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JOURNAL

OF

THE ROYAL ASIATIC SOCIETY.

Arr. I.—The Upasampadi-IKammavdica being the DBuddhist
Manual of the Form and Manner of Ordering of Driests
and Deacons.  The DPali Text, with a Translation and
Notes. By J. F. Dickson, B.A., somctime Student of
Christ Church, Oxford, now of the Ceylon Civil Service.

In May, 1872, T was invited by my learned [riend and
pandit Kewitiydgala Unniingé, of the Malwatté Monastery in
Kandy, to be present at an ordination service, held, according
to custom, on the full-moon day of Wesak, (May, Junc),
being the anniversury of the day on which Gautuma IBuddha
attained Nirvéna, v.c. 543. I gladly availed myself of this
opportunity of witnessing the celebration of a rite of which
Englishmen bave but little knowledge, and which has rarcly,
if ever, been witnessed by any European in Ceylon.

Nothing could be more impressive than the order and
solemnity of the proceedings. It was impossible not to feel
that the ceremony was being conducted precisely as it was
more thun two thousand years ago.

The chapter house (Sinhalese, Poya-ge) is an oblong hall,
with rows of pillars forming an inner space and leaving broad
aisles at the sides. At the top of this inner space sat the aged
Abbot (Sinhalese, Maha Nayaka), as president of the chapter;
on cither side of him sat the elder pricsts, and down the sides
sat the other pricsts in number between thirty and forty.
The chupter or assembly thus formed three sides of an oblong.
The president sat on cushions and a carpet; the other pricsts
sut on mats covered with white calico. They all sat cross-
legged.  On the fourth side, at the foot, stood the candidates,
behind the pillurs on the right stood the deacons, the left was

VOL. VIL.—[NEW BERIES.) 1
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2 THE BUDDIIIST MANUAL OF THE FORM AND MANNER

given up to the visitors, and hehind the condidates at the
bottom was n crowd of Buddhist lnymen.

To form a chapter for this purpose not less than ten duly
ordained priests are required, and the president must bo not
less than ten years' standing from his Upasampadé ordination.
The pricsts attending the chapler aro required to give their
undivided, unremitting, and devout attention throughout
the service. Xvery priest is instructed to join heart and
mind in the exhortations, responses, formulas, etc., and
to correct cvery crror, lest the oversight of o single mistake
should vitiate the cflicacy of the rite. I'reviously to the
ordination the candidates are subjected to a strict and
searching examination as to their knowledge of the discourses
of Buddha, the duties of a priest, etc. An examination and
ordination is held on the full-moon day in Wesak, and on the
three succeeding Poya days, or days of quarters of the moon.

After witnessing the celcbration of this rite, I read the
Upasampadi-Kammavéch or book setting forth the form and
manner of ordering of pricsts and deacons, and I was subse-
quently induced to translate it.  This manual was trunslated
into Italian in 1776, by Padro Marin Percoto (Missionary in
Avaand Pegu), under the title of “Kammuva, ossin trattato
della ordinazione dei Talapoini del secondo ordine detti Pinzi,”
and a portion of it was edited in 1841, in Pali and Latin, by
Professor Spiegel. Clough trauslated it in 1834, and JTardy
has given an intercsting summary of it in his Eastern
Monachismn ; but neither the text nor any completo transla-
tion is readily accessible, and I have therefore thought that
this edition might possibly be acceptable to those who desire
information respecting the practice of Buddhism in Ceylon,
where, as is well pointed out by Mr. Childers, in his Pili
Dictionary, (s.v. Nibbannm, p. 272, note), * Buddhism retains
almost its pristine purity.”

With regard to the transliteration, I have used the
system adopted (after Fausboll) by Mr. Childers in his
Dictionary. In the translation I have placed in italics the
rubrical directions in the text, and all explanations and
amplifications of the text I have placed in square brackets.
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OF ORDERING OF PRIESTS AND DEACONS. 3

I have thus endeavoured to give a translation of the text as
it stands, and, at the same time, to set out the ordination
service fully and completely, precisely in the form in use in
Ceylon at the present time, as I have myself witnessed it.
No one who compares this form with that given in article
XV. of Iodgson’s “Literaturc and Religion of the Buddhists
in Nepaul,” can fail to be struck with the purity and simplicity
of the Ceylon rite as contrasted with that in use among the

Northern Buddhists. ]
J.F. D,
Kundy, 9th January, 1873.

UPASAMPADA-KAMMAVACA.

Namo tassa bhagavato arahato sammésambuddhbassa.

Okésa. Kiruiiimin katva pabbajjmin detha wme bhante.  Ukkutikan
nisfditvd. Aham bhante pabbajjah yacimi. Dutiyam pi aham bhaute
pabbajjmi ydcami. Tatiymin pi ahamn bhiante pabbajjais yacami. Sabba-
dukkhanissarapanibbanasacehikarapatthiaya immin  kdsfivaim  gahetvd
pubbijetha mmiv bhante anukampmiv upddéyn. * Tatiyavdrai. Subba-
dukkhanissarapanibbanasacchikaranatthiya etaiby kisavai datva pabha-
jetha muii bhante anukampaniv upidiya. T'atiyavdran. Okisa. Vandai-
mi bhante,  Sabbam aparddhain kbamatha me bhante.  Mayd kata
puiiiini simind anumoditabbmir.  Simind katarh puniaiv mayhmi d4-
tabbaih. Sadhusidhu. Anumodimi. Okdsa. Karuiiiiam katva tisarapena
siha sflini detha me bhante. Aham bhaute saranasilini ydeami. Duti-
yam pi aham bhante saeapasilaim ydedmi.  Tatiynm pi aham hhante
saranasiloi  yActmi.  Imani dasusikkbapaddni saméddiyami. Olkdsa.
Vandémi bhante.  Anumodimi.

Okésn. Kfruniiiin katvA nissayarin dethn me bhante.  Ukkutikar
nisfditod. Aham bhante nissayair ydeimi.  Dutiynn pi aham bhante
nissnymin yiciami.  ‘Tatiyam pi aham hhante nissaywmiv yacAmi.  Upa-
jihiyo me hhante bohi.  ZLatiyavdrazie. Patirpmi.  Okidsa. Sampa-
ticchdmi. Z'atiyavdram. Ajjatagge dini thero mayhmiv blidro aham
pi therassa bhéro. T'atiyavirasi.

Okisa. Tvmit Nigo ndma. Okfsa. Amablante. Tayhaii upsjjhiyo
fiyasmd Tissatthero ndma.  Okédsa. Ama bhiaute.
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4 THE BUDDIIST MANUAL OF TIHE FORM AND MANNER

Numo tassa bhagavate arahato sammisambuddhassa,

Pathumaniv upajjhmin gibipetabbo,  Uppajjhain gihipetvd pattaci-
varam dcikkbitabbam. Ay te patto.  Ama bhante.  Aynriv sanghiti.
Ama bhante.  Aywiv uttardsango.  Ama bhante.  Ayni antaravisako,
Ama Dbhante. Gaccha amnmbi okdse tif(hibi. Sugitu me bhante
saighe,  Nigo dyasmato Tissassa upasampadépelho.  Yadi sunghassa
pattakallaiv aham Nigmin annsiseyymir. Supgasi Nga. Ay te sacen-
kélo blviitakalo.  Yah jétmin taris smghamajjhe pucchante santai atehiti
vattabbih, asantai n'atthiti vattabba.  MA kho vitthasi. Ma kho
mankn ahosi.  Fvan tai pucchissan ti. Santi te evardpd dhadhd,
Kufthamir.  Noatthi bhante.  Gando.  N’atthi blante.  Kiliiso.  N'atthi
bhante. Soso. N’atthi bhante. Apamdéro. N’atthi bhante. Manusso'si.
Awa bhante. Puriso’si. Ama bhante. Bhujiso’si.  Ama bhante. Ana-
no'si. Amabhante. N’asi rajabhato. Ama bhante. Anniiiiato’si mété-
pitihi.  Ama bhante. Paripuguavisativasso’si.  Amn bhante.  Pari-
Prunati te pattacivaram. Ama bhante. Kinndmo'si. Alnm bhanto Nigo
ndma. Kondmo te upajjhiyo. Upajjihdiyo me bhante dyasmé Tissatthero
ndma. Supitn me bhante sangho. Négo fynsmato Tissassa npasampadi-
pekho. Anusittho so mayd. Yadi sanghassa puttnkallam Nigo fgaccheyyn
facchdbiti vattabbo.  Agacehihi, Swighaiv bhante upnsampadimit yées-
mi.  Ullumpatn main bhante snigho anukampari apadiyn. Dutiynm pi
bhante sanghmir upasampadiiv ydedmi. Ullnmpata masi bhante sangho
anukamparih upadfya. "Tatiyam pi bhaote saughai upasampadaii yicd-
mi. Ullumpatu marir bhante sangho anukampnin npidiya. Sapftn me
bhaute saigho. Ayari Négo dynsmato Tissnssa upasampadépekho. Yadi
sanghassa pattakallmin ahativ Négmiv antardyike dhamme puccheyymi.
Supasi Ndga. Aymin te snceakdlo bhiitakilo. Vi jétarin tanis pocchimi.
Santwin atthiti vattabbaii.  Asantmiz n’atthiti vattabba,  Santi te
evaripd Abddhd, kutthmin.  Nutthi bhante. Gando. N’atthi bhante.
Kildso. N'atthi bhante. Soso. Natthi bhante. Apamiro. N’atthi
bhante. Manusso’si. Ama Dhnute. Puriso’si. Ama bhante. Bhujisso’si.
Amn bhinute. Anano’si. Ama bhante. N'usi rijablingo.  Ama bhante.
Anuiiiiato’si matapitihi. Ama bhante. Paripungavisativasso’si.  Ama
bhante.  Pavipnugan te civarmit. © Ama bhante.  Kinnfimo'’si.  Ahamn
bhante Nigo ndmn.  Kondmo te wpajjhiyo.  Upajjhiyo me bhanote
Ayasmd Tissatthero nama. - Suyitu me bhante sungho.  Aymii Néigo dyns-
mato Tissassa upasampadipekho. Pavisuddho antardyikehi dbammohi.
Psripugnassa pattacfvarmin.  Nfgo  sanghuin  upnsampndarin - ydenti
Aynsmunti ‘Tissenn upnjjhiyenn.  Yadi sanghassa puttukalluiv sangho
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OF ORDERING OF PRIESTS AND DEACONS. 5

Négai upasampddeyya dyasmats Tissena upajjhiyena, esi fiatti. Sunétn
me bhante sungho.  Ayariv Nfigo fiyasmato Tissassa npasampadipekho.
Parisuddho antarfyikehi dhammehi. Paripnpnnssa pattacivaram. Nago
songhui upnsampadarn ycutl dyasmatd Tissenn upajjhyena. = Sangho
Nigmin upasampideti dyasmatd Tissenn upajjhiyena.  Yass’iyasmato
kbhamati Nigassn upnsampadid  dyasimatd  Tissena  upajjhayenn  so
tugl’assa.  Yassa na khamati so bhdseyya.  Dutiyam pi etwm atthon
vadimi. Supftn me bhante sangho.  Aywh Nigo tyasmato Tissassa
upusampndipekho,  Parisuddho antardyikehi dhammehi, paripupy’nssa
pattaclvarmin.  Négo sanghai upnsampaduin yieati dyasmata Tissenn
upajjhdyena.  Sangho Nigurie upasampédeti dynsmatd Tissenn upajjhi-
yena.  Yass’dyasmato, khamati Nagassa upasampada dyasmatd Tiscena
upajjibdyena so tur’hassa.  Yassa na khamati so bhéseyya. Tatiyam pi
etam atthmiv vadimi. Supitu bhante sangho.  Aya Nigo dyasmato
Tissnssa  upasampudipekho.  Parisuddbo  antarfyikehi  dhammebi,
paripupn’assa  pattacivarmi. N{\gi) sunghmin vipusampadioh - yaeati
fiyasmatd 'T'issena upajjbiyenn.  Sangho Nigah upnsampideti dynsmatd
Tissenn upajjhdyena. Yass’dyasmato khamati Nigassa upasnmpada
fiynsmatd Tissena upajjhiyenn so tunh’assa.  Yassa nn khamati so hhi-
seyya.  Upasampauno sanghenn Nfigo dynsmati Tissena upnjjhdyena,
Khamati sunghassa tasma tuphi.  Bvam etmin dhiraytiniti.

Thvad eva chiyid metabbd. Utupamépam dcikkhitabbam.  Divasa-
hhfigo acikkhitabho.  Bangiti dcikkhitabbd. Cattiro nissayd dcikkhi-
tabbd cattdri en akaraniyfni Acikkhitabbéni. Pindiyalopabhojamani
nissfiyn pabbajja.  Tattha te yavajivair usstho karaniyo. Atirekaldbho,
sunghabhattmi uddesabhattn nimantanii saldkabhattmn palcdkhikari
uposathikui pa’u(ilmdikmn; Ama bhante. Pansukilacivaraim nissya
pubbajja. Tattha te ydvajivai ussfho karapiyo. Atirekalabho khommu
kappasikmit  koseyymin  kambalmin soparin bhaigmin.  Ama hhante
Rukkhamlasenfisanmiin nissdya pabbajji.  Tattha te yhvajiviir usstho
karanfyo.  Atirckaldbho, vihiro addhayogo pisido hummiyarin guhi.
Ama bliante. Patimuttabhesajjmi nissiyn pubbajja. Pattha te yavajivam
ussiho karanfyo. Atirckaldbhe, sappi navanitmi telmiv madhupphéni-
twi. Ama bhante. Upasampannena bhikkhund methuno dhammo
na patisevitabbo, antamaso tiracchinagatiya pi. Yo bhikkhu methunuiiy
dhammanii patisevati assumano hoti asakyaputtiyo. Seyyathd pi niuna
puriso sfsncchinno abhabbo tena sarivabandhanena jivitwin evameva
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6 THE BUDDHIST MANUAL OF THE FORM AND MANNER

bhikkhu methunmih dhammaib patisevitvd assnmago hoti asnkyaputtiyo.
Tarir te yévajivarin akorapfynit.  Ama bhonte.

Upnsampaunena bhikkhung adinnaii theyyasmikhatazi nn fddtabbai,
nutamaso tipasalikmin upddiya. Yo bhikkhu pdata vi padarabari v
atirekapaddun v4 adinnmi theyyasnnkbitmin adiyati assamapo  hoti
asakynputtiyo.  Seyynthd pi ndma pagdupalise bandhand pamutto
abhabbo haritattiyn, evameva bhikkhu padasiv vii padérahani vé atireka-

piadaiy va adinomiie theyynsunkhdtmi ddiyitvd assamago hotl asnkyn-
puttiyo. Tmiv te yiavajivmin akarapfyai.  Awa bhante.
Upnsampannena bhikkhund sancicen pinoe jivitd na voropetabho, anta-
maso kanthakipillikoivapidiyn. Yo bhiklchuo sancicea manussaviggahain
Jiviti voropeti, antamaso gabbhapdtanaii upidiya, nssmmapo hoti nsakyn-
puttiyo.  Seyyathd pi ndma puthusild dvedhibbinnd appatisandhika hoti,
evamevn bhikkhu sancicen manussavigguhmin jivitd voropetvft ussnmano
hoti nsakynputtiye. "Tmir te yavajivarn akaeogfymin.  Amn bhante.
Upnsnmpannenn bhikkhund uttarimanussadhammo na ullapitabbo,
antamnso suiiitdgare abhirnmamiti. Yo bhikkhu pipiceho icchéipakato
asantari abbitmiy uttarimanussadhammaie ullnpati jhinmi va vimo-
khmiv v samiulhith v& maggmin vt phaluin v4 assamano hoti asakya-
puttiyo. Seyyathi pi ndma tilo matthakacchinno nbhabbo punuvirafhiyd,
evameva bhikkhu papiccho icchipakato asantmiv ablitmi  uttari-
manussadhammmin: ullapitd nssamago hoti asakyaputtiyo. Tan te

yavajiviui akarspiymin.  Ama bhante.

THE ORDINATION SERVICE.

Praise be to the Blessed Oue, the Holy One, to him who has arrived ot
the knowledge of all Truth,

[The candidate, accompnnied by his Tutor, in the dress of a lnyman,
but having the yellow robes of a priest in his armng, mukes the usual
obeisance and oflering to the President of the chapter, and standing
says, |

Grant me leave to spenk.  Lord, graciously grant me admission to
deacon’s orders.  Kueels down.  Lord, I pray for admission as a deacon.
Again, lord, T pray for admission ns a dencon. A third time, lord, [
pray for admission as a deacon. In compassion for me, lord, take
these yellow robes, and let me be orduined, in order to the destruction of
all sorvow, and in order to the attainment of Nirviga. 7o be repeated
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OF ORDERING OF I'RIESTS AND DEACONS. 7

three times. [1'he President tukes the bundle of robes.]  In compassion
for me, lord, give me those yellow robes, and let me be ordained, in order
to the destruction of all sorrow, and in order to the attainment of Nirvina.
T be repeated three times. [And the President then gives the bundle
of robes, the yellow band of which he ties round the neck of the
candidate, reciting the while the tacapaficakan, or formula of meditation
on the perishuble nature of the human body, as follows: kesd lomd
nakha dantéd taco—taco dantd nakhd loma kesd. Hair of the head, hair of
the body, nails, teeth, skin—skin, teeth, nails, hair of the bady, hair of
the head.  The candidate then rises up, and retives to throw off the dress
of o layman, and to put on his yellow robes.  While changing his dress
he recites the following :—Dutisuukbi yoniso civavii patisevimi yavad
eva sitassa patighdtiyn unhassa patighdtiya dmisamakasavititapa-
sirhbsupasamphassinmih patighdtdya yivad eva hivikopinapaticchddan-
atthasih.  In wisdom [ put on the robes, as a protection against cold,
as o protection against heat, ns a protection ugainst gaddlies and mus-
quitoes, wind and sun, and the touch of serpents, and to cover nuked-
ness, i.e. I wear them in all humility, for use only, and not for ornament
or show. Having put on the yellow robes, he returns to the side of his
tutor, and says,] Grant me leave to speak. 1 make obeisance to my
lord.  Lovd, forgive me all my faults. Let the merit that I have gained
be shared by my lord. 1t is ficting to give me to share in the merit
guined by my lord. It is good, it is good. 1 share in it. Girant ne
leave to speak. Graciously give me, lord, the three refuges and the
precepts.  [He kueels down.] Lord, [ pray for the refuges and the
precepts.

[The tutor gives the three refuges and the ten precepts as follows,
the cundidate still kneeling, and repeating them after him sentence by
sentence.

1.
Buddhasi saragmin gacchimi.
Dhammuis suruymiin gacchimi.
Sanghmi sarnpari gacchémi.
Dutiyan pi buddhaiir surapnih guechimi.
Dutiyam pi dhinmmaiir saragi gacchfini.
Dutiyam pi sninghaiy surnpmin gaeehéimi.
Tatiyam pi buddhui savapai gacehdmi.
Tutiyam pi dhammaiin sarnpmi gacchémi.
Tatiyam pi sunghai suranmi gacchdmi.  Sarapattayai.
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R TIIE BUDDHIST MANUAL OF TIIE FORM AND MANNER

2.

Pindtipatd veramani siklkhiapadan.

Adinnadiind veramayf sikkhdpndari.

Abrahmacariya vermmanf sikkhipaddih.

Musividi veramaoi sikkhfipadarii.

Surimeraynmnjjapamidatthind veramanf sikkhipaduii.

Vikailabhojani veramant sikkhépadaii.

Naceagitaviditavisikadassand vernmanf sikkhdpadorii.

Miligandhavilepanadhirapamagdanavibhisana(thénd  veramagt

sikkhapadan.

Uccasaynnamahidsayand veramanf silkhipnduni,

Jitariparnjatapatiggabingd veramayf sikkhipadaiin.  Dasasikkhi-
padari.

1.
The Three Refuges.

I put my trust in Buddha.

I put my trust in the Law.

I put my trust in the Priesthood.

Again I put my trust in Buddha.

Again 1 put my trust in the Law.

Again I put my trust in the Priesthood.
Once more I put my trust in Buddba.

Once more 1 put my trust in the Law.

Once more I put my trust in the Priesthood.

2.

The ten precepts or laws of the Pricsthood.

Abstinencé from destroying life ;

Abstinence from theft ;

Abslinence from fornication and all unclennness ;

Abstinence from lying ;

Abstinence from fermented liguor, spirits and strong drink which
are a hindrance to merit ; .

Abstinence from eating at forbidden times;

Abstinence from dancing, singing, and shows ;

Abstinence from adorning and beautifying the person by the use of
garlands, perfumes and unguents ;
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OF ORDERING OF PRIESTS AND DEACONS. 9

Abstinence from using a high or a large couch or seat;
Abstinence from receiving gold and silver;
are the ten means (of leading a moral life).!

[The candidate suys, ]

I have received these ten. precepts. Permit me. [He rises up, and
makes obeisance to his ’l‘utor.] Lord, I make obeisance. Forgive me
all my faults. May the merit I have gnined be shared by mny lord.
Give me to share in the merit of my lord. It is good, it Is good. |
share in It.

['T'his completes the ordination of a deacon, and the candidate retives. |

The foregoing ceremony is gone through previous to the ordination of
a priest in all cascs, even where the candidate has already heen admitted
as a deacon. I the eandidate is duly gqualified for the priestly office, he
can proceed at once from dencon’s to priest’s orders ; otherwise he mnnst
pass a term of instruction as a dencon : but a candidate who has received
deacon’s orders must solicit them again, and go through the above
ceremony when presented for priest’s orders.

The candidate, heing duly qualified, retnrns with his tutor, and goes
up to the President of the chapter, presenting an offering, and makes
obeisance, saying, ]

Permit me to speak. Lord, graciously grant me your sauction and
support.®  He kaeels down. Lord, I pray for your sanction and
support; a second time, lord, I pray for your sanction and support;
a third time, lord, I pray for your sanction and support. Lord, he my
superior.  2'his is repeated three times.  ['The President says,] It is
well. [And the candidate replies,] I am coutent. 7T%is is repeated
three times. Trom this day forth my lord is my charge. 1 am charge
to my lord.  [This vow of mutnal assistance] is repcated three times.

[’l‘he candidate rises up, makes obeisance, and retires alone to the foot
of the assemnbly, where his ahins-bowl is strapped on to his back. His
tutor then goes down, takes him by the hand, and brings him hack,
placing him in front of the President.  One of the assembled priests
stunds up, nnd places himself on the other side of the candidate, who thus
stands hetween two tutors.” The tutors say to the assembly,] With
your permission, [and then proceed to examine the candidate as to his

! Sce Khuddakapitha, by R. C. Childers, pp. 2, 3.
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10 TIIE BUDDHIST MANUAL OF THE FORM AND MANNER

fitness to be admitted to priest’s orders].  Your name is Néga? It is
s0, lord.  Your superior is the venerable Tissa? It is so, lord. [The
two tutors together say,] Praise be to the Blessed one, the Holy oue, to
him who has arrived at the knowledge of all T'rnth. ['l'hey then recite
the following commands of Buddha.] First it is right to appoint a
superior.  When the superior has been appointed, it is right to inquire
whether the candidate has alms-bowl and robes [which they do as
follows]. Is this your alms-bowl? 1t is so, lord. Is this the stole?®
It is so, lord. Is this the upper robe? It is so, lord. Is this the under
robe? 1t is so, lord. Go and stand there. [’l‘lue candidate here retires,
going backwards in a reverentinl posture, and stands at the lower corner
of the assembly. The tutors remain in front of the President, and one
of them suys,] Pricsts, hear me. The candidate desires ordination
under the vencrable Tissa.  Now is the time of the assembly of priests.
I will instruct the candidate. [The tutors make obeisance to the
President, aud go down to the foot of the assembly, and join the
candidate, whom they instruct and examine ns follows.] Listen,
Niga.  This is the time for yon to speak the truth, to state what
has ocenrred. When asked concerning anything in the midst of the
assembly, if it be true, it is meet to say so; il it be not true, it is mect to
say that it is not. Do not hesitate.  Conceal nothing.  T'hey inquire
of the candidate as follows. Tlave you any such disenses ns these?
Leprosy? No, lord. Boils? No, lord. 1teh? No, lord.  Asthma? No,
lord.  Epilepsy? No, lord.  Are you a huwmun being? Yes, lord.  Are
you a male? Yes, lord.  Are you a free man? Yes, lord.  Are you free
from debt? Yes, lord.  Are you exempt from military service. Yes,
lord.  llave you come with the permission of your parents? Yes, lord.
Are you of the full nge of twenty yenrs? Yes, lord.  Are your alins-
bowl and robes complete? Yes, lord.  What is your name? Lord, I am
called Nign.  What is the name of your superior? Lord, my
superior is called the venerable Tissn.  [The two tutors here go to the
top of the assembly, and make obcisance to the I'resident, and one of
them says,] Priests, hear me.  The candidate desires ordination under
the vencrable Tissa.  1le hins been duly instructed by me. Now is the
time of the assembly of priests. I the caundidate is here, it is right to
tell him to approach. [One of the tutors snys.] Come hither. [The
candidate comes up, and stands between the tutors, makes obeisance to
the nssembly, and kneels down, Priests, I usk the assembly for ordination.
Pricsts, have compassion on me, and lift me up." A sccond time, lords,
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OF ORDERING OF PRIESTS AND DEACONS. 11

I ask the assembly for ordination; lords, bave compassion on me, and
lift e up. A third time, lords, I ask the assembly for ordinution.
Lords, have compassion on me, and lift me up. [’l‘lne candidate rises up,
und mukes obeisance. The tutors say,] DPriests, hear me. 'This
candidate desires ordination under the venerable Tissa. Now is the
time of the aussembly of priests. I will examine the candidato
respecting the disqualifications for the priestly office.  Listen, Niga,
This is the time for you to speak the truth, to state what has ocenrred.
1 will inquire of you concerning facts. If a thing is, itis right to say it
is; if a thing is uot, it is vight to say it is not.  Have you any snch
discuses ns these? Leprosy? Noy lord. Boils? No, Jord.  Ttehe No,
lord.  Asthma? No, lord.  Epilepsy 2 No, lord.  Are you a human
being? Yes, lord.  Are you a male? Yes, lord.  Are you free from
debt? Yes, lord. Are you exempt from military service? Yes, lord.
Hauve you come with the permission of your parents? Yes, lord.  Are
yon of the full age of twenty years? Yes, lord.  Are your alins-howl
and robes complete? Yes, lord.  What is your name? Lord, I am
called Niga. What is the name of your superior? My superior, lord,
is called the venerable Tissa. [ Ilere ends the examination in the midst
of the assembly, and oue of the tutors reports the result as l'ollou's.] This
candidate desires ovdination under the venerable Tissa. He is free
from disqualifications.  1le has his alms-bowl and vobes complete.  The
cundidate asks the assembly for ordination under his superior the
venerable Tissa.  The assembly gives the candidate ordination under
his superior the venerable Tissa. If uny of the vencrable assembly
approves the ordination of the candidate under the venerable Tissa, let
him be silent ; if any objects, let him speak. A second time I state this
matter.  Priests, hear me.  This candidate desires ordination under the
_venerable Tissn.  He is [ree from disquuliﬁcutiuns.for the priestly
oflice. Ilis nlms-bowl and robes are complete. The candidate asks
the priesthood for ordination under his superior the venerable Tissa.
The assembly gives the cpndidate orvdination under his superior the
venerable Tissa.  If any of the venerable assembly approve the ordina-
tion of the candidate under his superior the venernble Tissa, let him be
silent ; il any objects, let him speak. A third time I state this matter,
Priests, listen.  ‘This candidate desires ordination under the venerable
Tissa. He is free from disqualifications for the priestly office. IHis
alms-howl and robes are complete.  The candidate asks the priesthood

for ordination under his superior the venerable Tissa. The assembly
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12 TUE BUDDIIIST MANUAL OF TIIF. FORM AND MANNER

gives the candidate ordination under his snperior the venerable Tissa.
17 any of the venerable nssembly approves the ordinntion of the candidate
under his superior the venerable Tissn, let him be silent ; if any objects,
let him speak.  ['The two tators here agnin make obeisance to the Presi-
dent, and say,] The candidnte has received ordination from the priest-
hood wnder his superior the venerable Tissn.  The assembly approves
the resolution : therefore it keeps silence.  So T understand your wish.

['l‘lw ordination is here ended, and the candidate retires to the foot of
the assembly, in which the tafors now resume their seats. "The ceremony
is vepeated with each eandidate, and when all the candidates have heen
ordained, one of the assembly (gencrally one of the tutors) rises up, nund
addresses the following exhortation to the recently orduined priests, who
stand in a reverentinl attitude. ]

It is meet to measure the shadow of the san.® It is meet to tell the
season. It is mect to tell the division of the day. It is meet to tell all
these together. It is meet to tell the four requisites for a priest.” It is
meet to tell the four sins forbidden to priests to commit.  Food collected
in the alms-howl is a requisite of a priest.  So fed, it is good for you to
strive o long as life hall last.  The following exceptions nve allowed :
rice offered to the whole body of the priests; rice offered to a certnin
number of priests; rice offered on special invitation to a purticalar
pricst; rice offered by lot;® rice offered once in fiftcen days; rice
offered on the full-noon days; rice offered on the day following full-
moon day.  Yes, lord.

Robes made of picces of rag are a requisite of a priest.  So clad, it is
good for you to strive so long as life shall lnst.  The following ex-
ceptions are allowed : rohes made of linen, of cotton, of silk, of wool,
of hemp, or of these five materinls together. Yes, lokd. Lodging at
the foot of a tree is a requisite for a priest. So lodged, it is good of
you to strive so long as life shall last. The following exceptions are
allowed: monnsteries; large halls; honses of more than one story;
houses surrounded by walls; rock caves.  Yes, lord. Cow’s urine as
medicine is a requisite for & priest.  Thus provided, it is good for you
to strive so long as life shall last.  The following exceptions nre allowed::
cow’s butter; cream ; rape oil; honey; sugar. Yes, lord.

A priest must not indulge in sexual interconrse, in short not even with
a female of any kind. If any priest indulges in sexunl intercourse, he
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OF ORDERING OF PRIESTS AND DEACONS. 13

censes to be a priest, and is no longer a son of Sakya. Just as a man
whose head is cut off is unable to live, so does a priest who has indulged
in sexual interconrse cease to be a priest, or to be a son of Sakya. This
is to he avoided by yon as long as life shall last.  Yes, lord.

A priest must not take, with dishouest intent, anything which is not
given to him, not even a blide of grass.  If any priest tukes, with dis-
honest intent, either n quarter of a pagoda,’ or anything worth as much
or more, he ceases to be a priest, and is no longer o son of Sakya. Just
as a sere leaf loosed from its stalk can never again hecome green, so a
priest who, with dishonest intent, has taken anything which has not
heen given to him, ceases to be a priest, or to be u son of Sakya.  'I'his
is to be avoided by you as long as life shall last.  Yes, lord.

A priest must not knowingly destroy human life, in short not even
the life of nn ant.* If any priest destroys human life even by cousing
abortion, he ceases to be a priest, or to be a son of Sakya.  Just as a
large rock once cleft in two can never he re-united, so does a priest
who has knowingly destroyed human life, cease to be a priest, or to
be a son of Sukya. 'I'his is to be avoided by you as long as life shall
last. Yes, lord.

A priest must not lny cluim to more than human perfection, even by
saying, “ Ddelight iu o solitacy hnt.” If any priest with evil intent and
for sake of gain untruly and fulsely lays clnim to more than haman per-
fection, whether a state of mystic uﬂetlitution,' or freedom from passion,™
or perfect teanquillity,” or a state of absorption removed from all
worldly influence,” or attainment of the four paths, or of the fruition of
those paths,? he censes to he a priest, and is no longer a son of Salkya.
Just as a pulmyra tree, the top of which has been cut off, can never
sprout aganin, so a priest who, with evil intent and for sake of gain,
untruly and fulsely has laid claim to more than human perfection, censes
to be a priest, or to be a son of Sukya. This is to be avoided so long as
life shall last. Yes, lord.

NOTES.

* Nissayo. Without the consent and promise of assistance of o
priest of ten years’ standing, the candidate cannot obtain ordination.
Nissayo involves mutual assistance and association for at least five years.
The elder who gives nissa becomes the spiritual superior or preceptor
(upajjhdye), und the one who reccives nissa hecomes his co-resident or
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14 THE BUDDHIST MANUAL OF THE FORM AND MANNER

pupil (nissanterdsiko). The relative duties of the two are laid down in
detail in the Vinayapitaka. Dricfly the superior is to advise and instruct
his co-resident, and to perform towards him all the duties of a parent in
sickness and in health.  The co-resident is to treat his superior with all
the respect due to a father, and to perform for him all the duties of a
personal attendant.  Buddha directs that fluent-speaking and  well-
informed priests shall remain ns pupils for five years. They who are
not fluent-spenking shall remain as pupils as long as they live.

b Putors (Kammandcdripo). The tutors represent the nssembly, and
conduct the examinatious on its behall.  Compare the relations of the
proctors at Oxford to Convoention.

© Saighdti. Stole. 'This part of the dress is a large double robe
folded to about five inches in breadth, which is thrown over the left
shoylder, and fastened close to the body by a waist-helt. This robe is
used by a priest when travelling as n clonk.

4 Lift me up (ullumpatu). The meaning of this is explained in the
commentary to be, 1ift me ap from the slongh of demerit (skusala) to the
dry land of merit (kusala), or lift me up from the lower order of a
deacon (sémanéra) to the higher order of a fully ordained priest (upa-
sampadd).

€ The hour, day and mouth are carefully recorded, to settle the
order of seniority among the newly ordained priests.

! The four nissayd or requisites are all that are necessary for an
ascetic ; but the exceptions under each head, which were allowed in early
times only occasionally, have now heen generally adopted as the rule ;
and the ascetic principle is, in fact, destroyed. Still the priests live
strictly by rule, and with the utmost simplicity.

R Saldka, by lot or tally. The practice is ocensiounlly for several
houscholders to ngree together to give food to the priests of a monastery.
Znch houscholder writes his name on a picce of ola or palin-len(; all
the names are put into an alms-bowl, nnd cach priest draws n lot, and
goes to the house thus indicated, whether it be rich or poor.

h Bhaigam. In Childers’ I'6li Dictionnry this is given as “hempen
cloth,” und in Monier Willinms’ Suuskrit Dictionary hhangd is given as
hemp (Cannnbis sativa); but the commentary explains it as cloth made
of the five materinls mentioned in the text.

LA quarter of o pugodn, somewhat less than two shillings. It is a
sin to take even a blade of grass, but a priest mast be guilty of theft to
the value of about two shillings to be expelled from the priesthood.
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OF ORDERING OF PRIESTS AND DEACONS. 15

k Kunthakipillikan, lit. a large-black-ant, and the-smallest-kind-of-
ant. To take life at all is a sin; but to tuke human life even by pro-
curing abortion Is a sin invelving expulsion from the priesthood.

Y Jhinasi, abstract or mystic meditation. The following explanation
is taken from Childers’ Pili Dictionary, s.v. “Jhdna is a veligious exercise
productive of the highest spiritunl advantage, leading after death to
re-birth in oneof the Bralima heavens, and forming the principal means
of entrance into the four Paths. The four Jhdnas are four stages of
mystic meditation, whereby the believer’s mind is purged from all
earthly emotions, and detached as it were from the body, which remains
plunged in a profound trance. The priest desirons of practising Jhina
retires to somae secluded spot, seats himself cross-legged, and shutting
out the world, concentrates his mind upon a single thought. Gradually
his soul becomes filled with n supernatural ecstasy and serenity, while
his mind still reasons upon and investigntes the subject chosen for con-
templation ; this is the first Jhdna.  Still fixing his thoughts upon the
same subject, he then frees his mind from reasoning and investigation,
while the ecstasy and serenity remain, and this is the second Jhina,
Next, his thoughts still fixed as before, he divests himself of ecstasy,
and attains the third Jhdna, which is a state of tranquil serenity.
Lastly, he passes to the fourth Jhdna, in which the mind, exalted and
purifiod, is indillerent to all emotions, alike of pleasure and of pain.”

™ Vimokkho (from muiicati, to lonsen).  The term is thus expluined
in the Patisambhidipakarapai of the Khuddakanikdya. Pathamena
Jhdnena nivarapehi muccatiti vimokkho arahattamaggena sabba-
kilesehi muccatiti vimokkho. 1t is a loosening of the bonds formed by
the elemeuts of existence, and hence freedom from the ten evil passions.
It is discussed under sixty-cig‘ht heads, of which the three principal are,
L. Suiitato vimokicho, the regurding the hody us mere emptiness; the
contemplation of the Void, i.e. a state which has no self. 2. Animitto v.,
the freedom from passion which results from the contemplation of the
unconditioned, or from regarding the perishable nature of the clements
of existence. 3. Appanihito v., the freedom from longing or desire
resulting from n contemplation of the sorrow attaching to the elements
of existence. By these three the fonr paths und the fonr phala are
attnined by those who have vipassund, or the power of supernatural
sight.

" Samddhi, a state of meditation in which the mind, shut up in itself

and insensible to that which is passing around, contemplates only the
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16 THE BUDDIIIST MANUAL, ETC.

virtues of Buddha, ctc. The following illustration is taken from the
Mabhivansa (see Turnour’s translation, pp. 261, 262): “'I'he usurper
stripped the king naked, and casting him into iron chains, built up a
wall, embedding him in it, nnd exposing his face ouly to the 1ast, and
plastered that wall over with clay.  T'hus the monarch Dhiitusenn was
murdered by his son in the eighteenth year of his reign.  This rija, at
the time he was improving the Kélawipi tank, observed a certain priest
ahsorhed in the semddhi meditation, and not heing able to rouse him
from that abstraction, had him buried under the embankment he was
raising by heaping enrth over him. This was the retvibution manifested
in this life for this impions nct.”  The six kinds of Semddhi arve 1.
Buddhinussati s., 2. Dhamminussati s., 3. Sanghdnussati s., 4. Sili-
nussati s., 5. Cdgianussati s., G. Dcvatinussati 8.3 abstract meditation
on Buddba, the Law, the Church, moral duties, alms-giving, the Gods.

® Samdpatti is of cight kinds, 1. Pathamajjhdnasamdipatti, 2. Duti-
yajjhinas., 3. Tatiyajjhinas., 4. Catutthajjhinas., 5. Akdsinniiedya-
tanas., G. Fiiiianaiciyatanas., 7. Akiicaiifidiyatanas., 8. Nevasafiid-
nasaiildyatanas 3 the perfect accomplishment of the state of abstrae-
tion resulting from the practice of cach of the four jhdnas (vide suprd
note '), and from 5. mastering the idea that space is infinite, G. that
thonght only exists, 7. that nothing exists, 8. that there is ncither
CONSCIONSNCSS NOT UNCONSCIDUSICSS,

P Phala, the higher stages of the four paths, the fruition of the four
paths.  There are thus cight grades of sanctification in the road to
Nirvina, viz. sotdpattimaggo, solipattiphalanm, sakadigimimaggo,
sakadigdmiphalam, andgdmimaggo, anigimiphalan, archatiamaeggo,
arahattaphalwi.  drahattuphala necessarvily ends in Nirvdua, with
which it is all but identical, and it is sometimes culled simply nibbdnain.
See Childers’ Dictionary, s.vv. maggo, nibbinai.
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