (shohenchi IEJE4). An epithet of Shakamuni Buddha.

period of retreat (seicha ilH?). Literally “in the midst of " (cha 1) the stricter set
of “rules” or “system” (sei ll) for monastic training during a retreat. 15 “retreat.”

ersonally comprehend (shingo #i[5). Literally, to “intimately” or “in person”
P y p 24 Y, y P
(shin #) “realize” or “awaken to” (go, satoru %) some truth.

physical body (shikishin 4. £ ). Literally, the “body” (shin £) that has “form” (shiki
).
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pieced robe (kassetsue El1#4<). A kesa. A Buddhist monk’s robe (e 7<) that is con-
structed by “cutting off sections” (kassetsu %) of cloth and sewing together in a
fixed pattern. 1= “kesa

pilgrimage (angya 1TH0). Literally, “going” (an 1T) “on foot” (gya M). Originally,
the practice of a wandering monk (unsui Z27K). In present day Japanese Zen it re-
fers mainly to the short trip, called the “first pilgrimage” (hatsu angya #1TIH) that a
young monk takes to a monastery to register (kata M%) for a period of basic train-
ing,

place (i fiz). @ A standing or sitting place assigned to individual monks for spe-
cific communal observances. @ The resting place of a spirit, as in a spirit tablet (ihai
fzj#). @ The rank or status of a person, living or dead.

portico (genkan Z[). Literally “gateway” (kan i) to the “mysterious” (gen X£).
The entrance to an abbot’s quarters (hojo /i 3L), which traditionally is a separate
portico added onto the main building.

portrait (shin &, chinzo T8fH). 15 “mortuary portrait.”

portrait acolyte (jishin jisha fFEFFH, jishin f718). (1) Acolyte (jisha £FE) who
attends the mortuary portrait (shin &) of the deceased in a funeral or memorial set-
vice. (2) Acolyte who attends the portrait-hanging officiant (kashinshi #Efill) in fu-
neral ceremony. 15 “acolyte.”

portrait acolyte’s assistant (jishin anja 7 EATH, shinnan [RAT for short). A ju-
nior monk charged with assisting the portrait acolyte (jishin jisha FFEAFE ), whose
job it is to handle and make offerings before the portraits (shin i) of deceased
monks and lay people that are used in funerals and memorial services. 15 “portrait
acolyte,” “assistant.”

posthumous status (hon i iifif). A way of referring to the spirit of the deceased
in verses for the dedication of merit (ekomon [6][]3C) used in conjunction with fu-
nerals and memorial services. In traditional Chinese culture, the spirits of ances-
tors (and spirits in general) were conceived as holding “grades” (hon i) or “ranks” (i
i) in a spiritual hierarchy that mirrored the bureaucratic hierarchy of the imperial
state. Like their counterparts in the earthly bureaucracy, spirits were understood to
be subject to promotion or demotion in status, in accordance with their efficacy and
popularity. To have one’s own ancestral spirit promoted was a good thing, for (as in
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the realm of the living) an official in government office could be expected to look af-
ter the well-being of his family. Thus, in Buddhist funeral services, merit (kudoku
L)1#) is generated by chanting sutras and dharanis and dedicated to the purpose of
“exalting” (z0s0 }}%%) — both in the sense of “raising to a higher rank” and that of
“dignifying” — the “posthumous status” (hon i fifi) of the deceased.

postulant (anja 174 ). Literally a“member” (sha &) of the“(lower] ranks” (an 17).
To be distinguished from gydja 174, a word written with the same two Chinese
characters, which denotes a religious “ascetic” or “practitioner.”

D In the medieval Chinese Buddhist monastic institution that was replicated in
Japan in the Kamakura period (1185-1333) under the rubric of “Zen,” postulants
were lay people who lived and worked in Buddhist monasteries where they sought
ordination as monks, but had not yet been admitted to the order as novices (shami
7). Restrictions on the number of ordinations allowed annually by the imperial
court in China meant that many aspiring monks were stuck in the position of pos-
tulant for years or even decades. As candidates for ordination, postulants followed
the same moral precepts as monks, learned to read sutras in preparation for a quali-
fying exam, and attended some religious services. Their main function, however, was
to serve as menials and assistants who worked under the direction of monastic ofh-
cers such as the comptroller, head cook, labor steward, guest prefect, and bath pre-
fect. In medieval Japanese Zen, as well, postulants were lay servants. Boys who lived
in Zen monasteries were called “young postulants” (doan 1T, short for doshi anja

#F17%#) and “meal announcers” (kasshiki I& £, short for kashiki anja Ve BATH).

© In Japanese Zen today, all postulant positions in monasteries (and in rituals
performed at temples) are filled by ordained monks. Most of those positions, how-
ever, still involve waiting on the great assembly of monks (daishu K4) and acting
as assistants to higher ranking monastic officers. Because they are no longer candi-
dates seeking admission into a religious order (which is the basic meaning of “pos-
tulant”), the term anja is translated as “assistant” in Standard Observances of the Soto
Zen School. v “assistant.”

power of sutras and dharanis (kyoshuriki f££%1.7)). Merit (kudoku 1) created

by chanting sutras and dharanis.

Pratimoksha (haradaimokusha I #EHEAR X, mokusha R X). The Sino-Japanese
transliteration of Sanskrit Pratimoksa, a para-canonical text associated with the
Vinaya pitaka that contains a concise list of moral precepts undertaken by individ-
ual monks at the time of ordination, classified by the punishments that infractions
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call for. In India, different recensions of the Vinaya-pitaka (all of which were hand-
ed down in “Hinayana” schools) had slightly different Pratimoksa associated with
them. In China, the Pratimoksa most often used was one associated with the Vinaya
of the Dharmaguptakas, which was rendered into Chinese as the Four Part Vinaya
(Shibun ritsu IU431E); it contained 250 moral precepts for monks. Over time, how-
ever, there were efforts in China to replace the “Hinayana” Pratimoksa with a “Ma-
hayana” one that could be used in rites of confession. That resulted in the develop-
ment of the so-called bodhisattva precepts, which are the ones used for confession
in contemporary Soto Zen. 85 “bodhisattva precepts,” “confession.”

precept master’s assistant (kaian 717). Short for “precept master’s” (kaishi TFili)
“assistant” (anja {774, ¥ “assistant,”

precept name (kaimyo 7844 ). Also called dharma name (hogo 5%, homyo 4.
( Buddhist name given a person upon their ordination as a monk, as decided by
the teacher ordaining them. @ Buddhist name given a lay person upon receiving the
bodhisattva precepts, or in the posthumous ordination as a monk that is part of a
funeral service.

precept platform (kaidan #H). A raised platform that an ordinand mounts to
receive Buddhist precepts.

precepts (kairitsu A, kai 7%). Rules of moral behavior that are binding on in-
dividual Buddhists and define their status in the institutional hierarchy. The pre-
cepts used by Chinese Buddhists in the Song, Yuan, and Ming dynasties were the
ones most influential on Japanese Zen. They were based on the Four Part Vinaya
(Shibunritsu, C. Sifenli PU534#), a fifth century Chinese translation of the Vinaya
of the Indian Dharmaguptaka school, and were prescribed in the Rules of Purity for
Zen Monasteries (Zen'en shingi, C. Chanyuan qinggui #5015 #1), compiled in 1103.
The major sets of precepts found in those sources are: the ten precepts (jikkai +78)
binding on novice monks (shami #ifli) who have entered the Buddhist order by “go-
ing forth from home” (shukke H5); the full precepts (gusokukai EJ& ) undertak-
en by full-fledged monks and nuns (daisé KfH); the five precepts (gokai LK) for
Buddhist lay people; and the bodhisattva precepts (bosatsu kai ¥ ), which both
monks and lay people can receive to affirm their commitment to the ideals of the
Mahayana. The novice precepts are crucial, for they mark the divide between house-
holders and monastics who “leave home.” As explained in the Four Part Vinaya nov-
ice monks undertake the following ten vows: (1) not to take life, (2) not to steal, (3)
not to engage in sexual activity, (4) not to speak falsely, (5) not to drink alcohol, (6)
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not to adorn the body with flowers, headdresses, or perfumes, (7) not to sing, dance,
or perform as an entertainer, and not to go to see or hear such things, (8) not to sit
on high, magnificent couches, (9) not to eat at improper times, and (10) not to han-
dle gold and silver, money, or valuables. The five precepts for the Buddhist laity are
the same as the first five of the ten novice precepts, with the exception that only im-
proper sexual activity (as opposed to all sexual activity) is proscribed. The full pre-
cepts comprise 250 rules for individual monks which are grouped according to the
seriousness of the offenses and the means of expiating them. For example, the four
most serious transgressions (sexual intercourse, theft, killing a human being, and
falsely claiming superhuman faculties) are classed as offenses requiring expulsion
from the sangha. The next most serious class of transgressions are offenses requir-
ing probation and temporary exclusion from the sangha. The least serious offenses
are ones that can be atoned by simply confessing them and transgressions of minor
etiquette for which there are no explicit sanctions. See 1= “bodhisattva precepts”
for a list of the precepts, the role they played in the history of Chinese and Japanese
Buddhism, and a discussion of the precepts now used in Soto Zen.

precepts assembly (shirae saho [7#E ). Same as 15 precepts-giving assembly
(jukai e #2788 ). Shira 7§ is a transliteration of S. §ila, literally “restraint”; $ila was
translated as kai 7 or “precepts.”

precepts of three refuges (sankikai —§77K). v “Verse of Threefold Refuge”

precious pearl (chinboju ZEER). A metaphor for awakening, the most precious
thing that is the goal of Buddhist practice.

pre-set sweet decoction (oki mittd &% ;). An abbreviation of ritual procedure
in which an offering of sweet decoction is set out prior to the start of a ceremony,
thereby skipping the formal rite of offering that normally opens the ceremony.

pre-set tea and decoction (oki chato & /5 #%;). An abbreviation of ritual procedure
in which an offering of tea and decoction is set out prior to the start of a ceremony,
thereby skipping the formal rite of offering that normally opens the ceremony.

primary master (honshi Z%4fi). O Ordaining master (jugdshi 5z 2£Hii). The monk
who initiates someone into the Buddhist monastic order by shaving their head and
giving them the precepts. @ The master who gave one dharma transmission in the
Zen lineage. Also called “primary master from whom one has inherited the dhar-
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ma’” (shiho no honshi fillL D A[). In contemporary Soto Zen, this is most often a
monk’s own father, who was also his ordaining master.

primary master from whom one has inherited the dharma (shihé no honshi il
15O ANN). The master who gave one dharma transmission in the Zen lineage. 1=
“original master,” “primary master.”

prince of South India (nanten taishi i K A7), A reference to Bodaidaruma,
first ancestor of the Zen lineage in China. He is said to have been a prince before he
became a Buddhist monk, inherited the mind dharma in the Zen lineage, and trans-
mitted it to China. 15 “Bodaidaruma.”

prior (tsisu 7). Short for tsiukansu HREE ST, literally “overall” (tsi #15) “supervi-
sot” (kan H) of the“monastery” (su <F). An officer in a monastic bureaucracy; one of
the six stewards (roku chiji /S%12). In Song dynasty Chinese and medieval Japanese
Zen monasteries, the prior was second in authority only to the abbot. The abbot,
however, acted mainly as the spiritual leader of the community, whereas the prior
was the chief administrator who had overall responsibility for all practical matters
in the everyday operation of the monastery, including the institution’s finances, sup-
plies, maintenance, and dealings with civil authorities. In contemporary Soto Zen,
only training monasteries (Eiheiji and Sojiji foremost among them) have a function-
ing office of prior held by a senior monk who actually oversees the operation of the
monastery. The position of prior survives, for the most part, only as a honorific title
and seating position in various ritual observances, which some elder monk holds for
the duration of the ceremony. 1 “six stewards.”

roxy (dainin fGN). 15° “absentee ordination,” “mortuary ordination.”
proxy Y

pure dharma body (seijo hosshin HIFEL, jo hosshin 154 ). = “dharma
body”

pure great oceanic assembly (shojo daikaishu {HVFKIEH). The monastic
sangha.

“pure habits of all are innumerable and have the gracefulness of the sliver of
an old moon” (seifi sen kogetsu senken 1% /B Tty A 1#45). This phrase contains a
pun, for the two characters “old” (ko ) and “moon” (getsu J1), when combined,
make the single character “foreigner” (ko #1). The arhats were all Indian monks, i.e.
“foreigners” from the point of view of the Chinese.
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pure land (joiki 7335k). The buddha land (butsudo f#i +-) of Buddha Amida; the
paradise in the west where those who have faith in Amida can be reborn, thus escap-
ing rebirth in the six destines. 15 “land of ease,” “six destinies.”

quarters (ryo %). Same as 1= ‘office”

questions and answers (monds %), A dialogue between a Zen master and an
interlocutor, as found in the “records of transmission of the flame” (dents roku 34
§k) and “discourse records” (goroku FH k) genres of Zen literature.

rain of dharma (hou 7£[). Buddhist teachings dispensed freely and indiscrimi-
nately to all living beings, like the rain, which falls indiscriminately on and sustains
all forms of plant life. Zen monks engaged in alms gathering (takubatsu ¥£££) in
public places (e.g. while walking down a shopping street) announce their presence
by shouting“Hou” ("dharma rain"). The idea behind this is that by giving anyone and
everyone they meet an opportunity to make a donation and earn merit (kudoku £
f#), they are freely and indiscriminately spreading the dharma.

rains retreat (u ango M2 J&). Literally “tranquil” (an %2) “shelter” (go &) during
the monsoon “rains” (u [¥). S. varsavasa. Also called summer retreat (ge ango H %
J&). 1= “retreat.

raise (nen ili, nenjiru 5 U 2). @ To grasp something in the fingers and hold it up,
as when Shakamuni Buddha“held up a flower” ( nenge 53, 15 4£) and gave a word-
less sermon on Vulture Peak, which only his disciple Makakasho understood. ® To
“raise” a saying or dialogue (e.g. the root case of a koan) that appears in a Zen record
as a topic for comment by a Zen master or disciple. 1 “raise a case.”

raise a case (nensoku fiHl], kosoku Z:HI|). To recite or refer to an “old case” (kosoku
7 HIJ), also called a koan, in order to elicit a comment on its meaning from a Zen
teacher or disciple. 1= “raise.”

raise dharma flag (kenpodo fi£1#). 1= “dharma flag”

rakusu (rakusu #%F). A small kesa that is hung around the neck by a strap and
worn on the chest like a bib. 1= “kesa.”

rank (kurai /i), 1= “place.”
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rear hall roshi (godo #%%L). A senior monk who occupies a place on the platform
next to the rear door in a sangha hall and acts as an advisor to the head seat (shuso

HIE).

recitations (nenju ‘&if). S. japa, “murmuring prayers.” Literally “mindful” (nen
&) “recitation” (ju 7). In East Asian Buddhism in general, this commonly refers
to the recitation of buddha names to generate merit that is dedicated in support of
prayers or to establish karmic affinities with the buddhas named. In some esoter-
ic (mikkyo % 2) schools, nenju refers more specifically to the recitation of a dhara-
ni while fixing the mind on a deity associated with the dharani and contemplating
the mystical identity of the deity and one’s self. In present day Soto Zen, recitations
usually entail chanting the verse known as Ten Buddha Names (Jubutsumyo +1#i4),
but in the past the name of Amida Buddha was recited in connection with funer-
al rites. Entire ceremonies that center around the chanting of the names of buddhas
but involve other practices as well (e.g. incense offerings, circumambulation) have
come to be known as “recitations.” 1 “Ten Buddha Names.

recommended (suiyo #£45). Selected by abbot to serve in a monastic office.

Record of the Transmission of the Light (Denkoroku 8 5t:#%). A collection of biog-

raphies of ancestral teachers in the Zen lineage compiled by Keizan.

rector (ino, ind, ina MEJR). An officer in a monastic bureaucracy; one of the six
stewards (roku chiji N715%). The etymology of the term is complex. Indian Vinaya
texts speak of a monk officer called the karma-dana ot “assigner of duties.” That term
that was translated into Chinese as “disciplinarian” (koi ###£) and transliterated as
katsuma dana ¥BPEFETR. By the Tang dynasty (618-906), a mixed translation and
transliteration which combined the final character of both terms — i #f and na I
— had become standard. In Tang Buddhist monasteries the rector was one of three
top officers (sanké —ifl) and was charged with enforcing rules and maintaining dis-
cipline. The other two were the “top seat” (joza L), i.e. the elder who served as
spiritual leader or abbot, and the “monastery chief” (jishu <), who was in charge
of all practical and administrative affairs, such as supplies and finances.

In Song dynasty Chinese and medieval Japanese Zen monasteries, the rector was
in charge of registering monks for retreats, enforcing rules, advising the head seat
(shuso ¥ /48) and maintaining discipline in the sangha hall, initiating sutra chant-
ing (kokyo ##%) by the great assembly, and reciting verses for dedicating the merit
(eko [B]1) produced by that sutra chanting. In contemporary Soto Zen, only train-
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ing monasteries have a functioning office of rector held by a senior monk who actu-
ally serves as disciplinarian for the monastery. The position of rector survives as an
important one, however, in all observances that entail chanting sutras and dedicat-
ing merit. Whenever the resident priests of affiliated temples get together at one of
their temples to perform services for assembled parishioners, one priest will be des-
ignated to act as rector for the occasion. 15 “six stewards.”

rector’s assistant (doan %1T). Short for “hall manager’s” (dosu %2 7]) “assistant”
(anja 174). A junior monk charged with assisting the rector (ino #EF[), a senior of-
ficer called the “hall manager” because he/she was traditionally the overseer of dis-
cipline in the sangha hall (sods {& %), home to the great assembly (daishu KX#) of
monks in training. The rector’s assistant, in general, works to direct the movements
of the great assembly, e.g. by playing percussion instruments that signal the start of
activities, hanging placards, making verbal announcements, and so on. 1 “rector,”
“assistant.”

refreshments acolyte (toyaku jisha %454, toyaku 155%4E). Literally “decoction”
(to %) and “medicine” (yaku %) acolyte (jisha 57 )."Medicine” may be taken literal-
ly in this context, but the term is also used as a euphemism for snacks or meals that
do not strictly conform to restrictions on diet stipulated in the Vinaya. 15 “acolyte,”
“decoction,” “evening meal.”

release from convocation (hésan /i2*). When an abbot is not available to hold
a small convocation (shosan /)32) the gathering is cancelled, which is called “release
from convocation.”

relics (sharis ). S. sarira, “remaining bones.” The remains of a buddha, bodhi-
sattva, or eminent monk that are gathered after cremation and enshrined in a stupa.
The veneration of relics of Shakamuni Buddha as a means of making merit is attest-
ed from an early time in the history of the Buddhist sangha in India, and has con-
tinued down to the present day in East Asia. Relics are also believed to have magi-
cal powers of purification and healing. & “stupa.”

repay blessings (hoon #/5.). 1= “blessings.

repentance (sange {#{fF). San i means to “regret,” “feel remorse,” “repent,” or “con-
fess sins.” Ge |ff means to “have remorse,” “regret,” or “repent,” but it can also mean
something that one regrets, that is, a “mistake,” “error,” or “crime.” Thus, sange can
be glossed either as two verb compound meaning “to repent” or as verb object com-
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pound meaning “to repent errors.” The East Asian Buddhist tradition of which Zen
is a part employs a variety of repentance procedures (senbs %), ranging from the
simple recitation of a Verse of Repentance to prolonged, complex sequences involv-
ing the invocation of buddhas and bodhisattvas, offerings, purification, and confes-
sion. 15 “Verse of Repentance,” “rite of repentance.’

retreat (ango ZJE, kessei ango ftiiil %%, kessei #ififfil). A period of intensified
practice in the life of a monastery during which uninterrupted residence is manda-
tory for registered monks in training. Ango means “tranquil” (an %) “shelter” (go J&).
A more formal name is “retreat in which the rules are bound” (kessei ango #& il 22 J&).
The term kessei refers either to (1) the act of “binding” (ketsu i) a stricter “system” or
set of “rules” (sei fil) of monastic training in a formal rite that marks the opening of
a retreat, also called “binding the retreat” (ketsuge #& 5 ), or to (2) the entire period
of time that the stricter rules are in force, which is also called the “period of retreat”
(seicha il 71) or “during the retreat” (angochi %25 H1). The end of a retreat (kaisei
fi2ii]) is marked by a rite in which the “rules” (sei flill) are “relaxed” or “loosened” (kai
fi2). The time between retreats (geai fi#Eft]), literally the “period” (ai [#]) of “loosening”
(ge ﬁ?), is when monks in training may come and register in a monastery or termi-
nate their registration and depart. All appointments to official positions in a monas-
tic bureaucracy are formally confirmed at the start of the retreat and remain fixed
for the duration of the retreat.

At Japanese Zen monasteries today there are two annual retreats, which go by
various names: (1) the rains retreat (4 ango FN%ZZJH), summer retreat (ge ango K%
J&), or summer assembly (natsu e Z &), and (2) the snow retreat (setsu ango 7%
J&), winter retreat (o ango %% J%), or winter assembly (fuyue %), The tradition-
al length of time for a retreat in East Asia is ninety days (kujun JLHJ), or “nine” (ku
JL) “ten-day periods” (jun ), which is three months according to the Chinese lu-
nar calendar. The dates recommended in Standard Observances of the Soto Zen School
are May 15 to August 15 for the summer retreat and November 15 to February 15
for the winter retreat. These dates accord with the schedule for “middle retreats”
(chaango "1 J&) as established in the Soto School Constitution (Sotoshii shisei &l
%5 Hl). The Constitution also allows for “early retreats” (zen ango HiZZ)%) that be-
gin and end one month earlier than middle retreats, and “late retreats” (go ango 4%
J&) that begin and end one month later.

The retreat as it is observed in Buddhist monasteries around the world today is a
ritual replication of the rains retreat (S. varsavasa) originally observed by monks in
ancient India during the three months of the monsoon. The expression “cloistered
retreat” (kinsoku ango FEJ2 %)), still used in Japanese Zen, reflects the fact that
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monks were “forbidden” (kin %) to wander “on foot” (soku /&) during the rainy sea-
son. The Pali Canon (Mahavagga, I11, 2, 2) suggests that, at some early stage in the
evolution of the Buddhist monastic order, there was a system of two dates for the as-
signment of seats at temporary dwelling sites set up for the rains retreat: one at the
start of the rains, and a second one approximately a month later that was intended
to accommodate latecomers. Subsequently, a third assignment of seats was imple-
mented at the end of retreats, ostensibly for the purpose of reserving places for the
next year’s retreat, but actually to accommodate monks who planned to remain at
the site for the eight or nine months of the year between retreats; that was called the
“intervening” (Pali, antara) assignment of seats. Modern scholars theorize that the
phenomenon of permanent Buddhist monastic institutions evolved from that prac-
tice. Although monasteries came to be occupied on a year-round basis, the rains re-
treat continued to be marked by a ritual “binding” and “releasing” of the community,
and the seniority of individual monks came to be reckoned by the number of annual
retreats that had passed since they received the precepts and joined the order.

Monastic retreats have traditionally been understood within the Buddhist world
to begin and end on the days of a full moon and last for three months, but there is
much variation in their timing, Chinese sources attest to that variation in ancient
India and Central Asia and evince considerable difference of opinions on the issue.
The Chinese pilgrim monk Genjé (C. Xuanzang %#%, 600-664), for example, re-
ported in his Record of Western Lands (J. Saitkiki V43FC) that in some countries in
Central Asia the retreat ran from the 16¢th day of the 12th month through the 15th
day of the 3rd month, because that was time of year when the rains were heavy (T
51.872a-14-15). Chinese translations of Indian Vinaya texts accurately rendered
the three times for the assignment of seats for a retreat as “eatlier” (zen i), “later”
(go %) and “in between” (chi H7), but the influential Chinese Vinaya exegete Ddosen
(C. Daoxuan &5, 596-667) seems to have misconstrued the intended meaning of
those terms. In his Commentary on the Four-Part Vinaya (J. Shibun ritsu gyoji sho
P4 5347 98)) Daoxuan wrote that the “early retreat” (zen ango Rii%ZJ&) begins on
4/16 and lasts for three months; the “late retreat” (go ango %% /&) begins on 5/16
and also lasts for three months; but the “middle retreat” (chit ango H1%JF) begins
any time from 4/17 through 5/15 and does not necessarily last for three months
(T 40.38b23-26). The present day Soto interpretation of the three times for com-
mencing retreats (eatly, middle, and late) derives from Ddsen’s interpretation of the
Indian Vinaya tradition. The Sitra of Brahma's Net (J. Bonmokys FE#8#E), a Chi-
nese apocryphon that is the locus classicus for the bodhisattva precepts (bosatsukai
FpE) used in East Asian Buddhism, says that disciples of the Buddha should en-
ter into retreat for austere practice (zuda HFE) and sitting meditation (zazen A2ii)
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twice a year, once in the winter and once in the summer (T 24.1008a13). It is the
oldest source to mention such a system, which may have begun in Central Asia or
China. The practice of holding two annual retreats was well established in the pub-
lic monasteries of Song dynasty (960-1278) China that served as a model for Jap-
anese Zen.

retreat assembly (goko e ILIHE). In Standard Observances of the Soto Zen School,
this is synonymous with “retreat” (kessei ango #iffilZJ&). In Chinese, Jianghu {T.{#
(J. Goko) is a contraction of place names that may have originally referred to the re-
gions Jiangxi L4 (“West of the [Yangzi] River”) and Hunan {1 (“South of the
Lake”), or perhaps to the “three [major] rivers and five [great] lakes” (C. sanjiang
wuhu, J. sangé goko —iT.Fi#l) of China. In any case, “Jianghu” came to mean some-
thing like “all places under heaven,” “the known world,” or “everywhere.” A Buddhist
assembly that bore that designation was one at which all “monks of the ten direc-
tions” were welcome, regardless of their home monastery affiliations, dharma lineag-
es, or specialization in particular modes of exegesis or practice. In medieval China,
large public gatherings of monks from far and wide that were sponsored by lay pa-
trons, as well as retreats held at public monasteries, were both called “Géoko assem-
blies.” Such assemblies were open to all properly ordained Buddhist monks; they in-
cluded, but were not restricted to, monks afhiliated with the Zen school. In Japan,
however, the term goko e has been used almost exclusively within Zen circles. It re-
fers to retreats held at Zen monasteries, or (especially in Rinzai Zen) to large gath-
erings of Zen monks who come from different monasteries and belong to different
sub-branches of the Zen lineage.

retreat opening (kessei #iffl). Literally “binding” (ketsu i) a stricter set of “rules”
or “system” (sei ffill) for monastic training during a retreat. 1% “retreat.

return home empty-handed (kishu genkyo 2% F1240). A reference to Dogen’s re-
turn to Japan after training at major monasteries in China. In addition to the first-
hand knowledge and experience he had gained, he is known to have brought back
with him various texts, such as the Rules of Purity for Zen Monasteries, so the expres-
sion ‘empty handed” (kishu %2F) is not to be taken literally. It is a figure of speech
which indicates that Dogen had gained awakening while in China: that is, he had

come to understand the emptiness (ki %) of all dharmas. 1 “emptiness.”

return to quiescence (kijaku fifi 7). A euphemism for death.
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reverend (osh Flli#). S. upadhyaya; in ancient Indian brahmanism, the primary
teacher of a young student. In Indian Buddhism, a monk who has at least ten years
of seniority since full ordination and is thus qualified to sponsor the ordination of
others. In present day Soto Zen, the title of reverend is afforded to any monk or
nun who has inherited the dharma (shiho #il£), i.e. received dharma transmission
(denbo f815). The title “most reverend” (daioshd FFNiH) is reserved for one who has
headed a retreat (kessei ango il 22 &) at his or her own temple.

rite of opening retreat (kessei no gi il 2, kessei no gishiki #fiffil 2 f%=0). v

“ ”
retreat.

rite of repentance (sangeshiki {#F5X). A part of precepts-giving assembly (jukai e
29867 ). Before receiving precepts, ordinands must purify themselves by repenting
all evil actions preformed in the past. 15 “repentance,” “Verse of Repentance.”

robe and bowl (ehatsu #K#k). By synecdoche, all the personal belongings of a

monk. In the traditional monastic funeral, these were to be auctioned off.
robe-and-bowl acolyte (ehatsu jisha £<ERFFH). 1= “acolyte.

robe that is a signless field of merit (musé fukuden’e HEFAfE H4). 1= “Verse for
Donning Kesa,” “kesa.”

robes (e, koromo 4<). (D A general term for traditional Japanese (as opposed to
Western-style) clothing. @ A general term for any formal outer garments worn by
Buddhist monks in Japan; also called dharma robes (hée 1£4). @ A Chinese-style
robe that is worn by Buddhist monks in East Asia; also called a long robe (jikitotsu
[EL#%). The koromo has long sleeves and a collar and is tied by a sash or belt (obi #)
around the waist. Zen monks in Japan wear a Japanese-style long cotton kimono
(yukata 1#14%) under the koromo, with a collared white undershirt (juban #1F) un-
der the kimono. The ceremonial kesa, a vestige of the upper robe that covered one
shoulder of Buddhist monks in India, is worn over the koromo. Formally dressed
Zen monks thus wear two layers of traditional Japanese clothing (kimono), covered
by a Chinese Buddhist long robe (koromo), which is topped by an Indian Buddhist
robe (kesa). 1= “kesa.”

root case (honsoku AHI). Koan (kéan /A%2) collections are texts that contain at

least two types of materials: (1) a number of “main” or “root” (hon &) “cases” (soku
All), which are dialogues (mondo [#17%4) between various Zen masters and their inter-
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locutors that have been culled from the discourse records and collected biographies
of ancestral teachers in the Zen lineage, and (2) an equal number of verse commen-
taries (ju 241), one for each of the root cases, which were written by the Zen master
who selected the cases and made the collection. Some koan collections have a sec-
ond layer of commentary added by yet another Zen master, but the root cases in
them remain the same.

root of desire (aikon ZAR). The karmic “root” (kon &) or deep-seated habit of
“desire” or “craving” (ai %), which binds beings suffering in the round of rebirth.

Rules of Purity for Daily Life (Nichiyo shingi H 11 #1). Full title: Rules of Purity
for Daily Life in the Assembly (Nisshu nichiys shingi A%& H FAIEH#L), written in 1209
by Muryé Shiju (C. Wuliang Zongshou HE55%55).

Rules of Purity for Small Monasteries (Shosorin shingi /N i ARTEBL). Full title: Ab-
breviated Rules of Purity for Small Monasteries (Shosorin ryaku shingi /)N AR TE
#i), compiled by Mujaku Déchi (1653-1744) in 1684.

Rushana (Rushana [E#7TL). = “Rushana Buddha!”

Rushana Buddha (Rushana butsu FEHHHE). O An abbreviated name for Bi-
rushana Buddha (Birushana butsu B EEHEIN). @ In the Tendai (C. Tiantai KH)
school’s interpretation of the doctrine of the three bodies (sanshin =&, S. trikdya)
of Buddha, Birushana F2 i 78 is the dharma body (hosshin 55, S. dharmakaya),
Rushana Ji# % 76 is the response body (éshinlé£, S. sambhogakdya), and Shakamu-
ni is the transformation body (keshin {t.&f, S. nirmanakaya) of the Buddha. This
scheme is reflected in the verse of Ten Buddha Names (Jabutsumys +#4 ) used in
Japanese Zen, which begins with those three names.

Sacred Monk (shoso ¥2{). A name for Monju Bodhisattva, who is enshrined
in an altar in the sangha hall (sodo &%) or meditation hall (zendo ii# %) of a Zen
monastery. In most other contexts, Monju is depicted seated on a lion and holding a
sword, which symbolizes the perfection of wisdom (hannya haramitsu 5% FE %,
S. prajaaparamita). In the sangha hall (meditation hall), however, he is often depict-
ed dressed as an ordinary monk in training, hence the name“Sacred Monk.” He is in
a sense the tutelary deity of the hall, as well as a symbol of the wisdom that trainees
strive to cultivate there. But he is also treated as the highest ranking monk in res-
idence, being offered tea first, for example, when tea is served to the entire hall as-
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sembly. There is also a Sacred Monk of the common quarters (shu ryd no shoso & %%
D EH), who is Kannon Bodhisattva. 15 “Monju Bodhisattava.”

Sacred Monk's acolyte (shoso jisha BERFE, shoji BLAF, jisho f7HE). 1 “Sacred
Monk,” “acolyte.”

sacrifice (ko =%). One of four virtues listed on seniority chart (enkys [El$E) and
monastic seniority placard (kairdhai FEHENY).

Sal tree (shara no ki Z5E#8). S. sala. Variety of tree under which Shakamuni
Buddha is said to have died.

sangha (sogi {57k, s6 f&). O The Buddhist monastic order, consisting of ordained
monks (56 {f) and nuns (niso JEf4). @ The four-fold sangha (shishu M%), consist-
ing of Buddhist monks, nuns, lay men, and lay women. @ Teachers, followers, and
supporters of Buddhism in all realms of existence, including buddhas, bodhisattvas,
arhats, devas, and a host of other supernatural beings. ¥ “monk,” “nun.”

sangha hall (sodo {# %), Literally, “hall” (d6 %) for the “sangha” (s6 f8). Because so
{8 can also be translated as“monk,” s6d6 & % is often rendered in English as“monks’
hall” That is not an error, but “sangha hall” is a more apt translation, for two rea-
sons. First, all of the buildings in a monastery are for use by monks, but the s6do is
the place where only the great assembly of monks (daishu K#) — a“sangha” in the
sense of a “group” or “collective” — is quartered. Monks who hold various monas-
tic offices are not part of the great assembly: they have their own quarters (ryo %)
where they perform their duties, keep their personal possessions, and sleep at night.
Secondly, the s6dé has traditionally been considered one of the three most impor-
tant buildings in a monastery, the first two being the buddha hall (butsuden i)
and the dharma hall (hatto 15:%4L). Because the “three treasures” (sanbo =) are the
“Buddha, dharma, and sangha” (buppaso i), the third building in this set is
best called the “sangha hall”

@ In Song and Yuan dynasty Chinese monasteries and the medieval Japanese
Zen monasteries (such as Dogen’s Eiheiji) that were modeled after them, the sangha
hall was the central facility on the west side of a monastery compound. It was a large
structure divided internally into an inner and an outer hall and surrounded by en-
closed corridors that connected it with nearby ancillary facilities. The inner hall was
further divided into front and rear sections and featured low, wide sitting platforms
arranged in several blocks in the center of the floor space and along the walls. En-
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shrined on an altar in the center of the inner hall was an image of Monju Bodhisat-
tva, called the Sacred Monk, who was treated both as the tutelary deity of the hall
and the highest ranking “monk” in the assembly. Registered monks of the great as-
sembly spent much of their time at their individual places on the platforms, sit-
ting in meditation, taking their meals, and spreading out bedding for sleep at night.
Their bowls were hung above their seats, and their few personal effects and monk-
ish implements were stored in boxes at the rear of the platforms. Seats in the in-
ner hall were also designated for the abbot and the monastic officers and assistants
who directed the training there. Monks with no special duties were seated in order
of seniority, according to years elapsed since ordination. Other officers, acolytes, and
unregistered monks were assigned seating places in the outer hall, where the plat-
forms were not deep enough to recline on. They would gather in the sangha hall for
meals, ceremonies, and a few periods of meditation but slept elsewhere. Observanc-
es centered in the sangha hall included: recitations of buddha names to generate
merit in support of prayers; rites marking the induction and retirement of monas-
tic officers in the ranks of stewards and precepts; novice ordinations; sutra chant-
ing; prayer services sponsored by lay patrons, who would enter the hall to make cash
donations and hear their prayers recited; and formal tea services. Apart from those
group observances, however, the individual drinking of tea, sutra reading or chant-
ing (whether for study or devotional purposes), and writing were not allowed in the
sangha hall, lest they interfere with the attitude of introspective concentration that
monks were supposed to maintain there. Monks of the great assembly could en-
gage in such activities only at their seats in the common quarters. Contrary to the
claims of some modern scholarship, sangha halls were a standard feature of all ma-
jor Buddhist monasteries in Song and Yuan dynasty China. The modes of practice
that went on in them were neither invented by nor unique to monks belonging to

the Zen school.

In Kamakura period (1185-1333) Japan, there were a few Chinese-style monas-
teries not associated with the Zen tradition that had sangha halls, but Zen monks
such as Dogen and Keizan were in the forefront of the movement to implement
sangha hall training. During that period, most Zen monasteries in Japan had sangha
halls, but the divisiveness of competing lineages and the proliferation of mortuary
sub-temples (tatchii #81) in the Muromachi period (1333-1573) resulted in the
demise of those facilities for communal training. It was not until 1796 that a Song
Chinese style sangha hall was rebuilt at Eiheiji and an effort was made to reinstate
the modes of training there that had originally been established by Dogen. Even to-
day, there are only a handful of Song style sangha halls operating in Japan, all of

them at Soto monasteries (Eiheiji and S&jiji first among them).
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@ In Edo period (1600-1868) Japan, the term sangha hall (s6do {&%) came to
refer to any Zen temple that operated as a training monastery, that is, a place with a
meditation hall (zendo i %) and a sizable community of monks in training under a
Zen master, as opposed to an ordinary parish temple which typically housed just a
resident priest and a few disciples. In the revival of communal monastic practice that
was sparked by the importation of so-called Obaku Zen from China in the seven-
teenth century, ordinary temples were converted into training monasteries (s6do {4
i) by “opening platforms” (kaitan B %), which is to say, building meditation halls.

sangha hall assembly (sodoshu {%2%%). The main body of monks who are reg-
istered in a monastery for a retreat but do not hold any monastic office that has its
own residential quarters (ry6 % ). Members of the sangha hall assembly, also called
the “great assembly” (daishu KX4) in many ritual settings, keep their personal be-
longings and sleep at their individual places on the platforms in the sangha hall.
When they move to and from various observances in other buildings, they are led by
the head seat (shuso E/#), the titular head of the sangha hall trainees.

sangha hall opening (sodo kaitan {85258 %), Literally, “opening” (kai Bd) “plat-
forms” (tan %) at a “sangha hall” (sodo {%%Z). To convert an ordinary temple into a
training monastery (sodo &%) by building a meditation hall (zendo ii# %) or Song
Chinese style sangha hall (sodo f&%2) on the premises and inviting monks to regis-
ter for retreats. 15" “sangha hall”

sangha of the ten directions (jippo so +7718). © All members of the Buddhist
sangha, wherever they may be. @ All properly ordained Buddhist monks and nuns,

regardless of nationality, domicile, lineage, denominational affiliation, etc.

Sangba Rules (Sogi f&#1). Abbreviated title of Rules of Purity for Sangha Halls
(Sodo shingi f8%EKL), by Menzan Zuiho 1fill%i /7 (1683-1769), published in
1753.

Sattaharin FEHEE . S. Sadaprarudita, ‘ever crying The name of a bodhisattva.

save (do /). = “deliver

scooping out the guts of the two ancestors (kessui rydso fuzo £t HAAHIHE).
The term fuzo Ml denotes “guts” in the literal sense of viscera or entrails, but it also

connotes the “heart” or “true mind” of a person. The two ancestors (ryoso Fiffl) are

Dégen and Keizan, founders of the Soto school. To say that the founding abbot of
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a monastery ‘scooped out” (kessui £tH) their guts has shock value because it con-
jures up the image of a gruesome human sacrifice, but the meaning is that he was
an excellent dharma heir who fully appropriated their teachings and followed their
example.

sea of the dharma (hokkai 7£if). The dharma or teachings of Buddha, which is

comparable in its breadth and depth to the ocean.

seal (in FIJ, fa #). An engraved stamp, used as a signature.

seal of the buddha-mind (busshin in #f.0:F). Buddha-mind (busshin #f.(») is
the awakening (bodai #42, S. bodhi) that turns ordinary beings into buddhas. The
Zen lineage is said to transmit Shakamuni’s buddha-mind from master to disci-
ple “without relying on scriptures” (furyi monji AS323L5). That wordless “mind to
mind transmission” (ishin denshin LLCME.L) is likened to the kind of non-verbal
communication that takes place when a carved seal (in F1), used in East Asia as a
legally binding signature, is inked and pressed on a piece of paper. The awakened
mind of the master presses directly, as it were, on the mind of the disciple, there-
by replicating itself. A disciple whose understanding of the dharma is formally ap-
proved and documented by a master is also said to have received a “seal of approv-

al” (inka E[JH).

seat of awakening (bodaiza ¥##Z/#). © Where Shakamuni Buddha sat, under
the bodhi tree, when he attained awakening. @ Any place, physical or metaphorical,
associated with awakening. 1 “awakening”

Second Ancestor in China (shintan niso 5% H —#1). Eka (C. Huike Z]), who
cut off his own arm to demonstrate his sincerity to Bodaidaruma.

secretary (shoki #70). Literally “writer” (sho &) and “recorder” (ki ). An offi-
cer in a monastic bureaucracy; one of the six prefects (roku chashu /SEHE). In Song
dynasty Chinese and medieval Japanese Zen monasteries, the position of secretary
was subordinate to that of rector (ino #EH). The secretary was in charge of all of-
ficial correspondence, especially that which went back and forth between a monas-
tery and the civil authorities. In China, Buddhist monasteries were obligated to sub-
mit census records for their populations of monks, nuns, postulants, laborers, and
serfs, as well regular reports on landholdings, crop yields, and activities such as ordi-
nations held and building projects. They also had to get official approval for the ap-

pointment of high ranking monastic officers, especially abbots, and to obtain trav-
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el permission and passports for itinerant fund raisers and monks who wished to go
on pilgrimages. The secretary thus took care of the sort of legal business and corre-
spondence that, in a modern institution such as a university, would be handled by
attorneys. In contemporary Soto Zen, only training monasteries (Eiheiji and S&jiji
foremost among them) have a functioning office of secretary held by a senior monk
who actually serves as an official correspondent and keeper of records. The position
of secretary survives, for the most part, only as a honorific title and seating position
in various ritual observances, which some senior monk holds for the duration of the

ceremony. I “six prefects.”
secretary acolyte (shojo jisha FIRFFH, shojo FIR). 15 “acolyte”
serpentining (kyokusetsu Hi4T). 1= “circumambulate”

server (jonin % \). Literally, “pure person.” A translation of S. updsaka (also
transliterated as ubasoku HE%2E) or aramika, both of which originally referred to
laymen who worked in monasteries and waited on monks or undertook tasks (such
as handling money) that monks were not permitted to do. Servers are the people
who carry food from the kitchen to the sangha hall (sodo %) when formal meals
are served there to the great assembly of monks (daishu KX4). In Chinese monas-
teries of the Song and Yuan dynasties and the medieval Zen monasteries that were
modeled after them, the servers were lay postulants. In Soto monasteries today they

are monks in training (unsui 27K). 15 “postulant”’

sesshin (sesshin i /2). Literally, to “collect” or “gather in” (setsu 1) the “mind” (shin
i2). A period in the life of a Japanese Zen monastery, usually a week in length but
sometimes just a few days, when the ordinary schedule of daily observance is adjust-
ed to maximize the hours spent in zazen and reduce or eliminate time devoted to
other routine activities such a communal labor and sleep.

sesshin assembly (sesshin e /[ ). Same as 15 “sesshin.”

seven-panel robe (shichijoe LfE4K). A type of kesa; a pieced robe (kassetsue |
#4<) with two long and one short piece of cloth (usually silk) in each of its seven
panels. Also called the uttaraso robe, it is one of the three robes that Soto monks are
supposed to receive upon ordination, in accordance with Chinese translations of the
Indian Vinaya. ©& “uttaraso robe,” “three robes.”

Shaka &0, Short for 1 Shakamuni.
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Shakamuni A2, S. Sdkyamuni, literally “Sage of the Sikya clan” An epi-
thet for the “historical” Buddha, the founder of the Buddhist religion in the pres-
ent world cycle. In the Zen tradition, Shakamuni is revered more than any other
buddha in the Mahayana pantheon because he said to have founded the Zen lin-
eage when he vouchsafed his formless “mind dharma” (shinbé /(»£) to his disciple
Makakasho in a“separate transmission apart from the teachings” (kyoge betsuden %
S15IMED). An image of Shakamuni (shakazo Fill#4) is the main object of veneration
(honzon AEL) on the central altar of most Zen monasteries and temples. The tra-
ditional story of the life of Buddha Shakamuni is broken into major episodes in his
career, often depicted in a series of sculptures or paintings. In India, famous events
in the Buddhass life (as well incidents said to have occurred in his past lives) were
also commemorated by stupas built at the locations where they were believed to
have taken place. The four episodes (as told in Chinese Buddhist texts known across
East Asia) that are deemed most important in the Zen tradition are: (1) Shakamu-
ni’s miraculous birth in the Lumbini Grove near Kapilavastu, where he emerged
from his mother’s side as she stood holding a tree branch, took seven steps, looked
in the four directions, pointed to the sky with one hand and to the earth with the
other and declared, “In the heavens above and this earth below, I alone am unique-
ly honored” (tenjo tenge yuiga dokuson K =R TMEFAMEL); (2) his “attainment of
the way” (jodo /ii8) in Magadha, where he sat in meditation under the bodhi tree
(bodaiju FE42HT) and declared that he would not move until he attained awakening;
(3) his first preaching of the dharma (sepps #ii£), also called “turning the dharma
wheel” (tenborin {5 #), which took place in the Deer Park in Sirnith, near the
city of Varanasi; and (4) his death or “entry into nirvana” (nyametsu AJ&), which
took place between a pair of Sal trees (sara soju 24" 4l) on the banks of the riv-
er Hiranyavati in Kusinagara. All four of these events are recalled on a daily basis in
Soto monasteries in the Verse upon Hearing the Meal Signal (Montsui no ge HEED
1), and three of them are commemorated in major annual observances called the
Buddha’s birthday assembly (buttan e ffi#EE), Buddha's attainment assembly (jodo
e B ), and nirvana assembly (nehan e VEHEE).

Shakamuni Buddha (Shakamuni Butsu M2 f). ©= “Shakamuni”

Shaolin (Shérin 2 #K). @O Shaolin Monastery (Shorinji, C. Shaolin si V#£=5). A
monastery located on Mount Song near Luoyang, the capital of the Northern Wei
dynasty (386-535), where Bodaidaruma is said to have spent nine years sitting si-
lently “facing a wall” (menpeki [fiB£). @ A name for Bodaidaruma.
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Shaoshi (Shéshitsu 70 =). (D Mount Shaoshi (Shéshitsusan, C. Shaoshishan 7=
[1). A ridge on the west side of Mount Song (Sizan, C. Songshan % (Ll) near Luoy-
ang, the capital of the Northern Wei dynasty (386-535), where the Shaolin Monas-
tery (Shorinji, C. Shaolin si V#K=F) was located. Bodaidaruma is said to have spent
nine years at the monastery sitting silently “facing a wall” (menpeki [i%#). @ A name
for Bodaidaruma.

Shogaku 7%k, Literally, “various” (sho i##) “peaks” (gaku %#). The mountain name

shore of nirvana (nehan no kishi 12420 %), For beings swept away in the current
of birth and death (shojirya ZA=5E¥, S. samsara) the “other shore” (higan 1% j+) of nit-

; “
vana represents salvation. 1% “equinox!

signless (muso #E4H). S. nirnimitta, alaksana. A"sign” (so ¥, S. nimitta, laksana) is
the mark by which a thing is recognized for what it is; to be “signless” is to “lack” (mu
#£ such a mark. Basic Buddhist doctrine posits that any really existing thing (dhar-
ma) should have a single identifying mark. The Mahayana doctrine of emptiness,
however, holds that there are no substantial entities (dharmas) that exist in and of
themselves, separate from other things. From that point of view, whatever things
(dharmas) we might distinguish by their identifying marks are not ultimately real
entities; the naming of them is just a conventional designation. 15 “dharma.’

sit cross-legged (kekkafuza FEMNERAL, fuza BAL). To sit with the left foot on the
right thigh and the right foot on the left thigh; the so-called “full lotus” position. A
posture often used for sitting meditation (zazen #4iiff), and also when sitting on tat-
ami mat floors during religious services. 1 “sit semi-cross-legged.”

sit semi-cross-legged (hanka fuza *F-Ek4L). To sit with one foot on the oppo-
site thigh and the other foot under the opposite thigh; the so-called “half lotus” po-
sition. A posture often used for sitting meditation (zazen #4iiff), and also when sit-
ting on tatami mat floors during religious services, especially by people for whom
the proper cross-legged position (“full lotus”) is too difficult. 8 “sit cross-legged.”

sitting cloth (zagu 22 5., gu B, nishidan JERNHE). S. nisidana. A rectangular cloth
carried by monks and spread out to sit or make prostrations on. Originally a woven
straw mat that monks in India used for sitting and sleeping on the ground, to keep
away insects and protect their robes. In East Asia the sitting cloth came to have a
largely ceremonial, symbolic use, and is rarely if ever laid on the bare ground.
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six destinations of rebirth (rokushu jusho /NS /). Same as 1 “six destinies.”

six destinies (rokudd /Si&). The six realms of rebirth: devas (ten X), humans
(ningen A[#]), demigods (ashura FIEHE), animals (chikusho % 4=), hungry ghosts
(gaki £ 5R), and hell (jigoku HUZK).

six flavors (rokumi 7SWE). 1 “Verses of Food Offering.”
six Jizo (roku jizo /N HIE). 15 “Jizo Bodhisattva”

six prefects (roku choshu /NH{E). A set of monastic officers; literally the “six”
(roku 7N) “heads” (choshu BH1) of departments. They are: (1) head seat (shuso &
Ji£), (2) secretary (shoki #5L), (3) canon prefect (chizo %ljik), (4) guest prefect (shika
F1%5), (5) hall prefect (chiden %1%), and (6) bath prefect (chiyoku %1i#). In Song
dynasty Chinese and medieval Japanese Zen monastic bureaucracies, the prefects
all served under the supervision of the rector (ino #£/}), the senior officer in over-
all charge of the great assembly of monks who resided in the sangha hall (sodo {&
). They were called the “west row” (seijo 75 /5°) of officers because they lined up in
the front row on the west side of the buddha hall and dharma hall when attending
major observances held in those facilities. Their duties, in general, were more close-
ly connected to the activities of the monks in sangha hall training than those of the
six stewards (roku chiji /N%14%), who (with the exception of the rector) were active
in the support wing of a monastery.

In contemporary Soto Zen, only training monasteries have the six prefects as ac-
tively functioning monastic offices. The prefect positions survive, for the most part,
only as a honorific titles and seating position in various ritual observances, which se-
nior monks hold for the duration of the ceremony. = “six stewards.”

six sense gates (rokumon /N["). The six sense organs (rokkon /SHR), conceived as
“gates” (mon ["]) through which sense data flow in: (1) eye (gen IR), (2) ear (ni or ji
H), (3) nose (bi %), (4) tongue (zetsu %), (5) body (shin £), and (6) mind (i &).
The corresponding data are sights, sounds, smells, tastes, physical sensations, and
ideas (imagination, memory, discursive thinking, etc.)

six stewards (roku chiji /SK15). A set of senior monastic officers; literally the
“six” (roku /<) “managers” (chi 1) of “affairs” (ji ). They are: (1) prior (tsisu #3<F),
(2) comptroller (kansu B:=F), (3) assistant comptroller (fisu FlISF), (4) rector (ino
HETR), (5) head cook (tenzo HLJAE), and (6) labor steward (shissui [Ej%). In Song dy-

nasty Chinese and medieval Japanese Zen monastic bureaucracies, the steward po-
4 p P
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sitions were considered the most important, exceeded only by that of abbot. They
were called the “east row” (tojo HU/F) of officers because they lined up in the front
row on the east side of the buddha hall and dharma hall when attending major
observances held in those facilities. Among the stewards, only the rector was con-
cerned primarily with the discipline and training of the great assembly of monks
based in the sangha hall (sado f %), The other five all had their quarters in the ad-
ministration hall (kudo J#i %), the center for managing all the practical affairs of the
institution, such as finances, building maintenance, and supplies of food and other
necessities. The administration hall was on the east side of a monastery, opposite the
sangha hall, which was on the west side.

The system of six stewards evolved from a simpler model of monastic bureau-
cracy in Tang dynasty (618-906) China, in which there were but three top officers
(sanko, C. sangang —ifffl): the “top seat” (joza, C. shangzuo J£) or “elder” (choro, C.
zhanglao &), who served as spiritual leader; the rector (ino, C. weina #£H), who
was charged with enforcing rules and maintaining discipline; and the monastery
chief (jishu, C. sizhu <), who handled all practical and administrative affairs. By
the Song, the position of “elder” had evolved into that of abbot (ja#ji {£#¥F); the office
of rector had spawned a number of subordinate positions held by officers called pre-
fects (choshu BH); and job of monastery chief had come to be divided among the

prior, comptroller, assistant comptroller, and labor steward.

In contemporary Soto Zen, only training monasteries have the six stewards as ac-
tively functioning monastic offices. The steward positions survive, for the most part,
only as a honorific titles and seating position in various ritual observances, which se-
nior monks hold for the duration of the ceremony. 15 “six prefects.”

sixteen benevolent deities (jiroku zenjin +/SEHH). A set of “sixteen” (jiroky +
7X) “benevolent” (zen ) “deities” (jin ) believed to protect the Great Perfection of

L

Wisdom Sutra (Dai hannya kyo JAx##E) and those who chant it.

sixteen great arhats (jiaroku dai arakan + /N RF[FEE). As set of “sixteen” (jiroku
+-KX) “arhats” (arakan BT#EDE) frequently represented in paintings (a set of six-
teen hanging scrolls) and sculptures in Zen monasteries. 15 “arhat,” “arhats hall,”

“mountain gate””

small banner (kobata /). 1= “banners.”
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small board inside bath (yokujo nai shohan #455N/NiK). Small board (shohan
/i) hung inside (nai ) bathing place (yokujo #$%5), on which following verse is

written:

Upon bathing the body,
I pray that all living beings
may be free from impurities in body and mind,

pure and shining within and without.

moku yoku shin tai K i
to gan shujo AR
shin jin muku By DS
nai gai ko ketsu WA

small bowl-bell (shokei /]NE5). 1= “bowl bell.”

small convocation (shasan /N2). A gathering, originally in an abbots quarters, at
which an abbot instructs his monk disciples in manner somewhat less formal than
in a convocation (jodé %) in a dharma hall (hatto ¥£%2). 15 convocation.”

snack (tenjin #.0>). Literally to “perk up” (ten ) the “mind” or “spirit” (shin /1); a
pick-me-up. Pronounced dimsum in modern Chinese. A famous anecdote appearing
in the Gateless Barrier (Mumonkan #EF9RH) tells of the monk Tokusan who asked to
buy a snack and was stumped by the old woman selling them when she asked him

which “mind”—past, present, or future—he wished to perk up (T 48.296c2-8).

snow retreat (setsu ango %5 %2J&). Literally “tranquil” (an %) “shelter” (go J&) dur-
ing the season of “snow” (setsu %5). Also called winter retreat (t6 ango %% J%). The
ninety day snow retreat, which is held in addition to the ninety day rains retreat (u
ango % J&, S. varsavasa) that originated in ancient India, was probably an innova-
tion of the Buddhist monastic order in Central Asia or China. 1 “retreat.”

sogyari robe (sogyari {&1I%L). A kesa, also called a “nine panel robe.” One of the
three robes that Soto monks are supposed to receive upon ordination. The term
sogyari originated as a Chinese transliteration of the Sanskrit samghati or “full dress
robe” The samghati was worn when soliciting alms, dealing with the laity, and at-
tending public gatherings of the sangha. The East Asian sogyari robe symbolically
represents the Indian samghati as one of the three robes prescribed for monks in the
Vinaya, but it is does not have the same shape or practical function as the original

GJKH_vol2_CS3.indb 184 @ 7/31/08  10:42:48 PM



EXPLANATORY GLOSSARY 185

garment. When Zen monks in Japan today engage in activities that in India called
for the samghati, they wear a long robe (jikitotsu FL#) topped by a kesa or rakusu.
15 “nine-panel robe,” “three robes,” “kesa,” “robes.”

Soji Monastery (Sojiji #2475F). One of two head temples (honzan 4<[L1) of the
Soto school; the other is Eiheiji. In 1321, Keizan took over as abbot of a monas-
tery on the Noto Peninsula (modern Ishikawa Prefecture) and changed its name to
Shogaku Mountain S&jiji (Shogakusan Sojiji 78 %k [LIFE4FF); it had previously been
called Shogaku Kannon Hall (Shogaku Kannonds #6585 L) and was affiliated
with the Shingon Vinaya school (Shingon Risshi 15 5 f75%). The term soji, literal-
ly “all” (s6 #) “upholding” (ji #7), entered the lexicon of East Asian Buddhism as a
Chinese translation of the Sanskrit dharani (magical spell, literally, “that which sup-
ports"). Under Keizan's guidance, Sojiji became a leading center of Soto Zen. In
to its present location in Yokohama City, Kanagawa Prefecture, where it was con-
structed on a grand scale. The original monastery site, rebuilt to some extent after

the fire, is now called the Ancestral Cloister of Sojiji (Sojiji Soin #E#F=FHHT).
Sojiji (Sojiji #a47F). 1 “Soji Monastery.”

Soto lineage (Sotoshi, C. Caodongzong Bl 7<), A branch of the Zen lineage that
thrived in Song China and was transmitted to Japan by Dogen. It was named after
the sixth ancestor Ené (C. Huineng £%#E), the “Great Master of Caoxi” (J. Sokei
Daishi, C. Caoxi Daishi #{&Xifi), and Tozan Ryodkai (C. Dongshan Liangjie il
ILI B4, 807-869), his dharma heir in the seventh generation; this etymology fol-
lows Yanagida Seizan (Todai no zenshi [Tokyo: Daité Shuppan, 2004], 7.) Most
modern scholars have given a different etymology, holding that the Soto lineage was
named after its founder Tozan and his disciple S6zan Honjaku (C. Caoshan Ben-
i #ILAE, 840-901).

Soto School (Satoshii #ili7%). The largest of the twenty-two comprehensive re-
ligious corporations (hokatsu shitkys hojin THE-RZ0EN) registered with the Japa-
nese government that are recognized as belonging to the Zen tradition (Zenkei jif
#). The Soto school is unique among the Zen denominations existing in Japan to-
day in that it has two ancestral teachers that it venerates equally (Dogen and Kei-
zan), two head temples (Eiheiji in Fukui and S&jiji in Yokohama), and a separate
Administrative Headquarters (Shumucho 7% 8E) located in Tokyo. Prior to the
Meiji era (1868-1912), there were a number of competing branches of the Soto lin-
eage (Sotosha Bli7%), all of which derived from the lineage founder Dégen, but no
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single institutional entity that went by the name of Soto School (Satosha #ilil7<).
The present school came into existence in 1874 as the result of Meiji government
ed Soto lineage temples to join under unified bureaucratic control. The Soto School
today comprises about 14,600 ordinary temples (ippan jiin —f%<FF) and 28 train-
ing monasteries or “special sangha halls” (senmon sodo HL[1f54L), By far the largest

about 100 monks in training (unsui Z27K) at any given time, under the guidance of

thirty or forty senior monastic officers and teachers. Four of the training monaster-
ies are “special female sangha halls” (senmon nisodo HL[JE 5 %L), the largest of which
has but a score of nuns (including senior teachers and junior trainees) in residence.
The Soto School operates a number of educational institutions, including five uni-
versities, three research centers, two junior colleges, seven high schools, and three
middle schools. Its Administrative Headquarters has within its offices a Publica-
tions Division (Shuppanbu {1iJiti8) and an Education Division (Kysgakubu #E2])
that reach out in various ways to clergy and lay followers in Japan and abroad. It also
organizes and supports such groups as a National Soto School Youth Association
(Zenkoku sotoshi seinenkai 4[5 i 7% 74 E) and Soto School Women's Associa-
tion (Sotdshi fujinkai E 55 N E).

sounding board (han Jift, han #%). A thick wooden board suspended by a rope
that is struck by a wooden mallet to signal the time and the start of various obser-
vances and movements of people within a monastery.

spirit bones (reikotsu #H). Bones of deceased person that remain after crema-
tion.

spirit tablet (ihai 1, reibai B, shinpai B, hai [#). A tablet, often made
of lacquered wood, bearing the precept name (kaimyo 74 ) of a deceased monk
or lay follower along with their formal title—e.g. “layman” (shinji {5 &, koji J& 1),
“laywoman” (shinnyo {57z, daishi Kiifi), “most reverend” (daiosho KFIIIH), etc.—
and any other honorific names that may pertain. Conceived as the “seat of the spir-
it” (reiza #JE) of the deceased, mortuary tablets are generally enshrined in the an-
cestors halls (shids fid ) of temples and on the buddha altars (butsudan #;3#) that
many families have in their homes. The tablets serve as the focal point of offerings
of food and drink and dedications of merit (eko [B][A]) that are made during memo-
rial services.

spirit tablet hall (ihaids 7f#%:). Same as 15 “ancestors hall”’
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spirits (shorei #§%2). Spirits of the dead. Although disembodied and usually in-
visible, these maintain essentially the same identities and relationships with the liv-
ing that they had in life. In the Chinese world view, which prevails throughout East
Asia, deceased family members (especially in the male line) become ancestral spir-
its. As long as they are nourished with offerings of food and drink and honored by
the living, they are content and may be counted on to bestow blessings. Spirits of
the dead who have no living descendants to care for them are “orphaned,” as it were,
suffer from a lack of nourishment and consideration, and may act out causing illness
and other disasters for the living. There are, moreover, countless other ambivalent
spitits (shin, C. shen #f and ki, C. gui 5) of the natural world (forests, mountains,
rivers, etc.), heavens, and underworld, that must be dealt with when they assert
themselves in ways that impinge on human life. Spirits that are causing trouble may
be neutralized or converted into protectors and helpers by enshrining and propiti-
ating them. Chinese Buddhists, despite inheriting the doctrine of no-self (muga
3%, anatman) from India, which might on the face of it seem to contradict the basic
concept of a personal identity that continues after death, never rejected indigenous
beliefs and practices associated with ancestral and other spirits. The Zen school of
Buddhism, which arose in the process of adapting Indian Buddhism to Chinese cul-
tural norms, is defined by its belief in and worship of a lineage of ancestral spirits,
the patriarchs or “ancestral teachers” (soshi #fLill) who are said to have transmitted
the mind-dharma (shinbo /[3/£) — the awakening — of Shakamuni Buddha down

to the present generation of living dharma heirs.
spiritual rank (shin i [E{iZ). Synonymous with 1 “posthumous status.”
spread cloth (tengu /& ). An abbreviation of 15 “spread sitting cloth.”

spread sitting cloth (ten zagu &2 ). To lay the sitting cloth (zagu 2 F.) on the

floor in front of one as a place to sit or make prostrations. 1 “sitting cloth.”

staff (shujo FEL, shakujo 1L, shaku #). Originally a wooden staff with a set of
tin rings fixed to the top, said to be for rattling to scare off wild animals. Later, any
staff carried by a monk. Standard equipment for wandering monks.

startled by a flash of lightning, one sees ornamental carvings on the tusks of a
frenzied rutting elephant (keirai seika kozoge 5 "EHEF G F). To imagine, based
on a brief sensory impression, something that is not really there. Ivory is often used
for ornamental carvings, but not when it is still attached to an elephant that is very
much alive.
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streams of Etsu (etsukei B/%). A poetic reference to Dogen’s teachings. Etsu # is
the name of the region on the Sea of Japan where Déogen built Eiheiji.

strong and immovable (kengo fukado B2 [/~ AT &), Describes a bodhisattva’s de-
termination to attain awakening,

student (gakunin £:N). A “person” (nin A) who “studies” or “practices” (gaku
£2). Also translated herein as “trainee.” In modern Japanese, the word gaku means
“knowledge” or “learning,” and the intellectual “study” that is necessary to acquire it.
In pre-modern Buddhist texts written in classical Chinese, however, gaku refers to
all three of the basic modes of training, which were summarized as (1) keeping mor-
al precepts, (2) calming the mind through meditation, and (3) cultivating wisdom
by reading sutras and commentaries.

stupa (to #5). The Sino-Japanese to ¥, which has come to mean “tower” or “spire”
even in non-Buddhist contexts, is an abbreviation of sotoba Z=¥5¥%, a term that en-
tered the Chinese Buddhist lexicon as a transliteration of the Sanskrit stipa.

In ancient India, stupas originated as grave markers, which could be simple
mounds of earth or piles of stone, but became large elaborate structures when the
remains enshrined were those of a king or other eminent personage. The great stupa
at Sanchi, which was built to contain relics of Shakamuni Buddha, is a semi-spher-
ical mound encased in stone, topped with a spire, and ringed with a stone fence and
four stone gates. Although the Buddha was originally said to have entered nirvana
upon his death, and thus to be beyond the reach of any prayers or supplication, his
stupas (like grave markers in all cultures) were places where he was “present” even in
his absence. Veneration of the Buddha at one of his stupas, and caring for and mak-
ing offerings to the stupa itself, were regarded as good deeds that produced merit for
the devotee, even if the Buddha himself was in a transcendent state of sublime indif-
ference to all worldly affairs. Whatever the rationale, many Indian Buddhist mon-
asteries housed stupas in their inner sanctums, where the monks engaged is regular
acts of worship. Stupas were also constructed to mark the places where the Buddha’s
birth, awakening, first preaching of the dharma, and even events that happened in
his former lives, were said to have occurred. Such stupas became popular destina-
tions for pilgrims who wished to make merit by worshipping there, and to benefit
from close proximity to the sacred, healing, purifying energy that was believed to
radiate from them. Some Buddhist stupas in India became juridical persons (cot-
porations) that could actually own property. Not all stupas were large, fixed struc-
tures, however, Miniature stupas came to be used as portable reliquaries, The “relics”
enshrined in stupas also came to include the written texts of sutras, for the words
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of the Buddha were regarded as his “dharma body” (hosshin i£%, S. dharmakaya).
Moreover, when icons (sculptures) of Shakamuni and other buddhas became the
focal points of worship, those too were often enshrined in niches in the walls of
caves or in altar cabinets which, because their interior spaces mirrored the external
shape of a stupa mound, gave the impression that the devotee was in the presence
of a buddha seated inside his stupa. The flame-shaped “nimbus” that is used as the
background of some free-standing buddha images is associated with the light that
a buddha is supposed to radiate, but it is also emblematic of the stupa. The Lotus
Sutra uses the trope of a stupa “opened” to reveal Shakamuni seated inside to make
the case that the Buddha did not really enter a nirvana of utter dispassion and ex-
tinction, which would be contrary to the ideal of the Mahayana bodhisattva, but
that he is eternally present to save beings and answer their prayers. In this vision, the
“stupa” that hides the Buddha is nothing other than this world of ordinary living be-
ings. Throughout all of these ritual and semantic developments, however, the basic
conception of the stupa as a burial mound was never forgotten, and the gravestones
and containers for the remains of ordinary monks and lay Buddhists who were bur-
ied or cremated were called stupas.

In China, stupas (“pagodas”) dedicated to the Buddha and to eminent monks, in-
cluding those recognized as ancestral teachers in the Zen lineage, sometimes took
the form of lofty stone towers or multi-storied wooden buildings. In the Chinese
Buddhist monasteries of the Song, Yuan, and Ming dynasties, which served as the
model for Japanese Zen monasteries, it was common to erect ‘egg-shaped stupas”
(ranto JPEE), made of several pieces of carved stone, for deceased abbots and oth-
er eminent monks. In medieval Japanese Zen, such stupas came to be housed in
mortuary sub-temples or “stupa sites” (tatchi ¥55H), where a small staff of resident
monks, led by a dharma heir of the deceased who served as“stupa head” (tassu 5 =),
performed regular memorial services. Abbots of major Zen monasteries, supported
by lay patrons who had the spirits of their own ancestors enshrined on the premis-
es as well, had their stupa sites built in advance of their deaths and used them as re-
tirement quarters. Most of the famous “Zen gardens” of Kyoto are found within the
walls of such stupa sites.

In Japanese Zen today, the representation and symbolism of the stupa is ubiqui-
tous. The altars (gan #E) in which the images of various buddhas, bodhisattvas, and
devas are enshrined at monasteries and temples have a stupa shape. The windows of
key monastery buildings such as buddha halls, dharma halls, and sangha halls often
have the same shape. Revolving canons (rinzé i), a common feature of medieval
Zen monasteries that still survive in a few places today, look like octagonal, roofed
stupas. Some Zen monasteries still have large, multi-storied wooden stupas (“pa-
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godas”) dedicated to Shakamuni Buddha. All former abbots, including the resident
priests of ordinary temples, are honored after their deaths with individual stone stu-
pas. The parishioners of Zen temples typically purchase family stupas, also made
of stone, to place in the temple graveyard. Whenever a family member dies, his or
her name is carved on the stone alongside those of earlier generations of ancestors.
The coffins (gan #E) used in the funerals of monks and lay people are reminiscent,
in name if not in shape, of stupas. Following a funeral, the permanent stone stu-
pa on which the name of the deceased is written is augmented with a series of stu-
pa boards (toba #5%) — inscribed wooden slats with stupa-shaped tops — which
are added every week for the first seven weeks after death, and replaced on an annu-
al basis after that. The spirit tablets (ihai {\ZJi#) that are enshrined in the ancestors
halls (shido fil %) of Zen temples and on the buddha altars (butsudan 1) in lay
homes also mimic the shape of a stupa. In short, all sorts of sacred spaces and ven-
erated beings are “framed” as such by being associated with stupas.

stupa board (toba #5%£). A long, thin wooden slat with a stupa shaped top, in-
scribed with the name of the deceased and a brief prayer or dedication of mer-
it, that is placed next to a permanent stone stupa in a temple graveyard. Bardo stu-
pa boards (chain toba H1F2F54£) are produced weekly for deceased individuals for
the first seven weeks following their deaths. Thereafter, it is common for the resi-
dent priest of a temple to inscribe a new stupa board on the occasion of the annual
memorial (nenki 4F-/=t). A new stupa boards dedicated to “all the generations of an-
cestors” (senzo daidai 5efH1 %) is also written at the time of the Bon Festival as-
sembly for the members of each family that attends the service at a temple. Parish-
ioners are expected to make donations to a temple whenever their ancestors receive
a new stupa board.

successive generations of ancestor bodhisattvas (rekidai soshi bosatsu JEfAHLRT
). All the ancestral teachers (soshi #Lifi) who comprise the multi-branched Zen
lineage, who are also regarded as bodhisattvas.

successive generations of ancestors (rekidai soshi FE{UAHA). All the ancestral
teachers (soshi fHii) who comprise the multi-branched Zen lineage. The twenty-
eight ancestral teachers in India, six ancestral teachers in China, and all of their
dharma heirs.

Sumeru altar (shumidan ZH05E, shumi Z15H). A large dais, accessible by steps on

either side, which serves as the altar for the main object of veneration (honzon <
27) in a buddha hall, and as the place where the abbot’s chair is set for sermons in a
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dharma hall. The altar is named after the vast mountain which, according to tradi-
tional Buddhist cosmology, rises out of the sea at the center of the universe.

summer assembly (natsu e ). Same as 1= “summer retreat.”

summer retreat (ge ango E7J%). Literally “tranquil” (an %) “shelter” (go /&)
during the summer. Also called rains retreat (u ango WiJ&) or summer assembly
(natsu e E ). 1= “retreat.

sun and moon shall hang together (nichigatsu narabekakeru H J BE4%). A poetic
reference to Dogen and Keizan, the “two ancestors” (rydso Wifll) of the Soto School
of Zen in Japan.

Supreme Human (mujoshi # 1), An epithet of Shakamuni Buddha.

sutra (kyo €, kyoten £84). A scripture said to contain the words of Shakamuni
Buddha, as recalled by his disciple Anan.

sutra chanting (fugin #f¥). The recitation of sutras, usually by a group of monks,
to produce merit (kudoku H){%) for dedication in conjunction with and support of
prayers.

sutra phrases (kyoku #£/1]). Passages from a sutra.

sutra reading (kankin E#%). O Chanting sutras aloud to make merit. @ Reading

sutras quietly for the purpose of grasping their meaning.

Taishaku 77 . An Indian deity, more popularly known in Hindu sources by his
appellation Indra, the most powerful of the devas. Taishaku figures frequently in
Buddhist scriptures as a protector and defender of Buddhism and of those who fol-
low its teachings.. Tai means “supreme ruler,” “lord on high,” or “god”; shaku % is
the Sino-Japanese transcription of S. {akra, “Mighty One,” an epithet applied to In-
dra. = “deva.”

Tamer of Men (jogojobu F{HI 3L 5%). An epithet of Shakamuni Buddha.

tathagata (nyorai 417K). S. tathagata. Literally, “thus come.” O An epithet for
Shakamuni Buddha. @ Any buddha.
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Tathagata Abundant Treasures (Taho nyorai ZE M1%K). S. Prabhitaratna. One

of five tathagatas. Taho means “many” (ta %) “jewels” or “treasures” (ho ).

Tathagata Ambrosia King (Kanroo nyorai H#& E4N7K). S. Amitabha. One of
five tathagatas. Kanroé means“king” (6 ) of “sweet decoction” or “ambrosia” (kanro
HER).

Tathagata Exquisitely Hued Body (Myéshikishin nyorai WbtaBinz). S.
Aksobha. One of five tathagatas. Myéshikishin means “body” (shin &) with “won-

derful” or “exquisite” (myo &) “form” or “color” (shiki 21).

Tathagata Extensive Body (Kohakushin nyorai {2 i13). S. Mahavairocana.
One of five tathagatas. Kobakushin means “vastly” (ko i) “extensive” (haku {8)
“body” (shin £).

Tathagata Fearless (Rifui nyorai HENiE4n%). S. Sakyamuni. One of five
tathagatas. Rifui means “separate” or “distant from” (ri Hff) freedom from “dread” or

“fear” (fui i 12).

Teacher of Devas and Humans (tenninshi K AHfi). An epithet of Shakamuni
Buddha.

teacher’s mandate (shimei [ififi). The teacher (shi fifi) referred to is Buddha
Shakamuni. His “principle” or “mandate” (mei 1) is his awakening or buddha-mind,
which Bodaidaruma transmitted to China.

teachings of our lineage (shafi 7<J8\). Literally “wind” (fii J&) of the “lineage” (shii
7%). 15 “Zen lineage,” “wind.”

ten benefits (jiri +7F]). 15 “Verses of Food Offering”

Ten Buddha Names (Jabutsumyo +1#4). A verse chanted daily at mealtimes, and
in connection with other services, notably recitations (nenju 2x7f) performed on*“3”
and “8” days and funerals. For meals, the verse is introduced by the rector (ino #H8),
then chanted by the great assembly (daishu K#4), as follows:

Rector:

Relying entirely on the three treasures, which bestow upon us their certification,

we call upon the venerable assembly to mindfully recite:

nyan ni san po ansu inshi APV = 25 R B E 2
nyan pin son shu nyan ISR PN
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Great Assembly:

Birushana Buddha, pure dharma body.

Rushana Buddha, complete enjoyment body.

Shakamuni Buddha, of trillions of transformation bodies.
Miroku Buddha, of future birth.

All buddhas of the ten directions and three times.
Mahayana Sutra of the Lotus of the Wondrous Dharma.
Monjushiri Bodhisattva, of great sagacity.

Fugen Bodhisattva, of the great vehicle.

Kanzeon Bodhisattva, of great compassion.

All honored bodhisattvas, those great beings.

Great perfection of wisdom.

shin jin pashin biri sha no fu  1EIFIES B EF AL
en mon ho shin rusha no fu  [Em LY EHEETIR
sen pai kashin shikya mu ni fu T E (LS M2 2 M
to rai asan mird son bu " AT A A 2
ji ho san shi ishi shi fu 05 =GR
dai jin myo harin ga kin PN/ UREES

dai shin bun jusu ri bu sa REE SRR
dai jin fuen bu sa R B E

daibi kan shiin bu sa RARBH S

shi son bu sa mo ko sa At B R

mo ko ho ja ho ro mi RE R 7 2 e 2

The mindful recitation (nen ;&) of various buddha names (butsumyo ffi4:) is a
common practice in Mahayana Buddhism. It is conceived both as an act of wor-
ship and as a means of generating merit (kudoku 27&) that is subsequently dedicat-
ed in support of specific prayers. In Japan, the practice of mindfully reciting a bud-
dha’s name (nenbutsu ;&) is most often associated with the Pure Land (jodo 15 1)
schools, which teach an exclusive reliance on the saving power of Amida Buddha, as
expressed in the devotional recitation “Homage to Amida Buddha” (namu Amida
Bu i HEF[FEA). Japanese Zen, however, is heir to the mainstream Chinese Bud-
dhist monastic institutions of the Song, Yuan, and Ming dynasties, in which the
mindful recitation of buddha names (including but not limited to Amida) was a
routine practice for all monks, whether or not they were affiliated with the Zen
school. 1 “recitations.”
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The title Ten Buddha Names is somewhat incongruous in that the text does not
actually name ten buddhas. Rather, it mentions four buddhas by name, then pays
homage to “all buddhas of the ten directions and three times.” It also mentions three
bodhisattvas by name, then rounds out that category, too, by hailing “all honored
bodhisattvas.” In addition, it names the Lotus Sutra and the “great perfection of wis-
dom.” The latter is personified as a deity in some Mahayana texts. The version of
the Ten Buddha Names found in Standard Observances of the Soto Zen School derives
from Dogen’s Procedure for Taking Meals (Fushukubanpo #5f5fii4). In the chap-
ter of Dogen's Treasury of the Eye of the True Dharma (Shobogenzo 1EIENRSK) enti-
tled Retreat (Ango ZJ&), however, he cites a version of the text that lacks the line
“Mahayana Sutra of the Lotus of the Wondrous Dharma.” Evidently, Dogen intend-
ed that shorter version to be used in conjunction with recitations on “3” days and
“8” days. The shorter version, which at least has the number of lines (ten) that the
title leads one to expect, is the one used in Rinzai Zen monasteries. The title Ten
Buddha Names is well attested in medieval Chinese monastic rules, including the
Rules of Purity for Zen Monasteries (Zen'en shingi 515 1), which dates from 1103,
and is said to derive from the “standards for monks and nuns” (soni kihan {8 /E#1
#ti) written by the Chinese monk Déan (C. Daoan 1%, 312-385). The contents
of verses called Ten Buddha Names exhibit considerable variation, however. In his
Encyclopedia of Zen Monasticism (Zenrin shokisen TEMGEREE), Mujaka Docha
FIE . (1653-1744) reviews the textual evidence and despairs of finding a reason-
able explanation of the title.

The pronunciation of the Ten Buddha Names given (using the kana syllabary)
in Standard Observances of the Soto Zen School is noteworthy for its deviation from
standard Japanese readings of Chinese Buddhist texts. It seems to have been influ-
enced by Chinese pronunciations introduced to Japan in the seventeenth century
by monks associated with the so-called Obaku school of Zen. That is evidence that
the Ten Buddha Names, while used in Japanese Zen monasteries in the thirteenth
and fourteenth centuries, was reintroduced from Ming China during the Edo peri-
od (1600-1868), when many of the modes of Japanese Zen monastic training that
exist today were taking shape.

Ten-Line Kannon Sutra (Jikku kannon gyo +AJEIEHE). Also known as Life-
Extending Ten-Line Kannon Sutra (Enmyo jikku kannon gyo JE 1 # %),

Kanzeon,

paying homage to Buddha,

forged a causal connection with Buddha,
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a karmic affinity with Buddha,

a karmic affinity with Buddha, Dharma, and Sangha,
thus attaining permanence, ease, selthood, and purity.
In the morning think of Kanzeon,

in the evening think of Kanzeon.

Thought after thought arises from mind;

thought after thought is not separate from mind.

kan ze on B

na mu butsu P s

yo butsu u in Bl A K]
yo butsu u en B AT %
butsu ho so en s i
jo raku ga jo (ot Erats
cho nen kan ze on B
bo nen kan ze on B SN
nen nen ju shin ki NN (I
nen nen fu ri shin EANBEC

The first six lines of this verse establish the bodhisattva Kannon (Kanzeon) as a
being worthy of “mindful remembrance” (nen /&, S. smrti) and prayers for help, typ-
ically by calling his name in “mindful recitation” (nen /&): “Homage to Kanzeon Bo-
dhisattva” (namu Kanzeon Bosa i S {15 ¥ 5%). Lines three and four play on the
term innen [Kf%, which in Buddhist philosophy refers to “immediate causes (in [X])
and enabling conditions (en #%),” but in common Japanese parlance means some-
thing like “karmic affinity” “Permanence, ease, selthood, and purity” (jo raku ga jo
W 45FRIF) are the four attributes of nirvana, which is free from the impermanence
(mujo HE5), suffering (ku %), lack of self (muga k), and impurity (fujo ~1F) that
characterizes all things (ho . S. dharmas) in the round of birth and death (shoji /=
5E, S. samsara). The final two lines turn away from Kanzeon as an object of devo-
tion and focus attention on the mind (one’s own mind) in which thoughts of that
bodhisattva arise: that mind, in its essence, is nothing other than the buddha-mind
(busshin f#f/1») itself. This combination of devotional and introspective practice was
typical of the Buddhism of Ming dynasty (1644-1912) China, which had a big in-

fluence on Japanese Zen

ten thousand leagues of billowing waves (banri hato {5 HJ1%). A poetic ref-
erence to the ocean between Japan and China, the dangerous passage taken by

Déogen.
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Tendd K. D Tiantong Mountain (Tendozan, C. Tiantongshan K7 L),
@ Tendd Nyojo, C. Tiantong Rujing K# AIITF, i.e. Nyojo of Tiantong Mountain.

Tendo Nyojo K 21753 C. Tiantong Rujing. 1163-1228. A Chinese monk, dhar-
ma heir to Sokuan Chikan /& %5 #: in the Soto lineage, and abbot of the Keitoku
Monastery on Tiantong Mountain when Dogen was in training there. Rujing had
six dharma heirs, one of whom was Dégen.

“That which came out of the lion’s cave (shishi kutsu Jifi 7-%7) I return to the li-
on’s cave.” Polite expression used by head seat when returning bamboo staff to ab-
bot after assuming latter’s place of authority in dharma combat ceremony.

these exquisitely craggy shores (reiro ganban EvEEMEIE). A poetic reference to Ja-
pan, where Dogen returned after training in Chinese monasteries.

“This too is most wonderful (yataiki tX#F).” Polite expression used by abbot
upon receiving bamboo staff back from head seat at end of head seat’s dharma com-
bat ceremony.

thought of awakening (bodaishin F#2/(»). The “idea,” “intention,” or “thought”
(shin 1) of “awakening” (bodai F#i) is the aspiration to attain buddhahood for
the sake of helping all living beings. This aspiration is definitive of the bodhisatt-
va path.

three modes of karma (sango —2£). The three modes of action: physical, verbal,
and mental. Body (shin £), speech (ku 1), and mind (i 7). Buddhist doctrine does
not draw a fundamental distinction between thought and action. It regards thinking
as a mode of doing (karma), albeit the most subtle and hard to control.

three painful destinies (sanzu =3%). The three worst of the six realms of rebirth:
those of hell (jigoku H15ik), hungry ghosts (gaki £k/2), and animals (chikusho ¥ 4).

1= “six destinies.’

three robes (san’e =7%). Three types of kesa Soto monks are supposed to receive
upon ordination: (1) the five-panel robe (gojoe TL{4<), ak.a. andae robe (andae
B, S. antarvasa), (2) seven-panel robe (shichijoe L54<), ak.a. uttarass robe
(uttaraso BYZ5EE, S. uttarasangha), and (3) nine-panel robe (kujoe JLIEL), ak.a.
sogyari robe (sogyari f51NAY, S. samghati). According to Indian Vinaya texts translat-
ed into Chinese, Buddhist monks are allowed three types of robes: (1) an antarvasa
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or “under robe,” (2) an uttarasangha or “upper robe,” and (3) a samghati or “full dress

robe” These three types of robes are symbolically represented by the three types of
esas that Soto monks receive today, but the latter do not have the same shapes or

kesas that Sot k today, but the latter do not have th h

practical functions as the original Indian robes they are named after.

15 “andae robe,” “uttaraso robe,” “sogyari robe,” “kesa,” “robes.”

three sets of pure precepts (sanjujokai —JIF). Three sets precepts received
by people upon their ordination as Buddhist monks in the Soto Zen tradition.
They are: (1) precepts of restraint (shoritsugikai #:#E7K), (2) precepts of adopt-
ing good qualities (shozenbokai #5157 ), and (3) precepts of benefiting all living
beings (shoshujokai #i#%=7). Rather than list the precepts one by one, as in the
case of the ten novice precepts and other lists of proscribed behaviors, these three
“collections” or “sets” (ju %€) of “pure precepts” (jokai 1#7H) state three general prin-
ciples of moral behavior. This is a Mahayana variation of a famous formula known
in the Zen tradition as the Verse of General Precepts of the Seven Buddhas (Shichi
butsu tsiikai ge L3187 {H), which appears in Chinese translations of the Sanskrit

Agamas as follows:

To avoid doing all evil.
To practice all good.
To purify one’s own mind.

This is the teaching of all buddhas.

sho aku makusa AR AE
sho zen bugyo FERAT [or, shit zen bugys HEFRT]
jijogoi FFHE
ze shobutsu kyo P A GHES
The Mahayana formula replaces the injunction “to purify one’s own mind” that
appears in the Agamas with the bodhisattva practice of “benefiting all living be-
ings.

three times (sanze —1i). Past, present, and future.

=

three treasures (sanbd —%F). Buddha, dharma, and sangha (buppaso fi5(H).
These are invoked collectively in Zen liturgy, as if they were a single deity being
asked to bear witness and lend legitimacy to a ritual.

three virtues (santoku —1&). 1= “Verses of Food Offering.

GJKH_vol2_CS3.indb 197 @ 7/31/08  10:42:49 PM



198 STANDARD OBSERVANCES OF THE SOTO ZEN SCHOOL

three wheels (sanrin —Hii). D Giver, receiver, and gift. @ Giver, receiver, and act

of giving.

Tiantong Mountain (Tendozan, C. Tiantongshan KE[LI). Popular mountain
name (sangé [LI5%) for the Keitoku Monastery (Keitokuji, C. Jingdesi 5:7%5F) in
Zhejiang province, where Ddgen trained intermittently while in China from 1223
to 1227. The official name of the monastery at the time was Tiantong Jingde Chan
Monastery on Taibai Mountain (Taihakusan tendd keitoku zenji X [ 1L R o fiji
<f). Tiantong Mountain was designated by the imperial court as a “monastery of
the ten directions” (jipposetsu +J7F), or public monastery. As such, it was open to
all Buddhist monks, regardless of their ordination or dharma lineages, and a retir-
ing abbot could not be succeeded in that position by his own dharma heir. Tian-
tong Mountain was called a Zen monastery because the abbacy was restricted by
the court to monks in one or another branch of the Zen lineage. When Dogen first
visited in 1223, the abbot was Musai (C. Wuji fE[S, d. 1224), a dharma heir in
the Rinzai lineage. When Dégen returned in 1225, Wuji had been succeeded by
Nyojo (C. Rujing 213, 1163-1228), a dharma heir in the Soto lineage, who gave

him dharma transmission before his return to Japan.

topknot (chokei THEZ). S. cida. A small clump of hair that is left when shaving the
head of a lay person being inducted into the Buddhist sangha as a monk, to be re-
moved by the ordination master at a certain point in the ceremony of taking pre-
cepts when going forth from household life; also called the tuft (shira J& ).

tradition of the monastery (sanpa [LI&\). San [L, literally “mountain,” is a way of
referring to one’s own monastery; it is equivalent here to the expression “this mon-
astery” (sanmon [LIMY). Pa (fa) J&, literally “wind,” indicates the customs, style, and
traditions of the monastery as well as its influence, fame and prestige. 1= “moun-
tain gate,” “wind.”

trainee (gakunin 5 \). 1 “student.”

transformation body (keshin {t.£¥). S. nirmanakaya. The body of a buddha that
appears as a human being, visible to ordinary deluded beings caught up in the round
of rebirth. According to the Lotus Sutra, the Buddha did not really die and enter nit-
vana as earlier sutras had explained, for that would have amounted to an abandon-
ment of suffering beings still caught in the round of rebirth. The sutra explains that
the true, ultimately real body of the Buddha is his formless dharma body (hosshin
15:4), which is never born and never dies, but pervades the universe. The physical
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body of Shakamuni Buddha — the prince who was born as a human, renounced
his home and throne, undertook ascetic practice, attained awakening, preached the
dharma, and died — was nothing but a magically produced “transformation” (ke )
of the dharma body, a display of expedient means (hoben /i{i) intended to edify
and “convert” (ke {t.) deluded living beings. 1 “dharma body.”

Treasury of the Eye of the True Dharma (Shobogenzo IEIEIRfK, abbreviated as
Genzo HiK). Dogen’s most famous work, consisting of numerous short treatises on
a wide range of topics ranging from basic Buddhist doctrines and practices to the
organization and operation of Song Chinese style monasteries and Zen koans.

triple gate (sanmon —F9). Another name for the mountain gate (sanmon [LI[9),
which is the main gate of a Buddhist monastery. The mountain gates at many large
Buddhist monasteries in China and Japan have three portals, a fact that led to the
close association of the two terms, but the mountain gates at many Buddhist tem-
ples across East Asia are more modest structures that have just a single portal. The
terms “triple gate” and “mountain gate” are homonyms in Japanese (they sound ex-
actly the same when spoken and are only distinguishable when written), but they
are pronounced somewhat differently in the original Chinese (sanmen =[] vs.
shanmen 111]). Nevertheless, in both China and Japan, even those mountain gates
with a single portal have often been called “triple gates.” That nomenclature could
be explained simply by the human tendency to exaggerate, or to call things what
they ought to be rather than what they actually are. A Song Chinese text entitled
Encyclopedia of Buddhism (Shakushi yoran ## FCELEE), however, theorizes that the ex-
pression “triple gate” refers not to the number of portals in the main gate of a mon-
astery, but metaphorically to the “three gates of liberation” (san gedatsu mon —fiffli
[]) sought by those who enter the monastery: the gate of emptiness (kamon 2Z[Y),
the gate of signlessness (musomon ), and the gate of non-constructedness
(musakumon HE/EFH). That explanation was repeated by the Japanese Zen monk
and scholar Mujaku Déochi (1653-1744) in his Encyclopedia of Zen Monasticism,
which is quoted in Standard Observances of the Soto Zen School. The latter text con-
cludes that “we may regard ‘mountain gate’ (sanmon 111) as referring to a monas-
tery as a whole, and ‘triple gate’ as referring to the gate that is used to go in and out
of a monastery.” In Japanese Zen today, nevertheless, the main gates of large monas-
teries and small temples alike get called (in writing) both “mountain gate” and “tri-
ple gate” 1" “mountain gate.”

true emptiness (shinka [52%5). The true (shin [&) import of the doctrine of empti-
ness (ki %), which is not that nothing exists (a false nihilistic view), but rather that
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there is a“wondrous existence” (myou #57) that cannot be accurately described us-
ing the concept of really existing “things” (dharmas). = “emptiness.’

true man of no rank (mu i no shinnin TALDF N). A famous phrase attribut-
ed to Zen Master Rinzai Gigen (C. Linji Yixuan £ ¥). 1= “verse from Five
Phoenix Garden of Verses.”

truth (tei 5). One of four virtues listed on seniority chart (enkyd [El#%) and mo-
nastic seniority placard (kairohai ).

tuft (shura JH5E). S. cada. A small clump of hair that is left when shaving the head
of a lay person being inducted into the Buddhist sangha as a monk, to be removed
by the ordination master at a certain point in the ceremony of taking precepts when
going forth from household life; also called 1 “topknot.”

turn the dharma wheel (tenborin #8%5ii). A metaphor for preaching the dhar-
ma, that is, spreading Buddhist teachings. The Buddha's dharma is often called a
“vehicle” (jo 3%, S. yana), and to turn the wheels of a vehicle is to propel it forward. In
Indian mythology, a “wheel-turning king” (tenrin 6 {1, rinno i L, S. cakravarti-
rdja, cakravartin) is a mighty emperor or world ruler; the expression derived, per-
haps, from the image of a king’s chariots — his wheels — conquering a vast area.
In the life story of the Buddha Shakamuni, a sage predicts before his birth that if
he remains in the world he will become a wheel-turning king, but if he chooses the
path of an ascetic renouncer he will become a spiritual conqueror instead: the Bud-
dha, who after his awakening begins to preach and thus turns the wheel of dharma.
1= “dharma wheel.”

turn the great wheel of dharma (ten daiborin X 15). A metaphor for spread-
ing Buddhist teachings; 15 “turn the dharma wheel”

twelve bases (janikon + iR, janisho + &, janinya + __N). S. ayatana. A list
of twelve dharmas or factors that make up what is conventionally called the “self”
The twelve comprise the six sense organs (rokkon /~4R) and six sense objects (rokkyo
INEE): (1) eye (gen BR), (2) ear (ni or ji F), (3) nose (bi &), (4) tongue (zetsu &), (5)
body (shin £ ), (6) mind (i ), (7) colors or forms (shiki t4), (8) sounds (shé ), (9)
smells (ko 7), (10) tastes (mi ), (11) palpables (soku fi#), and (12) objects of mind
(ho 1£), i.e. discursive thoughts and remembered or imagined forms, sounds, smells,
tastes, and physical sensations. 15 “dharma” (), “eighteen elements.”
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twenty empty categories (niji ki —.1-2%%). Twenty conceptual categories that are
declared “empty” (ki %) in the Great Perfection of Wisdom Sutra (Dai hannya kys X
WAHE). The categories listed include some that are used in ordinary language and
some that are technical terms found only in Buddhist scriptures, such as Abhidhar-
ma texts and the Mahayana treatises that critique them. All are “empty” in the sense
that they do not correspond to or accurately describe anything that exists in the real
world: the distinctions they make are mere conventions, albeit ones that may be ex-
tremely useful. The twenty categories are: (1) internal (nai ), (2) external (ge 5}),
(3) inside and outside (naige PI4+), (4) emptiness (ki Z%), (5) greatness (dai K), (6)
ultimate truth (shogi 52%), (7) having purpose (ui H £5), (8) having no purpose (mu
i #55), (9) final analysis (hikkyo #%%), (10) atemporality (musai HEES), (11) dissi-
pation (san ), (12) invariability (muben’i HE3#IL), (13) original nature (honsho
AHNE), (14) own mark (jiso H4H), (15) ancillary marks (guso #54H), (16) all dhar-
mas (issaihé —HJ7%), (17) unobtainability (fukatoku 4~ 7] 45), (18) having no nature
(musho ), (19) own-nature (jisho H¥E), and (20) having no nature as an own-
nature (musho jisho BEME FH ).

twisting Taishaku's nose (netten Taishaku bika f2iE55 B £L). Taishaku is a
powerful deva who presides over the heaven of the thirty-three devas on Mt. Su-
meru. To say that the founding abbot “twisted Taishaku’s nose” is a way of prais-
ing his ability to demonstrate the meaning of koans that are raised for him to com-
ment on in formal settings, such as convocations in the dharma hall. The expres-
sion alludes to a koan entitled “Kenbd's One Path” (Kenbé ichiro #.%=—1%) in the
Gateless Barrier (case 48) and “Kenbd Draws a Line” (Kenbo ikkaku §z4e—) in
the Congrong Hermitage Record (case 61):

A monk asked Ganfeng, “(It is said that] ‘the Blessed Ones of the ten di-
rections all have a single path to nirvana! I still don't know, where is that
path?” Kenbo took his staff, drew a single line, and said, “It is located in
this.” A monk brought up this case for Unmon’s comment. Unmon raised
his fan and said, “This fan leaps to the heaven of the thirty-three and pokes
Taishaku in the nose. The carp of the Eastern Sea struck once with his stick
and the rain came down as if poured from a tub. Do you understand?”

A “carp of the Eastern Sea” (tokai rigyo HUfFfil i) is an impressive Zen master,
a “big fish” in the sea of Buddhism; this is Unmon’s way of alluding approvingly
to Kenbd. “Rain” here is the rain of dharma (hou ¥%[), meaning Buddhist teach-
ings that are dispensed freely and indiscriminately. An abbot who “twists Taishaku’s
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nose” is one whose insight and teaching methods accord with the ideal established
by Kenbo and Unmon. 1 “Taishaku.”

two ancestors (ryoso Wifl). Dogen, founder of the Soto lineage in Japan and the
monastery Eiheiji, and Keizan, Dégen’s dharma heir in the fourth generation and
cestors” and the joint celebration of their monthly and annual memorials as pre-
scribed in Standard Observances of the Soto Zen School dates from the late nineteenth
century, after the two fiercely competitive branches of Soto Zen in Japan, the Eihei-
to unite into the single Soto School that has continued to exist down to the pres-
ent day.

two legged beings (ryosoku /2 ). Human beings.

two trees of nirvana (naion soju JeiEH® ). The Buddha is said to have en-
tered nirvana (died) between two Sal (shara V) #f) trees on the banks of the river
Hiranyavati. 15 “pair of Sal trees,” “Sal tree”

two wheels (nirin ). The wheel of dharma (hérin 1) and the wheel of food
(jikirin F)

unconnected spirits (muen fEfx). Short for “unconnected spirits of the dead”
(muenbotoke MEfZM): unfortunate spirits who have no living family to provide them
offerings.

uncultivated (sanso ZEEf). Polite term of self-deprecation used to express modes-
ty when accepting an official position.

understand (takai ¥TB). Literally, to “smash” (ta 1) “open” (kai Bfl); to gain an

awakening through one’s own efforts.

“Universal Dedication of Merit’ placards (fueko hai % [E]f/#). Two placards
hung in buddha hall at start of retreat. Each placard has following verse written on
it:

The assembly of monks present here, having chanted the Heroic March
Secret Dharani, dedicates the merit to the dharma-protecting assembly of
dragons and heavenly beings. May the earth spirit and monastery-protect-
ing spirits engage in various sagely creations; may beings in the three pain-
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ful destinies and eight difficulties all be separated from their sufferings; may

the four benefactors and three classes of existences be thoroughly steeped

in blessings; may the national borders be peaceful and the armies disband-

ed; may the winds be tamed, the rains favorable, and the people peaceful and

happy; may the entire assembly be transformed by cultivation, its rare excel-

lence progressing; may the earth spirit immediately transcend, without hin-

drance, all affairs; may the monastery be tranquil and cut off evils and anxi-

eties; may donors and believers take refuge and worship and increase in hap-
y g

piness and wisdom.

All buddhas of the ten directions and three times; all honored bodhisattvas,
those great beings; great perfection of wisdom.

Jo rai en zen bi kyu shu
fun zu ren nen bi mishu

ui kyo ui ha shu run ten

tsu chi gya ran shi shin zo
sanzu ha nan kyu riku

S i San yu jin sen in

ku kai an nin hin ka sho
fu cho yu jun min ko ra
i shu bin shu ki shin jin

fiji zun jo bu nan zu
san mon shin jin zei bi ni

dan shin ki sun zun bu i

fiho san shii shifu
shi son bu sa mo ko sa

mo ko ho ja ho ro mi

b e LAl M R
AR i A5 i ik 7 L
[6] A 3% 75 R BE R

- o B R
=\ AR
MR = R

B S 4 B ST
JE G ME R 4
— R HAE A s

| it S A
Hi P S A E

fRAR B 52 0 e

407 = At — )
Af B E A E

JEE SR o b R

ushnisha (butcho W18, chinsé TEAH) S. usnisa. The protuberance on the top of
“Buddha’s” (butsu f#) “head” (chs, chin TH); one of the thirty-two “marks” (so #H, S.
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laksana) of a tathagata. In non-Buddhist Sanskrit texts, usnisa refers to anything
wound around the head, such as a turban or diadem, and to a crown. Textual and
art historical evidence suggests that in eatly (e.g. Gandharan) sculptures the bun
shaped protuberance that was later explained as part of the Buddha’s anatomy —
his ushnisha — may not have been intended to represent anything more than a top-
knot of hair. Once it was identified as flesh, however, it came to be understood as
an outward sign of the Buddha’s awakening, and as the anatomical “location” of his
awakening, In the esoteric Buddhist tradition, the idea developed that the Buddha’s
true ushnisha or “head mark” (chinso TEFH) was “invisible” (muken f&51.), and that it
contained the concentrated wisdom and merit of all the tathagatas. In Song dynasty
China, the mortuary portraits of Buddhist abbots (many but not all of them mem-
bers of the Zen lineage) came to be known as“head marks” (chinso THFH), a designa-
tion which implied that they were awakened beings whose portraits could be seen
but whose true state of being — the formless buddha mind (busshin ff.0y) — was
formless and invisible.

uttarasd robe (uttaraso EiZFE(H, S. uttardsangha). A kesa, also called a “seven
panel robe.” One of the three robes that Soto monks are supposed to receive upon
ordination. The term uttaraso originated as a Chinese transliteration of the Sanskrit
uttarasangha or “upper robe.” The uttarasangha was worn for meals, dharma ritu-
als such as circumambulation, and other formal communal activities taking place
within a monastery. The East Asian uttaraso robe symbolically represents the Indi-
an uttarasangha as one of the three robes prescribed for monks in Chinese transla-
tions of the Indian Vinaya, but it does not have the same shape or practical function
as the original garment. When Zen monks in Japan today engage in activities that
in India called for the uttarasangha, they wear a long robe (jikitotsu [E4%) topped by

a kesa or rakusu. 15 “seven-panel robe,” “three robes.”

Viaranasi (Harana i fE43). Place where Shakamuni Buddha is said to have first
turned the wheel of dharma (tenborin #/£Hi), i.e. gave his first sermon after attain-
ing awakening.

Verse After Eating (Shokugo no ge £:1% D1&)

Having finished eating this meal,
we pray that all living beings
shall be replete in virtue and practice

and attain the ten powers of a buddha.
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bonjiki ikotsu e
to gan shujo ERESRAE
toku gyo ju yo =T RA
jo jis-shu riki %+FE T

Verse Before Eating (Shokuzen no ge £l D)

As we are about to eat and drink,
we pray that all living beings
may take the bliss of meditation as food

and be filled with the joy of dharma.

nyaku on jikiji FERREF
to gan shujo HRRE
zen etsu ijiki T % 7
hoki ju man EEIEW

Verse commentary of Tendé Kaku (Tendo kaku ju K 5H). Verse commen-

tary (ju i) to the second case (dai ni soku 3 Il in the Congrong Hermitage Record
(Shoyoroku 7£458%), “Bodaidaruma’s “Wide Open and Bare” (Daruma kakunen %

FEFRAR):

“Wide open and bare — there is nothing sacred.”

The point of his coming was very different.

Succeeding, he swung the axe without violating to the first principle;

failing, he overturned the rice pot without looking back.

All alone, he sat frozen at Shaolin;

silent and still, he fully explained the true teaching.

The clear moon of autumn turns its frosty wheel;

the faint Dipper in the river of stars dangles its evening handle.

In an unbroken line, the robe and bowl were handed down to descendants;

thence have humans and devas produced medicines and maladies.

The lion’s roar is inexhaustible.

kakunen musho JER SR e Bl

raiki keitei R

toku hihan bi ni kikin IR S T
shitsu fukai to ni daso J& AR G 1 B R
ryoryo rei za shorin P& SGLYVN
moku moku zentei shoryo ERER S ES
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shii seigetsu ten sorin BKIE H A
ka tanto sui yahei AT ST
0o ehatsu fu jison AEREA AT G52

jushi ninden sei yaku byo YN e ]

“Wide open and bare—there is nothing sacred” are words attributed to Bodaid-
aruma in his exchange with Emperor Wu of the Liang, uttered in response to the
latter’s question, “What is the first principle of sacred truth (shotai daiichigi B3 55
—#%)?" Tendd Kaku (C. Tiantong Jue K# ) comments that the “main point” (ki
B%) of Daruma’s “coming” (rai %K) to China was “very different” (keitei 3£JE) from
what the emperor imagined. Daruma “succeeded” (toku #5) because he was able to
“swing the axe” (kikin {#JT) — i.e. give a verbal reply to the emperor’s question —
without violating (han 3L the first principle of sacred truth (shotai daiichigi 2254
—#%), which is that all verbal expression is fatally flawed because it necessarily em-
ploys conceptual categories (names of things) that are empty. The word “nose” (bi
1) here means “first,” i.e. the “first principle” that the emperor asks about. Daruma
“failed” (shitsu %) because he could not make the emperor understand, but he did
not let it bother him. 5 ‘“exchange in the Liang court.”

Verse for Bell Ringing (Meisho no ge "e# D 1#):

May living beings of the dharma realms,
stifled and mired in bitterness
in the three painful destinies and eight hardships,

hear the sound and awaken to the way.

sanzu hachi nan =R\
sok-ku jo san SN Al
hok-kai shujo HERRAE
mon sho godd =2t

Verse for Bowl Raising (Keihatsu no ge ¥tk D18, Keihatsumon #453C). Verse

chanted when raising bowl of rice in both hands, prior to eating:

The upper portion is for the three treasures.
The middle portion is for the four benefactors.
The lower extends to the six destinies.

May all alike be given nourishment.

The first mouthful is to cut off all evil.

The second mouthful is to cultivate all good.
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The third mouthful is to deliver all living beings.
May all together attain the buddha way.

jo bun san bo oy =5

chu bun shion HRoy YR

gekya roku do TR INE

kai do kuyo R

ik-ku idan is-sai aku — OB —u
niku i shu is-sai zen ZORE—uRE
sanku i do shoshu jo = ORERERA
kaigu jo butsu do AL R E

In most East Asian Buddhist liturgical manuals these are considered two sepa-
rate verses of four lines each, but in Soto Zen they are treated as a single verse to be
chanted straight though without pause.

The first half of the verse names the “three treasures” (sanbé =% ), the “four bene-
factors” (shion PUJE) to whom monks are indebted, and all living beings in the “six
destinies” (rokudé 7SiH) as symbolic recipients of an “offering of nourishment”
(kuys #:#) of the food that is about to be consumed by the monks themselves.
The designations “upper” (jo =), “middle” (cha 1), and “lower” (ge T) invite one
to imagine three separate portions (bun 57) in what is actually a single bowl filled
with rice; the point is that offerings are given “up” to worship and honor superior be-
ings, “across” as thanks to those of equal status who have provided help, and “down”
to pitiable beings in unhappy rebirths who need help. Such distinctions are drawn
among recipients of offerings of merit in the daily sutra chanting services, as well.
15> “three treasures,” “four benefactors,” “six destinies.”

The second half of the verse is called the Verse of the Three Spoonfuls (Sanshi ge =.
1) in other East Asian Buddhist liturgical manuals. The idea that a bodhisattva
should vow to “cut off all evil, cultivate all good, and deliver all living beings” is also
found in the three sets of pure precepts (sanjujokai —2KIF#) that Soto monks re-
ceive upon ordination: the precepts of restraint, precepts of adopting good qualities,

and precepts of benefiting all living beings.

Verse for Donning Kesa (Takkesa no ge #5285 DAf).

How great the vestment of liberation,
robe that is a signless field of merit.
Wrapping ourselves in the Tathagata’s teachings,

we encompass and deliver all living beings.
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dai sai gedap-puku PG 7
muso fuku den’e MEFF AR A
hibu nyorai kyo WFE N2k
kodo shoshu jo [P AR A

The “vestment of liberation” is the kesa, the vestment (fuku fIz) that is emblem-
atic of Buddhist monk-hood, renunciation of attachments, and the path to “libera-
tion” (gedatsu fiii). The kesa, of course, is a visible sign of membership in the mo-
nastic sangha, which is a “field of merit” (fukuden & ) because gifts made to it re-
sult in much merit for the giver, just as seeds planted in fertile field yield a boun-
tiful crop. Nevertheless, the kesa or “robe” (e ) is called “signless” (muso ZEfH) be-
cause the liberation that it is symbolic of is not something that can be identified by
any external marks (s #H, S. nimitta). To don the kesa is to figuratively “wrap one-
self” (hibu #%7) in the “Tathagata’s teachings” (nyorai kyd A14<#X). Because the two
main functions of clothing are the practical one of protecting the person and the so-
cial one of signaling identity and status, this line has a double meaning: (1) to pub-
licly identify oneself as a Buddhist monk by donning the kesa, and (2) to gain per-
sonal comfort and protection by accepting the Buddha's teachings. The goal of the
Mahayana bodhisattva, however, is not simply to attain liberation (nirvana) for one-
self alone, but to “deliver” (do Ji) “all living beings” (sho shujo #i%&4E). Thus the sug-
gestion that when donning the vestment of liberation and wrapping oneself in the
Buddha’s teachings, one should spread that figurative robe so broadly (ko J#)as to

“encompass” all others as well. 1= “kesa,” “field of merit.”
Verse for Opening Sutras (Kaikyoge BHFE(R)

The unsurpassed, profound, subtle and wondrous dharma is difficult to en-
counter, even in a hundred, thousand, million kalpas. Now we see and hear
it, and are able to receive and maintain it. We vow to understand the Tatha-
gata’s true meaning,

Mujé jin jin mimys ho e bR
hyaku sen man go nan so gu B TEshEE S
gakon ken mon toku juji A4 R AR
gange nyorai shin jitsugi RELAIAE e I 2

Verse for Setting Out Bowls (Tenpatsu no ge J&bk D).

We are now able to set out
the Tathagata’s oryoki.
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May we, together with all living beings,

discern the emptiness of the three wheels.

nyorai o ryoki e e s
gakon toku futen BA R
gangu is-sai shu JEd— %
to san rin ku jaku A = Wi 22

The oryoki (oryoki &) used by Soto monks is the largest of a set of four
lacquered wooden bowls that nest inside each other and are wrapped in a cloth
when not in use. For formal meals in a monastery, each monk/nun unwraps his/
her own bowls and arranges them in a row in front of himself. Because the bowls
are emblematic of Buddhist monk-hood, they are called the oryoki of the Tathaga-
ta (nyorai AN%), meaning the Buddha Shakamuni. Originally, Buddhist monks car-
ried a single bowl and made the rounds of lay households to solicit one meal a day,
which was to be taken before noon. Later, monasteries were permitted to store food
donated by patrons, cook it in a central kitchen, and serve it in a communal din-
ing hall where the monks would assemble to eat. Even in that setting, however, the
monks had to bring their own begging bowls and utensils, and they were enjoined
to remember that the food came to them as alms. The “three wheels” (sanrin =)
or aspects of giving mentioned here are: (1) the giver, (2) the recipient, and (3) the
gift, or (in a variant formula) the act of giving. In Mahayana sutras that explain the
“six perfections” (roku haramitsu 7SUZHE%) or practices of the bodhisattva, the first
is the perfection of giving (danbaramitsu f& % ## %), which is attained when one can
give a gift without clinging to the idea of a giver, recipient, and gift: that is what is
meant by “discerning (t6 %) the emptiness (kijaku 227#) of the three wheels. 1=
“oryoki,” “three wheels,, “perfection of giving.”

verse from Five Phoenix Garden of Verses (Kanrin gohoshi HiAKLASE). May
be chanted during revolving reading of Great Perfection of Wisdom Sutra (tendoku
daihannya WA,

The true man of no rank appears in mouths.

Wisdom and ignorance both communicate prajad.

Spiritual light becomes clear and illuminates the great thousand worlds;
where could gods and demons attach with their hands and feet?
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mui no shinnin menmon ni genzu

chie guchi hannya ni tsizu

reikd funmyo daisen ni kagayaku

shinki izure no tokoro ni ka shukyaku wo tsuken

LAY =WNT It

BE B AT T
TN R T2 <
RN DFRIZ T2 351 A

This four line verse appears in fascicle 1 of Five Phoenix Garden of Verses (Kanrin
gohasha MBS ) in 64 fascicles. That text is a collection of verses pertaining to
the Zen tradition, dating from Tang dynasty China down to seventeenth century
Japan, compiled in 1623 by two Rinzai Zen monks, Ishin Staden LLLEH (1569-
1633) and Gogai Reiji |52 (dates unknown). The verse speaks to a famous
admonition attributed to Rinzai Gigen (C. Linji Yixuan %7 %, d. 866):

Upon this lump of red flesh there is a single true man of no rank. He is con-
stantly going in and out from all of your mouths. If you have yet to witness
and grasp this, look, look!” (Record of Rinzai [Linji lu lifi#$%], T. 47.496¢10-
11).

The term “true man” (shinnin I£ \) appears in Chapter 6 of the Zhuangzi 7, a
classic text of philosophical Daoism, where it refers to the sage who accords with the
great Way (do, C. dao i) by being “without purpose” (mu i, C. wu wei HEf3):

What do I call a true man? The true man of old did not oppose misfortune,
did not strive for success, and did not scheme. This being so, he did not rue
mistakes nor cling to being right. This being so, he ascended heights without
trembling, entered water without becoming wet, and entered fire without be-

ing burned.

The “true man” in this context can also be interpreted as the great Way (Dao) it-
self, which is “in” all phenomena such as water and fire but nevertheless transcends
them. In the Record of Rinzai, similatly, the “true man” refers to the innate buddha
mind (busshin ffi.0>) or buddha nature (bussho fif%) possessed by all living beings.
It"lacks” (mu #£) any “location,” “position,” or “rank” (i {iZ.) because, like the Dao, it is
a universal and transcendent principle, not a thing that can be singled out and iden-
tified by discriminating thought. That which “constantly goes in and out” from ev-
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eryone’s mouth (menmon [fi["], literally “gate of the face”)—provided one is breath-
ing—is air, which is also understood in East Asian culture as a kind of life force (ki,
C. qi ). The Record of Rinzai thus suggests that the “single true man of no rank,’
the buddha nature, is the life principle itself. Those who “see the nature” (kensho 5.
%) are awakened to the fact that they are already, by virtue of being alive, buddhas.
Those who do not see are enjoined to “look, look!”

The verse from Five Phoenix Garden of Verses plays on the fact that language, too,
manifests itself through or “appears in” (gen Bl) people’s “‘mouths” (menmon 1fif4).
Whether what people say evinces wisdom (chie %) or ignorance (guchi &),
awakening and delusion alike are workings of the buddha mind, which in its essence
is transcendental wisdom (hannya f& 45, S. prajing). “Gods and demons” are benevo-
lent spirits (shin ##) and malevolent spirits (ki %), mentioned here in parallel with
wise and foolish people. The “true man of no rank,” the verse suggests, is entirely be-
yond the reach of such distinctions.

verse from Great Perfection of Wisdom Sutra (Dai hannya KFXHT). May be
chanted during revolving reading of Great Perfection of Wisdom Sutra (tendoku
daihannya WEHRALAT). The verse is a list of twenty conceptual categories that are
declared “empty” (ki %) in the Great Perfection of Wisdom Sutra (Dai hannya kyo KX
MEHHE). 15 “twenty empty categories.”

Verse of Bathing Buddba (Yokubutsu no ge 1 18, Yokubutsu ge Va#i{#) (No. 1)
We deeply bow our heads to the Most Holy Blessed One,

in the heavens above and this earth below, most revered of two legged beings.
We now, with this water of merit,

bathe the pure dharma body of the Tathagata.

keishu dai sho bagya bon F& 1 R AE

ten jo ten ge ryo soku son RER T2

gato kon iku doku sui FEEA LI K

kan yoku nyorai jo hos-shin TEW AT A S

Verse of Bathing Buddha (Yokubutsu ge V&) (No. 2)

We now bathe the various tathagatas;

their pure wisdom is adorned with an aggregate of merit.

The five impurities of living beings are rendered free from pollution;
together we bear witness to the pure dharma body of the Tathagata.
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gakon kan boku shonyo rai éﬁi/‘\?%ﬂ(ﬁﬁﬁﬂif{

jochi sho gon kudokuju BHE R DhIE R
gojoku shujo rei riku E(%I%E Bleds
do sho nyorai jo hos-shin RIS ansey ity

Verse of Disfigurement (Kigyo ge 5J%1#). Verse chanted upon shaving off the fi-
nal tuft of hair (topknot) of an ordinand in ceremony of taking precepts when go-

ing forth from household life (shukke tokudo shiki HiZZ 45 ):

The appearance is ruined but chasteness is preserved.
Cutting attachments and leaving those near and dear,
we go forth from home, seek the holy path,

and vow to save all beings.

kigyd shushi setsu BT S S
katsu ai jisho shin ENERERTH
shuk-ke gusho do HZFRELE
seido is-sai shu LR

Verse of Five Contemplations (Gokan ge TLHi{). Verse chanted after food is

served, before beginning to eat:

First, considering how much effort produced this food, we reflect on its ot-
igins.

Second, mindful of the deficiencies of our own virtue and practice, we strive
to be worthy of this offering.

Third, we take restraining the mind and avoiding faults such as greed as the
essential principle.

Fourth, we use this food properly as good medicine, to keep our bodies from
withering away.

Fifth, for the sake of attaining the way, we now receive this food

hitotsu ni wa, ké no tashé wo hakari, kano raisho wo hakaru

IO E L EF D OAREE B D

futatsu ni wa, onore ga tokugyd no zenketsu wo hakatte, ku ni ozu
CATIXEMET O R N o TR ES

mitsu ni wa, shin wo fusegi, toga wo hanaruru koto wa tontd wo shit to su

SR LEE RS D 2 LT EEERET

yotsu ni wa, masa ni rydyaku wo koto to suru wa gyoko wo ryozen ga tame

nari
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TNZIFIEIC B8 a3 & T 213 2 T A0 B 720
Itsutsu ni wa, jodo no tame no yue ni, ima kono jiki wo uku

TITITRGE OB O DO A5 <

In this verse, monks are asked to reflect on the fact that the food they eat comes
to them as donations from lay supporters. If they are not “worthy of offerings” (6gu
JEHL), a term that was used in Chinese to translate the Sanskrit arhat, then the gift
of food given by the laity will not generate much merit, and accepting it will amount
to misappropriation. The most important thing when eating is to avoid “greed, etc.”
(tonto B %), meaning the three principle mental afflictions (bonno JE1, S. klesa):
greed (ton &), anger (jin Ii), and delusion (chi %). One should not be motivated
by gourmandise or gluttony, but should look upon food as if it were medicine: some-
thing necessary to sustain the body as one strives to attain awakening, not some-
thing to take pleasure in. The English translation of the third contemplation given
here follows the original Chinese. The Japanese rendering used in Soto Zen today
contains a grammatical error which, if translated directly into English would read,
“Third, as for restraining the mind and avoiding faults, we take greed and the like as
the essential principle.”

Verse of Four Universal Vows (Shigu seigan mon I 5L E D).

Living beings are limitless; I vow to deliver them.
Mental afflictions are inexhaustible; I vow to cut them off .
Dharma gates are incalculable; I vow to practice them.

The buddha way is unsurpassed; I vow to attain it.

shujo muhen sei gan do RSB
bon-no mujin sei gan dan SN 2 R
ho mon murys sei gan gaku T B i A
butsu do mujo sei gan jo W L R

This verse expresses the basic vow (seigan *EJifi) of the bodhisattva: to attain (jo
fi%) the way of the buddha (butsudé f#5i&), which is awakening, for the sake of deliv-
ering (do [£) all living beings (shujé #4=) from suffering in the round of rebirth. The
four vows commit the bodhisattva, in effect, to a never-ending struggle, for there
are limitless (numbetless) beings to save, inexhaustible mental afflictions (bonno &
1) such as greed, anger, and delusion to cut off (dan i), and an inconceivable va-
riety of dharma gates (homon 1), that is, modes of Buddhist study and practice
(gaku £2).

GJKH_vol2_CS3.indb 213 @ 7/31/08 10:42:51 PM



214 STANDARD OBSERVANCES OF THE SOTO ZEN SCHOOL

Verse of Giving Wealth (Sezai no ge filf ™ 15). A verse chanted at mealtimes

when there is a special donation of food from a lay patron:

The two gifts, of wealth and dharma,
are incalculable in their merit.

The perfection of giving

is completed and perfected.

zai ho nise s i
kudoku muryo L) A

dan para mitsu T
gusoku en man H 2Bl

“Wealth” (zai #f) refers to money and material assets and commodities of all
kinds. In general, lay donors give material support to the monastic order, which in
turn gives the dharma (the Buddhist teachings) to everyone. Both kinds of giving
are good deeds that produce a great deal of merit (kudoku H7E). The “perfection of
giving” (danparamitsu T #E %, S. dana-paramita) is the first of the six perfections
(roku haramitsu /NULHE) or practices of the bodhisattva, which is accomplished
when one gives without clinging to the idea that there is a giver, recipient, and gift.
15 “perfection of giving.”

Verse of Homage to Buddha’s Relics (Shari raimon 55|18 30)

With wholehearted reverence we bow

to the relics of the true body

of the Tathagata Shaka,

who is fully endowed with myriad virtues;

to the dharma body which is the fundamental ground;
and to his stupa, which is the whole universe.
With deep respect we venerate the one

who manifested a body for our sake.

Through the sustaining power of the Buddha,
which enters us even as we enter it,

we verify awakening.

By means of the Buddha's spiritual power,

we benefit living beings,

arouse the thought of awakening,

cultivate bodhisattva practice,

GJKH_vol2_CS3.indb 214 @ 7/31/08 10:42:51 PM



EXPLANATORY GLOSSARY

and together enter perfect peace,

the knowledge of the equality of all things.

Now let us reverently bow.

is-shin cho rai
man toku en man
sha ka nyo rai
shin jin sha ri
hon ji hos-shin
hok-kai to ba

ga to rai kyo

i ga gen shin

nyu ga ga nyu
butsu ga ji ko

ga sho bo dai

i butsu jin riki

ri yaku shu jo
hotsu bo dai shin
shu bo satsu gyo
do nyu en jaku
byo do dai chi

kon jo cho rai

15 “relics,” “stupa,” “dharma body.”

— L THE
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I B
AHE
IEIR
TRAETAR
Ve ETE g
Az A
CiNIESTe
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Verse of Impermanence (Mujoge 1&771).

All things are impermanent:

this is the law of arising and passing away.

When arising and passing away are extinguished,

that extinction is ease.

shogyo mujo

ze shometsu ho
shometsu metsu i
jakumetsu i raku
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216 STANDARD OBSERVANCES OF THE SOTO ZEN SCHOOL

Verse of Purifying Place of Practice (Jodsjo no ge #1855 D18).

Scattering flowers, we adorn everywhere in the ten directions.
We scatter a mass of jewel flowers, regarding them as a canopy.
Scattering flowers, we adorn everywhere in the ten directions.
We offer them to all the tathagatas.

sange sho gon hen jip-po B E R+ 77
sanshu hoke ii cho RT3 LR IR
sanshu hoke hen jip po HORE AR+ 77
kuyé is-sai shonyo rai i —bIRE ANk

Verse of Purity While Abiding in the World (Sho sekai bon no ge Ji& 5452 1),
A verse chanted at meals times, in conjunction with ordination as a monk, and var-
ious other observances. There are two pronunciations:

Abiding in this world which resembles empty space,
like a lotus flower that touches not the water,
the mind is pure and transcends it.

Maintaining this principle, we bow our heads to the Most Honored One.

shishi kai jiki kun  PEUCSANEZE  shosei kai nyoko ku
jiren ka fu jashi WSEAEARZEIK  nyoren gefu jaku sui
shin shin jo cho thi  WIEIFHEAREE  shin sho jo cho obi
kishu rinbu jo son  TE IS HE L2 keishu rai bujo son

Lotus plants are rooted in the muck at the bottom of shallow, murky ponds, but
their beautiful blossoms rise above the water and are not sullied by it. The lotus
flower (renge 3#4E) is thus an apt symbol of the Mahayana bodhisattva, who for the
sake of helping living beings remains in the muck of the world (sekai :51) of birth
and death rather than entering nirvana, but whose mind remains pure because he
or she realizes the emptiness (ki Z2) of all dharmas (phenomena) and thus remains
unattached (fujaku <) to them. The verse as it now stands derives from the Rules
of Purity for Zen Monasteries (Zen'en shingi A1 K1), compiled in 1103, but there
are sources for it in older Buddhist literature,

Verse of Repentance (Sangemon 1#if530).

I now entirely repent

all the evil actions I have perpetrated in the past,
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arising from beginningless greed, anger, and delusion,
g from beg gless greed, ang d del

and manifested through body, speech, and mind.

gashaku shozo shoaku go T R
kai yu mushi ton jinchi 5 R b E R
ju shin kui shisho sho wy Nz
is-sai gakon kai sange — U4 e

San 1 means to “regret,” “feel remorse,” “repent,” or “confess sins.” Ge ff means to
“have remorse,” “regret,” or “repent,” but it can also mean something that one regrets,
that is, a “mistake,” “errot,” or “crime.” Thus, sange can be glossed either as two verb
compound meaning “to repent” or as verb object compound meaning “to repent et-
rors.” “Evil action” (akugo #%3E) is any action (g6 3£, S. karma) performed under the
influence of greed, anger, or delusion (tonjinchi Elii)E), which are the three root
mental afflictions (bonno JE1, S. klesa).“Body, speech, and mind” (shinkui & 1 &)
are the three modes of karma (sangd =€), i.e. the three ways in which actions may
be manifested: physically, verbally, and mentally. According to the Buddhist doc-
trine of no-self (muga MEKL, S. anatman), what we conventionally call “self” “me,” or
“mine” (ga F%, S. atman) is really just a bundle of transient phenomena conditioned
by past actions. The “evil actions” that one repents are not limited to things done in
what is conventionally regarded as one’s own “present life,” but includes all actions
done throughout beginningless time, in all “past lives.”

Verse of Rice for Spirits (Saba ge ZE8{#). Verse chanted at main meal time (saiji
7i5) (midday meal) in conjunction with an offering of seven grains of rice that
monks take from their individual bowls to feed hungry ghosts:

You host of spirits,

I now give you an offering,
This food is given to all spirits
throughout the ten directions.

jiten kijinshu 5 AP IR
gokin suji kyu A i it
suji hen jiho MR +J7
ishi kijin kyu — bRt
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218 STANDARD OBSERVANCES OF THE SOTO ZEN SCHOOL

Verse of Rinse Water (Sessui no ge #77K.218). Verse intoned mentally (without
being voiced aloud) when pouring off water used to rinse bowls after a meal:

The water I used to wash my bowls
has the flavor of heavenly ambrosia.
I offer it to the host of spirits;
may they all be fully satiated.

gashi sen pas-sui B2 AT ZVIN
nyo ten kan romi AR H
seyo kijinshu it B Rk 2R
shitsu ryo toku bo man FORERES: O]
On makura sai sowaka I R IR R 2 3T

Verse of Robe and Bowls (Ebatsu no ge 25D 1H). Verse chanted when giving
bowls to ordinand in ceremony of taking precepts when going forth from household

life (shukke tokudo shiki 515 =):
Splendid, these alms bowls,

which always hold an accumulation of merit.
I now accept them with reverence

and spread them out to convert living beings.

zen zai hat-tara Rk Pk 2
joji kudokuju R IE R
gakon cho daiju A THE
ten den kegun jo SR E A

Verse of Seeking the Way (Gudo no ge >Ki ?18). Chanted in connection with
ceremony of taking precepts when going forth from household life (shukke tokudo
shiki 55 ):

When bodhisattvas in the round of birth and death
first give rise to the thought of awakening,

their earnest quest for bodhi

is strong and immovable.

The merit of that single thought

is deep, vast, and without limit.

Were the Tathagata to explain it conceptually

he could not exhaust it to the end of time.
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bosatsu oshoji HFrER A
saisho hos-shinji BRI
ik-ko gubodai — WK
kengo fuka do H [ AN ] )
bhiichi nen kudoku e — &
jin ko mugai sai TR SRR
nyorai fun bes-setsu e sy Bl
gu go fund jin EES RN

219

The “single thought” (ichinen —&) referred to here is “giving rise to the thought
of awakening” (hotsu bodaishin #%342.()), i.e. the bodhisattva’s aspiration to attain
buddhahood for the sake of all living beings, but ichinen also means “an instant,”
which is the amount of time it takes for a single thought to occur in the mind. The
verse thus draws a contrast between the instantaneous thought of awakening, which
produces unlimited “merit” (kudoku Z)7E), and “conceptual explanation” (funbetsu
setsu 47 7lI7L), which relies on discriminatory thought (funbetsu 533ll) and can drag
on forever and still not be able to fully convey the profound consequences of the in-

tention to seek bodhi.

Verse of Sitting Cloth (Zagu no ge 4 H.M1#). Chanted when giving sitting cloth

to ordinand in ceremony of taking precepts when going forth from household life

(shukke tokudo shiki HHZ2 45 FEF):

Splendid, the sitting cloth,

which all buddhas have received and used.
We vow to include all beings

and always sit within its borders.

zen zai nishi dan EEk JeAnE
shobutsu shoju yu At ETSE
gangu is-saishu RS — )%
joza ogo chu AL A H R

15 “sitting cloth””

Verse of Spiritual Aspiration (Hosshin no ge #%.0»01#). Chanted in connection
with ceremony of taking precepts when going forth from household life (shukke

tokudo shiki 5215 =),
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220 STANDARD OBSERVANCES OF THE SOTO ZEN SCHOOL

Splendid, worthy man / worthy woman!
You can comprehend the impermanence of the world.
Abandoning the worldly, you are destined to nirvana.

This is something rare and hard to comprehend.

zen zai dai jobu/ fujin RO/ RA
10 ryo semu jo RE T I
kizokushu nai on By Ve
keu nan shigi AT EEIEGE

Verse of Three Refuges (San kirai mon —liFii%3C). An expanded version of the
threefold refuge (san kie =), that is, taking refuge in (relying on) the three trea-
sures: buddha, dharma, and sangha.

I take refuge in buddha,

with the prayer that living beings
may embody the great way

and give rise to the highest aspiration.
I take refuge in dharma,

with the prayer that living beings
may enter deeply into the canon,
that ocean of wisdom.

I take refuge in sangha,

with the prayer that living beings
may ensure that the great assembly

is entirely free from hindrances.

jikie butsu A B i
to gan shujo EERAE
taige tai do EA PN
hotsu mujoi EEg iy
jikie ho A iRk
to gan shujo EERAE
jin nyu kyo zo TRNKE ik
chie nyokai AR
jikie so A i
to gan shujo EERAE
tori daishu BN
is-sai muge — B M
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To “embody” (taige #2fi%) the “great way” (taido }i&) means to personally engage
in the practice of Buddhism. To “give rise to the highest aspiration” (hotsu mujo I
¥EHE |27 is to arouse the thought of awakening (bodaishin #4201, S. bodhicitta),
meaning the intention to attain buddhahood for the sake of all living beings, which
is the first step on the bodhisattva path. The canon (kyozo #&5ik, S. sutra-pitaka) is
the collection of sutras that embody the wisdom (chie &%, S. prajna) and teachings
(ho V%, S. dbarma) of the Buddha, which are said to be vast and deep, “like an ocean”
(nyokai ANifi). The “great assembly” (daishu K#) refers to the order of Buddhist
monks and nuns, in general, and those who are resident in a given monastery, in par-
ticular. This verse extends the meaning of “sangha” (s6 f&) to include all living beings
(shujo #/E), however, for it invites them to participate in the Buddhist community
by entering the bodhisattva path, studying the sutras, and giving material support to
the monastics so they will be” free from hindrances” (muge HEfz).

Verse of Threefold Refuge (San kie mon =ik 30). Also called precepts of three
refuges (sankikai —f778). Verse for taking refuge in three treasures in connection
with ceremony of taking precepts when going forth from household life (shukke

tokudo shiki HZ ).
Hail refuge in buddha.

Hail refuge in dharma.

Hail refuge in sangha.

I take refuge in buddha, honored as highest.

I take refuge in dharma, honored as stainless.

I take refuge in sangha, honored as harmonious.
I have taken refuge in buddha.

I have taken refuge in dharma.

I have taken refuge in sangha.

namu kie butsu P (1
namu kie ho P MR IR
namu kie so P ST R
kie butsu mujo son B e |- 2%
kie ho rijin son B (LB EE 2
kie so wago son B e A2
kie buk-kyo B

kie ho kyo el REES

kie so kyo R
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222 STANDARD OBSERVANCES OF THE SOTO ZEN SCHOOL

Verse of Tonsure (Teihatsu no ge H%2{f). Two verses go by the same name.

(D Verse chanted in connection with ceremony of taking precepts when going
forth from household life (shukke tokudo shiki (1515 5), and in funeral of a lay
follower (danshinto sogi 15 7 HE4%):

In the round of rebirth in the three realms,
the bonds of love cannot be severed.
To cast off human relations and enter into the unconditioned

is the true repayment of blessings .

ruden san gai chu P =
on nai fund dan B HEH

kion nyu mui EJEPN
shin jitsu ho on sha =S E

In East Asia (the sphere of Chinese cultural influence), where the influence of
Confucian values is strong, children are enjoined to “repay the blessings” (hoon /&)
bestowed by the parents who gave them life, cared for them in childhood, and con-
tinue to aid them in adulthood. That repayment, traditionally, consists of honoring
and obeying parents, caring for them in their old age, and making regular offerings
of nourishment (kuyo ff:32) to their spirits when they have passed on to the after-
life. In the case of sons, in particular, it also means having children (at least one son)
to carry on the family line and ensure that there will always be descendants to care
for the ancestral spirits. To leave home (shukke {115%) and become a celibate monk,
therefore, could be criticized as a selfish, unfilial act that failed to meet one’s obliga-
tions to one’s parents. This verse speaks to that criticism by arguing, as Buddhists
in China were wont to do, that becoming a monk and gaining liberation from the
round of rebirth is the best and truest way of repaying blessings received from par-
ents and ancestors. 15 “blessings.”

In modern Soto Zen, becoming a monk does not entail celibacy, and most monks
are ordained by their own fathers, so the problem that this verse addresses scarce-
ly exists. Indeed, many young men enter the clergy precisely because they feel obli-
gated to succeed their fathers as abbots and care for their parents in old age: if there
is no successor to a deceased abbot within his own family, then his widow, children,
and grandchildren may not be able to remain in the temple that is their home.

@ Verse chanted whenever shaving (johatsu 15%%), as is done routinely on“4” and
“9” days:
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In shaving off beard and hair,
we pray that all living beings
should forever be free from mental aflictions

and in the end attain nirvana.

teijo shubatsu FlbRZE 52
to gan shujo AR
yori bon no TR B
kugyo jakumetsu FeTE A

Verse on Sounding Board (Han no ge iR DAE).
The Matter of Birth and Death is Great

Impermanence is Swift
All Be Mindful of This
Take Care Not to Waste Time

shojiji dai G E N
mujo jinsoku B BAbEY
kaku gi shokaku & HEEE
shin butsu hoitsu NE2) fsie

verse paraphrase of Great Perfection of Wisdom Sutra (Dai hannya kyo KA
#£). May be chanted during revolving reading of Great Perfection of Wisdom Sutra
(tendoku daibannya EEHRMAT).

Dharmas all arise from causes and conditions.

Because they arise from causes and conditions, they have no own-being.
Because they have no own-being, they have no going or coming.
Because they have no going or coming, there is nothing obtained.
Because there is nothing obtained, in the final analysis they are empty.
Because in the final analysis they are empty,

this is called the perfection of wisdom.

Homage to all the three treasures,

incalculable and vast,

which give rise to unsurpassed supreme and perfect awakening,
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224 STANDARD OBSERVANCES OF THE SOTO ZEN SCHOOL
shoho kaize in-nen sho R R IR R AR
in-nen sho komuji sho IR o A= i e 1 1
muji sho komuko rai e [ MR I ke
muko rai komu shotoku LA R T 15
musho tokuko hik-kyo ku TEFT A R 72
hik-kyo kitko E S RAT
zemyo han-nya hara mitsu JE A WA
namu is-sai san bo P i — ) =
muryo ko dai Fia=A PN
hotsu anoku tara san myaku san bodai  FEFIFEZLHE =30 —FHE
nobo bagya batei R
haraja bara mita ei AR R S
ta'nyata ML A
shitsu rei ei EIFER,
shitsu rei ei EIFER,
shitsu rei ei EIFER,
shitsu rei ei EIFER,
sai sowaka FHpEEES

The sources of this verse and the accompanying dharani are obscure, but the verse
appears to be based on phrases found in the Great Perfection of Wisdom Treatise
(Daichidoron K% i), a commentary on the Great Perfection of Wisdom Sutra
(Dai hannya kys KHEEAS).

verse upon first striking of bell (tsukizome fii#)])

Hearing sounds, one awakens to the way;
seeing forms, one illuminates the mind.
When the spiritual mirror is not obscured,
it transcends past and present.

Homage to Kanzeon, of Great Compassion.

mon sho godo R 15 IE
ken shiki myo shin RN
rei kan fumai RN
choko ek-kin RS
namu daihi kan zeon P e AR i
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Verse Upon Hearing Mallet (Montsui no ge B D{). The signal for setting out
bowls (tenpatsu JE$K) at the start of a formal meal is a blow on an octangular wood-
en block made by a“mallet” (tsui £ift). The great assembly of monks then gassho and
chant:

Buddha was born in Kapilavastu,
attained the way in Magadha,
preached the dharma in Viranasi,

and entered nirvana in Kusinagara.

bus-sho kabira it A 50 B2 e
jo do makada FiaE EE R P E
sep-po harana GURERIA (e
nyu metsu kuchira PN Einki

For a discussion of these four episodes in the traditional life of Shakamuni Bud-
dha and the significance given them in Soto Zen, see 1= “Shakamuni.”

Verse When Ordinands Enter Ritual Site (kaitei nyadojo no ge o6 AiE35 D 15)

Homage to buddha.

Homage to dharma.

Homage to sangha.

Homage to ancestral teacher bodhisattvas.

namu fudo ya e JHE A FEHR
namu tamo ya i 4 S22 PR S
namu sugya ya e JEAE P TS
namu susu bu sa e 2L T

Verses for Face Washing (Senmen no ge YETfif)
(when picking up tooth stick)

Upon grasping the tooth stick,
I pray that all living beings
may attain the true dharma in their minds,

and naturally be pure and clean.
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226 STANDARD OBSERVANCES OF THE SOTO ZEN SCHOOL
shujit yoji FHL
to gan shujo R
shin toku sho bo DFIETE
jinen sho jo HRTE T

(when using tooth stick)

Upon chewing the tooth stick at daybreak,
I pray that all living beings
may be able to restrain their teeth

and bite off all mental afflictions.

shin shaku yoji R
to gan shujo WA
toku cho bukuge PR
zeisho bon-no W R A

(when rinsing mouth)

Upon rinsing out the mouth and teeth,
I pray that all living beings
may approach the pure dharma gate

and finally attain liberation.

50 so kushi Tk 1 P
to gan shujo HRER A
ko jo ho mon MR
kugyo gedatsu Bl il

(when washing face)

Upon washing the face with water,
I pray that all living beings
may gain the pure dharma gate

and forever be without defilement.

isui sen men PIAK e
to gan shujo R
toku jo ho mon HFEM
yo muku zen T I 35 Y
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The “tooth stick” (yoji #74%) mentioned here is literally a “willow” (yo #3) “branch”
(ji %), as prescribed in the Indian Vinaya. Chewing it may have shredded it to make
it an effective tool for cleaning the teeth, and some modern scholars have suggest-
ed that it had medicinal properties similar to fluoride that could help prevent tooth
decay. Buddhist monks in medieval China were aware that the branch of a certain
tree was used in India and called it “willow,” but they did not know what kind of
tree it was (if indeed it even grew in China) and, at least by the Song dynasty (when
Dégen visited China), had given up on using any kind of tooth sticks. Instead, they
used medicinal tooth powder (shiyaku %4£), rubbed on the teeth and gums by hand
and rinsed out with water. Even so, they chanted the preceding verses that speak of
chewing a tooth stick. Zen monks today use Western style toothbrushes and tooth-
paste, and still chant “tooth stick.”

Verses of Food Offering (Sejiki ge i fiAf). Verses chanted at meal times. The “of-
fering of food” (sejiki fii ) refers primarily to donations made to a monastery by
lay supporters, although the monks ritually extend those offering to all sentient be-
ings.

+ gruel time (shukuji #5IF) (breakfast) verse:

This morning gruel has ten benefits
that richly profit the practitioner.
Its fruit is boundless:

a supreme and lasting ease.

shu yu jiri s R
nyoi an jin EEIEAT A
koho buben s iig]
kyu kin jo ra JUE 4

The “ten benefits” (jiri +¥1]) are: (1) good physical appearance (shoku 4), (2)
strength (riki /1), (3) long life (ju 7%), (4) bodily ease (raku %%), (5) a clear voice
(chéseiben i ¥E), (6) prevention of indigestion (shukushokujo 16 £:%%), (7) preven-
tion of colds (fjo AR), (8) elimination of hunger (kisho fLi4), (9) elimination of
thirst (kassho ¥&1H), and (10) healthy defecation and urination (daishoben choteki X
/IMEFIE). “Lasting ease” (joraku 54%) refers both to the physical well-being that
results from the meal and to the ultimate well-being that is nirvana.
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228 STANDARD OBSERVANCES OF THE SOTO ZEN SCHOOL

+ main meal time (saiji 75#7) (midday meal) verse:

This food of three virtues and six flavors

is given to Buddha and his sangha.

May sentient beings throughout the dharma realm
be equally nourished by this offering.

sante rumi =ER
shifu gisun Jii 9 R (8
hakai ujin ERATE

fuzun kyun nyo e[ kg

The “three virtues” (santoky =1&) of food are that it is: (1) light and soft (keinan
EHK), (2) pure and clean (joketsu 1#3R), and (3) in accordance with the rules (nyohs
#0i£), 1.e. the dietary restrictions that pertain to alcohol, meat, hot peppers, alliums,
etc. The“six flavors” (rokumi /SUE) are (1) bitter (ku ), (2) sour (saku fif;), (3) sweet
(kan H), (4) hot (shin =), (5) salty (kan i), and (6) bland (tan #). The point of
this verse is to accept the food that has been donated to the monastic community by
lay patrons and to offer (kuys #:#8) it in turn to all sentient beings. It may also be
construed as a verse in which the merit produced by donations of food to the sang-

ha is dedicated (eko [B]7]) to all sentient beings.
Verses of Purification (Senjo no ge VEIF1E)
(when in lavatory (shishitsu JAI=£))

Doing what is needed to relieve myself,
I pray that all living beings
may get rid of filth and pollution

and be without lewdness, anger, and stupidity.

sayi benri Vv skl
to gan shujo HRER A
kenjo eo SRR
muin nuchi Bllig Sy

(when about to use water)

Having finished, going for water,
I pray that all living beings
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may approach the supreme way

and attain the supramundane dharma.

ini jusui ELmist K
to gan shujo ERARAE
komu jo do [a) M i

toku shus-se ho FERIRRIIRGA

(when using water)

Using water to wash away filth,
I pray that all living beings
may be fully equipped with perfect patience

and be in the end without impurities.

isui dekie DIk

to gan shujo ERERAE

gusoku jo nin B

hik-kyo muku L A
(when washing hands)

Using water to wash away filth,
I pray that all living beings
may obtain marvelous dexterity

to receive and maintain the buddha dharma.

isui kan sho VYN
to gan shujo HRERE
toku jo myashu 3 LT
juji bup-po SFFHBIE

vessel of the dharma (hokki {£#%). A promising student: one who can receive
and hold the dharma passed down from a teacher, as when water is passed from one
sound vessel to another without any leakage.

vessels of the appropriate amount (oryoki Jié 527). (D Bowl (S. patra) carried by
Indian Buddhist monks when soliciting alms food from the laity, of a size appropri-
ate to hold one meal. @) Set of bowls received by Soto Zen monks upon ordination
and used for formal meals in training monasteries. ¥ “oryoki.’
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vestment of liberation (gedappaku fEfiifIR). 1= “Verse for Donning Kesa.”

vow to save all beings (seido issai shu 5 —YJ%). The vow of a bodhisattva,
who forswears nirvana in order to lead all living beings to salvation.

Well Accomplished (zenzei ). An epithet of Shakamuni Buddha.

“When the land has been cleared, the field of merit becomes productive” (konto
fukuden sho FREIFE H/E). “Clearing the land” (kon 32) symbolizes proper behavior
on the part of the sangha, which is a “productive” (sho /=) “field of merit” (fukuden
& H) (i.e. recipient of offerings) only when its members maintain moral purity. 1=
“field of merit.”

“When the water is stilled, the bright moon appears” (suichd meigetsu gen /K&
B H Bl). “Water” (sui 7K) is a symbol for mind. “Bright moon” (meigetsu ¥ 1) is a

symbol for awakening.

“When you truly perceive the Dharma King’'s dharma, the Dharma King's
dharma is as it is” (tai kan ho o ho, ho o ho nyoze WL T L, IETIEANRE). The
Dharma King is Shakamuni Buddha. His dharma or teaching is ultimately beyond
verbal expression, so all that can be said about it is: “it is such,” “it is like this,” or “it
is as it is” (three variant translations of nyoze Az, S. tathata)

white banner (shirohata F11%). 1= “banners.

“Wide open and bare — there is nothing sacred” (kakunen musho FFFAMERL),
A famous saying attributed to Bodaidaruma in his exchange with Emperor Wu of
the Liang, uttered in response to the latter’s question, “What is the first principle
of sacred truth (shotai daiichigi 22555 —2%)?” For the full context 1 “exchange in
the Liang court.” The saying “Wide open and bare — there is nothing sacred” was
a topic that was frequently raised for comment in debates (mondo %) in Song
Zen circles. As an “old case” (kosoku 17 HI|) that was suitable for testing the under-
standing of a disciple or a teacher, it found its way into koan collections such as the
Blue Cliff Record (Hekiganroku Z5#%8%), where it had pride of place as the first case
(T 48.140a17-141b26.), and the Congrong Hermitage Record (Shoyoroku 1E458%),

where it was the second case.

wind (kaze, fii J). A word that is often used metaphorically in East Asian Bud-

dhist texts. Among its many relevant meanings in Sino-Japanese are: (D Blowing air;
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a gust, a breeze, a gale. @ To blow; the blowing of the wind. @ A teaching, guidance,
or command. @ To influence; a famous Confucian saying for the positive influence
that the charismatic virtue (toku f&) of a ruler has on the people is:“When the wind
blows, the grass bends.” ® To scatter, to spread, as if by the wind. ® Customs, us-
age, habits, practice; that which is in fashion or popular. @ Manner, style, taste, tra-
dition. ® Fame, reputation.

wind of merit (tokufii T)E). A metaphorical reference to the teachings of Bud-
dha, albeit one with decidedly Confucian overtones. 15 “wind,” “merit.”

wind of our school (monpi MJA). The “influence” and “popularity” (i /i) of the
Soto “gate,” “approach” or “school” (mon [']). 15 “wind,” “gate.”

wind of the way (dofi 1 J1). The “influence” and “popularity” (fis 1) of the “way”
(do i) of Buddha. 1= “wind.

winter assembly (fuyue %), Same as 1= “winter retreat.”

winter retreat (to ango %4 %J&). Literally “tranquil” (an %) “shelter” (go &) dur-
ing the “winter” (t6 % ). Also called snow retreat (setsu ango %54 J&) or winter as-
sembly (fuyue A1), The ninety day winter retreat, which is held in addition to the
ninety day summer or rains retreat (4 ango N /&, S. varsavdsa) that originated in
ancient India, was probably an innovation of the Buddhist monastic order in Cen-
tral Asia or China. 1= “retreat.”

wisdom in the mind (shinchi {0, Wisdom (chie &%, S. prajiid) innately pres-
ent in the minds (shin /(») of living beings, but not actively manifested unless some-
how stimulated and drawn out by expedient means (hoben F {E).

without letters (muji #£7). Literally “without” or “there are no” (mu #£) “words,”
“logographs,” or “letters” (ji ). Ordinarily a seal (in Fll) has one or more logographs
(Chinese characters) carved on it. The metaphorical “seal of the buddha-mind” is
said to be “without letters” because the mind or awakening of the Buddha cannot be
conveyed in words.

wonderful achievement of the snowy courtyard (setsuon shochoku =5 = 5 ). A
reference to the famous first encounter between Bodaidaruma and Eka, who was to
become the second ancestor of the Zen lineage. According to the traditional histo-
ries of Zen, when Bodaidaruma was at the Shaolin monastery (Shorinji 2 #£5F) he
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was approached by a learned monk from named Shinko (C. Shenguang #11), whose
desire for the dharma was so strong he stood still outside the master’s quarters all
night in a snowstorm; by morning the snow had piled up to his knees. Bodaidaruma
took pity and asked him what he was doing standing for so long in the snow. Shinké
wept and said, “My only wish is that the Master have compassion, open the gate of
ambrosia, and reach out widely to save living beings.” Bodaidaruma admonished
him, saying that, “The supreme, wonderful path of all the buddhas entails great suf-
ferings and keen effort; one must practice what is hard to practice, and endure what
is hard to endure” When Shinké heard that he withdrew, took a knife, cut off his
own left arm at the elbow, and laid it before the master. Bodaidaruma then realized
that the monk’s potential as a vessel of the dharma (hokki {£%%), so he accepted him
as a disciple. Shinko then said,“My mind (shin /(») is not at tranquil; I beg the teach-
er to put it at ease (an ). Bodaidaruma replied, “Bring me the mind, and I will put
it at ease for you.” Shinko said,“T have searched for the mind, but I cannot obtain it.”
Bodaidaruma said, “I have given you peace of mind.” With this, the disciple gained
an understanding (satori {%) that was in accord with his teacher’s, and Bodaidaru-
ma gave him the new name of Eka (T 51.219b5-23; Record of the True Lineage, T
51.742¢10-24). 1= “vessel of the dharma.’

World Honored One (seson {it2%). An epithet of Shakamuni Buddha.

World Honored Awakened One (butsu seson ffi1t:2%). An epithet of Shakamu-
ni Buddha.

World Knower (sekenge {:Hfi#). An epithet of Shakamuni Buddha.

Yoshimine 4. Literally “auspicious peak.” The name of the hill behind Eihei-
ji. The mountain name (sangé IL1%%) of Eiheiji is "Auspicious Mountain” (Kichijosan
#FE ). When Dégen first moved to Echizen in 1243, before building Eiheiji, he
stayed in a place named Yoshimine Temple (Yoshiminedera F516=F).

“You dragons and elephants gathered at this dharma assembly, see now the
first principle!” (ho en ryu zéshu, to kan dai ichigi PE5EFEG AR . EIE —38)."Drag-
ons and elephants” (ryizé #E%) is a metaphor for monks of superior virtue and
practice. “First principle” (daiichi gi #—3%) is short for “first principle of sacred
truth (shotai daiichi gi W25 —2%),” meaning the ultimate truth (S. paramartha-
satya) that is beyond conceptual thought.
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your reverence’s commission (sahé 757 ). Polite expression used by an appointee
to monastic office to refer to his/her own selection by abbot.

Zen monastery (Zen'en jifistl). Literally, Zen “garden” or “park” (en 4ii). A Bud-
dhist monastery where the abbacy is reserved for monks who are heir to the Zen
lineage. ¥ “monastery.”

Zen school (Zensha ii#7%). Although there is good reason to speak of the “Zen
school” as a distinct branch of the Buddhist tradition of Japan, there has never been
any organized social or institutional entity bearing that name. At present, there are
twenty-two comprehensive religious corporations (hokatsu shikyo hojin THERE
1%\ registered with the Japanese government that are recognized as belonging
to the Zen tradition (Zenkei % ). These include: the Soto School (Sotoshi il
%); fifteen separate corporations that identify themselves as branches (ha Jk) of the
Rinzai lineage (Rinzaisha F#{7%); the Obaku School (Obakushi H5ER); and five
small corporations that have splintered off from the Soto and Rinzai organizations.
Each of the twenty-two Zen denominations has a number of temples afhiliated with
it, ranging from 14,664 in the Soto School to 3,389 in the Myoshinji branch of the
Rinzai lineage (Rinzaishi Myéshinjiba {55740 =FJR), 455 in the Obaku School,
a few hundred in the smaller Rinzai denominations, and just a handful in the small-
est of the corporations (all data from Bunkaché SC{LHEE, ed., Shikyo nenkan 7324
#, 2003 Edition).

One thing that clergy afhiliated with all the Zen denominations in Japan hold in
common is the belief in a Zen lineage (Zenshi iiffi7%) of dharma transmission said
to have been founded by the Buddha Shakamuni, established in China by the Indi-
an monk Bodaidaruma, and subsequently transmitted to Japan by numerous Japa-
nese and Chinese monks. During the Kamakura period (1185-1333) and the two
decades immediately following, by one account, some twenty-four separate branch-
es (ryaha fiJR) of the Zen lineage were established in Japan. By another reckoning,
there were forty—six individual transmissions of the Zen dharma to Japan, begin-
ning with Mydan Eisai BA#ESE7S (1141-1215) in 1191 and extending down to the
Chinese monks Ingen (C. Yinyuan F&7t,1592-1673) and Shinetsu (C. Xinyue />
¥, 1639-1696), who came to Japan in 1654 and 1677, respectively, and established
the so-called Obaku lineage (Obakushi #5E5%). At present, however, all Zen cler-
gy trace their own lineages of dharma inheritance back to China through only two
men: (1) Nanpo Jomyd FAifi#AMA (1235-1308), a.k.a. Daié Kokushi, founder of
the Dai6 branch (Daioha KIEJK) of Rinzai Zen; and (2) Dogen Kigen 1747 &
(1200-1253), founder of the Dogen branch (Dégenha 1 5TIk) of Soto Zen. All the
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other branches of the Zen lineage that flourished in the past are said to have died
out, having failed at some point to produce any more dharma heirs.

Most of the Zen denominations in Japan operate training monasteries in which
the bureaucratic structures, ritual calendars, and modes of practice are modeled af-
ter those found in the leading Buddhist monasteries of Song (960-1279) and Yuan
(1280-1368) dynasty China. Those institutional forms were first imported into Ja-
pan in the Kamakura period, chiefly (but not exclusively) by the same monks who
transmitted the Zen lineage. Texts containing the religious lore of the Zen lineage
in China — genealogies of dharma transmission, biographies of Zen masters, re-
cords of their discourses, and koan collections — were also brought to Japan at that
time, and have been handed down to the present within the various denominations
as the common heritage of the Zen school.
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Bold terms in this list are found in abbot’s private quarters (shindo )

the Explanatory Glossary at the page

of this volume indicated by =,

—NUMBERS—

“2” and“7” days (ni, shichi nichi — + £
H) = p.53

“3” days (san nichi = H) = p.53

“3” and “8” days (sanpachi =\
15 p.53

“3” and “8” recitations (sanpachi nenju
=)&) = p.53

“4” and “9” days (shi, ku nichi It - Ju
H) = p.53

“8” days (hachi nichi \ H) 1= p. 53

—A—

abbacy name (imina %)

abbot (jajishoku 1EF7H, juji {157,
Jjashoku 18, docho 5H) s p. 54

abbot emeritus (zenjii Hiifl:)

abbot enters hall (jaji nyads {E5¢ N,
jiji joden L)

abbot goes to hall (jiji fudo {1:#5kh L)

abbot inspects platforms (ja#ji kentan 2

abbot makes rounds of quarters (jiji
Junryo {EFHKFE)

abbot of monastery (jisan {111)

abbot tours hall (jaji junds (FF£FKAL)

abbot withdraws from hall (jiji taiden
(ERSBIIEY

abbot’s chair (jaji i fEFFFT)

abbot’s place (jaji i {FH57)

= p. 54

abbot’s quarters (hojo J73L) 1 p. 54

abbot’s quarters assistant (hojo anja Ji
LATH, héan FH1T) & p.55

abbot’s ritual choreography (jiji shintai
A FREIR)

abbot’s room (joshitsu =)

abbot’s salutations to head seat and
great assembly (jiji, shuso daishu to
ninji ERF, EHE - KRR L NH)

abbot’s signature ceremony (sensho shiki
wrpik)

abbreviated bow in gassho (ryaku
monjin W& MFA)

abbreviated confession (ryaku fusatsu Il
i)

abbreviated dedication of merit (ryaku
eko M&[EITAT)

abbreviated dedication of merit for
householders (zaike ryaku ekd TE5E
M [l v )

abbreviated eko text (ryaku ekomon W
[\l 37)

abbreviated formal noon meal (goji
ryaku gyohatsu “FIRFIEATEA)

abbreviated morning meal (choshuku
ryaku gyohatsu FRIEATEE)

abbreviated morning sutra chanting
(ryaku choka B&HIF)

abbreviated procedure (ryakushiki &=,
ryakubo &%)

abbreviated procedure for mountain
seating (shinsan ryakuho & [LII&%)

abbreviated procedure for retreat (kessei
ryaku saho FETHIIEAFELE)

abbreviated prostrations (sokurei filifL)
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abbreviated retirement ceremony (taito
shiki ryakuho IR H#H 2K E)
ablution (kan’yoku VEIR) 155 p. 56
absentee ordination (daikai X7i)
15 p. 56
abundance of successors in the mon-
astery (mon’yo hanko MEEZEHL)
I p. 56

accompaniment by staffs of various
quarters (shoryoshu sanzui 5 FEHR
i)

accompanying incense (juko 7E7)

accumulation of merit (kudokuju D&
%) = p.56

acolyte (jisha fF#) 1= p.56

acolytes quarters (jisharyd RFE %)

activities inquiry (anri chosa 1T JEFHAL)

activities register (anrichd 1T/EMR)

administration hall (kudé &%, kuin i
B, kusu JHE 5], kuka JEE T) = p.57

administration hall assistant (kudo
anja JEALATE, kuan JEAT) 1= p. 57

administration hall salutations (kusu
nini JiE 7] N\ GF)

Administrative Headquarters of Soto
Zen Buddhism (shamuché 75%5)T)

administrative wing (joji i {1) 15 p. 57

administrators (kusu JE7]) 1 p. 58

administrators courtesy words (kusu
chigo J& w1 HRE)

administrators’ decoction service (kusu
tentd JEE &) S55)

administrators’ decoction service notice
(kusu tento bo JEE =] L)

administrators’ quarters (kusuryo J& 7]

%) = p.58
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admixture of “new tin” (shinshaku soken
BB = p. 58

admonitions (suikai FEFK)

Admonitions for Common Quarters
(Shu ryo shingi R%EHEHL) 1= p.58

Admonitions for Zazen (Zazen yojinki
AAHLEL) 1 p. 58

admonitory explanation (suikai kusen
Tl 1 H)

adornment stupa (shogon to HEH)

advance in a row (heishin {}fi£)

advance to altar (shinzen HER()

advance to altar and burn incense
(shinzen shoko HERTHER)

advance to altar and offer stick of in-
cense (shinzen joko HERT F7F)

afhiliated lay followers (kochi shinja &
TEH)

affiliated temples (kumiji f1<F)
15 p. 59

after (ha #2)

after bedtime (kaichin go BAELT)

after breakfast (shukuha 555E)

after-breakfast communal labor
(shukuba fushin #iRE )

after-breakfast sutra chanting (shukuba
fugin HEREFAFE)

after evening bell (konshoha F#i5E)

after-meal dharma instruction (saiha
hoyaku 7 FEHELS)

after-meal reading (saiba kandoku 75 58
Ft)

after midday meal (saiba 7 6E)

after morning sutra chanting (chokaha

RREE, kaba F34E)

7/31/08 10:42:53 PM



GJKH_vol2_CS3.indb 239

LIST OF TECHNICAL TERMS

after small convocation (shésan ha /)
ZHE)

age of the end of the dharma (masse R
) = p.59

age of the true dharma (shobs 1E1%)
= p. 60

aggregate of ignorance (mumyoju I
) = p.60

aggregate of merit of the harmoni-
ous assembly of monks (wago shuso
kudokuju FNERKIGDHEI) 1= p. 60

aide to precept master’s acolyte (hoshitsu
=)

ailing monk (byaso JifH)

air straw mats (shisen /%)

air straw mats in various halls (shodo
shisen 5 HIEHE)

all alike attain perfect omniscience
(déen shuchi [F] FHFREE)

all beings (issai shu —HI%%)

all benefits, hidden and manifest (onken
riyaku FREEF] %)

all bodhisattvas of the ten direc-
tions who together train in dharma
(dogaku horyo jipps shobosatsu [FR]F:
R+ J7 7 hE)

all great bodhisattva ancestors who
transmitted the precepts in the
three lands (sangoku denkai soshi sho
daibosatsu = [ERTHAHRNFE I ERE)

all buddha lands in every speck of dust
(mijinkoku THEEI])

all buddhas (shobutsu F&1L, issai
shobutsu —YFE{L)

all buddhas and bodhisattvas of the
perfection of wisdom assembly

(hannya e shobutsu bosatsu M2k
1L3E1E)

239

all buddhas of the ten directions (issai
jippo shobutsu +J57—HIGE(L)

all buddhas of the ten directions and
three times (jippo sanze issai shobutsu
+ 75 = —GIRE(L)

all buddhas of the ten directions and
three times, venerable masters who
verified the precepts (shokai sonshi
Jippo sanze shobutsu FIEAKEEATI+ 7 =
THEE(L)

all buddhas of the three times (sanze
shobutsu —H7E(L) 15 p. 60

all conditions auspicious (shoen kikkei
R i BE)

all conditions favorable (shoen kichijo i
T )

all constellations (issai shoshuku —4)
1)

all dharma-protecting devas (issai goho
shoten —YJFEVEFE K)

all dharma-protecting devas and benev-
olent deities (issai goho shoten zenjin
UL K

all dharmas are marked by emptiness
(ze shoho kiso JErfiEZEHH)

all disciples of the ten directions who
together train in dharma (dogaku
horyo jippo shohindei [R)*FEAR + )5
i LE)

all generations of deceased (senmo
ruidai S5 2R

all great bodhisattva ancestors who
transmitted the precepts in the
three lands (sangoku denkai soshi sho
daibosatsu — [ERBA AT 7% K5 5E)

all honored ones, bodhisattvas, great be-
ings (shoson bosatsu makasatsu 7 &
EREERTRE)

all invited (fushin 34) = p. 60
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all invited to send off the deceased
(fushin sobo EFEIE L) 15 p. 60

all kinds of disasters (shosai 75 5¢)

all living beings (issai shujo —UIR/E,
shujo R/, issai gunrui —YIFEAE,
issai gunjo —YIREE) 15 p. 60

all living beings who come (shorai
gunryi 5EREHIH) 1 p. 60

all modes of contact with phenomena

(sokusho filiAlL)

all nations (banpo J7Hf)

all-night vigil (tsuya 1K)

all-night vigil sutra chanting (tsuya fugin
R E)

all-night zazen (tetsuya zazen KAL)

all patrons may live long and prosper
(shodan fukuju FETEEF) 15 p. 60

all sentient beings (issai ganrui —H15
¥)

all spirits (sho shorei # F532)

all spirits of deceased ordinands (mdkai
sho shorei LLTKEIETE)

all starving beings (kikinrui #LAESH)
1 p. 60

all tathagatas (issai sho nyorai —4Ii#
k)

all the three treasures (issai sanbo —4J)
=)

all together (fudo [, ichido —[Fl)
1= p. 60

all we pray is that (igan MERH)

alms bowl (ubatsu #:6k) 1 p. 61

alms gathering (takubatsu ¥£8k)
= p.61

alms money (shinkin Wi4>)
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alms money and sweets three prostra-
tions (shinkin ka sanpai W45 =FF)
aloes wood incense (jinko ILE) 1= p.
62
altar (gan #) 1= p. 62
alternating hall monitor (rinji jikido
TRIE L)
alternating sequence (koda 524T)
Ambrosia Gate (Kanromon H#& ")
= p. 62
Anan [iT#f 1 p. 63
ancestor (so i, senzo 55fll) &= p. 63
Ancestor Daruma (Tasso #1H)
= p. 63
Ancestor Daruma’s memorial (Tasso ki
)
ancestor memorial (soki %)
ancestors hall (shidé jifl i) 1= p. 63
ancestors hall sutra chanting (shido
Sugin T BEFRE)
ancestors of old (noso FfH) 1= p. 63
ancestral admonition (sokun fHFI)
ancestral portrait (soshin 1)
= p. 63
ancestral records (soroku fH#x)
= p. 64
ancestral spirits (senmé shorei 561 3E)
ancestral teacher (soshi #Lfi, so fH)
1 p. 64
ancestral teachers hall (sodé il %%)
= p. 63
ancestral teachers hall bell (sodo sho .
ancestral teachers hall sutra chanting

(sodo fugin A= FRHE)
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ancestral wind (sofi fl2) 1= p. 64
ancient rule (kyaki IH#H)
ancient sutra (kokys %)
andae robe (andae Z[E23) 1 p. 64
announce illness (kokubyo £59/)
announce meal (kasshiki P& £)
announce time (ten J)
announcement (koho R, hiro 11¢i%)
announcement by abbot (jiji koho f1: £}
announcement by rector (ino koho it
HREH)
announcement gift (hiro motsu H%#547))
announcement letter (fujo FMIK)
announcement of an abbot (jishoku hiro
(L %)
announcing bell (kansho Waf)
announcing mallet (byakutsui FI£E)
annual memorial (nenki - z)
= p. 65
annual memorial stupa board (nenki
toba o) 15 p.65
annual observances (nenbun gyoji 457
ES))
answer words (towa Z5)
apparitional (genmo %)) 1= p. 65
apparitional transformation (genke %)
{b) = p.65
appearance is ruined (kigys %JF)
= p. 65
apply for registration (kata shigan HH+4
-
appointees for excellent buddha-prais-

ing assembly (tanbutsu shoe sajo ¥AL
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appointing head seat (shé shuso & 15/#)

appointing Heroic March head (sho
ryogonjit FH IR EREH)

appointing precept master (sho kaishi
A

appointing stewards (sho chiji 3 %15)

appropriate amount (6ryo b i)

arhat (rakan #E1E) = p. 65

arhats hall (rakando FEE50) 1= p. 67

arhats liturgy (rakan koshiki #5% )

arising from stillness (kaijo B #f)

arm-severing sesshin (danbi sesshin ¥
BRI 1= p. 67

arrangement of four gates (shimon no
haichi MU DR E)

arrangement of funeral place (soba no
haichi HE; DELE)

arrangements for repentance site (sange
dojo uchiawase HWNEESLFTE)

arrangements for ritual site (dojo
uchiawase IEHFTH)

arrival at triple gate (sanmon tochaku =.
MEI)

arrival of new abbot’s vehicle (shinmei
nydga Frin A )

arrival of precept master (kaishi tochaku
TREME )

arrival of vehicle (raiga %)

arrival prostrations (tochaku no hai %I
D)
arrivals register (tochakucho EI7E1ME)

“As for the author...” (sakusha wa 1E#
=)

ascertain (shoko i)

assembled monks activities register

(kaishu anricho WiARATIENE)
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assemblies of sages (shoshu, shosha 42
)

assembly (shu &, shuto K%, e 23)

assembly for training (kai shugyo =&
17)

assembly from assisting temples
(zuikishu [fEE24)

assembly of monks (soshu 52, shuso &
8, bikushu Lt )

ask for leave (koka ZM&)

assigned place (hi i #/ir)

assistant (anja 17%) 1= p. 67

assistant comptroller (fisu FlI<F)
I p. 67

assistant instructor (jokeshi B{tfi)
I p. 68

assistant platform manager (hodan i
1)

assistant to precept master’s acolyte
(shitsuan ZE1T)

assisting offering (shisen & 1)

associate dharma site (jun hochi i£1)

associates (koshi l5fifi)

assume position (shai A7)

ate the meal with his entire body
(tsishin kippan LK) 15 p. 68

attain buddhahood (jobutsu %14)
= p. 68

attain the way (jodo {GH) 1= p. 68

attend to (gosetsu I, buji Z5FF)

attendance (rinsho i)

attendant (benji 7+ 5, zuishin FEL, bojin
EN)

attendees (sanretsusha Z5I|3)

attendees at ceremony (gito #1E)

attentive concern (shokan HH)
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attest (shokan FIE#)

auction (shoe 84K, heisho IFME, kosho
fiti"E)

“Auction” placard (shée hai "EZH)

august attendance (kdgo Ji.[é) 1= p. 68

auspicious appearance of purple and
gold (shikon zuiso 254 FiitH)

auspicious phoenix canopy (zuiho gai i

awakened spirit (kakurei 7. 5E)
= p. 68

awakening (bodai 42, kaku 7%, satori
&0 ) 1= p. 68

awakening day sesshin (rohatsu sesshin
L) 1 p. 68

awakening day sesshin assembly
(robatsu sesshin e il \FF/L>2%)

awakening stupa (bodai to FFHEE)

—B—

backpack (atozuke #%117)

Baddabara Bodhisattva (Baddabara
Bosatsu BFELFEETE) 15 p. 69

bag for wandering monk’s pack
(kesagoribukuro ZLATHRLR)

baggage (anrimotsu 1724, keikohin #5
1T dh)

baked salt (yakishio FEHi)

bamboo horn (riki %)

bamboo staff (shippei 1) 15 p. 69

ban going on foot (kinsoku ££/2)
= p. 69

band (obi )

banners (hata %) 1 p. 69

7/31/08 10:42:54 PM



GJKH_vol2_CS3.indb 243

LIST OF TECHNICAL TERMS

banners for funeral of a deceased
monk (béso sogibata 1= {5 FERIE)
= p. 74

banners for funeral of a householder
(zaike sogibata {E5HEHE)

banners for funeral of a venerable

monk (sonshuku sogibata B HE1#
%) 1= p. 72

banner pole (hatazao %)

Banzei (banzei %) 1= p. 75

bardo (chain Hf2) == p. 75

bardo stupa board (chiin toba HfEHE
B)w p.75

bare pillar (rocha #51T) 1= p. 76

bare right shoulder (hendan uken fitH
) = p.76

basic etiquette (kihon saho FANELE)
I p. 76

bath drum (yokku 1#5%)

bath fire (soka Hi:K) 1= p. 76

bath place (yokujo #457)

bath prefect (chiyoku HIiR) = p. 77

bath manager (yokusu #3 =], yokusu 1%
+)

bath manager nine prostrations (yokusu
kyihai %3 F]JLEE)

bath sounding board (yokuhan i)

bathe (kan’yoku VI3, soyoku J5:17)
= p.77

bathe Buddha (kanbutsu {4,
yokubutsu L) v p. 77

bathe Sacred Monk (shdyoku TEi+)
= p.77

bathhouse (yokushitsu #55)

bathhouse tablets (yoku i ¥3ir)

243

bathing order (nydyoku shiji ANREIK)

bathing order placard (nydyoku shiji hai
ANIE U

baton (shaku %))

bay of cranes (kakuwan #51%) 1= p.78

beam (ryo 42)

bear witness (shomyo 7L, shochi FIEAN,
sho FiE)

beat drum (meiku 5%, kyakuky 5%)

beat drum progressively faster (tenjo #i

&)

become a full-fledged monk (risshin 37

L, risshoku “LH)
bedtime (kaichin Btk)
before altar (danzen $HHT)
before bedtime (kaichin mae BHFLAT)
before breakfast (shukuzen 5¥HIT)
before buddha (butsuzen {ARN)
before coffin (ganzen FERAI, kanzen FH i)
before earth spirit (dojizen 1-HiHIT)
before images (z0zen f4H17)
before midday meal (saizen 7 i)
before mid-morning (guchizen EyH1AT)
before mortuary portrait (shinzen EHij)
before offering table (takuzen F.H)
before platform (danzen i)
before tablets (haizen h#iAi)
beforehand offerings (naiken PHR)
being (satta FELE) 12 p. 78
believing donors (shinjin seshu {50
£)
bell (kane $) 1= p.78

bell for“3” and “8” recitations (sanpachi
nenju sho — )\ ERaH#H)
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bell for greeting and sending off guests
(sesso sho HEkHH)

bell for inviting stewards, prefects (sho
chiji choshu sho FEAIEE - TH I H)

bell for release from convocation (hosan

sho 2 4i)

bell for sending off a deceased monk (s6
boso sho 15 1 f $#)

bell for start of meditation period (shijo
sho 1 F##i)

bell for stopping (tome kei 1EZ)

bell handler (shukei T-5%)

bell manager (shosu $##])

bell offering (kane kuyo ##{iL#E)

bell ringer (shaten $,5)

bell ringing (shinrei #Eén)

bell tower (shoro ##4%) 1= p. 78

bells and drums (shoku $#ii%)

beneficial protection (uri no kun ]
25

benefit (n. ri Fll, vt. riyaku FIZE, rijun Fl
i) = p. 78

benefit and save (risai FI5)

benefit living beings (risho /)

benefits-bestowing stupa (tsuizen to 18
)

benevolent deities (zenjin )

benevolent virtue (jintoku 1-1¥)

benightedness (mumys #EH7)

bent body (kyokkyi Hli%7)

bereaved disciple (yuitei &)

bestow prediction of a birth (ju issho
no ki #&—HZF0; #&%50) = p. 78

between retreats (geai fif:ff]) ©= p. 79
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beyond the clouds (untei EF2)
= p.79
bill of fare (kondatehys Bk Z3)

billions of apparitional bodies (keshin
hyakuoku 115 1K)

binding of retreat (ketsuge #% 5 )
= p.79
binding rules (kessei #&fi]) 1= p. 79
binding rules and holding a retreat
(kessei ango il 22 5) 1 p. 79
birth and death (shoji £3E) 1 p. 79
birthday (gotan F&E)
birth-less (musho /%)

birth-less buddha land (musho bukkoku
pUZE Y INES))

birth of Tathagata (gotan nyorai [#FE
k)

birth year stars (honmyé ganshin A
JLIR)

Biru banner (biruban B &%)

Birushana (Birushana E &)
= p.79

Birushana Buddha (Birushana butsu %
&ML = p. 79

Birushana Buddha, pure dharma body
(shinjin pashin birashans fi TEEIES
=2 55 N

black dragon’s pear] (riju BiEEK)
= p. 80

black emperor (gentei Z27i7)

black lacquered board (nuri ita E4R)

black placard (kokuhai Fif)

Blessed One (bagyabon A%, bogabon
HAE) 1= p. 80

Blessed One of Six Virtues (rokugi
bagyabon SFEHEMAE) 1= p. 80
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blessing-sending stupa (tsuifuku to 18
iy

blessings (on J&) 1= p. 80

blessings and wisdom (fukue %)

blessings of New Year’s day (san’yé no
kei =u2 BE)

blessings-providing stupa (shifuku to &
fEE)

bliss of dhyana (zen'etsu fi]ji)

block (chin fif)

board (han i)

board signaling face-washing

(senmenban VaifihR)

boat of compassion (jiko Z#T)
1 p. 80

Bodaidaruma #4235 = p. 80

bodhi (bodai #F#2) 1= p. 81

bodhi tree (bodaiju F1215) 15 p. 81

bodhisattva (bosatsu %) 1= p. 81

bodhisattva precepts (bosatsukai i
) 1= p. 81

bodily etiquette (shintai saho HEEE)

bodily existence (shinmyo £ i)

body and mind (shinjin &)

body of Buddha pervades and fills emp-
ty space (busshin henman koka 1LE
(el

body, speech, and mind (shinkui £ I
) p. 82

Bon festival (urabon e 1%k, obon 1
W) 1= p. 82

Bon festival food-offering assembly
statement (Urabon sejiki e sho &

)

245

Bon festival great food-offering assem-
bly (urabon daisejiki e &% K Hi
£2)

Bon festival offering (urabon ku i
i)

bonds of love (onai &%)

Bonten and Taishakuten (Bonshaku #&
W) = p. 85

bottomless bowl of meal offerings
(mutei batsu no saiku JEJEHE.Z 77 {ik)
= p. 85

bow for taking seat (chakuza monjin
HARHER)

bow of invitation (yishé 1H7i)

bow in gassho (monjin fif7R) = p. 85

bow in gassho at foot of dharma seat
(zaka monjin J# T HIFR)

bow in gassho in front of dharma seat
(zazen monjin JERTTFA)

bow in gassho in reply (to monjin %[
)

bow in gassho to each other (aimonjin
FAFETER)

bow in gassho to empty seat (kiza
monjin ZZJERIFA)

bow in reply (toitsu 2Z-1H)

bow in thanks with hands clasped
(itsuja $HEHT)

bow with hands clasped (itsu )
= p. 85

bowing in five places (gosho monjin 1.
ZRED)

bowing in four places (shisho monjin I
ALFETER)

bowing in seven places (shichisho monjin

LATHTER)
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bowing in six places (rokusho monjin /<
ALRTER)

“Bowing My Head With One Hun-
dred Prostrations” (keishu hyappai

FE ¥ EHE) o p. 85

bowl (hattara $5%7%) = p. 85

bowl bag (dohatsubukuro JEEK4E)

bowl-bell (keisu B&¥-, kei Z¥) 1= p. 85

bowl raising (keihatsu B#5%)

bowl stand (hattetsu 58, takatsuki /&
£F)

bowl swab (hassetsu #kl)

bowl washing (senpatsu BEék)

bowl water (hassui $#4/K)

bowl wiping cloth (hasshiki #4#)

bowls (hou #ki)

box stand (hakodai 1)

boy (doji # )

branch temple (matsuji K=F)

brass cymbals (dohatsu #igk)

brazier (ro ) 1= p. 86

breakfast (gyoshuku 179, shojiki /INE,
shojiki handai /NERE)

breakfast offering (kenshuku Hikifs)

breakfast offering for two ancestors

(rydso kenshuku MiFHIER}E)

breakfast offering sutra chanting
(kenshuku fugin HRHSFRFR)

breast pocket (kaicha 1#H7)

bright flame of a solitary lamp (koto no
mydka IMATZIAK) 1= p. 86

bright spells of dharanis (soji mydshu #&
FrHAWL)

broad way (kodo /AiH)
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brocaded banner (nishikibata $i%)
= p. 86
buddha (butsu (L) 1= p.86

buddha after buddha and ancestor after
ancestor (butsubutsu soso {LAHH)

Buddha Compassion Association
(Butsujiko {LZ43#5)

buddha, dharma, and sangha (bupposo
[INESIE))

buddha hall (butsuden {LJ) = p. 86

buddha hall bell (butsuden sho {1 4#)

buddha hall sutra chanting (butsuden
fugin ALJBGRFE)

buddha image (butsuzo {L14)

buddha land (butsudo {41, bukkoku {4
[¥], bukkokudo {A[E 1)

buddha lands of the ten directions
(jipps butsudo +I714 1)

buddha name (butsugo 157, butsumyo
164)

buddha names banners (butsumysban
(a5

buddha offerings (butsuku {A11k)

buddha praising (tanbutsu (L)

buddha-praising assembly (tanbutsu e
LIS

buddha-praising dharma assembly
(tanbutsu hoe FALIER)

buddha rite of encoffining (nyiigan
butsuji AFEILS)

buddha rite officiants (butsujishi 155+l

Buddha Shakamuni (Shakamuni Butsu
P2 L) = p. 87

Buddha Spell (Budda jinshu {LFEFRYL)

buddha sun (butsunichi {4 H)
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buddha-treasure (buppé (LK)
= p. 87
buddha worship (raibutsu fL{L)
Buddha’s attainment assembly (jodo e
Buddha’s attainment assembly state-
ment (jodo e sho B Bit)
Buddha’s attainment assembly sutra
chanting (jodo e fugin FOEZXARFY)
Buddha’s birthday assembly (buttan e
IN =)
Buddha’s birthday assembly statement
(buttan e sho {LFEZSBit)

Buddha’s birthday assembly sutra
chanting (buttan e fugin {AFEFRFR)
Buddha’s body (busshin {L£)
Buddha's kesa (bukkesa 1AZ2%%)
Buddha's merit (buttoku (A1)
Buddha’s nirvana (butsu nehan {AIEHE)
buddhas of the ten directions (jippo
butsu +J51L) = p. 87
Buddha’s precepts (bukkai {A78)
Buddha’s sutras (bukkyo {14#%)
buddhas and ancestors (busso {A1H)
Buddhism (butsumon {LF9)
Buddhist rite (butsuji {45)
Buddhist temple bell (bonsho #£45#)
Buddhists (shakushi #11-)

burial (endo #E 1+, maiso ¥83E, doso 3%,

nandai FEHE)
burial rites (nandaishiki #H25)
burn incense (shoko BE7T)
busboy (soku %)

247

—C—
cake plate (kashizara TE-7-1IL)

came from the west (seirai 79)
= p. 88

camphor wood (kusu 1)

cancellation of hall touring (men jundo
S iAL)

candle (shoku /)

candle stand (shokudai & 7)

canon (zokyo JHi%, kyozo FEIE)
= p. 88

canon prefect (chizo i) 1= p. 88

canopy (gai &)

canopy and pennants (bangai &%)

canopy of turning the dharma wheel
(tenborin gai §A1EH75)

capacity of Zen (zenki f#£)

carefree and self-sufficient ease and joy
(shoyd jizai no anraku H 1% A TEZ

carry sitting cloth (taizagu #5445 H.)

carrying cloth (furoshiki JE = %)

case (soku HIf)

cash offering (kuyokin fi:384)

casting card (haiyaku hyo Btk #)

casting ceremony (haiyaku shiki FR=X)

casting for period of retreat (seichs
haiyaku il P ELEZ)

casting for precepts-giving assembly
(juka e haiyaku 2R ATLAK)

casting tea service (haiyaku gyocha Bk
1T4)

causes and conditions (innen [K#%)
= p. 89

celebratory fan (shukusen FLk)

7/31/08 10:42:55 PM



248

STANDARD OBSERVANCES OF THE SOTO ZEN SCHOOL

celebratory fan fee (shukusenryo HiLli£t)  ceremony of taking precepts (tokudo

celebratory feast (shukusai HL7)

cemetery sutra chanting (funbo fugin ¥

cense (kunjiru T U 2%, ko ni kunjiry 75
IZHE L D) = p.89

censer (koro &) 1= p. 89

censer fire (roka §7:K) 1= p. 89

censer handler (heiro fFi4F)

censer lid (rogai JF35) 1= p. 89

center directly in front of altar (chio

shomen - TE T )
ceremonial choreography (gyorei shintai
1THLIEEIR)
ceremonial fan (chitkei H17%)
ceremonial feast (sessai hoji iX 77 153 5¥)
ceremonial procedures (hosshiki {57,
gyoshiki 1T, gisoku fEHI)
ceremonial string (mizuhiki 7K5|)
ceremonial will (yuishoku JEYR)
ceremonial will document (yuishokusho
EIEE)
ceremony (gyorei 174L, shiki 7)
ceremony-closing buddha-praising
(mansan tanbutsu 12 HEK(L)
ceremony of appointing Heroic March
head (sho ryagonto shiki G kEAT)
ceremony of compiling seniority chart
(enkyo choin shiki FIEEFRFIZ)
ceremony of reading statement (sensho

shiki BHR)

ceremony of registration in sangha hall

(sodo katashiki & & HMEZL)
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shiki #3%3X)

ceremony-opening address (kaishiki no
ji B o#E)

ceremony-opening buddha-praising
(keiken tanbutsu FEEEKAL)

ceremony marking completion of con-
struction (rakkei shiki ho ¥ BE=01%)

ceremony text (shikimon 7.3C)

certificate of authenticity (teijo %:IR)

certificate of authenticity of monastery’s
signature stamp (jiin teijo ~FF1EIR)

certificate of permission to change robes
(ten'e kyojo HaA<FFIR)

chair (i 1, isu #7°)

change of curtain in sangha hall (sodo
kanren {85 HAHR)

change robes (ten'e 5 4K)

chant (dokuju Fir, fuju FBFH, ju 7,
dokkyé Fit%)

chant and uphold (juji 7fi#¥F)

chant buddha’s name (shomyé ¥4,
shomyo "B44)

chant dharani (jushu Y1)

chant dharani while circumambulating
(jushu gyodo FHWLATIE)

chant Heart Sutra (Shingyo dokuju L%
Feam)

chant Last Teaching Sutra (Yuikyo
dokuju TEXFEH)

chant in initiation (koshé Z5"8)

chant in praise (shésan Fri&)
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chant in unison (déju [R5, dosho [FIME,
doon [F1, showa "BFN)

chant sutras (jukyo F#if%, dokkyo #ti%)

chant sutras and dharanis (fugin kyoshu
FFRARIL) 1= p. 89

chant verses (shoge "Eff)

chant while standing (ryaju 3Z5#)

chanting circumambulation (dokuju
gyodo HtamiTiE)

chanting holy name and circumambu-
lating (shoshago nyéso FREE 5321

chanting of precepts sutra (ju kaikyo fff
THEHR)

chanting places (kaju i FRrH{L)

chanting with prostrations (shérai "§1L)

chapter title (honmoku i H )

check in middle of night (yacha tenken
A )

chief of department with jurisdiction

(shokan buché T R)

chief platform manager (jikidancho H.
HiF)

chief seat (shuseki “=fif7)

child of all the buddhas (shobutsu no
miko FEALT)

child of Buddha (busshi {A1-)

children and grandchildren (shison -
£%)

children of all the buddhas (shobutsuko
FHALT)

Chinese (kanbun 30)

Chinese paper (toshi JE )
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Chinese quatrain (zekku f#fi/A])

chopsticks bag (hashibukuro E4%)

chopsticks for ritual burning
(shokyakubashi BEHZE)

cinnamon disk (keirin ££ifi) 1= p. 89

circulate around every corner of heav-
en (inyo tenpen [FHEKI) 1= p. 89

circumambulate (nyogyo %17, gyodo 1T
i, 1yoso B = p-90

circumambulate place of practice
(nyodojo #1EY)

circumambulate Sumeru altar (shumi
nydso ZHREETT)

circumambulate while chanting dharani
(gyodo jushu 17EFHWL)

circumambulating chanting (nyoju 3%
i)

cleaning out soot in various halls (shodé
sobai &# HATE)

clear recitation (roju B/15if)

clear voice (rosho BA"S)

clearly displayed to all in this monastery
(gasan shoryo & [LIESE)

clever fingers (myoshi i045) = p.90

clink, clink, clink (kachi, kachi, kachi 71
Fo BT HF)

cloister name (ingo i ’5)

cloister and hall names (indengo B
)

cloistered retreat (kinsoku ango 55/t %
&) = p. 90

close followers (kinji JT15F)
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close friends (gonho iT1%)

closing bath (heiyoku PHI)
closing beat (uchikiri ¥THE] Y )
closing ring (uchikiri {THEI V)
closing bell (josho 7E4#)

closing of assembly (mansan JiiHk)

closing of Heroic March assembly
(ryogon e mansan FEET )

closing overnight quarters (hei tanga Bl
Hodh)

cloth-wrapped bundle (fukusu 1)

clothing (emotsu 2<4)

cloud gong (unpan ER) 1= p. 90

cloud gong in front of kitchen (chizen
no unpan JEHIT0OZERR)

cloud hall (undé ZEE) 1= p. 90

Cockscomb Earth-Store King Bodhi-
sattva (keito jizo 6 bosatsu F3JLHLE
EFRE)

cothin (gan #&, kan 1§)

cothin key (sasu 51

coffin-moving officiant (iganshi F&ifi)

coffin-raising officiant (kiganshi L #EAT)

coffin-sealing officiant (saganshi SHFEAT)

coffin stand (gantai FH)

collect relics (shishari IXF])

collect spirits offering (shisan IL/)

collected sins (shuzai #3E)

collection of precept money (kaikin

yono ﬂé'ﬁﬁ’*l"])
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color of thin black ink (tanbokuiro ¥4
)
colored banners (irobata FI%)
= p. 91
colored mixing stick (saibo ¥1%)
coming-out ceremony (zuise i {ik)
comment (agyo F7&)
commentary (teisho #2"8) & p. 91
commentary on root case (honsoku
teisho AHI$ZNE)
common quarters (shu ryo RK¥%)
= p. 91
common quarters bell (shu ryo sho 4
common quarters Heroic March assem-
bly (shu ryo ryogon e R Hiz)
common quarters monitor (shuryd 5F
)
common quarters sutra chanting (shu
ryo fugin JRITIAFE)
communal (fushin &5%) 1= p. 92
communal cleaning (fushin soji 1555 i

FF)

communal labor (fushin samu 35 1F
%) = p.92

communal labor drum (fushin ku 55#
%)

compassion (jihi k)

compassionate blessings (jion #/&)

compassionate insight memorial (jimyo
ki ZEH )

compassionate mind (hishin E.0))
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compassionate path of awakening (jihi
bodaido F5EEHEHE)

compile (chonin i)

compiling register of monkish seniority
(kairobo chonin BARTFEFFE)

compiling statements, decoction notice,
recitations texts (sho, tobo, nenjumon

Bl + AR SURRR)

complete and perfect (gusoku enman B
& i)

complete and sudden (endon M)

chonin Bt +

Complete in Wisdom and Deeds
(myogyosoku BHATIE) 155 p. 92

complete omniscience (enman shiichi []
it Fe )

complete quiescence (enjaku %)

completion of construction (rakkei %
B)

completion of construction of kitchen
residence, spirit tablet hall, assem-
bly hall, etc. (kuri, ibaido, kaikan to
rakkei JERE « (LA « SERSEVRER)

completion of construction of main
hall or founding abbot’s hall (honds,
kaisando rakkei Z<5E « B 1L 5 B

completion of construction of various
halls, triple gate (mountain gate),
bridge, etc. (shodo, sanmon (sanmon),
kyoryo, to rakkei 54 + = (1LIFY)

comptroller (kansu <) 1= p. 92

comptroller’s quarters (kansu ryo Bi<F

)
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concern for the way (donen /&)

conclusion of rite (ketsuza /%)

confer in absentia (ydju 15E1%)

confer karmic connection chart
(inmyaku juyo KINRIZ5-)

confer lineage chart (kechimyaku juyo IfiL
IRz 5-)

confer precepts (juyo kikai 1% 5-J77K)

conference (kyogikai i)

confession (fusatsu AfipE) 1= p.93

confinement in overnight quarters
(tanga ryo zume BIH%EEE)

congratulations (kankei #B, shukuga
BUE, keishuku BEOL)

congratulatory gift (kasogi Z& 1 1&)

congratulatory noodles (shukumen Ht
)

congratulatory prostration (shukubai
PLFF)

congratulatory rice cakes (shukubyo 9L
if)

congratulatory tea (shukucha HLA)

congratulatory words (shukuji HL3, 1L
iF)

Congrong Hermitage Record (Shoyoroku
TERFE) = p. 93

connected blows (renché H4T)

connecting corridor (kairo {HJER)

constantly mindful (okunen fE/&)

contemplation of reality memorial
(shijitsu ki L2 R)
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continuing proper mindfulness (shonen
sozoku TE/EFEE)

continuous patrolling (rensaku )

continuously renewed fragrance (renpo
B#57)

conversation and singing (danwa gin'ei
ARREIRK)

convert (ke {t)) = p.93

converters of beings (noke REfL,)

conveyance of words (dengo 153E)

convocation (jodo i) = p. 94

convocation dharma lecture (jodo enpo
LR )

convocation for retiring from abbacy
(taito jodo IR I 4E)

“Convocation” placard (jodohai |- hfH)

convocation upon completing ordina-
tions (gankai jodo SEAK I %)

convocation with abbot (jiji jodo {145
)

cooking stove (kamado ) 1= p. 94

cool moon of bodhisattvahood (bosatsu
shorys no tsuki EHEFIRA )

cool screens (ryoren Vi)

cooling refreshment (shoryé i)

cord belt for raising robe (agejukin =
FFm)

correctly transmit (shoden 1EAR)

corridor (roka B T)

cosmos (ucha FH)

countless beings (jinja FEID)
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countries as numerous as specks of dust
(setsu jinjin F|EEEE)

courtesy words (chigo £(3H)

covering cloth (fukusa #+-)

cremation (dabi 752, kaso KZE)

cremation rites (dabi shiki %5 F23X)

cross paths (kdsa 22X )

cross paths advancing to altar (shinzen
kosa MERTAZX)

crossing folds of robe at chest (kyokan
no eri ][ DACER)

crossing the Yangzi River on a single
reed (han ichii yo choko —ZEA L)
= p. 94

cup stand (santaku ZHE)

curriculum vita (rirekisho JEIEE)

curtains (cho fig)

cultivate (shuja 1)

current abbot (genja Hifi)

current of birth and death (shojirya 4=
SEi) = p. 94

current retreat (gen ango BiZZ /&)

curved chair (kyokuroku %)

cushion (zafu A7)

cymbals (hatsu 8}, nyohatsu $E8K,
nyohachi $£8k)

—D—

Daigen Shuri Bodhisattva (Daigen
Shuri Bosatsu RHEAE PR )
5 p. 95
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daily observances (nichibun gysji A4y
17F5)

daily schedule for dharma lineage as-
sembly observances (homyaku e gyoji

nikkan YENREATHF H )

daily schedule of rites (nittei sajo H#2
FETE)

daily sutra chanting services (nikka
fugin HERFERR)

dais of illuminating wisdom (kémyodai
JHR)

dais where myriad virtues are complete
(mantoku enman no dai J7TEMH
DF)

damp (osaeru S 2 %)

damp bowl-bell (kei wo osae A
z) = p.95

damp hand-bell (okei 75, shukei osae
FEMEZ) = p.95

damping blow (sassei 7% 7)

damping ring (sassei £ 7)

dark screen (nanren &)

Daruma (Daruma ZEBEBAT) = p. 95

Daruma memorial (Daruma ki 225 =)

Daruma memorial statement (Daruma

ki sho 2% S 1)
dawn (kyoten BER, maitan 1 E.)
dawn bell (kyosho BEs#)

dawn buddha praising (kyoten tanbutsu
BER KAL)

dawn drum (kyoku BE5E)
dawn sitting (kyoza BEA:)
dawn zazen (kydten zazen BERALAH)

day before Buddha’s attainment assem-

bly (jodo e zenjitsu B ZTTH )
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day before Buddha’s birthday assembly
(buttan e zenjitsu {LFEFTH)

day before closing of Heroic March as-
sembly (ryogon e mansan zenjitsu 1
JiE T T H )

day before Daruma memorial (daruma
ki zenjitsu FEFE AT H)

day before food-offering assembly (sejiki
e zenjitsy S EHIH)

day before Heroic March assembly
(ryogon e zenjitsu ¥R AT H )

day before nirvana assembly (nehan e

zenjitsu VEHEEATH)

day before opening of ceremony
(keikenzennichi FE7ERITH )

day before two ancestors’ memorial
(rydso ki zenjitsu MAH AT H)

daybreak (shin j=)

daytime labor (nitten samu H R{FH)

death (jijaku 755, senge 1E(L)
5 p. 95

death and birth (shisho JE4E) 1= p. 95

debut (zuise 5ift) = p.95

debut and respectfully ascend to abba-
cy (zuise baito FnttFE%) = p. 95

deceased (senma I 1=, senge B{t)

deceased members of sangha (bo sogyato
CEEE)

deceased monk (baso 1)

deceased ordinands mount platform
(maokai todan CIBOESHH)

deceased ordinands offering (mokai
kuyo CHERR)

deceased ordinands spirit tablet

(mokaibai 1)
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decide line-up of ordinands (kaitei
Jjunretsu kettei FBERNAFIRE)

decoct (senshu FIHY)

decoction (t6 %) = p.95

decoction and food (tojiki 55 £)

decoction and food three prostrations
(tojiki sanpai BB —FF)

decoction and tea (tocha &54%)

decoction ceremony (torei &54L)

decoction cup (tosan 153)

decoction notice (tobo &5/)

decoction notice ceremony (t6bo shiki
il )

decoction-offering officiant (tentoshi 2%
Wil

decoction-offering sutra chanting (kento
fugin BRIZARR)

decoction service (tentd %)

decoction, sweets, and tea (tokasa 54
)

decoction, sweets, tea and rare delicacies
(tokasa chinshi 5 AL i)

decoction vessel (toki &i#s)

decorate (shogon %)

decoration of flower pavilion (katei
shagon {E5H %)

decoration of ritual site (d6j6 shogon 1&

decorations (shogon Hi%)

decorative robe (shogon’e HHJE{K)

dedicate merit (eko [FI[A]) 8= p. 96

dedication of merit for chanting of spell
while circumambulating (jushu gyodo
eko FRWLATIEE] M)

dedication of merit for death day anni-

versary (shoki eko 1ES[[F])
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dedication of merit for greeting sacred
beings (gosho eko HIEE[E][1])

deep bow in gassho (jin monjin ZERFIER)

“Deep Import” Section (Rishubun i
HR57)

“Deep Import of Wisdom” Section
(Hannya rishu bun X475 57)

deeply bow head (keishu T& 1)

defeat all demons (gobuku shoma B&{R
HIE)

deferential consideration (kyai 4R1ff)

defilements (jinro E57)

delectables (kamotsu F247)

delicacies (chin &)

delicious provisions (kojaku FEHH)

deliver (do /%) = p.96

deliver food (sojiki 15£%)

deluded attachments (mashi £234)

deluded beings (meijo 2K 1%)

deludedly conceived but really experi-
enced (moz0 jitsuju ZAEFE)
= p. 97

deluded concepts (mozo A1)

delusion (mayoi £\) = p. 97

delusion and awakening (meigo 1)
= p. 97

delusion and confusion (meikon HE:)

departed spirit (hon i ftfiz, shin i i)

departure (hosshaku J&#3)

descend from platform (gedan 1)

descendant (kokon % E2, jison J£%)

designated greeter (sogei gakari 5ER)

designation tag (hyoji fuda 157~:4L)

deva (ten X) =5 p.97
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deva king (tenno KE) = p.97

Deva King All Hearing (Tamon tenné
LHFKE) & p.97

Deva King All Seeing (Komoku tenno
JINHRE) = p.97

Deva King Nation Preserver (Jikoku
tenno FFEIRE) = p.97

Deva King Prosperity (Zocho tenno
FERE) = p.97

devas (shoten i K)

devas together maintain standards
(shoten dokan 7 KIFI#)

dharani (darani FEREIE, shu WL, shingon
HE) = p.97

Dharani Earth-Store King Bodhisatt-
va ( darani jizo 6 bosatsu FEFE)E H1UER
EERE)

Dharani for Bestowing the Ambrosial
Taste of the Dharma (Mo kanro homi
darani ZEHEEIEWPERER)

Dharani for Breaking Down the Gates
of Hell and Opening Throats (Ha
jigokumon kai inkd darani fEHUAFT
BRUAMERE#E)E)

Dharani for Contemplating the Graph
"Heart" on a Disk of Water
(Shinsuirinkan darani La/KEnBiFE
W)

Dharani for Contemplating Birushana
through the Graph "Heart" on a Disk
of Water (Birushana ichiji shin suirin
kan darani B & —F 0ok imEL
FesEe)

Dharani for Initiation into the Mantra
of the Radiance of the Buddhas

(Shobutsu komyo shingon kancho
darani 5ELCHIE S VETEPERRIE)
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Dharani for Inviting the Cloudlike Hosts
of Spirits (Unshi kijin choshé darani
EAE R GEIERER)

Dharani for Invoking the Precious Names
of the Five Tathagatas (Go nyorai hogo
chosho darani FANK T S HAHFEE
J2)

Dharani for Producing the Thought of
Awakening (Hotsu bodaishin darani
JEERLPERER)

Dharani for Sanctifying the Food with the
Unimpeded Radiance of Innumerable
Virtues (Muryo itoku jizai komyo kaji
onjiki darani HEEIZE A ECHIINEF
ErERER)

Dharani of Giving the Bodhisattva
Samaya Precepts (Ju bosatsu
sanmayakai darani 52-51% = EAL
FErEE)

Dharani of the Victorious Ushnisha
(Butchd sonshd darani {LTAZEPERE
HEe)

Dharani of the White Canopy of Light
Over Buddha’s Ushnisha (Butcho koju
shitta taban tara {LTEDCTENAZ M
THAEL)

dharani power (jinshuriki £, 7J)

dharma (ho ¥£) 1 p.98

dharma age (horei 1%, hoju 1£75)
= p. 99

dharma and precept names (hokaimyo
157 A4)

dharma assembly ( hoe V523, hoen 15
i) = p.99

dharma body (hosshin i55) = p.99

dharma body of the six elements

(rokudai hosshin 7S KiEEH)
dharma canopy (hogai 1£35)
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dharma chariot (héga 1518)
dharma combat (hossen 15H)
5 p. 100

dharma combat ceremony (hossen shiki
£

dharma connection (hden ¥%#%)

dharma curtain (happi 15:#%)

dharma descendant (héson {%£%)
v p. 100

dharma drum (hokku 155%) implement
v p. 100

dharma eye (hogen i£lIR) 1 p. 100

dharma flag (hodo £1#) 1= p. 100

dharma flag master (hodoshi 1)

presiding priest of kessei ango
v p. 100

dharma gate (homon 15F4) = p. 100
dharma hall (hatto %) 5 p. 101
dharma hall bell (hatto sho {2 )
dharma heir (hassu {%iii) = p. 101
dharma implements (hogu {%8.)
v p. 101
dharma inheritance (shiho fifli%)
v p. 101
dharma instruction (hdyaku 15:45)
= p. 101
Dharma King (hoo i5E) 5 p. 102
dharma lamp (hoto VE4T) = p. 102
dharma lecture (enpé J# %)
dharma lineage (hokei 1%:5%)
= p. 102
dharma lineage assembly (homyaku e £
fRZ)
dharma master (hoshi {5Fil)
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dharma milk (honya 1%%L) giving of
dharma compared to mother’s milk
v p. 102

dharma name (hogo 75, homyo 1544
v p. 102

dharma name certificate (anmyé %44)

dharma nature (hossho £1%)
v p. 102

Dharma Nature Earth-Store King Bod-
hisattva (hossho jizo 6 bosatsu V£
B EEBE)

dharma-nature water (hosshosui {5EH7K)

dharma of the ten directions (jippo ho
+J7E) = p. 103

dharma of wondrous existence (myou
ho WHE) = p.103

dharma offering (ho kuys 15iE5%)

dharma phrase (hogo 153%) 1 p. 103

dharma phrase at triple gate (sanmon
hago =Mi£7H)

dharma phrase in ancestral teachers hall
(sodo hogo fHH1ERE)

dharma phrases in buddha hall, earth

spirit hall, ancestral teachers hall,
and founding abbot’s hall (butsuden,
dojido, sodo, kaisando hogo 1L - +
sk - fHE - B LA EERE)

dharma power (horiki 1£77)

dharma preaching (seppo i)

dharma-protecting assembly (gohoshi
HEEAR)

dharma-protecting deity of kitchen
(zusu gobo  [HF-E1%)

dharma-protecting devas and benevo-
lent deities (goho shoten zenjin F 1%
AR )
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dharma-protecting saints (goho shoja 7
IRELE)

Dharma Protecting Society (Gohokai
HER)

dharma-protecting gods (gohajin #i%
)

dharma question (homon V%)

dharma rank (hokai 15R)

dharma realm (hokkai {£5%) 1 p. 103

dharma realm concentration mudra
(hokkaijo in VEFUEF])

dharma relative (hakken {578, horui 1%
1) e p.103

dharma-requesting bow (shobé monjin
FHIERTEN)

dharma-requesting incense (shohako,
shoboko FEIEF)

dharma rite of rapid copying (tonsha
hoji THG-IE5)

dharma seat (hoseki 15/i, hoza 15JE)
= p. 103

dharma-succession incense (shijoka i
Zici)

dharma talk (howa 1535) 1 p. 103

dharma talk sermon (howa sekkyo {£7%

dharma torch (hoko 3545, a.k.a.
taimatsu)

dharma transmission (denbo {=1%)
= p. 103

dharma transmitted monk (denbo
shamon {R1EVPFY)

dharma verse (hokku {%/1))

dharma wheel (horin 54i) = p. 103

dharma year (hossai 1£7%)

dharmas (sho ho #1%) = p.103
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diagram of arrangement of “four deva
kings” banners on pillar (shitennobata
chitho zu MR FREFEVEX)

diagram of arrangement of oblations on
platform (danjo kengu haii zu 8 -k
PEHEATIX)

diagram of arrangement for precepts as-

sembly (shira e baii zu |7 #ESHEL
1)

diagram of arrangements for dharma
instruction (hdyaku zu 1545 [X)

diagram of assigned places and meal
places (hi i, batsu i no zu BEfr, £k
AL DX)

diagram of bathing head, sprinkling wa-
ter, conferring lineage charts (kanjo
shasui, kechimyaku juyo zu VETHIHK

- I JJREZ 5-1)

diagram of bowing in gassho at foot and
in front of dharma seat (zaka, zazen
monjin zu JETF - FERTTIRA)

diagram of bowing in gassho to empty
seat (kiiza monjin zu ZEJEEFAM)

diagram of ceremony of taking precepts

(tokudoshiki zu 73 7X)

diagram of chanting places (kaju i zu it
RN

diagram of circumambulation (nyogyo
no zu FET DI, nyogyo zu #1TX)

diagram of earth spirit hall recitations
(buddha hall) (dojidé nenju zi 1t
R (butsuden (L))

diagram of excellent buddha-praising
assembly (tanbutsu shoe zu LCINIA
=[)

diagram of four-fold sangha meal ta-
ble places (shishu handai i zu IUZRER
LAY
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diagram of four rows (yongyo no zu M
1TDX)

diagram of full circle (enso no zu [14H
)

diagram of head seat taking dharma
seat (shuso hoza zu EEIEHE)

diagram of Heroic March assembly
(ryogon e no zu PH k= DX, ryogon e
zu i)

diagram of incense stands for tour-
ing hall and tea service (jundo gyocha
kodai zu EATAREFBIX)

diagram of instruction site (kyoju dojo
zu P ESIX)

diagram of leaving ranks and burning
incense (shutsuban shoko zu HETEE
X))

diagram of monastery-entering ceremo-
ny of appointing head seat (sho shuso
ho nyaji shiki zu & & FEIE A7)

diagram of meal places in sangha hall
(s0do hatsu i zu {8EERTX])

diagram of order for hanging food-of-
fering banners (sejikibata kaho zu i
FIEHNAR)

diagram of places for abbreviated tea

service (ryaku gyocha i zu BEAT AL

)

diagram of places for informal meals

(ryaku handai i zu WEEEALX])

diagram of places for informal tea ser-
vices (ryaku gyocha i no zu W4T AL
D)

diagram of places for recitations hall
touring (nenju junds i no zu &FHIK
HALOX])

diagram of places for special decoction

and tea service (dokui tosa i zu ¢ %y
HARNLIN)
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diagram of preparations for precepts-
giving (main) site (shoju (hon) dojo
junbi zu IEAZ (%) B35 HE(HIX)

diagram of reading places in common
quarters (shu ryé kandoku i zu 2%
F L)

diagram of repentance site (sange dojo
zu fHIERE LX)

diagram of ritual burning of repentance
register (sange cho shokyaku zu 1/
MRBEEN)

diagram of ritual choreography by stew-
ards in sangha hall salutations (sodo
ninji chiji shintai zu {85 N FHRIHE

diagram of room-entering (nisshitsu zu
NER)

diagram of sangha hall recitations and
recitations hall touring (sodé nenju
nenju jundo zu 8 R FHK AL
i)

diagram of seniority chart (enkys zu [
Ba)

diagram of six rows (rokugyé no zu /N
TDI)

diagram of small convocation after
morning sutra chanting (kaha shésan
zu ikAE/N2N)

diagram of worship on platform and
worship of buddhas and ancestors
(danjorai bussorai zu & FALIAFHAL
)

Diamond Sutra (Kongo kyo M%)

different voices chanting as one (iku
doon & O [F1H)
difficult to conceive (nanshigi #EJE )

difficult to encounter (nansogi ¥ i)
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“ding, crack, thump” (chin, kachi, don
FreIF - FV) = op. 104

“ding, thump, clang” (chin, don, jaran
Y Ry Fy 7)) e p 104

dining area (saiseki 7))

direct cause (shoin TE[X])

direct path (jikido [E1E)

direct recipient of precepts (shokai IE
)

director of district office (shamushochd
TR

Disaster Preventing Dharani (Shosai
shu {HEWL) 1= p. 104

disciple (shashi /INili, deshi 251, totei 1€
2, kenjo BEEE, shoshi /NF-)

discussion (shorys pfifk) == p. 104

dishes manager (wanja #ifH)

dishes of food (morimono &#))

disperse from hall (sando HL)

disperse from site (sanjo f4%7)

distribution for spirits (suisan H4)

divine blessing (keiya f4f)

divine protection (kago JNF#)

Dégen i C 1= p. 104

don kesa (takkesa $448%%)

don kesa while standing (ritchi hibu 37.

A
don robe (jakue F1)
donated materials (sezai fifif)
donations (kisha =+5)
donning of transmission robe (den’e
tojaku 15 4CHEE)
donor (danna FEH, seshu Jit3:)
donor family (seshuke Jifi £5)
donor offering (seshu kuyo Jiti - #:#)
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donor spirit tablet (seshu hai i %)

donors and believers (danshin f813)

donors and believers take refuge and
worship (danshin kiso {5 Jf5%)

donors and believers take refuge and
worship and increase in happiness
and wisdom (danshin kiso sofuku e 18
FiRastimas)

donor’s seat (seshu seki fiti 1))

door screens (choren EAF)

dot and open eyes (tengen kaigen iR
BAIR) 1= p. 105

dot eyes (tengen #iK) = p. 105

dragon lantern (ryato ®XT, takahari ¥
1)

dragon spirits of the earth (doji ryajin
T HurE )

dragon towers and phoenix pavilions

(ryard hokaku EAEE\R)

dragons and elephants (ryizo #42)
= p. 105

dragons and heavenly beings (rydten
x)

drawn (man’in 275)

drawn-out voice (chosei % 7)

dream that is ignorance (mumyo mu
H1EE)

drifting clouds (fuun %)

drink tea (kissa BAJK)

Drinker of Light (onké #01)
= p. 105

drum (ku %) & p. 105

drum and cymbals (kubatsu 558k)

drum and cymbals assistant (kuhatsu
anja FEEIATH)

drum for convocation (jodo ku |- % Ek)
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drum for entering room (nisshitsu ku A
k)

drum for evening convocation (bansan
ku W2 5k)

drum for meals (saishuku ku 755 5%)

drum for morning convocation (sdsan
ku F-25k)

drum for public sermon (fusetsu ku %
k)

drum for sermon by head seat (hinpotsu
ku FefL o)

drum for sermon-inviting incense
(kokks ku 57 ik)

drum for small convocation (shosanku
NBEE)

drum for withdrawing (taiku &)

drumsticks in tandem (sobo FFf)

dumplings (man %)

during retreat (angocha 725 )
= p. 105

during sutra chanting (kyochi #%H')

duties elsewhere (tagyo ffi1T),

dwelling in the world (zokkyo &)%)

dwelling of pure ascetics (shoja F+r)
—E—
each at their respective monasteries
(kakusan 4 1L1)
each household (kakuke % 5%)

each monastery’s founding abbot’s me-
morial statement (kakuji kaisan ki

sho #5375 1L = Fi)
each quarters (kakurys 75+%%)
early morning (sokyo 7-I¢)
early night (shoya #)1%)
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early night zazen (shoya zazen )44
1)

early retreat (zen ango HiIZZ/%)

1 p. 105

earnest invitation (konsho ZHg%)

earth (tenka X'T)

Earth-Holding Earth-Store King Bod-
hisattva (jiji jizo 6 bosatsu HifFHIE
EERE)

earth spirit ( dojijin 1A, doji 1K)
15 p. 105

earth spirit and monastery-protecting
spirits (doji garan T-HfES)

earth spirit of the monastery (garan doji
s -+ H)

earth spirit hall (dojido +-H1%)
= p. 106

earth spirit hall recitations (dojidé nenju
ot EE)

earth spirit hall recitations text (dojido
nenju mon ML ZREH C)

“Earth, water, fire, wind, space” (chi sui
ka fa ki Hi7K KB 22)

ease (raku %5)

ease and joy (anraku %)

east row (tdjo HUT)

east row of officers (tojo HJF)

east stairs (tokai HIH)

eastern hermitage (toan HU)

“Easy Practice Chapter” (Anrakugyo
hon 44T &, Anraku hon Z55)

“Easy Practice” Chapter circumambu-
lation (Anrakugyo hon gyodo AT
AR TIH)
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“Easy Practice” Chapter of Sutra of
the Lotus of the Wonderful Dharma
(Myoho renge kyo anrakugys hon b
TEE R AT i)

eat (kitsujiki W £E)

eaves overhanging entrance (kohai [14F)

edges of cymbals (hasshin $iUE)

egg-shaped stupa (ranto JPHE)
= p. 106

egg-shaped stupas of deceased monks
(boso ranto T{EIPEE)

eight hardships (hachinan J\ ¥)

eight liberations (hachige J\ i)

eight platforms (hachihan J\ i)

eighteen articles of a wandering monk
(unsui no jahachi motsu FE/K D+ )\
Z)

eighteen elements (jahakkai 1+ /\ 4, S.
dhatus) 1= p. 106

eighteen prostrations (jahachi hai +/\
#

Eihei k- 1= p. 107

Eihei Monastery (Eibeiji 7k V5%, Eihei
KT) e p. 107

Eiheiji (Eibeiji /K F5F) w5 p. 107

Eihei’s spiritual tree (Eibei reiboku 7k
FEAR) = op. 107

Eka (Eka 2W) = p. 107

eko (eks A7) 1= p. 107

eko for sutra chanting for arhats (agu
fugin eko JEHFRRREI )

eko text (ekomon [FI[M L) 1= p. 107

eko texts for abbreviated morning sutra
chanting (ryaku choka fugin ekomon
s B BRI AR (] 1) 520)
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eko text for evening sutra chanting
(banka fugin ekdmon WEFRARFE=] 1)
X0)

eko text for midday sutra chanting

(nitch fugin ekomon H HERRE[E] M)

eko texts for morning sutra chanting

(choka fugin ekomon FHFRFRAR[E] ]
X)

eko text for oblations sutra chanting
(kengu fugin ekomon HRHEFRARIE] M)
%)

eko text for offerings sutra chanting
(kuyo fugin ekomon (HAFFMAER] ] 3C)

eko text for sutra chanting for greeting
sacred beings (gashé fugin ekomon 1
B ElA) 30)

eko text for sutra chanting for precepts
source master (kaigenshi fugin eko
mon FIEATERARE] 1) 30)

eleven names (jiichi shogo +—¥57%)
v p. 107

elucidations (setsuji Fi/1%)

emancipation (shutsuri HHHf)

embody (taige {fiF)

emerge from samadhi (shutsujo i)

emerging and disappearing (shutsubotsu
%)

Eminent Ancestor (koso rFifll)
v p. 107

“Eminent Ancestor Eihei, etc.” (Eihei
késo unnun K V-t s %)

Eminent Ancestor’s birthday assembly
(koso gotan e rEitHIEFESS)

emperor’s birthday (shosetsu BEEfT)

emptiness (ki %%, kijaku 257)
v p. 107
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=

emptiness and stillness (kijaku 257%0)
= p. 108

emptiness of all dharmas (issaiho ki —
G1k22) = p. 108

emptiness of ancillary marks (guso ki
HAHZE) 1= p. 108

emptiness of atemporality (musai kit
JEREZ2) 1= p. 108

emptiness of dharmas (hoka {£7%)
v p. 108

emptiness of dissipation (san ki #{22)
w= p. 108

emptiness of emptiness (kaki 2275)
= p. 108

emptiness of externality (geka 5125)
= p. 109

emptiness of final analysis (hikkyo ki
H3528) e p. 109

emptiness of greatness (daiki K7<)
= p. 109

emptiness of having no nature (musho
kg HEMEZE) 1= p. 109

emptiness of having no nature as an
own-nature (mushé jisho ka M B
PE%E) 1= p. 109

emptiness of having no purpose (mu i
ki #E2%72) = p. 109

emptiness of having purpose (ui kit
%78) 1w p. 109

emptiness of inside and outside (naige
ka N42E) 1 p. 109

emptiness of internality (naiki PY%)
= p. 109

emptiness of invariability (muben’i ki
IR F2E) 1 p. 110
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emptiness of original nature (honsho
ki AMEZE) 1 p. 110

emptiness of own-mark (jiso ka HfH
78) wr p. 110

emptiness of own-nature (jishé ki [
1£22) 1= p. 110

emptiness of ultimate truth (shogi ki

53 7E) 1= p. 110

emptiness of unobtainability (fukatoku
ki RAT372) w5 p. 110

empty (ki 2%) 1= p. 110

empty place (kisho 224, ka i ZZ{r)

empty seat (kiza 2%JE)

empty space (kokd HE2%)

Encyclopedia of Buddbism (Shakushi
yoran R L) v p. 110

Encyclopedia of Zen Monasticism

(Zenrin shokisen RIS AEE)
v p. 110

encoffin (nyagan A\BE, nyikan AFE)

encoffining officiant (nyiaganshi AFEHT)

encoffining recitations (nyiigan nenju
N 7))

encoffining sutra chanting (nyakan fugin
UNCE )

end of meditation (kaijo BH &)

end of meditation period (kaijo Bfl#%)

end of retreat (kaisei fiffi]) = p. 110

end of the dharma (mapps Ki£)
v p. 110

end of time (gigo %)) = p. 111

end of winter retreat (kaito fif4:)

end place (matsu i A7)

end place goes first (matsu i senko R{\Z

JEAT)
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ending drum (sakku F5%)
enemies and loved ones (onshin 2281)
enjoyment body (hashin &)
v p. 111
Ennya’s madness (Ennya kyosei {8451
1) = p. 111
enshrine (hashi %)
enshrine a buddha (nyabutsu A{4)
enter bath (nyayoku A¥E)
enter hall (nyado A%, joden 1)
enter hall, pass offerings, make nine

prostrations (joden dengu kyahai I
BAR M ILEE)

enter hall to seven rings of bell
(shichigesho joden + T ## FJ)

enter hall to tea drum (saku nyado 4%
[N

enter into site (nyjo A%y)

enter nirvana (nyametsu AJX)
v p. 111

enter quarters (nyirys A%E)

enter ritual site (nyadojo A& %)

enter room (nisshitsu A%) 15 p, 111

enter the path (nyads Ai&) = p. 111

entering buddha hall, passing offerings,
and making nine prostrations in nir-
vana assembly sutra chanting (nehan
e fugin joden dengu kyahai VR #2237
& RS EILEE)

entering hall while sounding boards in
sequence (junpan nyado SRR ALL)

entering hall with great pounding of
drum (dairai joden Ki _FEk)

“Entering Room” placard (nisshitsu hai

A=)

263

entertaining visitors (gakyaku settai %5
BT
entire assembly (issha —%%)

entire assembly in the realm of the main
object of veneration (honzon kaie A%

entire assembly sits facing each other
(isshi taiza —%&xt44)

entire body of the Tathagata (nyorai
zenshin AR H)

entire class of sentient beings (ganjikito
)

entire monastery (issan —[L)

entire monastic community (gassan &
Hi)

entire universe (kokikai I 25 5t

entirety of heaven (manten Jiii X)

entrance (hasshakuken J\ R [H])

equally and universally benefited (byods
Sujun L)

equally perfect (doen [FI[Y) = p. 111

equally shared (byodoguu V-5 3E4)

equilibrium (kenko )

equinox (higan 1%/%) = p. 111

equinox assembly (higan e 1 FF43)

escorter (sosha 57)

especially condescend (tokusui )

especially favored (dokumoku F5IkK)

especially for (dokui 5 %)

essence of a dharani (jushin M.y

eternal ease of nirvana (nehan joraku %

eternal three treasures in the ten direc-

tions (jippé joji sanbo + 7 FAE =E)
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eternal three treasures throughout the

three times and ten directions (sanze

Jippd issai no joji sanbo — AT —
BOFE=E)

eternally reside (jozai i 1T)

etiquette (sahd 1E15)

etiquette for sitting cloth (zagu saho A
HARIE)

etiquette for various buddha rites (sho
butsuji no gi K ILHFDHEE)

evening (kokon HH)

evening before (toban i)

evening bell (konsho i)

evening convocation (bansan It %)

evening convocation tea service (yasan
gyocha HB1TIK)

evening drum (konku &%)

evening meal (yakuseki kitto FeAWLY,
yakuseki A7) 1 p. 111

evening meal touring of hall (yakuseki
jundo FEATKAEL)

evening sitting (yaza #42)

evening sitting by monks of great as-
sembly (daishu yaza KAL)

evening sutra chanting (banka fugin
AR, banka WERE)

evening sutra chanting food offering
(banka sejiki BT A )

evening talk (yasetsu &)

evening zazen (kokon zazen ST ALAi)

ever radiant (gokaku TEfR)

everlasting spiritual virtue (yogo reitoku
TR EN )

everything is going well (kikyo banpuku
e )

evil actions (akugo )
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exactly this sort of time (shoyomoji 1E
B JERS)

exalt (z0s0 H5%) == p. 112

exalt his/her posthumous status (2056
hon i HASZALAL) 1 p. 112

example of entries in curriculum vita
(rirekisho kisai rei JEIEE L)

example of registration certificate
(katajo bunrei FFEIR L)

example of writing for sequence of ritu-
al procedures (hoys shidai shorei 1552
U E)

examples of eye-opening dharma phras-
es (kaigen hogo rei BHARIEFE)

excellent assembly (shoe F53)

excellent Heroic March assembly
(ryogon shoe Ik 23)

excellent buddha-praising assembly
(tanbutsu shoe FALIEZS)

excellent merit (shukun ZRE))

exchange in the Liang court (Ryogs
shoryo BEEIE) 1= p. 112

exchange with abbot (shasoku {H.2.)

excused from dawn zazen (kyoten

menza BER G 4L)

exhale (kanki R&)

exhort (sakurei % Jih)

existence and nonexistence (umu 7 1)

exists unto itself (dokuson JH17)

exit abbot’s quarters (shutsu hojo 177
L)

exit hall (shutsuden 18, shutsudo i)

exit hall and return to quarters
(shutsudo kiryo % )w%E)

expedient means (hoben Ji{#) 1= p.
112
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experience fully (kukyd 7E35)

explain conceptually (funbetsu setsu 53
BB = p. 112

explanation (kusen I15)

explanation after evening meal

(yakusekiha kusen 3EAFE I E)

explanation by platform manager
(jikidan kusen [E3E M 'H)

explanation of precepts (sekkai i)

express condolences (chaji A37])

express gratitude (raija ZL3#)

express praise (hyotan 7 ¥K)

express thanks (jarai #1L)

expression of thanks (jaji #13, jaji #t
)

extended gong (chohan =Jift)

“Extending offerings for the <whatev-
er> memorial of layman <Name>"
(i nan koji naninani ki shin kuyd 2l
JE A % S k)

extensive rest memorial (kyako ki {KIA
=)

extinction (metsujin )

extinguish (shometsu {H1X)

extraordinary fragrance (tko 527)

extraordinary seedling (ibyo 54 ¥)
= p. 113

extreme courtesy (ongon REHA)

eye of compassion (jigen M%)

eye opening (kaigen BHR) 1 p. 113

eye-opening offerings (kaigen kuyo Bl
IR )

eyelashes (shotei IEJX)

eyes (ganzei IRHF)

eyes of the sage (shogen ZE[IR)
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eyes of the sun and moon (jitsugetsugan

HHIR) = p. 113
—F—

face (menmon 1fiF9)

face each other (sotai %}, aimukau
1)

face north (hokumen JLifi)

face south (nanmen B 1)

face-to-face encounter (shoken A i)
= p. 113

face-to-face transmission (menju 1)

face wall (menpeki [HBE, hekimen i)

face washing (senmen VL)

face-washing bowl (menbon M4k, tarai
)

faint moon (bigetsu {1 ) 1= p. 113

family (kamon ")

family mortuary temple (bodaiji 42
<) = p. 113

far and near (ongon ixiT)

farewell address (ketsubetsu no ji #5l]
DEF)

farewell gift (senbetsu £¥71])

farthest reaches of the dharma realm
(hengai 1R 5%)

fascicle (maki %)

fast pace (kin %)

father and son shall be intimate (fishi
shinmitsu X7 H#) s p. 114

feeding hungry ghosts (segaki Jitifift 'iL)
v p. 114

“Felicitations” (kagi &1#)

felicitous omen (genzui i)

Felicity Association (Kichijoko 5 +i#)
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fellow practitioner (dogaku [F7%)

fellow traveller (dogyo [F4T)

female believers (shinnyo 15 %)

festive red rice (sekiban 7RAK)

fetus (mizuko, suiji /K¥°)

field of merit (fukuden fRH) 1= p.114
fifth seven days (itsu nanuka F-tH)

fiftieth anniversary memorial (gojikai ki

HiElR)

fifty-seven buddhas (gojishichi butsu 1
+t1L)

fifty-three buddhas (gojisan butsu T+
=1L)

final admonition (yuikai &)
v p. 114

final courtesy (saigo ongon Fcf4HE#A)

final mallet (gotsui #%4#)

final month (gokugetsu 15 1)

final nirvana (hatsunehan iR 4)

= p. 114
“Final Section at End of Dharani”
(Shubi no massho WK )
v p. 114
final verse (yuige JE1#) = p. 115
final verse banner (yuigebata J&1E %)
final weeping memorial (sokkoku ki 7
final wishes (yuii &)
fire gong (kahan XJR)
fire of wisdom (hannya chika fxA5FE K,
chika %K)
fires and candles (kashoku K Jii)
first“1” day of month (sho ichinichi 4]
first“3” day of month (sho sannichi ]
=)
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first “4” day of month (sho shinichi 4]
MuH)

first “7” day of month (sho shichinichi 4]
tH)

first ancestor (shoso #J4H, biso &)

First Ancestor in China (Shintan shoso
EAAM) = p.115

first anniversary memorial (isshi ki —
=)

first blow (ichige —T)

first decoction, later tea (sento gosa %
BEIR)

first meeting (hatsu shoken HJFH,)
= p. 115

first nested bowl (daiippun 55—,
zufun SHEE)

first period of four drums (shiku no itten
MU gEED— i)

first phrase (daiikku &5 —])

first place (hanto IREH)

first ring (daiissei 55— 7)

first sequence (daiichi e 5—%3, ichi e —
2)

first seven days (sho nanuka ]t H)

first seven days memorial (sho nanuka ki

MLHER)
first spread of sitting cloth (shoten ])i)
first striking of bell (tsukizome HE#)])

first three days of new year (shogatsu
santan IEH = H)

fish drum (hou #5%)
five acolytes (go jisha TLRFH)
5 p. 115

five acolytes bow in gassho (go jisha
monjin 1L [HER)

five aggregates (goun i) 1= p. 115
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five bells (gokei F.5¥)

five bells and three prostrations (gokei
sanpai HEE=FF)

five buddha rites (go butsuji FALTF)

five-colored (goshiki F1.f%)

five-colored paper (goshiki no kami 1.
EDHK)

five delectables (goka F.1T)

five-flavor gruel (gomishuku FLUK5H5)

five-panel robe (gojo e FL.54K)
= p. 115

five petals (goyo TL%E) 1= p. 115

five powers (goriki 1./7)

five tathagatas (go nyorai FLANK)

“five tathagatas” banners (gonyoraibata
TARKNE) v p. 115

flag of victory (shodo F5i) e p. 116

flame of a single lamp (itto —4T)

flames on the head (zunen FEX)

fleshy topknot (nikukei PI%2)
v p. 116

floor place in sangha hall (roji i #EHIAT)

floor plan of funeral place (sobazu 5
%)

flourish (han'ei B8R, insei BiK)

flourishing of the true dharma (shobo
korya 1E1EBLE)

flower basket (hanazara #E1IL)

flower of bodhi (kakui no hana =52
)

flower of mind (shinge /[:3f)

flower pavilion (hana mids {EAHEL,
katei {65) 1= p. 116

flower scatterer (sange FLHE)

flower vase (kabin {EJR)
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flowers (ka, ge TE)
flowers and candles (kashoku )
flowers and incense burner (karo #EJ7)

flowers, incense burner, and candles
(karoshoku HEF &)

flowers, lamps, and candles (katoshoku
HELT 1)

flowers of awakening (kakuge ¥ %E)

flowers of loosestrife plant (miso hagi
THEAK)

flowers that remain (zange 7%%2)

fold hands and lower head (shashu teizu
X FXEH)

folds of robe at collar (eri ££)

fold robe vertically (sha'e #XIK)

fold sitting cloth in quarto (yotsu ori I
D)

folded hands (shashu XF) 1= p.116

folded hands at chest (shashu tokyo X
F2 @)

folded in thirds (mitsuori =#7)

folded robes (shae 1<)

folding case (chitsu %)

folding screen (byobu St/2)

follow after (sanzui Z:[if)

follow along (zuiju 1)

follow breaks in wording (fushi ni
shitagau HIlZHE D)

following ceremony (shikigo %)

food for spirits (saba ££}) = p. 116

food offering (jogu 1-1f)

food-offering altar (sejikidana Ka i)

food-offering assembly (sejiki e S £:43)
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food-offering assembly before Bon fes-
tival (urabonzen sejiki e B Z2AIT i
")

food-offering assembly on behalf of de-
ceased (senmo sejiki e 5 M fr2x)

food-offering prayer (sejiki jugan Ja £
WiRE)

food-offering stand (sejiki ka Jiti £:42)

food offerings for buddha (bussho 1L

food stand (daiban $54%)

food vessel (jikiki £:%%)

foot of dharma seat (zaka J& )

footwear (ai, uwabaki %)

for the attentive concern of all in the
monastery (gasan shokan £ [LIFREE)

for we hail great pity, great compas-
sion, and great mercy(namu daizu

daibi dai aimin ko FAIERZERAEKR

forbidden food (fujujiki 1~ &)
= p. 116

forebears (sonzoku 25J&)

foreigner (ko #})

form for notice (boshiki % =\)

form two facing rows (ryojo sotai i
FR*T)

formal congratulations (chinga [H{14)

formal congratulations on the new year
(kaisai chinga BURPRER)

formal congratulations to abbot (j&ji ni
taisuru chinga (FFHIKE 2 BRA)

formal dharma talk (fuen howa B L
)

formal envelope (karo 7T, 5%1)

formal envelope affixed with band (obi
karo Al )
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formal envelope tied with band, for of-
fering incense (kenkd obi karo kT
5 AT)

formal greeting speech (shikiji )

formal invitation (josho {K7H)

formal meal (gyohatsu 178k)

formal meal in administration hall (kuin
gyohatsu JEFEATEHE)

formal meal in sangha hall (sodo
gyohatsu {5 51TH5)

formal procedure (seishiki TE3)

formal reply (kaishin [EI{Z)

formal robes (igi Bf#)

formal salutations (ninji gyorei NFAT
L)

formal sermon (enpé {iHi£)

formal visit (haimon $£H])

formal thanks to west hall roshi (seido e
raija V5 % ~FL3H)

former abbot (zenji Hiifl:)

former abbots (sedai 4%, rekiji FFE{E)

formless (muso fEAH)

fortunate (zuiki =)

forty-eight adornments (shiha shagon Il
JH )

forward and reverse water sprinkling
(jungyaku shasui IEYT7K)

Founder of the Teachings (kyoshu %
F) = p. 116

founding abbot (kaisan [ [L1)
= p. 116

founding abbot of this monastery (tdji

kaisan 2 57BA111)
founding abbot’s hall (kaisands Bf |11 %)

founding abbot’s hall bell (kaisando sho
B L1 )
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founding abbot’s memorial (kaisan ki BA
=)
founding abbot’s stupa (kaisan to B 111
%)
founding ancestor (kaiso BRTH)
= p. 116

founding and former abbots (kaisan
rekija B ILIEE(E)

founding patron (kaiki 58 %)
= p. 116

founding patron’s hall (kaikido A 3 L)
v p. 117

four benefactors (shion IWJE) 1= p.
117

four brocaded banners (nishikibata
shirya $RIEILHT) v p. 117

four colored banners (irobata shirya %
WEVURE) e p. 117

four corners of the earth (shirai IU>k)

four deva kings (shitenno UK E)
= p. 117

“four deva kings” banners (shitennobata
IUKEE) = p. 117

four elements (shidai IUK) = p. 117

four elements are at ease (shidai kydan
PN 2573

four-fold sangha (shishu L)
b p. 118

four-fold sangha burns incense (shishu
shoko TUABER)

four-fold sangha disperses (shishu
kaisan VUZRBAT)

four-fold sangha mounts platform

(shishu todan TUARTSHH)

four-fold sangha who receive the pre-

cepts (bonkai no shishu T2 IUHE)
four gates (shimon IUF9)
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four-line verse (shiku no ge IU/A]D1H)

four occasions (shisetsu PUFi) 1= p.
118

four perfections (shishu haramitsu PUFE

four-phrase (yonku PU41])

four platforms (shiban PUhK)

four postures (shi igi M)
= p. 118

four-row circumambulation (yongyo
nyogyo VUATIEAT)

four seas (shikai VUifi)

four-sided pillar (yosumi no hashira I
P ODOAE)

Four Universal Vows (shigu seigan VU751
) 1= p. 118

four virtues (shitoku FI7E)

four white banners (shirohata shiryi,
shirobata shirya H %)
v p. 118

four wisdoms (shichi IU%)

fourth nested bowl (daiyonpun &5 IUEE)

fourth seven days (yo nanuka PU-£H)

fragrance memorial (iho ki LLJ5 =)

fragrant aroma (koki &)

fragrant decoction (koto 7i5)

fragrant rice (kyohan i)

fragrant side dishes (kyosai &3K)

fragrant soup (kyoji Fi1)

fragrant wind fans the plains (kunpi
sen’ya TR 1T)

fragrant wood (koboku 7 K)
r= p. 118

free from hindrances (muge Ef:)

freedom (jizai A TE)
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fresh flowers (namabana £4E)

front courtyard (zentei HilJiE)

front cymbals (zenhatsu Hii#K)

front door (zenmon HiIfH)

front hall head seat (zends shuso Hii

T HE)

front of abbot’s quarters (hojomae J5
L)

front of altar (danzen HIR()

front stairs (shomen kaidan 1F1HREE:,
shokai IE[)

fruit (ka %)

fruit of awakening (bodaika FH2 L,
bodai no ka 2 H) 1= p. 118

fruit of buddhahood (bukka 1A 5,
shoka FER) 1 p. 118

fruits of good deeds (shirys & t&)

Fugen (Fugen 1) = p. 118

Fugen Bodhisattva (Fugen Bosatsu
EEE) v p. 118

full bow in gassho (dai monjin KRFR)

full circle (ichienso —[4H) = p. 119

full circle memorial (aen ki [T [ =)

full dharma year has passed (hossai
shien {EmE M)

full prostration with head to ground
(chorai TEAL)

fully express (zentei 24)

fully fathom (ryosha #JH)

fully fledged ( risshin SLE, zagen JFET)
= p. 119

fully realized (enjo A%)

fully satiated with the taste of dharma

(homi boman EWREIN) = p. 119
fully spread sitting cloth (daiten KJE)
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fully support (tori He2E)

function (yo /)

fund-raising alms gathering (bokin
takuhatsu BB FEEE)

funeral (sogi 245, sos0 153%)

funeral appointees (sdgi sajo HEEE)

funeral attendees (kaisosha =ZE+)

funeral eve (daiya KA%, taiya i #1K)

funeral eve recitations (daiya nenju K
BERH)

funeral gift (yuiso )

funeral of venerable monk (sonshuku
sogi P L)

funeral official (sosu &)

funeral place (soj0 #&57)

funeral procession (soretsu FE5])

funeral proceedings (soso

funeral recitations (sos6 nenju £
i)

funeral rites (sogi F2f#, soji FE )

funeral site (santo [LIEH)

funeral sutra chanting (sos6 fugin 2%
R

funerary implements (soguhin 25 i)

funerary music (s6s6 no sogaku ZE1E D

futile kalpas (kago NL%h)

—G—

gaining awakening through the faculty
of hearing (monshé godo il 7 &)

garden of awakening (kakuon 41,
bodai onri EHEREML)

garden where all difficulties are elimi-
nated (shonan shéjo no en 6 EEH IR
D)
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gassho (gassho G5)

“gassho and face Buddha” (gassho
kobutsu A E ML)

gassho and hold up (gassho keiji &%
BEy

gassho and lower head (gassho teizu &
FEAKEH)

gassho to return to place (gassho ki i &
SEIFAT)

gate (mon [M]) = p. 119

gate of aspiration (hosshin mon J&/L:["])
v p. 120

gate of awakening (bodai mon F )
= p. 120

gate of compassion (jimon %)
v p. 120

gate of conversion (kemon 1t:[')
v p. 120

gate of emptiness (kiimon Z5[")
= p. 120

gate of nirvana (nehan mon IZ8ZM)
5 p. 120

gate of non-constructedness
(musakumon HEAEM) 1= p. 120

gate of practice (shugys mon {E1TFT)
= p. 120

gate of signlessness (musomon HEFAF)
= p. 120

gate placard (monpai P/

gaze up in contemplation (gokan {1)

gaze up with respect (keigo i)

general (shogun 1 5)

General Dedication of Merit (Soeko 7
[ )

Gentd Sokucha ZEAIH 1 p. 120

get a handle on (shoju %)
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get down from platform (ajo FiiK)
get down from seat (geza 4, TE)

get formally dressed (iigi wo totoneru
BrE2 D)

gift (haigu FEH.)

gift of benefits (nyoyaku Eé4)

gift of dharma (hose 15 i) = p. 121

gitl (donyo B L)

give precepts (jukai 1Z7X)

given rise to a serious intention
(hatsushijashin FEEE L)

give rise to the highest aspiration
(hatsu mujo i FE F7F) w p, 121

give rise to the thought of awakening
(hotsu bodaishin F8E4&:Ls, hosshin J&
L) & p.121

giver of merit (noeko RE[FITA])

giving instructions on ritual procedures
(hoyo kyoke 15 228{t.)

giving long robe (ju jikitotsu FZEHX)

giving rakusu (ju rakusu 1% )

giving sitting cloth, robes and bowls (ju
zagu ehatsu A BAER)

giving up of monastery seal (jiin joyo =7
FlRE5-)

gloom and brightness (yamei H18])

glorious names (komyo 144, komei ¥
4)

glory of our lineage (shiko 7%t)
v p. 121

glutinous rice cakes (mochi #f, kenbyo
Wk B

go around and return to beginning (shi
ni fuku shi J& T1ELA)

go forth from household life (shukke
H5) w p. 121
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go in worship (kei 7)

go to hall (fudo D)

go to monastery (josan L[1I)

god (shinmys A1)

godly power is furious (shin’i moretsu Ff
JBAEZY)

gods and demons (shinki fii15)

gods and humans (shinjin .\

going up to abbots quarters (johajo -
7 K)

goings and comings (orai 17£k)

goings and comings of birth and death

(korai k)
gold silk kesa (kosa kesa HHIVHEE)
golden brocade robe (kinran’ e :1#<)
golden light (konko 45t:)
golden lotus flower (konparage 4% 7

e

IE) = p. 121

Golden Mouthed One (konku 4 1)
b p. 122

golden text (konmon 43C)

golden visage (konso 44H)

golden wind fans the plains (kinpa
sensho 4BV BF)

gong for taking down bowls (ahatsuban
T ERRR)

good boy (zen doji HH 1)

good daughter (zennyonin 2 \)
b= p. 122

good fortune (fuku 18, keiso FXiE,
tekikitsu 175

good fortune overflows our house (zuiki
eimon i &)

good friend (zen chishiki E41i)
v p. 122

good gitl (zen donyo FHE L)
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good karmic connections (shoin J5[X])

good karmic roots (zengon i)
v p. 122

good men and good women (zennanshi
zennyonin ¥ 57 H L N)

good son (zennanshi HH 1) 1 p, 122

goodness (gen Jt) 1= p. 122

gourd-shaped pipes (sho %)

graduate monk (rikisho 7))

gradual practice (zenshu Hif&)

grandchildren disciples (shison flif%)

granted teacher rank (honin kyashi i
FEZT)

grasp (shikishu FHX) 1= p. 122

grasp the one inside the hall (shikishu
denritei i IUBCERIE) 1 p. 122

“grasping sand and making it a trea-
sure” (sha wo nigitte takara to suru 1
BRSO TELAD) = p, 122

Great Ancestor (taiso Afl) = p. 123

“Great Ancestor Great Master, etc.”
(Taiso daishi unnun XA KA = %)

Great Ancestor’s birthday assembly
(Taiso gotan e RAHFFHES)

great assembly (daishu X&) 1= p. 123

great assembly enters hall (daishu nyado
RIRNEL)

great assembly excused from hall tout-
ing (daishu men jundo R FuKED)

great assembly tours hall (daishu junds
R

great assembly’s formal congratulations
to head seat (daishu, shuso ni chinga

KRR, EEEICHA)
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great assembly’s formal congratulations
to stewards (daishu, chiji ni chinga K

R, HEICBRE)
great assembly’s formal congratulations
to west hall roshi, et al. (daishu, seido
to ni chinga KA, P85 |2 HE)
great assembly of assisting monks (zuiki

no daishu [ # D KKE)

Great Avatar Myori of Haku Mountain
(Hakusan myori daigongen 11115 HE
PN )

great beating (dairai K1)

great being (daishi K1) 15 p. 123

great being memorial (daishi ki K1=)

great bell (daisho K##)
Great Benefactor (daion KJA).
v p. 123

Great Benefactor and Founder of the
Teachings, the Original Master,
Most Reverend Shakamuni Bud-
dha (daion kyashu honshi Shakamuni
Butsu dai osho K JEZ AR BTG 22
JRALKFNI)

great benevolent deities who protect the
dharma (goho dai zenjin TR L)

great blessings (kofuku M)

great blessings at the start of spring
(risshun daikichi LK)

great bodhisattvas (dai bosatsu KFEpE)

great bodhisattva precepts (bosatsu

daikai FHERIK)

great buddha hall (daibutsuboden KAL
FI)

Great Buddha’s Ushnisha Heroic March
Dharani of the Ten Thousand
Practices (Dai butcho mangyo
shuryogon darani RALTE 51T 15k
FerE2)
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great ceremonial procedures (daihosshiki
KiEX)
great compassion (daihi KIE)

Great Compassion Dharani (Daibishu
RAEAL)

great compassionate father (dai jibi fu
RIEIER)

Great Compassionate Mind Dharani
(Daihishin darani KAELPEREIE)

great deeds and great vows (daigyo
daigan RATKIE)

great demons (daima KJE)

great earth and sentient beings (daichi
ujo KHIATE)

great effort (shojin ¥51) = p. 123

great field of merit (daifukuden A )

great final nirvana (daihatsuneban K
IRAE)

great food offering (daisejiki KHi fr)

great food-offering assembly (daisejiki e
Kt £ 2%)

great food offering assembly for uncon-
nected spirits (muen daisejiki e HEf
K 2)

great head temple (daihonzan KAL)

Great Jewelled Tower Dharani (Daihé
rokaku darani KEHERIPEREIE)

great mass of all sentient beings (gunshu
ganrui HEREH)

great master (daishi KHli) 1= p, 123

Great Master Daruma’s monthly me-

morial (Daruma daishi gakki ZEFER
HIDERSY!

Great Master Daruma’s monthly me-
morial eve (Daruma daishi gakki

taiya EEPE KA H To#1R)
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Great Master Eka (Eka daishi R K
Aili) s p. 123

Great Master Engaku (Engaku Daishi
M5 KAf) 1= p. 123

Great Master Josai (Josai Daishi &5 1%
KEHf) s p. 124

Great Master Joyd (Joyo Daishi 7[5
PN

Great Master Sekitdo Musai (Sekito
Mousai Daishi £ 58 FEEEHN)
b= p. 124

Great Master Sekito Musai’s Harmony of
Difference and Equality (Sekito musai

daishi sandokai A7 5HIEREKAHZ2 [R]
#)

Great Master Shoshii Fukaku (Shoshi
Fukaku daishi 175738 58 Kl
= p. 124

great matter (daiji K5¥)

great mercy (dai aimin KIEHK)

great nirvana (dai nehan KRIE#HZ)

great palace (daikyaden K Bk)

great perfect awakening (dai enmangaku
RITGH)

great perfection of wisdom (maka
hannya haramitsu BRI 5

great perfection of wisdom statement
(dai hannya sho KIEA i)

Great Perfection of Wisdom Sutra (Dai
hannya haramitta kyo RN # 5
%%, Dai hannya kyo KIEEHE, Dai
hannya KAKH)

great pity (daizu K#%)

great pounding drums (dairaiky K4
g

)
great power of wisdom (daichiriki X

)
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great precepts of purity of a bodhisattva
(bosatsu shojo daikai 5 FEIE I KH)

great purification (daishdjo KIFH4)

great question and answer (daimondo
PNEES)

great sage (daisen KXAIlI)

great samadhi (daijo KiE)

great seat of the golden lion (kingei

daiza BIRKE)
great thousand worlds (daisen X T)
“Great” Verse (Makabon EEZHE)
= p. 124

Great Vexed-Faced King of Ghosts
(shomen daikio FETE R F)

great vow (daigan KIf)

great way (daido KiH)

great wisdom tablet (dai hannnya
hodoku KA 5 )E)

great wonderful marks (daimyaso Kb
)

great workings of our ancestral line
(senshi shunki 5c-MeEE)

great Zen layman (dai zenjo mon KA
iE M)

great Zen laywoman (dai zenjo ni KA
iEJE)

great Zen master (daizenji JAHA)

greater arising from stillness (daikaijo
KEHEF)

greater auspicious memorial (daijo ki K
PR

greater preparation memorial (dairen ki
PN IS

Greatly Awakened One (daikaku Ki)
= p. 124

greed, anger, and delusion (tonjinchi &

M) = p. 124
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green emperor (seitei 7 7ir)

green pine (suisho ZE4R)

greet (geisetsy HI#5%)

greet portrait (goshin HIE)

greet sacred beings (gosho 114E)

greeting abbot (setsu jiji #{1:£F)

“Greeting Abbot” placard (setsu jiji hai
HAERR)

greeting assistant instructor (jokeshi
geisetsu BV ATEEE)

greeting bow in gassho (mukae monjin
HIREER)

greeting card (gajo VIR, haihyo H3%)

greetings prostrations (shoken no hai i
ROFE)

group chanting in unison (shuwa %Fi1)

group of twenty-eight deities
(nijahachiby shi —+)\F%)

group of empathetic participants (zuiki
no shu = D)

groups of ten (jain {1 5)

gruel time (shukuji H#5/F)

guard and adhere (goji F#+F)

guard fires and candles (chinbo kashoku
E DA )

“guard fires and candles” talisman
(chinbo kashoku fu SER K MFF)

guest (raisha K7)

guest acolyte (jikyaku (7%) 1= p. 124

guest attendant (sekkyaku #2%°)

guest monk (zantd EE)

guest-inviting (shokyaku 55 %)

guest-inviting acolyte (shokyaku jisha
FHEAFE) = op. 124

guest of honor (raihin &, shukyaku
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guest places (hin i EA) in administra-
tion hall
guest prefect (shika %) = p. 124

guest prefect’s assistant (kaan %17)
15 p. 125

guest reception (seppin H245)

guest room (kyakuma %) = p. 125

guidance and assistance (soshi FH#)

guidance dharma phrase (indo hogo 51
BERE)

guide (indo 5135, doshi 3EHl)

guiding master (injoshi 513EH)

guiding master’s acolyte (injisha 7| FF#,
inji 511F)

guiding master’s assistant (inan 514T)

guiding people and managing assembly
(inin sesshu 25 N\HE)

guitar, zither, lute, and harp (kinhitsu
kirgo ZEREERE)

—H—

“hail great pity, great compassion, and
great mercy, which embrace us”
(namu daizu daibi dai aimin shoju Fd

IR KRR )
hair board (hatsuban %2#R)
hair reliquary (hatto 2235)
half kneeling (koki {18, goki F.H)
half-sheet of Chinese paper (hansetsu
half-sized piece of paper (hansetsudai *
ZIPN)
hall assembly (doshu % 4)
hall assistant (dennan JBAT). 1= p. 125
hall bell (densho 5, dosho i 5#)
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hall-entering three prostrations (nyids
sanpai N =FF)

hall exterior (dogai 4+)

hall manager (dosu % 7])

hall manager’s name plate (dosubo &2
al)

hall monitor (jikido &%)

hall monitor placard (jikidé hai [E.5257)

hall monitor placard exchange (jikido
kohai [ELEAZJH)

hall opening (kaido A )

hall opening to mark debut (shusse

kaido HiHHEBH %)

hall prefect (chiden 1) = p. 125

halls for tutelary deities (chinjudo $15F
&)

hand-bell (shukei T2, inkin 5|5¥)
15 p. 125

hand-bell for dispersing from hall
(sando shukei 185 FE)

hand-bell for standing up (kirya shukei
N TFE)

hand-bell for taking seats (chakuza
inkin FHAT1EE, chakuza shukei 244
FE)

hand cloth (shukin F111)

hand over (denchi {53%)

handed down (denrai {5K)

hands folded to advance (shashu shinzen
X FHERI)

hand-held censer (teiro #£J7)
= p. 125

handled censer (heiro #i47) = p. 126

hang placard (kahai £Hhi)

hanging candelabra (tsurishoku &)%)

hanging curtains (tsuriren $J3k)
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hanging placard (kahai #H/#)

hanging portrait (kashin H£)

hanging sign (kakefuda #H4L)

happiness (keraku -%5)

happiness is complete (keraku enman P
3 i)

harmony among all nations (banpo

waraku 13 FFNE)

Harmony of Difference and Equality
(Sandokai Z[F132)

head-anointing water (kanjosui UETE/K)
head attendant (zuikacho Ftif 71%)

head bowl (zufun B E5)

head cook (tenzo H#5) 1= p. 126
head of clan (monshu F915)

head of group (santo Z:iH)

head of line of stewards (chiji no joshu

HIFED L)

head of ordainer’s acolytes (shitsujicho
EHRFRE)

head ordinand (kaito 78EH)

head ordinand monk (kaito biku 785H
)

head platform (shuhan &)

head position (sentd 5CEH, shui T1{iL)

head seat (shuso V) 1= p. 126

head seat exits hall (shuso shutsudo &

head seat goes to place (shuso shii i T
JEEREAL)

head seat nine prostrations (shuso
kyahai EEILEE)

head seat takes dharma seat (shuso hoza
HREILE)

head seat tours hall (shuso jundo A
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head seat’s congratulatory tea (shuso

shukucha 1 JFEHLE)

head seat’s courtesy words to abbot
(shuso, jiji ni chigo T EAERHI BGE)

head seat’s dharma combat ceremony
(shuso hossen shiki & L)

head seat’s place (shuso i & JH{ir)

head seat’s platform (shusoban & A,
shusotan B JEHL)

head seat’s quarters (shusoryo & JAE%Y)

head seat’s root case tea (shuso honsoku
cha EEARIK)

head temple (honzan A [LI) = p. 127

Head Temple Eiheiji (daihonzan eibeiji
RAIZKSF)

K FFF)

head temple training monastery
(honzan sédo A [LifEg i)

Heart Sutra (Hannya shingyo A 0%,
Shingyd (L:#%)

Heart of the Great Perfection of Wisdom
Sutra (Maka hannya haramitta
shingyo FEFIRXAT EH Z FR)

heaven and earth (kenkon Wz, tenchi
K )

heaven of the thirty-three (sanjisan
ten =T =2K) = p.127

heavenly ambrosia (ten kanro KH )

heavenly canopy (tengai K&)

heavenly dais bamboo hat (tendaigasa
st

REA%
heavenly eye (tengen KIR)
heavenly food (soda FkEE)

heavenly order (tenrin Kffi)

heavy beat (daisha X7)
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heir to the dharma (yuiho H15)

help (shiji &F¥)

here and now (konji 5%%)

Heroic March assembly (ryogon e 158k
) = p. 128

Heroic March Dbarani (Ryogon shu 1%
W) e p. 128

Heroic March Dharani circumambula-
tion (Ryégonshu gyodo FAEEWATIE)

“Heroic March Universal Dedication of
Merit" placard (ryogon fueko hai 1k
[ [ i)

Heroic March head (ryogonto 1 EH)

Heroic March King (shuryogon 6 &%
%k E)

Heroic March Secret Dharani (Ryogon
himitsu shu ¥4 ERAE L)

high and wide and beautifully adorned
(koko gonjiki e I i)

high quality incense (meiko #/7)

high ranking monastery (kakuchi ¥t
“FPE)

high reading stand (takakendai 15 7.13)

high seat (koza =i/#). = p. 129

highest ranking (joshu L-77)

highest ranking individual (joshu 1)

hit at long intervals (choda Z4T)

hit bell (tasho 1)

hit board three times (tahan sange £ThR
=)

hit block with mallet (meitsui FEsAR)

hit damped bowl-bell with butt of ba-
ton (nakkei #55%) 1= p. 129

hoisted high (kéken /&%)

hold up (keiji #FF)

hold up robe (nen'e $4<)
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holding up bamboo staff (nen shippei 4
i)

holy names (shogo #275)

holy path (shodo 821)

“Homage to...“(namu 1) = p, 129

homage to all buddhas of the three

times (namu sanze shobutsu % =
HEE(L)

homage to the Bodhisattva Prayer King,
savior of beings in all six destinies
(namu rokuds noke jizé ganno bosatsu
P STE R LR S E)

homage to Kanzeon, of Great Compas-
sion (namu daihi kanzeon P MR
Bl

homage to our Original Master, Shaky-
amuni Buddha (namu honshi

shakamuni butsu FF TEARTIFR 00 A
JRAL)

homage to Shakamuni Buddha (namu
shakamuni butsu Fi HEPGIM A JBAL)

homage to Tathagata Abundant Trea-
sures (namu taho nyorai ML
hnk

homage to Tathagata Ambrosia King
(namu kanrod nyorai A Mt T+
hnke)

homage to Tathagata Amida (namu
amida nyorai T HERHREELIE)

homage to Tathagata Exquisitely Hued
Body (namu myéshikishin nyorai i
HERD 4 5y Bk

homage to Tathagata Extensive Body
(namu kohakushin nyorai P
Bhnk)

homage to Tathagata Fearless (namu

rifui nyorai FA FEREN BA00k)
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homage to Tathagata Jewel Victory
(namu hoshin nyorai M T FEA15K)

homage to the buddhas of the ten direc-
tions (namu jippé butsu Fa ME+J5(L

homage to this year’s stars (namu
tonenjo [ T4 4 A2 )

home of deceased (soke HE5)

home temple (shurysji 2% =F)

honorable face (songan ZiEH)

honorary head of line (dokui joshu 5%
E)

honoree (dokuinin 525 \)

honored companion (koban Jt:fF)

honored guest (hinkyaku E%, sonkyaku
L X9

hook words (chogo #I5%)

host (jusha %#)

host and guest (shukyaku F%)

hot and cold water (yumizu #57/K)

hot water (onto i)

Hourglass Drum Woods (Kakkorin ¥
FHAR) 1= p. 129

hours (ji )

hours of the sheep (hitsuji )

householder (zaike 1£5%) 1= p. 129

how great! (daisai Kitk)

how fortunate! (kdsai 5Zi%%)

human affairs (ninji A=)

humans and devas (ninden A°X)

humble abbot of (shaja /M)

humble decoction (soto $1%5)

humble offering (bugon Z5Hik)

humbly beg (aogi koinegawaku {H1%)

humbly invited assembly (fiki shushitsu
RATIRZE)
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humbly inviting the entire assembly

(fukushin shushitsu REE#RE)
humbly pray (fukugan {RJE)
humbly wait on (shiko 7if{5)
humbly yielding (fikutsu {RJi)
humility (kinshin F1H)
hundred bones (hyakugai &%)
hundred million kalpas (okké {E%h)
hundreds of thousands of millions

(hyaku sen oku B T1Z)
hunger and starvation (kikin #Lf£)

= p. 129
hungry ghost (gaki f}2) = p. 129
hymn (shomyo 7 W)

—I—

I (sanzo [L1fE)(literally, “this mountain
monk”]

“I am not clever and have no idea why
I was selected, thus sullying the po-
sition of head seat.....” = p. 129

“I cannot help but feel” (ajo T15)

“I gratefully respond to your opening of
the monastery” (gokaisan haité B3
HIFFE)

“Irecall” (kitoku FC45)

icons of sixteen benevolent deities
(jaroku zenjin zuzo - /SEHIXE)

icy cold (ryokan %)

Idaten (Idaten EBKR)

“If you wholeheartedly wish to see
Buddha, do not begrudge your
own bodily existence” (isshin yoku
kenbutsu, by jiseki shinmyo — LR FL
A, RBEHTm)
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ignorance (guchi /&)
ignorance and uncertainty (konku &)
illnesses of delusion (wakubyo ZJ7)
illuminate from on high (toki Ji§#)
illuminate the mind (shoshin H.0»)
v p. 130
illuminating approach (shorin f& )
illuminating window (meisd F%)
illumination of wisdom (esho ZiH#)
illusorily produced (gensho %14)
illusory image of a lifetime (ichigo gen’yo
—HI%)52)
illustration of perfection of wisdom as-
sembly (hannya e zu IR 2X)
image (20 14, shin’yo BE4¥)
image of ancestral teacher (sozo tH1%)

image of ancestral teacher Daruma

(Daruma soshi zo FEPERLATI)

image of Buddha leaving the moun-

tains (shussan zo H1111%) = p. 130
image of dharma-protecting deity of
kitchen (zusu goho zo Jif 77&1514)
image of Fugen Bodhisattva (Fugen
Bosatsu 20 5 E )

image of Jizd Bodhisattva (Jizo bosatsu
zo MR 1ER)

image of Kannon Bodhisattva (Kannon
Bosatsu z0 Bl E FHHEE)

image of monastery-protecting bo-
dhisattva Daigen (garan bosatsu
(Daigen) zo HE ¥ RERAHEG)

image of Monju Bodhisattva (Monju
Bosatsu zo SUkE )

images of Shakamuni Buddha with
Kasho and Anan (Shakabutsu
narabini Kasho, Anan zo BEIMAN O
IZBE - FATEER)
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image of Shakason (Shakason zo FU%
%)

image of Venerable Deva Ida (Ida sonten
zo BEBRE R R)

image of Venerable Shaka (Shakason zo
Bimegs)

images of buddhas and ancestors (busso
zo {LA115)

images of the sixteen arhats (jaroku
rakan zo |+ NFEEE)

immovable (fudo <))

Immovable Honored One (fudéson 4~
H)2g)

Imperial Edition of Hyakujos Rules of
Purity (Chokushii hyakujo shingi F1E
EESEr:0)

impermanence (mujo ) 1= p. 130

impermanence of all things (shogyo
mujo 761 THET)

implore Buddha and beg his help
(gubutsu aiya SRALEEH)

import of the doctrine (shaya %K)

imposing (dodo &%)

“In a single night a blossom opens and
the world is fragrant” (ichiya gekai
sekai ko — R HERH T HLE)

in acceptance of the mercy of the Ta-
thagata, our Original Master (honshi

nyorai aimin noju AR AN

%)

in front (shomen 1E[f)

in front of chair (izen f i)

in front of gate (monzen M)

in front of hall (dozen LRI, denzen B
i)

in front of individual place on platform
(tanzen Hig()
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in front of quarters (ryozen FEi)

in front of Sacred Monk (shosozen 42
&)

in front of spirit (reizen SEHI)

in-room sutra reading (shitsunai kankin
ENER)

“In the heavens above and this earth
below, I alone am uniquely hon-
ored (tenjo tenge yuiga dokuson K I
K FHMERANTE)” = p. 130

in the midst of all activities (shi igi chi
Mg H) = p. 130

in the teachings (kyocha 21

in this world (zaise 7E{it)

in unison (wa suru F13 %)

in unison join in chanting (dowa [F]71)

incalculable (muryo M &)

incalculable in its merit (kudoku muryo

incalculable long life and prosperity
(fukuju muryo @ 77 i &)

incalculable mental afflictions (murys
bonno MEAENY)

incalculable verbal light (murys shoko M
L)

incense (ko &) = p. 130

incense acolyte (jiko f£%) = p. 131

incense and candles (kdshoku 75 1)

incense and flowers (kdge, koka 7 3)

incense-borrowing bow (shakuko
monjin {57 HEA)

incense box (kogo &H#)

incense-burning acolyte (shoko jisha B
FREE) = p.131

incense-burning bow (shoks monjin Bt

ERIEN)
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incense burning for five tathagatas (go
nyorai shoke L ANTBER)

incense-burning gassho (shoko gassho
HEE)

incense-burning master (shokoshi JE
filr)

incense burning stand (shokodai BEF
)

incense contribution (kdshi &)

incense, flowers, lamps, and candles
(kokatoshoku, kogetoshoku 5 HELT 1)

incense for ancillary recipients (kobanks
JErEE)

incense for repaying blessings (hoonko
W)

incense for honored companions
(kobanko Jel1)

incense of requesting dharma (shoboko
L)

incense phrase (kogo &l)

incense stand (kodai FH)

incense table (kdzukue 7 %)

incense-thanking bow (jaké monjin #f
EREN)

indestructible and secure (kongo kengo
A f 2 )

indestructible life (fue no jumyo g2

indeterminate prostrations (mujihai
14)

individual consultation (dokusan %)

individual place on platform (tan H)

inexhaustible (mujin )

inexhaustible ages yet to come
(jinmiraisai RAKER)

inexhaustible dharma realms (mujin

hokkai fE/XiE )
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infant boy (gaiji % 1-)

infant gitl (gainyo FZ#)

infinitude of small sins (shozai muryo /)

infirmary (enjudo JEFF5) 1 p, 131

infirmary chief (enjudosu JEFE4E )

informal breakfast (shojiki ryaku handai
INEIEER )

informal initiation of chanting (heiko

informal meal (ryaku handai IR
v p. 131

informing the great assembly (haku

daishu FIRIR)
infuse iron at the source (kuntetsu

senka FEFIUR T) 1 p. 131

inherent buddha-nature (honnu bussho

A ALNE)

inherit (sj6 FH/K)

inherit the teachings (yuikyo &%)

inheritance (sozoku FH#5t)

initial prayers memorial (shogan ki %))
J=)

initial series (ittsg —1ifi)

initiate chanting (ko %5, kosu 2577, ko
sury 259 %, sensho SGM8) 1= p. 132

initiate sutra chanting (kokys Z41%)
v p. 132

initiate chanting of Heart Sutra (ko
shingyo Z5.04%)

initiation (kanjo WETH)

initiator of sutra chanting (kokyo Z£%)

ink-stone box (suzuribako Ti5)

inner abbot’s quarters (oku hojo %77
L, nai hojo N 30) 1w p. 132

inner hall (naido W)
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inner hall bell (naido sho PN 4#)

inner sanctum (naijin PPf)

innumerable as the sands of the Ganges
(musi gosha MEXLIETD)

innumerable realms (shakai 7> 5¢)

innumerable realms within realms in-
numerable as the sands of the Gan-
ges (shakai goshakai 1V FH1EID )
b= p. 132

inquiries (sanmon Z (M)

insentient (mujo HE{F)

inside abbot’s room (shitchi %)
= p. 132

inside and outside cleaning (naigai soji

WAMRER)
inside bell (nairei PN$)
inside brazier (rocha 7 H')
inside ceremony (nairei PY4L)
inside hall (donai & N)
inside main bowl (hatcha #£ )
inside of gate (monnai M)
inside room (shitchi Z=7) 15 p. 132
inside sutra chanting (uchi fugin PNFRFX)
inside tables (naka handai NELE)
inspect (tenken fifH)
inspect platforms (kentan fRH)
inspect ritual site (kendojo RiEY%)

inspect various quarters (shoryé tenken

A RUR)
inspecting seal (jiten H5%)

inspection of various quarters (shoryé

tenken 56 A RAR)
install (hoan #%2)
instruct (kyoju %)
instructing master (kydjushi ZU5Hil)
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instructing master’s acolyte (kyé jisha %{
1, kyoji 2if¥)

instructing master’s assistant (kyoan
17)

instructing preceptor, Miroku Bodhi-
sattva (kydju ajari miroku bosatsu %
2 o] B AR A )

instruction (suiji TE/)

instruction period (kyoke kikan Zift.
HIHT)

instruction site (kyoju dojo % 1E %)

instructional activities (kyoke #({1)
= p. 132

Instructions for Zazen (Zazengi YAt
#) = p. 132

interaction with the way (doko 1€ %2)

interchangeable as leader and follower

(gokan shuban HAEA1F)

interlocutor (kaiku Bf 1)

intimidated (kyoku Z4/#)

intone (tonaeru "§ 2. %) 15 p. 132

intone three times in unison (sanshé
sanwa — 8 = F)

intone verse three times (shoge sanben
EAE =)

inverted views (tendaso HE{EIAR)

invisible ushnisha (muken choso & 7.1
) v p. 132

inviting stewards, prefects (sho chiji
choshu 5 A « BHIE)

inviting the three treasures” (busho
sanbo F5H =)

invitation (haisho £, shogi 7 f#)

invitation courtesies (haisho no rai ff
FHOAL)

invitation drum (shinku F55%)
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invitation money (haishokin fi54x)

invitation notice (shobo %)

invitation prostrations (uke no hai,
shobai F5FF)

invitation rite (shorai i fL)

invite (kanjo &l36, baisho F£34)

invite stewards (sho chiji 7% A15F)

inviting guest of honor (sho dokui i 7
Ry 29 0L)

Inviting the Three Treasures (Busho
sanbo 785l =)

inviting various buddha rite officiants
(sho sho butsujishi 7tk (LR

inviting various funeral officials (sho
sosu shoshoku & #1871 T)

invocation (busho 75, keisho MR

invocation of holy names (shogo keishd
H 5 TEE)

invocation of name (shogo #175-)

invocation text (keibyaku mon % 19 3C)

Invoking the Vow to Awaken (Chosho
hotsugan BHIERR)

iron scepter (tetsu nyoi FRAUNE)

item by item (menmen [fiTH)

—J—

Japan (Nihon H A, Nichiiki HI, Fuso
)

jewel in strongman’s forehead (rikishi
gakuju ) LHAER)

jewelled and bright (homyo F1)

jewelled censer (horo “E4)

jewelled flower (hoke F3E)

Jewel Seal Earth-Store King Bodhisat-
tva (hoin jizo 6 bosatsu == FIHIER L
FhE)
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jewelled sword (hoken E#l)

Jiz6 Bodhisattva (Jizé Bosatsu Hij&T%
bE) 1= p. 132

Joho Shichiré Daigen Shuri Bodhisat-
tva (Joho Shichirs Daigen Shuri
Bosatsu 75 LR R HEIEBLEbE)
= p. 133

join in chanting (zuisho Fa'S)

Joyful One (keiki B =) 1= p. 133
—K—

kalpa (go £h) == p. 133

Kannon (Kannon i) & p. 133

Kannon Bodhisattva (Kannon Bosatsu
BLEHHE) = p. 133

Kannon repentance rite (Kannon senbo
BEHIE)

Kannon Sutra (Kannon gyo Bl %) 1=
p.-133

“Kannon’s wonderful wisdom pow-
er can relieve the sufferings of the
world” (Kannon myé chiriki nokyi
sekken ku B WA TR )

Kanzeon (Kanzeon #L1it3%) 1= p. 133

Kanzeon Bodhisattva (Kanzeon
Bosatsu i1t E5E) = p. 133

“Kanzeon Universal Gate” Chapter of
Sutra of the Lotus of the Wonderful
Dbarma (Myoho renge kyo kanzeon
Sumon bon WbiE IR A
i) e p.134

Kapilavastu (Kapira 3 £2.7%)

karmic afflictions (gojinro ZEBETT)

karmic benefits (zenri 3EF) 1= p. 134

karmic conditions (en %) 1= p. 134
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karmic conjunction of the four ele-
ments fades (shidai enja VU Ki5HT)
= p. 134

karmic conditions supportive of life
(shoen A:1%)

karmic connection assembly (inmyaku
e KIIRE)

karmic connection chart (innen myaku

karmic good fortune (shoen F5tx)

karmic hindrances (zaisho JEFE, gossho
)

karmic opportunity to teach (keen {Lif%)

karmically determined changes (tenpen
HAZE)

Kasho I3 1= p. 134

keenly aware (setsui B1LA)

keeper of the stupa (shuto ST5)

Keizan %11 1= p. 134

Keizan Jokin 22| [If3 2 1= p. 135

Keizan’s Rules (Keigi %2#1) v p. 135

Keizan’s Rules of Purity (Keizan shingi
Z2INEH) = p. 135

kelp on a stick (konbu no sashigushi &
A OFEH)

Kengo Bodhisattva (Kengo Daishi 57
Jot) i p. 136

kesa (kesa 48%2) 1 p. 136

kesa pack (kesagori 22 217T7%)

kimono (joe 4<)

kind instruction (jishi # &)

King of Awakening (kakuo % E)
= p. 136

King of Emptiness (ko 25 7F)
= p. 136
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King Whose Two Legs Straddle a
Lion (sokyaku ko shic MHIESHIE)
v p. 136

kitchen (chazen EFHI)

kitchen (chabo EI5)

kitchen-residence (kuri JEEFE)
= p. 137

kneel (seiza §#44) 1= p. 137

kneel down (hizamazuku <)

kneel holding censer (kiro HfitF)

kneel upright (choki }= )

koan (wa &%) v p. 137

Kusinagara (Kuchira Y%, Kushi 47
) e p. 137

kyosaku (kyosaku %K) admonishing
stick &= p. 137

kyosaku procedure (kyosaku ho HIR1%)

kyosaku stand (kyésaku dai )

—L—

labor steward (shissui [EJi%). &= p. 137

ladder of wisdom (chitei )
e p. 138

lamp (t6 4T)

lamps and candles (tashoku ] )

land of ease (rakudo 3% 1:) 1= p.138
Land of the East (todo H 1-) 1= p. 138
lands in the ten directions (jippo kokudo

+5ET)
large banner (obata Kif) = p. 138
large bowl-bell (daikei KE&) 1= p.138
large ceremony room (daima Kfi)

large dharma ceremony (dai hoe Kik
AN

=)
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large dharma curtain (dai happi KiE#)

large drum (taiko K5¥)

large incense (daiko R%)

large incense box (daikogs K&EG)

large offering stand (daiseka KHEZE)

large umbrella (daigasa K4%)

large wooden clappers (taku 1)

last body (saigoshin F% &) 1= p. 138

Last Teaching Sutra (Yuikyogyo &%,
Butsu yuikyo gyo {AEZGR)

late afternoon (hoji FfF)

late afternoon sutra chanting (hoji no
fugin WK DO IR

late afternoon zazen (hoji no zazen Ml
DHERH)

“Late blows hits buddha’s head, ear-
ly blows hit buddha’s feet” (osoki wa
butcho wo tashi, bayaki wa bussoku

wo tashi TEX FMATHZFT L, FX1X
{LRZFTL)

late night (goya %K)

late night zazen (goya zazen % & A 4H)

late retreat (go ango 4 7%2/&) 1= p. 138

lay believer (shinto {57€)

lay follower (danshinto fE{Z7E)

lay men (ubasoku fE%7E)

lay supporter (dannotsu fHE, danto 1
fiE)

lay visitor (sankeinin 78 \)

lay women (ubai E¥5)

layman (shinji 15 1, koji J5 L) = p.
138

laywoman (shinnyo 15 %, daishi Klili)
= p. 138

lead (inshé 515%)

lead chanter (shusho ==FE)
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lead praiser (shusan £5%)

lead teacher of the lotus blossom realm,
Rushana Buddha (kezo kyoshu
rushana butsu TR T ESIRL)

leader of funeral (shuso “E52, moshu 2
+)

leave (itoma MR, séan =1T)

leave or stay (dojo Bif)

leave platform (kitan i H)

leave place (ri i Fffir)

leave ranks (shutsuban (H5F)

leave ranks and burn incense (shutsuban
shoko HBEBER)

leave ranks and offer stick of incense
(shutsuban joko HiBE -7)

leave ranks with folded hands (shashu
shutsuban X F-HIF)

leave requester (shinka F5MR)

leave sangha hall (chikai filifiZ)

lecture (kden 7#iH)

lecture hall (kodo 5 )

lecture hall manager (kodogakari &%
£%)

lecture seat (koseki 7#/i5)

lecturer (koshi GHHil)

lecturer’s quarters (koshiryo afffi%e)

ledger (kobikae /)N)

left arm (sahi /25)

legal domicile (honseki A%E)

legions of Mara (maté fiE3t) 1= p. 138

lengthwise seam (awaseme &> H)

lesser arising from stillness (shokaijo />
AR

lesser auspicious memorial (shajo ki /I>

=)
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lesser preparation memorial (shoren ki
INUR)

letter of appointment (jirei §17)

letter of appointment as resident priest
(jishoku jirei fENRETAT)

liberation (gedatsu fi#fil) 1= p. 139

lid of censer (rogai JF &)

Life-Extending Ten-Line Kannon Sutra
(Enmys jikku kannon gyo iLAn-{/)
BIERE).

“Life Span of the Tathagata” Chapter of
Sutra of the Lotus of the Wonderful
Dharma (Myoho renge kyo nyorai
juryd hon RO HEHEREANRIF B i)

“Life Span” Chapter (Juryo hon 75 )

“Life Span” Chapter circumambulation
(Juryé hon gyods 75 B fh1TiH)

lift coffin (kogan Z47E)

light (hikari Jt)

light emitted from the hair between
Buddha's eyebrows (goks Z£5t:)

light gray paper (tanbokushi 1 524K)

light of compassion (jiko #4)

light of quiescence (jakusho )

light of the precepts (kaiko )

Bie)

light pounding (kyorai H:45)

lightly strike (osaeru #22. %)

light of wisdom (chiko

likeness banner (shinban EI%)

limitless (muhen M1, mubensai M52

)
limitless worlds (mubenkai #&3715)
line of ancestors (resso F/fll) 1= p. 139
line-up (junretsu IE51)

line-up of ordinands (kaitei junretsu J&
HRIEA)
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line-up register (junretsucho IEFIE)

lineage chart (kechimyaku 1K)

lineage chart box (kechimyakubako Ifi.
HIRA#)

lineage chart for display (hikenmyaku #%
FLIR)

linger and linger (jojo %4%4)

lingering aroma (yokun )
= p. 139

lion (shishi #i7) v p.139

lion's cave (shishi kutsu Jili %)

lion’s roar is inexhaustible (shishiku fujin
i HLAR)

list of sutras for ancestor memorials
(soki kyotan TH SR HL)

listen attentively (taichd FE)

listen to the Buddha (chobutsu Jifi{L.)

liturgical cycle (koshiki i)

living and dead (sonmo {71°)

living beings (shujo &/E, gunrui FEFE,
gunjo FEE) 1= p. 139

living beings may be tranquil (gunjo
konei #EAHEEE) 1= p. 139

living beings of the dharma realms
(hokkai shujo 155 AE)

living beings who experience suffering
(gansho juku &ESTE) 1= p. 139

loincloth (shitaobi )

lofty eyebrows (gabi /)

long benches on both sides (ryogawajo
W{AIAIR)

long benches on only one side
(katagawajo FHIIK)

long confer (eishi 7k [15)

long-handled parasol (nagae =A#)
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long period of retreat (choki no ango £
Wz 2 fw)
long platforms (chorenjo FiH/IK)
= p. 139
long robe (jikitotsu [H4%) 1= p. 140
longevity (chokyi £/X)
longevity rice cakes (jubys F#6/f)
look back on and remember (tsuioku 18
&)
look up in worship (senrai if&fL)
look up with reverence (sengo IfE{1)
look up to (aogu 1<)
lost and found (shai #3i&)
lotus blossom realm (kezo #EiR)
i p. 140
lotus dais (rengedai EHEE) 15 p. 140
lotus flower (renge #4E) 1= p. 140
lotus flower canopy (renge gai 1L 25)
lotus-opening memorial (kairen ki B
lotus pedestal (rendai #13) 1 p. 140
Lotus Sutra (Hokke kyo 15:3E#%)
v p. 140

lotus will open its highest grade of
blossom (jobon no hana it .2 %)
= p. 140

low volume (bion %)
lower head (teizu fE5H)
lower section (gekan T H)

luggage attendant (nimotsu gakari faf
MR)

luminescence (bunki 53 ¥E)

luminous (shashé 14 %)

luminous mirror (heikan i)

287

luminous mirror of the two ancestors
(ryoso beikan WILIFH) v p. 141

luminous presence of the entire monas-

tic community (gassan shoko A1l

—M—

made to measure (dryosa Jiz 1)
maelstrom (senpuku HEHE)
Magadha (Makada FEHEFE) 1= p. 141

magical buddha (kebutsu {b14)
= p. 141

magically appearing tathagata (ke
nyorai {LAIDK) = p. 141

Mahayana (daijo X3E) =5 p. 141

Mahayana Meaning of Practice and
Verification (Daijo shushogi RFAE
AEFE)

Mahayana teaching of one mind (jojo
isshin no ho F3—1L21E)
b p. 141

main bowl (zubatsu Bi#k) = oryoki
= p. 142

main hall (hondo A%L) 1= p. 142

main lineage chart (hon myaku AJJ[)

main meal service (saiji gyohatsu 77
1T8K)

main meal time (saiji 77 )

)

main memorial (shoki 1IE5) 1 p. 142

main memorial service for two ances-
tors (ryoso shoki MIfHIE )

main memorial service sutra chanting
(shoki fugin 1ESFRRE)

main object of veneration (honzon AEL)
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main quarters (honryo A%€)

main ringing (6zuki K4)

main ritual site (hondojo AIE )

main signal for end of meditation
(daikaijo RBAEH)

main temple (honji &5F) 1= p. 142

main temple place (honji i AX5F{7)

maintain harmony in six ways (roku
wakyo 7SFIEK)

maintain precepts (gonjo kairitsu k5
) = p. 143

majestic light (iko )

major confession assembly (dai fusatsu e
RATRES)

major precepts of the buddhas and an-
cestors (busso daikai {AFHRIK)

make a vow (hotsugan FEJff)

make appearance at ritual site (shutsujo
i)

make dot (benten {5 )

make offerings (kenbi Kikfif)

make one dot (ten itten Ji— )

make rounds and express thanks (kairei

fmrL)
make rounds and express thanks at
monasteries (kairei josan 3L L (L)

make rounds to pay respects (kairai [F]
L)

male believers (shinnan 15 %)

mallet (tsui $8)

mallet acolyte (tsuiji BERF)

mallet and block (tsuichin FEfik)

mallet for completion of serving food
(henjiki tsui T HER)

mallet for donations (sezai tsui JEfAHE)

mallet for exiting hall (ado tsui T AEEE)
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mallet for setting out bowls (tenpatsu
tsui EEAER)

mallet master (byakutsuishi 11 EEFT)

mallet of buddha names (butsumyo tsui
1L44%8)

mallet of prayer (jugan tsui WLFFAR)

mallet of verse of praise (tange tsui ¥k
1F%E)

manager of food-offering assembly
(sejiki e gakari i B 231R)

manager of mortuary ordinations
(mokai gakari T fR)

manager of platform tasks (danmu
gakari HHR)

manifest nirvana (jijaku 75/H)
w= p. 143

manifest proof (gensho BiiE)

manifest the fruit of awakening (genjo
bodaika BLplFEIER) 1 p. 143

Mantra of Radiance (Komyo shingon
HES)

Mara JiE# = p. 143

mark (s6 fH) = p. 143

mark of buddhahood that is the
tongue (zesso HHH) 1= p. 143

mark of completeness (enso [JH)
1= p. 143

marvelous and profound (myotan #Hik)

marvelous awakening (myokaku W)

marvelous knowledge (myochi #5%)

marvelous merit (myotoku #H1E)

marvelous record (hiroku %)

marvelous text (mydoden #051)
e p. 144

marvelous tones of the buddha realm

(bukkai myosho (L5 D)

7/31/08 10:43:01 PM



GJKH_vol2_CS3.indb 289

LIST OF TECHNICAL TERMS

Marvelously Beneficial Disaster Pre-
venting Dbarani (Shosai myokichijo
darani IR EFEREREE)
= p. 144

mass of jewel flowers (shuhoke 45 3)

mass of spirits (korei 1}:5%)

master of ceremonies (shikaisha 5%,
shikai 7142, shikishi ZCHT)

master of the lineage (shishi 7=Hil)

Master of the Teachings of Supernat-
ural Powers (enzi kyoshu MiE#3:)
1 p. 144

master’s attendant (zuikdshi FETHN)

matter of birth and death is great (shojij
idai ZEFEHK)

mattock (kuwa #7-) 1= p. 144

mattock lifting (kokaku Z5HE)

mattock-lifting officiant (kokakushi 25
HEAT) = p. 144

meal-announcing assistant (kasshiki
anja VEFEATHE, kasshiki Vg 1)

meal-announcing passing of offering
(kasshiki dengu VB )

meal donor (kuyo no seshu HE3% D fifi 1)

meal drum (saiku 75 %)

meal place (jiki i L, hatsu i (L)

meal service (gyohatsu 1T8k)

meal table (handai i)

meal table places (handai i fiET)

meal table seats (handaiza k15 H)

meals (shukuban S8, saishuku 75#5)

mealtime (shukuhanji 5F )

Meaning of Practice and Verification
(Shushogi [£7ESE) = p. 144

means of instruction (kegi {f)

meditation cushion (futon Jifi[)
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meditation patrol (junko &)

meditation patrol name plate (junko
satsu KHFL)

meditation release bell (hozensho A

meeting place (kaijo =47)

melodic chanting (bonbai #£MH)

melodic modulations (koge kyokusetsu
& )

melodically (fushi wo tsukeru i & {417
%)

melodious sounds (onjo ¥ 7)

melodious voice (onjo &7 )

melon (uri JI\)

members of assembly (eshu %)

members of temple family (jizoku <F}i%)

memorial (ki &) = p. 145

memorial eve (taiya #K)

memorial eve service (shukuki 18 =)

memorial for former abbots (sedai ki 1
=)

memorial for previous abbot (senjit ki
St

memorial for the Second Ancestor in
China (shintan niso ki 5% H ")

memorial service eve preparations
(shukuki junbi 16 S IE(H)

memorials for Buddha and ancestors
(busso ki {LFHLIE)

mental afflictions (bonno JE1%)
= p. 145

mentally intone (sonen shite tonaeru 48
JRLTHEZD)

mentally recite (nenjiru ;& U 5)

merit (kudoku IE, ku ) = p. 145

merit circulates around (eks [1[r])
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merit-dedication book (ekd zoshi [El[f]  middle day services (chanichi hoys H1 H

PHE) L)
merit of the precepts (kaitoku JE{H) middle of night (chiaya H14%)
merit transfer stupa (eko to [H][7]3) middle retreat (chiango H7JE)
meritorious deeds (fukugo 1#3E) = p. 145
1= p. 145 middling ring (chisho H17)
message of condolence (choji H75F) midpoint of retreat (kessei hange
metal bell (kinrei 4:45) FR)
method for announcing time (jibun no midpoint of summer retrear (ge ango
hajikata B555 DH U J7) kessei hange E 22 Jaiftihil - 5)
method for striking block with mallet midpoinf of winter retreat (t6 ango
(tatsui ho FTREE) kessei hange % Z A il 5L)
method of marking time (koten ho 5 midway bow thiee prostrations (ch'itsu
) sanpai T1HE =FF)
method of sounding (meiho I312%) midway bow with clasped hands

(chwitsu H1F)

id-meals (hansai 55
mid-meals (hansat ) midyear gifts (chigen FT)

mid-morning (gacha &)

mid-morning buddha praising (gichi
tanbutsu BT EK(L) mighty supernatural power of those

mid-morning sermon (gichii sekkyo & ?Vholf: ave practiced t:i)_gei)ther du -
) ing the retreat (ango doshu no ijinri-

. . . ki ZZJERRIE 2R T)) v p. 145
mid-morning sutra chanting (gichi . o
fugin B HR%) mind (shin .[») &= p. 145

mind as resolute as iron and stone

mighty spirit (irei B(ZE)

mid-retreat Heroic March assemblies ©s0 1
(gechi ryogon e B HRZ) (tessekishin &kf1.L0)
mid-sized thick ceremonial paper mind in meditative concentration
(chitbosho HH753E) (zenshin #L.L)
midday (nitchi F ) mind is without hindrance (shin mu kei
IS iE e
midday meal (sai 7, gosai /T3, gosai ‘ge DA ) L
gyohatsu ‘PR TEE) mind-nature of a single spirit (ichirei
[ 0 —ZZ=.M
midday meal bell (saisho 7 ##) ) 521711:'190 dhE - 'lé)h .@ _P b 14\6 -
midday sutra chanting (nitcha fugin H mind-king dharani (shinnoshu L+ F-3)

rPERR) mind seal (shin’in {L>F])
middle (chao 1) mind that aspires (ganshin Ff.0»)
middle day (chanichi 1 H) mindfully recite (nen i)

Ming dynasty pronunciation (tdon &
a7

i)
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miraculous omen (kizui 474fi)

mire difficult to escape (odei nanbatsu
TRVEFEK)

Miroku Bodhisattva (Miroku Bosatsu
YREERE) 1= p. 146

Miroku Buddha (Miroku Sonbutsu 7T
HPE(L) v p. 146

mirror (kyo $%) = p. 146

mirror of wisdom (ekyos EiB¥)

misfortune (sainan K¥) 1= p. 146

misfortunes and hindrances (saisho ¢
F&2)

missionary (fukyoshi 2/l

model for each monastery’s founding
abbot’s memorial (kakuji kaisan ki
junrei 255 B LS E])

model for main memorial service for
founding patron (kaiki shoki junrei
B 25 1E = 1))

model for memorials for venerable
monks and former abbots (sonshuku,
sedai ki junrei Bife - HAUTHER])

model for sutra chanting for deceased
monk (baso fugin junrei T{EFARE
HEL])

modest gift (bise #ii) 1= p. 146

modest offerings (bika f#i{lk)
= p. 146

Mokuren Hi# 1= p. 146

monasteries and temples (jiin FP7x)
v p. 147

monastery (ji 57, jiin <7F5%, garan IS,
sorin 3K, bon'en FE4M, bonsetsu FE
F, sodo 8%, sanmon [LIFY)
&= p. 148

monastery building (dendo & &)

291

monastery-entering ceremony (nywji
shiki ASFF)

monastery other than one’s own (tasan
fitLi )

monastery property (jojamotsu i {EH))

monastery-protecting bodhisattva
(garan bosatsu MIEE 5 1)

monastery protecting spirit (gogaranjin
FEAMEEAN, garanjin INEAH)

monastery thrives (sanmon han'ei |11
5K)

monastery's signature stamp (jiin ~FFJ)

monastery’s statement of invitation

(sanmon sho 111F95E)
monastic community (sanmon [111'9)
monastic community all recognized
(gassan shitchi & 1LZ&HN)
monastic domicile (soscki {E5E)
= p. 149
monastic dwellings (rannya Hi+)
= p. 149
monastic office (shokui J{ir)

monastic officers (yakuryo %)

monastic seniority (kairo T, roji Ml
%) & p. 149

monastic seniority placard (kairo hai 7%
i)

monastic seniority placard, seniority
chart (kairohai, enkyo AR - FE7)

money (kinsu )

money for side dishes for great assem-
bly (daishu tensai ryo RARIEEL)

Monju (Monju 3C8k) v p. 149

Monju Bodhisattva (Monju Bosatsu 3C
BRERE, Monju Daishi SCKH)
v p. 149
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Monjushiri (Monjushiri SCERRTF)
= p. 149

Monjushiri Bodhisattva (Monjushiri
Bosatsu SCERRTFIFERE) 15 p. 149

monk (so {8, biku tI1) w= p. 150

monk attendees from other temples
(sanretsu jiin ZFHITFT)

monk in training (unsui £
) = p. 150

monk registration placard (soseki hai {8

monk registration for this summer/
winter retreat (kon ge/to kessei soseki

SEVES HEE))
monks and lay people (shibaku 1)

7K, unno E

monks assembled for retreat (ango shuso
L RAG)

monks come to assist from other tem-
ples (zuiki jiin iE-Fz)

monks on staff (shusd #fH)

monks of assembly (soshu {44, shuso
)

monks of great assembly (daishu K#)

monthly memorial (gakki ] =)
= p. 151

monthly observances (getsubun gyoji H
SHTHR)

monthly memorial for each monastery’s

founding abbot (kakuji kaisan gakki
AFHILAR)

monthly memorial for venerable monks
and former abbots (sonshuku, sedai

gakki B - A =)
moonlight (getsuei A 5)
morning (séshin /%)
morning and evening (chobo HI’5:)

morning consultation (chésan %)
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morning consultation obeisances
(chésan no hai §1Z DFF)

morning convocation (sosan F-2%)
= p. 151

morning convocation prostration
(chasan no hai §1Z DFF)

morning convocation dharma instruc-
tion (sosan hoyaku F-ZE4R)

morning gruel (choshuku FH5H))
= p. 151

morning meal (choshuku gyohatsu 5
1T8k)

morning of January 3 (shogatsu sancho
EH =5

morning officer (shinsu J=Z =])

morning sutra chanting (choka fugin 5]
FRARAR, choka HFR)

morning zazen (soshin zazen F-/RAA)

mortuary ordination (mokai 1)
= p. 151

mortuary portrait (shin &, chinzé I8
) = p. 151

mortuary sub-temple (tatchi Y55H)
= p. 151

Most Holy Blessed One (daisho
bagyabon KREEFEMAE) = p. 152

Most Honored One (mujoson & |- 75)
= p. 152

most reverend (daioshd FFNH)
= p. 152

Most Reverend Abbot (déché daioshd i
SHORFND)

Most Reverend Bibashi Buddha
(Bibashi butsu daioshe FEXET (AR
Fnre)

Most Reverend Eka (Eka daiosho 7]
KM
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Most Reverend Bodaidaruma
(Bodaidaruma daiosho FEHEERE K
)

most reverend former abbots (rekijii sho
i daiosho FE{EFERLRFNE)

most reverend instructor (kydju daiosho
HEZ )

most reverend precept master (kaishi
daiosho TR FIH)

Most Reverend Tendo Nyojo (Tendo
Nyojo Daiosho R E MR FN1H)

Most Reverend Tettsii Gikai (Tettsii
Gikai Daiosho B ZEST KFNiH)

most senior priest (joseki i)

mount platform (jojo K, todan %5H)

mount platform and take seat (jojo
chakuza FIKFEAL)

mount seat (toza % JEE)

mountain gate (sanmon [LI[7)
= p. 153

mountain name (sango [LI+)
= p. 153

mountain of floating dust (fujinsen %

BEILT)

mountain of merit (santoku [LIf&)

mountain of nirvana (nehan san J24%
)

mountain seat ceremony (shinsan shiki
HLF) = p. 154

mountain seat hall opening (shinsan
kaido 1115 %)

“Mountain Seat Hall Opening” placard
(shinsan kaido bai 111 BA L)

mountain seating (shinsan & [LI)

15 p. 154

mountain seating with riding entrance
(norikomi shinsan FeirATF (L1)

293

mountaintop (sanché [LTH)

mountain vegetables and wild tea leaves
(sanso yamei |LIEREF 2

mountains and forests (sanrin [LIAK)

mountains of delusion (wakusan 2%[L)
1 p. 154

move back (kotai 1%18)

move into residence (nakautsuri W% 1)
moved by (fakan )

moving coffin (igan ##E)

mutual bow with hands clasped (af’itsu

FAHH)

Mujaku Décha #2558 i (1653-1744)
15 p. 154

mundane (zoku )

“My transgressions fill the heavens”
(zatka miten FEMIRK) 15 p. 154

“My utmost congratulations, ever after”
(shishuku fujin EHAR)

myriad classes of beings (banrui J7%5)

myriad doors (banko 75 77)

myriad layers (bancho J7 )

myriad phenomena (banmotsu J74))

myriad spirits (banrei J75E)

myriad spirits of the three realms
(sangai banrei =5 )1 5E)

“Myriad Spirits of the Three Realms”
placard (sangai banrei hai =% 77 %
i)

“Myriad Spirits” placard (banrei hai J7
)

myriad virtues (mantoku Ji1)

mysterious function (genki %H)
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name-calling memorial (shomyo ki ¢
2)

name of venerated (songo %)
15 p. 154

name plaque (sekitan FEH, sekifuda 55
#L)

names (myogo 445, na 44)

names for times of day (jikoku no
yobikata FFZ] DFFUTT)

names of buddhas and ancestors
(bussogo 1LfH7)

narration text (chinbyaku mon [ F130)

Nation of Japan (Nihongoku H A [H)

national borders (kokkai [E5)

neighboring monastery (rinji B§=F,
rinpo PEIE)

neighboring monastery’s statement of
welcome (kinmon sho ITFEi)

neighboring places (rin i Bi{i7)

neighboring place bow (rin i monjin B
ALRIER)

neiggboring temple (rinji BE=F, rinpo B
[

neither partial nor impartial (muto
muhen T 1E(R)

never age and never decay (furd fukya 1~
EAH)

new abbot (shinmei osho FrmFiiH,
shinmei Hifiy) 15 p. 154

new abbot enters hall (shinmei joden #7
i )

new abbot mounts seat (shinmei toza
A ERJHE)

new abbot’s palanquin (shimeika #r i

%)
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new abbot proceeds to monastery
(shinmei shinsan Fren & (L)

new abbot’s rest stop (shinmei angesho
Hrnae TAL)

new arrival (shinto HE|) = p.154

new arrivals registration ceremony
(shintd kata shiki FrEIHEHEC)

new head seat (shin shuso H1 5 i)

new resident priest (shusen jishoku 1
SETEE)

new robes (shin'e #14<)

new seat (shinza #/E) = p. 154

new spirit tablet (shin ihai HTO7f%)

new year (kasai BU%)

New Year’s day (gansho JCIE, gantan ¢
)

New Year’s greetings (nenga fF-11)

New Year’s morning salutations (saicho
ninji )

newborn boy (eiji 221)

newborn Buddha (tanjo butsu FE/E(L)

newborn girl (einyo %)

newly appointed resident priest
(shinmei jashoku Hran{E1k)

newly cast temple bell (shinchi bonsho
HriFits)

newly deceased (shinmo Hro, shin
mokko Hrii%)

newly deceased spirit (shinmao shorei Ht
THE)

newly departed (shin kiko Hrlf2)

newly entered final nirvana
(shinpatsunehan FHXIEAZ)

newly entered into complete quiescence

(shin enjaku HTFIH)
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newly entered nirvana (shin jakumetsu
BRI

newly entered quiescence (shin nyajaku
),

newly entered true quiescence (shin
shinjaku FELIR)

newly manifested nirvana (shin jijaku #i
RAR)

newly ordained monk (shinkai )

newly passed away (shin junko HlHZ)

newly passed to quiescence (shin senjaku
HTIEH)

newly returned to quiescence (shin
kijaku BT %

newly returned to the source (shin kigen
BT T, shin genpon FiEA)

newly returned to truth (shin kishin ¥
Jif L)

niece/nephew dharma heir (hotetsu 1%
1)

nine buddha rites (kyis butsuji JLILZF)

nine officiants (kydshi JUFif)

nine-panel robe (kujoe JLEA)
= p. 154

nine prostrations (kyihai JLFE)
15 p. 154

nine prostrations by four-fold sangha
(shishu kyahai TUARIUEE)

nine prostrations by great assembly
(daishu kyihai RAILFE)

nine prostrations with cloth spread
(tengu kyahai J& BILEE)

nine slow-paced rings (kan kyisho %
JL)

ninety-day retreat (kujun ango JLAI%
J)

ninety days (kujun JLH))
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nirvana (nehan 1825, jakumetsu FI&,
naion JEVH) 1= p. 155

nirvana assembly (nehan e IZ8Z3)

nirvana assembly statement (nehan e sho
TRAEEGT)

nirvana assembly sutra chanting (nehan
e fugin TEHELSRAR)

nirvana hall (nehando 128% %)
= p. 155

nirvana image (nehan zo 1242(%)

nirvana money (nehan kin 1Z8Z4)

nirvana robe (nehan’e {22 4<)

Nirvana Sutra (Nehangyo 1E8Z#%)

no location (musho HEAL)

no unfortunate occurrences (mu sho
nanji HEGEHER)

non-arising (musho M/E) = p. 155

non-Buddhist paths (shogeds 7#51H)

noon (goji /)

noon meal (goji gyohatsu “FIRFTEA, goji
handai “FRHIE, goji 7FIF)

noon meal in morning (asagoji #1/FF)

noon offering service (goji kuys “FRFflk
&)

north side (hokkys 4L35) [of front door]

north winds fan the plains (hokufi
sensho LRV F)

not fully grasped by even the most skill-
ful of calculations (eisan mukyi %X
not in accord with proper procedure

(hi'nyoho FEANYE)

not yet a full-fledged monk (mihasan A
%)

notice (bé )
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notice listing order of procession to cre-
matorium (suiso gyoretsu shidai bo
TATHIKENE)

nourishment and pleasure (riyaku Fj2%)

novice (shami ¥iR) 1= p. 155

number one disciple (dai ichi shoshi %5
—/]Ni)

number three disciple (dai san shoshi &5
=N

number two disciple (dai ni shoshi 55—
/INE)

nun (niso JEAH, bikuni L JE)
= p. 155

nurse the ill (kanbyo F7)

— Q00—

obeisance (raihai tL#F)

object of perception (shokyé FiT5z)

object of worship (son i Zifir)

oblations (kengu ML)

oblations for two ancestors (ryéso kengu
[EOESENEINGS

oblations sutra chanting (kengu fugin Tk
HHLFRAR)

observances (gyoji 174F, gyoji 174F)
= p. 156

observances in midst of retreat (seichi
gyoji il PATHF)

occasion of the attainment of the way
(jodo no shin B2 JR) = p. 156

occasion of the birth (gotan no shin [%
H2JR) v p.156

occasion of the entry into final nirva-
na (nyii hatsunehan no shin A& IR#E
ZIR) w p.156

occasional bath (rinkan i)
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“Occasional Bath” placard (rinkan hai
WRTTHR)

occasional observances (rinji gyoji & F
17¥8)

occasional retreat (ichi e kessei — 237
i)

occupying room (koshitsy #lL=5)

ocean of buddha-nature (shokai VEfi)

ocean of delusion and suffering
(meikukai 2K5E) 15 p. 156

ocean of dharma nature (hossho kaichi
M)

ocean of merit (kudokukai DI,
tokkai 1)

ocean of suffering (kukai 751fif)
= p. 156

oceanic assembly (kaishu ¥E#)

oceanic assembly may be at peace
(kaishu annon EARZTR)

of particular faith (shinjin {5 .0»)

offer (kuyo HE5%, ku fi, shukuken HLIK,
kenzuru KT %, ken 1R, bui #=7%)

offer alms (kuyo kisha 145 =4%)
offer alms money, sweets and tea and
make three prostrations (jo shinkin

kasa sanpai FWREEA =FF)

offer decoction (kento #kity, joto %5,
tentd B155)

offer decoction, sweets, and tea
(kentokasa R HEIK)

offer decoction and food (jotojiki 5
)

offer decoction and food and make
three prostrations (joto R —FF)

offer incense (gyoko 177, kenko HRFT)

offer rice (kuban f#t8)

offer rice gruel (joshuku _L-if5)
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offer stick of incense (joko 7)

offer stick of incense and decoction
(joko kents L75HKE)

offer stick of incense, fully spread sitting
cloth and make three prostrations

(joko daiten sanpai IR =FF)
offer sweets and tea (jokasa F5EAY)
offer tea (kencha B, jocha %)
offer up (teijo = I)
offer tea and decoction (kenchato BRAS

)
offered items (kuyomotsu H:#E4)
offering (ku it jogu _Efit)
offering and dedication of merit (kuyo

eko L2 [RIA)
offering assembly (kuyo e L& 4Y)
offering incense in various halls (shodo

gyoko FEHATH)
offering incense to founding abbot

(kaisan kenko BH [LITRE)

offering nourishment as one wishes
(kuyo nyoi BLEZANFE)

offering of candles (kenshoku iik/4)

offering of sweets (kenka HKEE)

offering service for deceased (senmao
kuyo Jo - ibdE)

offering stand (sanbo =77, seka fi22)

offering table (takusu H.°F-, maejoku ]
i)

offering-table cloth (uchishiki ¥T%)

offering tea (tencha £L4%)

offering tea and making three prostra-
tions (kencha sanpai BRAS =4F)
offering to arhats (rakan kuyo #EEAL

#)
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offering to main object of veneration
(honzon jogu AW i)

offering to main object of veneration
to benefit patrons (dannotsu honzon

jogu HkARS | it)

offering to spirits (shorei kuys i

offering vessel (kugu fit5.)

offerings (kumotsu #f:4%)

offerings chief (kuja ILEH)

offerings chief’s assistant (kuji anja fk
FHATH)

offerings master (kuyoshi HEFHT)

offerings officiant (ogushi hi~HEfT)

offerings sign (kuys tan 3% HL)

offerings stupa (kuyo to HEF&H)

offerings sutra chanting (kuyo fugin fi
FEIMAR, jogu fugin - HEFRFE)

offerings upon opening eyes of a bud-

dha image (butsuzo kaigen kuyo {114
PR HLE)

office (rys %) = p. 156
office assignment tags (ryohai fuda %%
BLAL)

office of attendants (zuikashi ryo BT

il ge)
office of guest prefect (shika ryo K& %)
office of guiding master (injoshi ryo 5|

A ATEE)
office of hall prefect (chiden ryo %k %%)
office of head cook (tenzo rys HLE%E)

office of instructing master (kyojushi ryo

B HT7E)

office of officiant’s assistant (hodashi ryo

TR 7€)

office of officiant’s front (sendéshi ryé 4
HI%E)
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office of ordainer’s acolyte (shitsuji ryo

EXSES)

office of platform manager (jikidan ryo
[EREE!

office of precept-explaining master
(sekkaishi ryo FiTKAN%E)

office of precept master (kaishi ryo &
b2y

office of purser (keshu ryo L. =%%)

office of sermon master (sekkydshi ryo
GGl

office of two ranks (ryoban rys MHE%E)

office of worship officiant (raisanshi ryo
FLAEHIN %)

official business (komu 2275

official visit (horin #lifi)

officiant (déshi 3EHifi)

officiant advances to altar (doshi shinzen
AR ERT)

officiant for meals (handai doshi i 5
A T))

officiant of rite of encoffining (nyigan

butsujishi AFEILFHN)

officiant of rite of hanging portrait

(kashin butsujishi BEL(AZERT)

officiant of rite of moving coffin (igan

butsujishi B FE(LAT)

officiant of rite of sealing coffin (sagan
butsujishi SHFE(L TR

officiant’s assistant (hodashi #fiEfifi)

officiant’s front (sendashi o3& R

old buddha (kobutsu H14) = p. 156

old moon (kogetsu iy )

old rules (kogi Tr#i, koho Ti£)
= p. 156
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old rules of purity (ko shingi HiF#l)
= p. 156

old standards (kogi 1)

omniscience (shuchi fi%) 1= p. 157

on beam (ryojo % =)

on dharma seat (zajo J#% I)

On Faith in Mind (Shinjinmei 15 /L28#)

On mani baji rei un MEEEHENG H MR

= p. 157
On mani darei un batta FEEEPRERNE 14
W = p. 157

on offering table (takujo i I)

on pedestal (daizajo 5P 1)

on platform (danjo I )

on Sumeru altar (danjo 18 I)

on top of bowls (hatsujo £k I)

on top of head (chajo 16 L)

on wall between pillars (hekikan BEfH)
once around (issé — 1)

one abbreviated prostration (sokurei
ippai filkL—+E)

one breath, half step (issoku hanpo —
BAER)

one blossom with five petals (ikke goyo
— eI, ikke goyo —TEFLIE)
= p. 157

one brazier (ichiro —JF)

one Buddha and two ancestors
(ichibutsu ryoso —{LHIAH)
= p. 157

one censer (ichiro —}7)

one dot (itten — i)

one flower blossoms with five petals
(ikke kai goyo —HEBA FLHE)
= p. 157
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one hit on board (meihan issei ISHE—
)

one hundred and eight rings
(hyakkuhassho E/\ ) 1 p. 158

“one hundred prostrations” (hyappai

BHE) = p. 158

one hundred thousand leagues (jamanri

)

one inside the hall (denritei B 5EJEK)
= p. 158

one or two steps (ichiryohs — i #x)

one pair of rhymes (kyaku ittsui Il —xt)

one piece (ippen — 1)

one piece of incense (ichibenks —F7)

one prostration (ippai —+F)

one prostration for each recitation (issei
ichirai —"8—%L)

one prostration in reply (to6 ippai Z—
)

one sequence (ichie —%%)

one sequence on small bell (shosho ichi e
IE )

one series (ittsi —iH)

one-sided opinions (henshiki Ji7%)

one thousand or ten thousand ages past
(senko banko T Ji )

one way then the other (jungyaku JIFif)

one’s own discretion (zuii ffiE)

one’s own incense (jiko H 7F)

one’s own teachers (shisé Filif)

one’s senior (chojo £ L)

open a sangha hall (kaitan Bf )
= p. 158

open bath (kaiyoku BHI)

-

open floor space (roji #5H1) = p. 158
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open floor space hand-bell (roji shukei
T FI)

open-minded (kattatsu F&3E)

opening (keiken /&%)

opening bath for quick rinsing (rinkan
kaiyoku WITBRYA)

“Opening Bath” placard (kaiyoku hai B
)

opening beats (uchidashi T HHI L)

opening braziers (kairo Bi47)
= p. 158

Opening Lines Verse (Join mon J¥5|30)
= p. 158

opening of barrier (kaikan )

opening of Heroic March assembly
(ryogon e keiken Pl i)

opening of this sangha hall (hon s6do
kaitan AL HL)

opening overnight quarters (kai tanga

BA HLit)

opening rings (uchidashi T HH L)

opportune device (kiyo #%%E)

opposite place (tsui i %f{ir)

opposite seat (taiza i)

opposite seat bow (taiza monjin XfJAE
)

ordained life-span (daimei Kfi)

ordaining master (honshi A, jugoshi
SZERT) = op. 159

orderly progression of the four seasons
(shijo no an NUJF2 %)

ordinand (hosshin no hito 38D A,
kaitei #2F) 1= p. 159

ordinand solicitation form (kankai bo

Ehi)

7/31/08 10:43:03 PM



300

ordinands’ arrival place (kaitei

tochakusho T8 &5 235 7T)

ordinands go to sleep (kaitei tamin 7

PHFTHR)

ordinands line-up register (kaitei
junretsu cho R NEFINE)
ordinands’ reception (kaitei uketsuke J&
EE2h))
ordinary (bon FL)
ordinary and sagely (bonsho FLEE)
ordinary people (bonbu JLK)
ordinary person with no responsibili-
ties (ajo munin 1% HE(T:)
= p. 159
ordination (tokudo f3/%) 1= p.159
original body (honshin A5

original master (honshi Z<Hili)
= p. 159

Original Master of Receiving Precepts,
Shakamuni Buddha (tokukai honshi
Shakamuni Butsu 1558 AT 0 72
Jedh)

Original Master, the Tathagata Shaka-
muni (honshi Shakamuni Nyorai A
HIPNUESEVIP )

original place (hon i AA\z)

origins (raiyu HH)

oryoki (oryoki IS ##s) 15 p. 160

other monasteries (tasan ftiL[L1)

other paths (yodo 421E)

other shore assembly dharma activities
(higan e hoyo FFRIETE)

other supporters (doks sogo [RITTHHAL)

outer gate (omotemon [, somon ¥5F")

outer hall (gaido 4}i)

outer platforms (gaitan #+Hi)
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outer sanctum (gaijin /i)

outfit (fukuso fIR2E)

outfit for practicing mendicancy
(gyokotsu no tigi 172 DRHE)

outside bell (gairei 781)

outside of gate (mongai M41)

outside room (shitsugai Z=5})

Our Great Benefactor and Founder of
the Teachings, the Original Master
Shakyamuni Buddha (daion kyoshu
honshi Shakamuni Butsu KIEZ TR
PG 2 {4) = p. 160

Our Original Master the Tathagata
(honshi nyorai AFTiAINR)

our Soto school (honshit A%, shiamon
E))

outer abbot’s quarters (omote hojo 27
L) = p. 160

overarching responsibility (gairin #E2)

overflowing virtue and warm generosity
(yotoku onko ARTHEIRIE)

overnight quarters (tanga ryo HaE,
tanga Hi#) 1= p. 160

overwhelming influence (ifis B /2)

own beloved mother (jibo #4F})

own head (jicho B TH)

own place (ji i B

—P—

pack up (tajo T4&:)

painful afflictions (kuwaku 75 2%)
painting (tansei F7)

pair of drums (ku ittsui B5—x)
pair of eyes (sogan M R)

pair of Sal trees (shara soju 10 FERU#T)
&= p. 160
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paired hand-bells (tsui inkin xt75 15, tsui  perfect awakening (enman bodai ')

shukei xt T-4£) FHE)
paired lanterns (tsui chochin XFE2LT) Perfect Sutra (enman shutara &%
paper flowers (shika #EHE) ##) = p.161
parental tablets (bumohai S REf%) perfected (jojit hiiit)
paris white pigment (gofun H1K) perfection of giving (danparamitsu 18
parish temples (kyoku jiin 20X FFx) BFER) o p. 161

perfection of wisdom (hannya
haramitsu W AETHER) = p. 161

petfection of wisdom assembly
(hannya e FiZ) 15 p. 161

Perfection of Wisdom Diamond Sutra
(Kongo hannya haramikkyo <[l

part company (taige 12 )

participants in rite (gija HE7E)

pass offerings (dengu I=fik)

patch-robed monk (nossu #41-)

path of awakening (kakuro 1%, kakudo

path of truth (shindo FUi) perfection of wisdom sutras (hannya
path to liberation (gedatsudo fif i) kyo fEATR) 15 p. 161

patron (seshu fiiF) = p.161 Perfectly Awakened (shohenchi IETEA)
pay respects (kugyo 2544, haisa £ H1) 1= p. 161

peace (taihei XF) perfectly round moon of wisdom (koen
peace and happiness (ansho %1¥) chigetsu JLFIEA)

peace in the land (kokudo annon E+% P erilous waves (kyoto %)

T2, kokudo shohei [E 15 °F) period of retreat (seicha il ")
peaceful blessings stupa (meifuku to 5 = p. 161
TEEE) permanent lamp (joto 5 AT)
peaceful for ten thousand generations permit registration (kata kyoka HHEFF
(bansei taihei J7 tHKF) AJ)
peerless (muso EX) person at head of line (joshu &)
penetrate (tsidatsu I8, yi fil) person who has gained faith
people in charge (kakariin £ 5) (shinjinjusha {5 052 4)
perceiver (1 AE) person who heads a row (hanto HE5H)
perceiving in the patterns on the person in charge of karmic connection
moon a wonderful rhinoceros horn charts (inmyaku kakari [KIJJRER)
(kangetsu seimon reisaikaku & AL person in end place (matsu i KAL)
EEA) e po 161 personal possessions (ehatsu rui ZXHE)
percg;;i)on instruments (narashimono personal property (eshi &K&)
s
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personally comprehend (shingo Bi1%)
= p. 161

perusal of lineage chart (kechimyaku

hiken M Rd i)
pervade (kuntetsu HEfil)
petal incense (benko 777)
phrase (ku 7))
physical body (shikishin t4.£)
= p. 161
pickled plum (umeboshi ¥ 1, #i L)
piece of stone (henseki )i #7)
pieced robe (kassetsue FIH4<)
= p. 162
pilgrimage (angya 1TI). 1 p. 162
pillow sutras (makuragys thif¥%)
pitchers, plates, hairpins, and bracelets
(byoban saisen JEAZENHN)
placard (hai %)

placard for announcing arrangement of
places (hai i sho hai YE(ZIERR)

placards for ceremonial procedures
(hosshiki bai 152CH)

placards for five acolytes (go jisha hai .
)

placards for two rows of officers (rysjo

hai WFFHR)

placards hung in buddha hall (butsuden
kahai {LJBEH)

place (i fiz) 1= p.162

place in cothin (nékan fHFE)

place in stupa (nitto AES)

place of Buddha (butsujo 145)

place of guest prefect (shika i 1%L

place of guiding master (injoshi i 513
RAL)
place of honor (dokui no i ¢ 25 DAL)
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place of instructing master (kyojushi i
FZRMAL)

place of karmic retribution (hachi 1)

place of officiant’s assistant’ (hodéshi i 4ffi
ERRAL)

place of officiant’s front (sendashi i /&35
FIAL)

place of practice (dojo 1&%7)

place of precept master (kaishi i FRAlIfr)

place of previous abbacy (zenjiichi Hii
)

place to request karmic connection cet-
tificates (innenmyaku moshikomisho
RN FIAFT)

place to request dedications of merit
produced by sutra chanting (dokkys
ekd moshikomisho FERERI[A] HIAFT)

places of two ranks (ryoban i MPE(L)

place-mat (hattan $k1H)

placing tablet (an i Zfir)

platform (jo K, han Wi, dan )

platform boxes (kanki FHE)

platform chief (hanshu i)

platform edge (joen #Kifk)

platform head (tanto Hi8H)

platform head’s place (tanto i HLIEANL)

platform head’s platform (tants tan H
SHHL)

platform manager (jikidan [E.5)

platform manager’s aide (jikiryo [E.{5)

platform manager’s assistant (jikian [E.
A7)

platform-mounting register (todanchd
BRHIR)

platform placard (tanpai Hif#%)

platform place (tan i Hi{ir)
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platform worship text (danjoraimon &

FAL3D)
poor disciple (heishi Bfi)
portico (genkan L) = p. 162
portrait (shin 1L, chinzo TEAH)
5 p. 162
portrait acolyte (jishin jisha FFELFH,
jishin fFEL) 1= p.162
portrait acolyte’s assistant (jishin anja
REEATH, shinnan BAT) 1= p. 162
portrait altar (shindan EH)
portrait hall (shinden ELJE)

portrait-hanging officiant (kashinshi £
LIl

portrait offerings attendant (kushin fit
)

portrait shrine (shingan FL%E)

position in monastic bureaucracy (yaku
i 1&fir)

position of abbot (jajishoku {1 Fk)

position of resident priest (jishoku {1
k)

positions for entering hall (nyado i A
HA)

posthumous status (hon i Fifir)
v p. 162

postulant (anja 174) = p. 163

pour water over one’s body (gyozui 1T
7K)

power of faith (shinriki 15 77)

power of sageliness (kensho E24E)

power of sutras and dharanis
(kyoshuriki #%WLT)) 1= p. 163

power of the vow of great compassion
(daibi ganriki RIALFET))

practice (shugyo fE1T, gonshu &)
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practice and verification (shusho 1&7iE)

practice the way (shuds {£18)

practice mendicancy (gyokotsu 177)

practice of great concentration (dai
Jjakujomon FEUEFT)

practitioner (shugyosha 1E177%)

practitioners who come after us (kogaku
%)

praise (samtam FBEK, santan FEIE, 5an’yé
15, shukusan )

praise of four wisdoms (shichisan U
)
Pratimoksha (haradaimokusha e ffEdE:
AR, mokusha RKX) = p. 163
prayer (toki 4T, kito HTii, kisei HT%,
kigan ATHE, kinen AT/, gan JH)

prayer card (kito fuda #TTHAL)

prayer supported by recitation (kito
nenju HTHE&EN)

prayer supported by revolving reading
of Great Perfection of Wisdom Sutra
(kito hannya FTHEKA)

prayers dedication of merit (shukuto ekd
A=)

prayers sutra chanting (kito fugin i
FHE, shukuto fugin HLIHFARFR)

preach (enzetsu {7, fuen Bi)

preach the dharma (seppo i)

precept clappers (kaishaku 8 R)

precept master (kaishi FH)

precept master enters hall (kaishi joden

A )

precept master mounts seat (kaishi

shinzo FAAINALAE)

precept master’s acolyte (shitsuji Z15F)
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precept master’s acolyte makes rounds
to pay respects (shitsuji kairai ZFF
ml4L)

precept master’s assistant (kaian A T)
= p. 164

precept master’s place (kaishi i JEHTI{L)

precept money (kaikin 7 4)

precept name (kaimys 1844 )
= p. 164

precept not to be stingy with the dhar-
ma or material things (fukenhozaikai
AL T)

precept not to deal in alcoholic beverag-
es (fukoshukai YEIFTE)

precept not to disparage the three trea-
sures (fuhosanbokai 75 =5 7K)

precept not to engage in false speech
(fumogokai NEGEI)

precept not to give rise to anger
(fushin’ikai NHEEH)

precept not to kill living beings
(fusesshokai MR A27K)

precept not to misuse sex (futon’inkai 7~
BHEAK)

precept not to point out the transgres-
sions of others (fusetsukakai /NGt
#2)

precept not to praise oneself and den-
igrate others (fujisankitakai /=~ H i
)

precept not to steal (fuchitokai MR
)

precept platform (kaidan 7H)
= p. 164

precept rice (kaimai FK)

precept text (kaimon )
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precept-transmitting great bodhisattva
ancestors (denkai soshi shodaibosatsu

(T AL AT RE R hE)

preceptor (wajo 1)

preceptor of sangha procedures, Mon-
ju Bodhisattva (konma ajari monju

bosatsu F5 B[] [ B2k = pE)
precepts (kairitsu ) 1= p. 164
precepts acolyte (kai jisha T AFH, kaiji
(s

precepts assembly (shira e J7#23, kai e
His2) s p. 165

precepts-giving assembly (jukai e 27
AN
Ay

precepts-giving site (shoju dojo 1E#Z1E
%
precepts-giving text (shojukaimon 1E4%

precepts of adopting good qualities
(shozenbokai EEETK)

precepts-explaining master (sekkaishi &t
JECE)

precepts-instructing text (kyojukaimon
HAL)

precepts lineage chart (kaimyaku TEK)

precepts manual (gikikaibon EIIHAS)

precepts of benefiting all living beings
(shoshujokai HEARTK)

precepts of restraint (shoritsugikai {E:
(£559)

precepts of three refuges (sankikai =
JFi) 1= p. 165

precept-protecting (gokai )

precept-protecting and dharma-pro-
tecting devas and benevolent deities

(gokai goho shoten zenjin FERGEIER
R
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precepts site (shirajo |~ ¥, kaijo 18H5)

precepts site coordinator (kaijoshu 7

precepts source master (kaigenshi I
filr)

precious light (hoko %t

Precious Mirror Samadhi (Hokyo
zanmai EHi 1)

precious peatl (chinboju 2FEK)
= p. 165

prefects (choshu FHE)

prefects bow in gassho (choshu monjin
BHERIER)

prefects’ places (choshu i BT (L)

preliminary signal for end of meditation
(shokaijo /1\Bi#%)

preparations for mountain seating
(shinsan junbi & [LIE()

preparations for mounting platform
(todan junbi X VE(H)

preparations for rite of repentance
(sangeshiki junbi 1 HE X HE(H)

present v. (hotei = 5, teind =i, bu %)

present here (genzen BiAl)

present precept master (gen kaishi Hi
JCE)

present time (konshin 4 Ji)

pre-set sweet decoction (oki mittd (&%
%) = p.165

pre-set tea and decoction (oki chato &
Ki) v p. 165

press in together (aisemaru FHi)

prevent and remove (shojo 1HFR)

previous abbot (todo HL, senjia JiAT)

priceless (muge )

305

primary master (honshi AHi)
= p. 165

primary master from whom one has
inherited the dharma (shihé no
honshi i DAEM) s p. 166

prince of South India (nanten taishi Fd
RKKF) = p. 166

prince of the great dharma (daihé oji K
EEF)

prior (tsiasu #=F) 1= p. 166

prior buddhas (senbutsu J21L)

prior of dharma hall (hatto tokan 15%4E
HE)

prior to ceremony opening (keikenzen
TEHEHT)

probationary teacher (kydshi ho 2Fififi)

procedure (saho {Fi%, reiho Li%)

procedure for abbreviating daily obser-
vances (nichibun gyoji ryakuhé H 43
TR )

procedure for announcements (hiro hé

WHERIE)

procedure for auctioning the property

of a deceased monk (shoe ho "B4K1%)

procedure for abbreviating daily obser-
vances (nichibun gyoji raukubé H 5y
TR )

procedure for appointing head seat (sho
shuso ho 5E HHEIE)

procedure for bathing Sacred Monk
(shoyokuho HEI1E)

procedure for ceremony marking com-
pletion of construction of various
buildings (shodo rakkei shiki ho 7%
wBEE)

procedure for ceremony of enshrining a

buddha (nyabutsu shiki ho AMAZE)
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procedure for ceremony of opening a
training monastery (kaitan shiki ho
BH HEEGE)

procedure for ceremony of taking pre-
cepts (tokudo shiki saho 155 XAEIE)

procedure for ceremony of taking pre-
cepts as member of a temple fami-
ly (jizoku tokudo shiki saho <FIEFFEE
AAEE)

procedure for ceremony of taking pre-
cepts when going forth from house-

hold life (shukke tokudo shiki saho
FAFEALEE)

procedure for chanting sutras (jukyo ho
FHETE)

procedure for circumambulation
(nyogyo ho ZEATIE)

procedure for convocation (jodoho
k)

procedure for dedicating merit (ekd ho
EiaFESy

procedure for dharma instruction
(hoyaku saho IE451F%)

procedure for dharma instruction site
(hoyaku dojo ho YEAS B SHE)

procedure for dispersing from hall
(sandoho HUEIE)

procedure for donning kesa (takkesa ho
PERRIIE)

procedure for entering bath (nyiyoku ho
UNGS!

procedure for entering abbot’s room
(nisshitsu ho A=)

procedure for entering hall (nyadoho A
)

procedure for funeral of a deceased

monk (boso sogi ho - fHHEfLE)
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procedure for funeral of a lay follower
(danshinto sogi ho T {57 HER1%)

procedure for funeral of a venerable
monk (sonshuku sogi ho TEfEEEHEE)

procedure for giving bodhisattva pre-
cepts (ju bosatsukai sahd 5% HEMH
TRiE)

procedure for ground-breaking ceremo-
ny (jichin shiki ho HiIFHIE)

procedure for handing over merit-dedi-
cation book (ekd zashi denchi ho [E][A]
PHUREE)

procedure for handing over merit-ded-
ication book, etc. (ekd zdshi to denchi
hé A1 RS k)

procedure for handing over prostration
mat, sitting cushion, and incense
stand (haiseki, zaniku, kodai denchi
ho FEJ - FEMR - HRISEIE)

procedure for presenting new year’s
greetings and longevity rice cakes
(nenga oyobi jubyé zoho & & U\FF
BIETE)

procedure for handling sutra fascicles
(kyokan no toriatsukai ho % D HL
D RNE)

procedure for holding a retreat (kessei
gyoho FEHIATIE)

procedure for holding up robe (neneho
FhACE)

procedure for individual consultation
(dokusan ho I k)

procedure for informal meals (ryaku
handai ho WEER B %)

procedure for informal tea service
(ryaku gyocha ho MEATAIE)

procedure for initiating sutra chanting

(kokyo ho Z&#%ik)
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procedure for mountain seat ceremo-
ny (shinsan shiki saho & |LFAFE,
shinsan shiki ho & [LZGE)

procedure for mountain seat hall open-
ing (shinsan kaido ho & [LIBA HE1k)

procedure for mounting platform
(jojoho L-ikiE)

procedure for mountain seating (shinsan
ho H117E)

procedure for offering tea and decoction
(kenchato ho RAS551%)

procedure for offerings to deceased vic-
tims of disasters (sonan shibosha
kuyo ho HHEEFE CH ik 1)

procedure for offerings to spirits of
those who sacrificed themselves in
war (sen'eki junnansha shorei kuyo ho
A EEE R AR k)

procedure for officiant burning incense
(doshi shoko ho il E %)

procedure for opening bath (kaiyoku ho
B IE)

procedure for percussion instruments

(narashimono ho W#1E)

procedure for pilgrimage (angya ho 17
%)

procedure for practicing mendicancy
(gyokotsu ho 1T'21E)

procedure for purifying place of practice
(jodojo ho Vi Hrik)

procedure for receiving food (jujikiho 5
7ik)

procedure for recitations for an ailing
monk (bydso nenju ho W{EEFMTE)

procedure for retirement ceremony
(taitd shiki saho IR ANEE)

procedure for riffling (tenbonhé T=fil5)
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procedure for seated meditation (zazen
ho M)

procedure for sermon place (sekkyo dojo
ho FAGE Y1)

procedure for serving food (gydjikih 17
R=IE)

procedure for shaving head and taking
precepts (teido saho BIELEIE)

procedure for taking meals
(fushukuhanpo ELHEATE)

procedure for tea and decoction service
(gyochato ho 1TASEHE)

procedure for writing spirit tablets and
stupa boards (ihai, toba shoho fii# -
PEETR)

procedure for writing on envelopes and
greeting cards (karo, haihyo chonin ho
Al - FFRMHE)

procedure for writing notices, state-
ments, placards, and banners (bo,
sho, hai, han shobho [ « Bt » ¥ -
&)

procedure for writing statements (sho
shoho B &1E)

procedures for binding rules and hold-
ing a retreat (kessei ango ho #i&i il %
JEE)

procedures for dharma lineage assembly
(homyaku e saho 1R 1FLE)

procedures for bowl-bells (takeiho T
Bik)

procedures for dharma rite of rapid
copying (tonsha héji ho THEEHE)

procedures for funerals (sogi ho H2HE15)

procedures for giving and receiving gifts

(haigu teiju ho ¥ F. 2521E)
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procedures for giving and receiving gifts
and making invitations (haigu teiju
oyobi haisho ho £ 5 525 I Ui
%)

procedures for karmic connection as-
sembly (inmyaku e saho KRS EIE)

procedures for marking time (jibun ho
IRf43ik)

procedures for offerings (kumotsu ho it
Wik)

procedures for offerings upon eye open-
ing of images and stupas (z6to kaigen
kuyo ho 1585 BAIRHE R T%)

procedures for precepts assembly (shira
e saho 7 HESELR)

procedures for precepts-giving assembly
(jukai e saho T ATFLE)

procedures for registration and leaving
(kata, soan ho HME « IXITIE)

procedures for rites for lay followers
(danshinto hoyo saho T TEE T
%)

procedures for sesshin assembly (sesshin
e sahd FELSEE)

procedures of this monastery (sanbé |11
%)

procession (gyoretsu 1T51])

procession to crematorium (suiso
gyoretsu (HETTH, suiso HHHE)

proclaim (kaien BHEE)

proclaim and spread (senyo B 45)

promote (koki BlLitL)

propagation of Buddhism (fukys A7)

proper chanting (shindoku FL3t)

proper chanting of Sutra of Brabma'’s
Net (Bonmokys shindoku FEREREE

b
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proper position (sho i IEfiL)

proper procedure (nyohd 21Y£)

proper restraint (yoshin Z2E, yoshin %
1)

properties of wisdom and virtue
(chietokuso % E1EAH)

proprietors place (shu i 317

proselytizing lecture (fukyé koen A%

prosperity (fukuju 1&%)

prosperity of families (kamon korya 5%
A L )

prosperous (koryi BLFE)

prostration (hai £E, raibai {L#F))

prostration dais (raihan fLi&)

prostration in reply (tohai Z+F)

prostration in thanks (jahai ##E, jarai

no hai HFLOFE)
prostration in thanks and request for
leave (jahai koka #iHEZIR)
prostration mat (haiseki /)
prostration seat (raiseki LJ5)
prostrations for inviting abbot (j#ji
shohai {EFFRETER)
prostrations to King of Emptiness
(kiaohai ZEFFE)
protect the dharma (goho 7#1£)
protector of the true dharma (goji shobo
FERFIETR)
protection (onpi FEJIE)
provide (kenbi FEAiF, benbi 771ii)
provide meals (benjiki 77 )
provider of offerings (setsu kuyo P HE#%)
provisions manager (kanryo F i)
proxy (dainin fX \) = p.166

public sermon (fusetsu i)
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pure assembly (seishu J&E#)

pure body of the dharma realm (jo
hokkaishin {55 &)

pure breakfast (joshuku Vrf))

pure bucket (jotsa i)

pure dharma body (seijo hosshin & ift
15, j6 hosshin ik H) 15 p. 166

pure food (jojiki 1+ £)

pure great oceanic assembly (shdjo
daikaishu 51 RKIER) = p. 166

pure gruel (joshuku ¥+if5)

“pure habits of all are innumerable
and have the gracefulness of the
sliver of an old moon” (seifi sen

kogetsu senken I BTt H 1#IR)
= p. 166

pure in the one mind (isshin shojo —C»
T )

pure land (joiki Vi) = p. 167

pure midday meal (josai ¥%+77)

pure offerings of food (ibo seisai {JHid
157)

“Pure Practice” Chapter of Flower
Garland Sutra (Kegonkyo jogyobon I
AR T )

pure rice (jobon ¥+l

pure sangha (joryo ¥+fi4)

pure water (josui {ft/K)

purification of the innate memorial
(shojo honnen ki TGV AR )

purify (shaso ift)

purify by sprinkling water (shajo i)

purify place of practice (jodojo 415 5)

purity and calm (seihei ii5°F-)

purity of the three wheels (sanrin shojo

=)
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purser (keshu {t.3)

purser’s assistant (kean {K4T)

put entire body into stupa (zenshin nitto
E PN

put into practice (bugyé Z1T)

putting away bowls (shahatsu UL #k)

—Q—

quartermaster (chiko %1JE)

quartermaster’s aide (jikichiko [B.%1J)

quarters (ryo %) &= p. 167

quarters chief (ryoshu %£3)

quarters chief’s assistant (ryoshu anja %%
FATHE, rydan FAT)

quarters door (ryomon %)

quarters facilities (rydsha %)

quarters head (ryoto %5K)

quarters placards (ryo hai %)

quarters staff (ryoshu FE4)

quasi-raising of dharma flag (jun
kenpodo M fdikE)

question words (monna [#7f)

questioner (monja [H#)

questions and answers (mondo M)
= p. 167

quick prostration (toppai THFE)
—R—

radiance (komys J&MH, koyo JEHE)
rain of dharma (hou /£W) = p. 167
rains retreat (u ango FIZZJE)

= p. 167

raise (nen fili, nenjiru $5 C %)
= p. 167
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raise above head (chédai TH#)
raise and move in a circle (nenten #i5)
raise bowl, bowl raising (keihatsu B5%)

raise a case (nensoku HiiHl, kosoku Z5HI))
= p. 167

raise coffin (kigan #2%E)

raise dharma flag (kenpodo fEVAH)
= p. 167

raise incense (nenkd 57

raise incense and intone dharma phrase
(nenko hogo FhiA1E7E)

raise over head (itadaku TH <)

raise respectfully with both hands (haji
HEF)

raise it to requite (josha -1

rakusu (rakusu #&7) 1= p. 167

rank (kurai i7) = p. 167

rank of all buddhas (shobutsu i FE{A{T)

rank of buddhahood (butsu i {4fi7)

rank of venerable monk (sonshuku i 2%
fEfir)

rank places (ban i BE(L)

rare delicacies (chinshi 2fk)

raw vegetables (shosai ZE3¢)

razor (kamisori #11J])

read (kandoku 7 #t)

read aloud (sendoku 'E7it)

read statement (sensho HHi)

read statement and kneel holding censer

(sensho kiro ‘B HLHEIF)

reader (sendokusha E i)
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reading aloud of various statements
(shosho sendoku it 5 i)

reading bell (kandoku sho 7 #tsH)

reading of common quarters rules
(sendoku shingi B HtiH M)

reading of Last Teaching Sutra (doku
yuikyogyo FtiEHRR)

reading of letter of appointment (jirei
sendoku T E i)

reading officiant (sendokushi E i)

“Reading” placard (sendoku hai ‘B #th4)

reading places (kandoku i F i)

reading stand (kendai 5.15)

realistic (hofutsu 525%)

realize (jo Jik)

realm (kyogai BESt)

rear cymbals (gohatsu 12 #K)

rear door (gomon %)

rear guard (6go #17#)

rear hall roshi (godo % %) 1= p. 168

rear hall roshi’s place (godo i % i)

rear hall roshi’s platform (godotan #%

rear row (koretsu #%51))

rear stands (goka %4%)

receive a buddha’s prediction (mé butsu
juki FALZEL)

receive and maintain (juji 3 F)

receive blessings (shoon 7K /&)

receive by placing on head (choju T63%)

receive food (jujiki 5 £)
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receive precepts (jukai %)

receiver of merit (shoeks JT[1[1])

recently died young (shin sosei - 1ik)

reception hall (kyakuden &%)

reception room (kyakuseki % Ji)

receptionist (sogei gakari 5IHR)

recipients of instruction (shoke F{k)

recitations (nenju /i) 1= p. 168

recitations and dedication of merit
(nenju eko ;FMIEIA])

recitations at funeral site (santo nenju |11
TH/A)

recitations before coffin (kanzen nenju
FHRIERRR, ganzen nenju FERT/EFN)

“Recitations for Deceased Monk” plac-
ard (boso nenju hai {8/ &GHAE)

recitations hall touring (nenju junds &
AR L)

“Recitations” placard (nenju hai Zxifht)

recitations place (nenju i ZXFRAL)

recitations text (nenjumon & )

recitations upon auctioning proper-
ty of deceased monk (shoe nenju "§
)

recitations upon lifting coffin (kogan
nenju Z5HEx W, kokan nenju 248
)

recitations upon transferring bones
(sokotsu nenju 155 /)

recite buddha names (nen /&)

recommended (suiyo #45) 1= p. 168
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recompense (hoto HZ)

Record of the Transmission of the Light
(Denkéroku 1o)== p. 168

recruit ordinands (kankai #/7)

rectangular monk’s robe (hobo J5#1)

rectangular stupa post (kaku toba ¥
%)

rectify the round of rebirth (sho ruten
1EHS)

rector (ino #EH) = p. 168

rector makes announcement (ino koho
HETIR )

rector reads recitations text (ino nenju
HETIR )

rector reads statement (ino sensho HEH
HT)

rector’s announcing mallet (ino

byakutsui HEHR FIER)

rector’s assistant (doan 1 T)
= p. 169
rector’s quarters (ino ryé fEHNE)

rector’s sub-assistant (fukudo fll %)

red band (aka obi 7R#5)

red banner (sekiban 7RI%)

red carpet (akamosen R EHE)

red curtain (akamaku FL%)

red lacquered board (shunuri ita 2R
iy

reference letter (tensho i)

reflect on (nen /&)

7/31/08 10:43:05 PM



312

refreshments acolyte (toyaku jisha 5%
7, toyaku 553E) w5 p. 169

register, registration (kashaku 445, kata
)

register of deceased ordinands to re-
ceive dedications of merit (maokai eko
cho TFEIMAINE)

register of donors for food-offering as-
sembly (sejiki e seshu cho i B2 Hi

register of lay men'’s arrivals (ubasoku
tochaku cho HEEZEEIFNR)

register of lay women'’s arrivals (ubai
tochaku cho EEFR B EE)

register of monkish seniority (kairobo

register of offerings donors (kuyo seshu
cho BtEE i k)

register of ordinands’ arrivals (kaitei
tochaku cho THEIAEIE)

register of personal and monastery
items (kokatsu cho ASHMR)

register of requests for karmic con-

nection certificates (innenmyaku
mashikomi cho KMk H IATR)
registering monk (kataso HME{H)
registers (bo fi%)
registration allowed (menkata S2445)
registration ceremony (kata shiki 4
)

registration certificate (katajo HMEIR)
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registration in sangha hall (sodo kata &
HHME)

registration of new arrivals (shinto kata
BrEIBE)

“Registration Stopped” placard (shikata
hai 1)

registry of past members (kakochd it
EiR)

regret (honkai FHlif)

regular observances (gorei gyoji THAFIFT
£F)

regular temple (hochi 1:11)

regularly scheduled alms gathering
(gorei takubatsu TEBIFEEE

regulations (seirei i3, kishiki $1X)

rehearse (narashi &)

rejoice in the merit produced by others
(zuiki kudoku [ = D)1E)

relations are successful (shoen joju 1%
et

relatives (shinzui Bibf)

release from convocation (hisan 11%)
= p. 169

“Release from Convocation” placard
(hosan hai [tz h)

release from meditation (hozen JifH#)
release from training (jishi B )
relics (shari &Fl) 1= p. 169

relief (kyisai $¥)

relief for an ailing monk (bydso geshaku

TEARRR)
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relieve the sufferings of beings (passai
gunku PHTHEE)

Religious Corporations Law (Shikyo
hojin ho FHIENIE)

rely on each other (soe FH{K)

rely upon (kijo J7fxk)

remainder of the candle (zanshoku 7%
Vi)

remembered (shonen JIT/&)

remote place (enrisho 1EEFHEAL)

remove bunting (jomaku BR%¥)

remove footwear and mount platform
(datsuai jojo Bidk LK)

repay blessings (hoon #HZ) = p. 169

repaying blessings of the severed arm
(danpi hoon WriEHUE)

repeated chanting (fukusho 14"8)

repentance (sange /) 1> p. 169

repentance and self-sacrifice (sange
shashin HIEHEE)

repentance before another (taishu sange
e )

repentance register (sangecho HHffFR)

repentance rites (senbo i)

repentance site (sange dojo HEIfEIEY)

Repentance Verse (Sangemon {8l 30)

“Repenting and Eliminating Bad Kar-
ma” Chapter of Meaning of Practice
and Verification (Shushogi sange
metsuzai & REFEABNEIRTER)

repository of the dharma (hozo 1)
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representative of afliliated temples
(kumiji sodai FLSFHAR)

representative of branch temples
(matsuji sodai KIFFEIR)

representative of lay believers (shinto
sodai fFERRIR)

representative of lay followers
(danshinto sodai FE(EFERRAR)

representative of lay supporters (danto
sodai fEAERRIX)

request (sho 7H)

request dharma (shobs FHik)

request dharma on behalf of assembly
(daishu shobo {RAFHIE)

request for leave (koka M)

requite (josha )

resident priest (jashoku {£1i)

resident priest of main temple (honji

jishoku AXSFET)
residents of various quarters (shoryoshi
FEIEAR)
respect (wanan FFH)
respected elder (shukutoku 15 {#)
respectful rite (seirei BE1L)
respectfully inquire (sonko ZE{%)
respectfully invite (kohyo {7132)
respectfully praise (kyosan #5%%)
respectfully repay (kinpo $)
respectfully request (kyasho #57%)

respectfully visit (haito ££%5)
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respectfully visit for new yeat’s greetings retreat-opening convocation in dharma

(nenga haito FFEFEER)
respondent (tosha )

responsive appearance of spiritual pow-
ers (tsiken reio IMPATEIGL

rest of assembly (tashu fi)

rest stop (angesho Z TAL)

rest stop for reverend new abbot
(shinmei osho angesho i FillA 22
L)
retire from abbacy (taito IR #)
retire from hall (taidé 1R %)
retire from ritual site (taijo 18%)
retired senior officer (gonkya H)IH)
retirement ceremony (taitd shiki IR H#
)
retirement from abbacy (taits 1R#)
retirement quarters (inryo FE %)
retiring abbot (taitdsha IR#HEH)
retreat (ango )i, kessei ango &l %
J&, kessei fiifil) 1= p. 170
retreat assembly (goko e {LIH13)
= p. 172

retreat-end send-off (kaisei soan fiF il
*1T)

retreat-ending salutations (kaisei ninji
firihl N 5)

retreat-entering (nyussei Affil)

retreat-entering alms gathering (nyussei

takubatsu NHIFEEK)

retreat opening (kessei i)
v p. 172
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hall (kessei jodo i 1 %2)

retreat-opening salutations (kessei ninji
LN )

retreat prayers convocation (kessei
shukuto jodo & HI RS FEL)

return home empty-handed (kishu
genkyo ZEFIEPL) = p. 172

return to hall (kidé J %)

return to individual place on platform
(kitan Ji HL)

return to middle (kichi JiH)

return to monastery (kizan Jiit1L1)

return to place (ki i JFfir)

return to place and make three prostra-
tions (ki i sanpai JHHr =FF)

return to quarters (kirys Ji%%)

return to quiescence (kijaku J)
= p. 172

reveal and illuminate (kaimei BHH)
reverberate resoundingly (inin fi% %)
revered (son £5)
reverence and thanks (haija F3)
reverend (osho Fli#) = p. 173
reverend abbot (doché osho HLEHFNH)
reverend previous abbot (t6d6 osho H
)
reverently praise (sango i)
reverently protect (chodai goji TERNGEFF)
reviver (chitko H18L)

revolve (ten #iz)
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revolving canon (rinzo Hijik)

revolving of Great Perfection of Wisdom
(ten daibannya H& KA

revolving reading (tendoku H57¢)

revolving reading of Great Perfection of
Wisdom Sutra (daihannya tendoku K
WA HREE, tendoku daibannya $5557%
KRAH)

rice chief (hanja fiH)

rice and side dishes (hansai fi3%)

rice decoction (beito K#%;)

rice gruel (shuku i)

rice offering (kuhan HE£)

rice-offering vessel (shoki fil#i)

riding entrance (norikomi F£iA)

riffle through (tenbon #5fif)

right knee on ground (ushitsu jakuchi 45
A5 1)

righteousness (sho 1E)

ring bell (meisho NE##)

ring bell progressively faster (tenjo &)

ring bowl-bell once (ichikei —%g)

ring hall bell and enter hall (densho
joden [ L)

ring hand bell (shinrei #iRE7)

ring once (issei — )

rinse off body (shimoyu T#5)

rinse water vessel (sessuiki JT/K2R)

rising (kisho #2IK)

rite (gishiki X, shiki )
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rite of buddha-praising assembly
(tanbutsu e hosshiki ¥ {LTE)

rite of convocation (jodoshiki 14 7X)

rite of invitation prostrations (shohai
shiki 5HFE)

rite of opening retreat (kessei no gi i
.2 15, kessei gishiki Ffil{#)
= p. 173

rite of repentance (sange shiki {#/fF=\)
= p. 173

ritual burning of repentance register
(sangecho shokyaku M fEMRIEN)

ritual choreography (shintai 1f£1£)

ritual choreography and observances
(shintai gyoji #EIBITFY)

ritual choreography and procedures
(shintai gyohs HEIRATIE)

ritual choreography for acolyte and in-
cense acolyte (jisha, jiko shintai ho £F
H - A EIRE)

ritual implements (dogu & K.)

ritual manual (shikihon ZUAR)

ritual music (reigaku fL%E)

ritual procedures (gyorei 1T4L, gyoho 17
)

ritual site (dojo 1, shikijo X35)

robe and bowl (ehatsu k) = p. 173

robe-and-bowl acolyte (ehatsu jisha 4K
HEFE) = p. 173

robe rack (iko Z<HT)

robe sleeve (eshit <)
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robe that is a signless field of merit
(muso fukuden'e TEAHLE H4<)
= p. 173

robes (e, koromo ) 1= p. 173

room (ma [H])

root case (honsoku AHl]) = p, 173

root case comment (honsoku no ju A<Hl|
DI)

root case tea (honsoku cha ARHIZK)

root cause (shin'in HiH)

root of desire (aikon ZAR) 1= p. 174

root of faith (shinkon {51R)

rooted pine (nematsu HRIR)

rotation of abbacy (tenji #A(E)

round of rebirth (ruden, ruten Jitiz)

round pillar (marubashira FLtE)

round shaved head (encho M1 1H)

rounds (meguru iK%

rounds bell (kairei f$R)

rounds of halls (junds i&5E)

rounds of halls offering incense (jundo
gyoko IKEATE)

rounds of monastery (nyoji #=F)

rounds of quarters (junryo X&)

“Rounds of Quarters” placard
(junryohai JE5ERE)

rouse (kaku %)

routine adj.(kogi TE#L)

routine observances (nichijo gyoji H ¥
1TFF)

row (han BE)
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rub heads and give predictions of bud-
dhahood (machs juki FETERZRL)

Rules for Temples (Jiin kisoku SFBEHLHI)
v p. 174

rules of purity (shingi 15 #1)

Rules of Purity for Daily Life (Nichiyo
shingi H FITEM) = p. 174

Rules of Purity for Small Monasteries
(Shosorin shingi /N MIEHL)
v p. 174

rules poster (hekisho BE3E)

Rushana (Rushana ) = p. 174

Rushana Buddha (Rushana Butsu i
ML) = p. 174

_S_

sacred image (shozo 221%)

Sacred Monk (shoso 228) = p. 174

Sacred Monk of common quarters
(shuryé no shoso RIEDOEE(Y)

Sacred MonK's acolyte (shoso jisha 42
faF5E, shoji BEFF, jisho FFH)
p-175

Sacred MonK’s altar (shogan H1%E)

Sacred Monk’s place (shaso i #2{5i7)

sacred tray (shozen B2fi%)

sacred virtues (shotoku H27)

sacred wisdom (shaso ZEI[R)

sacrifice (ko &) = p. 175

sacrifice self (shashin #55)

sacrificial shrine (reishi SZi)

sagely (sho 42)

sagely creations (shozo Z21)

sages (shosho 74 52)
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sages of the ten directions (jippo shisho
+I7EE)

Sal tree (shara no ki Z24ERT). S. sala
= p. 175

salutation by west hall roshi (seido ninji
i A5

salutations (ninji A\5)

salutations by dharma relatives (hakken
ninji IEER N )

salutations by disciples, acolytes, et al.
(shashi, jishato ninji /Nl R85
A

salutations by prefects (chashu ninji B4
" A

salutations by prefects, etc. (choshu ninji
R PNE S

salutations by stewards (chiji ninji %15
AH)

salutations inside abbot’s quarters
(hojonai ninji 15PN NT)

salutations upon binding rules for sum-
mer retreat (ge ango kessei ninji B %
JEAH )

salutations upon binding rules for win-
ter retreat (0 ango kessei ninji 422 J&
il A 5)

salutations upon end of summer retreat
(ge ango kaisei ninji B2 S5 1S N\ 5)

salutations upon end of winter retreat
(t6 ango kaisei ninji %22 JEfEH AN F)

salute food (itsujiki tH )

salvation (sekke #{l.)

samadhi of firelight (kaksé zanmai Kt
=)

same retreat (do ango [FZZ /%)

sanctifying rope (nawa %)
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sandalwood spreading memorial (danko
ki tH5L5%)

sands of the Ganges (gasha {F[7))

sands of the Ganges River (gogasha 15
)

sangha (sogi {Bil%, so f&) 1 p. 175

sangha hall (sodo f5%2) &= p. 175

sangha hall assembly (sodoshu {852 )
v p. 177

sangha hall bell (sod6 sho 8 5 #t)

sangha hall opening (s6do kaitan &L
BAHL) = p. 177

sangha hall opening directive (sodo
kaitan shirei {¥ %2 B HLEE )

sangha hall recitations (sodo nenju &%
&)

sangha hall salutations (sodo ninji & %
NH)

sangha hall sounding board (sodé han
fEHIR)

sangha hall tea service (sodo gyocha &
HATH)

sangha of Mahayana bodhisattvas (daijo
bosatsu s6 RFEEpE(H)

sangha of the ten directions (jippo so
+J8) e p. 177

Sangba Rules (Sogi {451) = p. 177

sangha treasure may increasingly flour-
ish (sobo zojo 45 HEK)

Sanskerit letters (bonji #5-)

satiate (basoku fiil /)

Sattaharin REHE fii 1= p. 177
save (do J£) = p.177

save lives (gosho &)

savories (zen Ji%)

scatter flowers (sange HUIE)
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scepter (nyoi M)

schedule of dharma rites performed at
new year (saisetsu gyo hoji satei i
ITEHAZE)

schedule of events (nikkan H §)

scooping out the guts of the two an-

cestors (kessui ryoso fuzo £f [ i AH I
i) = p.177

screen (ren ffE)

sea of buddhahood (kakai %)

sea of emptiness (kikai Z2/ff)

sea of mental afflictions (bonnokai J&

sea of the dharma (hokkai J5¥F)
b p. 178

seal (in FIl, fa ) = p.178

seal of the buddha-mind (busshinchin
{LBHD) 1 p. 178

seal of three treasures (sanbdin = FH]1)

seal script (tenmon 5<3C)

sealing coffin (sagan $H7%E)

seat of awakening (bodaiza FHZJE)
b p. 178

seated chanting (zaju 2£7)

seating place (seki i Bz, kegyo i ATAL)

seating tag (sekifuda Ji kL)

Second Ancestor in China (shintan
niso B H ) = p. 178

second meal service (niban handai —3%
fR)

second nested bowl (dainifun 5 85,
nifun &)

second period (niten 5

second seat (dainiza &5 J&)

second serving (saishin FHiE)
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second sequence (daini e 5523, nie _
AN
=)

second seven days (futa nanuka -t H)

second seven days memorial (futa

nanuka ki -t HIE)

second spread of sitting cloth (saiten
&)

Secret Dharani (Himitsu jinshu A
Wi, Himitsu shu T ")

secret canon (himitsuzd S )

secret gatha (himitsu gata FLAINFE)

Secret Root Dharani for Dwelling in the
Great Jewelled Pavilion (Daiho rokaku
zenji himitsu konpon darani RKFEAHE
PR IR A PERER)

secretary (shoki Hit) 1= p. 178

secretary acolyte (shojo jisha FIRFFH,
shojo 1K) 1= p. 179

secretary to platform manager (injiki
")

secretary’s aide (jikishoki B 7L)

see directly (shoken 1E},)

seeking instruction (shin'eki 7F it )

selecting functionaries (sajo 721E)

self-sacrifice offerings (shashin kuyo
H %)

selfless (mushi EFL)

selfless blessings (mushi no kei #E£A.2
)

send off deceased (sobo £17)

send off sacred beings (sdsho 1542)

send-off bow with hands clasped (issé
%)

send-off bow in gassho (okuri monjin 1%
fiEn)

send-off bowl-bell (okurigeisu EEET-)
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“Sending Off Deceased” placard
(sobobai ET-HR)

sending off portraits of two ancestors
(ryoso soshin TfHIEE)

seniority chart (enkyo 1#%)

sense organs and their objects (konjin

TREE)

sentient (jo 1%)

sentient beings (ganjiki ik, ujo A 1%)

sentient beings throughout the dhar-
ma realm (hokkai ganjiki 1E5E5%,
hokkai ujo IE5AT1E)

sequence (junjo JIEJF)

sequence for entering hall (nyids junjo
A EEJEFF)

sequence for going up to buddha hall
(joden junjo LIBIET)

sequence of procedures (shidai Vi)

sequence of ritual procedures (hdyo
shidai 1EELREE)

sequence of ritual procedures for Bud-
dha’s birthday assembly at this mon-
astery (sanmon butsu tanjo e gyoho
shidai |HPYAGEASATIEIRE)

sequence of sutra chanting services
(fugin junjo FRFRNESFF)

sermon (sekkyo 7#X)

sermon chair (sekkyo isu #t2B0f 1)

sermon in dharma hall (jods enpo 1%
%)

sermon-inviting incense (kokko 57)

sermon master (sekkyoshi #i 2T

sermon place (sekkyo dojo EGEY)

serpentining (kyokusetsu Hi4T)
= p. 179

serve food (gyojiki 171, henjiki 1@ £r)

serve refreshments (tentai FEfF)
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serve sweets (gyoka 1T4%)

serve tea (tencha ;RJ%, gyocha 1T4%)

server (jonin i \) = p.179

servers plaque (jonin fuda ¥ \FL)

services (hoyo {5%)

serving decoction (tento 4ii5)

“Serving Decoction” placard (tents hai
IR

serving tea to meal donor (seshu setcha

sesshin (sesshin f£.0) 1= p.179

sesshin assembly (sesshin e fE.02%)
= p. 179

set of sixteen precepts (jiarokujokai |
INERT)

set of sixteen precepts of Buddha
(jirokujo bukkai +7SGALH)

setting out bowls (tenpatsu EHK)

sesame salt (gomashio #1FRH)

set of cymbals (hachi ippen §—F")

set of cymbals, drum, and small bowl-

bell (katahachi J7 k)

seven buddhas of the past (kako shichi
butsu ELEAL)

seven buddha rites (shichi butsuji -EAL
%)

seven coins (shichimonsen £ 3U£%)

seven generations of parents (shichise
bumo L HEACE])

seven-panel robe (shichijo e 54K,
shichijo -£E5%) = p. 179

seven rings of bell (shichigesho £ T ##)

seven rings on small bowl-bell (shokei
shichisho /NEALTR)

seven stupa boards (shichihon toba -£74
PEYE)
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seventeenth anniversary memorial
(jishichikai ki +-t A&

seventh anniversary memorial (shichikai
ki GRIE)

seventh seven days (nana nanuka £-&
H)

severed his own arm (danpi W)

Shaka Hll s p. 180

Shakamuni FUMAE 5 p. 180

Shakamuni Buddha (Shakamuni Butsu
RinpRlL) e p.180

shake staff (shinshaku I<8)

Shaolin (Shorin 2#K) = p. 180

Shaoshi (Shashitsu V=) 15 p, 181

shape of a gift envelope (noshigata 3%
)

share of life (jumyo #i)

share of wisdom (emys £im)

shave head (teizu #l5H)

shaving (johatsu ¥4+5%)

shaving chief (hatsujio $255)

shaving off beard and hair (teijo
shubatsu BIREE52)

“Shaving” placard (johatsu hai {-52)i%)

ship of compassion (jishi /i)

Shogaku ##{f = p. 181

shore east of the lake (kotoho 1M HiH)

shore of nirvana (nehan no kishi {Z#& D
) = p. 181

short break (shokei %)

short flute (hichi %)

short leave (shoka /)N\i)

shouting voice (reisho Jih )

shower area (nagashijo it L %%)

shutting down hearths (heiro Ff47)
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side by side (sohei #H3F)

side dishes (sai 3%)

side of shrine (gansoku #&{l)

side stand (katawara no dai 5D 1)

sideways rakusu (yokorakusu Bi& )

sign (sen suru f5 5, sen #X)

signless (muso &) 1= p, 181

signal (hyohaku 1)

signature (sensho i &%)

signature seal (inkan F1)

signboard (teibo SN, fubai M)

sign statement (sensho # i)

silently intone (mokuju #XGH)

silk (kenbu #fiAi)

silver candles (ginshoku $iH/)

sincerity (joshin F/L»)

sing praises (shoyo Fit5)

single blow with striker (issho —#F)

single commandment (ikkai —7K)

single hair (ichigo —%&)

single phrase (ikky —47])

single road to nirvana (ichiro nehan —
IR,

single-minded (isshin —L»)

single-mindedly recite his name”(isshin
shomys — L4

sit cross-legged (kekkafuza A& HNERAL,
fuza BA) = p. 181

sit facing each other (taiza *t4)

sit propetly (tanza JiAt)

sit semi-cross-legged (hanka fuza I
BeAt) = p. 181

sitting (taza ¥T4)

sitting before convocation (zasan H£2%3)
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sitting chair (za'i 2f7)

sitting cloth (zagu 225, gu B, nishidan

JEif) e p. 181
sitting cushion (zaniku JHEE)
sitting hall bell (zadé sho A4 % $)
sitting mat (zaniku FEAR)
sitting place (za i 2:07)
sitting prostration (zahai 4:FF)

six classes of ordinary beings in the
three realms (sangai rokubon =5

ANH)
six close kin (roku shinken zoku /HLE
&)
six destinations of rebirth (rokushu
jusho NEZAE) 1= p. 182
six destinies (rokudd 7Sif) = p. 182
six dominant tones (rokuritsu /<)
six flavors (rokumi 7SWE) = p. 182

six hundred scrolls [of Great Perfection
of Wisdom Sutra] (roppyakujiku 75

)
six Jizd (roku jizo NHIjE) = p. 182
six prefects (roku choshu 7NEHE)
b p. 182
six-row circumambulation (rokugyé
nyogyo /NATEAT)
six sense gates (rokumon /N[")
b p. 182
six stewards (roku chiji 7<E15)
= p. 182
six supernatural powers (rokutsi /N18)

sixteen assemblies of the Great
Perfection of Wisdom Sutra (hannya
juroku e A+ /N2

sixteen benevolent deities (jiaroku

zenjin F/NEH) 15 p, 183

GJKH_vol2_CS3.indb 321

sixteen bodhisattvas (jiroku kaishi +
NBE)

sixteen great arhats (jaroku dai arakan
FRNRPTHESE) 1= p, 183

sixth seven days (mu nanuka /St H)

size (taka %5%)

skewer (sashigushi ff &)

skillfully weigh (zengen #HE)

sky of utter emptiness (hikkys ki 3%
%)

sleep (tasui ¥THE, tamin $THR)

sleep of delusions (bonnd min JERAIR)

sleep while sitting (zasui A4 /HE)

sleeve of robe (shiri, tamoto filifik)

sloppy (metsuretsu JZ)

slow pace (kan %, yuruku §% <)

small amount of hot water(shoto 1 #%5)

small banner (kobata /M) 1= p. 183

small bell (shasho /|Ni)

small board (shéhan /NiR)

small board inside bath (yokujé nai
shohan 15 N/IMR) 1= p. 184

small bowl-bell (shokei /]NEZ)
= p. 184

small bowl-bell baton (bachi 1)

small clappered bell (rei £7)

small convocation (shosan /N5)
v p. 184

small convocation after morning sutra
chanting (kaha shosan iRFE/N2¥)

small convocation facing portrait
(taishin shosan XHEL/INS)

small convocation officiant (shosanshi /]
ZXfil)
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“Small Convocation” placard (shosan hai
/NB)

small convocation that evening (toban
shosan 4 i/N2)

small convocation upon arrival (tochaku
no shosan El|75 D/NE)

Small Eibei Rules of Purity (Eibei sho
shingi 7K/ NERL)

small gift (soshina Ff.ih)

small incense box (shokago /N&E)

small incense burner (shé koro /N )

small ladle (shoshaku /[M9)

small offering stand (shaseka /|Nii4e)

small placards (shohai /IM9)

small ring (shasho /]N/)

small wooden clappers (kaishaku )

snack (tenjin L) 1= p. 184

snow retreat (setsu ango B ZJE)
= p. 184

Society for Support of Education
(Kyoiku Koryikai 206 HELT)

soft and subtle (menmitsu Fi%)

sdgyari robe (sogyari {5 1iN%Y)
= p. 184

Séji Monastery (Sjiji #3£7F)
1= p. 185

Sojiji (Sojiji #8FF5F) 15 p. 185

Song of the Verification of the Way
(Shodoka FEE )

soothe without stirring from one’s seat
(zachin H5)

Soto Church Meaning of Practice and
Verification (Soto kyokai shushagi
TS ERES)

Soto lineage (Sotosha i)
= p. 185
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Soto School (Sotoshi Hi5%)

= p. 185
Soto School Assembly (shagikai %
2)

Soto School Constitution (Sotoshi shisei
R

Soto School Meaning of Practice and
Verification (T6jo shushogi i _F1&
AEFE)

sound v. (mei ')

sound board (meihan H5hR)

sound boards in sequence (junpan ¥&hR)

sound continuously (renmei HIE)

sound cymbals (meihatsu WEsEK)

sound drum (meiku 15&%)

sound drum three times (meiku sange
EE=T)

sound five times upon returning to
place (gosei ki i FLFJHAL)

sound four times upon stepping back
(yonsei taiho VU7 184%)

sound hand-bell three times (shukei
sanmei TFEE 1

sound hand-bell two times (shukei
nimei FEE 1)

sound of bowl-bell (keisho Z& )

sound once upon leaving place (issei ri i
— FHET)

sound three times upon burning in-
cense (sansei shoko = BEF)

sound twice upon advancing (nisei
shinzen — FHERT)

sounding board (han I, han )
= p. 186

sounding board in front of abbot’s quar-

ters (hdjo zen no han J7 IRITAR)
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sounding board in front of common
quarters (shu ryé zen no han %%
RIThR)

sounding board in front of dharma hall
(hattd zen no han 1L EHIR)

sounding board in front of head seat’s
quarters (shuso ry6 zen no han T JFE
FERITIR)

sounding board in front of tea hall (sads
zen no han Z8HRITIR)

sounding boards at various quarters
(shoryé han 5HFEhR)

sounding boards in sequence (junpan

sounding boards in sequence and bath
drum (junpan yokku SR )

sounding of boards around corridors
(junro meihan KJERNSHK)

south side (nankyé FA¥H)

southern continent Jambudvipa
(nan'enbudai FEEIFE)

special ancestors hall (tokubetsu shido %7
] %)

special ceremony (dokui no rei 2 0
L)

special decoction offering (dokui kento

special decoction-offering sutra chant-
ing (dokui kento fugin i 2 HR5ARTE)

special decoction service (dokui tents F
2y miG, dokui to i 25 155)

special decoction service for head seat
and great assembly (dokui shuso

daishu tento 'R 2 15 R AT5)
special emissary (senshi Bi{f)
special offering of tea (dokui kensa ¥
special place (doku i %F{ir)
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special seat (dokui seki 5 7))

special tea and decoction service (dokui
sato R 275 )

special tea service (dokui tencha 52 .
8, dokui cha Fr 2 4%)

special tea service in sangha hall (s6d6
dokui cha {8 %15 2 78)

special training monastery (senmon sodo
R )

specially dispatched missionary (tokuha
fukyoshi RrRAT T

spell (jinshu #IiL)

spirit (shin #)

spirit bones (reikotsu SE'H) 15 p. 186

spirit coffin (reikan SEHE, reigan TEHE)

spirit offering stupa (shingu to F{ILES)

spirit place (rei i 1)

spirit tablet ( ihai AZh%, reihai SERYL, ,
shinpai FLH, hai i%) 1 p. 186

spirit tablet hall (ihaido 2% %)
= p. 186

spirits (shorei }§5%) 1= p. 187

“Spirits” placard (shorei hai ¥ 3E)

“Spirits of Donor Families” (seshuke
shorei it 5 HESE)

spiritual light (reiko SEt:)

spiritual luminosity (shinké ##t.)

spiritual mirror (reikan 2#)

“Spiritual Powers” Chapter (Jinriki hon
7 10h)

“Spiritual Powers” Chapter of the Sutra
of the Lotus of the Wonderful Dharma
(Myoho renge kyd nyorai jinriki hon
IO HHERR A feh 77,0h)

spiritual rank (shin i F) 1 p. 187

spiritual virtue (reitoku FE{H)
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splendid (zenzai #Hk)

sponsor (shusaisha F14)

sponsor a bath (seyoku i)

sponsor a meal (sessai ;% 77, sesai M)

sponsored meal (seshusai i 1:77)

sponsored side dish (tensai iK3%)

sponsoring a bath (seyoku Ji¥)

spoon (saji L)

spread cloth (tengu /& F.) 1 p. 187

spread cloth and make three prostra-
tions (tengu sanpai Jit B =F)

spread cloth twice, pay respects thrice
(ryoten sanrai & =1L)

spread out (tenden JHx)

spread sitting cloth (ten zagu Ji4: H.)
1 p. 187

spread sitting cloth and make three
prostrations (ten zagu sanpai A B
=¥F, daiten sanpai K& =FF)

spring (ichiyo —5)

spring greeting (gashun E#)

spring winds fan the plains (shunpi
sensho AV BF)

sprinkle water (shasui {i7K, sosogu 1
&)

sprinkling pine (sosogi matsu 1§ &)

sprinkling water at time of hair-clipping
(shingiri shasui ELFi7K)

staff (shujo HH1L, shakujo 1L, shaku
#) 1= p. 187

staffs of various quarters (shorydshu it
FEK)

staffs of various quarters enter hall
(shorydshi nyado FFHR N L)

stamp seal (natsuin $#5F)

stand n.(taku FE, dai &)
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stand at either side and attend to his
person (ji shinpen RFEIN)

stand facing (tairyi X 37)

stand facing each other in separate
ranks (bunban tairyi 53 BEXESL)

stand guard (hanri &)

stand in attendance (jiryi fF37)

stand in concentration (ry#jo 3L.iE)

stand in for abbot (bunza 43 JfE)

stand in place (ryai SLA7)

stand in ranks (hanrya J£37)

stand in row (hairya HE3T, ryiretsu 37
1)

stand in two rows (rysjo hanryd 7
BEAT)

stand side by side (ai narabu F83Il7)

stand together (heiryi ff37)

stand up (kirya EL37)

standard (hyojun 1)

standard procedure (goki THX1)

starched paper (noriire #i\)

start lecture (kaiko BAfE)

start of meditation period (shijo 11 )

“start of spring” talisman (risshun fu 37.
FLF)

starting lecture (kaiko BRZH)

startle awake (kyo $)

startled by a flash of lightning, one

sees ornamental carvings on
the tusks of a frenzied rutting
elephant(keirai seika kozoge #H 4=
HHLT) 1= p. 187

Standards for Melodic Chanting (shomyo
kihan 7 B #1)

statement (sho Bi)
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statement for bell offering (kane kuyo

sho FRALFRET)

statement for Bon festival food-offering
assembly (Urabon sejiki e sho 4
REETIY

statement for closing of Heroic March
assembly (ryogon e mansan sho 1k
ESEEIO

statement for opening of Heroic March
assembly (ryogon e keiken sho ¥hgiss
T Tt )

statement of congratulations from asso-
ciates (mon’yé sho PHIEHR)

statement of congratulations from old
friends in practice (doky# sho 18 IH
i)

statement of purpose for revolving read-
ing of Great Perfection of Wisdom
Sutra (tendoku dai hannya sho 575
KR

statement signing (sensho fREL).

stay in residence (rushaku ¥4 #5%)

step back (taiho 184%)

stewards (chiji %14)

stewards bow in gassho (chiji monjin %l
FRIEN)

stewards’ courtesy words to head seat
(chiji, shuso ni chigo F1 g+, EHEIZ
HEh)

stewards express gratitude to head
seat and great assembly (chiji, shuso
daishu ni raija FNH, HIE - K&K
W ZFLHT)

stewards places (chiji i H1507)

stewards platform (chijisho k1K)

stewards tour hall (chiji jundo 715953

i)

stick of incense (senko Fi7)
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stone stupa (sekitd £ 55)

stop moving and be quiet (shijo 1L %)

story (keikoku 1)

story telling and idle debate (setsuwa
keron FETEqR)

stove god (soko FELY)

straw mats (sen 1)

straw matting (goza EE)

straw sandals (waraji #E:1-, FE)

streamers (doban M)

streams of Etsu (etsukei BU%)
v p. 188

strength and determination in body and
mind (shinjin kengo B /L E2[iH)

strike block with mallet (tatsui T£8)

strike board (tahan $ThiX)

strike board one series (tahan ittsii 7T
Jilt—38)

strike board three series (tahan santsi
FIhR =)

strike board to signal (tahan tsaho ¥R

strike bowl-bell (takei T2§)

strike drum (taku ¥75%)

strike drum three times (ku sange 5% —.
)

strike five times (goge . T)

strike second time on bowl-bell (daini
kei 55 —B)

strike third time on bowl-bell a (daisan
kei 55 —B%)

strike three blows (sanda =#7)

strike wildly (ranta fiL¥T)

strong (kengo B2 [)

strong and determined in the dharma

body (hosshin kengo 15 B2[H)
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strong and immovable (kengo fukado
EX Al H) s p. 188

structure (dou 55%)

student (gakunin 7 \) 1= p. 188

study (shoin k)

study Zen and pursue the way (sanzen
bendo Z{HiIpiH)

stupa (t6 ¥5) 1= p. 188

“Stupa adorning the land of recom-
pense” (shogon hochi koken JE ik
i )

stupa board (toba ¥5%%) 1= p. 190

“Stupa for assisting the awakened
spirit”(shijo kakurei to ‘& D) FHE)

“Stupa for peaceful blessings and assis-
tance” (meifuku shijo to FAF & BIEE)

stupa head (tassu ¥4 )

stupa manager (tassu ¥ 7))

stupa of seven precious jewels and met-
als (shippoto LEHE)

“Stupa to assist the awakened spirit and

adorn the land of recompense” (shijo
kakurei shagon hochi no mono nari &

BT SR E R )
stupas of former abbots (sedai to %
)
style of Zen (zenpii /)
subject and object (najo AEFT)
subordinate cook (fukuten FilifiL)
subordinate rector (fukuetsu Flfi)
substance (tai &)
substitute incense (daiko A7)
substitute incense by precept master’s
acolyte (shitsuji daiko ZERFUA)
substitute lecturer (daiko 1)

subtle and wondrous (mimyo #4p)
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subtle and wondrous dharma (mimyo
ho %)

subtle brightness (yiako ;)

subtle essence (myatai IV {K)

subtle form (mydso WFH)

successive generations (rekidai FEX)

successive generations of ancestor bo-
dhisattvas (rekidai soshi bosatsu JFE{X;

FHATEBE) = p. 190
successive generations of ancestors

(senzo ruidai SEAHEAR) 1= p. 190

successive generations of buddhas and
ancestors who transmitted the flame

(dentd rekidai busso /5K FEIRALR)

successive generations of buddhas and
ancestors who transmitted the pre-

cepts (denkai rekidai busso {RTBIEELR
1441)

successive interviews without a break
(rensetsu fudan BFHEANIET)
successive waves of light (jako Tt)
successor after successor (tekiteki Il
sudden prostration (toppai THFF)
sufferings of beings (gunku Ff35)
sugar decoction (sato to i HEES)
Sumeru altar (shumidan ZHVRE, shumi
ZHIR) 1= p. 190
summary of point (teikd #Z#H)
summer assembly (natsu e H23)
= p. 191
summer retreat (ge ango 5 72J%)
v p. 191
summer retreat recitations (ge ango
kessei nenju 22 JE i il GRR)
summon mallet master (sho byakutsuishi

il EBRRT)
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sun and moon shall hang together
(nichigatsu narabekakeru B H PUE)
= p. 191

sun of clarity (kakunichi iifi )

sunning canon (shazo L)

sunning mats (shasen i)

supernatural harmony of the dharma
nature (hossho shin’in {EMEARER)

supernatural merits (shinko 1 2))

supernatural powers of hearing (nikon

enzii HAR M 18)
supernatural spell (jinshu #4lL)
supervisor (joshi I =])
support (kaji JFF)
supreme and perfect awakening (mujo
shoto bodai i | IFEEFE4R)
supreme awakening (mujogaku H FFE)

Supreme Human (mujoshi 1 |- 1)
v p. 191

supreme perfect awakening (mujo
shéhen chikaky & - 1EB 1)

sutra (kyo %, kyoten fFHL) 1 p. 191

sutra“"A” memorial (akyo ki FT#% /=)

sutra board (kyagi #A)

sutra book (kyohon #%4)

sutra box (kybako #%48)

sutra chanting (fugin F#%) 1= p, 191

sutra chanting and dedication of mer-
it (fugin eko FRFEIEIIA, jukyo eko 7l
&)

sutra chanting at time of death (rinjii
fugin BEREARR)

sutra chanting before coffin (kanzen

fugin FEHTHRE)
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sutra chanting before egg-shaped stupas
of deceased monks (baso ranto mae
fugin THEIREE AITRRE)

sutra chanting before former abbots’
stupas (sedai to mae fugin THAREEHI

sutra chanting before founding abbot’s
stupa (kaisan to mae fugin BAILIFEH(
FHR)

sutra-chanting circumambulation
(gyodo fugin 1TIEFRRE, fugin gyodo i
FRATIE, jukyo gyods FRHRITIE)

sutra chanting for all spirits (banrei
fugin J7SEFRFE)

sutra chanting for ancestors hall patrons
(shido danna fugin T BFEARFAAR)

sutra chanting for arhats (6gu fugin Jix
HEFRE)

sutra chanting for Buddha and ances-
tors (busso fugin ALFHARFR)

sutra chanting for deceased (senmao fugin
LR AR)

sutra chanting for deceased ordinands
(mokai fugin = AGARFR)

sutra chanting for donors (seshu fugin

sutra chanting for encoffining (nyigan
fugin NFEAAHE)

sutra chanting for founding and for-
mer abbots (kaisan rekiji fugin BHIL
AT IRER)

sutra chanting for greeting portraits
(goshin fugin HEFTIFE)

sutra chanting for greeting sacred be-
ings (gosho fugin JMILFRFE)

sutra chanting for Idaten (Idaten fugin
HEBCRFIRR)
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sutra chanting for kitchen god (soko
fugin TELATRFE)

sutra chanting for meal sponsors (sesai
fugin JizT ARFR)

sutra chanting for patrons (danna fugin
T IRFRRE)

sutra chanting for patron’s ancestors
(dannotsu senmo ruidai fugin FEELSE
L BARERAR)

sutra chanting for placing tablet (an i
fugin ZZALRRFE)

sutra chanting for precepts source mas-
ter (kaigenshi fugin TIRATFARE)

sutra chanting for repaying blessings
(hoon fugin HIEFRE)

sutra chanting for sending off portraits
(soshin fugin EELIIE)

sutra chanting for sending off sacred be-
ings (sosho fugin PEEEFRAR)

sutra chanting for stove god (soko fugin

sutra chanting for tutelary deities
(chinju fugin BT IRRR)

sutra chanting on evening before (toban
fugin S BEFRFE)

sutra chest (kinki #24E)

sutra copying (shakyo %)

sutra desk (kyoki F&4/L)

sutra fascicle (kyokan #%4)

sutra frontispiece (kydshu %)

Sutra of Brabhma's Net (Bonmaokys
%)

Sutra of the Condensed Teachings Left by
the Buddha Upon His Final Nirvana
(Busshi batsu neban ryaku setsu

kyokai kyo {ATEA AL L AGE) )
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Sutra of Three Thousand Buddha Names
(Sanzen butsumys kyo —TF{LA#E)

Sutra on the True Dharma as a
Foundation of Mindfullness (Shabo
nensho kyo IEEZALRR)

Sutra Opening Verse (Kaikyoge B i)

sutra phrases (kyoku #%/]) 15 p. 191

sutra reading (kankin &%) 1= p. 191

sutra table (kyotaku #%5L)

sutra text (kyomon #%30)

sutra title (kyodai #% )

sutra’s dharani (kyashu %)

swab (setsu ll)

=

swear oath of office (sensei '5¥%)

sweet decoction (mitto % 5;)

sweet smell (fukuiku FEH)

sweet tea (amacha HR)

sweets (kashi J.1-, ka )

sweets and tea (kasa HL/R)

sweets money (kagi HLiH)

symbol " (iji " )

sympathetic response (kanno i)

—T—

table (takusu =. ¥, taku =, takajoku 7=
ML x<)

table lamp (bonbori 1)

tablet (hodoku FJi#)

Taishaku 77 1= p. 192

take care of yourselves (chincho 2 H)

take leave (haiji ££5¥)

take precepts (tokudo 1H£)

take precepts as member of a temple

family (jizoku tokudo <7 JE1FEE)
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take refuge (kigd Jiirdll), kie JF1K, ki i)

take refuge and worship (kiso J7%%)

take refuge in the precepts (kikai JF )

take seat (chakuza 4%, 1)

take up residence in community (isei
saya UMEREA)

take up sitting cloth and stand (shigu
kiryi I H L NT)

talisman (fuda #L)

tall tower (koro ritk)

tall tray (takazen &%)

Tamer of Men (jogojobu FAHI LK)
b p. 192

tathagata (nyorai AIK) = p. 192

Tathagata Abundant Treasures (Taho
nyorai ZFEHK) 1= p. 192

Tathagata Ambrosia King (Kanroo
nyorai HEEFEAK) 1 p. 192

Tathagata Exquisitely Hued Body
(Myéshikishin nyorai i (oL In>k)
b= p. 192

Tathagata Extensive Body
(Kéhakushin nyorai JNTEEINK) =
p. 192

Tathagata Fearless (Rifui nyorai Bftifi
ELNK) = p. 192

Tathagata who attained the way (jodo
nyorai B HIR)

Tathagata’s eternal power of conversion
(nyorai jozai no ke AR 1E2AL)

tathagatas of the ten directions (jippo
nyorai +J5413k)

Tathagata’s true meaning (nyorai
shinjitsu WIREIE)

tea (cha 4%, sa %)

tea and decoction (sato 5 %)
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tea and decoction service (tenchaté /S8
s, gyochato 1T 5%5)

tea and sweets (saka AX5T)

tea ceremony (sarei A<1L)

tea chief (chaja <5H)

tea chief’s assistant (chaji anja Z8B4T
#)

tea cup (san 3%, chasan 253%)

tea drum (saku 75i%)

tea hall (sado 8 %)

tea implements (chaki A5#5)

tea notice (sabo &)%)

tea-offering officiant (tenchashi L2l

tea refreshment (senten FiJ%)

tea service (gyocha 177K)

tea service bow (gydcha monjin 1725
)

tea service ceremony (gyocha shiki 4T

tea service placard (tencha hai RASH)

tea, sweets, lamps, and candles

(sakatoshoku A HEXT i
tea thanks bow (jacha monjin #i45RE)
tea three prostrations (sa sanpai 25 =
%)
tea urging bow (kansa monjin 145 )
teacher (kyoshi i)

teacher certification examination (kyoshi

kentei shiken ZXRTHEFER)
teacher monk (shis Hfifi)

Teacher of Devas and Humans
(tenninshi KAEM) 1= p. 192

teacher’s mandate (shimei Fififi)
b= p. 192

teachings of our lineage (shafi 5%JA)
v p. 192

7/31/08 10:43:07 PM



330

telegram of condolence (choden A7)

template for poster listing order of
procession to crematorium (suisé
gyoretsu shidai b zu H{EEATHIKES
7 141)

template for register of buddha rites in-
vitees (sho sho butsuji bozu FHnk (L5
7 4)

template for register of invited funeral
officials (shé sosu shoshoku bozu 5552
aRE Rk )

template for register of sequential pro-
cedures in funeral (sochi gyoho shidai

bozu HEHPATIER )

temple bell offering (bonsha kuyo Ff#
i)

temple bell offering dharma assembly
(bonshé kuys hoe MR 4Y)

temple buildings and stupas (doto H2H5)

temple with rank of associate dharma
site (jun hochi jiin #EEHITF)

temple with rank of dharma site (hochi
jiin {EHISFRT)

temples of our school (monsetsu FH#I)

ten benefits (jiri +F) 1 p.193

Ten Buddha Names (Jubutsumyo 1L
4) w p.193

ten directions (jipps +77)

ten classes of pure precepts (jisshijokai
+ 3K

ten epithets (jago +77)

Ten-Line Kannon Sutra (Jikku kannon
gyo TEIBLERE) > p. 195

ten major precepts of restraint
(jujikinkai + FEEEH)

ten stages (jiji 1) [of the bodhisatt-
va path]

GJKH_vol2_CS3.indb 330

STANDARD OBSERVANCES OF THE SOTO ZEN SCHOOL

ten thousand leagues of billowing
waves (banri hato )7 BL% %)
v p. 196

Ten Thousand Practices Heroic March
(Mangyo shuryo J34T E15)

Tendo (K#) 1= p. 196

Tendo Kaku KEHR.

Tendd Kaku's verse commentary says
(Tendo Kaku ju iwaky REFIHL)

Tendo Nyojo KA 5 p. 196

text for ceremony of shaving head and
taking precepts (teidoshikimon &
2V

text for eko before egg-shaped stupas
of deceased monks (baso ranto mae
ekomon T-{E PNESHiT[E] A 5C

text for eko before former abbots’ stu-
pas (sedai to mae ekomon ARSI
=l 7A) 32)

text for eko before founding abbot’s stu-
pa (kaisan to mae ekomon Bl [LIFE Hif
[B][7] 30)

thank-you money (jagi #f3H)

thanking abbot (shajaji #{E:F)

“That which came out of the lion’s
cave (shishi kutsu Ji-77) I return
to the lion’s cave.” = p.196

“The dharma of the Dharma King is
thus” (hao ho nyoze 15 EILEAE)

“The moon penetrates deeply into the
depths, but in the water there is no
trace of it” (getsu sentan tei sui mukon
A 2R KR

“The single disk of the bright moon il-
luminates the mind in meditative
concentration” (ichirin meigetsu sho

zenshin —Hm ] H BEAHLLY)
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there is truth and there is actuality
(ushin ujitsu H HA F)

these exquisitely craggy shores (reiro
ganban FYFERENE) 15 p. 196

thick ceremonial paper (hasho 7=3)

third anniversary memorial (sankai ki
=Mml=)

third-day recitations (san nenju — /&)

third helpings (sanji =K)

third nested bowl (daisanpun &5 =ff,
sanpun —fF)

third period of eight drums (hachiku no
santen J\gED = 1X)

third place (daisan i 5 =17)

third sequence (daisan e 5 =%3)

third seven days (mi nanuka =t H)

thirteenth anniversary memorial
(jasankai ki +=[A1=)

thirty-seventh anniversary memorial
(sanjashichikai ki =+t EIR)

thirty-five buddhas (sanjago butsu =+
EIXIN

thirty-third anniversary memorial
(sanjasankai ki =+ =[A1%)

thirty-three autumns (sanjisan shiz =
+=%K)

this afternoon (konbo 4 Hifi)

this and other worlds (shikai taho M5
fihJ7)

this monastery (sanmon (L[, tozan 4
)

this morning (konshin 4 /%)

this noon (kongo 4 )

this occasion (shisai L)

“This too is most wonderful (yataiki 1
KAF).! = p.196
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this very moment (sokkon H14)

this world (shikai LA, gense Bifi:)

those who enter the triple gate
(sanmonnyi —FIN)

those who sacrificed themselves in war
(sen'eki junnansha ¥AIREEE)

those whose goals are yet unattained
(jika mijo B RANL)

those with and those without connec-
tions to the living (ven muen Hi%k

thought of awakening (bodaishin &4
L) = p.196

thousand ages past (senko T-17)

thousand autumns (sensha TK)

thousand-petaled jewelled lotus (sen’yo
horen T-HEVEE)

three abbreviated prostrations (sokurei
sanpai filtL =)

three awarenesses (sanmys —=H1)

three bells, three prostrations (sankei
sanpai —BE=FF)

three Buddha memorials (san bukki =
hi=)

three buddha rites (san butsuji =A%)

three censings and three recitations
(sankun sansho —HE —"8)

three circlings (sansé =117)

three circlings of Sumeru (shumi sanso
ZARR =)

three classes of existences (sannu =)

three classes of pure precepts
(sanshijokai = 3Z1rH)

three comprehensive and ten major pre-
cepts (sanju jiji —F&+

three congratulatory prostrations

(shukuhai sanpai L =FF)
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three disasters (sansai =)
three dots (santen —%)

three drums explanation of precepts
(sanku sekkai —BXaH )

three gates of liberation (san gedatsu
mon —fEfiLF)

three hits at long intervals (choda sange
FIH=T)

three hits in close succession (renda
sange JHFT = T)

three incalculable eons (sangiko —iik%h)

three libations (santen —%%)

three lineage documents (sanmyaku =.
k)

three masters (sanshi i)

three masters mount platform (sanshi
todan = Rifi X1

three modes of karma (sangs —3£)
v p. 197

three months of winter (santo —4)

three painful destinies (sanzu —3i%)
b= p. 197

three perplexities (sanwaky —2%)

three placards (sanpai =}#)

three prostrations (sanpai =)

three prostrations and three bells
(sanpai sankei —FF —BE)

three prostrations before and after
(zengo sanpai Witk —+F)

three prostrations by great assembly
(daishu sanpai K& —+F)

three prostrations for inviting precept
master (sho kaishi sanpai 7R =
%)

three prostrations in reply (t6 sanpai &

=)
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three prostrations in thanks (raija
sanpai AL =FF)

three prostrations to seat of king of
emptiness (kioza sanpai 2% LJiE =
#¥)

three prostrations upon entering hall
(joden sanpai L =FF)

three prostrations upon offering stick of
incense (joko sanpai 7 =FF)

three prostrations while seated (zarai
sanpai LAL=FF)

three prostrations while wearing kesa
(takkesa sanpai P54 = FF)

three realms (sangai =Jt)

three recitations with three prostrations
(sanshoé sanrai =P8 =*L)

three refuges ( sanki =J, sankirai =
JAL)

three rings (santo —§%)

three robes (sanne =) & p.197

three sequences (sane —%3)

three sequences on drum (sanku =5¥)

three sequences on hall bell (densho
san'e B =)

three series (santsi —if)

three series on drum and cymbals
(kubatsu santsi SEE =)

three sets of pure precepts (sanjujokai
=RIFTK) 1 p. 197

three sittings (sanza —J#)

three spheres of karma (sangs =)

three thousand worlds (sanzenkai =
TH5)

three thousands and great thousands of
world systems (sanzen yo daisen =

THAT)

three times (sanze 1) 1= p. 198
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three times (sanben =i, sange =T,
sansei —j7)
three treasures (sanbs —%) 1= p. 198

three treasures as a single essence (ittai
sanbs —E=F)

three treasures as maintained [by hu-
mans) (jiji sanbo {EHF %K)

three treasures as manifested [by the
Buddha] (genzen sanbo Bifi =)

three treasures bear witness (sanbo
shomei = FFEH])

three treasures in the ten directions
(jippo sanbo + 77 ="F)

three virtues (santoku —1&)

three virtues and six flavors (santoku
rokumi —FENIER)

three warm-up rings (gisho sange 7
=T)

three wheels (sanrin =Hiiy) 1= p. 198

“Through one recital of ‘Homage to
Buddha' (namu butsu (L), every-
one has already attained the buddha
way (jo butsudo K fLIE).

throughout the world (hengai & 5t)

Tiantong Mountain (Tendozan K&
() = p. 198

tidbit offerings (mizu no ko /K DF-)

time (jibun 757, shin %)

time immemorial (banko J7 )

timetable for announcing time (jibun no
hozury jikoku K55y DHRT" 2 RFA])

tip of brush (gotan i)

title of sutra (kyomoku #% H)

titles (daigo ).

toilet (tosu HLw])

toilet manager (chinja {f+H)
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token of appreciation (jashin #Hl)

token of gratitude (hakuja &#1)

token of sympathy (mimai 7.5%)

toned-down intensity (mentei no ikioi
GetFDE)

tonsure (teihatsu FII%Z)

top place (jo i A7)

top places go first (jo i senko N72EAT)

top places in two ranks of officers
(ryoban jo i THE A7)

topic words (suigo TERE)

topknot (chokei THEZ) 1 p. 198

torch (shishoku #KJ&)

torch wielding (hinko F4E)

torch-wielding officiant (hinkoshi S4E
)

touch ground with five parts of body
(gotai tochi T4 Hh)

touch head to floor (koto N[15H)

tour hall (jundo i &)

tour hall bowing in gassho (junds
monjin I RIEA)

tour hall inspecting platforms (kentan
jundo T HLIK R)

touring hall and circumambulating
(jundo nyoso I ELZETT)

touring hall and making inspection
(jundo tenken JKEL IAR)

touring hall and tea service (jundo
gyocha KEITA)

town (gaito ££5H)

traces of teachings (keshaku {L.3F)

tradition of the monastery (sanpi [LI
) = p. 199

traditional rules (kyigi IH#1)

trainee (gakunin " \) 1 p. 199
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trainee monk (joza /)

training center for future abbots (shusse
dojo HitHE )

training master (sangaku shi Z7fif)

training retreat (ango %))

transfer bones (sokotsu 15H)

transfer of merit (eko [FI[F])

transformation body (keshin {t.£). S.
nirmanakaya 15 p. 199

transformations of the natural world

(kako 1. 1)
transmission robe (den’e {54<)
transmit face-to-face (soden fH{R)
transmit the flame (dento 1=4T)
tranquility (chinjo 5, konei HEST)
tray and cloth (bonpuku Z4K)
tray of food for spirits (reizen &)
treasure hall (hoden %)

Treasure Mound Earth-Store King Bo-
dhisattva (horyo jizo 6 bosatsu T[4 H1
Jidk E )

treasures (homotsu F4))

Treasury of the Eye of the True Dbarma
(Genzo i) 1= p. 199

Treatise on the Great Perfection of
Wisdom (Chidoron )

Treatise on the Stage of Buddhahood
(Butsuji ron {LH15)

tree of fruition (kaju JeA8f)

trillions of years (okumanshinen {3
)

Tripitaka Scholar and Dharma Master
Genjo Bu (sanzé hosshi Genjo Bu =
TEIERT L BE%R)

triple gate (sanmon =["]) 1 p. 199
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true and perfect awakening (shishinto
shogaku EEZHIE)

true aspect of the unconditioned (mui
Jjisso HE 2% FHH)

true characteristics (jissd FE4H)

true compassion (shinji %)

true dharma (shobo TEVE)

true emptiness (shinka HE7%)
&= p. 199

true eye dotted and opened (shogen
tenkai TEHR A5H)

true field of merit (shin fukuden B4 H)

true form (shingyo EJ¥)

true inherent virtue (honnu no jittoku A
HDEFE)

true man of no rank (mu i no shinnin
AL DOEN) 1= p. 200

true permanence (shinjo E.7)

true purport (shinshii E55%)

true quiescence (shinjaku Ef)

true repayment of blessings (shinjitsu
hoon ELIZHRIL)

true teaching (shorei IE47)

true virtue (jittoku FEfiH)

true wisdom (shochi IE%)

true words (jogon #F)

truly know (jochi #i%n)

truth (tei H) = p.200

tub (hattsi $54/)
tuft (shara JEE) 1 p. 200
turn body (tenshin Hi55)

turn the dharma wheel (tenborin =i/
fifi) = p.200
turn the great wheel of dharma (ten

daiborin ¥4 Ki%Hw) 1= p. 201

7/31/08 10:43:08 PM



GJKH_vol2_CS3.indb 335

LIST OF TECHNICAL TERMS

tutelary deity (chinju $157, shinsai FL5%)

tutelary deities enshrined in all halls
(gatto shinsai £ B E )

tutelary deities mount platform (chinju
todan PN ERIE)

tutelary deity tablets (chinjubai $257h%)

twelve bases (junikon + AR, janisho +
AL, janinya 1+ \) 5 p.201

twelve hours of the day (janiji + FF)

twelve platforms (janihan + i)

twenty empty categories (nijii ki _+
78) = p. 201

twenty-fifth anniversary memorial
(nijagokai ki ——+F[A )

twenty-five modes of existence (nijigo u
—AEA)

twenty-five panel robe (nijigojo e —1-
TERAK)

twenty-five types of supernatural pow-
ers (nijagoshu no enzia .2
F88)

twenty-seven fast-paced rings (kin
nijishichisho % L)

twenty-seventh anniversary memorial
(nijashichikai ki —+-EFI=)

twenty-seventh day memorial (nijishichi
ichi ki —+LHE)

twenty-third anniversary memorial
(nijasankai ki —+ =[8]i=)

twisting Taishaku’s nose (netten
Taishaku bikd FRERT FR 4 L)
v p. 201

two acolytes (ni jisha _FFE)

two ancestors (rydso Mifl) 1= p. 202

two ancestors memorial (ryoso ki [

2)
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two ancestors memorial statement

(rydso ki sho TifH Sk it)

two ancestors monthly memorial (ryéso
gakki Wit H =)

two ancestors’ monthly memorial eve
(ryoso gakki taiya Wit H T#1R)

two ancestral and three Buddha memo-
rials (niso sanbukki —_tH =1A=)

two bells (nikei —5)

two daily meals (shukusai 557%)

two gifts, of wealth and dharma (zaiho
nise VL i)

two head temples (ryohonzan WA (L)

two legged beings (ryosoku [ /2)
v p.202

two masters (nishi i)

two masters places (nishi i __HlIfir)

two ranks make an about-face (ryoban

tenkan 1] PEHZHL)
two ranks of officers (ryoban i Jf)
“Two Ranks of Officers” (ryoban [MjBE)

“Two Ranks of Officers for Precepts
Assembly” (shira e ryoban 7 fE=
T EE)

two ranks stand facing each other
(ryoban tairyi WEEXE L)

two rings (nisei _. /)

two rings on hand-bell (shukei nisei 5
BT

two rows bow in gassho (rysjo monjin
T HTER)

two rows of officers (rydjo Mi/F)

two rows of separate lines (ryojo bunban
W Fy-43 BIE)

two rows return to places (ryéjo ki i [
FrImAL)
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two series of connected blows (renda
nisei M¥T 5, nisei renda 75
1)

two sittings (niza i)

two three-person ranks (sannin ryoban
E=YNIEY

two times (nisei .7, nige __T)

two trees of nirvana (naion soju JEiH
PHEF) 1= p. 202

two types of repentance (nigi rydsan —.
M)

two wheels (nirin _iifi) 1= p.202

_U_

udambara flower (donge )

ultimate truth (daiichi gi 55 —3%)

“ultimate victory in the surrender of
all great demons has been attained”
(gobuku issai daima saishé joji F&IK
— UK BE s Riiit)

unconditioned (mui &% )nirvana

unconnected spirits (muen M%)
= p. 202

uncountable thousands of realms
(daisen shakai KT1DH)

uncultivated (sanso EEf) = p. 202

undershirt (naikun N#E)

understand (takai ¥TBH) 1= p. 203

understanding (shoge FTfi#, kanben &)
")

unforgettable (koko FkIk)

unfortunate occurrence (nanji f5)

unglazed (kiji 7= 1)

unhappy and unfortunate (fusho fukitsu
RHEARE)
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uniquely honored in the three realms

(sangai dokuson —FUANEL)

united in intention (doshin [F].0>)

Universal Dedication of Merit (Fueko %
Ellm)

“Universal Dedication of Merit” plac-
ard (fueko hai E[H1[AIf%) 1= p. 203

“Universal Gate" Chapter (Fumonbon %
M)

“Universal Gate of Kanzeon Bodhisat-
tva” Chapter of Sutra of the Lotus of
the Wonderful Dharma (Myaho renge
kyo kanzeon bosatsu fumonbon Wb ik
R Y )

universal vows (guzeigan 1L EJH)

universally deliver (fudo )

universally profit (futen 95)

Universally Recommended Instructions
for Zazen (Fukan zazengi ‘S )44
%)

universe (kan'u TE5F*)

unobstructed in the ten directions
(jippo muge 7 HEREE)

unsurpassed fruit of buddhahood (mujo
bukka & [-{LR)

unsurpassed supreme and perfect awak-
ening (anokutara sanmyaku sanbodai

IS 7 — 5 5 4E)
untold generations (fureki i)
unwholesome (fuzen i)
unworthy monk (sesso #li{)
uphold precepts (jikai £77)
upholding all phenomena (soji #:4+)

upper and lower sections (jogekan I

)
upper section (jokan _L-f#])
upper side (johen 320)
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upright kneeling (choki £ i)
unsurpassed (mujo i )

upwards seeking enlightenment, down-
wards converting living beings
(jogubodai, gekeshujo  L3R¥EHE T1b
)

usher (sends 553%)

ushnisha (butchs 518, chinso THAH)
b= p. 204

usual procedure (joki 7 #)

uttarasd robe (uttamsé ’é‘%ﬁ%ﬁ@{%)
1 p. 204

utensil bag (shijotai REFHHEE)

utmost ease and joy (gokuanraku 1%

utmost faith (gokushinjin M3 1))

utmost purity (jo kiwamari {§+1%)

utmost sincerity (shiishin %0, shijo &
£

utmost joy (dai kangi KENE)

—V—

vain illusion (kyogen iE%J)

vajra (kongd 4=l

vajra wielder (kongo mishhaku <%
)y

valuable items (sonchomotsu BLEEA))

Varanasi (Harana B5#2%%) 1 p. 204

variegated lines and colors (monsaiban
SO HE)

various assistants (sho anja F517H)

various funeral officials (sésu no

shoshoku T2 5] DFENK)
various halls (shodé 7# %)

various monastic officers (sho yakurys

AEBET)
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various monastic rules (shoki 7 #)

various objects of veneration (shoson 7
)

various placards for opening bath

(kaiyoku shohai BRVEFE )

various placards in bathhouse

(yokushitsu shohai =2 5E )

various placards in sangha hall (sodo

shobai & 75 )

various quarters (shoryo 74 %)

various rules of purity (sho shingi 515
#i)

various stewards (sho chiji & %15¥)

vast (kodai JAK)

vast and great (gigi #i%t)

vast and wide (koko ¥ % )

vast compassionate blessings (kaodai jion

TRRZEIE)
vast empty space (daiko KJE)
vast merit power (kudokuriki D) 7))
vast ocean (kokai ELifF)
vegetable chief (saiji 35H)
vehicle (norimono )
vehicle of compassion (hijo A7)
venerable assembly (sonshi %i4)
venerable corpse (songai Zi#%)
venerable deva (sonten Z5K)

Venerable Deva Ida (Ida sonten BBk
L SN

venerable footsteps (sonchoku ZLHj

venerable image (sonzo 2i1%)

Venerable Jinnyo (Jinnyo sonja BRANZL
#)

Venerable Kanjizai (Kanjizai son 81 B
venerable monk (sonshuku ZLfg)

7/31/08 10:43:08 PM



338

venerable monks from other lineages
(tashii sonshuku {57251 )

venerable monks from other monaster-

ies (tasan sonshuku fill [LIZif)

venerable monks with karmic connec-

tions (uen sonshuku 17 Fx2515)

venerable old buddha (rokobutsu 1t
L)

Venerable Shaka (Shakason U2, B
)

verse (ge 1, gemon 1B 30)

Verse After Eating (Shokugo no ge Fot%
D) = p. 204

Verse Before Eating (Shokuzen no ge £
HDE) = p. 205

verse commentary (ju 45)

Verse Commentary of Tendo Kaku
(Tendo Kaku ju R#TEIH)
= p. 205

“Verse Commentary on Root Case”
placard (honsoku ju hai A<HI/SHR)

verse commentary placard (jubai Sh%)

Verse for Bell Ringing (Meisho no ge '
#OE) = p. 206

Verse for Bowl Raising (Keibatsu no ge
gk DA, Keihatsumon HEE530)
= p. 206

Verse for Dedicating Merit (Eko ge [RI[7)
1#)

verse for dedicating merit incense
burning (eké ge shoko [FIFEHER)

Verse for Donning Kesa (Takkesa no ge
AL DAR) & p. 207

Verse for Opening Sutras (Kaikyoge BH
1) = p. 208

Verse for Ringing Bell (Meishé no ge I
#ilE) 1= p. 208
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Verse for Setting Out Bowls (Tenpatsu
no ge BFEDIE) 1 p. 209

Verse for Universal Dedication of Merit
(Fuekomon L [a][H]37)

verse from Five Phoenix Garden of
Verses (Kanrin gohoshi IR EAGE)
= p. 210

verse from Great Perfection of Wisdom
Sutra (Dai hannya KAKAT)

w p.211

Verse from the Lifespan Chapter (Juryo
hon ge 7 it i iH)

Verse from “Life-span of the Tathagata”
Chapter of Sutra of the Lotus of the
Wonderful Dharma (Myoho renge kyo
nyorai juryo hon ge W5 EHERR AN R
FF AN IE)

Verse of Bathing Buddba (Yokubutsu no
ge WML OD1B, Yokubutsu ge IHAME)
w= p.211

“Verse of Bathing Buddha" placard
(Yokubutsu ge hai 1 {LIBHH)

Verse of Disfigurement (Kigyo ge %%
1B) = p.212

Verse of Five Contemplations (Gokan no
ge TBUR) 1= p. 212

Verse of Four Universal Vows (Shigu
seiganmon MUBLEERESC) 1= p. 213

Verse of Giving Wealth (Sezai no ge Jiti
W) = p. 214

Verse of Homage to Buddba’s Relics
(Shari raimon &FILI) = p. 214

Verse of Impermanence (Mujoge 1
&) = p.215

verse of praise (tange ()

Verse of Purifying Place of Practice
(Jodsjo no ge I %3 D) 1= p. 216
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Verse of Purity While Abiding in the
World (Sho sekai bon JLAH57AE, Sho
sekai bon no ge JLIESAEZAR)
= p. 216

Verse of Repentance (Sange mon 1H!fi
%) = p.217

Verse of Rice for Spirits (Saba ge £
1) = p.217

Verse of Rinse Water (Sessui no ge 17K
ZAB) e p.218

Verse of Robe and Bowls (Ebatsu no ge
KEkO1R) 1= p. 218

Verse of Seeking the Way (Gudo no ge
Kiil) = p. 218

Verse of Sitting Cloth (Zagu no ge H: 5.
DAF) = p.219

Verse of Spiritual Aspiration (Hosshin
no ge FELMHE) w5 p. 219

Verse of Three Refuges (San kirai mon
ZIRALSD) = p. 220

Verse of Threefold Refuge (San kie mon
=IRIK) 1 p. 221

Verse of Tonsure (Teibatsu no ge #15%
1) = p.222

Verse of “Universal Gate” Chapter
(Fumonbon ge 5[ il 18)

Verse of Worship and Praise (raisanmon
FLRESD)

Verse on Sounding Board (Han no ge it
DiE) = p.223

verse paraphrase of Great Perfection of
Wisdom Sutra (Dai hannya kyo K%
F47) v p. 223

verse upon first striking of bell
(tsukizome fiH)) 15 p. 224

Verse Upon Hearing Mallet (Montsui
no ge MEEDIE) 1 p. 225
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Verse When Ordinands Enter Ritual
Site (kaitei nyadojo no ge s N5
D) v p. 225

Verses for Face Washing (Senmen no ge
VEffE) = p. 225

Verses for Meals (Shokuji no ge £ =)

Verses of Food Offering (Sejiki ge fiti &
1) = p. 227

Verses of Purification (Senjo ge Vi5+8)
v p. 228

vessel of the dharma (hokki {5%%)
v p.229

vessels and utensils (kigu #75.)

vessels of the appropriate amount
(oryoki Jis &%) = p. 229

vestment of liberation (gedappaku fi#/ii
fR) &= p.230

vex (noran 4 L)

vicinity of gate (monto [*]5H)

vicinity of mountain gate (sanmonto |11
FHEH)

Victor’s Dharani (Sonshé darani BLPSFE
wEe)

vigor (shajin Fitk)

Vinaya (bini f2J&)

virtue (toku 1)

virtue-requiting stupa (hotoku to R
%)

virtues immeasurable as the ocean
(muryo tokukai 1 FETEE)

Virtuous Courage (Zen'yimyo 3% F5ik)

visage (menmoku 1 H )

visit abbot (monko [{%)

visit ritual site (rinba l§it5)

visitor (gakyaku %, sankeisha Zi54#7)

visits back and forth (aidrai FA11k)
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visualize (kansé BIAH)

voice and appearance (on’yo &%)

voicing (koto 115H)

votive lamp (tomyd kTH)

votive rice cakes (kubyo HE8F, sonae
mochi ik 2 )

vow (seigan EJfH)

vow to save all beings (seido issai shu %
E—UIR) = p. 230

Vulture Peak (ryozen SE111)

_W_

waiters board (kydjiban #3{TAK)

wake sermon (tsuya sekkyo 1B A2)

wake-up bell ringing (shinrei #Z4%)

waking (kyokaku Z£75t)

walk around (i’nyo JHiz)

walk slowly (kanpo $E#*)

walk straight ahead (jikibo E#%)

walking meditation (kinhin %17, kanpo
)

walking meditation area (kinhinjo #%
17%)

walking meditation bell (kinhin sho %
1T4H)

wall-facing zazen (menpeki zazen THIf%E
HA1H)

wander freely (yuge WEIEL)

wander on foot seeking teachers
(henzan angya TRZATH)

wandering monk’s pack (kesagori 427
177%)

warm-up beats (gisho #E)

wash bowls (senpatsu Vefk)

washcloth (yokkin ¥ 1f1)
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washed rice (senmai PEA)

washstand (senmenka PETISE)

water board (mizuita /KR)

water chief (suiji 7K8H)

water chief’s assistant (suijit anja /KZH
1T#)

water-crystal prayer beads (suishd juzu
K EREREK)

water of merit (kudoku sui DI{EK)

water of the minds of living beings
(shujo shinsui RAELIK)

water for sprinkling (shasui #5/K)

water sprinkling (shasui {li7K)

water sprinkling branch (shasuishi i
Ki%)

water-sprinkling memorial (shasui ki if
KiE)

water-sprinkling vessel (shasuiki 57K
)

water supervisor (suikan /KF)

wave its colored banners (sansai %)

waves of purity (muku no nami 452
%)

way (do 1)

way of all buddhas (shobutsuds F&{L1H)

way of the ancestors (sodo fHiH)

way of the Buddha (butsuds {L1E)

wear kesa (takkesa F5223%%)

wear white socks and kesa (chakubetsu
takkesa ETEFAIIK)

wear white socks (chakubetsu )

weather (kiun < ZE)

Well Accomplished (zenzei i)
v p. 230

wellspring of veracity (shogen FIIR)
west corridor (seird PHJER)
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west hall roshi (seido 75 %)

west hall roshi, et al. express grati-
tude to head seat and great assembly
(seido to, shuso daishu ni raija V85

HELOHE - RRITALH)
west hall roshi exits hall (seido shutsudo
P 5 )
west hall roshi’s place (seidé i P642fi7)
west hall roshi’s platform (seidotan V4
west hall roshi’s quarters (seido ryo 74
west row (seijo VU JF)
west row of officers (seijo 75 /7)
west stairs (seikai FHF)
whale of a bell (geisho fisi#)
wheel of dharma (horin (%)
wheel of food (jikirin £:i)

when the land has been cleared, the
field of merit becomes productive
(konto fukuden sho FREI1E H A7)
b= p. 230

when the water is stilled, the bright
moon appears (suicho meigetsu gen
KEMHBL) 1= p. 230

“When you truly perceive the Dharma
King's dharma, the Dharma King's
dharma is as it is” (tai kan ho o ho,
ho o bo nyoze FHBEAEWE, IEEEM
) 5 p. 230

whisk (hossu $AF)

white banner (shirobata F11%)
b= p. 230

white cloth strapping (shiro no
nunohimo 1V i)

white curtains (shiromaku [1%%)

white elephant (byakuzo [152)

341

white emperor (hakutei [177)

white leggings (shirokyaban IR

white letters (hakusho F13)

white offering-table cloth (shiro
uchishiki F1FT)

white paper flowers (soka F3E)

white robes (hakue [H4<)

white socks (bessu 1)

white stationery (shogasen /JNAill)

white wood (shiragi HIAK)

wickerwork bamboo hat (ajirogasa

i)

wide variety of delicious flavors
(hyakumiko EWHEF)

“Wide open and bare — there is
nothing sacred” (kakunen musho 3
SRIER) 1= p. 230

wield torch (hinko FEIE)

will (yuimei i)

wind (fa J&) = p. 230

wind and fire (fika JEK)

wind of merit (tokufa F/I\) 1= p.231

wind of our school (monpi F7JE)
v p.231

wind of the way (dofu 1H/R\) = p. 231

wind of truth (shinpa EJ)

wiping cloth (jokin ¥4+117)

wiping cloth stand (jokinka ¥+ 14%)

winter assembly (fuyue %45)
= p. 231

winter retreat (t6 ango 472 f%)

v p.231

winter retreat recitations (t6 ango kessei

nenju 422 JERE )

winter solstice (td %)
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wisdom (e £, chie & EE, hannya )

wisdom assembly images (hannya e no
zo B DIR)

wisdom in the mind (shinchi [[>%)

wisdom light of the sun and moon
(jitsugetsu eiko H A EE)

“Wisdom like a great perfect mirror”
(daienkyo chi KEIE)

“Wisdom of equanimity “(byadasho chi
AR

“Wisdom of marvelous observation”
(myokansatsu chi WWELLEH)

wisdom tablet (hannya no hodoku fA
DFNE)

“Wisdom that guides proper action”
(joshosa chi IRFTTER)

wish-fulfilling jewel (maniju FEJEEK)

with a tapping sound (kachi to 1 F
&)

“With the good karma gathered in this
practice...” (7 sit shit an LAPGLIEAT)

“With wholehearted reverence we
bow...” (is-shin cho rai —[>TEAL)

withdraw (taishutsu IR H1)

withdraw from hall (taiden iRE)

within grounds of monastery (sannai
HIPs)

within hall (dennai %)

within our school (kacha )

without hindrance (bunan )

without letters (muji #£57) 1= p. 231

wonderful achievement of the snowy
courtyard (setsuon shochoku =55
B) v p.231

wonderful medicine (myoyaku 1b34)

wood-clappered bell (bokutaku AFR)
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wooden mallet (shumoku F#A)

wooden tablet (mokusatsu AKL)

word of mouth (ksjo 1)

words of condolence by guest of honor
(raihin no chéji KE DAIEE)

words of congratulation (shukugo #L3H)

words of guidance (indo 513)

words of modesty (jijo H#X)

words of prayer (shukuto i)

words of response (tdji % &)

words of thanks (jago #17%)

words that conclude rite (ketsuza no go
AL DFE)

work of Buddha (butsuji {45)

workshop (kdshiakai 35 4%)

world (seken i)

World Honored One (seson it 24)
1= p. 232

World Honored Awakened One
(butsu seson {LHER) 1= p. 232

World Knower (sekenge HHE[FIf#)
= p. 232

world of suffering (shaba sekai ZE i
)

worldly realms (zokushu k)

work (samu 1EF5)

worship and make offerings (raibai kuyo

FLEFHERR)
worship by ten persons (jissharai +#
L)

worship officiant (raisanshi tLEHT)
worship on platform (danjorai ¥ F4L)

worship of buddhas and ancestors

(bussorai {LHLAL)
worthy man (daijobu KIK)
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worthy one (dgu I ik)

worthy woman (daifujin XFN\)
wooden board (mokuban AhR)
wooden fish drum (mokugyo A #)
wrapped incense (tsutsumiko T H7)
wrapping cloth (hikin #111)

writing of will (yuisho &)

writing statement (sho chonin B,

writing “Universal Dedication of Merit"
placards (Fuekd hai chonin & [=][7]
JEEHEE)

writing various charts for arranging
places (hai i shozu chonin HENrEIX

FE)

wrongdoing (ja 8)
—yY—

year-end recitations (saimatsu nenju ik
ESENT))

year-end sutra chanting (saimatsu fugin
TR AR

Yoshimine &l§ 1= p. 232

“You dragons and elephants gathered
at this dharma assembly, see now
the first principle!” (ho en ryu zoshu

to kan dai ichigi {5 5E BRI BUF
—3%) = p.232

your attendance (gojii )

Your Reverence (osho F1#))

your reverence’s commission (saho 75

1 p. 233
—7—

zazen (zazen AAi)
“Zazen” placard (zazen hai A4 4HiLf%)
zazen hall (zazendo H:AHAL)
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zelkova wood (keyaki #2)

Zen ancestral records (soroku fH$x)
Zen layman (zenjo mon i)
Zen laywoman (zenjo ni #1E /2
Zen lineage (Zensha f#L57%)

Zen master (shike fliZ)

Zen monastery (Zen'en #1511, zenrin fif
) = p.233

Zen monks of old (ko zenso i fiilf)

Zen nun (zenni f1)2)

Zen practice group (sanzenkai Z %)

Zen school (Zenshi fi5%) v p. 233

Zen seat (zen'i #iifif) (abbot’s chair)
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L. REGULAR OBSERVANCES (GOREI GYOJI fafi47F%)

PROCEDURES FOR SEATED MEDITATION ..ovviervvessrvessrrsssses
(ZAZEN HO A:41%)

Procedure for Seated Meditation (zazen ho A:4Hik%)

[basic procedure (kibonsaho JEAAEE)]

499

Dawn Zazen (kydten zazen BERAAH)

(late night zazen (goya zazen %R A:AH)]
Wake-Up Bell Ringing (shinrei Z4%)
Face Washing (senmen VEifii)

Staffs of Various Quarters Enter Hall (shoryéshii nyado # %5 NAL)......4

Sequence for Entering Hall (nyids junjo ASNEFF)
Head Seat Tours Hall (shuso jundo & A& &)
Abbot Inspects Platforms (jiji kentan {1 FF#HL)
Start of Meditation Period (shijo 11 #)
Kyosaku Procedure (kydsaku ho 25 1k%)
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Walking Meditation (kinhin #%17) 42
Fire Gong (kahan i) 44

Late Afternoon Zazen (hoji zazen W44 1)
[sitting before convocation (zasan 4:23)] 49

Evening Zazen (kokon zazen 2555 A41H)

(early night zazen (shoya zazen I A1) 55
Admonitions (suikai ZEil) 55
Chanting Instructions for Zazen (Zazengi dokuju HEARERTERN) vvrrvrnnns 55
Bedtime a.k.a.“opening pillows” (kaichin BHEL) 56

Awakening Day Sesshin (rohatsu sesshin il \#.(») [December1-7]......263
Entering Hall While Sounding Boards in Sequence
(junpan nyado SRR EL) 263
Abbreviated Formal Noon Meal (goji ryaku gyohatsu “FIRFIETTEE) ... 264
Serving Tea to Meal Donor (seshu setcha i FEHEAR) vvvnrersrensrnssrussrnnns 264
Admonitory Explanation (suikai kusen TEFH I E) vvveservrernrserissorinons 265
Evening Meal (yakuseki 347) 265
Sleep While Sitting (zasui 4A[HE) 265
Dawn Sitting (kyoza BEA:) 265
Abbreviated Morning Sutra Chanting (ryaku choka BEFIER) cvvvennen. 266
Morning Meal (choshuku gyohatsu FH5H1T k) 266

All-Night Zazen (tetsuya zazen X 444) [December 7, 9] ..ouuvvn. 266,271

Procedure for Sesshin Assembly
(sesshin e saho 102 EE) [Occasional Observances].eeeecresereserseenes 455

Procedure for Ceremony of Opening a Training Monastery
(kaitan shiki ho BHHLHIE) [Occasional Observances ] ..eerseeserseesersrenes 473

PROCEDURES FOR SUTRA CHANTING (FUGIN HO %)

— DAILY —
Morning Sutra Chanting (choka fugin ekd mon FIFRIRAE) cvurrererrenerrserrens 11
Sequence for Going Up to Buddha Hall (joden junjo -IRIESF)........... 11
Abbot Enters Hall (jaji joden 1:£F %) 11
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Buddha Hall Sutra Chanting (butsuden fugin {ABKFRER) cvvvervveerensrerserenss 15

Sutra Chanting for Arhats (6gu fugin I HEFRRE) 16

Ancestral Teachers Hall Sutra Chanting (sodo fugin tHAZFHEE) s, 17

Sutra Chanting for Founding and Former Abbots

(kaisan rekijii fugin BRILIFEARARR) 17

Ancestors Hall Sutra Chanting (shidé fugin il EZFRIR) cvvveervesrenssressirenss 18

Abbreviated Morning Sutra Chanting

(ryaku choka fugin W&HIERARAR) 57
1. Sutra Chanting for Repaying Blessings (hoon fugin HIEFRFE) ......... 57
2. Sutra Chanting for All Spirits (banrei fugin J7Z2FREE) vvervrerirrrirnns 57

Sutra Chanting for Stove God (s6ké fugin FEATHRE) vovvvvvrvrvsrirnerirnsosiens 47

Midday Sutra Chanting (nitchi fugin H FER#%) 48

Evening Sutra Chanting (banka fugin It3RRF) 51

— MONTHLY —

Prayers Sutra Chanting (shukuto fugin BURRRIT) (17, 15%] s 59,90
Ring Hall Bell and Enter Hall (denshd joden BRHE L) oovnvvnnivonironirnnnnns 59
All Together make Three Prostrations (fudo sanpai &7 =4F) cevrvrrnns 59
Offer tea and Decoction (kenchato BkASY5) 59
Chant Heart Sutra (Shingyo dokuju/ Uikt i) 59
Dedication of Merit (eko [F][A]) 59
All Together make Three Prostrations (fudo sanpai 7 =4F) s 60
Disperse from Hall (sando #%t) 60
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Sutra Chanting for Tutelary Deities

(chinju fugin BASFIAFR) (1% and 15%] 60,90

Offerings to Arhats (rakan kuyo HEFHERE) (1%, 15%] cvrerrrernrserisnenns 71,90

Offering to Main Object of Veneration

(honzon jogu AEL [-fi£) [1* and 15%] 71,90
Ring Hall Bell and Enter Hall (densho joden BEEE FJR).vvvnnivnnrvnnivennns 71
All Together make Three Prostrations (fudo sanpai 7 =4F) .covrvne. 71
Offer Tea and Decoction (kenchato kA< %5) 71
Chant Heart Sutra (Shingyo dokuju [LxiRatqm) 71
Dedication of Merit (eké [F[f]) 71
All Together make Three prostrations (fudo sanpai R —FF) cverernr 71
Disperse from Hall (sandé i) 71

Great Master Daruma’s Monthly Memorial
(Daruma daishi gakki taiya FEFE KRR A ) [57]

1. Decoction-Offering Sutra Chanting

(kentd fugin TRGFRAE) [memorial eve (taiya JHAK)] cvrvererrrnsrsnerseserinnes 83
2. Oblations Sutra Chanting
(kengu fugin HRBLFRFR) [monthly memorial (gakki A 2)] vvvrvviennrinne. 85
Sutra Chanting for Idaten (Idaten fugin FEKRFAIR) [51] ovrvrerversrrererinns 84
Two Ancestors’ Monthly Memorial
(rydso gakki Wi H =) [29%] 101
1. Decoction-Offering Sutra Chanting
(kento fugin EREFRFT) [memorial eve (taiya )] cvvrivirnrissrinsnnins 100
2. Breakfast Offering Sutra Chanting
(kenshuku fugin HR3FHAR) [monthly memorial (gakki A =)] wovvvvervees 101
3. Oblations Sutra chanting
(kengu fugin BRELFAFE) [monthly memorial (gakki H 2] vvvvirninns 102
Monthly Memorial for Each Monastery’s Founding Abbot
(kakuji kaisan gakki 45-=FB8 L1 A =) 104
Monthly Memorial for Venerable Monks and Former Abbots
(sonshuku, sedai gakki Bt - HACH =) 105
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— ANNUAL —

Two Ancestors  Birthday Assemblies (ryoso gotan e MifHFFHES)
Eminent Ancestor’s Birthday Assembly Sutra Chanting

(koso gotan e fugin AL FEFERTRRE) [January 26] v 139
Great Ancestor’s Birthday Assembly Sutra Chanting
(taiso gotan e fugin FAHFEFEETHAR) [November 21] ovvvnivrsnivenen. 262

Two Ancestors’ Memorial (ryéso ki [fifHst) [September 29]

Day Before Two Ancestors' Memorial

(rydso ki zenjitsu Wi AT H ) 245
1. Writing Statements (sho chonin Biiime.) 245
2. Statement Signing Ceremony (sensho shiki BUHREC) vovvesrrerserersores 245

3. Memorial Setvice Eve Preparations (shukuki junbi 16 2 4Ei) ... 245
4., Sutra Chanting for Greeting Portraits (goshin fugin JIEFAE) . 245
5. Special Decoction-Offering Sutra Chanting

(dokui kento fugin R 2 HRIZFIRFR) 246
Day of Two Ancestors’ Memorial (ryésoki tojitsu WAL H ) vvverrenes 247

1. Breakfast Offering Sutra Chanting (kenshuku fugin BREFFRRR). ... 247
2. Main Memorial Service Sutra Chanting (shoki fugin 1E2F1i%) .. 248

3. Sutra Chanting for Sending Off Portraits
(soshin fugin EEFARE) 252

Three Buddha Memorials (san bukki ={A/%)

Nirvana Assembly (nehan e {£8£23) [February 15]

Day Before Nirvana Assembly (nehan e zenjitsu VEHEEZHTH ) vvrvennnn. 144
1. Decoration of Ritual Site (d6jo shogon JEIFIERR) cvvevrrvrserersererseres 144
2. Writing Statement (sho chonin Giaie.) 145
3. Statement Signing Ceremony (sensho shiki BIHREL) vovvenrvensererseres 145
Nirvana Assembly Sutra Chanting (nehan e fugin TEBEZFRRR) .o vvvvn 151
Preparations (junbi %Efifi) 151
Enter Hall, Pass Offerings, Make Nine Prostrations
(joden dengu kyahai FIASHBEILEE) 152
Raising Incense and Intoning Dharma Phrase
(nenkéd hogo H7¥1%55H) 154

Leaving Ranks and Burning Incense (shutsuban shoko HHBERER).. 155
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Nine Prostrations by Great Assembly (daishu kyahai KRILFE)... 156
Read Statement and Kneel Holding Censer

(sensho kiro EHLHEIF) 157
Holy Names (shogo 2275) 158
Sutra Chanting (fugin #8#%) 158

Buddha’s Birthday Assembly (buttan e {L3E2) [April 8]
Day Before Buddha’s Birthday Assembly

(buttan e zenjitsu {LFEHTH ) 171
1. Decoration of Flower Pavilion (katei shogon fEAL) oveverriren 171
2. Writing Statement (sho chonin Bitae.) 172
3. Statement Signing Ceremony (sensho shiki SHREC) cvvvevvrerrireinns 172

Buddha’s Birthday Assembly Sutra Chanting
(buttan e fugin {LFEZFRFR) [ritual choreography and observances
are same as for Nirvana Assembly Sutra Chanting] .....c.ccooevvnininnns 172

Buddha’s Attainment Assembly (jodo e i{1E2%) [December 8]
Day Before Buddha's Attainment Assembly

(jodo e zenjitsu FGEZATH) 267
1. Decoration of Ritual Site (d6j6 shogon TEIFIERE) vevvererveserirerirenns 267
2. Writing Statement (sho chonin Bitae.) 267
3. Statement Signing Ceremony (sensho shiki SHRIC) cvvvevirenrireinns 267

Buddha’s Attainment Assembly Sutra Chanting
(jodo e fugin FIEZARR) 268

1. Breakfast Offering Sutra Chanting (kenshuku fugin BROFHIT).. 268

2. Main Memorial Sutra Chanting (shoki fugin 1ESG#R) [ritual
choreography and observances are same as for Nirvana Assembly

Sutra Chanting] 268

Daruma Memorial (Daruma ki 2% ) [October 5]
Day Before Daruma Memorial (Daruma ki zenjitsu ZEFEZHTH ) ... 253
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4, Sutra Chanting for Greeting Portrait (goshin fugin HEHI#%) ... 253

5. Special Decoction-Offering Sutra Chanting
(dokui kento fugin £ 2 HREFIRAR) 254
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Day of Daruma Memorial (Daruma ki tojitsu ZERER S H ) vvnnvrirnerinns 254
1. Breakfast Offering Sutra Chanting (kenshuku fugin HRHSFRFE).... 254
2. Main Memorial Service Sutra Chanting (shoki fugin 1EmFiiE) .. 254

3. Sutra Chanting for Sending Off Portrait
(soshin fugin EEIAT) 257

Memorial for the Second Ancestor in China
(shintan niso ki 7% H. /=) [December 10]

1. Breakfast Offering Sutra Chanting (kenshuku fugin HR#5FR#E).... 271

2. Oblations Sutra Chanting (kengu fugin BREEFRFE) covvvveerrnererneres 272
Reading of Last Teaching Sutra
(doku yuikyogyo Wil %) [February 1-14] 141, 146
Heroic March Assembly Sutra Chanting
(ryogon e fugin P ML) [May 13] 185
Common Quarters Sutra Chanting
(shu ryé fugin HREFAFR) [May 13, November 13] vvivnerirnserienss 191, 259
Cemetery Sutra Chanting (funbo fugin HEEGRAFR) [July 13] vvrvirninns 228
1. Sutra Chanting Before Founding Abbot’s Stupa
(kaisan to zen fugin BF L& AITREAR) 229
2. Sutra Chanting Before Former Abbots’ Stupas
(sedai to zen fugin TARVERTIRRR) 229
3. Sutra Chanting Before Egg-shaped Stupas of Deceased
Monks (boso ranto zen fugin T-fEIRIEERTTIATE) coovvvvvrrnrvrirrnnisrirennnnns 229

Year-End Sutra Chanting (saimatsu fugin ik AR#if%) [December 31] ....273

— OTHER —
Sutra Chanting for Buddha and Ancestors (busso fugin {LHFRER) ....... 274
Ring Hall Bell and Enter Hall (densho joden BXEE FJR).vnnvnnivirnrnnn, 274
All Together make Three Prostrations (fudo sanpai &7 =4F) v 274
Offer Tea and Decoction (kenchato kA< %5) 274
Chant Heart Sutra (Shingyo dokuju/Cri 3t 7H) 274
Dedication of Merit (eka [Fl[f]) 274
All Together make Three Prostrations (fudo sanpai R =FF) v 274
Disperse from Hall (sandé i) 274
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Model for Each Monastery’s Founding Abbot’s Memorial
(kakuji kaisan ki junrei % <7 B 111 S 4EH]) [ritual choreography

and observances are same as for Two Ancestors' Memorial] ....cccoveverrerenne

Model for Memorials for Venerable Monks and Former Abbots
(sonshuku, sedai ki junrei ZifE - AR S HER]))

Model for Main Memorial Service for Founding Patron

(kaiki shoki junrei B JE1E 2 ()

Model for Sutra Chanting for Deceased Monk
(boso fugin junrei LB FRRRVER])

Equinox Assembly Dharma Activities (higan e hoyo 1% j+ 515 5E)
Spring: March 18 (or 17)
Autumn: September 21

PROCEDURES FOR MEALS (SHOKU SAHO &1Fi%)

278

278

279

170
245

Morning Meal (choshuku gyohatsu §1#i1T8%) [procedure for taking meals

(fushukubanpo EL3HERIE)]

Extended Gong (chohan £hiit) 20
Procedure for Entering Hall (nyadoho A 5i£) 21
Procedure for Mounting Platform (jojoho FHKIE) 21
Fish Drum (hou f5%) 22
Gong for Taking Down Bowls (ahatsuban TERIR) wvvrrersrnsressrensnnns 22
Sounding Drum (meiku %) 23
Abbot Goes to Hall (jaji fudo {EHEh L) 23
Setting Out Bowls (tenpatsu JE6k) 24
Ten Buddha Names (Jubutsumyo +{L41) 26
Verses of Food Offering (Sejiki ge Jiti £:Af) 28
Announcing Meal (kasshiki l& £) 29
Procedure for Serving Food (gyojikiho 17 #:1%) 29
Procedure for Receiving Food (jujikiho 5 1) 30
Mallet for Completion of Serving Food (henjiki tsui I EEE) cvvvnrirnnnr 31
Verse of Five Contemplations (Gokan no ge FLBUH) 31
Verse of Rice for Spirits (Saba ge A=85{#) 33
Bowl Raising (keihatsu #8k) 33
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Eating (kitsujiki M2 £) 34
Bowl Washing (senpatsu 1ifk) 35
Collection of Rinse Water (sessui #77K) 36
Putting Away Bowls (shihatsu IL#k) 37
Verse of Purity While Abiding in the World (Shosekaibon ZULMEFRAE)....... 37
Sponsored Meals (seshusai i £77) 39
Formal Meal in Administration Hall (kuin gyohatsu BEBEATER) uvvvnnrinns 40
Midday Meal (gosai gyohatsu ‘T 1Tk) 49
Evening Meal (yakuseki kitto 3471525) 52
Procedure for Informal Meals (ryaku handai ho BEEREVE) cevvenevvnevennerenns 53

PROCEDURES FOR RECITATIONS (NENJU HO A:#i)

Sangha Hall Recitations (sodo nenju {852 /&G)
[“3” and “8” Recitations (sanpachi nenju = J\:&7i)]

1.“3” Days Recitations (3™, 13%, 23+ 73,87,99
Preparations (junbi ) 73
Making Rounds of Halls and Offering Incense
(junds gyoko IKHATH) 74
Rector Reads Recitations Text (ino nenju HEIREER) coorveerrererererenss 75
Ten Buddha Names (Jabutsumyo 1+1544) 75
Abbot Enters Hall (jaji nyado {5 A\ %) 75
Great Assembly Tour Hall (daishu junds FRAIKEL) couuvvvevvenevernevenss 76
Stewards Tour Hall (chiji junds =& iL) 76
Release from Convocation (hésan %) 76
Cancellation of Hall Touring (men jundo 038 EL) wvvrvnsvnererserenss 77

2.”8” Days Recitations [8h, 18, 28 days of month; ritual choreo-
graphy and observances are same as for “3” Recitations] ......86, 98, 99

Earth Spirits Hall Recitations (dojido nenju T HUE RGN ovvvesevvnsvinonns 147

Preparations (junbi "fif) 147

Abbot Enters Hall (jaji nyado {15 A kL) 147

Leaving Ranks and Burning Incense (shutsuban shoko HEEBER)....... 147
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Recitations (nenju i) 148
Dedication of Merit (eka [H][7]) 150

1. Summer Retreat Recitations (ge ango kessei nenju 2 22 fE &l &

7fi) [May 14; ritual choreography and observances are same as for
Winter Retreat Recitations] 193
2. Summer Retreat Recitations (ge ango kessei nenju B2 J5 & il /&

i) [August 14; ritual choreography and observances are same as

for Winter Retreat Recitations] 243
3. Winter Retreat Recitations (t6 ango kessei nenju 222 JEifs il &xa)
[November 14] 259
4, Winter Retreat Recitations (t6 ango kessei nenju 472 i il &)
[February 14] 147
5. Year-End Recitations (saimatsu nenju % A7) [December 31;

ritual choreography and observances are same as for Winter

Retreat Recitations] 273

PROCEDURES FOR SMALL CONVOCATIONS

(SHOSAN HO /&)
Small Convocation After Morning Sutra Chanting (kaha shosan ##-a8/1N2%)
(1%, 15" days of month] 62
Preparations (junbi %fifi) 62
Acolytes Bow in Gassho (jisha monjin FFEFIER) 62
Prefects Bow in Gassho (chashu monjin BIETTHFR) v 62
Stewards Bow in Gassho (chiji monjin 14[FA) 63
Incense of Requesting Dharma (shobokd 7Hi5%) 63
Topic Words (suigo TE7E) [hook words (chdgo $I5E)] cvververrvrnrirnnnnes 63
Questions and Answers (mondo [17%) 63
Summary of Point (teiko 12 63
Raising Case (nensoku 1)) 63
Conclusion of Rite (ketsuza f/4) 63

Small Convocation That Evening (toban shosan lff/|\2)
[an occasional observance (rinji gyoji Bl TH)] 334

Small Convocation Facing Portrait (taishin shosan XtEL/NEY)
[an occasional observance (rinji gyoji B THF)] 417
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PROCEDURES FOR DHARMA INSTRUCTION
(HOYAKU HO #:3%1%)

Morning Convocation Dharma Instruction (sosan hoyaky F-2157%)..... 45

Preparations (junbi "fif) 45
Great Assembly Enters Hall (daishu nyiado KAL) vvevnerirsrinenns 46
Abbot Enters Hall (j#ji nyado {1:#5 A 5) 46
Starting Lecture (kaiko BH) 46
Dispersing from Hall (sando L) 47
After-Meal Dharma Instruction (saiha hoyaku 7 BEVEZE) cervveersnerennerenes 51

Evening Convocation Dharma Instruction (bansan hoyaku B8 2:1£45) ... 51

Procedure for Entering Abbot’s Room (nisshitsu ho AZEE) v 107
Procedure for Individual Consultation (dokusan ho JZE) c.veervrrrenns 109

PROCEDURES FOR READING (KANDOKU HO Fiti%)

After-Meal Reading (saiha kandoku 7 BB %) 49

READING ALOUD OF COMMON QUARTERS RULES
(SENDOKU SHINGI B ) [157, 11T, 215T] e 72,87,98

PROCEDURES FOR CONFESSION (FUSATSU HO #i£i%)

Major Confession Assembly (dai fusatsu e KAFES) [ June 30;
ritual choreography and procedures (shintai gyoho HEIB1T15) are

detailed in separate ritual manual (shikihon FA)] 225
Procedure for Abbreviated Confession (ryaku fusatsu ho WEAFEIE) ....... 90
Preparations (junbi #&{i) 91
Ring Hall Bell and Enter Hall (densho joden BEE FJR)...oivivirinnins 91
Appointing Precept Master (sho kaishi 7#7HHl) 91
Repentance (sange 1#1fif) 91
Chanting with Prostrations (shorai "64L) 92
Four Universal Vows (Shigu seigan V3L EJi) 93
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Precept Master Mounts Seat (kaishi shinzo FRTFAE) cuvvenrvonerionerisnenns 94
Forward and Reverse Water Sprinkling (jungyaku shasui IEl7K).... 94
Chanting of Precepts Sutra (ju kaikyo ffi/#%) [explanation of

precepts (sekkai #7H)] 95
Three Refuges (sankirai =Jf+L) 95
Dedication of Merit (eka [H][7]) 97

ARHATS LITURGY (RAKAN KOSHIKI jiEs=)

[May 16, November 16; ritual choreography and procedures
(shintai gyoho i#IBAT1E) are detailed in separate liturgy manual
(Kashiki hon #izA%)] 216,261

RITE OF OPENING RETREAT (KESSEI GISHIKI &l #% ()

Procedure for Appointing Head Seat (sho shuso ho & 1 FE{%)
[monastery-entering ceremony (nyiji shiki ASFE0);

May 2, November 2] 175,258
Preparations (junbi #Efi) 175
Rector’s Announcing Mallet (ino byakutsui HEAS FABE) coovvvvvvrrvverivnsinnnns 176
Stewards’ Courtesy Words to Head Seat
(chiji, shuso ni chigo g%, B JEIZEGE) 176
Head Seat’s Courtesy Words to Abbot
(shuso, jiji ni chigo ¥ A FFIZ ) 177
Head Seat Goes to Place (shuso shi i 1 JFEEAT) 178
Rector Makes Announcement (in0 koho HEHNETER) cervrerrerrserserssersersenes 178

PROCEDURES FOR CONVOCATIONS (JODO HO [-#&i%)

Congratulatory Tea (shukucha #145) [May 15, November 15]........ 204, 261

Retreat Prayers Convocation (kessei shukuto jodo #& il 0 [ iL)

Preparations (junbi £fif) 204
Sounding Boards in Sequence (junpan ¥&hf) 205
Bowing in Gassho to Empty Seat (kiza monjin ZEFERIFA) covvververrennnn 206
Abbot Enters Hall (jaji joden 1:£F ) 208
Raising Incense (nenks $i#) 208
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Bowing in Gassho (monjin f1#A)
Request of Dharma on Behalf of Assembly (daishu shobo fRRFEIE)........
Announcing Mallet (byakutsui F£)
Topic Words (suigo #Ei#)
Question and Answer (mondo [F175°)
Summary of Point (teiks $2)
Words of Modesty (jijo H )
Words of Thanks (jago #{7E)
Raising Case (nensoku $58l)
Conclusion of Rite (ketsuza i )
Announcing Mallet (byakutsui FI58)
Getting Down From Seat (geza /)

Procedure for Head Seat Taking Dharma Seat

(shuso hoza ho T HEIEHEIE)
1. Head Seat’s Root Case Tea (shuso honsoku cha 1 FEAHIIAS)

[May 16, November 16] 216,

Preparations (junbi #Efi)
Announcement by Abbot (jiji koho TEFFEHR) ceverreivnivniinsirnsinnns

Invitation Prostration (uke no hai 35+F)

Commentary on Root Case (honsoku teishd AKRIHEE) covuvvvnnerernenes

Tea Service (gyocha 177K)
2. Congratulatory Tea (shukucha #4%) [May 17, November 17] .....218,
3. Head Seat Takes Dharma Seat (shuso hoza & HEVEJE)

[head seat’s dharma combat ceremony (shuso hossen shiki

1 HEVERE); May 17, November 17] 218,
Preparations (junbi ¥fif)
Entering Hall (joden I-J8)
Going Up To Abbot’s Quarters (j6hojo 77 30) vevvrvvrrnirenivininns
Entering Hall (nyado A %)
Initiating Chanting of Heart Sutra (ko shingyd Z5/I3E ) cwumuevenevenseres
Raising Case (kosoku Z%HI))
Holding Up Bamboo Staff (nen shippei F5VTEE) covvvvvvsvvrvssvirnsrinens
Dharma Questioning (homon {£fH)
Words of Thanks (jago #{7&)
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Words of Congratulation (shukugo HL5%)
Dedication of Merit (eké [F1[])

Congratulatory Prostrations (shukubai HiLFE)

Abbreviated Procedure for Retreat (kessei ryaku sahd #ii il I {F1%)

[occasional retreat (ichi e kessei —<3fti )]
1. Greeting Assistant Instructor (jokeshi geisetsu BI{LATHE) ...,

2. Procedure for Appointing Head Seat (sho shuso ho 7% HJFEI%)
[monastery-entering ceremony (nyiji shiki ASFE)] vt

3. Convocation (jodo =)

.......

~~~~~~~

4. Head Seat’s Root Case Tea (honsoku cha AJAT) cevvnveevnreoreenenn
5. Head Seat Takes Dharma Seat (shuso hoza EEIEIE) wvveerronnes
6. Other Ritual Procedures (sono ta no gyorei = OMLDFTAL) ......
7. Observances in Midst of Retreat (seichii gyoji il FATFF) v,

PROCEDURES FOR HEROIC MARCH ASSEMBLY
(RYOGON E HO #hesik)

Day Before Heroic March Assembly (ryogon e zenjitsu ik il H

1. Compiling Statements, Decoction Notice, Recitations Texts
(sho, tobo, nenjumon chonin Bt + LI + (TR SCIRE) vorvvrerrrrrnrrns

2. Writing “Universal Dedication of Merit” Placards
(Fueké hai chonin A M%)

.......
.......

) .....

3. Statement Signing Ceremony (sensho shiki fUHREC) cvvveerrernirns
Appointing Heroic March Head (sho ryogonto sEIBEETHE) evvveerienns
Opening of Heroic March Assembly (ryogon e keiken Fio3E k)

.......

(May 13]
Ring Hall Bell and Enter Hall (densho joden B8 FJ&)...ounvvennins
Offer Tea and Decoction (kenchato BRZ5%5)

Opening Ranks (kaihan BAE) [two ranks of officers spread out
(ryoban tenkai WEEREF)]

Rector Inspects Censer (ino kenro HEHFIF)
Leaving Ranks and Burning Incense (shutsuban shoko [HBERER)
Three Prostrations by Great Assembly (daishu sanpai K& =FF)

.......

Closing Ranks (heihan F#E)
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Read Statement and Kneel Holding Censer (sensho kiro ‘HEi#il) .. 185

Invocation of Holy Names (shogo keisho BESTER ) cuvivnivnrirnninnnns 185
Chant Dharani While Circumambulating (jushu gyodé FWIATIH) ... 186
“Great” Verse (Makabon EEEHE) 186
Dedication of Merit (eké [7][A]) 187
Disperse from Hall (sando Hi2) 187

Common Quarters Heroic March Assembly

(shu ryé ryogon e RFMRHZ) [May 13] 191

Day Before Closing of Heroic March Assembly

(ryogon e mansan zenjitsu FHREZT AT H ) 240
1. Writing Statement (sho chonin BiHd) 240
2. Statement Signing Ceremony (sensho shiki BUHRIC) vevvvrsrersevissrrinss 240

Closing of Heroic March Assembly (ryogon e mansan 1% ki i)
[August 13; ritual choreography and procedures (shintai gyoho
HEIRTT1E) are same as for opening of heroic march assembly

(ryogon e keiken Fiii i) ] 240

FORMAL SALUTATIONS (NINJI GYOREI AS/T4L)

New Year’s Morning Salutations (saiché ninji i) A=) [ January 1] ... 111

Formal Congratulations to Abbot (jiji ni taisuru chinga

FERATKRTT 2 ) 112
1. Salutation by West Hall Roshi (seido ninji 795 ANF).vvverrvennns 112
2. Salutations by Stewards (chiji ninji HIFEAZE) cvvvvrrrsrinserirsonns 112
3. Salutations by Prefects (choshu ninji BHE ANHE) v 113
4. Salutations by Dharma Relatives (hakken ninji {158 NZ) e, 114
5. Salutations by Disciples, Acolytes, et al. (shoshi, jishato ninji
/AT, RREEENE) 114

Great Assembly’s Formal Congratulations to West Hall Roshi, et al.

(daishu, seido to ni chinga KA, V8L HE) 114

Great Assembly’s Formal Congratulations to Stewards

(daishu, chiji ni chinga KA. FNEIZHE) 115

Great Assembly’s Formal Congratulations to Head Seat

(daishu, shuso ni chinga KA, HHEIZIRE) 115
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West Hall Roshi, et al. Express Gratitude to Head Seat and
Great Assembly (seido to, shuso daishu ni raija

PEESE, - RARICHLHT) 115

Stewards Express Gratitude to Head Seat and Great Assembly

(chiji, shuso daishu ni raija 15, HE + REIZALH) cvvrvvrirsrinnrnns 116

Abbot’s Salutations to Head Seat and Great Assembly

(jisji, shuso daishu to ninji {EHFF, BIE « KR EAF) s 116

Salutations Inside Abbot's Quarters (hojonai ninji /7N NHE)........ 117

Formal Thanks to West Hall Roshi (seids e raija 78 3 ~FLFHT) 1vrvennne 117

Salutations upon Binding Rules for Summer Retreat

(ge ango kessei ninji B2 G H AN F) [May 15] 197
Salutation by West Hall Roshi (seido ninji 76 %2 A\ 5) 198
Salutations by Stewards (chiji ninji FHIHEAZE) cvvrvrinrisnrisnnnns 198

Salutations by Prefects, Etc. (chdshu ninji to 58 8 NF5E) covvvvverrnes 199
Sangha Hall Salutations (s6d6 ninji {842 A\ 5) 199

Salutations upon End of Summer Retreat

(ge ango kaisei ninji B2 JEMRHINGE) [August 15] i 244
Salutations upon Binding Rules for Winter Retreat

(to ango kessei ninji A ZZJEAGHIAF) [November 15]..ivivirniinns 260
Salutations upon End of Winter Retreat

(t6 ango kaisei ninji %22 JEfEHI N ZF) 150
Midpoint of Summer Retreat (ge ango kessei hange 5 2 & - &)
(July 1] 225
Midpoint of Winter Retreat (t6 ango kessei hange %422 J& & il 1)
[January 1] 139

PROCEDURES FOR MAKING ROUNDS OF QUARTERS (JUNRYO

HO 3&5%1k)
Making Rounds of Quarters (junrys i&%%)

[May 15, November 15] 200, 260
Preparations (junbi %Efifi) 200
Abbot Makes Rounds of Quarters (jiji junryd fEFRFEE) covrvrnrinnn 200
Administrators’ Courtesy Words (kusu chigo JFEFIEGE) vvvvevverrrerssrenss 200
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Accompaniment by Staffs of Various Quarters
(shoryoshu sanzui # HERZ ) 201

PROCEDURES FOR SPECIAL TEA AND DECOCTION SERVICES
(DOKUI SATO HO ' 2% 5 553)

Special Tea Service in Sangha Hall (s6do dokui cha {85255 25 4%)

(January 1] 132
Tea Notice (sabo Z5I%) 132
Invitation Rite (shorai #& L) 133
Tea Service Placard (tencha hai s 4504) 133
Tea Drum (saku Z55%) 134
Bow for Taking Seats (chakuza monjin Z5HRTFA) v 134
Bowing in Four Places (shisho monjin PUALRTEA) 135
Tea Service Bow (gyocha monjin 1745 [F3R) 135
Tea Urging Bow (kansa monjin 5 RHFR) 136
Tea Thanks Bow (jacha monjin #175RHER) 136
Words of Thanks (jago #{7E) 136
Incense for Honored Companions (kobanks JEAEZ ) rnrnsrisssinsnns 137

Special Tea Service in Sangha Hall (sodé dokui cha {8552 4%)

(May 15, November 15] 215,261

Administrators’ Decoction Service (kusu tentd Jii &) m=.5%)

[May 14, November 14] 194, 260
Decoction Notice Ceremony (tobo shiki #3/i7\.) 194
Prostrations for Inviting Abbot (j#ji shohai {EFTEFE) cereririririns, 194
Enter Hall to Tea Drum (saku nyado 4554 A %) 195
Inviting Guest of Honor (sho dokui i 354527 195
Thanking Abbot (shajiji #{1:4%) 196
Abbot Exits Hall (jaji shutsudo fE#5H %) 196
West Hall Roshi Exits Hall (seido shutsudo PaEHIEL) c.ovevrerroereerrsenne 197
Head Seat Exits Hall (shuso shutsudo 154 %) 197
Incense for Ancillary Recipients (kobankd JEIERR) orirrrnsrersrisssissnns 197
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PROCEDURES FOR TEA SERVICES (GYOCHA HO 1T/1%)

Touring Hall and Tea Service (jundo gyocha {&EAT45) [1%, 15%] ......65, 90

Great Assembly Tours Hall (daishu jundo FRARIEEL) coouvvvevernirininns 65
Abbot Tours Hall (jiji junds {51 4) 65
Stewards Tour Hall (chiji jundo =& iL) 66
Bow for Taking Seats (chakuza monjin 24 [FA) 66
Tea Service Bow (gydcha monjin 17 4<H3R) 66
Tea Urging Bow (kansa monjin A< RFA) 70
Tea Thanks Bow (jacha monjin #75 H5R) 70
Abbot Exits Hall (jiji shutsudo {17 H4L) 70
Evening Convocation Tea Service (yasan gyocha XS1T/K)

[14%, 30 or 31%] 88,103
Preparations (junbi £fi) 88
Tea Drum (saku A5ik) 88
Drink Tea (kissa W24%) 88
Explanation (kusen I15) 88

PROCEDURES FOR REGISTRATION AND LEAVING

(KATA, SOANHO #M5 - 344715)
Activities Inquiry (anri chosa 1TIE7i{4) [February 9, August 9] ....142, 239
Procedure for Send-Off (soan ho 15171£) [February 16, August 16]..... 163

Opening Overnight Quarters (kai tanga 58 H.if#)
(February 16, August 16] 163, 244

Procedure for Registration of New Arrivals (shinto kata ho

BB EMATE) [February 16 to April 30, August 16 to October 31] ....163, 244

Time Period (kikan Hl#]) 163
Arrival (tochaku E755) 164
Registration Allowed (menkata 50445) 164
Registration Ceremony (kata shiki #MER) 165
Going Up To Abbot’s Quarters (johojo 77 3L) 166

Face-to-Face Encounters in Various Quarters
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(shorys shoken 7B %EAH i) 166
Example of Registration Certificate (katajo bunrei FH5IRCH) ........ 167

Closing Overnight Quarters (hei tanga Pl Eii)
[May 1, November 1] 175, 257

PROCEDURES FOR“ALL INVITED” (FUSHIN HO #7#%)

Procedure for Communal Labor (fushin ho 5551£5)

(daytime labor (nitten samu H RIFF)] 42
Shutting Down Braziers (heiro [f1%F) [April 1] 170
Opening Braziers (kairo Bfl}) [November 1] 258

Change of Curtain in Sangha Hall (sodo kanren {852 #f)
[June 1, October 1] 225,253

Airing Straw Mats in Various Halls (shodo shisen ## 50E#%) ( July 20] ..... 239

Cleaning Out Soot in Various Halls (shodo sobai 7 s 4i)
[December 13] 272

PROCEDURES FOR OPENING BATH (KAIYOKU HO Biinik)

Procedure for Opening Bath (kaiyoku ho BHIR %)
[opening bath on“4” and “9” days (shi, ku nichi kaiyoku IU - JL H BdI#)]... 80, 87

Preparations (junbi #E{i) 80
Procedure for Bathing Sacred Monk (shoyokuhd ZEHRE) vveuverivasivnnins 80
Sounding Boards in Sequence; Bath Drum (junpan yokku iR %) . 81
Procedure for Entering Bath (nyiyoku ho AIR1E) 81
Sponsoring a Bath (seyoku fiiif) 82
Closing Bath (heiyoku PHH) 83

Procedure for Opening Bath for Quick Rinsing (rinkan kaiyoku ho
WRITBHINE) (opening bath on “2” and “7” days (ni, shichi nichi kaiyoku
— - ERBEm) 228
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PROCEDURES FOR SHAVING (JOHATSU HO ##21%)

Procedure for Shaving (johatsu ho {4521%) [shaving on “4” and “9”

days (shi, ku nichi johatsu 4 + JUH §5%)] 79, 87
Preparations (junbi "fif) 79
Proper Restraint (yoshin ZH) 79
Shaving (johatsu §5%) 79

PROCEDURES FOR WRITING (CHONIN HO #:31%)

Ceremony of Compiling Seniority Chart

(enkyo choin shiki FETFHFI) 143,239
Monastic Seniority Placard, Seniority Chart

(kairohai, enkyo AR - M) 202, 261
Diagram of Monastic Seniority Placard

(kairohai zushiki FBMFRIRXIZC) 202
Diagram of Monastic Seniority Chart (enkyd zushiki i HRXIZ0) ......... 203
Procedure for Writing Statement (sho chonin ho BRAHREIE) wevreessrrsssrees 145
Statement Signing Ceremony (sensho shiki BUEREL) cvvvevvvrserisserirserissrisnns 146
Compiling Register of Monastic Seniority

(kairobo chonin BUFTEFHFE) 175,258
Procedures for Writing Various Diagrams for Arranging Places

(hai i shozu chonin ho HEALFEIXITRTIE) 179
Procedures for Compiling Statements, Decoction No-

tice, Recitations Texts (sho, tobs, nenjumon chonin ho
G+ B+ Al SCANRRE) 180

SPECIAL CEREMONIAL PROCEDURES
(TOKUSHU HOSHIKI #55152)

Procedure for Revolving Reading of Great Perfection of Wisdom Sutra
(tendoku dai hannya hé Hrat KATE) 119

Preparations (junbi #Efi) 119
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Entering Hall (nyado A%L) 119
Purifying Place of Practice (jodojo 418 3) 119
All Together Make Three Prostrations (fudo sanpai ¥ [7] =FF) ... 120
Offering Tea and Decoction (kenchato kA% #5) 121
Chanting of Heart Sutra (Shingyo dokuju (C6FRFEFN) vvversversressererserenss 121
Procedure for Riffling (tenbonho fi#fkik) 122
Abbot’s Ritual Choreography (jaji shintai {EFFEIR) wvvvvvvrirnrienns 126

Procedure for Handling Sutra Fascicles (kyokan no toriatsukai ho

FRB O 4\ E) 128
Read Statement and Kneel Holding Censer (sensho kiro EHHi)T)..... 131

Procedure for Leaving Ranks and Burning Incense

(shutsuban shoko ho HBEBERE) 151
Preparations (junbi "fif) 151
Enter Hall (joden Lf) 152
Pass Offerings (dengu{nfik) 153

Raising Incense and Intoning Dharma Phrase (nenké hogo i #&1£5E) ... 154
Leaving Ranks and Burning Incense (shutsuban shoks tHBFERET)....... 155
Opening Ranks (kaihan BAE) [two ranks of officers spread out

(ryoban tenkai Wi HE/EG)] 155
Rector Inspects Censer (ino kenro #EHNHgI) 155
Abbot Burns Incense (jiji shoko {EFFBER) 155
Honoree Burns Incense (dokuinin shoko 5525 ANBEZT) eereerrerreerronses 156

Nine Prostrations by Great Assembly (daishu kyahai KEILEFE)........ 156
Closing Ranks (heihan FABE) [two ranks of officers return to places

(ryoban ki i MBEIRAL)] 157
Read Statement and Kneel Holding Censer (sensho kiro BBt#ilF)..... 157
Holy Names (shogo 22 7) 158
Sutra Chanting (fugin Ff%) 158
Dedication of Merit (eka [2][1]) 159
All Together Make Three Prostrations (fudo sanpai 35 [ =FF) .ovuuun 158
Disperse from Hall (sandé H %) 158
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Bon Festival Food-Offering Assembly (Urabon sejiki e &I & 2)
Evening Sutra Chanting Food Offering (banka sejiki Wi £) [food-

offering assembly before bon festival (urabonzen sejiki e =i RITNE

2); July 1 to July 14] 226
Preparations (junbi %Efji) 226
Sequence of Procedures (shidai X 55) 226

Day Before Food-Offering Assembly (sejiki e zenjitsu i £223011 H ). ... 230
1. Writing Statement (sho chonin Bz 230
2. Statement Signing Ceremony (sensho shiki SHREC) evvverversversivenss 230

Bon Festival Great Food-Offering Assembly

(urabon daisejiki e TR ZR R EE2S) July 15] 230
Preparations (junbi %Efjfi)

Abbot Enters Hall (jaji nyado {7 A4L) 233
Raising Incense and Intoning Dharma Phrase (nenko hogo 1% i£7E) ... 233
Sutra Chanting (fugin #8#%) 233
Verse for Dedicating Merit Incense Burning (eké ge shoko [F1[F{BBER) .. 235
Universal Dedication of Merit (Fueko 5 [H][f]) 235
Reading Statement (sensho & i) 235
Dispersing from Hall (sando L) 236

II. OCCASIONAL OBSERVANCES (RINJI GYOJT &I THF)

PROCEDURE FOR CEREMONY OF TAKING PRECEPTS
(TOKUDO SHIKI SAHO & A AE1)

Procedure for Ceremony of Taking Precepts When Going Forth
From Household Life (shukke tokudo shiki saho HZF 15 RLEE) ... 289

1. Procedure for Shaving Head and Taking Precepts

(teido saho I EAEIE) 289
Preparations (junbi #E{i) 289
Entering Hall (nyado A ) 290
Invocation (bushé Z=5%) 290
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Verse of Worship and Praise (Raisanmon fLHE30) vvvrvrvnnrisnsrinnns
Tonsure (teihatsu $I15Z)
Giving Long Robe (ju jikitotsu 1 [E.4)
Giving Dharma Name (anmyo %24)
Giving Sitting Cloth, Robes and Bowls (ju zagu ehatsu 524 B 4<$5) ..

2. Procedure for Giving Bodhisattva Precepts
(ju bosatsukai saho 5 HERERCIE)

Repentance (sange 1#f)
Precepts of Three Refuges (sankikai ZJiii)
Three Sets of Pure Precepts (sanjujokai =& vvvervvenivrssrnseresernns
Ten Major Precepts of Restraint (jijikinkai )
Conferral of Lineage Chart (kechimyaku juyo MR 5-)....
Dedication of Merit (eké [F][A])

Verse of Purity While Abiding in the World
(Sho sekai bon AUt 5AE)

Procedure for Ceremony of Taking Precepts as Member of a
Temple Family (jizoku tokudo shiki saho SFHEAFEERAFEE) i

Preparations (junbi #E{i)
Entering Hall (joden L)
Text for Ceremony of Shaving Head and Taking Precepts
(teidoshikimon Il =)
Tonsure (teihatsu FII5Z)
Giving Rakusu (ju rakusu 15#& 1)
Verse of Repentance (Sange mon i 32)
Giving Precepts (jukai #27) [water sprinkling (shasui {§7K)].vrnvenn.
Conferral of Lineage Chart (kechimyaku juyo ML’ 5-)
Dedication of Merit (eko [F[A])
Instruction (suiji #E7R)
Prostrations in Thanks (jabai #+F)
All Together Make Three Prostrations (fudo sanpai 35 [f] =F) .vve..
Retiring from Hall (taido &%)
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PROCEDURE FOR MOUNTAIN SEAT CEREMONY
(SHINSAN SHIKI SAHO % |1I={E1)

Procedure for Mountain Seat Ceremony (shinsan ho & 1L{%E) cveivennn.
Preparations for Mountain Seating (shinsan junbi T [LYEF) .vvvnnnn.
New Abbot’s Rest Stop (shinmei angesho HIHZE T L) vvenevirserirsrirons
Arrival of New Abbot’s Vehicle (shinmei nyiga Hiii AT vovoverirvenns
New Abbot Proceeds to Monastery (shinmei shinsan FaH 11) e
Dharma Phrase at Triple Gate (sanmon hogo =F{%7k)
Registration in Sangha Hall (s6d6 kata {5 S i
Reading of Letter of Appointment (jirei sendoku &3 H.#t)

Dharma Phrases in Buddha Hall, Earth Spirit Hall, Ancestral
Teachers Hall, and Founding Abbot’s Hall (butsuden, dojido,
sodo, kaisando hogo (A « T#lis: « FHEL « BHILAZEERE) i

Occupying Room (koshitsu #lL=5)
Inspecting Seal (jiten 1 5%)

Abbreviated Procedure for Mountain Seating
(shinsan ryakubo & 111NE{%)
Preparations (junbi %Efji)
Rest Stop (angesho % T 4lL)
Arrival at Triple Gate (sanmon tochaku = FIEIFE) cvvvververerrersaerionns

Dharma Phrases in Buddha Hall, Earth Spirit Hall, Ancestral
Teachers Hall, and Founding Abbot's Hall (butsuden, dojids, sods,
kaisandd hogo (A « THiEE « FAEL « BHILALIERE) covrvnvrvrnrersnsrernsrenes

Prayers Sutra Chanting (shukuto fugin BURETRAR) vvvveerversrrmsssressrersssenss

Procedure for Mountain Seat Hall Opening
(shinsan kaids ho & [LIFHALIE)

Placard (hai %)
Preparations (junbi #Efi)
New Abbot Enters Hall (shinmei joden HTm FIR) cvvverernerinssrinens
Donning of Transmission Robe (den’e tojaku InRHEETE) ooo..
Reading Aloud of Various Statements (shosho sendoku FGBLE L) vor..
New Abbot Mounts Seat (shinmei t6za HTREE) ovvvevevrrrsssrsserssersoosss
Raising Incense (nenké i)
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Bowing in Gassho (monjin f#510) [five acolytes, two rows of officers

(go jisha, ryojo FAF « Wi/F)) 333
Dharma-Requesting Incense (shoboko 78 157) 333
Announcing Mallet (byakutsui F1EE) 333
Topic Words (suigo TE3H) 333
Question and Answer (monds [#175°) 333
Summary of Point (teiko #2if) 333
Words of Modesty (jijo B 7Y) 333
Words of Thanks (jago #{7) 333
Raising Case (nensoku #5HI) 333
Conclusion of Rite (ketsuza ifit ) 333
Announcing Mallet (byakutsui [F£) 333
Getting Down From Seat (geza /&) 333
Small Convocation That Evening (toban shosan ZBt/NE) i 334
Procedure for Retirement Ceremony (taito shiki saho IR E = AF1%)
Preparations (junbi “Efifi) 336
Offering Incense in Various Halls (shodo gyoko 7 ZATHET) evvvesrvrssrenns 336
Giving Up of Monastery Seal (jiin joyo SFFIFELD) covvrererinsrireninns 337
Convocation for Retiring from Abbacy (taité jodo IRZE FAL) e, 337
Departure (hosshaku &) 338

Procedure for Abbreviated Retirement Ceremony

(taitd shiki ryaku saho IR AWEAFTE)
Sutra Chanting for Repaying Blessings (hoon fugin HEFRR)....cu.n.. 338
Expression of Thanks (jaji #if¥) 339

PROCEDURE FOR PRECEPTS-GIVING ASSEMBLIES

(JUKAI E SAHO # % &2 1E1%)
Procedure for Precepts-Giving Assembly (jukai e saho 3 Fik)
[procedure for precepts assembly (shira e saho 7 FEZAFEE)] cvvvrevirnnrnnn, 340
— Prior to Ceremony Opening (keikenzen FEHEERIT) —
Preparations (junbi Efifi) 340
Rehearsal (narashi %) 343
Arrival of Precept Master (kaishi tochaku TEATEIA ) cvuverreerrverssersesssenns 343
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Casting Ceremony (haiyaku shiki Bt 5\)

Casting for Precepts-Giving Assembly (jukai e hatyaky 23 BEAK ). ooov..

— Day One (daiichinichi #—H) —
Receiving Ordinands (kaitei uketsuke 25 1F)

Sutra Chanting for Greeting Sacred Beings (goshd fugin JUEFRFE). ...
Ceremony-Opening Buddha Praising (keiken tanbutsu KAL) ...

Buddha Worship (raibutsu 1L14)

Oblations Sutra Chanting (kengu fugin BREEFRFEE) cvvrvvrvrrveerens

Offerings Sutra Chanting (kuyo fugin HEFFRIT)

¢¢¢¢¢¢¢¢¢¢¢

Noon Meal (goji handai ‘TR E)

Conferral of Karmic Connection Charts (inmyaku juyo RIIRIZ L) ......

Explanation of Precepts (sekkai @)
Buddha Worship (raibutsu $L14)

Sutra Chanting for Deceased Ordinands (mokai fugin TTHGRFE)......

Offerings Sutra Chanting (kuyo fugin HEFEF1iT)
Evening Meal (yakuseki $£47)

Worship On Platform (danjorai 51 L-£L)

Worship of Buddhas and Ancestors (bussorai {AFHAL) vvevrverrvene

Sermon (sekkyé 7#X)

Ordinands Go to Sleep (kaitei tamin B2 FTHR)

Evening Sitting by Monks of Great Assembly (daishu yaza KA L).....

Proper Chanting of Sutra of Brahma’s Net
(Bonmokyo shindoku FEMEFFETE)

Check in Middle of Night (yachi tenken £H15HR) cvvvrrrvinnnnns

— Day Two (daininichi % _H) —

Dawn Zazen (kyoten zazen Wi KA 1)
Morning Sutra Chanting (choka fugin HIFRFRX)

Buddha Praising (tanbutsu LICIN|
Sermon (sekkys #i24()

Breakfast Offering Sutra Chanting (kenshuku fugin BRUSFERR)

Sutra Chanting for Precepts Source Master

¢¢¢¢¢¢¢¢¢¢¢

(kaigenshi fugin FRATFRAE)
Offerings Sutra Chanting (kuyo fugin HEEFR#E)
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Small Convocation (shasan /v%) 363
Morning Convocation Prostration (chosan no hai §12 DFE) ... 363
Breakfast (shojiki handai /NEEERE) 363
Touring of Hall (jundo &) 363
Sermon (sekkyo #i#K) 364
Offerings Sutra Chanting (kuyo fugin HEFFRE) 364

— Day Three (daisannichi 5 = H) —
Line-up of Ordinands (kaitei junretsu 720 IEZ1) 364
Touring Hall and Making Inspection (jundo tenken 35 i5R) ovvnnen 365

— Day Four (daiyonnichi %1 A ) —
Middle Day Services (chinichi hoyo 11 HVEZE) 365

— Day Five (daigonichi 5H.H) —

Arrangements for Repentance Site

(sange dojo uchiawase BT E) 366
Touring Hall, Explanation (junds, kusen J&EL + 11E) cvvvrverssrssssienns 366
Preparations for Rite of Repentance (sange shiki junbi f i 2CHE() ... 366
Evening Meal Touring of Hall (yakuseki jundo F241 1 %L) 367
Explanation by Platform Manager (jikidan kusen [E3E U E ) nrirnrnnn. 367
Worship of Buddhas and Ancestors (bussorai {AFHEL)evveevrverrseriesrreens 368
Rite of Repentance (sange shiki HilfE=X) 368
Ritual Burning of Repentance Registry
(sange cho shokyaku HEEIREERD) 368
Chanting Holy Name and Circumambulating
(shoshago nyoso HREE53ETTT) 370
Self-Sacrifice Offerings (shashin kuyo 5 fH:38) 370
Dedication of Merit (eké [F1[1]) 370
Worship on Platform (danjorai 5 -1L) 371
Formal Dharma Talk (fuen howa B :RE) 371
Explanation by Platform Manager (jikidan kusen [E3E 0 H) v, 371
Precept Master’s Acolyte Makes Rounds to Pay Respects
(shitsuji kairai ZERFEIFL) 371

— Day Six (dairokunichi H/NH) —
Arrangements for Ritual Site (d6jo uchiawase TEIGFTE) covvvvvrvrvrrenns 371
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Touring Hall and Circumambulating (jundo nyoso J&EL M) .....
Rite of Request Prostrations (shohai shiki FHHET) covvvereriserioenns

Worship on Platform (danjorai ¥ [£L)

Ceremony-Closing Buddha Praising (mansan tanbutsu jili BCRIL)......

Preparations for Mounting Platform (todan junbi B HE(H)........

Explanation After Evening Meal (yakusekiha kusen 35 FE 11 )

.......

Instruction Site (kyoju dojo 2Bzt Y7)
Precepts-Giving Site (shoju dojo IE#51EY7)

[main ritual site (hondéjo AiEY)]

Explanation by Platform Manager (jikidan kusen B3 [ 'H).......

— Day Seven (daishichinichi F5-EH) —
Morning Sutra Chanting (choka FI##)

Great Food-Offering Assembly for Unconnected Spirits
(muen daisejiki e MERZ K RL)

Sutra Chanting for Sending Off Sacred Beings
(sosho fugin EEEFRAR)

Prostration in Thanks and Request for Leave

(jahai koka HHEZNR)

Explanation by Platform Manager (jikidan kusen B3 [ 'H).......

Convocation Upon Completing Ordinations

(gankai jodo 5ETH_F4E)

Four-Fold Sangha Disperses (shishu kaisan PUABEH) covvvverrerneres

PROCEDURE FOR DHARMA LINEAGE ASSEMBLY
(HOMYAKU E SAHO #IRE1EE)

.......

— Prior to Ceremony Opening (keikenzen FZ5EHT) —

Preparations (junbi #Efi)
Rehearsal (narashi #15%)

Arrival of Precept Master (kaishi tochaku TETEIZE) covunevvenerernevenns

.......

Casting Ceremony (haiyaku shiki Bl 15\)

Casting for Precepts-Giving Assembly (jukai e haiyaku 2SR )
— Day One (daiichinichi %—H) —

Receiving Ordinands (kaitei uketsuke #251F)
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Sutra Chanting for Greeting Sacred Beings (goshé fugin JIBEFRFR). ... 347
Sutra Chanting for Precepts Source Master

(kaigenshi fugin TIRATFARE) 362
Greetings Prostrations (shoken hai #8 HL.#F) 399
Small Convocation (shésan /[»23) 363
Ceremony-Opening Buddha Praising (keiken tanbutsu IZE¥KAL) ....... 350
Buddha Worship (raibutsu fL1L) 350
Oblations Sutra Chanting (kengu fugin BREEFRFR) cvrveerernirirnninns 350
Offerings Sutra Chanting (kuys fugin (3% #%) 351
Noon Meal (goji handai ‘IR ) 352
Conferral of Karmic Connection Charts (inmyaku juyo IKJk%5-) ...... 354
Explanation of Precepts (sekkai #i7) 355
Buddha Worship (raibutsu tL{L) 355
Sutra Chanting for Deceased Ordinands (mokai fugin HERIR)...... 355
Offerings Sutra Chanting (kuyo fugin {3270#%) 355
Evening Meal (yakuseki $7) 356
Worship On Platform (danjorai ¥ _F1L) 356
Worship of Buddhas and Ancestors (bussorai {LFHAL) . vvvevrvnrersressvvnins 358
Sermon (sekkyo 7i#X) 359
Ordinands Go to Sleep (kaitei tamin 720 FTHR) 359

Evening Sitting by Monks of Great Assembly (daishu yaza KA AL)......359
Proper Chanting of Sutra of Brabma’s Net

(Bonmékyo shindoku FEREIRE5it) 360
— Day Two (daininichi 55 _H) —

Dawn Zazen (kydten zazen B RKALA) 360
Morning Sutra Chanting (choka fugin HIFRFERR) 361
Buddha Praising (tanbutsu ¥X1L) 361
Arrangements for Repentance Site

(sange dojo uchiawase HMEEFFTH) 366
Sermon (sekkyo 7i#X) 361
Breakfast Offering Sutra Chanting (kenshuku fugin BRSFFRFR) .ovv.... 361
Offerings Sutra Chanting (kuyo fugin {327R#%) 362
Small Convocation (shdsan /[»23) 363
Morning Convocation Prostration (chosan hai HIZFE) i 363
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Breakfast (shojiki handai /NEER )
Touring of Hall (junds i)
Buddha Praising (tanbutsu ¥14)
Sermon (sekkyo 7i#X)
Buddha Worship (raibutsu ¥L14)
Worship of Buddhas and Ancestors (bussorai {LFHAL) vvvnvverreseresirensnns
Repentance Site (sange dojo HiFiE ;)

Worship On Platform (danjorai ¥ _F4L)

— Day Three (daisannichi 55 =H) —
Arrangements for Ritual Sites (dojo uchiawase 15 4T#)
(Instruction Site (kyoju dojo i%iE%5), Precepts-Giving Site
(shoju dojo IEFZEY)] 375,
Circumambulating Sumeru Altar (shumi nyoso ZHVRIZETT) covvverversivens.
Rite of Request Prostrations (shohai shiki FHFETR) cvvvererensrisrinsrisns
Worship on Platform (danjorai 51 1-4L)
Ceremony-Closing Buddha Praising (mansan tanbutsu JiitBKAL) ...,
Great Food-Offering Assembly for Unconnected Spirits
(muen daisejiki e TERR KN AZ)
Instruction Site (kyoju dojo 2BufziEY7)

Precepts-Giving Site (shoju dojo IE#521E57)
Sutra Chanting for Sending Off Sacred Beings
(sosho fugin EEEFAAR)
Prostration in Thanks and Request for Leave (jahai koka #iH#ZH)....
Small Convocation (shosan /N2)

Four-Fold Sangha Disperses (shishu kaisan PUZEBEEL) covvvververrvernerens.

Procedure for Karmic Connection Assembly

(inmyaku e sabo IRIREEE)

— Prior to Ceremony Opening (keikenzen EHERIT) —
Preparations (junbi #fi)
Rehearsal (narashi 1)
Arrival of Precept Master (kaishi tochaku FRENEIZE ) ovvrrerensrvesressresens
Casting Ceremony (haiyaku shiki =)
Casting for Precepts-Giving Assembly (jukai e haiyaku 15 BLA) ...
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— Day of Ceremony (tgjitsu 24 H) —

Morning (gozen “Fill)
Receiving Ordinands (kaitei uketsuke BT ) covvivinirirsisvissrinens 346
Sutra Chanting for Greeting Sacred Beings (gosho fugin I EEFRFR) ... 347
Ceremony-Opening Buddha Praising (keiken tanbutsu i@ #(L). ... 350
Buddha Worship (raibutsu fL14) 350
Oblations Sutra Chanting (kengu fugin BREEFRFE) ovvvrrrsrrnrerirenes 350
Offerings Sutra Chanting (kuyo fugin HEFEFHEE) i 351
Food-Offering Assembly (sejiki e fii £:43)
Noon Meal (goji handai “FIRHE) 352
Afternoon (gogo “I*1%)
Explanation of Precepts (sekkai Fi7) 355
Sermon (sekkyo 7#X) 359
Buddha Worship (raibutsu fL14) 355
Conferral of Karmic Connection Charts
(inmyaku juyo RIIkf% 5-) 354
Sutra Chanting for Sending Off Sacred Beings
(sosho fugin RIEFAFE) 386
Four-Fold Sangha Disperses (shishu kaisan PUZEBHEL) covvrrerirores 388

PROCEDURES FOR DHARMA INSTRUCTION

(HOYAKU SAHO 4§ {Fi%)
Procedure for Dharma Instruction Site (hoyaku dojo ho 15 81E351E)..... 402
Procedure for Sermon Place (sekkys d6jo ho fZBGEITE) covevvervvssrirnens 402
Preparations (junbi #E{i) 402
Ring Hall Bell and Enter Hall (densho joden BXEE ). vvmnrnnerirnerinns 402
All Together make Three Prostrations (fudo sanpai &R =4F) v 402
Chant Heart Sutra (Shingyo dokuju /Uit i) 402
Buddha Worship (raibutsu tL{A) 402
Seven Rings of Bell (shichigesho T~ ) 402
Sutra Opening Verse (Kaikyoge BH(E) 402
Sermon Master Enters Hall (sekkyoshi nyado RAHTAEL) oovnnrirnvnnn, 402

...403

Repentance and Giving Precepts (sange jukai {ilf=7%)
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Sermon (sekkys 7i24() 405
Universal Dedication of Merit (Fueko 5 [H][f]) 405
Dispersing from Hall (sando #%i) 405

PROCEDURES FOR FUNERALS (SOGI HO #fiik)

Procedure for Funeral of a Venerable Monk

(sonshuku sogi ho TIfE#EE1L) 406
Manifesting Nirvana (jijaku 7<) 406
Announcement by Rector (ino kohs #EHlH54R) 406
Chanting of Last Teaching Sutra (yuikyd dokuju SEREDEN) crrrreresereerees 407
Gate Placard (monpai [71i#) 407
Leader of Funeral (shuso 3:%4) 408
Announcement Letters (fujo 7MiK) 408
Ceremonial Will (yuishoku EUR) 409

Etiquette for Various Buddha Rites (sho butsuji no gi sk {LHEDHE)....... 410

Inviting Various Funeral Officials; Inviting Various Buddha Rite
Officiants (shé sosu shoshoku, shé sho butsujishi FE52 =IFENE, FHa01A

) 411
Registers (bo i) 413
Encoffining (nyigan A\FE) 413
Moving Coffin (igan E) 415
Sealing Cofhin (sagan $H7E) 415
Hanging Portrait (kashin #15) 416
Small Convocation Facing Portrait (taishin shosan XIE/NE) v, 417
Funeral Eve Recitations (daiya nenju A &) 417
Raising Cofhin (kigan #2%E) 418
Procession to Crematorium (suisé Hi%E) 423
Offering Decoction (tento i) 424
Offering Tea (tencha $34%) 425
Wielding Torch (hinko F4E) [Lifting Mattock (kokaku Z588)] ......... 427
Recitations at Funeral Site (santo nenju |11B1EG) 428
Cremation (dabi #% ) [Burial (endo & 1)] 430
Collecting Relics (shishari L) 430
Sutra Chanting for Placing Tablet (an i fugin ZZOLFRER) wvvvvrvirnirirnnns 430
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Holding Feast (sessai i 77) 431
Funeral Gifts (yuiso 1) 432
Procedure for Funeral of a Deceased Monk (boso sogi ho {EHE#15)
Death (senge i#1t,) 432
Announcement by Rector (ino koho HMEHNT5R) 433
Sutra Chanting for Encoffining (nydgan fugin AFEIREE) cvvvvervvrvrrirens 433
Funeral Eve Recitations (daiya nenju KAL) 434
Recitations Upon Lifting Coffin (kogan nenju ZEFEFN) vevervesereresrenes 435
Wielding Torch (hinko E4E) [Lifting Mattock (kokaku Z5HE)] .......... 436
Recitations at Funeral Site (santd nenju IHTBUEGN) v 436

Sutra Chanting for Placing Tablet (an i fugin ZA7FR#E) 438

1. Procedure for Recitations Upon Transferring Bones

(sokotsu nenju ho =B &FHIE) 438
2. Procedure for Recitations Upon Auctioning Property of
Deceased Monk (shae nenju ho WEACEGRIE) 440
Procedure for Funeral of a Lay Follower
(danshinto sogi ho (S ETERRIE) 443
Sutra Chanting at Time of Death (rinji fugin EEHEFTHIR) ererirerinns 443
All-Night Vigil Sutra Chanting (tsuya fugin BAFREE) cverrrerrireniirnns 444
Tonsure (teihatsu $115Z) 444
Giving Precepts (jukai £27) 445
Encoffining Sutra Chanting (nyakan fugin ANMEFRFE) vvrvvvnnsvirsnnns 448
Recitations Before Coffin (kanzen nenju FERTERGEN) rerrrormssermsseriressines 449
Recitations Upon Lifting Coffin (kokan nenju ZEEEFN) covrvrseverserenss 450
Guidance Dharma Phrase (indo hogo 5 35£7E) 451
Recitations at Funeral Site (santo nenju ILIFEGR) vvrrrvormmermserissorinns 452
Buddha Rites (butsuji {L5¥) 453
Sutra Chanting for Placing Tablet (an i fugin ZEALFRER) cvvverrrrsrisssianns 454

PROCEDURES FOR SESSHIN ASSEMBLY
(SESSHIN E SAHO .2 1E1E) 455
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PROCEDURES FOR RITES FOR LAY FOLLOWERS
(DANSHINTO HOYO SAHO #i{Z fE B /EE)

Procedure for Rites for Lay Followers
(danshinto hoys saho TG /EILEAFLE) 455

Offering to Main Object of Veneration to Benefit Patrons
(dannotsu honzon jogu FEUAEL f-{ik) 457

Sutra Chanting for Ancestors Hall Patrons
(shido danna fugin jin B FEIRIRR) 457

Sutra Chanting for Patron’s Ancestors

(dannotsu senmd ruidai fugin FERESE - BAFERR) 458

Abbreviated Dedication of Merit for Householders
(zaike ryaku ek TEZEMEIE] I 459

Procedure for Offerings to Spirits of Those Who Sacrificed
Themselves in War (sen'eki junnansha shorei kuyo ho

AR T R SR R TE) 459
Preparations (junbi %Efifi) 459
Ring Hall Bell and Enter Hall (densho joden BHE L) ouvnvrverrernrinnnn 459
Ceremony-Opening Address (kaishiki no ji BIEUDEE) covvvvervvivernivens, 459
All Together Gassho (ichido gassho —[Fl£4£) 459
Formal Greeting Speech (shikiji &) 459
Words of Condolence (chdji H3¥) 459
Sutra Chanting for Buddha and Ancestors (busso fugin {LHFRFR)....... 459
Raise Incense and Intone Dharma Phrase (nenko hogo Hi & 1£7E). . 459
Offerings Sutra Chanting (kuyo dokkyo HEEZFER) vvrvvrrrrnrrrnirarirenss 459
Burn Incense (shoko BE#) 460
Ceremony-Closing Address (heishiki n0 ji PR EE) oo 460
Disperse from Hall (sandé i) 460

Procedure for Offerings to Deceased Victims of Disasters

(sonan shibosha kuyo ho THEEIE & l3E1E) 460
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PROCEDURE FOR DHARMA RITE OF RAPID COPYING

(TONSHA HOJI HO 5. #:51k) 462
Preparations (junbi "Efif) 462
Ring Hall Bell and Enter Hall (densho joden JXEE FJE).vnnvnnivirnnnnn, 462
Offering Tea and Decoction (kenchats BRAS ) 462
All Together make Three Prostrations (fudé sanpai % [7 =) ..vvev. 462
Sutra Opening Verse (Kaikyoge BrR1H) 462
Sutra Copying (shakys G%) 462
Sutra Chanting (dokkyo #ti%) 462
Dedication of Merit (ekd [7][1]) 462
All Together make Three Prostrations (fudé sanpai T [7 =FF) .vvvenn 462
Disperse from Hall (sandé i) 462

PROCEDURE FOR OFFERINGS UPON EYE OPENING
OF IMAGES AND STUPAS (ZOTO KAIGEN KUYO HO

{5 BRARBE R 1) 463
Preparations (junbi Efifi) 463
Ring Hall Bell and Enter Hall (denshé joden BHE L) ovnvvevvnrinnrinnns 463
Dotting Eyes (tengen 5ilIR) 463
Offering Tea and Decoction (kenchats BRAS ) 464
Narration Text (chinbyaku mon B = 3C) 464
Sutra Chanting (jukyo Ffi#%) 465
Dedication of Merit (eka [Fl[f]) 465
Disperse from Hall (sando #%t) 465

Examples of Eye-Opening Dharma Phrases (kaigen hogo rei BRARIZEFEA)
Image of Shakason (Shakason zo TREif4) 466

Images of Shakamuni Buddha with Kasho and Anan
(Shakabutsu narabini Kasho, Anan zo BGIMANT ONZMIE - FTEE#).... 467

Nirvana Image (nehan zo 282{4) 468
Images of the Sixteen Arhats (jiuroku rakan 26 | /SHETAL ) coovrvverrinnnn 468
Image of Ancestral Teacher Daruma (Daruma soshi zo FEEEAHRT{%).... 468
Images of Ancestral Teachers (sozo fH14) 468
Image of Kannon Bodhisattva (Kannon Bosatsu 26 8L EHEMR) e 469
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Image of Monju Bodhisattva (Monju Bosatsu 26 SUERFEFEIR) vevernvvenn. 469
Image of Fugen Bodhisattva (Fugen Bosatsu 26 B EHEE) vvvvvvervvnne. 469
Image of Monastery-Protecting Bodhisattva [Daigen]

(garan bosatsu [Daigen] z6 MBEEHEFE (KHE) 18) corrvssmmssssssssssssnnnnns 470
Image of Venerable Deva Ida (Ida sonten 26 BEBRZELRAG) vvvvevvernivens, 470
Image of Dharma-Protecting Deity of Kitchen

(zusu gohd zo [T 1L%) 470
Image of Jizo Bodhisattva (Jizo Bosatsu z0 HUEEFEIL) cvvveerversrersrrense 471

PROCEDURE FOR CEREMONY OF ENSHRINING A BUDDHA

(NYUBUTSU SHIKI HO ML) 471
Preparations (junbi £{if) 471
Three Sequences on Hall Bell (denshd san e BHi —2%) ovvvvverirnerinnns 471
Enter Hall to Seven Rings of Bell (shichigesho joden £ 8% FJi) ......471
Purify Place of Practice (jodojo Vi %) 471
Raise Incense and Intone Dharma Phrase (nenko hogo & 155E) ... 471
Offer Tea and Decoction (kenchato BkAS %) 471
All Together make Three Prostrations (fudo sanpai TR =4F) v 471
Sutra Chanting (jukys %) 471
Dedication of Merit (eka [F][A]) 471
All Together make Three Prostrations (fudo sanpai R =$F) i 471
Disperse from Hall (sando %) 471

PROCEDURE FOR CEREMONY OF OPENING A TRAINING

MONASTERY (KAITAN SHIKI HO B §7ik) 473
1. Preparations (junbi YEfif) 473
2. Sutra Chanting for Buddha and Ancestors (busso fugin {AFHFR#R)

Three Sequences on Hall Bell (denshd san e BHi —2%) cvvueverirverioens 473
Enter Hall to Seven Rings of Bell (shichigeshd joden £ N8 )., 473
All Together make Three Prostrations (fudo sanpai TR =4F) v 473
Offer Tea and Decoction (kenchato BRZS%5) 473
Sutra Chanting for Buddha and Ancestors (busso fugin I/AFHFRER).....vvnn.. 473
Dedication of Merit (eka [F][A]) 473
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3. Presentation of Sangha Hall Opening Directive

(s0do kaitan shirei juyo {85 BH HfF 12 5-) 473
Congratulatory Words (shukuji ©L3) 473
Expression of Thanks (jaji #%¥) 473
4. Sangha Hall Opening (sdé kaitan {5/ H) 473
Sound Boards in Sequence (junpan i) 473
Seven Rings on Sangha Hall Bell (sodo sho shichisho {85 #175)........ 473
Abbot Enters Hall (nyado A%L) 473
Recitation (nenju /&) 473
Ten Buddha Names (Jubutsumyo +1544) 474
Zazen (zazen HHH) 474
Abbot Inspects Platforms (kentan fiHL) 474
Abbot Gives Instruction (suiji TE/R) 474
Release from Meditation (hozen Jitfiit) 474
Abbot Exits Hall (shutsudo %) 474

PROCEDURE FOR GROUND-BREAKING CEREMONY

(JICHIN SHIKI HO H#51%) 474
Preparations (junbi Efii) 474
Enter Ritual Site (nyajo A%5) 474
Offer Stick of Incense (joks -7) 475
All Together make Three Prostrations (fudo sanpai 7 =4F) v 475
Purify Place of Practice (jodojo V+E %) 475
Chant Heart Sutra and Disaster Preventing Dharani
(Shingys, Shosai shu dokuju (L%, THSKEWLHERM) [abbot chants
“Deep Import” Section (Rishubun EL57)] 475
Dedication of Merit (eko [F1[A]) 475
All Together make Three Prostrations (fudo sanpai R =4F) cevvvennn 475
Retire from Ritual Site (taijo 18%5) 475
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PROCEDURE FOR BELL OFFERING
(KANE KUYO HO #&fl:3%15) 475

1. Sutra Chanting for Buddha and Ancestors (busso fugin {LAHFRAR) ... 475

Three Sequences on Hall Bell (denshd san e BHi —23) vvevverireerinens 476
Abbot Enters Hall to Seven Rings of Bell

(shichigesho joden L T ## F ) 476
Raise Incense and Intone Dharma Phrase (nenko hogo #i75157E) ....... 476
Offer Tea and Decoction (kenchato kA< %5) 476
All Together make Three Prostrations (fudo sanpai R =4F) v 476
Chant Heart Sutra (Shingyo dokuju [Lx#%#¢T) 476
All Together make Three Prostrations (fudo sanpai ¥ [F] =FF) .....vu.. 476
Dedication of Merit (eka [7][A]) 476

2. Temple Bell Offering (bonsho kuyo FE##{EF)

Preparations (junbi %Efjf) 476
Entering Ritual Site (nyijo A¥s) 476
Purifying Place of Practice (jodojo ¥+E %) 476
Removing Curtain (jomaku FR%E) 477
Reading Statement (sensho ‘Eiit) 477
First Striking of Bell (tsukizome i#4)]) 477
Sutra Chanting and Dedication of Merit (jukys eko FlFREIA]) ... 478
Retire from Hall (taido &%) 478

PROCEDURE FOR CEREMONY MARKING COMPLETION OF
CONSTRUCTION OF VARIOUS BUILDINGS (SHODO RAKKEI
SHIKI HO ## 5 B i) 480

1. Completion of Construction of Main Hall or Founding Abbot’s Hall
(hondé, kaisandd rakkei A5 « [ 1115 5 BE) 480

2. Completion of Construction of Kitchen Residence, Spirit Tablet
Hall, Assembly Hall, Etc. (kuri, ibaido, kaikan to rakkei JE#H - (7 -

ARG BE) 480
Preparations (junbi £fi) 481
Sutra Chanting for Buddha and Ancestors (busso fugin {AfHFRFE) .... 481
Purifying Place of Practice (jodojo & %7) 481
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Raising Incense and Intoning Dharma Phrase (nenko hogo fi#&1%475) ..... 482
Sutra Chanting and Dedication of Merit (jukyo eko FHARIENA) ..ovvneni 482

3. Completion of Construction of Various Halls, Triple Gate (Mountain
Gate), Bridge, Etc. (shodo, sanmon (sanmon), kyorys, to rakkei

FEE e =P (UPY) - MR AEEEE) 483
Preparations (junbi ") 483
Entering Ritual Site (nydjo A%) 483
Purifying Place of Practice (jodojo 418 %) 483

Sutra Chanting and Dedication of Merit (jukyd ekd FHFREIH) .ovvnnes 483

PROCEDURE FOR PRACTICING MENDICANCY
(GYOKOTSU HO 17/2.1%) 484

PROCEDURE FOR PILGRIMAGE (ANGYA HO 4715 ccevvvveersee 485

PROCEDURES FOR GIVING AND RECEIVING GIFTS AND
MAKING INVITATIONS (HAIGU TEIJU OYOBI HAISHO HO

FREZ R OHEFIER) 490
1. Procedure for Giving and Receiving Gifts
(haigu teiju ho £ B 5252 1%) 490
2. Procedure for Making Invitations (haishd ho FEFGTE) weerersrsrrrrereres 490
3. Procedure for Invitation Prostrations (shohai ho FEFEE).ewvereereenens 491

PROCEDURE FOR ANNOUNCEMENTS (HIRO HO ##21%) ... 492

Announcement Gifts (hiro motsu #i;F1)) 492
Etiquette (saho 1F1%) 492

PROCEDURE FOR RECITATIONS FOR AN AILING MONK

(BYOSO NENJU HO J{i &) 493
Preparations (junbi YEfifi) 493
Recitations (nenju &l 493
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Sutra Chanting (fugin F#%)
Dedication of Merit (eka [F][A])

III. BASIC PROCEDURES (KIHONSAHO . A/EE)

BASIC PROCEDURES (KIHONSAHO HA{EE)

Bodily Etiquette (shintai saho HEELE)

Gassho (gassho %)
Folded Hands (shashu X F)

Lowered Head (teizu 1%5H)
Bent Body (kyokkyii Hli47)

Bow With Hands Clasped (itsu )

Bow in Gassho (monjin f#)
Full Bow in Gassho (dai monjin KRHFR)

Request (shé i)
Half Kneeling (koki #ifl#fs [goki H.5fz])

Upright Kneeling (choki £ i)

Prostration (raihai tL+F)
Three Prostrations (sanpai —+F)

Nine Prostrations (kyahai JLEE)
One Hundred Prostrations (hyappai & £f)

Indeterminate Prostrations (mujiahai #i{1:4F)

Procedure for Seated Meditation (zazen ho A:#HVE)
Full Cross-Legged Position (kekkafu za FERNER2L). ...
Semi-Cross-Legged Position (hankafu za *{-§IEkA:)

Walking Meditation (kinhin #:17)

...............................

Procedure for Donning Kesa (takkesa ho #5621 1:1%)
How to Don (tsukekata #5173 J7)

................................

How to Remove (nugikata i £ J7)
Folding Robe (sha'e £L4)
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Etiquette for Sitting Cloth (zagu saho 24 HAE1E) 501

Spreading Sitting Cloth (ten zagu 4 8. 501

Full Spreading (daiten X&) 502

Abbreviated Prostration (sokurei fififL.) 502

Sudden Prostration (toppai ) 502

Spreading Cloth Twice, Paying Respects Thrice

(ryoten sanrai Wi =+L 502)

PROCEDURES FOR PERCUSSION INSTRUMENTS
(NARASHIMONO HO W&#i%)

— BELLS (SHO ##) —

Great bell (daisho K ##) 506
Dawn Bell (kyosho Id) 506
Midday Meal Bell (saisho 7 ##) 508
Evening Bell (konsho 4) 509
Closing Bell (josho i ##) 509
“3” and “8” Recitations (sanpachi nenju = J\ZEFM) cvvvrversrvesrvssssissssinnnns 509
Earth Spirit Hall Recitations (dojidé nenju -4 /&) 509
Mountain Seating (shinsan ¥ [LI) 509
Funeral of Venerable Monk (sonshuku sogi ZAFEERE) vvrviverirrnsrinnns 509

Small Bell (shasho /1N) 510
Three Sequences on Hall Bell (denshd san e BEEE =23) couvvevverrenrrenens 510
Seven Rings of Bell (shichigeshs & T #i) 510
One Sequence on Small Bell (shashé ichi e /NE—23) cvvvvrrvrvssresseenns 511

Sangha Hall Bell (sodo sho {8 5 4i) 511
Bell for “3” and “8” Recitations (sanpachi nenju sho =)\ XGHEE) .u.... 511
Bell for Release from Convocation (hdsan shd FUZH) ceuereerrersersscssenes 511
Bell for Appointing Stewards, Prefects (shd chiji choshu sho

FHANGE - BHE ) 511
Bell for Greeting and Sending Off Guests (sesso sho FEIEHE) vvvinnnvnn. 511
Bell for Sending Off A Deceased Monk (s6 baso sho 15 TCE#E).......... 511
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Common Quarters Bell (shu rys sho 4 %E8#)
Reading Bell (kandoku sho 7 #id#)

Sitting Hall Bell (zado sho A %)
Bell for Start of Meditation Period (shijo sho 1 EHHHE) c.vuvvverivvnivnrniinnns
Walking Meditation Bell (kinhin sho #8474E)
Meditation Release Bell (hozen sho Jitf#idi)

— DRUMS (KU %) —

Dharma Drum (hokku 1£8%)
Drum for Small Convocation (shosan kit /INZEBE) eerrsrerssrsossossossossens
Drum for Convocation (jodo ku [ 55)
Drum for Withdrawing (taiku 185)
Drum for Entering Room (nisshitsu ku AZE#k)
Drum for Public Sermon (fusetsu ku &%)

Drum for Sermon-Inviting Incense (kokko ku E5 75 vovvvverivvivnnnivnnns

Drum for Morning Convocation (sasan kit FoBBE) vvmrrrnvrsnsrersrenss

Drum for Evening Convocation (bansan ku Bt Z8)....
Drum for Sermon by Head Seat (hinpotsu ku Feh5%)

Tea Drum (saku 455%)
Evening Convocation Tea Service (yasan gyocha BBATAR) ovrvnnivnnns
Sangha Hall Tea Service (sodo gyocha {85217 4%)
Special Offering of Tea (dokui kensa 725 HkAS)
Special Decoction Offering (dokui kentd FFZHRIE) vovvvvrersressressrmssresens
Head Seat’s Root Case Tea (shuso honsoku cha T EAIAR) cvvvrervenne

Other Occasions (sono ta % DAlL)
Drum for Meals (saishuku ku 777 5%)
Drum for Communal Labor (fushin ku %5515%)

[invitation drum (shinku 758%)]
Dawn Drum (kyoku BES.)
Evening Drum (konku &5¥)
Bath Drum (yokku ¥35%)
Drum in Great Pounding Mode (dairai ku FAEEL) cvvvvrrvverensvererens,
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— SOUNDING BOARDS AND GONGS (HAN Jiit) —

Cloud Gong in Front of Kitchen (chizen no unpan JEFHTDZER) vvevver 516
Extended Gong (chohan i) 516
Gong for Taking Down Bowls (ahatsu han THEEAR) wovrrrrissrinssisssinnns 516
Fire Gong (kahan XJiR) 516
Gong for Evening Meal (yakuseki han 341)) 516
Gong for End of Meditation (kaijo han B i) 517

Sounding Boards at Various Quarters (shoryé han FGHEA) ceevveerrrneres 517
Sangha Hall Sounding Board (s6d6 han & %h5i) 517
Sounding Board in Front of Head Seat’s Quarters
(shuso ryo zen no han 1 FEZHIIR) 517
Sounding Board in Front of Common Quarters
(shu 1y zen no han RAEHIIR) 518
Sounding Board in Front of Abbot’s Quarters
(hojo zen no han J53CHIAR) 518
Sounding Board in Front of Dharma Hall

(hattd zen no han 1E5ERIIR) 518
Sounding Board in Front of Tea Hall (sado zen no han A< #Hiihi)...... 518

Bath Sounding Board (yokuhan 1)) [small board (shohan /Nif)]...518

— HAND-BELLS (SHUKEI F#8) [(INKIN 5]#%)] —

Hand-Bells (shukei T-22) [(inkin 512)] 519
All Together make Three Prostrations (fudo sanpai W[ =4F) v 519
Hand-Bell for Taking Seats (chakuza shukei ZHHTFEE) vvvvvvvrnsvinen, 519
Hand-Bell for Standing Up (kiryi shukei FLNZTFEE) vvonvvvnnerirnerirssrinns 519
Abbot Withdraws from Hall (jaji taiden FEFFIRER) oo 519
Hand-Bell for Dispersing from Hall (sands shukei {5 FEg)............ 520
Open Floor Space Hand-Bell (roji shukei BEHETFEE) ...oovvvvnnvrerirnrinns 520
Three Abbreviated Prostrations (sokurei sanpai fIlL =FF) cevcvvrrrrrennns 520
One Abbreviated Prostration (sokurei ippai fIllAL—FF) covvrevrrerrvarrianns 520
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— BOWL-BELLS (KEI %) —

Large Bowl-Bell (daikei KE&)
Initiation of Sutra Chanting (kokyo Z5i%)
Circumambulation (nysgyo #1T)
During Sutra Chanting (jukyocha Fif% 1)
Leaving Ranks and Burning Incense (shutsuban shoko HHBERETR).......
Five Bells and Three Prostrations (gokei sanpai TEE =) cvovvvvrvrrrrenn.

Small Bowl-Bell (shokei /]N85)
Circumambulation (nyogyo #17)
Bell for Stopping (tome kei 11%)
End of Sutra Chanting (jukyd no owari GlFEDHED D )vvrvrivrinivrniinnns

521
521
521
521
521
521

521
521
521

—MALLET AND OTHER INSTRUMENTS (TSUI, SONO TA % Dfh) —

Mallet (tsui £ift)
Announcing Mallet (byakutsui FAR)
Ten Buddha Names (Jabutsumyo +1L44)
Meals (shukuhan 5F£i)
Appointing Stewards, Prefects (sho chiji choshu FEE1ZE « BIE ) v
Method for Striking Block with Mallet (tatsui ho FTEEIE) «ovvevivinnnns
Person who Strikes Block with Mallet (tatsuisha fTHEF)

Other Instruments (sono ta % Ofth)
Fish Drum (hou f5%)
Drum and Cymbals (kubatsu 5£8k)
Cymbals (nyohatsu £E8k)
Precepts Clappers (kaishaku 8 )
Large Wooden Clappers (taku #7)
Wooden Fish Drum (mokugyo A )
Small Clappered Bell (rei £7)
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— PROCEDURES FOR MARKING TIME (JIBUN HO K#4yik) —
((ten no kakekata ;LD EMNT 7))

Method for Announcing Time (jibun no hojikata W53 DT J7 ) cvvvennen 526

Timetable for Announcing Time (jibun no hozuru jikoku W4y DT 2 REA)

527

Names for Times of Day (jikoku no yobikata FFZIDEFUNT) wovvvasivenninns 527
Late Night (goya #1K) 527
Dawn (kyoten BEX or maitan 1 H.) 527
After Breakfast (shukuha 5fiHE) 527
Morning (sdshin F-/%) 528
Mid-Morning (gichia &) 528
Mid-Meals (hansai *{>77) 528
Midday (nitcha H ') 528
Noon (goji “FFIi¥) 528
After Midday Meal (saiha 7#7E) 528
Late Afternoon (hoji FHF) 528
Evening (kokon 5 5) 528
Early Night (shoya #1#X) 528
Following Evening Bell (konsho ha £##4E) 529
Bedtime (kaichin BH#L) 529
Middle of Night (chitya 11%) 529
After (ha #8) 529

COMMON CEREMONIAL PROCEDURES
(JOYO HOSSHIKI  1i£3K%)
Procedure for Officiant Burning Incense (doshi shoké ho 3 RfiBER1E) ... 503

Ritual Choreography for Acolyte and Incense Acolyte
(jisha, jiko shintai ho FFF + fFftEiRE) 504

Procedure for Offering Tea and Decoction (kenchato ho BRASIE) ...... 505

Procedure for Handing Over Merit-Dedication Book
(ekd zdshi denchi ho [Al A BARIREE) 578
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Procedure For Handing Over Prostration Mat, Sitting Cushion,
and Incense Stand (haiscki, zaniku, kddai denchi ho FEJi - JEAE -
FHREEE) 579

PROCEDURE FOR INITIATING SUTRA CHANTING

(KOKYO HO 2i#ik)
How to Initiate Sutra Chanting (kokyo no shikata ZEE D)) cvevinnn 529
How to Chant Titles of Sutras (kyddai no tonaekata £ DWE 2 J5) ... 529

Universally Recommended Instructions for Zazen

(Fukan zazengi SENA-HA1E) 529
Admonitions for Zazen (Zazen yojin ki BAHELED) i 530
Lotus Sutra (Hokke kyo 153E#RR) 530
Perfection of Wisdom Sutras (hannya kyo iRATHR) cevvverrvenssresssresirenss 531
Last Teaching Sutra (Yuikys gyo JZGR) 531
Verse of Homage to Buddha'’s Relics (Shari raimon EFRIALIL) cvvvenrvennrnes 531
Meaning of Practice and Verification (Shushogi fEFEFE) cvvvvrvvrirrsirinins 531
On Faith in Mind (Shinjinmei {5 028%) 531
Harmony of Difference and Equality (Sandokai Z[FAZ) ...vervsrirenns 532
Precious Mirror Samadhi (Hokyd zanmai FEHi —IE) cecevvrevrrerranerienees 532
Song of Verification of the Way (Shodoka FIFIEFK) 532
Disaster Preventing Dharani (Shosai shu 1H5¢W) 532
Great Compassion Dharani (Daihi shu JFEUL) 532
Heroic March Dharani (Rydgon shu FBiiIR) 532
Ambrosia Gate (Kanromon H#2[) 533
Victor’s Dharani (Sonsho darani ZEPSFERER) 533
Buddha Dharani (Budda jinshu {LFEAIL) 533

PROCEDURE FOR CHANTING SUTRAS (JUKYO HO ##ifti%) 533

When Entire Assembly Chants in Unison (isshi doju no baai

—RFFRDOEGE) 533
When Seated Chanting, Standing Chanting, or Circumambulating
Chanting (zaju, ryaju, nyoju no baai 45l + LG < EFIDE) vvvvnnn. 534
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PROCEDURES FOR BOWL-BELLS (TAKEI HO #585) ...vvvovvee 534
Kannon Sutra (Kannon gyo Bl #%) 534
Ten-Line Kannon Sutra (Jikku kannon gyo +IBLIEHRR) cvrrvsrerssrerseres 536
Verse from the “Life Span” Chapter (Jurys hon ge 773 S vvvvevvnennn 537
“Supernatural Powers” Chapter (Jinriki hon T I ) cvvrrrsressrissrinsrns 538
“Easy Practice” Chapter (Anraku hon ZZ%55) 539
Heart Sutra (Hannya shingys M Lifk) 541
Diamond Sutra (Kongé kyo 4:fll#%) 542
Last Teaching Sutra (Butsu yuikyo gyo {NEZGR) 546
Verse of Homage to Buddha’s Relics (Shari raimon EFIFLIL) covvvrvernnivens 550

Meaning of Practice and Verification (Shushagi fE7IE3%)
On Faith in Mind (Shinjinmei 15 L:8)
Harmony of Difference and Equality (Sandokai Z3[F132) c.vvevevrsevenneres 556
Precious Mirror Samadhi (Hokyo zanmai “E8% —BE)
Song of Verification of the Way (Shodoka FiEit HK)
Disaster Preventing Dharani (Shosai shu 155
Great Compassion Dharani (Daihi shu FIEWL)
Heroic March Dharani (Rydgon shu 15 R)
Ambrosia Gate (Kanromon H#%F)
Victor’s Dharani (Sonshé darani BLPSFERER)
Buddha Dharani (Budda jinshu {LBEAYT)

PROCEDURE FOR CIRCUMAMBULATION

(NYOGYO HO i#{7i%) 572
How to Begin Circumambulating (nydgyé no hajimekata
FEATOMRDTT) 572
How to Turn Body (mi no tenjikata £ OHE U J5) vvvvverinerinerirsrinns 572

Ritual Choreography for Walking (hoké shintai 317 1#]R) 573

How to Stop Circumambulating (nydgys no tomekata

BT D10 ) 573
Variations (shurui Fii4H) 575
Diagrammed Examples (zurei [XIf5]) [four rows (shi gyo PUAT),

six rows (roku gyé /NAT), circular (enso 4H)] 575
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PROCEDURE FOR DEDICATING MERIT (EKO HO [El[i)..... 576

How to Read Eko Texts (ekémon no yomikata [E1[0) 3L DFHEAIT ) uvene. 576
How to Receive Merit-Dedication Book (eké zashi no uketorikata

B AR OS2 T LY ) 576
How to Connect, How to Hand Over (tsunagekata, watashikata

B, LK) 576
Cautions Regarding Dedication of Merit (eks jo no chii

[mla) EOHEE) 576

PROCEDURES FOR OFFERINGS (KUMOTSU HO ft#1) ........ 580

Daily Sutra Chanting Services (nikka fugin H#RFRAR) ... 581
Prayers Sutra Chanting (shukuto fugin HUiRRF) 581
Sutra Chanting for Buddha and Ancestors (busso fugin {AfHFR#E) ... 581
Two Ancestral and Three Buddha Memorials (niso sanbukki

THELR) 581
Revolving Reading of Great Perfection of Wisdom Sutra

(Dai bannya tendoku FARATHATE) 582
Food-Offering Assemblies (sejiki e i fE2) 582
Sending Off Deceased (sobo £ 1°) 582

PROCEDURE FOR WRITING ON ENVELOPES AND
GREETING CARDS (KARO, HAIHYO CHONIN HO

AR - FERTRE) 583
Formal Envelope Affixed with Bands (0bi karo #5 FII) .vveesreesrersrenn 586
Envelopes Folded in Thirds (mitsuori =) 587

How to Write Greeting Cards (haihys no kakikata 3 D & J5).... 588

PROCEDURE FOR PRESENTING NEW YEAR’S GREETINGS
AND LONGEVITY RICE CAKES (NENGA OYOBI JUBYO
ZOHO 478 F O\FFBHT5) 589

PROCEDURE FOR WRITING NOTICES, STATEMENTS,
PLACARDS, AND BANNERS (BO, SHO, HAI, HAN SHOHO
5 - i - R G S) 591
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PROCEDURE FOR WRITING SPIRIT TABLETS AND STUPA
BOARDS (IHAIL TOBA SHOHO {7l « FEBEZEIE) ooooveevererrereeserenne 621

IV. DIAGRAMS & SCHEDULES
(SHOZUSHIKI, SATEI NADO SHOSHIKI # X « 72 E%EX)

DIAGRAMS OF REGULAR OBSERVANCES
(GOREI GYOJI SHOZU fafil{ 7553 )

Diagram of Chanting Places (kaju i zu #H{71X]) 19
Diagram of Meal Places in Sangha Hall (sodo hatsu i zu {85 EK07IX) ....... 41
Diagram of Arrangements for Dharma Instruction (hoyaku zu 1528[X).... 45

Diagram of Reading Places in Common Quarters

(shu ryé kandoku i zu RGN ) 50
Diagram of Places for Informal Meals (ryaku handai i zu WEENE) ..... 54
Diagram of Small Convocation After Morning Sutra Chanting

(kaha shosan zu FHE/1NE ) 64
Diagram of Incense Stands for Touring Hall and Tea Service
(junds gyocha kédai zu K HATAEE ) 68

Diagram of Incense Stands for Twelve Platforms (jani han + i) .... 69
Diagram of Sangha Hall Recitations and Recitations Hall Touring

(sodo nenju nenju jundo zu {5 EFHEFHIK LX) 78
Diagram of Places for Abbreviated Tea Service (ryaku gydcha i zu
WEATANLIN) 89
Diagram of Room-Entering (nisshitsu zu AZEX) wovvvrvvsvirsssinsssiness 108
Diagram of Ritual Choreography by Stewards in Sangha Hall
Salutations (sod6 ninji chiji shintai zu {552 N FHFHEIRE) nrinnon, 118
Diagram of Tea Notice (sabo zu 75} X) 132
Diagram of Formal Envelope (karo zu FIii[X) 133
Diagram of Places for Special Decoction and Tea Service

(dokui tosa i zu 5 2555 A7) 138
Diagram of Formal Envelope (karo zu 7] J) 145
Diagram of Earth Spirit Hall Recitations (dojidé nenju zi

e N[ 149
Diagram of Leaving Ranks and Burning Incense

(shutsuban shoko HPEBER) 162
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Diagram of Monastery-Entering Ceremony of Appointing
Head Seat (sho shuso ho nyaji shiki zu 56 B EIEATF ) ovvonrvirnvonn,

Diagram of Decoction Notice (tobo zu #3151)
Diagram of Formal Envelope (karo zu Flii[X)
Diagram of Formal Envelope (karo zu RJiRi[X)
Diagram of Heroic March Assembly (rydgon e zu FHEEZR) oovunvivnnn.
Diagram of Monastic Seniority Placard (kairohai zu FMHIRE).o........
Diagram of Seniority Chart (enkys zu $i[X])
Diagram of “Convocation” Placard (jodohai zu L3I ovuvvirnnivinnnn,
Diagram of Bowing in Gassho to Empty Seat (kiza monjin zu

22 RFAI)
Diagram of Bowing in Gassho at Foot and in Front of Dharma
Seat (zaka, zazen monjin zu JE'T + FERTRTFAKX)
Diagram of Head Seat Taking Dharma Seat (shuso hoza zu
L)
Diagram of “Verse Commentary on Root Case” Placard
(honsoku ju bai zu AHIBERF[X])
Diagram of Order for Hanging Food-Offering Banners
(sejikibata kaho zu i B ENEX)
Diagram of Arrangement of “Four Deva Kings” Banners on Pillar
(shitennobata chitho zu IR EMREHEX])
Diagram of Formal Envelope (karo zu RJiki[X)
Diagram of Formal Envelope (karo zu FJii[X])
Diagram of Formal Envelope (karo zu FIii[X)
Diagram of Formal Envelope (karo zu RJiki[X])

DIAGRAMS OF OCCASIONAL OBSERVANCES
(RINJI GYOJI SHOZU 4777512

— Ceremony of Taking Precepts (tokudo shiki f5/£() —

Diagram of Ordination Dharma Name Certificate
(tokudo anmyocho 155224 i)

Diagram of Ceremony of Taking Precepts
(tokudoshiki zu #3J%20X)

— Mountain Seat Ceremony (shinsan shiki & L) —
Diagram of “Greeting Abbot” Placard (setsu jiji hai zu FEAEFIN).
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Diagram of Order of Procession Leaving New Abbot’s Rest Stop

(angesho shuppatsu shidai zu 72 T AL FE UK 314
Diagram of Certificate of Authenticity of Monastery’s Signature Stamp
(jiin teijo zu SFEIEIRIX) 322
Diagram of “Mountain Seat Hall Opening” Placard (shinsan kaido

hai zu & [LIBA B ) 326

— Precepts-Giving Assembly (jukai e i 5) —
Daily Schedule for Precepts-Giving Assembly Observances

(jukai e gyoji nikkan B ATHF H ) 390
Daily Schedule for Dharma Lineage Assembly Observances

(homyaku e gyoji nikkan WEARSATHF H #) 400
Daily Schedule for Karmic Connection Assembly Observances
(inmyaku e gyoji nikkan RIIREATHE H ) 401
Diagram of “Two Ranks of Officers for Precepts Assembly” Sign

(shira e ryoban zu 7' #E2x M BEX) 395
Diagram of Three Placards (sanpai zu —9[) 349
Appointees for Excellent Buddha-Praising Assembly

(tanbutsu shoe sajo BALBEZETE) 388
Diagram of Arrangment of Oblations on Platform

(danjo kengu haii zu Y8_FRERELHERZ) 388
Diagram of Excellent Buddha-Praising Assembly

(tanbutsu shoe zu FALBEZIX]) 389
Diagram of Arrangement for Precepts Assembly

(shira e haii zu |7 fEHEAL) 393
Diagram of Circular Circumambulation

(enso myogyo zu MIFHIZETT) 575
Diagram of Four Row Circumambulation

(shi gyo myogyo zu TUTTEETTIX) 575
Diagram of Six Row Circumambulation

(roku gyo nyogyo zu /SATEATIX) 392,575
Diagram of Four-Fold Sangha Meal Table Places

(shishu bandai i zu TUREEALIX]) 393
Diagram of Circumambulation (ny6s6 zu ZETTX).cvervreerrrserisserissssines 394
Diagram of Worship on Platform and Worship of Buddhas

and Ancestors (danjorai bussorai zu Y& FALIAFEALE) v 394
Diagram of Seating Places (kegyo i zu NAT{L[X]) 395
Diagram of Offerings Sign (kuyo tan zu BEFEHI) coverernerirerinns 396
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Diagram of Ritual Burning of Repentance Register
(sange cho shokyaku zu HEIFIREEREIE) 396
Diagram of Repentance Site (sange dojo zu HENFIELE) cvvvvnnrvirnnirirnnns 397

Diagram of Bathing Head, Sprinkling Water, and Conferring
Lineage Charts (kanjo shasui, kechimyaku juyo zu

VETEI K « RS 5-1]) 397
Diagram of Instruction Site (kydju dojo zu ZBUZIEL) covvvrvirnirirnnns 398
Diagram of Preparations for Precepts-Giving Site

(shoju dojo junbi zu IEFZIE S (R ) 398

Diagram of “Two Ranks of Officers for Convocation Upon
Completing Ordinations” Sign (gankai jodo ryoban zu

FETRC AL T BE ) 395
— Procedures for Funerals (sdgi ho #2#i5) —

Diagram of Gate Placard (monpai zu FJi#[X]) 407

Diagram of Formal Envelope for Announcement Letters

(fujo no karo zu FNIR OO FTIRIX) 409

Template for Register of Invited Funeral Officials

(shé sosu shoshoku bozu & 8 w]RETRNE ) 411

Template for Register of Buddha Rites Invitees

(sho sho butsuji bozu FHHILF ) 412

Template for Register of Sequential Procedures in Funeral

(sochi gyoho shidai bozu 1&HPATIEIR 55 X) 412

Template for Poster Listing Order of Procession to Crematorium

(suiso gyoretsu shidai bozu HIFEFTHIR EIF ) 425

Diagram of Funeral Place (s6j0 zu #E35[X]) 422

Arrangement of Funeral Place (s6j6 no haichi BE55 DB ) vvvnerireenns 423

Diagram of “Sending Off Deceased” placard

(s0bo hai zu FETHARIA) 442

Diagram of “Recitations For Deceased Monk” Placard

(boso nenju hai zu L {EFHAE) 442

Diagram of “Auction” Placard (shoe hai zu "EAKI) covovvverivvnivnnninnnns 442
Others (sono ta & 0fth)

One Example of Wandering Monk’s Pack

(kesagori ZRIL1T2E) 487,488, 489

Diagram of Dawn Bell Ringing (kyosho ho zu BESEIE) ovenvvnnrvernivens. 508
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Schedule of Dharma Rites Performed at New Year

(saisetsu gyo hoji satei ik Fif TIEFFEIE) 591
Schedule of Sutra Chanting for Ancestor Memorials

(soki kyotan fHL S HL) 594
Example of Writing for Sequence of Ritual Procedures

(hoyo shidai shorei 1EEEU 5 3E44)) 596
Diagram of Formal Envelope for Buddha’s Birthday Assembly
Statement (buttan e sho karo zu {AFEZIHEFTIRIE) covvveevvernrrrsmncersenseianns 599
Diagram of Placards Hung in Buddha Hall

(butsuden kahai zu (L) 600
Diagram of “Verse of Bathing Buddha” Placards

(yokubutsu ge hai zu HHLMRATIX) 600
Diagram of “Heroic March Universal Dedication of Merit”

Placard (ryogon fueko hai zu HJk 5 [B] AR5 ) 601

Diagram of Monk Registration Placards (sseki hai zu {EFEHX) .....603
Diagram of Placards for Two Rows of Ofhicers

(ryojo bai zu i/FREI) 603
Diagram of Placards for Five Acolytes (go jisha hai zu FRFEHX)... 604

Diagram of Placards for Ceremonial Procedures

(hosshiki hai zu {EARIX]) 605
Diagram of Quarters Placards (ryo hai zu FERE) covovvvorvinernirirnninns 605
Diagram of Various Quarters Sounding Boards

(shorys han zu 7 FEHRIX) 606
Diagram of Various Placards in Sangha Hall

(sodo shohai zu {8 EFERX) 607
Diagram of Various Placards in Bathhouse
(yokushitsu shobai zu ¥ 2275 X)) 608
Diagram of Formal Envelopes (karo zu FITRIX) cooovvveivenineninninnns 586, 587
Diagram of Greeting Cards (haihyo zu £E5[X]) 588

Writing Format for Producing Statements

(seisho shoshiki # 5 &) [Buddha’s Birthday Assembly Statement

(buttan e sho {LFEBR) ] 597
“Start of Spring” Talisman (risshun fu \TLAEF) 602
“Guard Fires and Candles” Talisman

(chinbo kashoku fu $ERS K IEFF) 602
Diagrams of Circumambulation (nydgyé zu 1T ). 575
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V.TEXTS OF STATEMENTS AND EKO
(SHOSHO, EKOMON &t - [=][7]30)

STATEMENTS (SHOSHO &%)

Nirvana Assembly Statement (nehan e sho VEBEZIHE) covvvrnvvivinirinins 159
Buddha’s Birthday Assembly Statement (buttan e sho {AFEZSHR v, 173
Buddha’s Attainment Assembly Statement (jodo e sho FIEZIHE). ... 269

Two Ancestors’ Memorial Statement (ryoso ki sho FifHZBRE) cvveeveren 249
Daruma Memorial Statement (Daruma ki sho ZEBEZHE) cveerveerreoresons 255
Each Monastery’s Founding Abbot's Memorial Statement

(kakuji kaisan ki sho 455758 111 2 6i) 275
Statement for Opening of Heroic March Assembly

(ryogon e keiken sho 1A kT HE b ) 187
Statement for Revolving Reading of Great Perfection of Wisdom Sutra
(tendoku dai hannya sho ¥amE KAL) 130

Statement for Bon Festival Food-Offering Assembly
(urabon sejiki e sho Bl 7 i FE 23 5%

Statement for Vegetarian Feast (shusetsu sho [EFRBL).vuurrvrerererenss

Statement for Bell Offering (kane kuyé sho S {{3% i)

EKO TEXTS (EKOMON [#l[ii )
Eko Text for Abbreviated Confession
(ryaku fusatsu ekomon WA R[] 30) 97

Eko Text for Opening of Heroic March Assembly
(ryogon e keiken ekomon 1k Tt El ) 30) 191

Eko Text for Ceremony of Taking Precepts When Going Forth From
Household Life (shukke tokudo shiki ekomon 515X EA30) ...... 304

Eko Text for Sutra Chanting for Greeting Sacred Beings

(goshé fugin ekomon FVELFRFRRIE] K] 3L) 348
Eko Text for Sutra Chanting for Sending Off Sacred Beings
(sosho fugin ekomon ik BEFRREE] ) 3C) 251
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Eko Text for Offerings Sutra Chanting

(kuys fugin ekd mon PR [E] 7] 30) 352
Eko Text for Sutra Chanting for Precepts Source Master
(kaigenshi fugin eko mon TECIRATRRFE [E]F) 3C) 362

Eko Texts for Sutra Chanting in Funeral of a Venerable Monk
(sonshuku sgi sho fugin ekomon WA HE{ F AR [l 1) 30)
414,415,416, 418, 429, 430,

Eko Texts for Sutra Chanting in Funeral of a Deceased Monk
(boso sogi sho fugin ekomon T {EHEEERAFRARR[E] 7] 3L)
432,433,434, 435,437,438, 439, 441

Eko Texts for Sutra Chanting in Funeral of a Lay Follower
(danshinto sogi sho fugin ekomon TE1E F PG A FRFR [E] M) 30)
443,448, 450, 452, 453, 454

Eko Text for Sutra Chanting in Offerings to Spirits of Those
Who Sacrificed Themselves in War (sen’eki junnansha shorei
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