Chapter 16 )
Keizan Jokin and His Thought i

Shudo Ishii

1 Keizan’s Biography

KEIZAN Jokin Z211IfAHE (1264-1325) is the fourth generation patriarch of the
Japanese So6to School after Eihei Dogen (1200-1253), Ko’un Ejo NZZ54E (1198
1280), and Tettsii Gikai fi{l £/ (1219-1309). The Japanese S5t School is an inde-
pendent religious institute that established the “ryaso” Mjitl and “ryodaihonzan” ™K
K1 systems. Dogen, known as “joyodaishi” #P5 KRl or “koso” i=iitl, founded
Eiheiji 7k /=¥ in Fukui prefecture; and KEIZAN Jokin, known as “jésaidaishi” ¥ %
KAl or “taiso” Aiill, revived the Sojiji #8FF=F of Tsurumi in Kanagawa prefecture.
The temple, which was originally located in Noto, is called Soin /ilLF;¢. Today, the S6to
School is based on the idea of two patriarchs in one body as well as the idea of
“funiryozan” /N __jLL, which regards the founding figure késo as father and the
reviving figure taiso as mother. Generally speaking, Keizan’s contribution to the devel-
opment of the Sotdo School is well recognized; however, he did not receive adequate
attention from academia. In my work Dégen zen no seiritsushiteki kenkyii 35 TG4 0D 5
A HRPESE, T compare Keizan with Dogen. My analysis is that in contrast to the “true
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dharma” (J. shobo 1E1%) constructed by Dogen, who overcomes the “silent illumina-
tion Zen” (J. mokushozen ERIFE4#), Keizan sees the characteristics of the S6td School
(whichis arival of the Rinzai School) as a return to the tradition of the Silent Illumination
Zen. It follows that Keizan supported satori 15 ¥ by experience, which is rejected by
Dogen. Apart from general research such as mine, there are new attempts to understand
Keizan such as Bernard Faure’s Vision of Power-Imagining Medieval Japanese
Buddhism (1994), in which Keizan is regarded as the one who established a Zen teach-
ing combining Dogen’s orthodox Zen with various Zen elements in local religion,
schools, and rituals. This was a significant undertaking that deserved positive appraisal.
It is worth noting that Zen as a whole came from the Sotd tradition of kirigami UK.
Kirigami, a small piece of paper used in in-house religious ceremonies such as funer-
als, functions as “seal” (J. inka F1T]), i.e., as written proof of succession. A collection
of kirigami, which can be classified as the oldest kirigami of the S6td School, is held in
the Yokoji 7k J:<F. An ambitious analysis of the collection can be found in the work by
ISHIKAWA Rikizan {111 JJ1L1, Zenshii Soden Shiryé no Kenkyii, in which kirigami is
seen as the inner idea supporting the Sotd School after Keizan.

There is no comprehensive ancient document with Keizan’s biography. For
example, as a representative intra-sectarian biography of the S6td School, there is
ten 400 years after Keizan’s death. Other widely read records are the biography in
Nihon Téjé Rentoroku H AW FIi ¢, published in 1742, as well as similar biog-
raphies based on ten other documents. The current research is based on descriptions
in the biography and record in the Tokokuki {111+ iC., published in the Sogaku Kenkyii
in 1974, and referred to in Bernard Faure’s research focusing on the topic of dreams
in Keizan’s works. In addition, I refer to “Tokoku kaizan oshd jijyaku Saimon” {[J
W BHLZR B S (ZSZS) published by Daihonzan Sajiji in 1974.

Keizan is a Buddhist name. His original name was Jokin and his child name was
Gyosho 174, His father was RYOKAN Joza [ P FJ#, his grandmother was
MYOCHI Wubai #5277, and his mother was Ekan {%%{. Mydchi was a pupil
at Dogen’s Kenninji #{ <F. Both Mydchi and Ekan were devout believers of
Kannon Bodhisattva. When Keizan’s mother was 37, she prayed to the 11-faced
Kannon and gave birth to her son at Tane %ffi of Echizen (Maruokachd ALFH] of
Sakaigun S5, or Hoyamachd MLILIHT of Takefushi i/ 117) in 1264. The strong
faith of his mother and grandmother influenced Keizan’s religion. According to his
Autobiography, Keizan suggests that in his former life he was once Vipasyin Buddha
(. bibashibutsu Fe22114) of the seven buddhas. He was a kuvala (J. kubara %2
##) deity with the head of a dog, the body of an owl, and the stomach and tail of a
snake with four legs. He lived with the fourth of the sixteen arhats Abheda in the
snowy mountains of Uttarakuru. By the destiny of the North, he was born as the
Ujiko ;¥ of Hakusan F1111. In this story, Faure notices the implied dualism of local
religion represented by the Ujiko of Hakusan, which is not an orthodox Zen idea.

!“Biography of Master Keizan of Sojiji” is included in the 1649 Tungen Jiché ot H & (Nichiiki
t0jo shosoden 1914).
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In 1271, when Keizan was eight, he became a follower of Tettsti Gikai T3l £/
(1219-1309), the third generation patriarch of Eiheiji, and shaved his head and
became a monk. In 1280, at the age of 17, he became a Buddhist priest ordained by
Ko’un Ejo (1198-1280), the second generation patriarch of Eiheiji. In the same year,
Ejo passed away on August 24. After the death of Ejo, Keizan followed Jyakuen %
I"] who belonged to the same school as Dogen. Jyakuen was an admirer of Dogen
and later built a monastery called Hokyoji FJ#F. Keizan was influenced by
Jyakuen in the understanding of the Chinese Caodong (J. Sotd) # il School.
According to Nihon Tojo rentoroku, at that time Keizan also followed TOZAN
Tansho HUILHERE (1231-1291), HAKU'UN Egyo FIZEEEHE (1228-1297), and
SHINCHI Kakushin /0 H15 /0 (1207—-1298) of Hottoha 25 5K, In 1291, he became
the chief priest of Jomanji 3% /7 Fof Kaifu ¥F3F in Awa B 7 at the age of 28. After
a year, he returned to Eiheiji and was allowed to become a monk by fourth genera-
tion patriarch Gien #{i. In 1272, Gikai left Eiheiji and lived in Yoboda. Later in

was impressed by Keizan, who mentioned Zhaozhou’s ## /! “the ordinary mind is
the Way” and the answer “the Way does not belong to knowing or not knowing.”
Keizan was asked to spread Dogen’s teaching. In 1298 he became the second gen-

Gikai passed away in 1309, and Keizan passed Daijoji to MEIHO Sotetsu &
FPT (1277-1350) in 1311. One year later, he began the founding of Yokaji 7k Y
JF in Tokokusan, his most important project. During Keizan’s later years, he
in Kannon’s image. Joken ZE%f, the principal of the school, was impressed by
Keizan’s Zen teaching and changed the school into a Zen temple. In the history of
passed the priesthood of Sojiji to GASAN Joseki MkILIFAME (1276-1366). On
August 8, 1324, he passed the priesthood of Yokoji to Meiho. On the 15th of the
same month, he died at age 62.

Keizan’s death scene was recorded in Yokoji’s Tokoku goso gyojitsu shiden (SZS
1: 596) as follows:

(August 1324) On the15th day of the month, Keizan called a meeting of all monks and said,
“Do not think about anything on good and evil. Thinking is a violation of the Way. Therefore,
ancient people said, ‘Consciousness is a disease. Not continuing is the cure.”” He also gave
the teaching, “Farm in unused land. Sell old land and buy new land. Innumerable seedlings
will grow and become seeds again. Bring the hoe to the temple and look for man.” He threw
the pen and passed away.

Keizan had two outstanding pupils, Meiho and Gasan. However, according to
Tokoku he actually had six pupils. The other four are MUGAI Chiko fEJEF EE (d.
1351), KOAN Shikan #5 /it % i (d. 1341), KOHO Kakumyo fINIEE M (1271
1361), and CHINZAN Gensho 2111, Kakumyd’s teacher was SHINCHI
Kakushin (1207-1298), the Hottd Kokushi and the founder of Kokokuji in Yura tH
L. Kakushin studied in Song China and followed WUMEN Huikai 4 ["]££[#]
(1183-1260), who collected and commented on the koans of The Gateless Gate (J.
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Mumonkan % ["1F) and is associated with the Hottoha 1% 15K, a lineage within the
Rinzai School. As mentioned earlier, Keizan also followed Kakushin. After
Kakumy® received the dharma from Kakushin, he went to Yuan China and followed
ZHONGFENG Mingben il W] K. Later, Kakumyd followed Keizan and founded
Unjiiji in Tzumo. During 1321-1324, he converted Emperor Godaigo # /il K
% to Buddhism and earned the posthumous title “National Teacher who saves the
Country” (J. Kokusai kokushi [ 7% [ fil}).

We should not overlook the exchange between Sot6 and Rinzai Schools when we
consider the characteristics of Keizan’s Zen.

2 Keizan’s Thought

Here, I will mention eight points on the characteristics and meaning of Keizan’s
thought.

First, I will mention the establishment of goroho #.-£I& (Five Masters’ Peaks).
According to the Tokokusan jinmiraisai okibumi {7¥ 111 A KR E 3L, Keizan’s
“thought” (J. shiso 8/, Gikai’s shiso, Ejo’s Blood Siitra, Dogen’s bone, and a
collection of Dogen’s teacher Nyojo’s (C. Rujing ZI174t) sayings are located in the
mountain behind Yokoji. This is why it is called the Five Masters’ Peaks. The
importance of this place is related to the question of the Japanese Darumashii H A
78555, The Japanese Darumashit is a Zen School founded before Dogen’s time by
Dainichibd Nonin K H 5 HEA. (d. 1196), who achieved enlightenment on his own.
Since he did not have a teacher, he sent his followers Renchii " and Shoben
7 to China in order to receive a dharma seal from FOZHAO Deguang {A A 4#6
(1121-1203). As a result, there is a Rinzai genealogy as follows: Dahui Zonggao —
Fozhao Deguang — Dainichibd Nonin — Kakuan — Ekan (Kakuzen) — Gikai (Gikan) —
Keizan Jokin. Ejo, the second generation of Eiheiji, was also a follower of Kakuan.
Reading To Master Jokin (1. Ji jokin choré 71~ ¥ £ ), written by Gikai at the age
of 88, it becomes clear that Gikai possessed both the dharma seals from Dogen of
the Sotd School as well as from Dainichibd Nonin of the Rinzai School. Notably, he
according to The Proof of Shiso (a collection of Kofukuji in Tamana City, Kumamoto
Prefecture), Keizan also possessed the dharma seal of the Japanese Darumashii.
Through Gikai, Keizan possessed the dharma seals from both S6t6 and Rinzai.
However, the establishment of the goroho confirmed his affiliation with the Soto
School. This is significant for the independence of the S6td School.

Second, I shall mention the writing of Denkoroku, Keizan’s major work. It shows
how the patriarchs, from the first Patriarch Mahakasyapa to the 52nd Patriarch Eihei
Ejo, pursued ultimate meaning in the teachings of the Buddha and summarizes how
followers are to understand the life of “the patriarchs transmitting the lamp” (J. dentd
soshi 1z K5 itLAl). Dogen’s Shobogenzd Busso only gives the names of the patri-
archs, but Denkoroku gives the teachings of Soto in detail. For example, the charac-
teristics of Soto teaching can be seen in the chapter on “Kydsonjya” [lii %75 : When
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practice arrives at the state of the enlightened mind overcoming human relations,
one forgets the fatigue of the body. In this case the self can be preserved. The chap-
ter is a comprehensive guide to practice. However, Keizan also emphasizes enlight-
enment through experience. According to records of the time, the Cao Dong School
in China, named after DONGSHAN Liangjie {li 111 FL{/’ and CAOSHAN Benji ¥
ILIAEL, was renamed Cao Dong School, after CAOXI Huineng T ¥REEAE and
DONGSHAN Liangjie {li 111 &£ {/t". This change is consistent with the conventional
claim in Dogen’s group that the Caodong School stems from DONGSHAN Liangjie
{1l ELfr and was transmitted to YUNJU Daoying 22536 5. The naming of
TOKOKUSAN Yokoji {17+ 117k JG=F is also mentioned in Tokokuki: “I am the
grandson of the 16th Dongshan Liangjie Patriarch. I follow his style, calling the
mountain Tokoku, and the mountain becomes valley as Caoxi becomes Caoshan. I
am also the grandson of the 11th Taiyd (Jingxuan % ) Patriarch. Therefore, my
eyes admire the sunlight. The temple is named as Yokoji” (Otani 1974: 238). This
shows his acceptance of Rinzai’s FUSHAN Fayuan {7111%55%, a figure falling
between TAIYO Jingxuan A% % and YIQING Touzi £ f-5% 7. The emphasis
on the Taiy®0 tradition is clearly a result of the awareness of the S6td School.

Third, I shall mention the emphasis on the temple-believer relationship. The
development of a temple requires the protection of believers. According to
Tokokusan Jinmiraisai Okibumi i 1x 1R ASKEEE L, the temple and the believ-
ers should be in a good relationship so that the Buddha’s teaching can be passed to
the next generation. In Tokokuki, it is mentioned that “the monks of Yokoji will
follow Keizan’s teaching and develop well” (Otani 1974: 235). The system they
adopted is not the “open system of succession” (J. jippajijisei 1- /i {1 F1il) but the
system of “continuous succession” (J. ichiryisojosei — VA A ), also called
AR FF SR LI PIE R 35, GASAN Joseki managed the temple by introducing a rota-
tion of monks every five years and thus successfully prevented the temple from
abolishment. As time passed, the duration of rotation was shortened, but the rotation
My®okoan, Tosenan, Denpdan, Nyoian) were emphasized in a way that these five
inner houses began a 75-day rotation in 1501. This contributed to the sustainable
development of the S6td School.

Fourth, I shall mention Keizan’s wishes for the salvation of women. According
to Tokokuki, on May 23, 1325, Keizan announced two wishes. The first wish was
announced under HOKYO Jyakuen under whom he declared the importance of sav-
ing the lives of others. The second was for the salvation of women. These were final
words for his mother Ekan. At that time, women had a lowly social status and were
discriminated against. Keizan’s wish for the salvation of women served as an impor-
tant contribution, for which he actively worked throughout his life.

Fifth, I shall mention the strong faith in Kannon. This is closely related to what I
mentioned earlier, that his mother Ekan was a believer of Kannon, and Keizan called
himself “Hakusan no ko” I'11110D - in his autobiography. Hakusan myori daigon-
gen FTIIDHEKHMEDL, a god of Hakusan, is a local Kannon figure who eventually
becomes the Dharmapala # % iifiof the S6td School. Yokdji was founded by the
daughter of SAKAWANO Hachird Yorichika {92 /\E[#H#8{. Her husband was
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Nobunao f5Eof Unno Saburd Shigeno %7 —~HE¥E%EF. Later, she became a
Buddhist and was renamed Sonin il . In Tékokuki, the relationship between Sonin
and Keizan is compared to the relationship between magnet and iron. She was also
viewed as the rebirth of Grandmother Myochi. There is an 11-faced Kannon in
Entsuin [']3fif¢of Tokokusan, which Ekan kept her whole life. Entsuin is the place
(668-749), was also Kannon’s sacred place, which Keizan later redeveloped. Over
the main temple gate (J. Sanmon 11[']), there is a statue of Kannon Bodhisattva and
one of Jizo Bodhisattva. They are named “bodhisattva who emit light” (J. hoko
bosatsu WO BE), a god to pray for safe delivery. There are other aspects of Keizan
and the Kannon faith, but here their relationship is shown clearly.

Sixth, I shall mention the writing of Keizan shingi or Noshii tokokusan yokoji
Japan and China (especially Tian Tong Shan K3 111) to set up “precepts” (shingi i
J) for the reconstruction of the Sotd temple after a fire damaged Koshoji. It was
said that he recited a prayer after having congee (J. shukiha fugin FiBEFNER).
However, there is no documentation of the details of the precepts. In fact, the pre-
cepts were set by Keizan who succeeded Gikai. Keizan’s precepts suited his time
well and have been more influential on the present Soto shingi than the Eihei shingi.
Meanwhile, the precepts show the independence of the Sot6 School from Rinzai.
According to the new precepts, practices were divided concretely into three catego-
ries: daily events, monthly events, and annual events. Details on funeral ceremonies
and other esoteric Buddhist practices were introduced, which were crucial to the
development of the S6td School. The good relationship between temple and believ-
ers had a significant contribution to the sustainability of the school.

Seventh, Keizan promoted zazen. It is well known that Dogen promoted “sitting-
only” (J. shikantaza Y\"& ¥T4%). His first book after returning from Song China was
a meditation manual, Fukanzazengi % )24 #.4%. Dogen’s position of valuing zazen
is followed by Keizan, who wrote the book Zazenyajinki 24t .L>5L. In this book,
Keizan introduced a method and frequency of breathing, which was not mentioned
in Ddgen’s work. In another book Sankonzazensetsu — A5, Keizan manifests
a compassionate attitude towards practitioners with different abilities. This warm
character of Keizan can be seen in his teaching of zazen.

Eighth, Keizan benefited from the foundation of human resource development.
As is mentioned earlier, the So6td School claims that Keizan proclaimed to his two
followers, dharma (J. ho 1) is to Meihd W6, garan (N#E: is to Gasan 111, The
development of a religion is dependent on firm belief and an institution. Keizan
developed a well-constructed Soto School, in which faith was firmly structured and
the place for practice efficiently managed. Keizan’s followers were key to the
immense success of the So6td School. This success was due to Keizan’s human
resource development. Keizan also shifted the location of the school from Eiheiji,
Peninsula. At that time, water was the major means of transportation. Therefore, to
start from the No6to Peninsula was the right decision for developing the religion into
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a national one. As history shows, Gasan’s followers also made contributions.
However, their success was based on the contribution made by Keizan.

The eight points above are inter-related. They left their marks on the history of
S6t0. The founding Zen monk is Keizan Jokin. Therefore, the Japanese S6td School
reveres Dogen and Keizan as the two founders of the school.
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