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Zen Master Hae-Am

Zen Master Hae-Am was born Soon—-Chon (the follower of
heaven), the only son of three generations of only sons. He was born in the
Ydlow Sea (Hwang-Hae) Province, of Sea-Moon County, in the Sea—
Rock City, just north of Seoul, Korea on January 5, 1886. These names
imply Buddha (i.e,, the sea), Mind (i.e, the moon), and Sangha (i.e, the
rock where the temple or shrineis). By the lunar calendar it was December
1, 2429.

The day of Soon-Chon's birth, in a dream, an unnamed
Bodhisattva, riding a white eephant, emerged from the sky’s edge and
descended to the location of his expectant mother. At the spot was a holy
rock adorned with flowers and jewels. Upon this rock the Bodhisattva sat
and entered Samadhi. After sitting for some time he arose, reached deeply
into his chest, and brought out a jar of holy milk. He handed it to the
womar+with—child, then disappeared. Later that morning while his mother
gave suddenly appeared from no—where, hovered above the house, and
seadfastly for sometime.

His father died when Soon-Chon was ten (1896). At that same
age, he had a chance to visit the Hung—guk temple in Yang ju City Kyong
g Province. As soon as he entered through its gate, he inssted on
remaining at the temple. He behaved as one who, after aeons of searching,
hed, at last found his home. Who could have even imagined that that would
be the lagt day of his worldly life. Findly, his mother had to move into the
temple aswdll.

At age fourteen (1900), he became a monk under Po—Am Sunim
and theresfter remained the monk named Song—Am (rock of Sdlf—nature).
Song—Am Sunim never received a formd education and thus, throughout
hislife, rdied on othersto read write for him.
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At age gxteen (1902) his mother passed away and he became
very londly. Orphaned and feeling great sorrow and depression, he set out
on an endless journey. For over Sx years he was a hobo—syle monk,
employing charity chanting to beg for food, clothes, and money. Wherever
mind led, wherever foot stopped, one tattered cloth and spindly staff was
dl hislife

With one tattered and spindly staff

Traveled east and west; it was endless.

If someone asked, “Where have you traveled?’
Everywhere in the world has been dl—encompassng.

At age twenty—two (1908) he heard, for the first time, about Son
meditation and raised the great faith. Giving up his endless journey, he
attended the seasond retreats in Diamond Mountain, in Myo—Hyang
(Profound Incense) Mountain, and others, in order to do the origina task
of the sramana (Buddhist priest).

After four years had passed and his study had not progressed, he
redized that the expected results of further study would require a teacher.
In 1911 the Master Song—-Woal in Tong—Do Temple gave him a Hwa—du
(Kong—an) and in the same year he had a chance to meset the Zen Master
Mang-Gong in SuDok Sa.

Y esterday was new spring, today is dready autumn. Yearly, dally,
monthly, it flows like valey dreams. Looking for fame and fortune,
Returning gray—haired before the desires were accomplished.

He began redize what the right teacher could do, and it was
becoming apparent to him what the only task for a human being was. How

lucky!
Even parents are not close.

if asked who the closest is,
Blind tortoise and one gimp—egged turtle.
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Hae-Am Sunim’s fird meeting with Zen Master Hae-Wol and
Master Yong-Song was dso very dgnificant. “Without them,” he
commented, “how could | am?’

Blind tortoise met the wood—board in the ocean;

the meeting with superior mind in the Eagle’ s Peek

(Where Buddha held up the Iotus flower).

Master Mang—Gong was a great, powerful master, while Master
Hae-Wol was like a compassonate father or dmost a mindless Buddhag;
but both were the honeydew tea of dharma for Hae—-Am Sunim. There
were many great monks under Mang—Gong. Especidly great were Tae—
An and Song-Woal (sometimes cdled Ham-Wol), both of whom were
actudly older than Master Mang—Gong.

Other monks who were related to Master Hae—Am included his
wel—-known colleagues, Jun—Kang, Ko—Bong, and Choon-Song. Hae—
Am Sunim's lifdong foundation of enlightenment and sea of great
accomplishment included the Zen Magter Yong-Song of O-Dae
Mountain, an expert in doctrinal and patriarcha teachings, as well as other
great figures Mang-Gong, Hae-Wol, Song-Wol, and his closest
colleague, Jun—Kang.

Fifteen years passed during which there were continuous retregts
and ceasgless re-examination for Hae-Am Sunim. Findly, on the day of
Master Mang—Gong's birthday. April 18, 1929 (March 7th, 2473), when
Hae-Am Sunim was forty-three, the Master was a Su Dok Sa and
recdled everyone in the mountain. He cheerfully rolled up his deeves filled
his brush with ink, and without hestation, composed the following
patriarchd transmission Gatha on slk to Hae-Am Sunim:

To: Son Magter Hae-Am (Wisdom Hut)

Clouds and mountains are not the same or different,
Als0 has no greet family tradition:

This, the wordless sedl

Tranamitting to you, Hae-Am.
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From: Mang—Gong: Wol-Myon (Moon Face)
March 7th, 2473rd year from Buddha
(April 18, 1929)

This patriarchd tranamission was derived directly from Kyung—Ho
and Mang-Gong, both in the modern Korean Buddhist lineage, the
ancestry of which goes back to Bodhidharma and includes the Sixth
patriarch Hui—Neng (Hae-Nung), and his lineage of Lin—Chi (Yhm-Je).
This Korean lineage, a the end of the Koryo Dynasty, includes the
Patriarch Na-Ong (1380-1436) and Chong—Ho (1520-1604) in the Yi
Dynasty; after which was a three hundred and fifty year dark age for
Korean Buddhism.

After this Dark Age, however, modern Korean Son Buddhism
flourished. We must mention this because it redly began with Kyung—Ho
Sunim (1849-1912). Just prior to his time, Korean Buddhism was ill
faded from alineage that had dept deeply. The greet life of Buddhism had
been awry until Master Kyung—Ho' stime.

As the 75th generation from Buddha, the 31¢t from Lin—Chi, and
the 12th generation from the Korean Patriarch Chong—Ho, Kyung—Ho
Sunim was able to reestablish the foundation of Bodhidharma and the Sixth
Petriarch, Hui-Neng. Kyung—Ho Sunim was the modern reviva of Korean
Son Buddhisn. Mang-Gong and Hae-Wod Sunim were in the firg
generdion after him, but it was to Mang—-Gong Sunim (1871-1946) that
Magter Kyung—Ho transmitted the dharmawith the following Gatha:

To: Mang—-Gong, the Moon-Face

Cloud, moon, stream, mountain are same everywhere.
‘TisMang-Gong Moon-Face's

(this was Mang—Gong's monk name) family tradition.
Secretly tranamit the wordless sed by sharing with you;

one wonderful power overflows in your unmovable living eye.
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From: Kyung-Ho; Sung-Woo (Awakened Ox)
March 27th, 2448th year from Buddha (1904)

When Mang-Gong Sunim, composed the Gatha to Hae-Am
Sunim, the direct lineage was suddenly transmitted to Master Hae-Am
who, without regard for fame or fortune, continued to just examine day and
night. At that time, however, this young “bud of enlightenment” did not
understand what had happened, so heimmediately asked,

“Madter, my study is till far behind; | did not accomplish the gresat
enlightenment. What dharma are you going to tranamit to the one who did
not yet accomplish the Tao?’

To this question, heedmaster Mang—Gong gmiled dightly and
answered, “This dharmais a so—called, birthday surprise.”

He, however, did not understand this unexpected, extraordinary
surprise, and declared, “There are many good students of yours on this
mountain; | am yet the un—perfected bowl.”

Master Mang—-Gong suddenly stood up, took out his own bowl
from thewall closet and abruptly said,

“If s0, then keep this bowl.”

Hae-Am Sunim’s words were severed. Suddenly one ancient
phrase dawned on him.

People of the true mind

have no shape to see and no form at which to look.

Word and utterance are severed;

Thought and its abiding place are dso annihilated.

Mang-Gong Sunim wrgpped up the Gatha in red slk and
proclamed him. No one understood it and no one questioned concerning
it.

Who said, the circle does not know the circular?

After receiving the bowl and robe, Hae-Am Sunim continued to
sudy under the great masters, caring for nothing but study. He preserved
himsdf under the re—examination with the Good-and—\Wise Ones.
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“Only by the power of continuous re-examinaion, until the
moment of deeth, can one be free from the suffering of Hell. Do not jump
into the ocean of life—and—desath by haughty foolishness.

Studying without the Master—Mentor is degth.

Studying without refinement isinsanity.

Studying without re-examination is disease.”

He a0 sad that without a Master—Mentor life is only miserable;
worse than having no parents.

Hereisa Gatha sung by Ch'an Magter Tu-Sun:

A cow in northern city had hay.

A horse in southern city hed indigestion.

Looking for agood doctor everywhere,

tregting a pig's shoulder with burning moxa

The rewards after continuous refinement and re—examination under
the true Master—Mentor have nothing to do with the rewards of this
ordinary world's pursuits. The god of the homeess one is this invishle
work.

One time, an attendant asked the Zen Magter, By virtue of what
seeing can the direct lineage of Buddhas and Patriarchs be transmitted to
the one who is not enlightened?’

Master Hae-Am sad,

“Enlightened and not enlightened are just names indicating how
they are examining. If you let the word of resolve become the contents of
your faith, then that is the enlightenment. If thereis no faith in the mind, then
the re—examination will be cut off and cause afind entry into the ocean of
life—and—death. That iswhy it is caled not enlightened.”

This is what the Master Mang—Gong cdled birthday surprise and
the bowl of dharma, which is nothing but the holding bowl of re-
examination. Because of that, it is caled greatly awakened, not because of
a certain enlightenment to be attained.

The Sixth Patriarch said,

Seaing Sdf—nature is the virtue of re-examination Equanimity isits
excdlence.
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The Petriarch once receited a Gatha:

Since re—examining the Buddha—Patriarchs wordsis

The Tathégata s enlightening mind —as—it—is,

If fire can emerge by rubbing sticks,

Red lotus will definitely bloom in the mud.

When night is deep, dawn is near. When the mind is deep, word is
little. When examindtion is deep, enlightenment is supreme.

By chance, Master Y ong—Song once asked the following Kong—
an of Master Mang—Gong:

Yong—Song: Tel me, merely depating from spesking slence,
movement, and stillness.

Mang-Gong...

Y ong Song: Is that the Good—Silence?

Mang-Gong: No, not at all.

This dharma discussion was dropped here. Later, Hae-Am
Sunim's life-ong colleague, Jun—Kang Sunim, discussed this with Master
Mang—Gong.

Jun—Kang: It us as though both of you masters entered the muddy
water while strangling each other.

Mang-Gong: Then how would you respond?

Jun—Kang: What could possbly be sad merely departing from
gpeeking, slence, movement, and gtillness?

Mang-Gong: Very good. Very good.

Master Hae-Am did not overlook this Kong—an but examined it
and had a chance to meet with Master Jun—-Kang.

Hae—Am: Do you believe wha you sad to the Magter, “What
could possibly be said merely departing from speeking, slence, movement,
and dillness,” was right? Since it has something from which to depart, why
can't you say something?

Jun-Kang...

Hae-Am: Why don’'t you ask me?
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Jun—Kang: Tel me, merdy departing from spesking, dlence,
movement, and gillness. “In order to answer this Kong—an you have to
discover the moment before entry into the womb.

If someone asked me, ‘What is the discovery of the moment
before entry into the womb? | would say, broken glass is non-cohesive.”

He then receited a Gatha:

One word for spesking slence-movement—stiliness, who could
possibly bresk through it?

If one asked me to comment after departing from them,

I’d say, “Broken glass is hon-cohesive.”

Everyone cdled this the enlightenment Gatha of Master Hae-Am.
Every mountain was surprised by this discovery and speechless, like a
person who had just dightly awakened from deep.

As Master Jun—Kang commented, “Patriarchs are nothing but the
ones who re—-examine Buddha s words” Without ceasdless refinement of
the Kong—ans, one cannot be claimed as adisciple of Buddha.

After Master Mang—Gong passed away, Su Dok Sa became an
empty temple in need of a new head magter. Some eder monks
recommended Master Hae—Am, but at that time he refused, saying, “To be
head madter is worse than going to a fiery hell. Why are you concerned
with such titles? Why can't we just study together?”

Within the palitica turmoil of a newborn country on old traditiona
s0il and after the Korean War, Buddhism was no longer an interest of the
people. It was worship attended for miracles of escape from anxiety and
hunger and by the wedthy for good fortune, while the priesthood
brotherhood of landholders under the name of Buddhist work. The abbot
of the temple was usudly a property manager or landlord. By way of
criticism, Zen Master Mang—Gong once roared out:

What isthe dirtiest thing in the world?

Dirtier than dung is the maggot;

dill dirtier than maggots are dl abbots in the main temples.

The true students were very few. Korean Buddhist sects became
vehicles for achieving fame and wedth.
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Thieves were many, feigning medery:

No good people claimed themsalves as students.

When Master Hae-Am, who had never been an abbot of any
temple, was nominated as head of Dok—Sung Chong lim (Su dok—Sa
Temple afiliates), he bellowed out:

Who wishes to hold the dog’s collar?

It's hollow gourd.

All the disciples were in utter agreement and appreciation of his
discerning assessment of the outside world. The times were topsy-turvy.
Rather than monks, many lay people came to see him and a score If
thousands studied; but only sixty lay people, twenty Bhiksunis (femde
monks), and less than a handful of Bhikkhus (mae monks) saw the Sdlf—
nature. Most came, not to study, but to accrue a popular filiation. Verily,
the times were such that instead of students looking for a master, a master,
the master had to look for the students.

No need to blame the world. This kind of Stuation was not new; it
exiged in Buddha's and Bodhidharma's times as well as in Kyung-Ho's
time.

Even after becoming disabled from an accident, Master Hae-Am
deeply sghed, citing Master Kyung—Ho' s living thunderbolt—in—daylight:

The one word breaking through the empty space,

True voice of giving and snatching awvay:

Looking around, thereis no one;

To whom should | transmit this bowl and robe?

Why isit cdled bad?

Because of not believing in the dharma.

Why does one receive the sufferings of hell?

Because of not following the word of the Good—and—Wise Ones.

What isthe trouble?

Letting thought arise in the mind.

The Magter summarized his one hundred years of life with one
word: re—examination.
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While examining what you have awakened, naturdly, the mgor
Hwa—du from Buddhas and Patriarchs will be pierced through.

Even if one has seen the Sdf-nature, without re—examination,
seeing Sdf—nature will soon be obscured and totaly useless.

In the study of Son, the three requisite pillars are greet faith, agreat
bundle of doubt, and great provocation.

To the one who saw the Sdlf—nature,

What ese can be the grest faith other than re-examination?

To the one who saw the Sdlf—nature,

How possibly can the bundle of doubt not be vivid while in re-
examingion?

To the one who saw the Sdlf—nature,

Re-examination cannot be pefected without the great
provocetion.

Because of faith, it examines. Because a bundle of doubt isvivid, it
examines. Since the mind is provoked, nothing else can do except re-
examingion.

Today's students deal with patriarchd Kong—ans cardedy as if
they were children playing with a bdl, with the idea that awakening is easy,
merely saying, “understood it.”

But the old Magter, using his dharma sword, destroyed them
mercilesdy, which is the same way that dl the patriarchs have brightened
Buddha s Teaching by re-examination. That isthe patriarchd spirit.

Re—examining the Hwa—do of Buddhas and Petriarchs is the true
nature of enlightenment, i.e,, Buddha—as—it—is.

Here is a Gatha sung by Ch’an Master Hwang—Pyok (d. 849):

Liberating ourselves from the six sensud dustsis extraordinary.

Paying tug—of-war while holding tightly the end of the reins;

without passing through the one time chilled—to—the—bone cold,

how dare exotic plum blossom fragrance reach to the tip of the
nose?

This old Good—and-Wise One, dready past the dusk of life, eight
years before his death, dipped and fdll, rendering his hip and knee usdess.
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He bardy managed to live with only severd spoonfuls of rice in plain hot
water; sometimes one spoonful of honey with some pine nuts for nutrition.
Food was as smple as hislife.

However, layman students and the lines of the laywomen never
stopped whether he was in Su dok—Sa Temple, at Non-Dud Shrine in
On-Yang City, or in the Dong—A Hospitd in Seoul. Wherever he was, it
became the Chong lim; the gtting and the dharma discussons never
stopped. It contented him because this was the old Good—-and-Wise
One's karmic task. The weakened body, seeing the world as a shadow,
was unable to digtinguish voice, was unable to distinguish drum and bell.
He fdl into the soundless abyss, his hearing was like waiting for the echo
from the horizon. Severa broken teeth protruded like tombstones from his
otherwise toothless mouth.

However, even in front of this old, weak, and sick corpse, why did
the strong and not knowing what to do?

Why? Why?

Why could someone else have strong teeth, a better and hedlthier
jaw, and yet not open it? Why?

What did they see?

What could they not see?

In contrast, as goes the ordinary world, people are only interested
in power and gold; and the Korean Buddhist sects were no different. In
fact, they were the monsters who only looked after the benefit of their own
family members and pursued power with the Outlaw Kingdom. Through
the eyes of power holders, Master Hae-Am was just a hepless monk and
an irascible old felow. However, even for this kind of criticism, the Master
scolded his attendants who spokeill of those people.

“After dl, dragon lives among snakes

Mind which better condition is wicked.

If you pursue something outside, then dready you have dain the
Buddhas and Patriarchs, not to mention having lost your life.
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Do not become a follower of them; while you debase them, you
become the same kind of indigent being. While you criticize them, you
become a disciple of devils.

Taking hard; usdless, ‘il blood pours from the throat.

Prefer shut mouth for the rest of life”

Study, Study, and again Study!

Once the great Son Master Na-Ong receited a Gatha:

The primary concern of Sonisfaith;

Study carefully but sharpen it more enthusiagtically.

When the bundle of doubt is pierced through unexpectedly,

Mud—ox plowing in the farm at the entrance of Aeon.

Days and months were faster than thunderbolt, knowing that his
time would soon come.

He urged,

Ask without delay.

Nineteen eighty—four, this old Good-and—Wise One became
Korean Ancient Buddha who lived twenty years more than Buddha.

On one of the hottest days in Su dok—Sa Temple, Master Hae—
Am recdled dl of the sudents to review one—by—one. He cdled his
attendant, Myo—Bong:

In this soil, seeds are sufficient;

The West will be the new fountain.

Quickly but secretly proceed!

Not easy to spread the true Teaching.

“Where can you go with your hedth?

“Teaching of the seeing the Sdf—nature cannot be delayed by any
means. Thisis afirg in history. There are some who, under the name of
Zen, gather the people and teach the Sutras, or raise the fist and make the
Hd (shout), or compose the Gathas without knowing even how to
distinguish between black and white; dl the while dlaiming themsealvesto be
teachers of Zen life, of Zen chanting, or even proclaming themselves to be
patriarchs. However, no one does direct teaching of the Buddha—
Patriarchs Hwa—du work, by which one sees the Sdf-—nature.
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| have been waiting for this opportunity for over twenty years and |
cannot postponeit.

Claming themsdves to be enlightened;, gathering the people
everywhere, but, hungry students have nothing to eat. Imitating their
teacher as a cub somersaulting, what will be therr excuse on the Day of
Judgment?

One who knows has word.

One who speaks cannot know.

Not knowing how to teach the disciples, their disease will become
critical. Both teachers and disciples will become descendents of the devil.

One mink who resdesin Americasad,

‘There are many different books published on Buddhism. Many
kinds of prescriptions have been introduced, but, there is no real doctor
who can properly determine how to treeat the patients!’

Let's pack up! Accomplish it as soon as possible.

Like a mouse—catching cat.

Like a birth—-giving mother.

If it falls this time, there is no hope for the Buddha—dharma in the
West.”

Leaving behind dl the decetful gossp and insults owing to
jedousy, this old Good—and—Wise One ill eagerly did his work in order
to repay al the Buddhas.

Twenty—seventh day of November in 2528 (1984),

Findly faith reeched ultimate pesk where “faith” is no longer.

An ancient trace of Kyung—Ho and Mang-Gong; the highest
teaching of mankind, Have moved to the western world to be begetter of
the beginning.

Findly, the wicked ones shut their mouths for a while to find out
what was going on, but the ignorant ones continued the chattering of
debasement behind his back. This old Good-and-Wise One was
accomplishing his only purpose: whatever the cost, he would direct seeing
the Sdf—nature to the world.
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Around scenic Los Angees there were many communities:
indudtria, educationa, and especidly excdlent scientists and artists, and
many religioudy operHminded people. Just south of Los Angees, in
Orange County, there were a least three million people of upper
intdligence from South East Asia, Northern Europe, England, and South
America. Truly, some might say that America was the “ Department of the
Human Race.”

One journdigt, origindly from Denmark, was asked to come and
interview this oldest and highest Korean Buddhist leader. She published
this historic event. Everyday many vistors, sometimes thirty or forty, came
to see him. During the three months he was in America, about one
thousand people were interviewed. Among them, three or four, after
seved interviews, reached high levels of dharma undersanding. They
were given dharma names and encouraged by the Master to accomplish
the Buddhahood, But, what heavy work for this old body!

A one hundred—year—old internationa birthday party was held and
dill he continued to see the people. Findly he became dramatically wesak
and could not swdlow even a grain of rice. This far journey to the West
was new explained.

“| am ready to depart from you.”

“When are you going?’

When the temple bell crown is softened.

“To where are you going?’

Tothefiery hell.

Afterward, what should we do?

“If 1 die in the city, put this corpse in the hearse, carry it to the
mortuary, and cremate it immediatdly. If | depart from this world in the
mountain, do not even make a coffin, but rather carry my body just like a
coffin, but rather carry my body just like a dried piece of wood and
cremate it with a bowl of gasoline. After the aemation, return to the main
atar, burn one piece of incense and prodtrate three times. Then, go to the
dtar of spirits (for the deceased ones) and again burn one stick of incense
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and chant The Heart Sutra one time. Do not waste any materids for my
body.

Also, | would not produce any sarirafrom my body, because | do
not even respect Buddha's sarira. Even if sarira were produced, it would
not be the same kind as Buddha had. If something emerges from this
corpse, immediately bury or scatter it. If anyone gathers my ashes, builds a
pagoda or a mausoleum, he will be my worst enemy.

Sariraorigindly were to be examined by the Good—-and—Wise One
with the true dharma eye. If the Good-and—Wise One perceives them in
his pam with the dharma eye, the licentious sarirawill become bloody pus,
and greedy sarira will become a snake or serpent. The ignorant sarira will
become a snake or serpent. The ignorant sarira will become a wandering
ghost. The ignorant sarira will become a wandering ghost. Only the sarira
examined by the master of the brightened—eye can be acknowledged as
the true sarira

Even if there is the true sarira, including Buddha's whole body
sarira, one should not respect, bow, or pray in front of them, for al of
these behaviors will be the main karmic cause of entering the hell. Prayers,
bows, and displays of respect are derived from attachment to the truth of
al that Buddha taught us.

Whatever hasthe form

asawhole, isal ddusory.

Thereis no definite substance;

even illuson has no definiteilluson.

Thisis The Dharma—of—Formlessness.

By not assuming the form, one will coincide with the Saint.

Departing from each and every formis caled,

Enlightened-One (Buddha).

Now, listen to my own Gatha:

At the summit of Buddha s and Patriarchs pesk,

Ancient buried sarira have been disclosed.

Instead of seeing one's own sarira,

Everyone busly scurries after them.
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| just carefully looked at Buddha's sarira,

Buddhais not in sarira.

Even though sarira came from the Buddha,

Buddha—of—seeing iswatching Buddha s sarira.

Therefore, from now on, people of the True-Mind should grive
hard, dert and bright, in Study. Purify and cultivate the uncountable vows
for the uncounteble indigent—beings until this body is completdy
disntegrated.”

Blue—eyed students asked,

“How should we Study from now on?’

“Let the examination become your teacher; there is no other work
to do besdes this. | heard that even Socrates said, the unexamined life is
not worth living for man.”

“What, then, would be the last word?’

“Good-bye” hesad in English.

After this short word he turned away. He concluded his difficult
three—month journey to the Western world in this way. He indsted on
passing avay in America. However, his atendants knelt down and
beseeched him to return to Korea for the sake of his many followers there.
He returned on February 16, 1985.

Helocked up his room and forbade entrance to anyone; then spent
three more months before he entered Nirvana.

Anxious disciples asked,

“To whom did you transmit the Chamber of the True-Dharma—
Eye?’

To the one who examine.

Since the disciples did not say aword, the old Master continued.

“Ligten to my Gatha

No formis,

No emptinessis,

NoO non-emptinessis.”

“Is there anything more to say?’

Thereis nothing more to say.
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He entered Samadhi for a while; then opening his eyes wide,
embraced the whole universe. He then made three drokes in the air
horizontally and one verticaly. No one knew what he meant.

The Magter’s last day was eight days before Buddha's Birthday,
May 19th, nineteen eighty—five (March 30, 2529 by the lunar caendar).

Many eminent monks attended his funerd from throughout the
nation. Throngs of people atended the ceremony, forming an ocean of
people. Who are they? Suddenly a colorful aura, as appeared at his birth,
arced in the sky. Everyone was enraptured by this marvelous phenomenon
and called it his power of dharma. What an auspicious occasion!

One short gill honk from hollow goose pierced through to the
stratosphere.

Now where is our old Master? Here is something we cannot
forget.

Zen Master Mang—Gong once wrote a Gatha for Zen Master
Kyung—Ho's (Empty Mirror) true Sef-image. The Gathaiis

The empty mirror origindly has no Mirror.

Awakened ox isaready not an Ox.

Everywhere where there is neither Ox nor Mirror.

Living eye fredy abides with inebriety and indulgence.

For comparison Zen Master Mang—-Gong wrote for his Sdf—
image:

| am not departed from Thovu,

Thou art not departed from me.

Before Thou and | were born,

| don’'t know; what is this?

Zen Master Hae—Am concluded with a Gatha for his Sdf—-image:

Thou art not the Thou of Thou.

| am not thel of I.

Since | and Thou are non-dud,

Immediately hereis true Thou-and-.

This is the Nirvana: his worldly—age was 99, dharma age was 85
and 77th generation from Shakyamuni Buddha (in Koreg).

Page 27



Here | would like to conclude this story with the Magter's own
Gatha which he composed shortly before he entered Nirvana.

By birth limpid ar blew in the horizon,

By desath the shadow of moon flew in the tranquil pond;

Departing from body out of Karmic circle Where did it go?

River flows toward east outside of the Capitd City.

October 15, 2529 (1985)

Recorded by His Disciple

How to Study Kong—an

On The Closing Day of Winter Retreeat

Once Zen Master Hae-Am was saying in Pal jong—Sain Seoul.

On the closng day of Winter Retreat he was asked to give a
dharmatalk.

He ascended the podium and began by singing a Gatha:

People today do net see old ancient star:

Today’s star has shone on the ancient people.

people today and of ancient times flow like weter;

Watching the bright star together is dso the same.

“When you, the student, preoccupied with Study, achieve greater
intimacy with the Kong—ans, more and more you will find yoursdf in a
feding of ennui. It is the time to remind yoursdf that thisis a 9gn of great
progress and the time for full-blooming. Furthermore, thisis the time when
you should eagerly introspect upon yoursdf with vigilant doubt. Returning
to doubt should never be delayed.

While introverting upon the Hwa—du (Kong—an,” the head of the
didogue’ means the core of the didogue), if the introverson is pure, it will
suddenly enter the place of tranquility. After it becomes tranquil, it can
enter Samadhi. However, in Samadhi there can be two kinds: right
Samadhi and defiled Samadhi. This aso should be kept in mind.
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When the power of Samadhi has increased, your body and mind
will naturdly be bright by the untainted faith; so, findly, you will achieve
great dertness.

You should use your mind well, even findy concentrated in
everyday life movements. Besides, when you are preoccupied with Study,
ether beginning or ending, you should never depart from the clear and
bright tranquility and purity. When the tranquility is fully matured,
enlightenment will be imminent. When the purity is fully matured, the
brightness will be pervasive.

If the effort of returning to the vigilant doubt is sSncere, and if the
determingtion is thorough, then, whether moving or 4ill, the outer
perspective will dso be like the color of the autumn sky: transparent and
bright. Thisis the moment your study blooms fully. If you uphold and guard
that well, as we have sad, your brightness will be like the trangparent
autumn sky and your tranquility will be like the cold incense holder of the
old shrine

If the act of the mind is not darkened but is bright in tranquil
dillness and dertness, your illusory and empty physica subsistence will
experience being beyond the world of mankind.

The result of this vigilance with Hwa—du will be like one silk thread
hanging graight down from on high; you will see that it would never be
severed by any means. If you achieve this levd, dl the dust will be settled
and brightness will pervade. But, naturdly, right a this moment, if you
dlow yoursdf the idea of being awakened and clam that you are
enlightened, then that consstency and loftiness from the awaken mind will
immediady cease; for which you must watch out carefully.

At this leved, for one who does net commit himsdlf to tardiness,
movement and dillness will be conjoined. Also, while you are awvake in
watchful mind and tranquil the Hwa—du will abide in front of your eyes
condantly; just as, for ingance, the reflection of moonlight in the water
moves fredy in accord with the waves, but the moonlight, itsdlf, is net
affected by the waves. It, asHt-s, has never moved. Even though
defilement and deluson arise from time to time, if you introspect upon
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yoursdlf with vigilant doubt immediately, then you will not be subject to
defilements and delusions.

By cultivating in such a way, one day the whole bundle of doubt
will be destroyed; suddenly seeing it right will be manifested in proportiona
accord, as the drings of a harp. An andogy to this is the hen dtting
continuoudy on the egg, sending down warm energy. If the warm energy is
not supplied for even one moment, the egg will spoil. However, instead,
the warm energy is effectuated and the hen, using her beak, then destroys
the eggshell, dlowing the baby chick to bresk through with a sound of
Chirp, Chirp.

Or, it is like the bamboo sdk, which, when greatly mature,
explodes by itsdf, Boom, Boom, as the sak burds forth in growth.
Findly, seeing the True Sdf—nature (Origind Face) will be completed.
After that, you should go and meet the True Eyed Master—Mentor, the
Good—and-Wise One and examine yoursdf with him hundreds and
thousands of times to accomplish the Great Dharma Vessd. You should
not, however, by haughty judgment, create any idea of being superior.

Without seeing the Good—-and—Wise One after enlightenment, you
would not be able to complete your life-task, which is a potentid hazard,
not just once, but endlesdy and limitlesdy.”

Findly Zen Mader receited a Gatha:

Ninety days, chained legs, ending today;

Suddenly winter retreat has no trace.

While Peter and Paul part from each other, north and south,

Stonetiger il fights high mountain pesk.

Masgter hit the dharma floor three times and descended the
podium.

True Prayer

While everyone prays without ret,

Standing or Sitting, it's dways together.

If you don't believe this; watch it carefully!

What istaking now dl thistime?

How do we uphold true prayer to the Buddha Statue?

Page 30



One who bows to the Buddha—Statue must correctly understand
whence that Buddha—Statue comes.

Whence comes the Buddha Statue?

From the radiant twinkle of your own luminous eyebdl. Buddha—
Statue becomes my mind; my mind be-comes Buddha—Statue; and is no
longer divided.

How do we correctly bow to the Buddha Statue?

While you bend your body, bowing to the Statue, you should
mobilize agreat Sncerity, not to the Statue, which is the twinkle of radiance
from your luminous eye—bdl, but directly to the mind.

To what do bow?

Y ou should know to what to bow since the Buddha—Statue is no
other then my mind. Bowing to the Statue is bowing to the mind. But how
isthis possible, the mind has no from, sze or trace?

Holy Object does not exist and is not the mind. Therefore, the
Statue is no longer an object of prayer. Thus remains the formless mind—
itsdf—as-t—is.

How do we uphold prayer to the mind?

A dudent should bow while within the living doubt of the Hwa—du,
“Wha is this?” Thisis bowing now to the Statue. Here the mind is totally
reveding itsef and can be caled true prayer to the mind. Nether this
corpse nor the mind can bow; you can name nothing in the world that can
bow. We do net know what bows; therefore, we must ask, “What is this?’

By asking this, you obvioudy do not worship a physica from of
worshipping the true Buddha. How? Because true worship is beyond the
physicad eye. If you make contact with outer form, then you do not truly
worship. As Bodhidharmawarned us, you will thus sow evil seeds and, not
only fdl into True Hell, but lose your own life.

It is the same when chanting the names of the Buddhas and
Bodhisattvas. While kegping in mind the thought, Whet is this which is
chanting? —whether Amitabha Buddha, Avalokita, or Kstigarbha
Bodhisattva— it is same this is true chanting to the mind. In the living
doubt, “What is this?’ the chanter becomes more sincere, able to see the
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form of the word mind or of the Buddha Statue. In thisway of praying and
chanting, and of reading the holy books, the Hwa—du will dso naturdly be
dudied at the same time to accomplish the Greeat Teo.

What Is This?{Zen Koan}

Mud—ox from bottom of the ocean running away, holding the
moon in his mouth;

Stone—tiger in front of boulder is degping holding a baby in his
am;

Iron—snake is passing though the Diamond—bdl;

Mount—Sumeru riding on eephant’s back, being pulled by the
sparrow.

The Origind Face

True, profound Dharma has never been created nor annihilated.
How often have we transformed our bodies, sometimes born in heaven,
sometimes born in the ghost world? Whatever countenance we possessed
has depended on differing transformations and karmic result, while the
auffering and pleasure have dternated back and forth accordingly. Good
karmaresults in being born in the heaven or human body, while bad karma
molds the ghost or animd bodies, etc.; whichever we have produced at the
moment of death. The sufferings from these dternations have never ended
throughout this million—ka pas—karmic—cycle.

Then, what is the cause?

It iswhere dl indigent—beings have forgotten their own Sdf—nature.
The mind is ddluded, so to speak. It Sdf-—nature is origindly bright, how
did it become deluded? Defilements, delusion, and greed have covered the
pure mind and blocked its luminosity. More clearly, usng an andogy, it is
the bright moon net disclosed in the dark night because of black clouds.
These black clouds are equivaent to defilements and delusion; the bright
moon is the pure mind. Therefore, by carefully cultivating ourselves, like
one breeze from the West dispersing the clouds, we should disperse the
cloud of the mind, so that our bright, transparent, and origina moon can be
found.

How do we find it?
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We see things outside by eyes; however, the dead corpse dso has
eyes but cannot see. There is one thing, independent of physica eyes,
which can see whatever it wants to see. Y et, no matter how hard we try to
introspect upon what sees here, there is not even one form that can be
Seen.

When not even one form can be seen, no matter how hard we try
to introspect upon what sees, right a this moment, “The West wind has
dready blown and scattered the black cloud, and the bright moon has
already been exposed.”

When not even one form can be seen, no matter how hard we try
to introspect upon what sees, right at this moment, “Love and hatred have
aready been annihilated.”

When not even one form can be seen, no matter how hard we try
to introgpect upon what sees, right at this moment, “Liberation from life—
and—desth has aready been accomplished.”

When not even one form can be seen, no matter how hard we try
to introgpect upon what sees, right at this moment, “The sea of suffering
has already been crossed.”

The indigent— beings “Life-and—death” is derived from ther
contemplating only the physcd bodies. Life—and—deeth itsdf origindly
does not subsist.

While origindly they do not subsst, everyone has, rather, one
bright, self—divine light of Buddha—nature, which is magnificently luminous
in ten directionsin the world of each and every being and of everything.

When and how does it come to be? When color can be seen by
the eye, and when sound can be heard by the ear, then right at this
moment, it actualy comes to be. Now, even though we say that color
comes to be eye, and sound comes to be in the ear, what if there is neither
color in the eye nor sound in the ear? Then where does it come to be?

When there is neither color nor sound, this has been tranquil; and
then by sudden karmic chance, like this book of Dharmataks you are now
reading, it comesto be.
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This disclosure of be-coming itsdf cannot be expounded by the
three different time of Buddhas. It cannot even be transmitted one to the
other by the Good-and—Wise Ones (Master—Mentors).

In this be—coming itsdlf, al karmas are cut off from object; thus out
of the rdativitiesis “the True Essence (Origina Face) of every Buddha and
Bodhisattva in the Ten Direction World.” of dl the Good—and—Wise Ones,
and of everyone here. Even though every indigent—being has continuoudy
maintained and used this Snce ancient time ‘til now, it has never been
diminished. Thisiswha is cdled the True Origind Face which “each and
every indigent—being has maintained and carried from the beginning.”

Now listen to my Gatha:

Body is our chamber of right dharma,

Mind is obstruction less candle.

All Dharma has been disclosed, it is empty;

Everything can be seen very clearly.

Re—Examination Isthe Faith

In the Sutra, it says,

Faith is the mother of enlightenment.

When you were a fetus, you had ears, eyes, mouth, and nose
gmilar to those of an adult; but, they were sense-organs of limited
functioning, You did not hear, see, tak, or smedll as well as am adult, and
you needed continuous nourishment and maternd protection until mature.

Likewise, when you begin to understand the core teaching of the
Patriarchal Kong—an, by listening to the Good-and—Wise One, a spiritud
transformation ensues, and you are no longer an ordinary human being, but
the fetus of enlightenment. This new fetus, however, is like a seed without
soil or water.

As the seed of a saint, the understanding, thinking, spesking, and
distinguishing are not as mature as those of an enlightened magter. You
need ceaseless practice with, great respect for, and careful help from your
teacher (Master—Mentor) who is the mother of Tao and a necessary
condition of the great enlightenment. Until you become a mature madter,
you need care. Continuous protection by the master, as well as congtant
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re—protection by the magter, as wel as congtant re—examination and
respectful practice with the madter, are al contents of the teaching of the
Patriarchs.

When Chao—Chou was enlightened, for example, Ch’an Magter
Nam—Chon recommended that he leave and teach in the other mountain.
But Chao—Chou said,

| will stay for awhile and serve you just until you die.

When the mester died, Chao—Chou was aready eighty.

Having no teacher for the enlightened student is more criticd than
having no father for a son. This is the reason Chao—Chou, through his
retreatless faith, turned down Ch'an Maser Nam-Chon's
recommendation to complete his profound work.

One student asked a question of the master,

How isit when one has just been enlightened?

The Magter said,

Before the wind of spring, flower didn’'t bloom.

Now it's blooming season, unless the shoots are blown away.

There is no hope without continuous reexamination. The exercise
of re—examination cregtes the master of wisdom. One should listen to the
Good—-and—-Wise One very caefully. By this direct didogue with the
medter, delivered from the beginning on through this moment, one's
becoming amadter is as near and naturd as the dawn following long night's
wandering. With ceasdaless examination under your master, and because of
this retreat less and strong faith, doubtlesdy the flower of enlightenment
and grong faith, doubtlessy the flower of enlightenment will bloom and
brighten.

One will become asaint;

because when the night is fully dark.

The sun has to rise soon.

Without the seed of asaint,

who could dare expect this wonder?

Therefore, to successfully become a saint, you must follow the
dharma—words of the teaching as passed on directly by the Patriarchs. The
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Dharma—words you are examining are the revelaion of the Sdf—nature.
Hwa—du itsdf becomes a more utilized, fathful, and unique Study by
examining through dharma—words because the ceaseless re—examination
naturdly requires the greast faith, the great doubt, and the great
provocation. But, without a sincere, primary examination, Hwa—du is
merdly a brain—-game. Only by continuous re-examination does it become
dive, dedling with the life and desth question, and become a true mirror of
Sdf-nature.

In order to become a saint, you must continuoudy protect this fetus
to see the blooming season.

These are the words of the holy ones; shouldn’t we heed them?

What To Love

For the truth-seeker preoccupied with Study, that which must
principaly be avoided is maintaining the idea that “I have accomplished
this—and—tha” by upholding some format of understanding.

What isthe best way to diminate such aformat?

Foremost, one should introspect upon onesdf with vigilant doubt
regarding whatever is to be known. Searching for different expedient
methods or means will only increase the conflictions in the mind by cresting
otherness (objectification), while vigilant doubt will void dl in generd.

The next consderation is affectionate atachment, as between
children and parents, affectionate attachment combined with feding seems
best for this lifetime. However, in later life the rdaionship may become
antagonidtic, even to the point of committing murder and sending each
other to hell. Rather than have such a result, what would be the best way
for people to get aong with each other and il be born in paradise?

For the one with whom you have a persond relationship, do not
relinquish control of your mind to the atachment of love by pursuing the
feding; — rather introgpect upon yoursdf with the same living doubt as
when praying and chanting Buddha, God, or any other great being's name.
Then, naturdly, al the hidden power of goodness will be experienced. This
is caled true love and is the true way to care for and love someone.
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All of you should know that the worldly relationships are nothing
but karmic shadows, temporary and apparitional; appearing and
disgppearing in vain, like a movie film. If thisis not redized, then the so-
cdled suffeing from life—and—deeth, defilement, and delusons will be
endlesdy maintained. To love or like only one's physicd body, whichis no
different from adead corpse, isillusory.

Then, what is true love? If the body is illusory, then what is not
illusory? Should it be mind? Or spirit? Since mind is just a name, it does
not subsist. How can one even cal it spirit or mind? Then for what should
one care?

When someone cdls to one, “Hello,” there is one-thing which
knows how to respond,

“Yes” When a child cdls, “Mother,” there is one—thing which
knows how to respond,

“Yes, Dear.” Thisis the one—thing each of us originaly possesses,
this one—thing can be cdled neither the mind nor the body. It has no name
and cannot be known by intdllect, but it is dso very obvioudy present.

Now this is the only one-thing you should love and —p397— care
for. To love this one—thing is to care for parents and to love.

Now listen to the Gatha!

Seegping with Buddha every night,

Even riang together every morning;

Standing and Sitting consecutively,

Taking and being slent, dwelling and vigting.

Tisnot separated at dl,

Just like your own shadow;

Want to know where Buddha has gone?

Just look at voice of thisone.
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