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Abstract

This paper is divided into two sections. The first section presents an English translation of the Daodéjing. The
second section offers an in-depth analysis and explanation of that translation. This paper presents both the
standard Chinese version of the Ddodéjing, attributed to Wéang Bi, and a reconstructed version based on the
Mawangdui manuscripts, with the inclusion of appropriate punctuation, such as commas and full stops. Two key
aspects of this paper’s commentary that may differ from previous works are: first, the Dao is defined as an action
or movement within emptiness—imperceptible to the naked eye—that has brought all life into existence and
continues to sustain it. Therefore, the translation of Laozi’s cornerstone philosophy could be a play on words,

where wiwéi #&7%3 not only takes wi & to mean “no” or “non” but also takes wii to mean “emptiness.” The
translation of wiwéi may therefore be rendered as “emptiness in action,” referring to the subtle, unseen
movements occurring within emptiness. The second aspect is in relation to dé f&. The English and Confucian
meaning of virtue is having high moral standards. Laozi’s dé appears to have had little to do with morals in the
modern sense of the word. From the five “virtues” mentioned by Laozi, it is evident that his concept of virtue was

grounded in adherence to the principles of Dao. This paper, therefore proposes that the dé can be translated as
“quiescence.”
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1. Introduction
1.1 Aims and Obijectives

The goal of this paper is twofold: the first is to present a translation of the Daodéjing as close to the original text
as possible. This has been attempted before, of which it appears that three translations stand out in particular:
Chan (1963), Lin (1994) and Chen (1998). The second purpose of this paper is to publish it as an open-source
text—freely available and easily accessible to all readers, regardless of their knowledge of Chinese—and to
serve as a general framework for future research.

In terms of this paper’s commentaries, it has one specific aim, which is to comment on the ideas and concepts
within the Daodéjing based only on lines from the Ddodéjing itself. Many of the Ddodéjing commentaries out
there are generally based on personal opinion and not on what Liozi wrote. There are occasional standout papers
by people who have analysed Ldozi by using Ldozi. Two such standouts are Henricks (2000) and Murphy (2006).

1.2 Significance

This translation has been created to help shed new light and different angles on what is one of the world’s most
famous philosophical texts. It seems as though in the 1990s, just about anyone and everyone was translating the
Daodéjing. Fast forward another twenty-five years or so, and it is quite the opposite, where sinology journals
have little interest in a new Ddodéjing translation. The issue is that finding a correct translation is still quite rare,
with some of the least satisfactory translations coming from the Western academic sinology community. Even
today, some Western scholars teach and write extensively on Chinese Studies—covering areas such as language,
history, and philosophy—despite not speaking Mandarin fluently or having spent significant time in China.

This brings about the question, what is a “correct” translation of the Ddodéjing? One could start answering this
question by asking, what are the requirements needed by a native English speaker to translate the text? The
author would suggest the following four skills are probably a useful starting point: (1) Understanding the
intricacies of one’s native language. (2) Having the ability to speak, read, and write Mandarin at a level that only
comes with spending many years in China or Taiwan. (3) Formal university studies in ancient Chinese
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language (F5fUEFE). (4) An exceptional understanding of ancient Chinese culture and thought, through the

practical and academic study of various ancient Chinese arts and philosophies. By having achieved these four
skills, the translator will most likely have the ability to read the Ddodéjing in its original language and
make sense of it.

Once the translator has these basic requirements, they may need the following: (1) To find the Ddodéjing texts in
Chinese as close to their original versions as possible. This will require one to cross-reference an enormous
number of Daodéjing texts. Chinese scholars themselves are commonly guilty of interfering with the Daodéjing.
It is difficult to find an exact Wang Bi or Mawangdui version that has not been obviously altered by adding in
characters, changing existing ones or omitting some altogether. (2) One will need to get hold of a large number
of ancient Chinese dictionaries, modern and old, so as to determine the correct meaning in the Chinese language
first, before looking for an English translation. (3) The translator will need to find as many different
commentaries on individual word meanings in Chinese as possible to compare and contrast. (4) After this, the
translator will need to read about a hundred years of Ddodéjing translations in English and look for themes of
correction and change in the scholarly development and pursuit of a better translation.

This brings back the original question of what is a “correct” translation of the Ddodéjing? The author would
argue that seven main points are required, with many other nuances also needed. (1) A direct translation, which
means one does not choose words that confirm a translator’s opinion in regard to what he or she thinks Liozi is
saying. Many Western translators are guilty of either adding in their own words, changing words to help a
difficult translation or completely changing what Laozi wrote so as to convey how they personally interpret him.
(2) To stay away from words/sentences that have a connotation attached to them, such as biblical-like sentences;
“thou shalt” or equate Ldozi’s philosophy to modern scientific words/principles. (3) To keep the grammar as
close to the original text as possible. By changing the ancient Chinese grammar to fit modern English grammar,
it is extremely easy to change the entire meaning of a sentence. (4) To be careful not to translate an ancient
Chinese word using a modern Chinese one. (5) Translating according to an ancient Chinese mindset. By
understanding ancient Chinese language and culture, and reading the Daodéjing in Chinese, one may be able to
grasp how L&ozi saw the world. The way he viewed the world was probably very different from the way a
modern person does. (6) Making an incorrect translation; this may seem like an obvious point but some
translations are simply incorrect. One very basic example is how many older translators used “Old baby” for the
translation of Liozi without understanding that zi ¥ is a type of respectful suffix added to sage-like “masters.”
(7) A translator should also endeavour not to use odd and unusual words. One such example is to use
“boomerang” instead of “return” for gui E&. There are occasionally characters like dé & that may require a
very special word selection and translation but characters like this in the bigger picture of the Daodéjing are
outliers to the norm.

1.3 Methodology

This paper is divided into two sections. Section one provides a straightforward translation of the Daodéjing into
English, while section two offers an in-depth analysis and explanation of that translation. The methodology
described below applies to section two.

This paper’s translation is based on the standard Wang Bi version, which is the “newer” version of the Daodéjing
as opposed to the older ones found in the Mawangdui manuscripts. This paper includes both Chinese versions of
the standard Wang Bi and reconstructed Mawangdui lines of the Daodéjing with the addition of appropriate
commas and full stops. Currently, there are no grammar standards within China, and the contemporary methods
of adding commas, semicolons, colons, apostrophes, and full stops can sometimes be unusual. It does seem as
though adding more commas than what one would in English helps in understanding a Chinese text better. This
paper has underlined the characters that vary in the Chinese Mawangdul version compared to the Wang Bi.
There is a “#,” where the MawangduT version does not incorporate a character that the standard Wang Bi version
does. Where there are obvious changes from the Wang Bi, in that the meaning has some clear differences, the
Maéwangdul version has been translated into English.

Readers may notice that sometimes, “the” is in square brackets and sometimes not. The author has kept [the] in
square brackets where it is added as a word. “The” without square brackets is used where it is part of the original
Chinese grammar. Where there are normal brackets, they are used to help understand the preceding word/s. In
regard to Chinese words within the text, they have not been put in italics as they already have the tones, making
them stand out clearly as non-English words.

For the Mawangdul version, this paper uses the acronym MWD. As both the Mawangdui and WAang Bi versions
of the Ddodéjing within China’s various major publishing houses tend to have inconsistencies, mistakes, and are
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varied in character choice, this paper has endeavoured to recreate a Chinese version of the Mawangdui
Daodéjing (or more accurately Dédaojing), by combining both versions A and B, to help fill any gaps that each
may have. Whether it be version A or B, if the character matches the Wéng Bi version’s character, this paper will
take that as the one to use. This paper also mentions obvious character variations between the two Mawangdul
versions. In places where the Guddian (A, B and C) version is obviously different from the other two texts, it is
mentioned in the footnotes.

In researching and preparing this paper, the following Ddodéjing translations have been reviewed in detail:
Addiss and Lombardo (1993), Allchin (2002), Bahm (1958), Balfour (1884), Blakney (1955), Bryce (1984),
Chan (1963), Chen (1998), Cheng (2000), Clatfelter (2015), Cleary (1991), Correa (2005), Cronk (1999),
Crowley (1975), Dicus (2002), Donohue (2005), Duyvendak (1954), Fex (2006), Goddard (1919), Gorn-Old
(1904), Heider (1985), Henricks (1989), Ho (2002), Kline (2003), Kromal (2002), LaFargue (1871), Lin (1948),
Lin (1949), Lin (1977), Lin (1994), Liu (2002), Mabry (1994), MacHovec (1962), Mair (1990), Marshall (2006),
Martin (1999), Maurer (1985), Mitchell (1991), Muller (1991), Ni (1979), Ould (1946), Roberts (2001),
Rosenthal (1984), Sarbatoare (2002), Schmidt (1975), Shimomissé (1998), Solska (2005), Star (2000), Taplow
(1982), Walker (1995), Wei (1982), Welch (1998), Wing (1986), Wu (1961), Wu (1989) and Wu (2013).

In terms of the sources used for the Chinese versions of the Wang Bi, Madwangdui and Guddian, this paper has
used many different texts and cross-referenced them against each other. The reason for this is that under great
scrutiny, all copies have many different variations in their characters and gaps. This paper focuses a little extra
on the use of characters (and gaps) in the Wang Bi Daodéjing from the Phoenix Publishing House (Wang, 2017)
and the online work of Hilmar Klaus’ (2005) Mawangdut and Guddian. In regard to the Wang Bi version
presented in this paper, it is probably quite close to the original. The Mawangdui and Guodian versions within
this paper though, can be seen as a work in progress that future scholars can adjust, change, and correct where
necessary.

As the goal of this paper is to do a direct translation from Chinese into English, it may be important to mention
the difficulties in trying to achieve this. The first is in dealing with the simplicity (in terms of grammar) of the
ancient Chinese language compared to modern English or Chinese. You will notice many added grammar words
in this translation, which have been done with square brackets, otherwise the constructed sentence would not
make sense to English readers. Due to the lack of vocabulary in ancient Chinese when compared to modern
English, sometimes the English sentences may seem overly basic in word choice. This is done purposely to keep
it as Laozi wrote it. Another issue is that because the grammar (in terms of word order and sentence structure) of
Chinese and in-particular that of ancient Chinese is different from English, some sentences, if translated directly
would simply not make any sense at all. Therefore, this paper has tried to keep some form of harmony in the
writing by sometimes omitting Chinese grammar words or adding in English grammar words.

1.4 A Note on This Paper's Commentary and Key Translations

In terms of the commentary, the two key aspects that may be somewhat different to previous works are that this
paper defines the Dao as that action (or movement) within emptiness that cannot be seen with the naked eye but
has brought all life into existence and also maintains it. Therefore, the translation of Liozi’s cornerstone
philosophy could be a play on words, where wiwéi 7% not only takes wii #E to mean “no” or “non” but also
takes wl to mean “emptiness.” The translation of waweéi could therefore also be “emptiness [in] action,” which
refers to the actions that are happening within emptiness, which cannot be seen by the naked eye. It is these
unseeable actions that can do anything (F&4A73), for they created everything we see in the world today. To return
to the Dao as a person is to return to this original state of being, which is one of stillness, quiet and tranquillity.
As the Daodéjing may have been created as a text primarily for rulers, it does appear that Ldozi’s cornerstone
philosophy for ruling was based on the idea of letting things take their natural course and to not interfere too
much.

The English and Confucian meaning of virtue is having high moral standards. Ldozi recommends following

nature’s example and using its principles as the way to live. Just as nature can seem very harsh and certainly
lacking in morals, in the human sense of the word, Laozi said, treat the people like (sacrificial) straw dogs.
Liozi’s dé #& had little to do with morals in the modern sense of the word. From the five “virtues (see pg. 160),”
as mentioned by Laozi, it can be seen that Liozi’s virtue was based on following the principles of Dao. If
multiple words can be used, the translation for dé may be: someone who adheres and lives by the principles of the
Dao, or the principles of naturalness. Simply put, someone who has the qualities of the Dao has dé. This makes
translating dé extremely difficult as one needs to find a word that has the “qualities” of Dao in its meaning or at
the very least, the qualities of naturalness or non-action. This paper, therefore proposes that dé can be translated
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as “quiescence.” A common translation for the Daodéjing is The Classic of the Way and Virtue. In this case, the
translation would be, The Classic of the Way and Quiescence.

Throughout this paper, there is one word that has not been translated: “Dao.” This word has specifically been
written with its tone throughout the paper, except for in the English translation section. The reason for this is
that with its tone attached, it is clearly conveyed as a non-English word. The tonal mark is taken away in the
English translation to recognise it as an English word. This paper recommends that while “the way” is an
acceptable translation for the Dao, no English word is equivalent to the word Dao, and therefore, just as English
has always incorporated new foreign words into its vocabulary, so should the Dao become incorporated as
“Dao.” The word “Tao” is specifically not used as it promotes an incorrect “T” sound as opposed to the correct
“D” sound used in the Northern Chinese Mandarin dialect.

1.5 A Note on the Daodéjing and its Background

Discussing the Daodéjing’s background in-depth is beyond the scope and goal of this paper. This paragraph and
the one below only aim to give a very brief introduction in regard to the author’s observations after translating
the text. In terms of taking the Daodéjing as a historical text as opposed to revering it in a way that it was written
by a god-like figure, it is possible to notice some peculiarities. In ancient China, it was a common practice for
philosophers to try to promote their “how to govern a state” philosophy or literature to the kings of states.® The
Daodéjing appears to be one such text.

Another point to make is that the Guodian and Mawangdui versions of the Ddodéjing clearly have many errors,
while the Wang Bi version has many corrections. Errors based on word sounds over character meaning are one
such example. Combine this sound and character issue with the fact that the Ddodéjing also has much
repetitiveness within the chapters, and there are hints that it may not have been written by a single person but
instead by numerous authors over a long period of time, and may also have come from oral transmission. For
now, there is no substantial evidence to suggest that Liozi existed (Mair, 1990, pp.119-130). For the ease of
writing within this paper, “L&ozi” has been used in the singular form, instead of the plural, which is probably the
more appropriate form. The words Ldozi (the original name of the text) and Daodéjing are used within this paper
as interchangeable titles, as the text has gone by both names. After the discovery of the Mawangdui scripts, the
text could also now be called the Dédaojing due to the flip in the order of chapters.

2. English Translation
Chapter 1

The Dao that can be the Dao is not the constant Dao. The name that can be the name is not the constant name.
Nameless, the start of the sky and the earth. To have a name, the mother of ten thousand things.

Therefore, constantly with no desire, so as to observe its mysteries. Constantly to have desire, so as to observe its
border. These two come out the same, yet are named differently, both are called the profound. Profound and even
more profound, the gate to all mysteries.

Chapter 2

When everything that is underneath the sky all know beauty to be beautiful, thus there is already ugliness. When
all know good to be good, thus there is already not good. Therefore, to have and not have mutually create,
difficult and easy mutually become, long and short mutually shape, high and low mutually lean, voice and sound
mutually harmonise, front and back mutually follow.

So, the sage dwells in the affairs of non-action and teaches by doing and not speaking. The ten thousand things
do, yet there is no decline, to produce, yet not to have, to act, yet not depend on, to accomplish, yet not to reside
in accomplishment.

Now, only because there is no residing in accomplishment, so there is no loss.
Chapter 3

Do not esteem the worthy, so the people will not contend with each other. Do not value hard to get goods, so the
people will not become robbers. Do not show things that can be desirous, so the people’s hearts are not in a mess.
So, the sage manages by emptying the heart, filling the abdomen, weakening the will and strengthening the

L It is sometimes mentioned that the Ddodéjing came in opposition to Confucianism but this seems highly unlikely, as the
ideas of Confucius were not accepted by the feudal kings at the time, hence, Confucius’ ideas were simply not put to use in
his lifetime.
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bones. Constantly make the people not know and have no desire, make those now who have wisdom dare not act.
Act through non-action, thus nothing is not managed.

Chapter 4

The Dao is like an empty utensil, yet in use it is not filled. Like an abyss ah, it is like the ancestor of the ten
thousand things. It subdues the sharp, unties the entangled, harmonises the bright and is the same as the dust.
Deep ah, it is like it perhaps exists. | do not know whose child it is, its form precedes God.

Chapter 5

The sky and the earth are not benevolent, so they treat the ten thousand things to be like straw dogs, the sage is
not benevolent, so he treats a hundred surnames to be as straw dogs. Between the sky and the earth, it is like a
bellows. Empty, yet it is not exhausted, moving, yet more goes out. Lots of talk is to be quickly poor, it is not
like abiding by the centre.

Chapter 6

The valley spirit does not die, it is called the profound female. The gate of the profound female is called the root
of the sky and the earth. Continuously it seems to exist, in use though, it is not diligent.

Chapter 7

The sky lives long, the earth is old. The sky and earth are so able to live long and be old because they do not live
for themselves, therefore, they are able to live long. So, the sage puts his body behind, yet his body is in front, he
puts his body on the outside, yet his body lives. Is this not because he is not for the self? Therefore, he can
complete himself.

Chapter 8

Superior goodness is like water, water is good at benefiting the ten thousand things because it does not contend.
All its dwellings, people find ugly, therefore, it is almost at the Dao.

A good dwelling is with the earth, a good heart is an abyss, good partaking is benevolent, good talk is
trustworthy, good uprightness is done with good management, good affairs are handled with good abilities, good
activities are done with good timing.

Now, only because one does not contend, therefore, one does not commit any fault.
Chapter 9

To hold, yet fill, it is not like before. To temper, yet sharpen, it cannot be preserved a long time. To fill a hall with
jade and gold, there is no capability to guard it. To be rich, yet proud, brings self-loss and its own blame. After a
deed is satisfied, the body withdraws, this is the sky’s Dao.

Chapter 10

Can you bring the ethereal and corporeal souls together as one and are you able to do it with no separation?
Concentrate your energy to attain softness, can you be like an infant? In cleaning and eliminating the profound
inspection, can you have no blemish? In loving the people and managing the state, can you do it with not
knowing? In opening and closing the sky’s gate, can you be the female? In understanding the four reaches, can
you do it with not knowing? Produced and raised. Produce, yet not to have, to act, yet not depend on, to grow,
yet not to slaughter. This is called profound quiescence.

Chapter 11

Thirty spokes together make a single hub, by its emptiness, the vehicle has use. Mould clay so as to make a
vessel, by its emptiness, the vessel has use. Chisel a door and window, so as to make a room, by its emptiness the
room has use. Therefore, in having, so lies the benefit, in emptiness, so lies the use.

Chapter 12

The five colours cause a person’s eyes to go blind. The five sounds cause a person’s ears to go deaf. The five
tastes cause a person’s mouth to go bland. Galloping horses and hunting cause a person’s heart to go mad. Hard
to get goods cause a person to do harm. So, the sage does with his abdomen and does not do with his eyes,
therefore, he leaves that and gets this.

Chapter 13

Take favours and humiliations like surprises, value great troubles like the body. What is called take favours and
humiliations like surprises? Humiliations are below, to get them is like a surprise, to lose them is also like a
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surprise, this is what is called taking favours and humiliations like surprises. What is called value great troubles
like the body. Because | so have great troubles, so | have a body, if I did not have a body, what troubles would |
have?

Therefore, value the body as though it were like everything underneath the sky; as if everything underneath the
sky could depend on it. The body is like everything that is underneath the sky; as if all that are underneath the
sky could be entrusted with it.

Chapter 14

To look but not to see is called disappearing, to listen but not hear is called rare, to struggle but not get is called
faint. These three cannot be closely questioned, therefore, they mix and become one.

Its top is not bright, its bottom is not dark. Restraining and restraining, it cannot be named, again it returns to
nothing, it is called the formless form, the image of nothing, it is called dim and indistinct. Welcoming it and you
still cannot see its head, following it and you cannot see its back. Grasp the ancient Dao, so as to have it driven
into the now. To be able to know the ancient beginnings is called the chronicles of Dao.

Chapter 15

The ancients who were good at being scholars were faint, mysterious, profound and open, they were so deep
you could not know them.

Now, only because you could not know them, therefore, | am compelled to describe their appearance. Hesitating,
like crossing a river in winter. Irresolute ah, like fearing neighbours on four sides. Dignified ah, like being a
guest. Dissolving ah, like ice that will melt. Honest ah, like simplicity. Vast ah, like the valley. Mixed ah, like
muddiness.

What is able to change muddy water, so that it is gradually still? What is able to turn quiet into old movement
that gradually produces life? Protect this Dao and do not desire to fill it, now only because you do not fill it,
therefore, you are able to hide it and not complete the use of it.

Chapter 16

Avrrive at the utmost void, abide by genuine stillness. The ten thousand things work together, | just observe their
return.

Now, things are multitudinous, each will return and enter its root. To return to the root is called stillness, which is
called a return to life. A return to life is called the constant, to know the constant is called brightness.

To not know the constant is to absurdly do inauspicious things, to know the constant is to be tolerant, to be
tolerant is to be fair, to be fair is to be kingly, to be kingly is to be like the sky, to be like the sky is to be like the
Dao, to be like the Dao is to last a long time, and to the time he is without a body, there is no danger.

Chapter 17

A great ruler is one that the people below him only just know that they have him as a ruler, next is to love and
praise him, next is to fear him and next is to insult him. To not have enough trust is to have no trust. Leisurely ah,
those valuable words. To accomplish and succeed in affairs, the hundred surnames all say, “I am natural.”
Chapter 18

When the great Dao is disregarded, there is benevolence and righteousness. When wisdom comes out there is
great falsity. When the six blood relations are not in harmony, there is filial piety and parental affection. When
the state and royal house are in darkness and a mess, then there are loyal ministers.

Chapter 19

Terminate the sages and abandon wisdom, the people will benefit a hundred times. Terminate benevolence and
abandon righteousness, the people will return to filial piety and parental affection. Terminate skilfulness and
abandon profit, then there will be no bandits and thieves. These three are not enough to be a doctrine, therefore,
have an affiliation with seeing the plainness, embracing simplicity and lessening the self with few desires.

Chapter 20

Terminate study and there will be no worries, yes to an elder and yes to a younger person, how much difference
is there? Good and evil, how different are they? What the people so fear, you too cannot, not fear.

A desolate wasteland ah, it does not end! All the people are prosperous, like enjoying themselves after the great
ox sacrifice, like ascending the platform in spring. | alone am anchored ah, with no omens, like an infant with no
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laughter. Exhausted ah, like having no place to return too. All the people each have excess, yet | alone am like |
am left behind. | have the heart of a stupid person!

Confused ah. The layman is clear, | alone am muddled. The layman is spotless, | alone am depressed. Peaceful
ah, it is like the ocean, a wind in high places ah, as if it never stops. All the people each have use, yet | alone am
stupid and appear lowly. | alone am different from other people because | treasure feeding on the mother.

Chapter 21

The appearance of the quiescence of emptiness only comes from the Dao. If Dao is a thing, it is only indistinct
and only dim. Dim ah, indistinct ah, in its middle it has an image, vague ah, indistinct ah, in its middle it has
something. Obscure ah, dark ah, in its middle it has an essence, its essence is deep and real, in its middle it has
trust. From ancient times up till now, its name does not go, so that we may examine the father of many things.
How do | know the condition of the father of many! It is because of this.

Chapter 22

Bent so as to become whole, crooked so as to become straight, hollow so as to become full, harmed so as to
become new, little so as to have, much so as to become confused. So, the sage holds on to the one and becomes a
pattern for everything that is underneath the sky. Not self-seeing, therefore bright, not self-existing, therefore
clear, not boastful of oneself and therefore to have skill, not self-important, therefore long-lasting.

Now, only because he does not contend, therefore, nothing underneath the sky is able to contend with him. What
the ancients so-called bent, so as to become whole, how empty are these words!? Sincere and whole, yet also to
return.

Chapter 23

Nature speaks a little, therefore, stormy winds do not last a morning and a downpour does not last the day. What
causes this? The sky and the earth. The actions of the sky and the earth still cannot last long, much less those
actions of people!

Therefore, in engaging with affairs and being with the Dao, one needs to be the same as the Dao. To be part of
quiescence, one needs to be the same as quiescence. To be part of loss, one needs to be the same as loss.

To be the same as the Dao is to also have happiness with the Dao, to be the same as quiescence is to also have
happiness with quiescence, to be the same as loss is to also to have happiness with loss. When there is not
enough trust, then there is no trust.

Chapter 24

One who stands on tiptoes cannot stand, one who strides cannot walk, one who is self-seeing is not bright, one
who is self-existing is not clear, one who is boastful of oneself has no skill, one who is self-important does not
last long. In the Dao this is also called excessive food and superfluous appearances. Avoided by things, therefore,
this has no dwelling with the Dao.

Chapter 25

There was something mixed becoming, it was before the sky and (produced the) earth, still ah, silent ah, standing
alone, with no change, moving cyclically, yet without danger, it can be the mother of all that is underneath the
sky. | do not know its name, the word I use to call it is Dao. If forced to name it, it is called great, great is called
the passing of time, the passing of time is called far, far is called returning.

Therefore, there is the great Dao, great sky, great earth and the king who is also great. Within the realm there are

four greats and the king’s residence is one of them. Man patterns himself on the earth, the sky patterns itself on
the Dao and the Dao patterns itself on nature.

Chapter 26

Heavy is root to the light, quiet is the monarch to the irritable. So, the sage travels until the end of the day but
does not part from the baggage wagon. Although there are glorious places to see and places of banquets, he
remains detached from them. How could the lord of ten thousand rides, himself, tread lightly on all that is
underneath the sky. Light so as to lose the root, irritable so as to lose the monarch.

Chapter 27

Good travelling leaves no wheel track marks, good speech leaves no deliberate faults, good counting uses no
counters or slips, good shutting is without a barrier or bolt, yet cannot be opened, a good knot uses no rope
restraints, yet cannot be untied. So, the sage is constantly good at saving the people, therefore, no person is
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abandoned.

Constant goodness rescues things, therefore, nothing is abandoned, this is called inheriting the brightness.
Therefore, good people are the not good people’s teacher, the not good people are the good people’s capital. Do
not value the teacher and do not love the capital, although this wisdom is greatly confusing, it is called the
essential mystery.

Chapter 28

Know the male but abide by the female, this is to be the ravine of all that is underneath the sky. To be the ravine
of all that is underneath the sky is to not part from the constant quiescence and again return to the infant.

Know the white but abide by the black, this is to be the pattern of all that is underneath the sky. To be the pattern
of all that is underneath the sky is to be constantly quiescent with no mistakes and again to return to the utmost
emptiness.

Know the honour but abide by its dishonour, this is to be the valley of all that is underneath the sky. To be the
valley of all that is underneath the sky, is to therefore, be full in constant quiescence and again to return to
simplicity. When simplicity scatters then there will be an implement, the sage uses the implement, so there will
be an official, therefore, a great establishment does not cut.

Chapter 29

One who desires to take all that is underneath the sky and act up on it, | see they will never obtain it. Everything
that is underneath the sky is like a spirit implement and cannot be acted upon. To act is to fail, to hold is to lose.

Therefore, things either move or follow, either breathe out through the nose or puff, are either just strong or they
are actually winning, things are either flexed or they are destroyed. So, the sage gets rid of extremes, gets rid of
extravagances and gets rid of grandeur.

Chapter 30

When the Dao assists the ruler of men, soldiers will not use force on all that is underneath the sky. These affairs
are easy at coming back. The dwelling where the troops are, thistles and thorns will grow. After a great military
campaign there must be a year of ill omens.

Good is to be resolute, that is all, do not dare to take with strength. Resolute but not self-important, resolute but
not boastful, resolute but not arrogant, resolute because you have no other choice, resolute but without strength.
When things are robust, then they will become old, this is called not following the Dao, not following the Dao is
to have an early end.

Chapter 31

Now, quality weapons are inauspicious implements, things may fear them, therefore, those that have the Dao do
not dwell with them. A man of noble character, his residence will value the left, one who uses soldiers will value
the right.

Weapons are inauspicious implements, they are not the implements of a man with noble character, only when he
has no alternative should he use them, harmony and indifference are the highest. Winning is not beautiful, if it is
beautiful, then one is happy to kill people.

Now, being happy to kill people is to not be able to have wisdom with all that is underneath the sky. Auspicious
affairs esteem the left and inauspicious affairs esteem the right. The assistant general resides on the left, the chief
general resides on the right, that is to say, the chief general’s place is at the mourning ritual. To kill lots of people,
to mourn and weep with grief and to win the battle is to place oneself at the mourning ritual.

Chapter 32

The constant Dao has the nameless simplicity. Although small, nothing underneath the sky can subjugate it. If
the feudal lords and kings are able to abide by it, then ten thousand things themselves will be a guest. The sky
and the earth mutually connect to descend sweet dew, when the people are not ordered about, they themselves
become equal.

In the beginning, names are made, once there are already names, one must now also know when to stop, knowing
when to stop and there can be no danger. Taking the Dao as an example for all that is underneath the sky is like a
river valley that flows into the rivers and ocean.

Chapter 33
Knowing a person is wisdom, knowing the self is brightness. Defeating other people is to have strength,
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defeating the self is to be strong. To know contentedness is to be rich. To do with strength is to have aspirations.
Do not lose yourself, so as to last a long time. To die, yet with no death is to have longevity.

Chapter 34

The great Dao is extensive ah, it can spread to the left and to the right. The ten thousand things depend on it, yet
it produces with no decline, it accomplishes but has no name, it clothes and nourishes the ten thousand things but
does not govern them.

Constantly with no desire it can be named small, the ten thousand things return to it, yet it does not govern them,
it can be named the great. Because in the end it does not see itself as great, therefore, it can become great.

Chapter 35

Hold on to the great image and everything underneath the sky will go towards it. Going towards it, yet there is no
harm, only great safety and peacefulness. Music and cakes, passing guests will stop. When the Dao exits, it is
completely bland and it is tasteless, look at it and there is not enough to see it, listen to it and there is not enough
to hear it, use it and there is not enough to finish it.

Chapter 36

What you desire to be inhaled must be firmly opened, to weaken desires they must be firmly strengthened, to
abandon desires they must firmly rise up, to seize desires they must be firmly given. This is called the faint
brightness. Soft and weak win over the hard and strong. Fish cannot leave the deep pool, a state’s sharp
implements cannot be shown to the people.

Chapter 37

The constant Dao is non-action, so nothing is not done. If feudal lords and kings are able to abide by it, then ten
thousand things will themselves transform. If in transforming there is a desire to do, I will subdue it with the
nameless simplicity. With the nameless simplicity, now there also will be no desire. With no desire there is
stillness and everything underneath the sky will stabilise by themselves.

Chapter 38

Upper quiescence is not quiescence, so there is quiescence. Lower quiescence is to not lose quiescence, so there
is no quiescence. Upper quiescence has no action, so nothing has action, lower quiescence acts, so it has action.
Upper benevolence acts, so nothing has action, upper righteousness acts, so it has action. Upper rites have
actions, so when there is no response, then it will roll up its sleeves and throw its arms in the air.

Therefore, when the Dao is lost, so then comes quiescence, when quiescence is lost, so then comes benevolence,
when benevolence is lost, so then comes righteousness and when righteousness is lost, so then comes rites.

Now, in regard to rites, there is a fine line between loyalty, trustworthiness and the beginning of disorder.
Foreknowledge is the Dao’s illustriousness and the start of foolishness. So, now a great man dwells in thickness
and does not reside in thinness, he dwells in honesty and does not reside in illustriousness. Therefore, he leaves
that and gets this.

Chapter 39

In the past those that had the one were as follows: the sky had the one, so it was clear, the earth had the one, so it
was peaceful, the spirit had the one, so it was innately intelligent, the valley had the one, so it was full, the ten
thousand things had the one, so they could produce life, the feudal lords and kings had the one, so the ten
thousand things underneath the sky were loyal.

Such results can occur: when the sky is not clear, fear it will crack, when the earth is not peaceful, fear it will lie
waste, when the spirit is not innately intelligent, fear it will stop, when the valley is not full, fear it will be baron,
when the ten thousand things are not producing life, fear they will be wiped out, when the feudal lords and kings
do not value the high, fear everything will fall.

Therefore, value what is lowly as the root and esteem what is below as the foundation. So, the feudal lords and
kings call themselves fatherless, widowed and unworthy, is this not to take what is lowly as one’s root?
Therefore, to have lots of praise is to have no praise. Do not desire for things to tinkle like jade or chime like
stones.

Chapter 40

Returning is the movement of the Dao, weakness is what the Dao uses. The ten thousand things that are
underneath the sky are born from having but having is born from emptiness.
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Chapter 41

A high-level scholar hears about the Dao and diligently walks it, a middle-level scholar hears about the Dao and
kind of cherishes but also kind of ignores it, a low-level scholar hears about the Dao and laughs. If he did not
laugh, it does not deserve to be the Dao.

Therefore, some sayings are: the bright Dao is like it is concealed; approaching the Dao is like backing away; the
level and flat Dao is like it is knotted; upper quiescence is like a valley; a great brightness is like a disgrace;
extensive quiescence is like it is lacking; established quiescence is like it is stealthy; the unadorned and
unaffected seem like they are changing; a big square has no corners; a big implement is late in completion; a big
voice hardly has any sound; the big image has no form; the hidden Dao is nameless.

Now, it is only the Dao that is good at granting and accomplishing.
Chapter 42

The Dao produces one, one produces two, two produces three and three produces the ten thousand things. The
ten thousand things carry yin on their back and hold yang in their arms, the mixing of energy is what makes the
harmony.

What people so dislike; fatherless, widowed and unworthy, yet this is what the kings and dukes call themselves.
Therefore, things are either decreased, so as to be increased or increased, so as to be decreased. What people so
teach, I also teach, the tyrannical do not have a natural death, | will take this as the father of all teachings.

Chapter 43

When everything that is underneath the sky arrives at being soft, horses will gallop over the hardest underneath
the sky, the intangible can enter into that which has no gap. So, | therefore know that non-action has benefit.
Teaching without words, the benefit of non-action, hardly anything that is underneath the sky can catch it.

Chapter 44

Your name or body, which is dearer? Your body or your possessions, which is more important? To have or to lose,
which is the disease? So therefore, deep love must come at a great cost and lots of hoarding must have ample
losses. Know what is sufficient in order to have no disgrace, know when to stop in order to have no danger, only
then one can long endure.

Chapter 45

Great accomplishment appears lacking, in its use it does no harm, great fullness appears empty, in its use it has
no limit. Great straightness appears bent, great skill appears clumsy, great debating appears inarticulate.
Irritability defeats the cold, stillness defeats heat, to be clear and still is the correct way for all that is underneath
the sky.

Chapter 46

When everything that is underneath the sky has Dao, galloping horses go back to being used for their dung, when
everything that is underneath the sky does not have the Dao, war horses give birth in the outskirts of the city.
There is no greater crime than desire, there is no greater disaster than not knowing what is enough and there is no
greater mistake than having desire. Therefore, know when enough is enough, this is to constantly have enough.

Chapter 47

Without going out the door, know everything that is underneath the sky, without peeping out the window you can
see the sky’s Dao. The further one goes, the less one knows. So, the sage does not do, yet he knows, does not see,
yet he can name things, he does not do, yet he accomplishes.

Chapter 48

For study daily increase, for Dao daily decrease, decrease and decrease until arriving at non-action, non-action,
so nothing is not done. In managing everything that is underneath the sky, make it the constant to not have any
affairs, to have affairs is to be lacking in managing everything underneath the sky.

Chapter 49

The sage does not have a constant heart, he takes the heart of the hundred surnames to be his own heart. Good
people, | am good to, not good people, | am also good to, this is the quiescence of goodness.

Trustful people, | trust, untrustworthy people, | also trust, this is the quiescence of trustfulness. The sage is
underneath the sky, he breathes in, so as to mix his heart with everything that is underneath the sky. The hundred
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surnames all pay attention to their ears and eyes, and because of this, they are all like the sage’s children.
Chapter 50

To be born is to enter death. One third of people follow life, one third of people follow death and also one third
of people with life, are moving to a place of death.

Now, why is this? Because to seek the life of life is too excessive. I have heard, to be good at conserving one’s
life is to travel by land and not chance upon female rhinoceroses or tigers and to enter the army and not wear
armour.

For these people, female rhinoceroses do not have a place to stick their horns, tigers do not have a place to use
their claws and soldiers do not have a place to stab their swords.

Now, why is this? Because they have no place of death.
Chapter 51

The Dao produces, quiescence raises, things have form and circumstances complete. So, none of the ten
thousand things do not respect the Dao and value quiescence.

The respect of Dao and the value of quiescence. Now, none of these things are ever commanded to do and are
instead constantly natural.

Therefore, the Dao produces life, quiescence raises, grows, nurtures, shelters, toughens, nourishes and protects.
Produce, yet not to have, to act, yet not depend on, to grow, yet not to slaughter. This is called profound
quiescence.

Chapter 52

Everything that is underneath the sky has a beginning and this beginning is the mother of everything that is
underneath the sky. Having known the mother is to know the child, having known the child is to again abide by
its mother, to abide by the mother till the end and the body has no danger.

Block the holes and close the doors, so in the end the body is not exhausted. Opening the holes, assisting with
affairs and in the end the body cannot be rescued. Seeing the small is called bright, abiding by the soft is called
strong. Use the light and again return to the bright, do not bequeath your body to calamities, this is called
practising the constant.

Chapter 53

If I were to make use of a little bit of knowledge that | have, it would be to walk with the great Dao and only fear
going astray. The great Dao is very smooth, yet people are very fond of other paths.

The royal court is completely wiped out, the fields are completely overgrown with weeds, the granaries are
completely empty, wearing embroidered colours, carrying sharp swords, sated with food and drink, to have a
surplus of wealth and possessions, this is called the boasting of a thief. This is not the Dao!

Chapter 54

A good establishment cannot be uprooted, a good embrace cannot slip away, sons and grandsons give sacrificial
offerings without stopping. Cultivating the body and quiescence is therefore real, cultivate at home and
quiescence therefore has surplus, cultivate in the village and quiescence therefore has growth, cultivate in the
state and quiescence is therefore plentiful, cultivate in everything underneath the sky and quiescence is therefore
everywhere.

Therefore, the body observes the body, the home observes the home, the village observes the village, the state
observes the state and everything that is underneath the sky observes everything that is underneath the sky. How
do I know that everything underneath the sky is so? It is because of this.

Chapter 55

Hold onto the fullness of quiescence as it is comparable to a newborn baby. Wasps, scorpions and snakes will not
sting or bite them, fierce animals will not seize them and birds of prey will not strike them. Their bones are weak,
their tendons are soft but their grasp is firm.

Not knowing the joining of male and female but still having an intact penis that works, his sexual essence is at its
peak. Crying the whole day, yet he does not get a hoarse voice, the peak of harmony. To know this harmony is
called the constant. To know the constant is called bright, to increase life is called inauspicious, when the heart
uses energy, this is called strength. When things are robust, they are old, this is not called the Dao, with no Dao
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there is an early end.
Chapter 56

Those that know do not speak, those that speak do not know. Block the holes, close the doors, blunt the sharp,
untie the tangled, harmonise the bright, be the same as dust, this is called to be the same as the profound.

Therefore, with this person, one cannot have either closeness, one cannot have either distance, one cannot have
either benefit, one cannot have either harm, one cannot have either value and one cannot have either humiliation.
Therefore, in everything that is underneath the sky this person is valued.

Chapter 57

Be upright in managing the state, use the army as something strange to do and with non-interference take
everything that is underneath the sky.

How do | know this is so? It is because of this: when everything that is underneath the sky has lots of taboos, the
poorer the people, when the people have lots of sharp implements, the state and royal house are increasingly in
darkness, when the people are very crafty, strange things increasingly arise, when the command of laws are
increasingly clever, the more bandits and thieves there will be.

Therefore, the sage says: “I have non-action, so the people themselves transform, | am very still, so the people
themselves are upright, 1 do not have any business, so the people themselves are natural, | have no desire, so the
people are themselves simple.”

Chapter 58
When the government is depressed, its people are pure and honest, when the government is inquiring about
everything, its people are lacking.

Disaster! What happiness relies on. Happiness! What disasters conceal. Who knows the limit. When there is no
uprightness, uprightness once again is strange and the good once again are evil. The confusion of the people,
these days are undoubtedly long. So, the sage is square but not cutting, angular but does not injure, straight but
not unrestrained, bright but not dazzling.

Chapter 59
In governing the people and dealing with the sky, there is nothing like being thrifty.

Now, only thrifty is called early preparation, early preparation is called heavily accumulated quiescence. To have
heavily accumulated quiescence and there is nothing a person cannot overcome. Having nothing that cannot be
overcome and there is no known limit to this person.

Having no known limit and this person can have the state. Having the mother of the state and one can long
endure. So, this is called deep roots and a firm base, which is the Dao’s way to live long and to see the world a
long time.

Chapter 60

Governing a large state is like cooking a small fish, use the Dao to administrate everything that is underneath the
sky, then ghosts do not have a spirit. It is not that these ghosts do not really have no spirit, it is that their spirit
cannot harm people.

It is not that these spirits do not harm people, it is that the sage also does not harm people. Now, because these
two do not mutually harm the people, therefore, quiescence converges and makes a return.

Chapter 61

A large state is downstream where all the rivers under the sky converge and is the female of everything that is
underneath the sky. A female constantly can with stillness defeat the male, this is because stillness is below.

Therefore, a large state can lie below a small state, thereby taking the small state, a small state can lie below a
large state, thereby taking the large state. Therefore, either by low lying a state can take over or by low lying a
state then takes. A large state merely desires to unite and raise the people, a small state merely desires to enter
into the affairs of people.

Now, the two each get what they so desire, the big state appropriately is below.
Chapter 62

The Dao is the abstruse mystery of ten thousand things, it is the good person’s treasure and is what preserves the
not good person. Beautiful words can be traded, respectful conduct can increase a person.
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People that are not good, why have them abandoned? Therefore, when establishing the son of the sky and putting
in place the three ministers, although a large flat round ornament of jade with a hole at the centre is given before
the four chariot horses, it is not like sitting down and moving towards the Dao.

Why did the ancients so value this Dao? One does not say they did it to seek gain, they did it to be exempt of
fault. Therefore, they are valued by all that are underneath the sky.

Chapter 63

Actions have no actions, affairs have no affairs, tastes have no tastes. Big as small, a lot as a little. Repay
resentment with quiescence. Plan the difficult while it is easy, do big things while they are small. Underneath the
sky difficult affairs must be done when they are easy, underneath the sky great affairs must be done when they
are small. So, in the end the sage never does anything great, therefore, the sage is able to accomplish greatness.

Now, light promises must have little trust, what is especially easy must be especially difficult. So, the sage takes
things like they are difficult, therefore in the end, nothing is difficult!

Chapter 64

What is quiet is easy to maintain, what has not yet come out is easy to plan, what is fragile easily falls apart,
what is faint is easily scattered. Act when there is nothing to have, manage when things are not yet a mess.

A tree that can fill the embrace of a man’s arms is born from a tiny shoot, a platform of nine levels high starts
from piling up earth, a journey of a thousand miles begins beneath one’s feet. To act is to fail, to hold is to lose.
So, the sage uses non-action, therefore, nothing fails, the sage does not hold on, therefore, nothing loses.

The people in dealing with affairs constantly have many accomplishments, yet they still lose. Be cautious at the
end like it was the start and then there will be no loss in affairs. So, the sage desires to have no desire, he does
not value those difficult to get goods, he learns not to learn, he returns the multitude of people to what they were
like before, he assists the ten thousand things to be natural and dares not act.

Chapter 65

The ancients who were good at practising the Dao did not want to brighten the people but would instead keep
them foolish. The people are difficult to manage when they have lots of wisdom.

Therefore, to use wisdom to govern a state is to rob the state, using no wisdom to govern the state is to bring
happiness to the state. Therefore, knowing a state through knowledge is to be the state’s thief, not knowing a
state through knowledge is to have a quiescent state.

To know these two is to also know the postponed pattern. Constantly knowing the postponed pattern is called
profound quiescence. Profound quiescence is deep and distant! It appears to run counter to things but afterwards
it then arrives at great order.

Chapter 66

Rivers and oceans are able to be the kings of a hundred valleys because they are good at being below them.
Therefore, they are able to be the kings of a hundred valleys.

So, if one desires to be above the people, your words must be below them, if one desires to be before the people,
your body must be behind them. So, the sage’s place is above, yet the people are not weighed down by him, his
place is in front, yet the people are not harmed.

So, everything that is underneath the sky is happily pushing him forward, yet without tiring. This is because the
sage does not contend, therefore, in everything that is underneath the sky, nothing can contend with him.

Chapter 67
Everything that is underneath the sky calls my Dao great but it seems like it is not.

Now, only because it is great, therefore, it seems like it is not worthy. If it was like being worthy, it would have
long ago become minute.

Now, | have three treasures that | hold and protect: first is called parental affection, second is called frugality and
the third is called daring not to be at the front of everything that is underneath the sky. Parental affection,
therefore able to be brave and frugal, therefore able to be expansive and not daring to be at the front of
everything that is underneath the sky, therefore able to completely grow into a vessel.

Now, to abandon parental affection but to be daring, to abandon frugality but to be expansive, to abandon being
behind, so as to be in front is death.
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Now, because of parental affection, so in war there is victory, so in military defence there is firmness. When the
sky wants to save, it guards with parental affection.

Chapter 68

A good soldier does not show his martial skill, good fighting is done with no anger, being good at defeating an
enemy is with no participation and being good at using people is to be below them. This is called the quiescence
of non-contention, it is also called using the strength of people and it is also called the utmost of joining the sky
of old.

Chapter 69

In using soldiers, there are the following sayings: “I dare not be the host, only the guest; I dare not advance an
inch, only retreat a foot.” This is called moving without moving, to roll up one’s sleeves without showing one’s
arms, to attack without an enemy and to hold without a weapon.

There is no greater calamity than to make light of your enemy, making light of your enemy and an opportunity is
lost, and so is my treasure. Therefore, fighting armies that are mutually together in combat, it is the grieving one
which will defeat the other!

Chapter 70

My words are very easy to know and very easy to walk. But no one underneath the sky is able to know them and
no one can walk them. Words have their ancestor, affairs have their monarch.

Now, only because they do not know, so they do not know me. Those who know me are few, thus | am valuable.
So, the sage wears coarse clothes and carries jade in his bosom.

Chapter 71
Knowing that you do not know is superior, not knowing you do not know is a sickness.

Now, only by being sick of sickness, so there will be no sickness. The sage is not sick because he is sick of
sickness, so therefore, he is not sick.

Chapter 72

When the people do not fear power, then great power arrives. Do not be familiar with people in their dwellings
and do not grow sick of them in their living.

Now, only because there is no dislike, so there is no rejection. So, the sage knows himself but does not see
himself, he loves himself but does not value himself. Therefore, he leaves that and gets this.

Chapter 73

Courageous at daring, thus death, courageous at not daring, thus life. These two, either have benefit or harm.
What the sky finds evil, who knows why? So, the sage also has difficulties in understanding why.

The sky’s Dao does not contend and therefore is good at defeating, it does not speak, yet it is good at responding,
it does not summon, yet it comes itself, it is relaxed, yet good at planning. The net of the sky is vast, it scatters
but does not neglect.

Chapter 74

The people do not fear death, so how are you going to fear them with death. If you make the people constantly
fear death, yet one does strange things, | will grab them and kill them, then who will dare to be strange. To
constantly have an executioner is to have killing.

Now, to replace the executioner’s Killing is called replacing him with the master craftsman’s chop.
Now, to replace the master craftsman’s chop, only a few will have their hands not damaged.
Chapter 75

The people are hungry because their superiors take too many taxes, so they are hungry. People are hard to
manage because their superiors have action, so they are difficult to manage.

When people take death lightly, this is because they are richly seeking life, so the people take death lightly.
Now, only one who has nothing to do in life is worthy at valuing life.

86



ach.ccsenet.org Asian Culture and History Vol. 14, No. 2; 2022

Chapter 76

At birth humans are soft and weak, at death they are hard and strong. At birth the ten thousand things, the plants
and trees are soft and full, at death they are dry and withered. Therefore, the hard and strong follow death, the
soft and weak follow life.

So, a strong army will not win and strong wood will break. The strong and great have their place below, while
the soft and weak have their place above.

Chapter 77

The sky’s Dao, is it not like drawing a bowstring? Up is pressed down, down is lifted up, to have a surplus is to
be reduced, to have deficiency is to be supplemented. The sky’s Dao is to reduce what has surplus and to
supplement that which is deficient. The Dao of man is not so, it reduces what is deficient and offers to that which
has surplus.

Those who are able to have surplus and give offerings to everything that is underneath the sky, only they have
the Dao. So, the sage acts, yet does not depend on, accomplishes, yet does not dwell and does not desire to show
his worth.

Chapter 78
In all that is underneath the sky nothing is softer and weaker than water, yet in attacking the hard and strong,

nothing can defeat it, this is because its emptiness is changeable. The weak defeats the strong, the soft defeats the
hard, in everything that is underneath the sky, no one does not know this but no one is able to do it.

So, the sage says: “to receive the filth of the state is called the governing altar for the gods of earth and grain. To
receive the bad luck of the state is the king of everything that is underneath the sky.” Upright words seem to be in
reverse.

Chapter 79

In harmonising great resentment there must have some surplus resentment left over, how can this be good? So,
the sage holds the left contract, yet does not demand from people.

One who has quiescence is in charge of the contract, those without quiescence are in charge of taxes. The sky’s
Dao has no relatives and is constantly with good people.

Chapter 80

A small state with few people makes ten multiples of a hundred implements, yet does not use them. Make the

people feel heavy about death and do not let them move far away. Although they have boats and carts, there is no
place to ride them. Although they have armour and weapons there is no place to display them.

Make the people again tie knots and use them. Sweet foods, beautiful clothes, quiet dwellings and happy
customs. Neighboring states look at each other, the sounds of chickens and dogs also heard by each other, the
people reach an old age and die without mutually going back and forth.

Chapter 81

Trustworthy words are not beautiful, beautiful words are not trustworthy. Good does not distinguish,
distinguishing is not good. Knowing is not extensive, extensiveness is not knowing.

The sage does not accumulate. He acts for the people, so the more he will have. He gives to the people, so the
even more abundant he will be. The sky’s Dao benefits all and does not harm any. The Dao of the sage acts, yet
does not contend.

3. Chinese Texts, Translation Notes and Analysis
Chapter 1 £—=

Line 1l

e
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2 Here Liozi uses the character k& @] (can), without any further explanation. Some translations add the word “spoken.”
“The Dao that can be spoken.” It is possible that Laozi was referring to: spoken; discussed; read about; or even thought about.

When we look at chapter 35, line 4, we can see the Dao as something that language or thought cannot really grasp. In chapter
25, lines 2, 3, and 4, Laozi describes the Dao as something that is unknowable, and only because he is somewhat compelled
or forced to give it some form of a name or a description, he calls it Dao.
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[The] Dao [that] can [be the] Dao [is] not [the] constant Dao. [The] name [that] can [be the] name [is] not [the]
constant name.

MWD
EOE - JEEES . BERM . EER -
Line 2

BEXIUM G BRENIZE -
Nameless, the start [of the] sky [and the] earth. [To] have [a] name, the mother [of] ten thousand things®.

MWD
EREBY I BRENZEH -
Nameless, the start [of] ten thousand things. [To] have [a] name, the mother [of] ten thousand things.

Line3

- BEAR - DOERENY - BEMN - DURERM -

Therefore, constantly [with] no desire, so [as to] observe its mysteries. Constantly [to] have desire, so [as to]
observe its border (manifestations).

MWD
B A - DR . EEM - UEREE -
Line 4

IEmZE - Bt - MER - FERZRR - 22X8% - BWZF -

3 The chang ® character is used throughout the Daodéjing many times. In the Mawangdui version, chang is substituted for
héng 15, except for in chapter 16, lines 2 and 3; chapter 52, line 5, and chapter 55, line 5. The only common denominator
between these two characters is that they both can mean “constant.” This idea of constant seems to be mutually exchangeable
with the words “normal” or “constantly.” It seems that Laozi sees nature’s way as being the norm, therefore, chang could be
translated as “natural,” “naturally,” “nature’s way” or “naturalness.” I originally translated it in this way but took these
translations out as a direct translation would still require “constant,” or “constantly.” In chapter 16, line 2, Liozi explicitly
explains what chadng means: [a] return [to] life [is] called [the] constant, [to] know [the] constant [is] called brightness. One
of the most useful chapters for understanding chang is chapter 55, line 5: crying [the] whole day, yet [they do] not [get a]
hoarse voice, [the] most (peak) harmony. [To] know [this] harmony [is] called, [the] constant. This can be understood as
something akin to nature’s harmony.

4 In modern Chinese, feichang 3FE means “extremely.”

5 Characters such as yé 17, hii F, yi £, zhé &, fi X, zai & can all have varying meanings depending on how they are
used. They were most likely originally used as a type of pause to help the reader have some form of sentence structure, so
they know where they are in the sentence. Therefore, | generally add some form of pause by using a comma or full stop in the
Chinese text behind these characters.

6 In the MWD versions A and B, tiandi X1t (sky and earth) is wanwl E4J (ten thousand things).

7 Where the word zhi Z is, | generally add “the.” If the zhi is the second-to-last word of the sentence, | take that part and
put it at the beginning of the sentence. The character de B9 is the modern equivalent of zhi 7.

8 Ten thousand things mean “everything.”

9 The character yi 1} is one of the most common grammar characters used in the Daodéjing and can have a vast array of
meanings depending on the sentence. In regard to translating yi, | commonly use “so,” “can,” “is” or “because”
wherever possible. Otherwise, | insert the most reasonable English grammar word.

10 The character qi E is normally translated as “it/s,” “the,” “this” or “their.”

11 |n the MWD versions A and B, jiao #{ (boundary or border) is jiao B (it is most likely an alternate form of jiao %X).

12 In the MWD version A, miao ¥ (mystery) is mizo B (minuscule).

13 The character xuan Z is used throughout the Daodéjing and could be translated in many ways. It is commonly translated
as “dark.” It seems that Ldozi most likely did not mean dark as we use it in English. If we understand it from Laozi’s

LI

perspective, it appears to mean something indescribable, like the Dao. As Liozi commonly uses this character in a positive
manner, | use the word “profound,” as in English, something profound tends to be indescribable but is also used in a positive
way. MWD omits, zhixuan ZZ.

14 The grammar word you X has been translated as “even more,” as the character means a repetition or continuation in
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These two [come] out [the] same, yet [are] named differently, both [are] called the profound. Profound [and]
even more profound, the gate [to] all mysteries.

MWD

#E - FHHRS - BAEHR  Z2Z2NPZ - WP -
Chapter2 "5

Line1l

RIEEMET/E - FVEEE BHESZAS  IfZC -
[When everything that is] underneath [the] sky all know beauty to be beautiful, thus [there is] already ugliness.
[When] all know good to be good, thus [there is] already not good.

MWD

ANEMOEZRHE - #8700 - 2ENSH - TirEZE -

[When everything that is] underneath [the] sky, all know beauty to be beautiful, [there is] already ugliness.
[When] all know good, thus [there is] not good.

Line?2

o BEMAL - B#5MEA  REMAFE2 . 5 MEES - S8 - srEEE» -

Therefore, [to] have [and] not [have] mutually create, difficult [and] easy mutually become, long [and] short
mutually shape, high [and] low mutually lean, voice [and] sound mutually harmonise, front [and] back mutually
follow.?

MWD
AT ZRENY BB THAR - EEZERE - B THERN  SBEZAE - R ZABEE -
Line 3

L PBABEYEIR TS - TASZH -
So, [the] sage dwells [in] the affairs [of] non-action [and] teaches [by] doing [and] not speaking.

MWD
B BRAELRZE®  TASZH -

action.

15 In the MWD version A, you X is you B (have).

16 The characters ttanxia X (under/neath the sky) could also be translated as “the world,” it has purposely been kept as a
direct translation.

17 The character s1 F is translated as “thus.”

8 The character yi & is translated as “already.”

9 In the Guddian in this chapter zhi # (knowledge) is zhi & (wisdom).

20 In the MWD version B and the Guddian, ¢ %& (ugly)isya &2 (inferior).

21 |n the Guddian, this line reads; BEEZIITAZE -

22 In the MWD versions Aand B, xing % (shape) is xing ffll (punishment) and in the Guadian it is xing Z¢ (type).

2 In the MWD versions A and B, qing 1t (lean) is ying & (fill).

24 In the MWD versions A and B, sui [ (follow) is sui, F& and in the Guddian it is hui or duo B& (sink or destroy).

%5 At the end of this sentence in MWD versions A and B, héngyé 1Bt is added, which could translate as [this is the]
constant.

% In line 2, an early expression of the philosophy of yin and yang—and the concept of duality it embodies—can be observed.
27 |n the Guodian, this line reads: X T-ZAB4EH -

28 The Guodian mistakenly uses shéng E2 (sage).

2 The characters shiyi 2} is always translated as “so” in this paper.

%0 In the MWD versions Aand B, chii /& (reside or dwell) is ju & (residence).

81 In the MWD wi #is wi 75 and in the Guddian is sometimes wéang T=. These three characters (&, 75, T°) have
historically been used to represent the word “no” among other meanings.
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Line 4

BYERS . MBAEE - £ - MABY - & MASE - AL - MHPE -
[The] ten thousand things do, yet [there is] no decline, [to] produce (or give birth), yet not [to] have (own), [to]
act, yet not [to] depend on, [to] accomplish, yet not [to] reside [in accomplishment].

MWD
B T - s B RS . B TR -

Line5
KA - #E - B AE -
Now, only [because there is] no residing [in accomplishment], so [there is] no loss.

MWD
St - BBE - 21 B

Chapter3 =%

Linel

RO ERAS -

[Do] not esteem [the] worthy, so [the] people [will] not contend [with each other].
MWD

FLE  BRAS-

Line 2

K%%&?%‘MZE ! EEK Iy ];fl./g °

[Do] not value hard to get goods, so [the] people [will] not become robbers.

MWD
AEHFYE  BERARE -

32 MWD version A uses the character shéng &, which means “sound.” MWD version B does not have a character for this.
Examples like this clearly show that a scribe is writing down an orally memorised or orally spoken version and is simply
writing a sound as opposed to a character, hence the mistake.

% In the Guodian, this line reads: 2 - BEABTRZE -

34 The character yan % is used throughout the Ddodéjing, it is a synonym of zai & and hia <. It is also a final modal

particle, used to show a particular state or express affirmation, doubt or exclamation. | have omitted any form of translation
for it. Zai can sometimes be translated with an exclamation mark. The character hii ¥ can have various meanings but is

either translated with an exclamation or question mark. The character x1 5 could also be translated with an exclamation but
in some places, | have used the colloquial English word “ah,” which is based on the modern usage of the Mandarin word, a .
The classical version of “ah” is ju H.

35 The character ér 1 is a grammar character normally translated as “yet,” but where that does not work in a sentence, “but”
or “and” is used.

3% In the MWD versions A and B, ci & (decline) is shi % (start).
37 These four characters: 4 - M-~ are not in the MWD version.

3 In many cases within the MWD, bl & (no) is fi 35 (not).
39 Throughout the Daodéjing there are many words used to describe a negative, such as “no,” or “not.” Some examples

include, fu 75, bl &, wi & mo E andwu 7).

40 In the MWD version B, zud fE (to do) is x1 & (former times, in the past).

4L In the MWD version A, shi 15 (depend on) is zhi & (will or aspiration).

42 The character fi 3K is one of the most common grammar words used in the Daodéjing. It can be used as a generic
personal pronoun, a generic demonstrative pronoun, and a sentence-initial particle which introduces a topic. | have generally
translated it as “now.” Fawéi X[ is the most common usage of f(i in the Daodéjing and is translated as “now, only ...”

43 In the MWD versions A and B, shang & (esteem) is shang L (up).

44 The character dé 75 can mean “to obtain,” “to gain” or “to acquire.”
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Line 3
ARTIER - EE/OAEL -
[Do] not show [things that] can [be] desirous, so [the] people’s hearts [are] not [in a] mess.

MWD
ARTR - EEAAEL -

Line 4

B BAZE  EBEHLO®  BHE  HEE - BES -

So, [the] sage manages [by] emptying the heart, filling the abdomen, weakening the will [and] strengthening the
bones.

MWD
2L BA AN #Td  BIE - BIS - BIS
Line5

BEREMEAN - X - BF - AEATY -
Constantly make [the] people not know [and have] no desire, make [those] now [who have] wisdom dare not
act.

MWD
EEREMEM - 5k - ## - AREH -
Line 6

BSAMSEAR -

WY 7N i

Act [through] non-action, thus nothing [is] not managed.

MWD

#H5 - Mme - AELRA -
No action, that is all, thus nothing [is] not managed.

Chapter 4 SEE

Linel
B MAZ - SR E.
[The] Dao is [like an] empty utensil, yet [in] use [it is] not filled.

MWD
B, MAY - BHE.
[The] Dao is [like an] empty utensil, [it] has not [been] filled.

45 In the MWD version A, these three words are not there. In the MWD version B, qi & (his, her, it/s, their) is i 77 (this is
an archaic word and means “his,” “her,” “it/s,” or “their”). In the MWD versions, this character difference is very common. I
will continue to underline it but will not mention it anymore in the comments after this chapter. It is unclear if gi is referring
to the sage or others, therefore, I have chosen “the” as the translation, as it is more generic.

4 In the MWD version A, shéng 22 (sage) is sheng & (sound).

47 In ancient Chinese, when there is one character followed by a zhé &, which is then followed by a few words and then a
y& 1, itis the first word before the zh&, which is being defined. In line 5, fi 3% is translated as “now.” The sentence infers
that it is nearly a rule in the way that those who have wisdom will dare not act.

48 The character zé Bl in Chinese is very important and can be difficult to translate into English. It is used throughout the
Daodéjing as a conjunction to indicate cause and effect. It could therefore be translated as “thus” but this word seems too
weak, as the cause and effect that zé refers to is something that is more concrete, like a law. As | have been unable to find one
word in English that seems to fit, T use “thus,” “because,” or “so as to become.”

49 Chong 4 means to “infuse.” This word has connotations with zhong 52, which is a “small handleless cup.” The
assumption in the context of the sentence is that this character chong is referring to emptiness.

50 In this case, huod 3% has no specific meaning and is used as a conjunction.
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Line 2
st BIREM 2R,
[Like an] abyss ah, [it is] like the ancestor [of the] ten thousand things.

MWD
RS - B 7R -
Line 3

WSAEER - BRE A - FEDS - FIHEEE -
[1t] subdues the sharp, unties the entangled, harmonises the bright [and is the] same [as] the dust.

MWD
FEERS - FREH - MEY - FEEE.
Line 4

8BS Bl E.
Deep ah, [it is] like [it] perhaps exists.

MWD
BT - sz,

Line5

EARMEZF - RFEZ2FE -
I [do] not know whose child [it is], [its] form precedes God.

MWD
EBEANTHZ A B2FZ% -

Chapter5 S8R =

Linel

Kith A - DIBMAS - BEANM - LBEBSEN -
[The] sky [and the] earth [are] not benevolent, so [they treat the] ten thousand things to be (like) straw dogs, [the]
sage [is] not benevolent, so [he treats a] hundred surnames®® to be [as] straw dogs.>®

MWD
KA - LBYRSBIE - BOAANC - LEBSS -

51 In the MWD, x1 ‘5 is always he .

52 In MWD version A, si {1 (like or similar) is shi ¥ (start) and in version B, it is f&, and is most likely pronounced yi and

means “foolish” or “static.” Maybe something is static just before it starts. This same change is made in line 4.

53 In the MWD version A, yuan ki (deep pool, profound, deep) is xido 7 (deep and clear water).

5 In the MWD versions Aand B, cud # (subdue) is cuo # (afile).

5 In the MWD version B, rui #t (sharp) is dui 52 (exchange).

5 In the MWD version B, fen #) (entangled) is fen 25 (fragrance).

57 In modern Chinese, the character huo 3% is a conjunction and means “or” but in this case, it can mean “perhaps”.

58 In Chinese, biixing B directly means a hundred surnames, family or clan names but indirectly means “the common
people.”

%9 This chapter introduces the concept of 'straw dogs' as a core idea in the Daodéjing, highlighting the importance of living
naturally and without interference. It suggests that non-interference with nature may appear harsh, yet the sage accepts and
follows this principle with understanding.

60 See n.46.

61 In the MWD version A, xing % (family name) is xing & (pay a visit to one’s parent, inspect or examine).
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Line 2

R 2@ - EREET - E - MAE? S & mAasE -

Between [the] sky [and the] earth, it [is] like [a] bellows. Empty, yet [it is] not exhausted, moving, yet more
[goes] out.

MWD
K2/ THCESET - E - MR 8 Mt -
Line 3

LE00 Y58 . KD -

Lots [of] talk [is to be] quickly poor, [it is] not like abiding [by the] centre.
MWD

ZHEHE  FAETRP -

Chapter 6 SB/E

Linel
BIATE - BRRORAET
[The] valley spirit [does] not die, [it] is called [the] profound female.

MWD
AWAT - 2B -
Line 2

ZAE 2P - BRRRMIR™ -
The gate [of the] profound female is called [the] root [of the] sky [and the] earth.

MWD
#EZP . EBEI AR,

Line 3

mrRET - RZAEE -
Continuously [it] seems [to] exist, [in] use [though, it is] not diligent (consumed).

62 In the MWD versions Aand B, qii /& (to exhaust) is gii J& (to exhaust).
8 The Guodian uses the exact same characters as these four.

64 |n the MWD versions Aand B, yi X (more) isy( A1 (consent or approve).

8 In the MWD version B, you J# (just as or like) is you Bt (plan or scheme).

8 In the MWD versions Aand B, yan = (talk) is wén & (hear).

67 Yan = can mean talk or speak.

8 In this case, git & is not the simplified version of gii £%. The character gii is an ancient character from shang oracle bone

script itself. In the MWD versions Aand B, gt & (valley) is yi ;& (bath, wash or bathe. It is most likely an alternate form

of gu).

89 Both MWD versions A and B use wéi & (stomach and is an alternative form of wei) instead of wéi 7&.

0 The character pin 4t is a type of generic female adjective added to words like chicken and horse, in the way that when

added, these words become hen and mare.

" As the Dao produced everything, Liozi uses feminine similes such as the valley spirit, the profound female and the
mother to represent it; water runs to the bottom of the valley and new life comes forth. For example, chapter 20, line 8: |
alone [am] different [from other] people, because [I] treasure feeding [on the] mother. Chapter 10, line 5: [in] opening [and]
closing [the] sky’s gate, can [you] be [the] female? Chapter 28, line 1: know the male [but] abide [by] the female. Chapter 61,
line 2: [a] females constantly can [with] stillness defeat [the] male.

2 In the MWD versions A and B, mian %% (continuous) is xian % (district or prefecture).

3 In the MWD versions A and B, gin £ (hardworking) is jin £ (barely or merely. It can also mean clay).
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MWD
BN, TEE, BIAE-

Chapter 7 £+ &

Line 1

KEMA - RiPFLIMBERBARE - LIEHABYE - 8 BeRE -
[The] sky [lives] long, [the] earth [is] old. [The] sky [and] earth [are] so able [to live] long and [be] old because
they [do] not live [for] themselves, therefore, [they are] able [to] live long.

MWD
RERMA - R ZFilBERBEAE - LEABZED - 8 BERE -

Line?2

ZLL BABRCHESS - MBSk SEE - MBTF - FRUIEERIT 78 - & SERER -

So, [the] sage [puts] his body behind, yet [his] body [is in] front, [he puts] his body [on the] outside, yet [his]
body lives. [Is this] not because he [is] not [for the] self? Therefore, [he] can complete himself.

MWD

B BARTE - MB% - SHEHE  MBK" IEG  mEHF  AUEELE . & - BEER -

So, [the] sage [puts] his body behind, yet [his] body [is in] front, [he puts] his body [on the] outside, yet [his]
body [is in the] front, [he puts] his body [on the] outside, yet [his] body lives. [Is this] not because he [is] not [for
the] self? Therefore, [he] can complete himself.

Chapter 8 S8)\&E

Linel

EEEOK . KESHEY - MAFE -

Superior goodness [is] like water, water [is] good [at] benefiting [the] ten thousand things because [it does] not
contend.

MWD
EEK . KEREY  TEEN

Line2
BRAZRE - 5 - 251858 -
All [its] dwellings, people [find] ugly, therefore, [it is] almost at [the] Dao.

7 The characters sudyi FTlX are used to introduce a clause of result, which is preceded by a clause of reason. Potential
translations could be “therefore,” “because” or “as a result of.” | prefer to use “so” because in this paper gu &% is always
translated as “therefore.”

5 In the MWD version A, hou # (back) is tul 38 (to move back). In the MWD version B, it is rui
edge of a body of water).

6 The character i H can also be used as “his” or “her.”

" The character yé 4B, which is normally pronounced xié, is a grammar word that classically denotes a question.

-+

A (tiny, small, the

8 In the MWD versions A and B, yé 48 is y( B (this word can mean “carriage” but in this case it is used as a grammar
word, it seems to be used in the same way as yg).

™ In the MWD version B, these six characters are added.

8 |n the MWD version A, rudo & (as if, like) is zhi & (rule, manage, govern), and in the MWD version B, itis ri ¥ (as if,
like).

81 In the MWD version A, zhéng 5 (contend) is jing &F (still), in version B it is the same as the Wang Bi. This is the
same in line 4.

82 The character y( 5% is another grammar word that can mean “in,” “at,” “to,” “from,” “by” and “then.” Throughout this
paper, | try to find the appropriate word for the sentence and do not follow any strict rule of just using one translation.

94



ach.ccsenet.org Asian Culture and History Vol. 14, No. 2; 2022

MWD

ERMANZFEE . i BRER -

Line 3

EEM - OER BEC® S=E 0 ESh - F= 0 BIE -

[A] good dwelling [is with the] earth, [a] good heart [is an] abyss, good partaking [is] benevolent, good talk [is]
trustworthy, good uprightness [is done with good] management, good affairs [are handled with good] abilities,
good activities [are done with good] timing.

MWD
EE - LDEM - FEX  S%EE - EE8 - =56 BER -

Line 4

KM - AF - B I
Now, only [because one does] not contend, therefore, [one does] not [commit any] fault.% &

MWD
RIfg - AF, B |,L -

Chapter 9 SBNE

Linel

$6 . M - AMEE.
[To] hold, yet fill, it [is] not like before.

MWD
' mEz  AEEYS -
Line 2

w0 - MRz - Aol&RE,
[To] temper, yet sharpen, [it] cannot [be] preserved [a] long [time].

MWD
i - MER%2Z% . AolRET -

8 In the MWD version B, wi %2 (dislike or loathe) is ya &2 (inferior).
8 In the MWD version B, yushanrén E221_ (good partaking [is] benevolent) is ytishantian 72X (good giving [is like the]
sky), and in the MWD version A, these characters are omitted. In the MWD version A, rén i (abyss) is xiao & (deep

and
clear).

8 In the MWD version A, yan = (speech) is yii ¥ (give).

8 The character wai #& is commonly used in the Ddodéjing. It can mean either “no/not” or “emptiness.” For example,
chapter 28, line 2, waji #&4R (utmost emptiness) and chapter 11 are all examples of wi being used as emptiness. WiyuZ
A% (no desire) and wiming &4 (nameless) are examples of wi meaning “no.”

87 Using this idea of buzhéng A~ or non-contention is a quiescence. See chapter 68, lines 1 and 2.

8 |n the MWD versions Aand B, chi #F (hold or grasp) is dian 1& (the tip of a tree).

8 In the MWD version B, ruogi &HE (like it) is ragi #077 (like it).

% The character ## can have different meanings depending on the tone and is normally pronounced “chuai.” In the context
of this sentence, it is pronounced “zhui” and means “to strike.” In the MWD version B, this character is duan # (forge or
temper, as in forge metal). In the Guodian it is, tuan S (rapids or rushing water).

9 In MWD versions A and B, bdo {R (protect or defend) is bio % (preserve or nurture), and in the Guddian, it is the same
as the Wang Bi.

9 In the MWD version B, rui % (sharp) is yiin 78 (suitable, allow, fair), and in the Guodian it is qin & (crowd, group or
measure word).

% In the Guddian, these four characters are: i - MEf2.
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Line 3
TEWMEY  BEZBET®.
[To] fill [a] hall [with] jade [and] gold, [there is] no capability [to] guard [it].

MWD
SERE BT -

Line 4

';E.-;‘Eé:': ’ ﬁlﬁn\\% ’ QEE% °
[To] be rich, yet proud, [brings] self-loss [and] its [own] blame.

MWD
SES . MEY - EEeSt -
Line5

hESR - K828 -
[After a] deed [is] satisfied (finished), [the] body withdraws, [this is] the sky’s Dao.

MWD
RSB . K ZE -

Chapter 10 S£+&

Linel

FEMRIE—  BEERT -

[Can you] bring [the] ethereal [and] corporeal souls®® together [as] one [and are you] able [to do it with] no
separation?

MWD
OB AEEORT,
Line 2

EREFE  EERT -
Concentrate [your] energy (breath) [to] attain softness, can [you be like an] infant?'%

MWD
ERNER - HBERT -

% In the MWD versions A and B, mantang SwZ (full hall) is yingshi ZZ (full room).

% Depending on the context, this character shdu =F is either translated as “abide” or “guard.”

% |n the Guodian, fu & (rich or wealthy) is fu & (good fortune or good luck)

9 In the Guddian, jiao & (proud or arrogant) is gido & (tall, lofty, proud).

9 The character tian X is normally translated as heaven but a more appropriate translation is probably “sky.”

9 The characters: tianzhidao X238 ([the] sky’s Dao) appear in chapter 73, line 4; chapter 77, line 1, and chapter 81, line 5.
When zhi =7 is behind a word, the zh1 =2 can be translated as “the” and then put in the front of the English sentence. In this
way, the translation is more direct.

100 In the MWD version A, tui *E (move back or retreat) is rui %5 (edge of the water).

101 In Chinese medicine, there are five spirits stored in the five yin organs, which can have an effect on emotions and
psychology. The p6 % (corporeal soul) is stored in the lungs (and dies at death). Its counterpart is the hin ZE (ethereal
soul), which does not die at death and is stored in the liver. It is commonly thought that the word ying & is another version
of the word han, even though there appears to be no substantial evidence for this.

102 |n the MWD version B, zai & (to carry or hold) is dai & (put on or wear).

103 In the MWD version B, #& is t; both are pronounced “wt” and mean “no” or “not.” This is the same in lines 4 and 6.
104 This may be the earliest mention of some form of breath training in China, where Li0zi indirectly recommends to breathe
like an infant, which probably means to breathe naturally.
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Line 3

HRISERZ B0 - BEFIE T
[In] cleaning [and] eliminating [the] profound inspection, can [you have] no blemish?

MWD
BIRRE, BEERT -
Line 4

BERE - BEEMNT -

[In] loving [the] people [and] managing [the] state, can [you do it with] not knowing?
MWD

BRQVE - BEBUANTF -

Line5

KPOBIR - BEBIET -
[In] opening [and] closing [the] sky’s gate, can [you] be [the] female?

MWD
KFIBRIRT - BBl -
Line 6

AR IE - BEEAIT -
[In] understanding [the] four reaches (everywhere), can [you do it with] not knowing?

MWD
BRSO, AEBLUAT -

Line 7

T7 BZ % MAR B MAKY. & MAE . ZBEXE-

Produced [and] raised.!*® Produce, yet not [to] have, [to] act, yet not depend [on], [to] grow, yet not [to]
slaughter. [This] is called profound quiescence.!**

MWD
BT, £ TRA. s, B TBEN, SEXER.

Chapter 11 §+—

Line1l

— BRI —5 - EHE - AEZA.
Thirty spokes together [make a] single hub, by its emptiness, [the] vehicle has use.

105 |n MWD versions A and B, di j%& (to clean, wash or cleanse) is xiii & (repair or cultivate).

106 |n the MWD versions Aand B, lin & is jian &%, which can both mean “inspect.”

107 1n the MWD version B, zhi j& (govern) is gua 1& (the pointed end of an arrow).

108 The MWD version B uses qi &Y instead of kai &, they both mean “open.”

109 In the MWD versions A and B, these four characters are omitted.

110 Chapter 51, line 5, has the same words: produce, yet not [to] have, [to] act, yet not depend [on], [to] grow, yet not [to]
slaughter. [This] is called profound quiescence.

11 1n terms of the meaning of dé, see Appendix 1, pg. 163.

12 |n MWD version B, in line 7, bu & isfa 35 and wei &5 (called) is wei B (stomach, which can also mean “called”).
113 |n MWD versions Aand B, sanshi =1 (30) issa #t (30).

114 In the MWD version B, fu & (width or hem/margin) and gong £ (common) are bi & (wooden board) and tong &

(alike or together). Both fu & and bi & are clearly trying to refer to f(; spokes (of a wheel).
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MWD
fuigH—8  SHE  AEHAT -
Line 2

Hafes - SHE B2
Mould clay so [as to] make [a] vessel, by its emptiness, [the] vessel has use.

MWD
S MR SEE BARCED-
Line 3

BRENAZEY . EHE  BEZH.
Chisel [a] door [and] window, so [as to] make [a] room, by its emptiness [the] room has use.

MWD
HE R - EEE  AEZBN -
Line 4

- BZUURAN - \ZUBA -

Therefore, [in] having, so [lies] the benefit, [in] emptiness, so [lies] the use.16

MWD
8 BrLBER - mTLAA -

Chapter 12 g+ "5

Linel

ABSWARE -

[The] five colours cause [a] person’s eyes [to go] blind.
MWD

AEHEABEY .

Line 2
ESNEHE
[The] five sounds cause [a] person’s ears [to go] deaf.
MWD (see line 4)
SBEEHAE - AL

Line 3

FalSSUNBESS
[The] five tastes cause [a] person’s mouth [to go] bland.

115 1n the MWD versions A and B, yiwéishi MAZ3Z (s0 [as to] make a room) is omitted.

116 In this chapter, Lozl is comparing the opposing characters of ysu & and wi #&; sometimes translated as being and non-
being, in that they are like two faces of the same coin. The idea of duality is used throughout the entire Daodéjing. For example,
chapter 1, line 4: these two [come] out [the] same, yet [are] named differently, both [are] called the profound. Chapter 2, line 2:
therefore, [to] have [and] not [have] mutually create, difficult [and] easy mutually become, long [and] short mutually shape,
high [and] low mutually lean, voice [and] sound mutually harmonise, front [and] back mutually follow. The

idea of wiwéi #&7% is also an idea of opposites with wi being the nothing/ness and emptiness, while wéi % is action,
movement or activity.
17 In chapter 12, we find the MWD versions in a different order.

18 In the MWD versions Aand B, ling < (cause) is shi f# (make) and is the same throughout the chapter.
119 1n the MWD version A, this line reads, T1afE A BHAB ([the] five colours make [a] person’s eyes bright).
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MWD (see line 5)
BSZEH  EAZTE
Line4

n%ﬁ’m%ﬁﬂlzoﬁ‘éf‘, ’ %A/B\ﬁézfi
Galloping horses (horse racing) [and] hunting cause [a] person’s heart [to] go mad.

MWD (see line 3)
ALREAZ A -

Line5

#HECE AT

Hard [to] get goods cause [a] person [to] do harm.
MWD (see line 2)

ASFAZEE -

Line 6

L BA - BEASRE - 8 EWEUL -
So, [the] sage does [with his] abdomen?* [and does] not do [with his] eyes, therefore, [he] leaves that [and] gets
this.

MWD
U BA 2B - BEE - MARE - 8- B - mHEUE2 -

So, the sage, manages [by] doing [with his] abdomen and not [with his] eyes, therefore [he] leaves that, yet [he]
gets this.

Chapter 13 +=%

Linel
EPELE  EABRES -
[Take] favours [and] humiliations like surprises, value great troubles like [the] body.

MWD
EELE  SABES -
Line 2

REEEE -
What [is] called [take] favours [and] humiliations like surprises?
MWD

B R -

Line 3
EAN BZEE KXZEE ZREEEE-
Humiliations are below (disgraces), [to] get [them is] like [a] surprise, [to] lose [them is also] like [a] surprise,

120 In the MWD versions A and B, tianlie BJ& (go hunting) is tianla FHE& (the first character is a field, the second can
mean cured meat, or the end-of-year sacrifice that took place shortly after the winter solstice).

121 The abdomen probably refers to the stomach, and is a simile that means all one needs in life is to have enough food to be
satisfied. The eyes are probably a simile for desires. See chapter 3, line 4: so, [the] sage manages [by] emptying the heart,
filling the abdomen, weakening the will [and] strengthening the bones.

122 In the MWD version A, these last six characters are: & - ZBEH Itb. They have the same meaning.

123 |n the MWD version A, chdng BE (favour) is long %€ (dragon), in the MWD version B, it is Iong 5 (lane or alley).
This variation is the same throughout the chapter.

124 In the MWD version A, hé 1@ (what, which) iské EF (harsh or severe).
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[this] is [what is] called [taking] favours [and] humiliations like surprises.

MWD
BZRT BZER KZEK 2BEFERE -

Line4
BEARES -
What [is] called value great troubles like [the] body.

MWD
ABBABES -
Line5

BFFLIBARERE - HEAS - REES - FEUE -
[Because] | so have great troubles, [so] | have [a] body, if I [did] not [have a] body, what troubles [would] I
have?

MWD
BFIAKREE  "REBBt - REES  #B50E -
Line 6

W BUBRXT - HIFXT.
Therefore, value [the] body as [though it were like everything] underneath [the] sky (world); as if [everything]
underneath [the] sky could depend [on it].

MWD
- BRERART  BHULUFBKT -
Line7

UBR/XT - HoFE2XT -
The body is [like everything that is] underneath [the] sky (world); as if [all that are] underneath [the] sky could
be entrusted [with it].

MWD

PBRRT T XTF -
Chapter 14 £+ ME

Linel

RIZAR - BEWR2, B AH  BEFP, BOZAE - BEM -
[To] look [but] not [to] see [is] called disappearing, [to] listen [but] not hear [is] called rare, [to] struggle [but]
not get [is] called faint.

MWD
B MHE SrEAM-BY mHEE - 29CAE - 5Y . mHE - S2AE -

125 |n the MWD version B, ji & (depend on) is tu6 2 (a sack or type of bag that opens on both ends).

126 1n the MWD versions Aand B, tud 5t (entrust) is ji & (depend on).

127 The characters yueé El and wei 78 can both mean “call/ed,” “name/d” or “speak/spoke.” These translations are used
except when it says mingyué 4 El; in this case, “named” is always used for the translation, as the character ming % means
“name.”

128 |t is interesting to note that the character yi 38 means to “wipe out” or “exterminate” or “non-Han Chinese (barbarians)”
in ancient Chinese. In the MWD versions Aand B, yi 32 (wipe out) is w&i f# (tiny).

129 |n ancient Chinese, x1 & means “a little.”

130 |n the MWD versions A and B, the character b6 & (fight or combat) is hiin & (dark or dim). In the MWD version B,
this hiin is preceded by a dé¢ 1.
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[To] look, yet not see, [the] name [is] called faint, [to] listen, yet not hear, [the] name [is] called rare, [to] console,
yet not get, [the] name [is] called disappearing.

Line 2
=2, FoEESR - W B me—

These three cannot [be] cIoser questloned, therefore, [they] mix and become one.

MWD
4=% FIUEH BB TA—-

Line 3

H EARE . BN ARRS -
Its top [is] not bright, its bottom [is] not dark.

MWD

_j‘é EJ:K"“ H—FK/L:\ °
[The] one, its top [is] not confused, its bottom [is] not dim.

Line4

ABAES . AT - BEREREY - ZBERZK - BY2g - 2B -

Restraining [and] restrammg, [it] cannot [be] named, again [it] returns to nothing, [it] is called the formless form,
the image [of] nothing, [it] is called dim [and] indistinct.

MWD

S8 . A0F  BEREY  EBERAZR  BYZ%  SBRH -
Searching [and] searchmg ah, [it] cannot [be] named, again [it] returns to nothing, [it] is called the formless form,
the image [of] nothing, [it] is called dim [and] indistinct.

Line5

M7AREE  BZAREE -
Welcoming [it and you still can] not see its head, following [it and you can] not see its back.

MWD

BE- MY ARHE -0 MARHEE -
Follow [it], yet [you can] not see its back, welcome [it], yet [you can] not see its head.

Line 6
BEeZE - UHSZ2AE -
Grasp the ancient Dao, so [as to] have [it] driven [into] the now.

131 In the MWD version B, ming & (name) in this sentence is ming @a (life) in this chapter.

132 In the MWD versions A and B, zhijié &4 (to cause questioning) is zhiji £t (reach a plan or strategy). A translation
for zhi is omitted in this line.

133 In the MWD version B, the character jiio 8 (bright) is mit # (deceive or confuse), in the MWD version A it is shou
W (receive, collect, restrain, contract or put away).

134In the MWD versions A and B, buméi Ak (not dark) is buhii /& (not all of a sudden or no neglect).

185 The character shéng #E means “restraining,” Laozi may have chosen this character in the way the Dao restrains itself
from being seen. In the MWD versions A and B, another character is used, which is xn Z; in ancient China, this was a unit
of measure equal to about eight inches, it also means “search,” “look for” or “seek.”

136 In the MWD version B, hii 12 (dim) and huiang % (indistinct) are hii 7R (all of a sudden or neglect) and wang &
(distant). The character wang is especially difficult to translate but probably means, in the context of this sentence, “to gaze
into the distance,” therefore, the translation is distant.

137 |In MWD version B, suizhi 52 isyingér #I.

138 In the MWD versions Aand B, gti & (ancient) is jin < (modern or present day).
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MWD

Wo2E - LS 2A -

Grasp now the Dao, so [as to] have [it] driven [into] the now.
Line7

BEAI S - BEREA -
[To be] able [to] know [the] ancient beginnings is called [the] chronicles [of] Dao.

MWD

FEts - 2884 -
Chapter 15 f+HE
Linel

HZEATE  MYZE  RATEW - KM AOlE - W BAEZE.

The ancients [who were] good [at] being scholars [were] faint, mysterious, profound [and] open, [they were so]
deep [you] could not know [them]. Now, only [because you] could not know [them], therefore, [I am] compelled
to [describe their] appearance.

MWD

HYMAEE  HBXEN® . FROE. ki ROS & BEYE W

The ancients [who were] immortal [were with] the Dao, [they were] faint, mysterious, profound, reaching, [and
so] deep [you] could not [know their] will. Now, only [because you] could not [know their] will, therefore [I am]
compelled to [describe their] appearance.

Line 2

FRUSMS W) 1[146 o JfTS **EEIEMB Ees  HEE - %9  HEKSZGES - 85 BHE
*% 152HE153 H%KIM ~15'|:155/\ /\ /%

Hesitating, like crossing [a] river [in] winter. Irresolute ah, like fearing neighbours [on] four [sides]. Dignified ah,
like [being a] guest. Contaminating (dissolving) ah, like ice [that] will release (melt). Honest ah, like simplicity.
Vast ah, like [the] valley. Mixed ah, like muddiness.

MWD
BB TEL) I TR - I TEE ORI HEEME - R0 TR . &

139 Towards the end of the Zhou dynasty, there was a formal set of four occupations: shi == (scholar), nong & (farmer),
gong L (craftsmen) and shang & (merchants).

140 |n this sentence, the MWD versions Aand B, shi & (know) is zhi & (will).

141 In the MWD version B, tong %8 (open) is da #Z (reaching).

142 1n the Guddian, these four characters are: #43F852%3Z (must not indulge [in] profound reaching).

143 |n the Guodian, these last five characters are 21 - 2258 (so [as] to be Iauded)

144 In the MWD versions A and B, lines 1 and 2, yu ¥ (hesitant) is yti 22 (await) but some versions also put this in the
Waéng Bi. It is unclear which is correct for the Wang Bi.

145 yan 5 (used in arhetorical question).

146 In the MWD version B, chuan /1| (river) is shui 7K (water).

147 In the MWD version B, you 7 (just as, like) is you X (plan or scheme).

148 In the MWD version B, yin {& (dignified) isyan & (strict or stern).

149 |n the MWD versions Aand B, bing 7K (ice) is ling /& (thick ice)

150 In the MWD versions Aand B, shi ¥ (release) is zé # (pond).

151 In the MWD version B, diin 21 (honest) is hin & (mixed), if pronounced with a different tone, htin means “muddy.”
It seems both could be used but I chose mixed as the primary meaning.

152 In the MWD versions A and B, the next two lines are commonly flipped in order.

183 |n the MWD version B, kuang BE (vast) is zhuang #t (village).

154 In the MWD versions Aand B, git & isyl & (to bathe in the sun or wind).

155 In the MWD versions A and B, hin j& (mixed) is chin & (spring).

156 In the MWD version A, pit £ (simple) is wo 1 (tent).
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W T - R TEE
[It is] said: awaiting ah, like crossing [the] water [in] winter. Planning ah, like fearing neighbours [on] four
[sides]. Strict ah, like [being] a guest. Contaminating (dissolving) ah, like thick ice [in a] pond. Turbid ah, like

simplicity. Spring ah, like muddiness. [A] village ah, like [the] valley.

Line 3

HEEBLUEF Z1RB °

What [is] able [to change] muddy [water], so [that it is] gradually still?
MWD

W MBS -
[If] muddy [water is] stilled, [it will] gradually [become] clear.

Line 4
HEELUIRB) 2 1R -

What [is] able [to turn] quiet [into] old (continuous) movement [that] gradually [produces] life?

MWD
I LIHE Z 1R -

Line5

RYILEE - ARE - KIE - A& - BERAT -

Protect this Dao [and do] not desire [to] fill [it], now only [because you do] not fill [it], therefore, [you are] able
[to] hide [it and] not complete [the use of it].

MWD

RUILES - A& - KM - A&SE . ZLL - BERCS - AR -
Preserve this Dao [and do] not desire [to] fill [it], now only [because you do] not desire [to fill it], so [you are]
able [to] ruin it, yet not complete [the use of it].

Chapter 16 £+75=

Linel

HEWMR - <FREES

Arrive [at the] utmost void, abide [by] genuine stillness.
MWD

BUEHE - SPAFISLEEINA,

Line 2

BYISE - ELEE - X - == - JERER - BREF - 258w - EmEE - MEEMRA -

[The] ten thousand things work together, | [just] observe [their] return. Now, things [are] multitudinous, each
[will] return [and] enter its root. [To] return [to the] root [is] called stillness, [which] is called [a] return [to] life.
[A] return [to] life [is] called [the] constant, [to] know [the] constant [is] called brightness.

MWD
BYEE, SLEEED - X, SERRERmES  BEEES -

R

- B, M #ARM -

157 In the MWD versions Aand B, bio {R (protect) is bio & (preserve)

188 |n the MWD version A, ying & (full) is y0 4R (desire).

159 |n the MWD version B, bi & (hide) isbi # (ruin).

160 Both the x@iji FEMR and wiji &4 can be quite close in translation. The character x( could be translated as “void” (as in
an empty space). Whereas wu could be translated as nothingness (in the way that there is “no” thing) or emptiness.

161 In the MWD version A, jing & (still) is ging 1% (emotion, sentiment, feeling).

162 |n the MWD version B, dii 2 (genuine) is dii & (supervise or direct), in the MWD version A, itis bido 3= (exterior).

183 In the MWD versions Aand B, bing f (together) is pang 3 (close by).
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Line 3

AHE - ZfFX - FES - B2 /X £THKR - XThE - BIHA - BREARG -

[To] not know [the] constant [is to] absurdly do inauspicious [things], [to] know [the] constant [is to be] tolerant,
[to be] tolerant [is] to be fair, [to be] fair [is] to be kingly, [to be] kingly [is] to be [like the] sky, [to be like the]
sky [is] to be [like the] Dao, [to be like the] Dao [is to last a] long time, [and to the time he is] without [a] body,
[there is] no danger.

MWD

AHE - ZEXS . ES - BIA - R3E - ETBK - KTHE - BN - )RS5 AH
Chapter 17 £++&

Linel

KO E.THAZ  BER B IEZ BR - BZ HR . e
[A] great ruler [is one that the people] below [him only just] know [that they] have [him as a ruler], next [is to]
love and praise [him], next [is to] fear [him] [and] next [is to] insult [him].

MWD
AE MBEZ HR. HwEZ HR RZ HFN BHZ-
Line 2

EAER  BAERS-
[To] not [have] enough trust [is to] have no trust.

MWD
EREBE - BAREH -
Line 3
fEns | HEE

Leisurely ah, those valuable words.

MWD

BRI - HE=th
Planning (carefully) ah, those valuable words.

Line 4
NEE  BERERRBER - 17
[To] accomplish [and] succeed [in] affairs, [the] hundred surnames all say, “I [am] natural.”

MWD

RINEE  MEESRES -

164 1n the MWD version B, wang & (absurd) is mang = (edge of a knife).
165 1n the MWD version A, xtong [X| (inauspicious) is xtong 5t (fearful or act of violence).

166 In the MWD version A, méi & (not have) is wu 2 (it most likely meant “no” or “not” during this period in history).

167 In the MWD versions Aand B, tai X (great) is da X (big).

188 |n the MWD versions Aand B, wii & (insult) is mii & (mother).

169 Here we see the grammar word yan % again, but in this case it is doubled up. This indicates is an affirmative tone.

170 1n the MWD version A, yan 5 is an 2 (but in this case has the same use as in an), in version B it is an %, in the
Guodian it is an % (in this case it is an adverb used in a rhetorical question).

171 In the MWD versions A and B and the Guddian, you f& (leisurely) is you #k (scheming, planning).

172 For a discussion on ziran B %A (nature or natural), see Appendix 1, pg. 166.
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Chapter 18 £+ /)\&

Linel
RERE BlL&-
[When the] great Dao [is] disregarded, [there is] benevolence [and] righteousness.t”

MWD
B KB BECE
Line 2

SR BXE -
[When] wisdom [comes] out [there is] great falsity.

MWD
HEL - EBAB
Line 3

INERAR . BEE -
[When the] six blood relations'”” [are] not [in] harmony, [there is] filial piety [and] parental affection.

MWD
INFRIEAR] - BREFE
Line 4

Bl &l - AR -
[When the] state [and] royal house [are in] darkness [and a] mess, [then there are] loyal ministers.

MWD

BUREE  E2ASE -
Chapter 19 8+ HE
Linel

BERE  BNAE -
Terminate [the sages [and] abandon wisdom, [the] people [will] benefit [a] hundred times.

MWD
@Iy, RAIEE .

Line 2
mCEE REZ% -

173 This line may be understood in the way that as soon as someone has expensive goods, he or she must protect them from
robbers.

174 Here, the character gu #¥ (therefore) can be observed, meaning that this chapter clearly follows on from the previous one.
175 In MWD version B, this is an %. The same change is made throughout the chapter.

176 1n the MWD version A, huizhi 2% (intelligence and wisdom) is zhikuai Z1E (knowledge and cleverness), in version
B itis zhthui %12 (knowledge and wisdom).

177 1f not a direct translation, the six blood relations could just be understood as family.

178 In the Guodian, gin #% (relative) is xin T (new).

179 |n the MWD version A, xiao Z (filial piety) is xi & (raise).

180 In the MWD versions Aand B, zhong & (loyal) is zhen & (loyal), and in the Guddian it is zhéng 1E (upright).

18 |n the MWD version A and the Guadian, gué B8 (state) is bang B (state).

182 See n.46.

183 In the MWD version A, béi & (times as a multiplier) is fi & (to carry on ones back or be defeated).
184 See n.179.
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Terminate benevolence [and] abandon righteousness, [the] people [will] return [to] filial piety and parental
affection.

MWD
BEE  MREZHES .

Line 3
BIHEA - B ES -
Terminate skilfulness (cunning) [and] abandon profit, [then there will be] no bandits [and] thieves.

MWD
wIHEF)  BWES -
Line 4

=% UAEXAR 8 <EME RR\E . DILEN -
These three [are] not enough to be [a] doctrine, therefore, have [an] affiliation [with] seeing [the] plainness,
embracing simplicity [and] lessening [the] self 87 [with] few desires.

MWD
=51 - LRXKE - 8 - RZBHE  BxEE - D mER -

Chapter 20 6_+&

Line1l

fREBMEE - MBI . AFEE - S ER - BEEE - AZFIR - ATAR -

Terminate study [and there will be] no worries, yes [to an elder] and yes [to a younger person],**® how much
difference [is there]? Good and evil, how different [are they]? [What] the people so fear, [you too] cannot, not
fear.

MWD
BEHIE . WIS . AR FELIT - EHET . HREEE - AZFE - FRAMUREA -
Line 2

Fis . EORRE - MARE  MESKE - EEFE - HBAS - HRIE - BT ZRZCW -

[A] desolate [wasteland] ah, it [does] not end! All [the] people [are] prosperous, like enjoying (feasting)
[themselves after the] great ox sacrifice, like ascending [the] platform [in] spring. | alone [am] anchored ah,
[with] no omens, like [an] infant [with] no laughter.

185 In MWD version A, ¢i % (kind or loving) is ci Z% (now).

185 Sometimes Chinese sentences are backwards when compared to English, therefore, in some translations, such as in this
line, | have had to flip the words at the back to the front.

187 This idea of lessening the self may be the earliest mention in China of an ego-like concept. Sometimes this s Fh
character is translated as “selfishness.” In chapter 7, line 2, we can see that the character si F cannot mean selfishness
and must mean “self” for the Chinese sentence to make sense.

188 yy B can be translated as “and.” Yi can sometimes express doubt and is sometimes translated as “with,” where it
means “to participate in.”

189 |n the MWD versions Aand B, shan 2 (good) ismé&i 3= (beautiful).

190 Weéi e may have been used by younger generations to answer elders and & PI, may have been used by older
generations to answer younger generations.

191 In the Guadian, this is wang T= (to die, to lose, to flee) but is missing in the MWD.

192 |n the MWD version A, a [ isa & and in version B it is a [a. They all mean “ah.”

193 1n the MWD version B and the Guddian, & 55 (ugly) is yé g2 (inferior).

194 In the MWD version B, huang 7t (desolate) iswang 28 (gaze into the distance).

195 In the MWD versions A and B, xidng = (enjoy) is xiang %§ (village).

19 |n the MWD version B, hai # is ké 1%.

197 The character ké 1% (a baby's giggle or laugh) is also the alternative form of hai #% (child).
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MWD

M - TARRA - MARRER . EHRAE - MEEE - BHES - Rk EBR#HREZ -

Gazing into the distance ah, it [does] not end. All [the] people [are] prosperous, I|ke [in the] village at [the] great
ox sacrifice, and ascending [the] platform [in] spring, I alone [am] rich, [with] no sacrifice, like [an] infant [with]
no laughter.

Line 3

@@1%y . RINEERER - MAEBR - MEEEE - HRAZOE -
Exhausted ah, like [having] no [place to] return [too]. All [the] people [each] have excess, yet | alone [am] like [I
am] left behind. | [have the] heart [of a] stupid person!

MWD
#20 - WFRFRER - RABAER - #308HE - HBAZOMH -

Line4
S . R ARRIR - WEEE - BARE - BT -
Confused ah. [The] layman [is] clear, | alone [am] muddled. [The] layman [is] spotless, | alone [am] depressed.

MWD
EEM - A ARBE REEEN - EARE  RESEM0S -
Line7

By B - BSS  BELIE - FAEBLL MIBEmLIER -
Peaceful ah, |t |s I|ke [the] ocean, [a] wind in high places ah, as if [it] never stops.?%® All [the] people [each] have
[use], yet | alone am stupid [and] appear lowly.

MWD

R . B Bl - EEATLE - RABBLRL #BPILED -
Overlooking ah, it is like [the] ocean, gazing into the distance ah, as if [it] never stops.2” All [the] people, [each]
have [use], my own gate’s origin is lowly.

Line 8

REBERA MERH -
I alone [am] different [from other] people because [1] treasure feeding [on the] mother.2%

MWD
HECERA - MERR -
I alone desire [something] different [compared to other] people because [I] treasure feeding [on the] mother.

198 In the MWD version A, 1&i 1& (lazy) is 1éi 2 (tired), and in the MWD version B it is 1éi £ (tired).

199 In the MWD version A, rud % (as if, like) is ra #0 (as if, like), and in the MWD version Bitis yi 18 (foolish)

200 |n the MWD version B, dun ;¥ (confused) is chiin & (spring), and in the MWD version A, it is chtin Z (foolish).

201 In the MWD version B, mén f (depressed) is min B (which was a name), in the MWD version A, it is hin &
(muddled).

202 |n the MWD version B, sti & (customs) is yu Z (to vend or sell).

203 1n some versions of MWD B, this line is: J&/&M - BEARBIE - WEEEW - BARE . HIEHEN.

204 |n the MWD versions Aand B, dan & (peaceful) ishii 7& (overlook or neglect).

205 |n the MWD version A, lido B (wind in high places) is wang £ (to gaze into the distance), in version B it is also wang
28 put in a different script.

206 This line appears to be referring to the feeling of contentment when one does not have any desires or aspirations.

207 See n. 206.

208 The mother here probably refers to the Dao.

209 |n the MWD version A, wodi F38 is wayu E 4R

§+§

o

o
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Chapter21 5_+—&

Line 1

AEZE - HRUBERE -
The appearance [of the] quiescence [of] emptiness only comes from [the] Dao.

MWD
BZE - BEZK -

Line 2

BZRY) - DR -
[If] Dao is [a] thing, [it is] only indistinct [and] only dim.

MWD
EZ##@ EWDEM °
Lin

e3
B5 . e HPpBAR . e B9 HPEY -
Dim ah, indistinct ah, [in] its mlddle [|t] has [an] image, vague ah, indistinct ah, [in] its middle [it] has
something.

MWD

R . E . goh AR - E0 . RN - #chEY -

Line 4

FHus . Be . HhEES  HERE  HPAE

Obscure ah, dark ah, [in] its middle [it] has [an] essence, its essence [is] deep [and] real, [in] its middle [it] has
trust.

MWD

Wylo] - =200 - #chAEN - HFEE  HPAE -

Line 5

BEAS HEE2AE - DB RE?S - SELIHRE 2R 82 « DU -
From ancient [times] up till now, its name [does] not go, so [that we may] examine [the] father [of] many
[things]. How [do] I know the condition [of the] father [of] many! [It is] because [of] this.??°

210 Kong . can either mean a “hole,” “opening,” “orifice” or “great.” What Liozi meant is unclear; kongdé L& could
also be translated as “great quiescence.” Emptiness has been chosen as the translation for kong.

21 In the MWD versions Aand B, wéi 1 (only) is wei [ (only)

212 In the MWD versions A and B, huang % (indistinct) is wang 2 (to gaze into the distance).

23 In the MWD versions Aand B, hii 12 (dim) ishi 72 (overlook or neglect)

214 In the MWD version A, yio %5 (obscure) is you W4 (secluded), in the MWD version B it is you 4% (infant, child,

|mmature)
5 In the MDW versions Aand B, jing % is qing 5 (ask, invite, request).

216 |n the MWD version A, ming & (dark) is ming 15 (cry of a bird).

27 In the MWD versions Aand B, yu¢ B (examine) is shun JIE (arrange).

218 |n the MWD versions Aand B, fii B3 (a term of address for a man — I have used “father” from MWD) is fi1 & (father)

219 |n the MWD versions A and B, zhuiangzai FE#% isran #4.

220 Both lines 4 and 5 can come across very confusing but do follow strictly to Liozi’s theme of returning to the source (Dao).
In chapter 47, line 1, the same idea can be observed as in lines 4 and 5, where Laozi says: without going out [the] door, know
[everything that is] underneath [the] sky, without peeping out [the] window [you can] see [the] sky’s Dao. Chapter 438, line 1,
also follows this same theme, where it says: [for] study daily increase, [for] Dao daily decrease, decrease [and] decrease until
[one] arrives at non-action, non-action, so nothing [is] not done. It appears as though Liozi may be saying that by knowing
the Dao, you can know everything there is to know.
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MWD
BSRE - BBAE - LUERR - SALTZ4R 24 - Mt -

Chapter22 _"+"5

Linel

HAIE - FRIE? . Z220)& - AET - DRIG - AR - 2L BAWBB-—SX T2 -

Bent so as to become whole, crooked so as to become straight, hollow so as to become full, harmed so as to
become new, little so as to have, much so as to become confused. So, [the] sage holds [on to the] one [and]
becomes [a] pattern (model) [for everything that is] underneath [the] sky.

MWD
RIS . AT2SRIIE - ERIR - MEIET - VRIS SRIS - 2B BAR—UBEX TR -
Line 2

ABER? .- ABZE W 82 LBK -8 B FBEH -8 - K- K- £F .8 XF
SRR F -

Not self-seeing, therefore bright, not self-existing, therefore clear, not boastful [of one] self, [and] therefore [to]
have skill, not self-important, therefore long [lasting]. Now, only [because he does] not contend, therefore,
nothing underneath [the] sky [is] able [to] contend [with him].

MWD
FEE MB. FER @B FE& B BY - B M BEE - KB RE g e
BT -

Line 3

EZPFRMBIEE  SESE - #HE - ML -

[What] the ancients so-called bent, so as to become whole, how empty [are these] words!? Sincere [and] whole,
yet [also to] return.

MWD

LZFEMtEE  SESTHZ - WE  #REZ
[What] the ancients so-called completely bent, [so] few words! Sincere [and] whole [yet also] returning.

Chapter23 _+=%

C.
@

inel

AEER W MEAE2 - BEAKE -

221 |n the MWD version A, zhi B (straight) is ding X (fix or stable), and in the MDW version B it is zhéng 1E (rectify,
straighten).

222 |n the MWD versions Aand B, wa ;£ (low-lying, depression) iswa ;£ (low-lying, depression).

223 |n the MWD versions Aand B, bao 18 (hold) is zhi ¥ (hold). For this idea of embracing the one, see chapter 10, line 1.
224 |n the MWD versions Aand B, shi = (pattern) is mi 4% (in modern Chinese, this character means “to attend sheep,” in
ancient Chinese, it means “to govern,” it also meant “a government official”).

25 |n the MWD version A, quan 2 (whole) injin & (gold).

226 In the MWD version B, wing 4T (crooked) is wang >t (vast, expansive, deep).
227 1n the MWD versions Aand B, jian & (see) is shi 1% (look).

228 |n the MWD version A, zhang %2 (clear) is ming BB (bright), and in version B it is zhang & (figured robe of officials).
Some MWD versions have these flipped in order.

229 |n the MWD version B, ming BB (bright) is zhang & (figured robe of officials).

230 The character qi & means to “ask a rhetorical question.”

281 |n the MWD version B, qixil yanzai SES &k is jiyticai 458

232 |n the MWD versions A and B, zhdng #% (end) is dong % (this can mean “winter,” or is an alternate form of dong [%,
which means “bang” or “thud”).

233 |In the MWD versions A and B, zhou &% (sudden) is bao 2 (sudden).

109



ach.ccsenet.org Asian Culture and History Vol. 14, No. 2; 2022

Nature speaks [a] little, therefore, stormy winds [do] not last [a] morning [and a] downpour [does] not last [the]
day.

MWD
A=A # HMELLH  RRALA -
Line 2

A/UEE - Kith - KIS ABER - TR AT
What causes this? [The] sky [and the] earth. [The] sky [and the] earth still cannot last long, much less [those
actions of] people!

MWD
HAUtH - ## - K EABEER - MRS AE -
Line 3

B mEREE BE ERE-#EF  ERE-KE EREK -

Therefore, [in] engaging [with] affairs [and being with the] Dao, [one needs to be the] same as [the] Dao. [To be
part of] quiescence, [one needs to be the] same as quiescence. [To be part of] loss, [one needs to be the] same as
loss.

MWD
16 EE - # ERNE - BF  ARE . KEF BERK -
Line 4

BEREE  BNESY  RIREE  BNREY  BIRKE - KTESY -
[To be the] same as [the] Dao [is to] also have happiness [with] the Dao, [to be the] same as quiescence [is to]
also have happiness [with] quiescence, [to be the] same as loss [is to] also to have happiness [with] loss.

MWD
i - i - BIRTRE - BIMEY - RIRKE - BIMEAZ -
[The] same as quiescence, [the] Dao [is] also quiescence, [the] same as loss, [the] Dao [is] also loss.

Line5

BAER  BAER -
[When there is] not enough trust, [then there is] no trust.

MWD
i - HRHE

Chapter 24 £_ 1=

Linel

+2E . A BE - AT BRE AR BEE AR BRE 8 BHE A&

[One who] stands on tiptoes [can] not stand, [one who] strides [can]not walk, [one who is] self-seeing [is] not
bright, [one who is] self-existing [is] not clear, [one who is] boastful [of one] self [has] no skill, [one who is]
self-important [does] not [last] long.?*®

MWD
IRE ORI o BIEOOE . REW . GEE ORE - BRE - ®Y . EBE AR

234 In the MWD version B, pidao 3 (whirlwind) is i 2 (tremble or shudder).
235 1n the MWD version B, shangbt 1=K (still not) is érfa ™36 (yet not).
236 1n the MWD version B, kuang 35t (condition or situation) is xiong 5t (brother).

237 In the MWD versions Aand B, gi 1& (stand on tiptoes) is chul %X (cook).
238 gee chapter 22, line 2 for a very similar line.
239 See n.227.
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Line 2

HEEN - HSgReEP - YRy - i BBE*¥E - L& -
In [the] Dao this [is also] called excessive food [and] superfluous appearances. Avoided [by] things, therefore,
[this] has no dwelling (place) [with the] Dao.?*3

MWD
HEpEth - EREET - WEEMY - 8 BRE - KR -

Chapter25 8 _+HE

Linel

BYRR - SERIE - ;s - B8 J{I A - BT - AR - SRR IR -

[There was some] thing mixed becommg, [|t was] before [the] sky [and] produced [the] earth, still ah, silent ah,
standing alone, [with] no change, moving cyclically, yet without danger (end), [it] can [be the] mother [of all that
is] underneath [the] sky.

MWD
BYER - ZXithA - B - B0 . B - A - # - A DIRXIE -
Line 2

EBEAFER - FZH - B0 -
| [do] not know its name, the word [l use to] call [it is] Dao.

MWD
ERMES  FYHE B
Line 3

BAZBEKR - KE#® . HERE - BAK -
[If] forced to name [it], [it is] called great, great [is] called [the] passing of time, [the] passing of time [is] called
far, far [is] called returning.

MWD
EwBrREA  ABZ  £EE - EER -

240 Both MWD versions A and B use zhang Z (figured robe of officials).
241 In the MWD versions A and B, xing 2 (appearance) is xing 1T (behaviour).

242 |n the MWD versions Aand B, Dao #& isyu #R (desire).
243 It is likely that the theory of yin and yang is one that was purely based on the observation of the seasons. Winter cannot

exist without summer and vice versa, the seasons are cyclic, there is hot in cold and cold in hot (in the way night and daytime
temperatures vary), when the longest day reaches its zenith, then it switches to the opposite, whereby days start getting
shorter. This chapter discusses this fourth idea of no zeniths, for if a zenith is reached, the opposite comes forth. We see this
concept throughout the Daodéjing in various forms. Some examples include chapter 9, line 5: [after a] deed [is] satisfied
(finished), [the] body withdraws, [this is] the sky’s Dao. Chapter 15, line 5: protect this Dao [and do] not desire [to] fill [it],
now only [because you do] not fill [it], therefore, [you are] able [to] hide [it and] not complete [the use of it]. Both chapter 32

and 44 use the characters #11E, which means, “know when to stop,” or “know when enough is enough.”
244 See n.83.

245 |In the MWD version B, buchtt A& (no dwelling) is fuja F5/E (no dwelling).
246 |n the MWD versions Aand B, htin & (mixed) is kun & (simultaneously), in the Guddian it is chong & (insects).

247 In the MWD version B, ji & (still) is xido #§ (desolate), in version A it is xiu #& (rich and bright colours or
embroidery).

248 |In the MWD version B, lido Z (silent) is lido /2 (quiet or silent), in version Aitis mii #2 (solemn or calm).

249 In the MWD versions Aand B, tianxia X~ (under the sky) is tiandi Xt (sky and earth).

20 For a discussion on the Dao, see Appendix 1, pg. 163.

31 1n the MWD versions A and B, shi 4 (pass or die) is shi & (this is a type of divining rod).

=
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Line 4

o BAR KRR K EINK - g2 AENK - MEEE—F -
Therefore, [there is the] great Dao, great sky, great earth [and the] king [who is] also great. Within [the] realm
[there are] four greats and [the] king’s residence®®® is one [of them].

MWD
#eBARK - K ZRK BRENK - MERF -

Line5

N - AR - KRB - BEER -

Man patterns (models) [himself on the] earth, [the] sky patterns (models) [itself on the] Dao [and the] Dao
patterns (models) [itself on] nature.

MWD
NoEtt - AR - KiKE - BABA -

Chapter 26 £_+5

Linel

ERER BREE -
Heavy is root [to the] light, quiet is [the] monarch [to the] irritable.

MWD
BREMR . FREE -
Line 2

ELL - BBAKLBTT - ABHEEE -
So, [the] sage travels [until the] end [of the] day [but does] not part from [the] baggage wagon.

MWD
£ BFHLSET - FRHHENS -
So, a man of noble character travels [to the] end [of the] day [but does] not leave the baggage wagon.

Line 3
B ERERZS . SRR -
Although [there are] glorious [places to] see [and] places [of] banquets, [he remains] detached [from them].

MWD
BOEBE - REARE -

252 1n the MWD versions Aand B, yu 13 (realm) is gué B (state).
253 This may refer to the place where the king sits.

24 In the MWD version A, qing ¥ (light) is jing & (flowing water or underground stream). This is the same in line 5.

-

255 In the MWD versions Aand B, z1 & (as a stand-alone character means “a carriage that has a curtain”) is z1 & (which is
the name of an ancient earthen alcohol vessel but in this case is most likely a mistake by the scribe).

2% See n.300.

257 In the MWD version B, zhong #£ (end) is dong % (this can mean “winter,” or is an alternate form of dong [, which
means “bang” or “thud”), in the MWD version A, this character is zhong & (multitudinous).

28 |n the MWD versions A and B, yongguan £5#] is huanguan JRE (the meaning of these words is unclear but they

probably refer to a guesthouse).

29 In the MWD versions A and B, ran #A (so; it is also an adjective suffix) is ruo 3 (as if, seems like, in the case of this

sentence, it is used in the same way as ran).

%60 |n the MWD version A, siii & (although) is wéi M (only or but).
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Line 4

RIVTBERZE - MUBEXT -

How [could] the lord [of] ten thousand rides (vehicles), himself, [tread] lightly [on all that is] underneath [the]
sky.

MWD
HAUERZE - MUSERKT -

Line5
ECRIKAR? . BRAIKE -

Light so as to lose [the] root, irritable so as to lose [the] monarch.

MWD
BRIRA - BAIKE -

Chapter 27 " ++&

Line 1

STERSD - SSERRES SEARESK  SHERRS . mATRY  SEEES - mATE -
Good travelling [leaves] no wheel track marks, good speech [leaves] no deliberate faults, good counting uses no
counters [or] slips, good shutting [is] without [a] barrier [or] bolt, yet cannot [be] opened, [a] good knot [uses] no
rope restraints (knots), yet cannot [be] untied.

MWD
E5%E . mE =
gy . TR TIARA -

Line 2
EBLL BABEHA - 87 BEA -
So, [the] sage [is] constantly good [at] saving [the] people, therefore, no person [is] abandoned.

=E . EmBE ERE . FRIEE . EUE . mEE MAOMD B =

MWD

2P BAESEMA - # EEA -

Line 3

BERY - B BmEYTO . ZHBETA -

Constant goodness rescues things, therefore, nothing [is] abandoned, [this] is called inheriting [the] brightness.
MWD

w4 YWRER 2B W -

%1 |n the MWD versions Aand B, nai %= (how) is rud # (as if, seems like).

%62 |n the MWD versions Aand B, gén 1R (root) is bén 7K (origin).

263 In the MWD version A, zhé 8 (track of wheel) is ché f{ (thorough or penetrating) or ché £ (in other MWD versions
A), and in version B it is da Z (reach or attain).

264 In the MWD versions Aand B, shang & (to consult, deliberate or commerce) is shi % (be fit, be suitable, be proper, to
follow or pursue).

265 |n the MWD version A, chou £ (prepare, plan or a token for counting) is tdo 15 (block of wood), in the MWD version
B, itistuan Z (to divine with bamboo slips).

266 |n the MWD versions A and B, jian #2 (bolt) is yue # (lock).

267 In MWD versions Aand B, kai F (open) is qi B (open).

268 In the MWD version B, shéng #E (rope) ismo % (rope).

269 In the MWD versions A and B chang & (constant) is héng & (constant). This is such a common occurrence, | will not
note it again.

270 In the MWD versions Aand B, wii 49 (things) is cai B4 (valuables).

211 |n the MWD version A, xi 58 (inherit) is shen Ef (explain), and in the MWD version B it is yé B2 (tow, pull or drag).
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Things [do] not abandon riches, [this] is called explaining [the] brightness.

Line 4

o BEANE ASAZE AZAE - EAZE -

Therefore, good people [are] the not good people’s teacher, [the] not good people [are] the good people’s capital.
MWD

o B #EAZE  REAH - BEAZEA -
Therefore, good [is the] good people’s teacher, [the] not good people [are] the good people’s capital.

Line 5

FEEN - FEHE - BEOAK  SEEPT -

[Do] not value [the] teacher [and do] not love the capital, although [this] wisdom [is] greatly confusing, [it] is
called [the] essential mystery.

MWD
AEHA - ARHE - #7HF AR ZEWE -

Chapter 28 38—+ )\&

Linel

MER  FEHM BRTH - BRTH - BEAH EFERER -

Know the male [but] abide [by] the female, [this is] to be [the] ravine [of all that is] underneath [the] sky. To be
[the] ravine [of all that is] underneath [the] sky [is to] not part [from the] constant quiescence [and] again return
[to the] infant.

MWD
HEE  FHUE  BATEH - BRTNRY EEARY - [HEAR  BENRER -
Line 2

MEQ  FEE - BRI - BRI - BEAN . BERER -

Know the white [but] abide [by] the black, [this is] to be [the] pattern (model) [of all that is] underneath [the] sky.
To be [the] pattern (model) [of all that is] underneath [the] sky, [is to be] constantly quiescent [with] no
mistakes [and] again [to] return [to the] utmost emptiness.?°

MWD (see line 3)
MED  FHE  HRXTE - ARXNA - BELE - EEHE - BERRE -

Line 3

MELR  FHE - KRKTE - BRTE - BRHE - BERE -

Know the honour [but] abide [by] its dishonour, [this is] to be [the] valley [of all that is] underneath the sky. To
be [the] valley [of all that is] underneath the sky, [is to] therefore, [be] full [in] constant quiescence [and] again
[to] return [to] simplicity.

272 In the MWD version A, z1 & (capital or resources) isji % (to bring). This is the same in line 5.

273 In the MWD versions Aand B, zhi £ (wisdom) is zh1 %0 (knowledge).

274 In the MWD versions A and B, yaomiio ZZ# (essential mystery) is misoyao #PZ (minuscule essential).

275 In the MWD version A, siii & (although) is wéi I (only).

276 In the MWD version A, mi K (confused) is mi B (to be blinded).

217 In the MWD version A, x1 %A (stream) isji Z# (chicken).

218 |In the MWD version A, Ii B# is jT Z (chicken).

219 In the MWD version A, t& i (error) is dai = (to forgive), and in MWD version B itis dai & (to borrow or lend).

280 W(ji #EAR could be translated as “the utmost of emptiness.” In this line above, a common theme within the
Dadodéjing can be observed, which is the idea of return or returning. See appendix 1, pg. 166 for further details.
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MWD ( seeline 2 )
HMER  FEHE . BRAM - BRI BEAE - EEAH - BEREMK -

Line 4

BRAIRS  EARZABER 8 K&IAE -
[When] simplicity scatters [then there] will be [an] implement, [the] sage uses [the implement, so there] will be
[an] official, therefore, [a] great establishment [does] not cut.

MWD

BEEAIRZ  EABZRAIRER - # - XAHIESE -

Chapter29 8 _+hE

Linel

MK D Mz  EREABE® -

[One who] desires [to] take [all that is] underneath [the] sky and act [up on it], | see they [will] never obtain [it].
MWD

MK MB/Z  EREHBE -

Line 2

K Nhgs - Aot -
[Everything that is] underneath [the] sky [is like a] spirit implement [and] cannot be acted [upon].

MWD
KR TN - FTnEt -
Line 3

nEE W7 HE KR -
[To] act [is to] fail, [to] hold [is to] lose.

MWD

RE Mz BE KZ-

Line 4

B ¥ BT - SUBE - SUEREIAR - SUoRI AR - ST ERS -

Therefore, things either move or follow, either breathe out through the nose or puff, [are] either [just] strong or
[they are actually] winning, [things are] either flexed or [they are] destroyed.

MWD
#¥) - BT - SRBE - SUERS - BUORZT . BEIRZE . SRERT - UfE - BLEE -

281 |n the MWD version A, pii 1 (simplicity) iswo 12 (tent).

282 By adding the character yi £, the “not” turns into “never.”

283 |n this chapter, Liozi explains the idea of wéi %3, which means “to do,” “to act,” or “to be” and is the opposite of wi #&
or emptiness. As seen in chapter 2, these two cannot exist apart from each other, for according to Léozi, if there is no A, then
there cannot be a B. Therefore, it seems as though Laozi combines these two opposing concepts into one: The action of
emptiness.

284 |n the MWD version B, cuo # (flex) is péi F& (to assist), and in the MWD version A it is huai & (bad/spoiled).

285 |n the MWD versions Aand B, hui % (ruin) is dud B& (ruin).

28 |n the MWD version A, xii 8 (blow through the nose) is jiong R (shine or bright).

287 In the MWD version B, chui IX (puff) is sui F& (the name of the Sui dynasty). In archaic Chinese, sui appears to have
the following forms: EZ (to fall, to degenerate), 1& (lazy), %8 (to destroy), and #¥ (oval-shaped container, long and narrow,
oval-shaped or elliptical).

288 |n the MWD version B, giang 58 (strong) isré 2% (heat).
289 |n the MWD version B, ying & (win) iszud 4 (to bear).
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Things either move or follow, shine or degenerate, [are] either heating or bearing [fruit], [are] either assisting or
ruining.

Line5
L BAER - EB® . EHR™ -
So, [the] sage [gets] rid [of] extremes, [gets] rid [of] extravagances [and gets] rid [of] grandeur.

MWD
B BAER  EX - E=H -

Chapter 30 £=+&

Linel

DIBEATE - AUEBRXT - HEHE -

[When] the Dao assists [the] ruler [of] men, soldiers [will] not use force [on all that is] underneath [the] sky.
These affairs [are] easy [at] coming back.

MWD
VUBIENZEH - R22LUEBIRKN - T -

Line 2

ENZFRE - FIRRAES °
[The] dwelling where the troops are, thistles (weeds) [and] thorns [will] grow.

MWD
#IFRE BRI -
[In] this residence, suffering [and] protrusions [with be] produced.

Line 3

REZE - MWBXE -

After [a] great military [campaign there] must be [a] year [of] ill omens.
MWD

HHZH - it -

Line 4
=5 R me - A2EUEGE -
Good [is to be] resolute, that is all, [do] not dare to take [with] strength.

MWD
=& R MEx  BERDIES -
Line5

R -M2% - R -2 R 28 R WAES R M7@8* -
Resolute but not self-important, resolute but not boastful, resolute but not arrogant, resolute because [you] have
no [other] choice, resolute but without strength.

29 |n the MWD versions A and B, she 2 (luxurious or extravagant) is da X (big).

291 In the MWD versions A, tai Z= is chii % (mulberry or paper) and in the MWD version B it is zhii 7 (all).
22 In the Guodian, bu A& isbugi A&.

298 In the MWD version B, ji #ifi (thorns) is I £Jj (protrusions).

29 In the MWD versions A and B, bu -~ (no) is guan B, which is usually an alternate form of guan & (go through). In
the MWD though, this character does seem to be used as a negative.

2% In the MWD versions A and B, this line is finished with: E2 B RmM5& ([the] dwelling is called filled yet strong).
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MWD
R -MEBE R ML R -M#eg R mMBEE EEERMAE -
Line 6

MAHLRIZE - BREAE - FBERYE -
[When] things [are] robust, [then they] will become old, [this] is called not (following the) Dao, not (following
the) Dao [is to have an] early end.?®

MWD
IRIE - BBAE  AEERE -

Chapter31 =1+—%5

Linel

K EEE AEZSR YERZ W BEE AE-

Now, quality weapons [are] inauspicious implements, things may fear [them], therefore, [those that] have [the]
Dao [do] not dwell [with them].

MWD

Ro#EE AEZST  YEBPZ W BERRE - BE -
Now, weapons [are] inauspicious implements, things may fear [them], therefore, [those that] have desire [do] not
reside [with them].

Line 2

EFERISAL  AERIEA -
A man of noble character,3® [his] residence will value [the] left, [one who] uses soldiers will value [the] right.3

MWD
BEFEREE - AEAIES -

Line 3

"E A#EZs Bz A8E - MAZ - BEX%eE -
Weapons [are] inauspicious implements, [they are] not the implements [of] a man with noble character, [only
when he] has no alternative [should he] use [them], harmony [and] indifference are [the] highest.

MWD

W BE . FEF T BE . AFZED - ABE - MAZ - #\ESLE -
Therefore, weapons [are] not the implements [of] a man with noble character. Weapons [are] inauspicious
implements, [only when he] has no alternative [should he] use [them], using a hoe3®® [in] attacks [is the] highest.

2% |n the Guodian, jin #5 (self-importance) is gido & (tall, lofty, proud).

297 In the MWD versions A and B, zio £ (early) is zio & (nowadays this means “flea,” but in this context clearly means
early).

2% Here, another recurring theme can be found in the Daodéjing. By following the Dao, one may achieve longevity. This idea
is mentioned by Laozi directly in chapter 59, line 3.

299 See n.83.

300 The idea of Janzi & ¥ is especially notable in the works of Confucius. It is commonly translated as gentleman. The
translation of gentleman seems to be too open ended though. A Junzi could be translated as “a man of noble character.” The
idea of being or becoming a Junzi could also be seen as the ideal man, meaning that it is more of an aspiration than it is
something that is actually achievable.

301 In traditional Chinese thinking, yang is right (active) and yin is left (passive).

302 In the MWD version A, tiédan &3 (harmony and indifference) is xianxi #5588 (hoe attacks) and in the MWD version B
it is xianlong $&EE (hoe dragon).

303 In the MWD, Liozi recommends using a hoe in attacks as the “highest” principle. A hoe is used by farmers and not by
soldiers.
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Line 4
B TAZ . MEZE  BEBA
Winning [is] not beautiful, [if it is] beautiful, [then one] is happy [to] kill people.

MWD
# o #EN - BEH - BERAL -
Line5

% MBAE - BIFRTBERETE™ -
Now, [being] happy [to] kill people is [to] not [be] able [to] have wisdom [with all that is] underneath [the] sky.

MWD
KB A# - #AYBERKTE -
Line 6

HEEE - XOSEiEA - RRERL - LRERER  SHUREEZ -

Auspicious affairs esteem [the] left [and] inauspicious affairs esteem [the] right. [The] assistant general resides
[on the] left, [the] chief general resides [on the] right, [that is to] say, [the chief general’s] place [is at the]
mourning ritual (funeral).

MWD

L SFEE B LR - BEURRERLZ - tRERA  SUEREEZL -

So, auspicious affairs esteem [the] left [and] mourning affairs top (esteem) [the] right. So, [the] assistant general
resides [on the] left, [the] chief general resides [on the] right, [that is to] say [the chief general’s] place [is at the]
mourning ritual (funeral).

Line 7

BMAZR - URBUZ - &8 - DIEREEZ -

[To] Kill [lots of] people, [to] mourn [and] weep [with] grief [and to] win [the] battle, [is to] place [oneself at] the
mourning ritual.

MWD

AT DRI - B - MIAREEL -

[To] kill [lots of] people is [to] stand [and] listen [to] weeping, [and to] win [the] battle [is to] place [oneself at]
the funeral.

Chapter32 5=1+"%

Linel
BEEEGE - 8/ . X TEfERE -
[The] constant Dao [has the] nameless simplicity. Although small, nothing underneath [the] sky can subjugate

[it].
MWD

BRI Z %08 o /NS0 KN FRENE# -
[The] Dao [has the] nameless simplicity. [It is] only small, yet nothing underneath [the] sky dares [to] subjugate

[it].

304 The character yi & can have two meanings. Classically, it is normally added at the end of a sentence where it is a particle
of completed action. In this regard, it is similar to the modern usage of le 7. It can also be used in an exclamatory sentence.
305 |n the MWD versions A and B and the Guodian, xiong is [X| (inauspicious) is sang T (mourning).

306 The character sul & means although or though. The character xiso 7\ may also mean “cannot be seen.”

307 Some MWD versions have this as #&, while others use 7t.

308 |n the MWD version A, pii 1 (simplicity) is wo 12 (tent), some MWD versions A use wo 12 (a type of wooden plank
temporary shelter/room) instead.

399 In the Guddian, xido /)\ (small) is q1 F (wife).
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Line 2

EEEETZ - BYRCCYEE -

[If the] feudal lords [and] kings [are] able [to] abide [by it], [then] ten thousand things [them] selves will [be a]
guest.

MWD

EEEETNZ - BYREE -

Line3

AR E - DESSHE  EEZ<S - B9 -

[The] sky [and the] earth mutually connect to descend sweet dew, [when the] people [are] not ordered [about,
they them] selves [become] equal.

MWD
KRGS - DIATEE - w6 MBS -
Line 4

sadlB® - BINEEA - RN - AL - HLETT ARG -
[In the] beginning, names [are] made, [once there are] already names, [one must] now also know [when to] stop,
knowing [when to] stop [and there] can [be] no danger.

MWD
satlER - RINELA - RN - AL - MBI -

Line 5

EWBEZHEKXT - BB ZR¥TE -

[Taking the] Dao [as an] example [for all that is] underneath [the] sky [is] like [a] river valley [that flows into the]
rivers [and] ocean.

MWD
BEEXR T )28 5Tt -

Chapter 33 =1+=%

Linel

MAE & BHNE-B-

Knowing [a] person [is] wisdom, knowing [the] self [is] brightness.

MWD
MAE At S5 -

Knowing [a] person [is] knowing, knowing [the] self [is] brightness.

310 n this case, jiang #F is translated as “will.”

31 In the Guodian, shdu <F is shou Ek (animal).

312 n this case, jiang 7% should be translated as “will.”

313 In the MWD versions Aand B, jiang B (fall or descend) is y( Al (approve).

314 In the MWD versions Aand B, IU E& (dew) is Ilio J& (currently used most commonly as a surname).

315 |n the MWD version A, hé & isgi A.

316 In the Guddian, ling < (order or command) is ming 5 (order or command).

317 In the MWD version A, piZ€ (give an example) is bi 1% (cause, enable, make), in MWD version B, it is bei £ (inferior,
humble, vulgar).

318 In the MWD versions A and B and the Guddian, gi & (valley) is yu & (bath or shower).

319 In the MWD versions A and B, yi 1% is yi B, the direct translation of yU would be “take part in,” which has been
changed to “flows into.”

320 In the MWD version A, you 7 (just as, like) is you &k (plan or scheme).

321 In the MWD version B, chuan /1| (river) is xido /]\ (small) and in the Guddian it is shio /> (alittle).
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Line2
BAE BN BBE =&
Defeating [other] people [is to] have strength, defeating [the] self [is to be] strong.

MWD
B2AE . BOth  BBE - Bt -

Line 3
HEE B -BTE A -

[To] know contentedness [is to be] rich. [To] do [with] strength [is to] have aspirations.

MWD
HEeE B - BTE BEL-
Line 4

AREFRE - X -3 MAT®E - & -

[Do] not lose [yourself], so [as to last a] long time. [To] die, yet [with] no death [is to have] longevity.3?*

MWD
RELHFFE - Ath -5 - MASS - Bih -

Chapter 34 £=1+ME

Linel

RIBZ2S2 . BT/ -
[The] great Dao [is] extensive ah, it can [spread to the] left [and to the] right.

MWD
HERNT - TaAEA -

Line2

BWMSZ - maE - MARE  RAEE - KEEY - mARE -

[The] ten thousand things depend [on it], yet [it] produces [with] no decline, [it] accomplishes [but] has ho name
(fame), [it] clothes [and] nourishes [the] ten thousand things but [does] not govern [them] .32

MWD

wit - #1 o wi  IRZES - MERAN - BYERE  mER/E

Achievement, accomplishment [and] success [in] affairs, yet to [have] no name (fame), [the] ten thousand things
return and [are] not governed.

C

ine 3
BEM - OB2R) - BYERS  MARE  odB8AK-

322 In the MWD version B, shéng B (win) is zhén BX (1 the sovereign).
323 In the MWD versions A and B, wang T= (to die or to lose) is wang = (forget, overlook, neglect).
324 As a direct translation, line 4 can pose some difficulties in understanding. It may be that Liozi is saying, it is difficult to
have both success over others and over the self at the same time. Having success over the self is to be content, which is the
natural state of being. If you are in a natural state of being, which is contentment, you will live long. To give up having
success over others, and instead to have success over the self, is to have a kind of death but without loss, as instead of being
famous and successful (in the negative sense), one may achieve longevity. Throughout the Daodéjing, there is a theme of not
competing or non-contention. This theme is especially represented by water. Some examples include chapter 2, line 4;
chapter 3, line 1; chapter 8, line 1; chapter 22, line 2.
325 In the MWD version A, fan ;Z (extensive) is fan M (extensive), and in the MWD version B, it is feng i (sound of
wind or sound of water).
326 Here | would like to remind readers again that in the MWD, 5 isalways M.
327 Here | would like to remind readers again that in the MWD, H is interchangeable with 7.
328 See chapter 2, line 4 for a very similar line.
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Constantly [with] no desire®® [it] can [be] named small (or hard to see), [the] ten thousand things return [to it],
yet [it] does not govern [them], [it] can [be] named the great.

MWD
AEFRE - oJRR/) - BYRE - MAERE - oJ&FRK -

Line4
DEHZABRAK - BEREX -
[Because in the] end [it does] not [see it] self [as] great, therefore, [it] can become great.3%*

MWD

ZLL - BAZ - BERNAT - DIE#A#A A - 8 - BER#AK -

So, the sage, [is] able to become great [because he does] not become great, therefore, [he is] able to become
great.

Chapter35 =1+HE

Linel
BKRZ - KM -
Hold [on to the] great image [and everything] underneath [the] sky [will] go [towards it].

MWD
WAZ  KFE-

Line 2
MRS 2T
Going [towards it], yet [there is] no harm, [only] great safety [and] peacefulness.

MWD
. MAE - BPERL
Line 3

LEAgH . BESSLE -
Music and cakes, passing guests [will] stop.

MWD
SEAEE . BIELE -
Line 4

B0 X HERK . B2AER - BZAZEH  BZAZR -
[When the] Dao exits, [it is] completely bland [and] it [is] tasteless, look [at it and there is] not enough [to] see
[it], listen [to it and there is] not enough [to] hear [it], use [it and there is] not enough [to] finish [it].

MWD

BB THET BRI Habkth  RARRM - BYAREG - ARG -

Therefore, [when the] Dao [comes] out [and is] spoken, [it is] called bland ah [and] it [is with no] taste, look [at
it and there is] not enough [to] see [it], listen [to it and there is] not enough [to] hear [it], use [it and it] cannot be
done with.

329 Same three words as in chapter 1, line 3.

330 In the MWD version B, ming % (name) is ming @i (life, fate, command).
331 In this chapter, Liozi describes the Dao. Here, once again, the theme of non-contention and duality can be observed, where
because you have “A,” only then can you have “B.”

332 |n the Guodian, ping 3 (peacefulness) is ping ¥ (level ground).
33 |In the MWD versions Aand B, k¢ & (guest) is gé 1& (to arrive).

33 «Completely,” has been added to emphasise the exclamation that comes with the character hi .
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Chapter 36 £=+E

Linel

AR Z - MEISGR Y - BMFZ - MERYZ - FREEN 2 - MEERRY - BREL - NEEESZ -
=ra e -

[What you] desire [to be] inhaled must [be] firmly opened, [to] weaken desires [they] must [be] firmly
strengthened, to abandon desires [they] must firmly rise [up], [to] seize desires [they] must [be] firmly given.
[This] is called [the] faint brightness.34°

MWD
BMSZ  HERZ  BREZ  bEBy  BMEZ  WEEYZ  BREZ  HETZ - SBMIA -
Line 2

FIEBEPE - BATRRAM - Bl ZH @S ATTLURA -
Soft [and] weak win [over the] hard [and] strong. Fish cannot leave [the] deep pool, [a] state’s sharp implements
(weapons) cannot [be] shown [to the] people.

MWD
ZHEBER - BAYUBRKA - B#AgE A LURA -

Chapter37 8=1++%

Line 1

ERELS  MEAR EIEETZ BYRAIL-
[The] constant Dao [is] non-action,®*? so nothing [is] not done. [If] feudal lords [and] kings [are] able [to] abide [by
it, then] ten thousand things will [them] selves transform.

MWD

BEESE . w EITERETYZ  BYRBE -

Line 2

& M&RTE - EFEZIEEZ 2 -

[If in] transforming [there is a] desire [to] do, | will subdue [it with] the nameless simplicity.3*

MWD
b~ M&RTE - BREMZHZ 25 -

Line 3

BB RN BER
[With] the nameless S|mpI|C|ty, now [there] also will [be] no desire.

335 |In the MWD version A, x1 51 (inhale) is shi & (pick up), in the MWD version B, itisx1 5 (shut).

3% |n the MWD versions Aand B, gti [& (firmly) is gii & (ancient, old, in the past).

337 In the MWD versions Aand B, féi & (to abandon) is ql] 2 (to go, but can be used in the sense of to get rid of).

3% In the MWD versions A and B, xmg B (torise) is yui £2 (to give).

339 In the MWD versions Aand B, yti £2 (to give) isyld F (to give).

340 As adirect translation, this line may be the most difficult to understand in the Daodéjing. It may also be the most difficult
to interpret and give meaning. According to the theory of duality that is presented throughout the Daodéjing, this line may
mean, be aware of your desires first, so that you are able to overcome them. For if you are not aware of them, how can you
conguer them?

31 In the MWD version A, géng [ (hard) is shéng 5 (win), and in MWD version B it is zhén B% (I the sovereign).
342 For a discussion on non-action, see Appendix 1, pg. 164.

343 Some MWD versions omit R #&.

344 In the MWD version B, zhén #& (subdue) is tian B (fill up or rumbling sound).
345 Laozi consistently talks about having no desire, in this line, he discusses how exactly to do this. See Appendix 1, pg. 167.
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MWD
MR R M KIGAE -

The nameless simplicity, now [there] will [be] no disgraces.

Line4

AU - K MRERE -

[With] no desire [there] is stillness [and everything] underneath [the] sky will stabilise [by them] selves.
MWD

FELE . RtGELE -
[With] no disgraces [there] is stillness [and the] sky [and the] earth will [be] upright [by them] selves.

Chapter 38 5=\ &

Linel

HEAE . Bl B MEAKE Bl '\

Upper quiescence [is] not quiescence, so [there] is quiescence. Lower quiescence [is to] not lose quiescence, so
[there] is no quiescence.!

MWD
rEAE . B BE - FMEAKE . B |J|E -
Line 2

LREES MBS MERZ MBS -
Upper quiescence [has] no action, so nothing [has] action, lower quiescence acts, so [it] has action.

MWD
TEES - MEBLUSH - i - i -

Line 3

B2z mEMNS . ERRZ MBS -
Upper benevolence acts, so nothing [has] action, upper righteousness acts, so [it] has action.

MWD
BT MEbAt - FEARY  mALNSMD -

Line 4

A7 MEZEAEE  mihz -
Upper rites [have] actions, so [when there is] no response, then [it will] roll up [its] sleeves and throw [its arms
in the air].%?

36 Some MWD versions start this sentence with B2 .

37 Some MWD versions omit the &,

348 Just as in chapters 15, 28 and 32, in the MWD version A, pi # (simple) is wo fE (tent or mosquito net). As mentioned
previously, in some versions of the MWD version A, wo 1E is wo 2.

349 In the MWD version A, jing ¥ (still) isging 1& (emotion, sentiment, feeling), in the Guddian it is ¢i ZR (stab).

30 This chapter marks the beginning of the dé & section of the book, which is commonly translated as “virtue” but in this
paper is translated as “quiescence.”

31 This line can be confusing as a direct translation but is very important in understanding this idea of quiescence. It could
be understood that those who live by non-action (naturalness, non-interference) have upper (the highest level of) quiescence,
those with lower quiescence (the next step down) still live with some form of action, whether it be benevolence or
righteousness.

352 As a direct translation, lines 1-4 can create some confusion. Laozi is ranking the levels of being a natural human or one in
a natural state of being. From upper quiescence, to benevolence, righteousness, and finally to etiquette or rites. Rites or rituals
are seen as the lowest level because according to Léozi, if you do not follow the rites, people tend to get angry. Lines 1-2 can
be confusing as well, it appears as though Laozi is saying that upper quiescence is quiescence that is just naturally there,
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MWD
Rz MmMEZEL  BIEE  mihz -
Line5

KB MER - R ML - KT MER - KF - MER -

Therefore, [when the] Dao [is] lost, so then [comes] quiescence, [when] quiescence [is] lost, so then [comes]
benevolence, [when] benevolence [is] lost, so then [comes] righteousness [and when] righteousness [is] lost, so
then [comes] rites.

MWD
KB MEE - KE . MBS . KT MEER . £&F - MERL -
Line 6

xBE BEZIFS MELLE  AIEE - BZZE  MBZEH -
Now, [in regard to] rites, [there is a] fine [line between] loyalty, trustworthiness and the beginning [of] disorder.
Foreknowledge [is] the Dao’s illustriousness [and the] start [of] foolishness.

MWD
X £E BEZH MELzEt - piEE - BZEM  MBZ2EGHT -
Line7

B KR BHE - AEEES - BEHE - ABHEZE - - XREUL* -
So, now [a] great man, dwells in thickness [and does] not reside in thinness, [he] dwells in honesty [and does]
not reside [in] illustriousness. Therefore, [he] leaves that [and] gets this.3”

MWD
2N AXK  EFE MARTA - BFE MARTE & 5E - Wil -

Chapter39 £=1+hHE

Linel

BZE—F RKE-LE ME—UE #WE—LUE 856 DU& BYSE—UE  EXE—DLUAX
T 5359 o

In the past [those that] had [the] one [were as follows]: [the] sky had [the] one, so [it was] clear, [the] earth had
[the] one, so [it was] peaceful, [the] spirit had [the] one, so [it was] innately intelligent,3° [the] valley had [the]
one, so [it was] full, [the] ten thousands things had [the] one, so [they could] produce [life], [the] feudal lords
[and] kings had [the] one, so [the] ten thousand things underneath [the] sky [were] loyal.

whereas lower quiescence is when one is trying to be quiescent.

353 In the MWD version B, hou % (behind, later, rear) ju & (which is kind of like a clause) in this sentence.

34 |n the MWD versions Aand B, b6 38 (thin) is bé ;A (it is an alternate form of ).

355 Here, the characters for thick or hou /£ and thin or b6 $# can be observed. Ancient Chinese tended to lack vocabulary.
This is sometimes quite apparent in the Daodéjing, where certain characters are used because of having no other better one.
To deal with these characters in translation, one can either translate directly or choose a word that fits into that character that
would be close to the direct translation. For example, hou could be translated as diinhou 2/, which means “genuineness.”
For b6 38, which means “thin,” “flimsiness” can be used. The character shi & means “full” but can also

mean “honesty” or “sincere.”

36 |In the MWD version A, this line reads # - Z=FZBRItE. Their meanings are the same.

357 See chapter 12, line 6 and chapter 72, line 5 for the exact same words: therefore [he] leaves that, yet [he] gets this.

3% See n.68.

359 In the MWD versions A and B, zhen & (loyal) is zhéng 1E (upright).

360 The character ling 2 could be translated in English as “intelligence” but that does not quite explain the word well
enough. Lingxing 1 means “intelligence” (especially of animals) and lingmiao %) means “ingenious.” As Liozi’s
teachings and chapters revolve around being natural, “innately intelligent” (as this in a kind of natural instinct) seems to be
the appropriate translation. In MWD versions A and B, this character is ling i, it is an alternate form of ling.
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MWD
BB KE—LUE - MG—E . WE—NE  AB—WUR  BwE—LlE . BTE— A
XFE -

Line 2

Hy s RELUE - BRE - MEME - KRR - WEDE - BR&  28MUE  RRIB - BYWEL
4 BRE - EEEMUES - SRR -

Such results [can occur: when the] sky [is] not clear fear [it] will crack, [when the] earth [is] not peaceful, fear [it]
will lie waste, [when the] spirit [is] not innately intelligent, fear [it] will stop, [when the] valley [is] not full, fear
[it] will be baron, [when the] ten thousand things [are] not producing [life], fear [they] will [be] wiped out,
[when the] feudal lords [and] kings [do] not value [the] high,362? fear [everything] will fall.

MWD

THZE BABER  BR4EHEEE  SRUSHHET  BRUSATER  BRS s
HHSEITHEES - KRR -

Such results [can occur: the first is] called [when the] sky [is] not already clear, [have] fear, [the second is] called
[when the] earth [is] not already peaceful, fear [it] will develop [into a waste land], [the fourth is] called [when
the] spirit [is] not already innately intelligent, fear [it] will stop, [the fifth is] called [when the] valley [is] not
already full, fear [it will be] thirsty, [the sixth is] called [when the] feudal lords [and] kings [do] not already
value [the] high, fear [everything] will fall.

Line3

o BERUBASSAK . ST RE -

Therefore, value [what] is lowly (humility) [as] the root [and] esteem [what] is below (humbleness) [as] the
foundation. 3%

MWD
WoME TUEAL . 4BE MFAE-
Line 4

B EEEWEI - B - AR - WWIEMBBAEIIET -
So, [the] feudal lords [and] kings call themselves fatherless, widowed [and] unworthy,*®® is [this] not [to take
what] is lowly as [one’s] root?

MWD
x 2L BTESHN - # - ow o 4TI AABIED -
Line5

B BEUESCRE - ARURIFN L - KIS -
Therefore, [to have] lots [of] praise [is to have] no praise. [Do] not desire [for things to] tinkle like jade or chime
like stones.

361 These three characters can be translated as “when” or could be translated as “causes™ or “result in.”

362 As mentioned previously, there does appear to be a lack of vocabulary in ancient Chinese, hence, some words translated
appear to be odd. This line could read, “when kings do not value being upright in character.”

363 Wei %3 is a commonly used character, it is sometimes used as a noun, where it means “action.” In other places, it is used
as a verb, where it means “to do.” In this sentence, it is a kind of grammar word and can be translated as “the.”

364 Here again, there is a kind of lack of vocabulary, where “esteem” as a direct translation would be “high.” The same
problem applies to “lowly” and “below,” hence, the close bracket translations have been added.

365 In ancient China, the emperor, when referring to himself in the first person, used the words guirén B A. The character
gui B means widowed, and rén A means person. Here, Liozi is explaining the use of such words.

36 In MWD version A, yi 2 (reputation or fame) is yi £2 (give), in the MWD version B, it is y # (chariot, carriage).
37 In the MWD version B, lulu ¥%3% (precious stone) is 0lU ##% (blessing, happiness, prosperity).

38 In the MWD versions Aand B, luoluo ¥83& (necklace) is luoluod f&%& (something hard, sharp or uneven).
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MWD

i ZEHEEE - B AUIRRET  BIEEA -
Chapter 40 £0+E

Linel

k& BZE - $5E& BZH -
Returning [is] the movement [of the] Dao, weakness [is what] the Dao uses.

MWD
RIOME - ETEIN - 5E - B -
Line 2

AKINBYMERE  BERE -
[The] ten thousand things [that are] underneath [the] sky [are] born from having [but] having [is] born from
emptiness.3"

MWD
RIZMERE - BHIRE -

Chapter 41 £+—%

Linel

FtEE -8 Mtz PLEE HFEEL  MTEHE ARZ - A% ARUUEBE -

[A] high [level] scholar hears [about the] Dao [and] diligently walks [it], [a] middle [level] scholar hears [about
the] Dao [and] kind [of] cherishes [but also] kind [of] ignores [it], [a] low [level] scholar hears [about the] Dao
[and] laughs. [If he did] not laugh, [it does] not deserve [to be the] Dao.

MWD
g £ Mtz PEEE  BFELC - TLEHE ARZ - HX - #blBE -
Line 2

o B=AZ - EART? . BEEETR - REEH - LRERY . KRBERE  BREAR - BEEH -
BEER® - KFHEREYS . K@RSa - KEHREB - AREAP® . BRE

Therefore, [some] sayings are: [the] bright Dao [is] like [it is] concealed; approaching [the] Dao [is] like backing
away; [the] level [and flat] Dao [is] like [it is] knotted; upper quiescence [is] like [a] valley; [a] great brightness
(to become known) [is] like [a] disgrace; extensive quiescence [is] like [it is] lacking; established quiescence [is]
like [it is] stealthy; [the] unadorned [and] unaffected [seem] like [they are] changing (mixing); [a] big square
[has] no corners; [a] big implement [is] late [in] completion; [a] big voice hardly [has any] sound; [the] big
image [has] no form; [the] hidden Dao [is] nameless.

369 In the Guodian, fan /2 (reverse) is fan 3R (return).

370 In the Guodian, dong ) (move) is tong {Z (an alternate form of dong).

371 This chapter follows on from the theme presented in chapter 11. Chapter 11, line 4 says: therefore, [in] having, so [lies]
the benefit, [in] emptiness so [lies] the use. The difference here is that Laozi says, something has to come from nothing. This
idea is also used in chapter 1, line 2: nameless, the start [of the] sky [and the] earth. [To] have [a] name, the mother [of] ten
thousand things. It is also used in chapter 4, line 5 says: | [do] not know whose child it is], [its] form precedes God.

372 In the MWD version B, mo X (dark or gloomy) is féi Z (spend, cost, expend).

i

373 |n the MWD version B, all the rud # (as if, like) in the sentence are ri @01 (as if, like).
374 See n.68.

375 These four characters pose difficulties in translating as a sentence. | have taken zhi & to mean zhipi Z## (unadorned)
and zhén B to mean chinzhén #HE (unaffected), while y( 38 is taken to mean change.
376 In the MWD version B, yu P& (corner or nook or remote place) is yi & (most likely an alternate form of Fg).

377 In the MWD version A, win % (evening, night, late) is misin %2 (spare, excuse, evade), and in the Guddian it is man £
(beautiful, vast, large and long).

378 In the MWD version B, xing 2 (shape) is xing I (punishment).
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MWD

2N BSAEY - B PESk  EESE
B - K#bs - REREEAR - KEH X
Line 3

X MEE ZSEHM -
Now, [it is] only [the] Dao [that is] good [at] granting and accomplishing.

CREEH - LRER  KRBEE - BREAE - BiE
A y

MWD
% ME - EREEH -
Now, [it is] only [the] Dao [that is] good [at] starting and good [at] accomplishing.

Chapter 42 £+ "%

Linel

BEY— & &= =HEY-

[The] Dao produces one, one produces two, two produces three [and] three produces [the] ten thousand things.3"
MWD

BEY— & THE= =

Line 2

BYaalk - mieks - PRUAM -
[The] ten thousand things carry yin [on their] back [and] hold yang [in their] arms, [the] mixing [of] energy is
[what makes] the harmony.38

MWD
HEHHE - i PRS-

Line 3

AZPR - I - B - A8 - MEALRME -

[What] people so dislike; fatherless, widowed [and] unworthy, yet [this is what] the kings [and] dukes call
themselves. 32

MWD
RFEZFRES . I B A& HEAMBSED -
Line 4

o MSIEY - e - a2 - s -
Therefore, things [are] either decreased, so [as to be] increased or increased, so [as to be] decreased.

MWD
#.WWIBY - T2 - s - #8 -
Line5

ANZFRE - B2 - BRE - AEHE - ERURHR -

379 This 1, 2, 3 follows the trinity model of the sky, earth and man. See { X _EEEFL. % L) Taishang Ldojin Zhongjing.
The sky is 1, the earth is 2 and man is 3. It also follows on from the idea within the Book of Changes, where the one
solid horizontal line splits into two horizontal lines, and then these, when combined in different variations, make up the three
lines of each of the eight trigrams.

380 This is the only place in the Daodéjing where the words yin and yang are specifically mentioned.

381 |n some versions of the MWD chong qi 335 is omitted.

382 Here there is a kind of repetition of chapter 39, line 4: so, [the] feudal lords [and] kings call themselves, fatherless,
widowed [and] unworthy, is [this] not [to take what] is lowly as [one’s] root?

383 |n the MWD version B, these five characters are A ZFfgs.
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[What] people so teach, I also teach, [the] tyrannical [do] not have [a natural] death, | will [take this] as [the]
father [of all] teachings.

MWD
W AL IEMAN - - BRE - AR ERURBER -

Therefore, people teach [in the] evening dlscussmns [where] the people [are] taught, [that the] strong [and]
straightforward [do] not have [a natural] death, | will [take this] as [the] father [of all] studies.

Chapter 43 M+=%

Line 1

RKINZEFR  BBEXT 2R - EAAERB® -
[When everything that is] underneath [the] sky arrives [at being] soft, [horses will] gallop over [the] hardest
underneath [the] sky, [the] intangible (or that without form) [can] enter into [that which has] no gap.3%®

MWD
AFZ2E2ZF  BEERSX T 2ENE . EEARER -
Line2

U MERZBE -

So, I [therefore] know [that] non-action has benefit.

MWD
EWRP| . AR -
Line 3

ASZH BRZ%H  KFN&ERZ -
Teaching without words,° the benefit [of] non-action, hardly [anything that is] underneath [the] sky [can] catch it.

MWD

A BR 7% # N HBERZ30 -
Chapter 44 0+ ME

Linel

BESHHR - BEEND - FHETIRE -
[Your] name or body, which [is] dearer? [Your] body or your possessions, which [is] more [important]? [To]
have or to lose, which is [the] disease?

MWD
ZHBHEP - BEEHZ - BHETIRE -
Line 2

B BEDKRER  ZHELET -

384 In the MWD versions Aand B, jian & (gap) is jian & (gap).

385 From the next line, it can be observed that Liozi is giving an example of the benefit of wlwéi. It seems that Liozi is saying,
as he says throughout the entire Ddodéjing, that by using waweéi, anything is achievable or can be done. In other words, this odd
line is talking about the miraculous benefits of wawéi.

386 |n the MWD version A, wii 5% (alas) is added, and in version B, hit F (alas) is used instead.

387 In the MWD version A, zhi 2 (arrive or reach) is zhi 2 (send, extend, deliver).

38 In the MWD version A, wi & (1) iswi A (five).
389 Chapter 2, line 3 is similar: teaches [by] doing [and] not speaking.

390 |n the MWD version B, zhi Z isyi £.
391 |n the Guodian, qin ¥ (relatives) is xin #7 (new).
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So therefore, deep love must [come at a] great cost [and] lots [of] hoarding must [have] ample losses.

MWD
Hit o BLt o T

Line 3

MEARE - FEAT - ITMRA -

Know [what is] sufficient [in order to have] no disgrace, know [when to] stop [in order to have] no danger, [only
then one] can long endure.

MWD

W MEAE - HIEATE - UREA -
Chapter 45 £+ HE

Linel

REEGR? - AR . K&ED  HERAE -
Great accomplishment appears lacking, [in] its use [it does] no harm, great fullness appears empty, [in] its use [it]
has no limit.

MWD
ABGETR - ERAE . KR&ED - THAE -
Line 2

REER - KI5EHf - KEEERS -
Great straightness appears bent, great skill appears clumsy, great debating appears inarticulate.

MWD
REWES - KIGTEHS - KFPSIR -

Line3

ERTRSR - Bl BRERANIE

Irritability defeats [the] cold, stillness defeats heat, [to be] clear [and] still [is] the correct [way for all that is]
underneath [the] sky.

MWD
ISR - BERS  BRILUBK FE™ -

Hasty defeats [the] cold, quiet defeats daylight, clear quietness can make [everything that is] underneath [the]
sky upright.

392 | generally try to translate da X as “big” but sometimes “great” fits better. I try not to use “great” as tai & generally

means “great.” | translate rud % as “like,” as this is the most direct translation but sometimes “appear/s” is more
appropriate.

393 In the MWD version A, né 5 (to speak slowly) is bing & (bright or luminous), in the MWD version B it is chi A}
(inadequate, insufficient) and in the Guodian it is qi f& (bent).

34 In the MWD version A, qi J& (bent) is qi &t (bend).

3% In the MWD version B, zhuo #ti (clumsy, awkward, dull) is jué #& (dig or excavate), and in the Guodian it is qii 7
(bend).

3% |n the MWD version A, bian %¥ (argue, dispute) is ying & (win).

397 In the MWD versions Aand B, zao 2 (irritable) is zao # (hasty).

3% In the MWD version B, shéng B is zhén BX (1 the sovereign).

39 In the MWD version A, these three characters read jingshéngjiong BR 5 R (quiet defeats daylight).

400 In the Guddian, these last lines read: &&E /X N (clear [and] clear[er] makes [everything] under [the] sky stable).
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Chapter 46 S+ <E

Linel

AINBE  AIERLE K MEE - AFERR -

[When everything that is] underneath [the] sky has Dao, galloping horses (fine horses) go back to [being used for
their] dung, [when everything that is] underneath [the] sky [does] not [have the] Dao, war horses [give] birth [in
the] outskirts [of the city].**

MWD
XKINBE  AIEHBLE . X MEE - ABERR -
Line 2

FERRA? . WEARAFE®S - BERRERES -
[There is] no greater crime than desire, [there is] no greater disaster than not knowing [what is] enough [and
there is] no greater mistake than having desire*®.

MWD
SEE RN - 18wttt - BERCRERIT -

Line 3
HoMEZRE  BEXR -
Therefore, know [when] enough [is] enough, [this is to] constantly [have] enough.

MWD
#o ot BESR -

Chapter 47 £0++E

Linel

AL - FKRD - AR - BOKE -

Without going out [the] door, know [everything that is] underneath [the] sky, without peeping out [the] window
[you can] see [the] sky’s Dao.

MWD
RERP - EIXRT - FERIE - LIRS -
Line 2

HH Mm% - HHm@D -
[The] further [one] goes, [the] less [one] knows.

401 In this sentence, two types of horses are mentioned. The first is zouuma TES5 or galloping horses, which could also be
translated as “fine horses.” The second is rongmd 7455, the rong 7% comes from xirong PH7K, as it was this area that
commonly provided horses to China (Ramsden, 2021, p. 37).

402 These five characters are omitted in many versions of the Daodéjing within China.

403 Here, once again, a word can be found that seems to be used due to a lack of vocabulary; zi & normally means

“enough,” “ample,” “sufficient” or “full.” Laozi uses this form of z( in numerous places, such as chapter 44, line 3 and chapter
28, line 3.
404~ A core theme within Liozi is to have no desires. He mentions this idea of no desires in chapter 1, line 3; chapter 3, line 5;

chapter 34, line 3; chapter 37, line 3, and chapter 57, line 3. The opposite of having desires is contentment, and Laozi
recommends dealing with the problem of desires through simplicity (in living), see chapter 37, line 3.

405 | the Guodian, huod #8 (misfortune, disaster) is jitt % (fault, blame or bad fortune).

406 In the MWD version A, da X is can & (miserable, or tragic).

407 In the MWD version A, kui B8 (peep) is gui #2 (plan, or scheme), and in the MWD version B it is kui £ (glimpse).

408 1n the MWD versions Aand B, jian & (see) is zhi %1 (know).

409 The modern equivalent to mi ¥ is yue .
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MWD
T - FEE - T -
Line 3

LU BARNT  mMH - AR - ML - A% MAL -
So, [the] sage [does] not do, yet [he] knows, [does] not see, yet [he can] name [things], [he does] not do, yet [he]
accomplishes.*10

MWD
W #H TS TR AL -

Chapter 48 £+ )\ &

Linel

ABHzm  RBEHHE  m2ZXE; - UERENS  B5  MEAS -

[For] study daily increase, [for] Dao daily decrease, decrease [and] decrease until arriving at non-action,
non-action, so nothing [is] not done.*'? 413

MWD
BEEAS  MERTSY . Z2AD - MERESE 4 s -
Line 2

MXNELUES - REAFSY . AZDEXT -
[In] managing [everything that is] underneath [the] sky, [make it the] constant (the norm) to not [have any]
affairs, [to have] affairs is [to be] lacking [in] managing everything underneath [the] sky.

MWD
WK FEHRE - RTAEh - 42K -

Chapter 49 £+ HE

Linel

BAEEL - LB ORLD -

[The] sage [does] not [have a] constant heart, [he takes the] heart [of the] hundred surnames to be [his own]
heart*!’.

MWD
#NEFRD - LEgSORD -

Line2
=& B2 F=E BENEZ BE
Good [people], I [am] good [to], not good [people], | [am] also good [to], [this is the] quiescence [of] goodness.

410 This type of yin-yang sentence style is common throughout the Daodéjing. One such example is: chapter 39, line 5:
therefore, [to have] lots [of] praise [is to have] no praise.

41 In the Guodian, wa #& iswang T-.

412 See chapter 37, line 1, for the exact same words: non-action, so nothing [is] not done.

413 For a discussion on the concept of return, see Appendix 1, pg. 166.

414 In the Guddian, yin Z (say or speak) is siin 8 (decrease).

415 In some MWD version B, wi 75 is sometimes wi #&.

416 The character shi 25 can also mean “matters” or “business,” so a direct translation of washi &S could also be “no
business,” and youshi B2 could be “to have business.” In the context of this sentence and the Ddaodéjing as a whole, shi
could also be taken to mean “interfere.”

417 In ancient Chinese, the words for heart and mind are interchangeable.

48 In the MWD version B, xing # (surnames) is xing & (inspect or examine, it can also be used in xingqin &%, which
means “to Visit one’s parents”).
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MWD
EE #EZ AEE  #EH -

Line 3
BE& B2 AEE EhEz #BE-
Trustful [people], | trust, untrustworthy [people], I also trust, [this is the] quiescence [of] trustfulness.

MWD
5%  #52 A& #ME2 BEL-

Line 4

BEAEXT SR TEDEHL - BETHEEREAEZZ -

[The] sage [is] underneath [the] sky (in the world of men), [he] breathes in, [so as to] mix his heart [with
everything that is] underneath [the] sky. [The] hundred surnames all pay attention [to] their ears and eyes, [and
because of this, they are] all [like the] sage’s children.*?

MWD
BAERTH B85 BE B BRI TE?EEE  RABROY -

Chapter 50 R +E&

Linel

HEAT - £2E2 +B=  B2ZE - +B= AZ% B2t m+B=-
[To be] born [is to] enter death. One third [of people] follow life, one third [of people] follow death [and] also
one third [of] people [with] life, are moving [to a] place of death.

MWD

HENTE - £ 2# - #B# - #2Z21E  TEY= - MELLEEHSE M 2+8= -
... and the people’s life (survival) [of] life [are] all moving [to a] place [of] death.

Line 2

KT - UIEEEDZE -

Now, why is this? [Because to seek the] life (survival) [of] life [is too] excessive.*?”
MWD

RO - DIT D -

Line 3
SEEEPEE - EYTLABRE - ABELEEREE -

419 The characters xixi £tk mean “to breathe in.” It seems though, that Laozi is using this as a metaphor for restraint.

420 The character hiin & as a standalone character, normally means “to mix” or “muddy.” It could also be taken to come
from himpti &, which means simple and natural.

421 This line talks about how people are caught up only in their senses, whereby they do not act naturally (causing much
trouble). The sage sees and treats them like children.

422 In the MWD version A, zht & (to fix one’s attention on) is added here.

423 See n.196.

424 The character t fE could also be translated as “belong [to].”

4% In the MWD version B, ydu A& isyou X.

4% 1n the MWD version B, dong i (move) is tong {& (an alternate form of dong)

427 Here, the character sheng 4= is doubled up. I have taken the first sheng to derive from qiushéng K4, which means

“to seek survival,” and the second shéng to mean “life.”

428 In the MWD versions Aand B, shé #& (absorb or assimilate) is zhi | (to hold or grasp).

429 In the MWD versions Aand B, 10 B (land or land route) is ling F% (hill or mound).

430 In the MWD version B, yu # (chance upon) is bi B¥ (avoid).

431 In the MWD version A, si 52 (female rhinoceros) is shi 2 (arrow). The character si has two possible meanings; firstly,
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[I have] heard, [to be] good at conserving [one’s] life [is to] travel [by] land [and] not chance [upon] female
rhinoceroses or tigers [and] to enter [the] army [and not] wear armour.

MWD
EEEIEE - BTABORSR - ABAHPE -
Line 4

SEMIRER  REMEEN? . ZERBSEY] - KX - Ui - DIEESGH -

[For these people], female rhinoceroses [do] not [have a place to] throw (stick) their horns, tigers [do] not [have a
place to] use their claws [and] soldiers [do] not [have a place to] stab their swords. Now, why is this? Because
[they have] no place of death.

MWD
EHMATIATTA - EmFTEOTE - SmATA - # - (U - LITTRTE -

Chapter51 A+—&

Linel
BEY  EEZ M2 BB -
[The] Dao produces, quiescence raises, things [have] form [and] circumstances complete.

MWD
BEY MEEZ - WHY - R -
Line 2

U BYEASE  MER -
So, none [of the] ten thousand things [do] not respect [the] Dao and value quiescence.

MWD
=L BYHEE - MEE -
Line 3

BZE  frE -k Bz MEBAR -
[The] respect [of] Dao [and] the value [of] quiescence. Now, none [of these things are ever] commanded [to do]
and [are instead] constantly natural.

MWD
ErEt  BrEt -k BTED - MEEAYH -

Line 4
Wty BEz RZ B2 B%Z B2 Rz BWZ-
Therefore, [the] Dao [produces] life, quiescence raises**!, grows, nurtures, shelters, toughens, nourishes [and]

it may mean a kind of bovine-like animal/s and secondly, it may mean a female rhinoceros.

432 In the MWD versions A and B, zhio /Tl (claw) is zio = (flea).

433 In the MWD version A, (manage, arrange, handle) cuo #& isx1 & (former time or in the past).

434 In the MWD versions Aand B, xing 2 (shape) is xing ffl (punishment).

435 The character shi 2% can mean “strength” but in this case seems to mean “circumstances.” In the MWD versions A and B,
itisgi &% (an implement).

43 In the MWD versions Aand B, ming @n (life, fate or command) is jué & (rank or title).

437 In the MWD version A, ran 24 is ji 2.

438 The character ting = means “erect,” which makes no sense in this sentence till it changed to mean “shelter.”

439 This character, di & means “toxins” but can be changed to “toughen,” another example of a lack of vocabulary.

440 This character fu Z& means “to cover” but in the context of this sentence, “protect” makes more sense. In the MWD
version B, this character is fu & (return).

441 “Raise,” as in raising children.
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protects.

MWD

o BEZ #EBZ RZ BYWZ BZ BZ HZ BZ-

Line5

i AB K MAK - & MAE . ZBXE -

Produce, yet not [to] have, [to] act, yet not depend [on], [to] grow, yet not [to] slaughter. [This] is called
profound quiescence.

MWD
w AN B MBI & MBSt LEBXE -

Chapter52 R+ _"5

Linel

KhBE%w - AKX -

[Everything that is] underneath [the] sky has [a] beginning [and this beginning] is [the] mother [of everything
that is] underneath [the] sky.*3

MWD
KIEwE  UBKXTE -

Line 2

REHEE - DNEF - BBANEF - BFEE - RE A5 -

Having known the mother is [to] know [the] child, [having] known the child [is to] again abide [by] its mother,
[to abide by the mother till the] end [and the] body [has] no danger.*#

MWD
B8 U ¥ - BBHETF  E<HE - B5 A% -
Line 3

FEHR - FHPI . K5 AW - RWHSR - BHS - L5 AR -
Block the holes (apertures) [and] close the doors, [so in the] end [the] body [is] not exhausted. Opening the holes,
assisting [with] affairs [and in the] end [the] body [can]not [be] rescued.

MWD
FET U . BT . SIS RE - FTRY - BT - KSR -

442 In the MWD version A, yU & (give birth or raise) is sui 2 (satisfy or fulfil).
443 See chapter 1, line 2 for a similar line.

444 The characters jidé BE1S can also be translated as “having vested in.”

45 This could be translated indirectly as “to have no dangers till the end of your life.”

446 See chapter 56, line 2 for the same six characters: block [the] holes [and] close the doors.
447 See n.73.

448 In MWD versions A and B, and the Guddian, kai F (open)isqi BX (open).
49 In the MWD version A, dui 52 (hole or exchanges) is mén R (bored, depressed, stuffy), and in the Guodian, it is mén

P9 (entrance or door).

450 See chapter 56, line 2 for the same six characters: block [the] holes (apertures), close the doors. In the MWD version A,
men P9 is men RS

41 In the MWD version B and the Guddian, zhong #& (end) is dong % (this can mean “winter”) or is an alternate form of
dong € which means “bang” or “thud.”

452 1n the MWD version B, ji /& (cross a river or help) is i 25 (be level with, even or identical).

453 |n the MWD version B, jiu $ (rescue) is ji ®& (brambles or thorns).
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Line 4

R/NERR - SFREE -
Seeing [the] small [is] called bright, abiding [by the] soft*>* [is] called strong.

MWD
R/NERR - SFRER -
Line5

RES: - BERHEMR  BES0S . Z25EE -
Use the light [and] again return [to] the bright, [do] not bequeath [your] body [to] calamities, this is [called]
practising [the] constant.

MWD
R - R BESER . SETEE .

Chapter53 A +=5

Linel

RSB TAAOBH - ITRAE - EZER -

[If] I [were to] make [use of a] little [bit of] knowledge [that I] have, [it would be] to walk [with the] great Dao
[and] only fear [going] astray.

MWD
FEETBEBML - TRAE - BEER -
Line 2

REER - A -
[The] great Dao [is] very smooth, yet people[are] very [fond of other] paths.

MWD
REEE  REMRFE -
Line 3

HERR - HER - 28E - RS wAg - BRE - MERRESBRES - FETH -

[The] royal court [is] completely wiped out, [the] fields [are] completely overgrown with weeds, [the] granaries
[are] completely empty, wearing embroidered colours (fancy clothes), carrying sharp swords, sated [with] food
[and] drink, [to have a] surplus [of] wealth [and] possessions, [this] is called [the] boasting [of a] thief. [This is]
not [the] Dao!

MWD
HER - HERE BEE  BRXX - &3 - BIRE - EMEHmSs - FFutiy -

454 The character rou 2% (soft) is commonly used throughout the Daodéjing see Appendix 1, pg. 165 for further details.

455 In the MWD versions A and B, yang 5% (calamity or disaster) is yang 32 (beg or entreat).

4% In the MWD version A, gui & (value) is Dao 3&.

47 In the MWD version A, xi 2 (practise) is xi & (attack or inherit).

48 The character shi f has many meanings in Chinese but in this case, it seems to mean “to use” or “to employ.”

4% The character ran #A is used as a conjunction in this sentence; any translation is omitted. The character ran can have
many meanings but can commonly be translated as “so.” | commonly omit any translation. In the MWD version A, this
character is ji¢ & (clean).

460 The character shén & means “very” or “extremely,” shén is translated here as “completely.”

41 In the MWD versions Aand B, cii #% (bright colour) is cii 5 (colour).
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Chapter 54 A +ME

Linel

EEE - AW SHeE . AR FRUSEAR -

[A] good establishment [can] not [be] uprooted, [a] good embrace [can] not slip [away], sons [and] grandsons
[give] sacrificial offerings without stopping.

MWD
EEE ORI i it TR RS -

Line 2

BZRE  BEJIE - BZRK - BHEJER - BZRM - HEJE - BZRE - BEEHE - BZRXT -
HEETE -

Cultivating [the] body*% [and] quiescence [is] therefore real, cultivate [at] home [and] quiescence therefore [has]
surplus, cultivate [in] the village [and] quiescence therefore [has] growth, cultivate [in] the state [and] quiescence
[is] therefore is plentiful, cultivate [in everything] underneath [the] sky [and] quiescence [is] therefore
everywhere.

MWD
BT Z#5 - JTSRTIES B 24K - TIRTER - BZ#A8 - TR - BZ#E - TRTIEY . B4R

—F 7T E jt471

Line 3

B DIBES - DIRER - DUTERSS - DIEERE - DIKFE&XT -

Therefore, [the] body observes [the] body, [the] home observes [the] home, [the] village observes [the] village,
[the] state observes [the] state [and everything that is] underneath [the] sky observes [everything that is]
underneath [the] sky.4"2

MWD
# DIBEE  DIXEXR - DGR - DIEYSER - DIKNEXT -
Line 4

SRILIENR M8 - UL -
How [do] I know [that everything] underneath [the] sky [is] so? [It is] because [of] this.*™

MWD
BETSR T 22 - D -

462 |n the Guodian, bao # (to hold or carry in the arms) is bio {R (protect, defend or keep).

463 |n the Guddian, tud M7 (to shed or come off) is dui 52 (to exchange or convert).

464 |n the MWD version A, ba 3K (pull out) isbd & (to move or adjust with the hand).

465 In the MWD version B, chuo B} (stop or cease) is jué #B (cut short, extinct or vanish).

466 Many times throughout the Daodéjing, the body is used in a way that it is referring to the self.

47 In the MWD version B, xiu {& (repair or cultivate) is xtu 1§ (repair or mend), and in the Guddian it is you &
(distant).

468 |n the Guodian, qi 7T (his, her, its, their) is gi JT (his, her, its, their).
469 In the Guddian, zhen & (true or real) is zhen & (loyal or faithful).
470 In the MWD version B, feng 2 (rich, abundant, plentiful) is féng 2% (to meet or to butt; as in horned animals).

471 In the MWD version B, pit & (general or universal) is bd & (rich, abundant, plentiful or ample).
472 This sentence implies a type of self-governing or self-organisation.

473 In MWD version A and the Guodian, gué B (state) is bang B (state).

474 In this chapter, Liozi gives a method for keeping a state in order, which begins from the bottom up, and starts with a good
foundation (on an individual level).

475 In the Guddian zh1 %0 (to know) is zhi & (wisdom).
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Chapter55 A +HE

Line 1

BRRZE - LERIRF -
Hold [onto] the fullness [of] quiescence [as it is] comparable [to] a newborn baby.*

MWD
BRZBE - LERAT -

Line 2

BEERAE - REAE - ERAE -

Wasps, scorpions [and] snakes [will] not sting [or bite them], fierce animals [will] not seize [them and] birds of
prey [will] not strike [them].

MWD
g%us%@ugn’p‘gwo% ir'!éMBl B T%482,%§E§*%}§;483 °
Line 3

BEMHFE - MEE -
[Their] bones [are] weak, [their] tendons [are] soft but [their] grasp [is] firm.

MWD
HE5 AR . MR -
Line 4

REMEH ZE - TEPE - B2 E24 -
Not knowing [the] joining [of] male [and] female but [still having an] intact (penis) [that] works, [his] sexual
essence [is at its] most (peak).

MWD

RFMEAL Z 5% - MREAR - #5224 -
Not knowing [the] joining [of] male [and] female but [still having a] roused penis, [his] sexual essence [is at its]
most (peak).

Line 5
KLHS - MAE® . MZEW - MANEE - NEER - [EHE - MESHER -
Crying [the] whole day, yet [he does] not [get a] hoarse voice, [the] most (peak) harmony. [To] know [this]

476 For a better understanding, this could be indirectly translated as, “he who fully embodies quiescence is like a newborn
infant.”

477 In the MWD versions A and B, chai & (a general name for venomous snakes, scorpions, etc or a variety of scorpion) is i
J& (pestilence or plague).

478 |n the MWD version A, feng £ (honey bee) is féng % (meet or come upon).

479 In the MWD version B, hui 2 (a kind of poisonous snake) is chong = (insect).

480 In the MWD version A, shé %E (snake) is di il (earth or land or soil), and in the Guadian itis ta & (it).

481 |n the MWD version B, shi Z& (sting) is hé i (to be frightened).

482 |n the MWD version B, jué 1 (seize or grab) is ji 1§ (occupy or seize).

483 In the MWD version B, b6 8 (seize or fight) is bii 3 (catch, seize or arrest), and in the Guodian it is kou 30 (to arrest
or to confiscate).

484 In the MWD version B, rud 55 (weak) isjin % (tendon).

485 In the MWD version B, jin #5 (tendon) is rud 55 (weak).

486 |n the MWD versions Aand B, quan = (complete or intact) is zui & (penis).

87 The character jing #% commonly means “essence” but can also mean “sperm.”

488 In the MWD version B, hé & (join) is hui & (meeting).

489 Classically, nu %% (anger) can mean “to rouse oneself.”

o

4% |In the MWD versions A and B, sha 12 (hoarse voice) is you I (this character is most likely an archaic version of sha).
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harmony [is] called [the] constant. [To] know [the] constant [is] called bright*®*, [to] increase life*®? [is] called
inauspicious, [when the] heart uses energy,*® [this is] called strength.

MWD
KUHS . MARE - 22 - #AEE - MECEHR - f4EE - MESHR -
Line 6

MITRIZEBEZ AE - ABERE -
[When] things [are] robust, [they] are old*%, [this is] not called [the] Dao, [with] no Dao [there is an] early end
(death).

MWD
MHATEB 7 A8 - AERE -

Chapter 56 FA+RE

Linel
mE A= -5& AH-
[Those that] know [do] not speak, [those that] speak [do] not know.

MWD
ME . B= . =E B

Line 2

FEHR - FAHEPI . BER - BELY - MEY - BHEE - 2BZXE -

Block the holes (apertures), close the doors, blunt the sharp, untie the tangled, harmonise the bright, [be the]
same [as] dust,5 [this] is called [to be the] same [as the] profound.5°

MWD
FEIr50% . BT - MoT - BITEE - TR A BB XME -
Line 3

R NI SR B N1 71 N = SR 1 IR =K B == N1 = 75— S N=IF = -
Therefore, [with this person, one] cannot have either closeness, [one] cannot have either distance, [one] cannot
have either benefit, [one] cannot have either harm, [one] cannot have either value [and one] cannot have either
humiliation.

491 See chapter 16, line 2, for a similar line: [a] return [to] life [is] called [the] constant, [to the] know [the] constant [is]
called brightness.

492 To increase life most probably means to interfere with life.

493 The heart uses gi, which most likely refers to the use of desires or aspirations.

4% In the MWD version B and the Guddian, zhong #% (end) is dong % (this can mean “winter,” or is an alternate form of
dong M which means “bang” or “thud”).

4% 1n the MWD version A chang & (constant) ishé #1 (harmony).

4% Here, the theme of knowing when to stop and no excesses can be observed again.

©

497 In the MWD version A, zé 8l (grammar word) is ji Bl (namely).

4% In the MWD version B, zio 2 (early) is zio = (nowadays this means “flea,” but in this context clearly means early).
499 See chapter 52, line 3, for the same six characters.

500 Chapter 4, line 3 says: [it] subdues the sharp, unties the entangled, harmonises the bright [and is the] same [as] the dust.

501 The line with this theme is repeated in chapter 77, line 2: the sky’s Dao [is to] reduce [what] has surplus and [to]
supplement [that which is] deficient. This conveys to the reader that x(an Z or profound is another name for the Dao.

502 1n the MWD version A, dui 52 (exchange) is mén 5 (bored or depressed but probably means “door” here).

503 In the MWD version A, these three characters are: zuo 4% (sit) gi 77 (it) yué B (read, go over or pursue).
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MWD
o TS ML - IR - Wi RS MR AATE - WE - FAE - B8 - 0AT
/8 . TpEs -

Line4

W BRFE -

Therefore, in [everything that is] underneath [the] sky [this person] is valued.
MWD

L NI =

Chapter57 R+t

Linel

MIERE - AT - DUERSEUKE -
Be upright [in] managing [the] state, use [the] army [as something] strange [to do and with] non-interference
take [everything that is] underneath [the] sky.

MWD
IIEZE - MBFAE - LUESOSIAT -
Line 2

EOMERE - U X2 RE - MEWE - BZHER - BREZE - A5 - FYWLIE - )22
WE - BMEE -

How [do] | know this [is] so? [It is] because [of] this: [when everything that is] underneath [the] sky [has] lots
[of] taboos (prohibitions), [the] poorer [the] people, [when the] people [have] lots [of] sharp implements, [the]
state [and] royal house [are] increasingly [in] darkness, [when the] people [are] very crafty, strange things
increasingly arise, [when the] command [of] laws [are] increasingly clever (rigid), [the] more bandits [and]
thieves [there will be].5?

MWD
EMMUHIT AN - 54 . K X TZRE - MEWE - BZAE - MBRECE - AZSHE - MY
it - #EE - B

504 In the Guddian gn #% (therefore) is gl &5 (ancient; in this case, it is an alternate form of gu). This character is used this
way throughout the Guodian.

505 In the Guodian, ér T (and, yet) is tian X (sky).

506 In the MWD version A, jian & (cheap) is qidn 73 (shallow).

507 The character qi 25 could either mean giguai 2712 (strange or odd) or qigizo ZFI5 (ingenious). As Liozi does not like
the use of armies or soldiers | have chosen this to mean “strange.” For Liozi’s dislike of soldiers, see Chapter 30, line 1:
[when] the Dao assists [the] ruler [of] men, soldiers [will] not use force [on all that is] underneath [the] sky. These affairs [are]
easy [at] coming back. Chapter 31, line 2: a man of noble character, [his] residence will value [the] left, [one who] uses
soldiers will value [the] right. Chapter 69, line 1: [in] using soldiers [there are the following] sayings: “I dare not [be] the host,
only the guest, [I] dare not advance [an] inch, only retreat [a] foot.”

508 In the MWD versions Aand B, qi 37 (strange) is j1 B (lopsided or unbalanced).

509 See n.181.

510 The Guodian, wi & (no or not) is wang T= (to die or flee, in this case it means no or not) and in the MWD version A,
itis gi JT (it, his, her, their, it also seems to have the meaning of no in the MWD).

511 The characters yici PItE are always translated as: [it is] because [of] this.
512 See chapter 19, line 3: terminate skilfulness (cunning) [and] abandon profit, [then there will be] no bandits [and] thieves.

513 In the MWD version B, zai &% (exclamation) is cai -~ (emphasizes the preceding word).
514 The characters of yici {LlL are not used in the MWD versions.

515 In the MWD version A, zi 7% (grow or increase) is ci % (now, in this case, is an alternative form of zi).
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Line 3

o BAR - BUES - MEA®L - HiPsVE - MERBE - RES  MEAE - HEN MEB# -
Therefore, the sage says: “I [have] non-action, so [the] people [them] selves transform,5® | [am] very still, so
[the] people [them] selves [are] upright, | [do] not [have any] business,>® so [the] people [them] selves [are
natural], I [have] no desire, so [the] people [are them] selves simple.”

MWD
BN pAEZ B BIAN - HREG BEH - HREE- #1%  HREE - RIKH - HF

Chapter58 A +/\E

Linel

HERR - ERZEZ - HHEE - HRERR

[When] the government [is] depressed (not interfering), its people [are] pure [and] honest, [when] the
government [is] inquiring [about everything], its people [are] lacking.

MWD

JTIERIRY - TEREHS - JTIERE - JTHERER -

[When] governing [has] pity, their people [are] simple, [when] governing [is] inquiring (about everything), the
state is lacking.

Line 2

B B2ZhE - 89 - MZPrR - AANEME -
Disaster! [What] happiness relies on. Happiness! [What] disasters conceal. Who knows the limit.

MWD
ot B - B9 - MZPK - AAIITIE -
Line 3

HEF - FEAS  SERK -
[When there] is no uprightness, uprightness [once] again is strange [and the] good [once] again are evil.

MWD

#%IEE ° IE;\\\%? ’ %?gﬁ# °

Line 4
AZ#2% . HEBX - @l BAF - MAE - B MAH - B - mAEE . Y mAR -

516 Classical Chinese uses two versions of “I” in writing. “I” as in referring to the self: wi & and “I” as it is used in this

line, as a general statement: wo 3

517 In spoken Chinese, when the character for “good,” #F is added in a sentence like, F3F2 (I good tired), it means, | [am]
very tired.

518 See chapter 37, line 1, for a similar line: [the] constant Dao [is] non-action, so nothing [is] not done. [If] feudal lords [and]
kings [are] able to abide [by it, then] ten thousand things will [them]selves transform.

519 The character shi 2 can be translated as “affairs,” “matters,” or “business.” In the context of Ldozi though, when the
character wi £ is added in front of shi, it probably means “no interference.”

520 In the Guddian, wiwéi #&7%$ (non-action) is wishi #&Z (no affairs) and in the MWD versions A and B, it is qiwéi JT7%3
(non-action). The character for qi normally means “his,” “her, “it,” or “theirs.” In this case it must mean “no.” Some versions
of the MWD do not use qi and instead use wd.

521 |n this case tan or zhiin T8 is taken as a variant of chin #% (simple).

522 The character f #& can have several meanings: “luck,” “happiness” or “good fortune.” “Happiness” seems to be the best
fit in this line.

523 |In the MWD version B, mi %K (confused) is x1 7& (in all cases or to know).

524 The character lian B is an old Chinese word used for the side wall of a Chinese house but can also mean “honest”. In
MWD version B, it is jian 3 (double, twice or simultaneous).
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[The] confusion [of the] people, these days [are] undoubtedly [long]. So, the sage [is] square but not cutting,
angular but [does] not injure, straight but not unrestrained, bright but not dazzling. 52°

MWD
#ZE  TTHEREZ - 2R - #75 - TAE - B - MARES® - B - mAR - )¢ - AR -

Chapter59 A+ HE

Line1l

BASBX  BHEE -
[In] governing [the] people [and] dealing [with the] sky, [there is] nothing like [being] thrifty.

MWD
BABX  BEE -

Line 2

K EEZRER - BRBEZ 5B E  SRERAEAR  EARREMES  SMEMS - o]DIAE -
BEZE  TPERA -

Now, only thrifty is called early preparation, early preparation [is] called heavily accumulated quiescence. [To
have] heavily accumulated quiescence [and there] is nothing [a person] [can]not overcome. [Having] nothing
[that can]not be overcome [and there] is no known limit [to this person]. [Having] no known limit [and this
person] can have (rule) [the] state. Having the mother [of the] state [and one] can long endure.>?®

MWD
Kt - BEURSRR - #ARS S E1EH - it - ety - SEor# - OB - BEZE - T#RA -

Line 3

ERMRRERS? . REARZIE -

So, [this is] called deep roots [and a] firm base, [which is] the Dao’s [way to] live long [and to] see [the world a]
long time.

MWD

EERSRERK  REARZELMD -
Chapter 60 /1=

Line 1

ARE - ERBNEE . DUBTSSK S - HR A -
Governlng [ ] arge state [is] like cooking [a] small fish, [use the] Dao [to] administrate [everything that is]

525 Here once again is another line of the same theme of knowing when enough is enough, zhizhi £11E or having no excess.
This theme is repeated again and again throughout the Ddaodéjing.
526 |n the MWD version B, gui #l (stab or cut) is ci R (thorn, splinter or to stab).
527 In the MWD version B, si & (act recklessly or unrestrained) is xi¢ #tt (to tie or to bind).
528 |n the MWD version B, yao & (brilliant or glorious) is tiao B (look into the distance from a height).
529 Chapter 44, line 3, Lozl also gives another method to “long endure”: know [what is] sufficient [in order to have] no
disgrace, know [when to] stop [in order to have] no danger, [only then one] can long endure. These last few words are
commonly translated as: “the way to long life and enduring (or lasting) vision.” I have chosen not to go with such a
translation, as it seems one needs to be very careful in taking modern ideas, philosophies and mindsets, and assuming this is
the way someone thought 2300 years ago. The ancient human mindset is commonly completely different from the modern
one.
530 In the MWD version B, zio £ (early) is zdo & (nowadays this means “flea” but in this context clearly means early).
531 |n some versions of MWD B, the end of this line reads: E###iHHHHHE N EH - BHEHHAR - BB 28 - oI##X.
532 In the MWD versions Aand B, di /& (bottom or base) is shi EG (family or clan).
533 |n the MWD version A, gén 18 (root) isjin ¥ (hibiscus syriacus).
534 In the MWD version B, peng 5% (cook) is xiing = (enjoy).
535 In the MWD version B, Ii i (arrlve, be present) is li 17 (to stand).
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underneath [the] sky, [then] ghosts [do] not [have a] spirit.

MWD
AARE - BRI DUBHKXT - mRAE -

Line 2

FFERAM - HEABA -

[Itis] not [that] these ghosts [do not really have] no spirit, it [is that their] spirit [can]not harm people.
MWD

JETT SRR, - TTIARIBALL -

Line 3

FEBAEAN - BATMAEA -
[It is] not [that] these spirits [do] not harm people, [it is that the] sage also [does] not harm people.

MWD
FETABAL - BATNFHBBEAL -
Line 4

K- ARG - B BRES -
Now, [because these] two [do] not mutually harm [the people], therefore, quiescence converges [and makes a]
return.

MWD
R BWAEE 8 BRERS -

Chapter 61 AR+ —E

Linel

REZE - MR- RF2R - XFhz4E -

[A] large state [is] downstream [where all the rivers] under [the] sky converge [and is the] female [of]
[everything that is] underneath [the] sky.>"

MWD
KEPBE - T - R F 24t - R T 230594 -
Line 2

WCEMEBBE  LEBAST -

[A] female constantly can [with] stillness defeat [the] male, [this is because] stillness is below.

MWD
SEEDE OB BT M BRI -

536 In regard to the character jiao %, the general meaning of jido could be understood as; when two things intersect,

converge or mix. One use of the word in spoken Chinese is: [to] make friends, 22AA7. In this case, the translation of

jiao could also be “make.” This line could be understood as, “when the sage and ghosts do not harm the people, the people can
go back to natural living.”

537 See chapter 6, lines 1 and 2: [the] valley spirit [does] not die, [it] is called [the] profound female. [The] gate [of the]
profound female is called [the] root [of the] sky [and the] earth.

538 In the MWD version A and the Guddian, gué B (state) is bang 3B (state).

539 In the MWD version A, jigo 22 (mix or connect) is jido B (suburbs or outskirts).

540 In MWD version A, jing ¥ (stillness) is jing AR (alternate form of jing).

541 In the MWD version B, shéng B (win) is zhén BX (1 the sovereign).
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Line 3

F REIDUN/NEIRIEUNE - /NI KEIRIERARRS - &% - 3 FIAEY - s R - MER -

Therefore, [a] large state can lie below [a] small state, thereby taking [the] small state, [a] small state can [lie]
below [a] large state, thereby taking [the] large state. Therefore, either [by] low [lying a state] can take [over] or
[by] low [lying a state] then takes.

MWD
B REILAN /N RIVEVNE - /NEILAN KEIRIUEUAR] - & - s NUAER - ;R - MER -

Line4

KEIABRFEAN - NEABRASA -

[A] large state merely desires [to] unite [and] raise®*?[the] people, [a] small state merely desires [to] enter [into
the] affairs [of] people.

MWD
W KEIABARFCEA - NEABRASA -
Line 5:

x - WE - JIEMRER RKE BB -
Now, [the] two each get [what they] so desire, [the] big [state] appropriately is below.

MWD
Rt BETMAARE - BER/DH -

Chapter 62 AR+ _"E

Linel

BE  BYZEM . SAZE™ . LAEANZFR -

[The] Dao [is the] abstruse [mystery of] ten thousand things, [it is the] good person’s treasure [and is what]
preserves [the] not good person.

MWD
BE BYZIH  BEAZED . REA RS -
Line 2

ES0m - BTAUIA -
Beautiful words can [be] traded, respectful conduct can increase [a] person.

MWD
XSO - BITgLUPYA -

Line3

ANZARE  OFZHE -8 UXF - BE=D - BEHCEDUTIRE - A0 IS -

The people [that are] not good, why have [them] abandoned? Therefore, [when] establishing [the] son [of the]
sky [and putting in] place [the] three ministers, although [a] large flat round ornament of jade with a hole at the

e

542 The character xi & means to raise or rear. Interestingly, it is used specifically with livestock, as in to raise or rear
livestock and therefore, could be translated as “herd.” It is unclear here if Laozi is using this as a negative.

543 In the MWD version B, jian 3¢ (double, simultaneously or twice) is bing if (side by side or simultaneously).

54 In the MWD versions Aand B, ao 22 (profound, difficult to understand) is zht & (pour into or fill).

545 In the MWD versions Aand B, bio Z& (treasure) is bdo R (protect).

546 In the MWD version B, bio & (protect) is bdo %R (preserve).

547 In the MWD version B, jia /il (add) ishé & (to send a present).

548 In the MWD version A, gong #t (surround) is gong £ (common or in general).

549 In the MWD versions Aand B, si Bl (a team of four horses) is si 1 (4).

550 |n the MWD version A, ri %I (as if or such as) is shan = (good), and inthe MWD version B, itisrlio # (as if or like).
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centre [is] given before [the] four chariot horses, [it is] not like sitting [down and] moving towards (or kneeling
down and presenting) the Dao.

MWD
AZREN  AFZE - @ IRF - BSES - BEMEDKNS - s Al -
Line 4

BZFIUEIEE - I - AH - LUKS - BRURIS2 - BRFE -
[Why did] the ancients so value this Dao? [One does] not say [they did it to] seek gain, [they did it to be] exempt
[of] fault. Therefore, [they] are valued [by all that are] underneath [the] sky.

MWD
BZPRLISI#HE - I - ABKMUE - AEURE - - BKFE -

P - b

Chapter 63 X+ =E

Linel

REL  BES - KEK - KNZD - IRBDUE -
Actions [have] no actions, affairs [have] no affairs, tastes [have] no tastes. Big [as] small, [a] lot [as a] little.
Repay resentment with quiescence.>®

MWD

BESE  BEE - BREHS - A\ - RIBLIE -

Line 2

BERES  BAREA - XMEE - WFR5 - K NKE - LFRA -

Plan [the] difficult [while] it is easy, do big [things while] they are small. Underneath [the] sky (in the world)
difficult affairs must [be] done [when they] are easy, underneath [the] sky great affairs must [be] done [when
they] are small.

MWD
BET - T M - KR 2 HERS - KR 2A# - #ERA -

Line 3
B BAZLAR/AK - 8 BEREXK -
So, [in the] end [the] sage never does [anything] great, therefore, [the sage is] able [to] accomplish greatness.

MWD
=l BBALSSSARAK - i BEHH -
Line 4

K EEYNEE ZSHNZE - BDL BAESE Y 8 KEHS -
Now, light promises must [have] little trust, [what is] especially easy must [be] especially difficult. So, [the] sage
[takes things] like [they are] difficult, therefore [in the] end, nothing [is] difficult!

551 In MWD version A, gong 7~ (high-ranking official) is qing U8 (high-ranking official), and in the MWD version B, it is
xiang 4, which normally means countryside but cannot have that meaning in this instance.

552 |n the MWD version A, xié 78 (grammar word) is yi B (a carriage), and in the MWD version B it is yti &2 (to give or
offer).

553 “Repay resentment with quiescence” seems to be out of place here and may belong to chapter 79, line 1.

554 In the Guodian, wi S iswang T.
555 In the Guodian and MWD versions A, wéi B (taste) is wei 7& (not).

56 In the MWD version A, zhong #& (end) is dong % (this can mean “winter” or is an alternate form of dong &, which
means “bang” or “thud”).

557 |n the MWD version B, nuo % (yes) is ruo % (as if, like).
558 In the Guodian and the MWD version A, you & (just as or like) is you B (plan or scheme).
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MWD

K EEEmHE  ZHNZE - BDL BAEEH Y - 0 KREH -
Chapter 64 751+ MM=

Linel

HZ 5% - EARIEGE - BEif5% - HEUEE -
[What] is quiet [is] easy [to] maintain, [what] has not [yet] come out [is] easy [to] plan, [what] is fragile easily
falls apart, [what] is faint [is] easily scattered.

MWD
TZNSF - w558 - f - # -

Line 2
RZMRAKRE  BZRAKEL -
Act [when there] is nothing [to] have (get), manage [when things] are not [yet a] mess.

MWD
HEHHEE - T

Line 3

BRZAR  ERER - NE™ZEG - HEORENI L . F562E3%63 74754 . gaRE T -

[A] tree [that can fill the] embrace [of a man’s arms is] born [from] a tiny shoot, [a] platform [of] nine levels
[high] starts from piling up earth, [a] journey [of a] thousand miles begins beneath [one’s] feet.

MWD
R - (ERER - UBZA  ERIBL BT ZE - RET -
Line 4

RE HZ BE - KZ-
[To] act [is to] fail, [to] hold [is to] lose.

MWD
BTE . MY WE K-

Line 5
B BAES W B \E\Y  BK
So, [the] sage [uses] non-action, therefore, nothing fails, [the sage does] not hold [on], therefore, nothing loses.

MWD
B # \#B At - # - #80 - # - B #R A -

Line 6

RZME - BN - M2 - BLUSSRRIMEMKS -

The people [in] dealing [with] affairs constantly [have] many accomplishments, yet [they still] lose. [Be]
cautious [at the] end like [it was the] start [and] then [there will be] no loss [in] affairs.

559 |In the MWD versions A and B and the Guodian, céng & (storey or floor) is chéng A% (accomplish).

560 |n the MWD versions Aand B, qi &E (get up) is zuo fE (rise or grow).

561 |n the MWD version A, Iéi 2 (tired) is 1éi & (fatigued) and in the MWD version Biit is 1éi & (sedan).

562 1n the MWD versions Aand B, gian F (1000) is bai & (100).

563 |n the MWD version A, Ii 2 (miles) isrén 1Z (benevolent), and in the MWD version B it is gian < (1000).
564 |In the MWD versions Aand B, xing 1T (walk) is gao & (high).

565 |n the MWD version A, shi %4 (start) istai & (platform).

566 |n the MWD versions Aand B, ra #1 (as if, like) isrud #& (as if, like) and in the Guadian it is ni % (female).
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MWD
RoMEd  ERTHRE  MHY - ME - EETSRAEHELR -
Line 7

B BABRAR - ABHRBZE  BAR . ERAZA LW ZER - AR -

So, [the] sage desires [to have] no desire, [he does] not value [those] difficult [to] get goods, [he] learns not [to]
learn, [he] returns [the] multitude [of] people to [what they were like] before, [he] assists [the] ten thousand
things [to be] natural and dares not act.

MWD

B BAMRAR - ABHBE  BAE . MERAZFIE  SE@HEMZEA - MBS -
Chapter 65 EXTHE

Line 1l

B2 EREE FURR - BURZ -
The ancients [who were] good [at practising] the Dao [did] not [want to] brighten [the] people [but] would
[instead keep them] foolish.

MWD
s . wREE . JEUBRE - BB -
Line 2

RZE#s  DIHEYZ -
The people [are] difficult [to] manage [when they have] lots [of] wisdom.

MWD
x - RIEA . BT -

Line3

- BRSO ] - B2 - ALIERE - B2 4E -

Therefore, [to use] wisdom [to] govern [a] state, [is to] rob the state, [using] no wisdom [to] govern [the] state [is
to bring] happiness [to the] state.

MWD

H DURNAENES™ - B 78t - ALAFNENED - Bfst -
Therefore, knowing [a] state [through] knowledge, [is to be] the state’s thief, not knowing [a] state [through]
knowledge [is to have a] quiescent state.

Line 4

FUEPE - IMET2R -

[To] know these two [is to] also [know the] postponed pattern (model).

57 In the MWD version B, zhong #% (end) is dong & (this can mean “winter” or is an alternate form of dong %, which
means “bang” or “thud”).

568 In the MWD version B, giizhi 77 (therefore) is guyug #rH (therefore called).

569 In this chapter, in both the MWD A and B, zhi & (knowledge) is zhi & (wisdom).

570 In the MWD versions A and B, zhi J& (manage) is zhi %1 (know).

571 See n.181.

572 The character ji & has caused translators much difficulty. This paper has taken ji to come from jiyan F&E, which
means “to postpone” or “be delayed.” I chose the word postpone as in line 1, Liozi is talking about a system that is somewhat
delaying or postponing any governing or interference on the people.

146



ach.ccsenet.org Asian Culture and History Vol. 14, No. 2; 2022

MWD
RS - TER -

Line5

BHEN - EBEE -

Constantly knowing, [the] postponed pattern (model) is called profound quiescence.>"
MWD

HHERX  BERE -

Line6

ZERE  BE  BYRE  RETDIEKIES -

Profound quiescence [is] deep [and] distant! [It appears to run] counter [to] things [but] afterwards [it] then
arrives [at] great order.

MWD
ZBRR - ER - BYRE - #HIENE -

Chapter 66 5,515

Linel

DBAPIMEERBER™EE  LEHETZ - M EREEL -

Rivers [and] oceans [are] able [to be the] kings [of a] hundred (all) valleys because [they are] good [at being]
below [them]. Therefore, [they are] able [to be the] kings [of a] hundred (all) valleys.

MWD
TEZFMEREATE  UTETol 2 EREATE -
Line 2

B MER - BUETZ - MER - MUBEZ -
So, [if one] desires [to be] above [the] people, [your] words must [be] below [them], [if one] desires [to be]
before (lead) [the] people, [your] body [must be] behind [them].5”"

MWD
S BAZHTERM - MUTES T - TRERT - MMITEETY -
Line 3

L BAES L - MEAE® - Ea/l - MEAS -
So, [the] sage’s place [is] above, yet [the] people [are] not weighed [down by him], [his] place [is] in front, yet
[the] people [are] not harmed.

573 This idea of profound quiescence is mentioned in the same context, in another two chapters; chapter 10, line 7: produced
[and] raised. Produce, yet not [to] have, [to] act, yet not depend [on], [to] grow, yet not [to] slaughter. [This] is called
profound quiescence; chapter 51, line 5: produce, yet not [to] have, [to] act yet, not depend [on], [to] grow, yet not [to]
slaughter. [This] is called profound quiescence. This idea of profound quiescence is clearly the idea of non-interference.

574 In the MWD version A, shi =2 (is) is ci Itb (this).

575 The character shun llE means “to put in order.”

576 In the MWD versions A and B and the Guddian, & isyl & (to bathe in the sun or wind).

577 To understand this line better, it could be translated as: so, if one desires to rule the people, your words must be modest, if
one desires to lead the people, you should put yourself second.

578 In the Guodian, yU A% (desire) iscai 7 (ability, talent, capable).

579 In the Guodian, hou % (back, behind) is xia & (below).

580 In the MWD versions Aand B, chii & (reside or dwell) is ji /& (residence), and in the Guodian it is cai 4 (ability or
talent or used as a grammatical word).

581 In the Guddian, zhong Z (heavy) is hou 2 (thick), and in the MWD version At is hai = (harm).
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MWD
B E PR MRBEN - B2 MERED -

Line 4

S R4 . frRpe -
So, [everything that is] underneath [the] sky [is] happily pushing [him forward,] yet without tiring.

MWD
#t - K NE%H - MR -
Line5

EAF 8§ K TMEgEEZSE -
[This] is [because the] sage [does] not contend, therefore, in [everything that is] underneath [the] sky, nothing
can contend [with] him.

MWD

ASSLLIT IR0 - fY - K NEREERTF -
Chapter 67 £5++1 =

Linel

AMEBREKX - IAH -

Everything [that is] underneath [the] sky calls my Dao great [but it] seems like [it is] not.
MWD

K THBIAR - KR 50 -

[Everything] underneath [the] sky calls me great, great yet [| am] not dark.

Line 2

KM K-8 BPIAE -
Now, only [because it is] great, therefore, [it seems] like [it is] not worthy.

MWD

RME - AB - 8 BEX -
Now, only because [I am] not dark, therefore, [l am] great.

Line 3
HH AZ - HAt -
[If it was] like [being] worthy, [it would have] long [ago become] minute (trivial).

MW
= A% THt -
Line 4

R -HE=F F MRz —HZE Z“HE =—HABBXHE-

582 |n the MWD version A, shang £ (up) is gian AT (in front).

583 In the MWD version A, tui 3 (push) is siin £ (falcon or eagle), in the MWD version B it is shéi 5 (who) and in the
Guddian it is jin #£ (advance).

584 See n.616.

585 |n the MWD version A, bt & (no) is fei 3F (not).

58 |n the MWD version A, zhéng ZF (contend) is zhéng 5 (criticise or expostulate), and in the Guodian, it is jing 7%
(stillness).

587 Some MWD version B omits A.

588 In the MWD version B, si {5 (similar or like) is ér T (yet).

589 In the MWD version B, xiao & (resemble) is xiao B (night, evening or dark). This is the same throughout the chapter.
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Now, | have three treasures [that 1] hold and protect: first [is] called parental affection, second [is] called
frugality [and the] third [is] called daring not to be [at the] front [of everything that is] underneath [the] sky.

MWD
K REA=FR . 759 MRz - —HZ? . AR —BEABBKRKNEX -
Line 5

oM OEEE | 8 BEE - ABCR NG B BERERER -
Parental affection, therefore able [to be] brave [and] frugal, therefore able [to be] expansive [and] not daring [to
be at the] front [of everything that is] underneath [the] sky, therefore able [to] completely grow [into a] vessel.

MWD
25 W BEB - W B BEE - AEUB RN B BERNERSSE -
Line 6

SEZHE  swHE  SE®HEmEE -
Now®* [to] abandon parental affection but [to be] daring, [to] abandon frugality but [to be] expansive, [to]
abandon [being] behind, so [as to be in] front [is] death.

MWD
SenphE  &imEE  2%BEINTES -
Line7

X & DIERIE - DIFRIE -
Now, [because of] parental affection, so [in] war there is victory, so [in military] defence there is firmness.

MWD
K Z% - DIBSSRIRESS - DISPRIE -
Line 8

AR - DIZER® -
[When the] sky wants [to] save, it guards [with] parental affection.

MWD
KR  WOZE Y -

Chapter 68 S5+ /\E

Linel

EntE . AR BEE . AL EBRE A48 BEAE BXT -

[A] good soldier [does] not [show his] martial skill, good fighting [is done with] no anger, [being] good [at]
defeating [an] enemy [is with] no participation [and being] good [at] using people [is] to be below [them].

590 In the MWD version B, bio E& (treasure) is bio {R (protect), and in the MWD version A, it is bio £ (preserve or
nurture).

591 In the MWD version B, chi # (hold) is shi ™3 (market).

592 In MWD versions Aand B, ci % (kind or loving) is ¢i %% (now). This is the same in line 5.

593 In the MWD version A, gi 88 (implement) is shi 25 (matter or affair).

59 This “now” is different from the “now” of fii 3, this “now” jin < is the “now” of time; as in right “now.”

59 See n.600.

5% See n.322.

597 In the MWD versions Aand B, jit ¥ (rescue) is jian £ (build, set up or construct).

59 |n the MWD versions Aand B, wei & (protect) is yuan 38 (wall).

59 In the MWD version A, ri 0 (as if, like) is added, in the Guddian it is nii % (female, but in this case is clearly an
alternative form of ru).
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MWD
W ERTE AR SEHOE AR SBOEE  BE SRAE BZT-
Line 2

BRAFZE  BHRRAAZN  BRECOREZME -
[This] is called [the] quiescence of non-contention, [it] is [also] called using [the] strength [of] people [and it] is
[also] called the utmost (pinnacle) [of] joining [the] sky [of] old.

MWD

EEAFOE . EERAA# EBIEXEZME -
Chapter 69 £ THLE

Line 1

REES  EAEAT  MAE - AEHES - MER -
[In] using soldiers, [there are the following] sayings: “I dare not [be] the host, only the guest; [I] dare not advance
[an] inch, only retreat [a] foot.”

MWD
REAS  HEAHAL  MAE  SAEUE~ - TR -
Line 2

EBRITET  BEE . EN . EE
[This] is called moving without moving, [to] roll up one’s sleeves up without [showing one’s] arms, [to] throw
(attack) without [an] enemy [and to] hold without [a] weapon.

MWD

ZEE{T/\\\ TEZ/\/T\E ﬁj“l:/n\/\ E/\\\EQ% °

[This] is called moving without moving, [to] roll up one’s sleeves without [showing one’s] arms, [to] take charge
without [an] army, thus [there is] no enemy!

Line 3

REARRECH - EEIKRES -

[There is] no greater calamity than [to make] light [of your] enemy, [making] light [of your] enemy [and an]
opportunity [is] lost, [and so is] my treasure.

MWD

%ng( \/\\\% 605 /\\\%Q*&Goetf""“&_ﬁé—\

[There is] no greater calamity than [having] no enemy, [to have] no enemy [and] I approach losing [my]
preservation.

Line 4

o MEA . BE - BR -

Therefore, fighting armies [that are] mutually together (engaged) [in combat], [it is the] grieving [one which will]
defeat [the other]!

690 In the MWD version B, zhan B (fight) is dan & (single or solitary).
601 See n.322.

602 |n the MWD version B, pei Bt (join) is féi AE (fat or plump).

603 |n the MWD version A, zhéng = (contend) is zhéng & (admonish).

604 See n.100.

805 In the MWD version A, di B (enemy) is shi #& (be fit, be suitable, be proper, in this case it should be an alternative
form of di).

696 |n the MWD version A, jT ¥ (near) is jin FT (axe, shrewd, unit of measure).

807 In MWD version A, bio Z (protect or defend) is bio & (preserve or nurture).
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MWD

o JISSEARRE - ROOE - PSR -
Chapter 70 t+5$&

Linel

BB E517 -
My words [are] very easy [to] know [and] very easy [to] walk (practise).

MWD
EB=EZH - 51771 -

Line 2

K NEHEH - ERETT

[But] no [one] underneath [the] sky [is] able [to] know (understand) [them and] no [one can] walk (practise)
[them].

MWD
iR T ZEEEA - B2 AT -

Line 3

SBR - BEE -

Words have [their] ancestor,5!! affairs have [their] monarch.

MWD
* EXR BEE-
Line 4

Rt - H|A - 2L AFH -

Now, only [because they do] not know (understand), so [they do] not know (understand) me.

MWD
K - AN - 2B READ -
Line5

MEE - FAHE & -

[Those who] know (understand) me [are] few, thus | [am] valuable.

MWD
Mk FRAIR4EER -
Line 6

S0 BARS - HE -
So, [the] sage wears coarse [clothes and] carries jade [in his] bosom (heart or chest).

MWD
2 BARE - MEE -

608 |n the MWD version A, kang #1 (resist, combat, fight) is chén or cheng T8 (call, name, say).

699 In the MWD version A, @i == (mourn, lament or grieve) is y1 fk (depend on, rely on).
610 See n.322.
611 Ancestor is one translation, another is “principal aim” or “purpose.”

612 In the MWD versions A and B, huéi 1% (bosom or mind) is huai 32 (to carry in the bosom)
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Chapter 71 ++—&

Linel
HAF - £ A H - dE e
Knowing [that you do] not know [is] superior, not knowing [you do not] know [is a] sickness.

MWD
HAH - EWE - AH - w/E -
Knowing [that you do] not know; esteemed! Not knowing [you do] not know; sickness!

Line 2

N P I3 S N i

Now, only [by being] sick [of] sickness, so [will there be] no sickness.

MWD

Hit - HH o HE O HH

Line 3

BARS - MUEER - 2 T -

[The] sage [is] not sick because he [is] sick [0f] sickness, so [therefore, he is] not sick.5%

MWD
2b - BAZRHD - WTRRD - 2 R -

Chapter 72 ++_"&E

Linel

EARBRIKEE -

[When the] people [do] not fear power, then great power arrives.

MWD
RASHIIABHES -
[When the] people [do] not fear, then great fear will arrive!

Line 2

EPCUERE - BMERECSETA -

[Do] not [be] familiar [with people in] their dwellings [and do] not [grow] sick [of them in] their living.
MWD

BEEITPIE - BEATATAE -

Line 3
KM - ARRE® - LU ARR -
Now only [because there is], no dislike, so [there is] no rejection.

MWD
St - $5BE - 21 KB -

613 Tt is interesting to note here how critical Liozi was of thinking you know something when you do not. He was so critical
of it, he spoke of it as a disease.

614 In the MWD version A, wiixia &8 (not familiar) is miizha 2R (the meaning is unclear in the context of the sentence
and maybe incorrectly recorded by the original scribe). In the MWD version B, it is miixid TH¥% (not narrow).

615 In the MWD versions A and B, wiyan #RR (no dislike, sick, rejection) is mityan 88X (not eat one’s fill).

616 In the MWD versions A and B, and throughout this chapter, yan Bt (dislike, sick, rejection) is yan Bt (eat one’s fill).
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Line 4

EL - BEABMABR - HEABRS -

So, [the] sage knows himself [but does] not see himself, [he] loves himself [but does] not value himself.
MWD

2P EABAHAERN  BEMAEE -

Line5

B RREUE -

Therefore, [he] leaves that [and] gets this.®

MWD
B KA - TERULLS -

Chapter 73 8t+=5

Linel
BREAIR - BRAEADSE -
Courageous at daring, thus death (one is killed), courageous at not daring, thus life (one lives).

MWD

BREERIR - BRAERIES -
Line 2

IEAE - FAE -

These two, either [have] benefit or harm.
MWD

#ME - HAE

Line 3

RZPRE - AFEY - B - BAHEEHY -
[What the] sky [finds] evil, who knows why? So, [the] sage also [has] difficulties [in understanding why].6

MWD
RZPRFR02L - SNHNTTEL « ## - #i -
Line 4

A28 AF - MEH - A= MBE - A4 MBARK - &2 - MEF -
[The] sky’s Dao [does] not contend and [therefore is] good [at] defeating, [it does] not speak, yet [it is] good [at]
responding, [it does] not summon, yet [it] comes itself, [it is] relaxed, yet good [at] planning.

MWD
RZE - AF2 . MEB A5 MEE - AQ - MER - BR - MER -

6

=

7 The same five characters are found in chapter 12, line 6, and chapter 38, line 7.
618 |n the MWD version A, these last six characters are: &% - E#EULE, and in version B, béi #f (cover) is ba BE (stop, cease, finish).

619 |In the MWD version B, hiio & (life) is gua #& (a measuring frame).
620 Even the sage finds it difficult to understand nature’s ways.

621 In the MWD version B, & && (ugly) is ya Z2 (inferior).
622 In the MWD version A, chin #8 (relaxed or indulgent) is 38 and is most likely pronounced dan. In the MWD version B,
it is dan B8. These characters do not make sense in their modern translation but may mean to “shoot.” As in shoot a pellet.

623 |n the MWD version B, zhéng 5 (contend of strive) is dan B (single, individual, only).
624 See n.322.
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Line5
KA - B - AR -
[The] net [of the] sky [is] vast, [it] scatters but [does] not neglect (anything).5%

MWD

KA - BR - ALK -
Chapter 74 £++ME
Linel

RARI - RIALIFETEZ -
[The] people [do] not fear death, [so] how [are you going to] fear [them with] death.

MWD
“REAREE - TBELGRIE -
Line 2

EERBRE  MATE & MRz - AB -
If [you] make [the] people constantly fear death, yet [one] does strange (devious) [things], I will grab [them] and
kill [them], [then] who [will] dare [to be strange].

MWD
=ERELETAMNASTOE 5 MBZ X IWE -
Line 3

BERE - R
[To] constantly have [an] executioner [is to have] killing.

MWD

EEREEMNRIAENTRE -
If [the] people constantly must fear death, then [there will] constantly be [an] executioner.

Line 4
* . RERE B SERAES -
Now, [to] replace [the] executioner’s Killing is called replacing [him with the] master craftsman’s chop.

MWD

*x - REERKRE - & 24 AKESD -

Line 5

* HKREHE  HEAMEEHFE -

Now, [to] replace [the] master craftsman’s chop, [only a] few [will] have [their hands] not damaged (cut).
MWD

* . RAESZ  AFEARETFE -

625 1f you were to throw or scatter marbles on the grass, certain areas would not have marbles; the sky is not like this, it is
everywhere and does not neglect anything.

626 1n the MWD version B, gang #8 (head rope of a finishing net or guiding principle) is wang & (this is an old variant of
M and means “net”).

627 |n the MWD versions Aand B, si 3 (death) is sha #& (to kill).

628 |n the MWD version A, nai (how) is rud # (like).

629 In the MWD version B, qi 27 (strange) is jT B (lopsided or unbalanced).
630 This character is omitted in some versions, but | have included it, as nearly all copies have it. It does seem as though the
original Wang Bi version did not include it.

831 In the MWD version A, dai ft; (replace) isfa % (to cut down). This is the same throughout the chapter.
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Chapter 75 t++HE

Linel
ERe27E - LEESaERZZ - 2P0 8l -
[The] people [are] hungry because [their] superiors (leaders) take®®* [too] many taxes, so [they are] hungry.

MWD
AZE - BT a2t - 250 8 -
Line 2

RZ&8a DEHEZES 2L #A -
People [are] hard [to] manage because their superiors (leaders) have action, so [they are] difficult [to] manage.

MWD

BT At - T EEMS - 25 8 -

The hundred surnames [are] not manageable because their superiors (leaders) have action, so [they are] not
manageable.

Line3

ERZBE - DIESKREZE - 2B B3 -

[When] people [take] death lightly, [this is] because they [are] richly seeking life, so [the people take] death
lightly.

MWD
RZESIE - DTTREZ S - 2L - 85 -

Line 4
K - BOERE  BBRESE -
Now, only [one who has] nothing to do [in] life is worthy at valuing life. %

MWD

K |PIERE  BRE#SEE -
Chapter 76 ++E

Linel

ANZE - 55 - HIEt - BRog -
[At] birth humans [are] soft®® [and] weak, at death [they are] hard [and] strong (tough).

MWD
AZHEM - B35 T - {EE0EROTE -

832 In the MWD versions Aand B, min B (people) is rén A (people).
633 In the MWD versions Aand B, shang _t (upper) is qu H (to get).
634 L3ozi uses the characters shishui B#i (eat tax). | have changed this “eat” to “take.”
635 In the MWD version B, xing # (surname) is shéng 4= (produce).
63 In the MWD version A, qing &€ (light) is jing & (flowing water or underground stream).
837 In the MWD version A, qing % (light) is jing & (flowing water or underground stream).
638 In this chapter, it seems as though Liozi is talking about rulers who interfere too much in the governing of people and are
too ambitious. These two combined characteristics together only hurt the people.
639 The idea of softness is a common recurring theme within the Daodéjing and is mentioned many times. See Appendix 1,
pg. 165.
640 1n the MWD version B, xin 15 is added, and in version A, it is (trust) is ren {J]. This is an alternative form for many
characters: YJ (rén, “blade; sword; knife”); ) (rén, “to fill; full”); & / IA (rén, “to recognize”); & (rén, “to endure”);
g / ¥ (rén, “strong, tough”).
641 In the MWD version A, jian EZ (strong, solid, firm) is xian B (worthy, virtuous or able).
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Line 2

BYMEARZEN - R - BHIE - 15 -

[At] birth, [the] ten thousand things, [the] plants [and] trees [are] soft [and] full, [at] death [they are] dry [and]
withered.

MWD
BYEARZEM - M T - #iE -
Line 3

o BoRE  B2fE - FREENE £ -
Therefore, [the] hard [and] strong follow death, [the] soft [and] weak follow life.

MWD
- FIER3RE - et - RBMM  E£2ED -
Line 4

ELL - FOBBIARS - ARGRRIHSS -
So, [a] strong army will not win [and] strong wood will break.

MWD
#oL - FEsRAIARES - KRRIE -

Line5

BAREDN  RFEL -
[The] strong [and] great [have their place] below, [while the] soft [and] weak [have their place] above.

MWD
BAEDN - REWAIEL -

Chapter 77 £+++&E

Linel

A2 Bfk=sE - 5& - 1N & B ARfE Bz A& @2 -

The sky’s Dao, [is] it [not] like drawing a bow[string]? Up [is] pressed down, down [is] lifted [up], [to] have [a]
surplus [is to be] reduced, [to have] deficiency [is to be] supplemented.

MWD
RZE - #BK=# - 8F BT & B2 AiE - B AeE -

Line 2

RZE - BAK  MEfAE -

The sky’s Dao [is to] reduce [what] has surplus and [to] supplement [that which is] deficient.
MWD

W R2E - BYER - MESAE -

842 |n the MWD version A, weixi fl#fl (small and tiny) is added. This is the same in line 5.

643 In the MWD version A, gong 3£ (together) is héng 18 (constant), in the MWD version B, it is jing %% (cautious). This
character has a number of different characters used for it, depending on the book. They can include: shé 3T (break) and bing
£T (soldier). To “break” makes the most sense in the context of the line.

644 In the MWD version B, shéng B (win) is Bx (I the sovereign).

845 In the MWD versions Aand B, yi I (press down) is yin El (seal or engrave).

646 In the MWD version B, A% - M2 reads BR - ELZ.

647 In the MWD version B, stin 18 (decrease) is yun Z= (speak or say). This is the same throughout the chapter.

648 |n the MWD version B, b % (tonify or supplement) is yi # (increase).
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Line 3
AZBRIARR - BAEUEBR -
The Dao [of] man is not so, [it] reduces [what is] deficient [and] offers [to that which] has surplus.

MWD
ANZBHAL - BARUFEBER -
Line 4

HEBHUEKXT - EHEE -
[Those] who [are] able [to] have surplus [and give] offerings [to everything that is] underneath [the] sky, only
[they] have [the] Dao.

MWD
* - HEEAR  MAMRERAET BUEET -
Line5

B BAR - MAS - A MAE - EAMREE -
So, [the] sage acts, yet [does] not depend on,%° accomplishes, yet [does] not dwell [and does] not desire [to]
show [his] worth.

MWD

L BAS  MHEN - &I MHBEL - BT AMREEL -
Chapter 78 £t+)\&

Linel

RKIEZFGERK - MMKERESE BV  MEEMNSZ -

[In all that is] underneath [the] sky nothing [is] softer [and] weaker than water, yet [in] attacking [the] hard [and]
strong, nothing can defeat [it], [this is] because its emptiness is changeable.

MWD
KTFERBRK - ##BBE - BE2heut - UTEUS 2 -
Line 2

SR - ZZBMIS . X TFEAHM - EHETT -
[The] weak defeats [the] strong, [the] soft defeats [the] hard, [in everything that is] underneath [the] sky, no
[one does] not know [this but] no [one is] able [to] do [it].

MWD
K BRIt - BBt - K FEBARMD - T -

Line 3

B BATR - RBZIE® - BBAEE - REIAE BRAAFME-

So, [the] sage says: “[to] receive, the filth [of the] state is called [the] governing altar for the gods of earth and
grain. [To] receive [the] bad luck [of the] state is [the] king [of everything that is] underneath [the] sky.”

MWD
S BAZES 0 SEYYE SEMBYE . SEYIAE SBX T2

649 In the MWD version B, ysuytt B8R is youyl BZR. This is the same in line 4.

650 “[To] act, yet not depend on” is also found in: chapter 2, line 4; chapter 10, line 7; chapter 51, line 5.

851 As one word in modern Chinese, réuurud 2255 means “soft,” as separate words, they mean “soft” and “weak.”
652 As one word in modern Chinese, jianqidng E232 means strong, as separate words they mean “hard” and “strong.”
653 The characters of jian EZ, gidng 5® and gang Ml are interchangeable and all similar in meaning.

64 In the MWD version B, shéng B (win) is zhén BX (1 the sovereign)

855 |n the MWD versions A and B, gou 35 (dirty and filthy) is gdu & (shame or humiliation).

a1
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Line 4

=+

IZIE}i °
Upright (true) words seem [to be in] reverse.

MWD
sSEK -

Chapter 79 5t++hE

Linel

MR - AR ZolRE -

[In] harmonising great resentment, [there] must have [some] surplus resentment [left over], how can [this] be
good?

MWD
FISOASE - INFERRR - BELGE -
Line 2

2 BARAZES . MATRA -
So, [the] sage holds [the] left contract,®° yet [does] not demand [from] people.

MWD
ZLL BARZET - MATERA -
Line 3

BIETE - EETHE -
[One who] has quiescence [is in] charge [of the] contract, [those] without quiescence [are in] charge [of] taxes.

MWD
it - EOUEEIR - REEIH -
Line 4

g - BEHEA -
[The] sky’s Dao [has] no relatives (preferential treatment), [and is] constantly with good people.

MWD

x . KEmE - EHEA -
Chapter 80 8)\+E
Linel

NESCER - ARz - AR - £EEL - MAEKE -
[A] small state [with] few people makes ten multiples [of a] hundred implements, yet [does] not use [them].
Make [the] people [feel] heavy [about] death and [do] not [let them] move far away (leave).

6% In the MWD version A, gué B (state) is bang FB (state).

857 In the MWD version A, gué B (state) is bang FB (state).

858 In the MWD version B, hé 1 (harmony) is hé 2K (grain or seedling).

859 In the MWD version A, qi 32 (contract) is ji¢ 77 (shell), and in the MWD version B it is ji¢ 7+ (tiny things). This is the
same in line 3.

660 The left contract most likely refers to the debtor’s contract.

81 The character ché Y as a word itself means “penetrating.”

862 In the MWD version B, you B (have) is you X (also).

863 |n the MWD version A, gué [ (state) is bang #05 (state). This is the same in line 3.
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MWD
NWEEBEER  FE+TBEAZER  MAZSH - FREI - M#HRIE -
Line 2

HAME Ak - APX B2 - AELE MAZ -

Although [they] have boats [and] carts, [there is] no [place to] ride [them]. Although [they] have armour [and]
weapons [there is] no [place] to display [them]. Make [the] people again tie knots and use [them] (to keep
records).

MWD
#EERE - Bk - #BRE . BARZ - BAESE  MEZ -
Line 3

HER  =HR  ZHE  #HG  MEEE XA ZENHE  EEREILAHEEIR -

Sweet foods, beautiful clothes, quiet dwellings [and] happy customs. Neighboring states look [at] each other, the
sounds [of] chickens [and] dogs [also] heard [by] each other, [the] people reach [an] old [age and] die without
mutually going back [and] forth.®%5

MWD
Hoe =7l - ### - #08  Zo7)F - MEEE - BB REZILAMBEER -

Chapter 81 E)\+—&

Linel
SEAE  EEAE -

Trustworthy words [are] not beautiful, beautiful words [are] not trustworthy.

Line 2

=& ARCRE AEZ

Good [does] not distinguish, distinguishing [is] not good.
MWD (see line 3)

MmE - AE - BE - AH -

Line 3
ME - AEST . 1BE A -
Knowing [is] not extensive, extensiveness [is] not knowing.

MWD
=% 1% %% F&-
Good [is to have] no excess, [having] excess [is] not good.

Line4

BARE  BUAA  CRE - BILUEA - 2% -

[The] sage [does] not accumulate. [He] acts [for] the people, [so the] more he [will] have. [He] gives [to the]
people, [so the even] more [abundant] he [will be].

864 In the MWD version A, wi 1 is added, and in version B it is wi 77 (do not).
665 “Without visiting each other.”

86 |n the MWD version A, quiin A (dog) is géu 3@ (dog).
867 The character b6 1 means “extensive.” Liozi is most likely referring to someone who has extensive knowledge.
868 |n this line, in the MWD version B, yu &I (more) is yG Bl (consent or approve).

159



ach.ccsenet.org Asian Culture and History Vol. 14, No. 2; 2022

MWD
RAERE BLUBA CRA BUESOAR oA -
Line5

RZER) - MAE -
The sky’s Dao benefits [all] and [does] not harm [any].

MWD
B K2R - HARE -
Line 6

BAZER  MASE -
[The] Dao [of the] sage acts, yet [does] not contend.

MWD
HAZER - TIHE -

4, Conclusion

In conclusion, it can be summarised that Laozi’s Dao is the profound, mysterious, and abstruse aspect within
emptiness that has given rise to everything we see. Laozi described this concept as “emptiness in action.” He
uses feminine similes such as the valley spirit, the profound female, and the mother to represent it. Laozi taught
that people should aim to return to the Dao, which means returning to a peaceful, still, content, and quiet state of
original being. The techniques used to achieve this included: living simply, avoiding contention, knowing when
enough is enough (or avoiding excess), being humble and frugal, having few (or no) desires and aspirations,
being like water, embracing softness, and following nature’s way as a guiding principle for life. From these core
ideas, Ldozi developed the five quiescences: quiescence of the profound, quiescence of emptiness, upper
quiescence, quiescence of non-contention, and quiescence of nature.

As the Daodéjing may have been a text primarily intended for rulers, it appears that Ldozi’s cornerstone
philosophy for governance was based on the idea of letting things take their natural course and not interfering too
much. He called this idea profound quiescence. Laozi presents the sage as an exemplar for rulers to model
themselves on and primarily describes sages as men who do not interfere, do not contend, do not use their wisdom,
do not accumulate possessions, do not go to extremes, place themselves behind the people, are modest, and allow
the people to live naturally—whereby they benefit a hundredfold and love their ruler.

For a final summary of Laozi’s philosophy, the following model is proposed:

THE CLASSIC OF DAO AND QUIESCENCE jif#i4%

S & Profound
W — % Quiescence
ERCNR) % 7,
R S N i 3
S . Py,
9" NATURE\  EMPTINESS. S s %
/ - fE N e
\Eﬁﬁ(f@,)‘ (73) é&é"” %_96/
Earth  Sky / .8 < ©,
‘ / At w4
‘ S NS N P 4%
Dao jd | Quiescence 7
“WOWEI
AN mAHE(N)
N M Quiescence of Non- Normal
N Contention Quiescence

Emptiness in Action

By Shaun Ramsden

Figure 1. Proposed model for Laozi’s philosophy

669 In the MWD version B, yi £2 (to give) isyd F (to give).
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In the figure above, it is the trinity model that makes up Léozi’s Dao and its core teachings, which adhere to the
sky, earth, man model.5° The five core quiescences described in the Ddodéjing are also depicted.
References

Addiss, S., & Lombardo, S. (1993). Tao Te Ching. Hackett Publishers.

Allchin, D. (2002). Tao Te Ching Classic of Integrity and the Way. Retrieved from
http://my.pclink.com/%7Eallchin/tao/contents.htm

Bahm, A.J. (1958). Tao Teh King: Interpreted as Nature and Intelligence. Frederick Ungar.

Balfour, F. H. (1884). The Tao Te Ching. Retrieved from https://www.sacred-texts.com/tao/ttx/ttx02.htm
Blakney, R. B. (1955). The Way of Life. New American Library.

Bryce, D. (1984). The Tao Te Ching. Retrieved from https://terebess.hu/english/tao/Wieger-Bryce.html#Kap01
Chan, W. (1963). The Way of Lao Tzu. Pearson.

Chen, E. M. (1998). Tao Te Ching: A New Translation with Commentary. Paragon House.

Cheng, D. H. (2000). The Tao Te Ching. Retrieved from https://terebess.hu/english/tao/cheng.html#Kap01
Clatfelter, J. (2015). Headless Tao. The Shollond Trust.

Cleary, T. (1991). The Essential Tao: An Initiation into the Heart of Taoism Through the Authentic Tao Te
Ching and the Inner Teachings of Chuang-Tzu. HarperOne.

Correa, N. (2005). My Dao De Jing. Retrieved from http://www.daoisopen.com/BY Nina.html

Cronk, G. (1999). Tao Te King. Retrieved from
http://home.pages.at/onkellotus/TTK/English_Cronk_TTK.html#Kap01

Crowley, A. (1975). The Tao Te Ching. Retrieved from https://terebess.hu/english/tao/crowley.html#Kap01
Dicus, J. (2002). Tao Te King. Retrieved from http://home.pages.at/onkellotus/TTK/English_Dicus_TTK.html

Donohue, B. (2005). Tao Te King. Retrieved from
http://home.pages.at/onkellotus/TTK/English_Donohue_TTK.html

Duyvendak, J. J. L. (1954). Tao Te Ching: The Book of the Way and Its Virtue. John Murray.
Fex, A. (2006). Tao Te King. Retrieved from http://home.pages.at/onkellotus/TTK/English_Fex_ TTK.html

Goddard, D. (1919). Tao Te King. Retrieved from
http://home.pages.at/onkellotus/TTK/English_Goddard_TTK.html
Gorn-Old, W. (1904). Tao Te King. Retrieved from

http://home.pages.at/onkellotus/TTK/English_GornOld_TTK.html#Kap01
Heider, J. (1985). Tao Te King. Retrieved from http://home.pages.at/onkellotus/TTK/English_Heider_TTK.html
Henricks, R G. (1989). The Tao Te Ching. Retrieved from https://terebess.hu/english/tao/henricks.html#Kap01

Henricks, R. G. (2000). Lao Tzu’s Tao Te Ching: A Translation of the Startling New Documents Found at
Guodian. Columbia University Press.

Ho, L. S. (2002). The Living Dao: The Art and Way of Living A Rich & Truthful Life. Retrieved from
https://www.In.edu.hk/econ/staff/daodejing%2822%20August%202002%29.pdf

Klaus, H. (2005). Hilmar's Mutual Agreement Analysis. Retrieved from http://www.tao-te-king.org/mutuall.htm

Kline, A S. (2003). Lao Tzu: Tao Te Ching. Retrieved from
https://www.poetryintranslation.com/PITBR/Chinese/TaoTeChing.php#anchor_Toc42848702
Kromal, K. (2002). Tao Te King. Retrieved from

http://home.pages.at/onkellotus/TTK/English_Kromal_TTK.html
Lafargue, M. (1871). The Tao of the Tao Te Ching. State University of New York Press.
Lin, C. (1949). The Tao Te Ching. Retrieved from https://terebess.hu/english/tao/ChengLin.html
Lin, D. (1994). The Tao Te Ching. Retrieved from https://terebess.hu/english/tao/DerekLin.html#Kap01
Lin, P.J. (1977). The Tao Te Ching. Retrieved from https://terebess.hu/english/tao/Lin.html

670 See (R EEE DA % ) Taishang Ldojin Zhongjing for the trinity model. The sky is 1, the earth is 2 and man is 3.

161


http://my.pclink.com/~allchin/tao/contents.htm
http://www.sacred-texts.com/tao/ttx/ttx02.htm
http://www.daoisopen.com/BYNina.html
http://home.pages.at/onkellotus/TTK/English_Cronk_TTK.html#Kap01
http://home.pages.at/onkellotus/TTK/English_Dicus_TTK.html
http://home.pages.at/onkellotus/TTK/English_Donohue_TTK.html
http://home.pages.at/onkellotus/TTK/English_Fex_TTK.html
http://home.pages.at/onkellotus/TTK/English_Goddard_TTK.html
http://home.pages.at/onkellotus/TTK/English_GornOld_TTK.html#Kap01
http://home.pages.at/onkellotus/TTK/English_Heider_TTK.html
http://www.ln.edu.hk/econ/staff/daodejing%2822%20August%202002%29.pdf
http://www.tao-te-king.org/mutual1.htm
http://www.poetryintranslation.com/PITBR/Chinese/TaoTeChing.php#anchor_Toc42848702
http://home.pages.at/onkellotus/TTK/English_Kromal_TTK.html

ach.ccsenet.org Asian Culture and History Vol. 14, No. 2; 2022

Lin, Y. (1948). The Tao Te Ching. Retrieved from https://terebess.hu/english/tao/yutang.html
Liu, Q. (2002). Laozi: The Way--A New Translation. The Mid-America Press.
Mabry, J. R. (1994). The Tao Te Ching. Retrieved from https://terebess.hu/english/tao/mabry.html

MacHovec, F. J. (1962). Tao Te King. Retrieved from
http://home.pages.at/onkellotus/TTK/English_MacHovec_TTK.html#Kap01

Mair, V. H. (1990). Tao Te Ching: The Classic of Integrity and the Way. Bantam Books.
Marshall, B. (2006). The Tao Te Ching. Retrieved from https://terebess.hu/english/tao/Marshall.html
Martin, W. (1999). Parent's Tao Te Ching: Ancient Advice for Modern Parents. Da Capo Press.

Maurer, H. (1985). Tao Te King. Retrieved from
http://home.pages.at/onkellotus/TTK/English_Maurer_TTK.html#Kap01

Mitchell, S. (1991). Tao Te Ching: A New English Version. HarperCollins.
Muller, C. A. (1991). Daode Jing. Retrieved from http://www.acmuller.net/con-dao/daodejing.html#div-2

Murphy, D. (2006). A Comparison of the Guodian and Mawangdui Laozi texts. Retrieved from
https://scholarworks.umass.edu/cgi/viewcontent.cgi?article=2401&context=theses

Ni, H. C. (1979). Tao Te King. Retrieved from http://home.pages.at/onkellotus/TTK/English_Ni_TTK.html
Ould, H. (1946). Tao Te King. Retrieved from http://home.pages.at/onkellotus/TTK/English_Ni_TTK.html
Ramsden, S. C. R. (2021). Indo-Europeans in the Ancient Yellow River Valley. Sino- Platonic, 311.
Roberts, M. (2001). Dao De Jing: The Book of the Way. University of California Press.

Rosenthal, S. (1984). Tao Te Ching. Retrieved from https://terebess.hu/english/tao/rosenthal.html
Sarbatoare, O. (2002). Tao Te Ching. Retrieved from https://terebess.hu/english/tao/sarbatoare.html

Schmidt, K. 0. (1975). Tao Te Ching. Retrieved from
http://home.pages.at/onkellotus/TTK/English_Schmidt_TTKhtml

Shimomissé, E. (1998). Tao Te Ching. Retrieved from https://terebess.hu/english/tao/shimomisse.html
Solska, A. (2005). Tao Te King. Retrieved from http://home.pages.at/onkellotus/TTK/English_Solska_TTK.html
Star, J. (2001). Tao Te King. Retrieved from http://home.pages.at/onkellotus/TTK/English_Star TTK.html

Taplow, A B. (1982). Tao Te King. Retrieved from
http://home.pages.at/onkellotus/TTK/English_Taplow_TTK.html

Walker, B. B. (1995). The Tao Te Ching of Lao Tzu: A New Translation. St. Martin's Press.

Wang, Z. (2017). Laozi Daodejing: Wangbi Daodejing Zhu. Fenghuang Chuban She.

Wei, H. (1982). Tao Te King. Retrieved from http://home.pages.at/onkellotus/TTK/English_Wei_TTK.html
Welch, J. C. (1998). Tao Te Ching. Retrieved from https://terebess.hu/english/tao/khiron.html#Kap01
Wing, R. L. (1986). Tao Te Ching. Retrieved from https://terebess.hu/english/tao/Wing.html

Wu, J. C. H. (1961). Tao Te Ching. Retrieved from https://terebess.hu/english/tao/wu.html

Wu, Q. (2013). Thus Spoke Laozi: A New Translation with Commentaries of Dao De Jing. Beijing: Foreign
Languages Teaching and Research Press.

Wu, Y. (1989). Tao Te Ching. Retrieved from https://terebess.hu/english/tao/YiWu.html

Appendix 1: The Daodéjing’s Core Concepts

Within the Daodéjing, there appear to be thirteen core concepts:
1. Dao i&

Quiescence 1

Non-action f %

Stillness %%

Valley, female, mother 2+, M,

a r wn
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6. Softness 55

7. Nature HZR

8. Return 57

9. Emptiness f

10. Simplicity B

11. The constant % /18
12. No desire fEAR
13. Thesage A

These thirteen concepts are discussed below but it is important to keep in mind that they all seem to be
different angles that point to one core theme, which in this case is the Dao.

Dao &

In trying to understand what the Dao is, one needs to analyse Liozi’s own descriptions. Firstly, it is described as
something similar to emptiness:

1. Chapter 4, line 1: [the] Dao is [like an] empty utensil, yet [in] use [it is] not filled.

Secondly, it is something that cannot be described with language:

1. Chapter 1, line 1: [the] Dao [that] can [be the] Dao, [is] not [the] constant Dao.

2. Chapter 25, line 2: I [do] not know its name, the word [l use to] call [it is] Dao.

3. Chapter 32, line 1: [the] constant Dao [has the] nameless simplicity.

Thirdly, it is something that cannot be seen; we just kind of know it is there.

1. Chapter 21, line 2: [if] Dao is [a] thing, [it is] only indistinct [and] only dim.

2. Chapter 35, line 4: [when the] Dao exits, [it is] completely bland [and] it [is] tasteless, look [at it and there is]
not enough [to] see [it], listen [to it and there is] not enough [to] hear [it], use [it and there is] not enough [to]
finish [it].

Fourthly, it is very similar to nature:
1. Chapter 25, line 5: Dao patterns (models) [itself on] nature.
Fifthly, it made everything and came before anything:

1. Chapter 42, line 1: [the] Dao produces one, one produces two, two produces three [and] three produces [the]
ten thousand things.

Chapter 14, line 7: [to be] able [to] know [the] ancient beginnings is called [the] chronicles [of] Dao.

Chapter 25, line 1: [there was some] thing mixed becoming, [it was] before [the] sky [and] produced [the]
earth, still ah, silent ah, standing alone, [with] no change, moving cyclically, yet without danger (end), [it]
can be [the] mother [of all that is] underneath [the] sky.

Sixthly, the Dao is hidden, without form and is nameless:
1. Chapter 41, line 2: [the] big image [has] no form, [the] hidden Dao [is] nameless.
2. Chapter 1, line 2: nameless, the start [of the] sky [and the] earth.

From reviewing the above lines, it seems as though Léozi may be describing the Dao as something similar to
emptiness. The key difference though, is that Liozi does not see emptiness as empty. Liozi’s emptiness has
something profound, mysterious and abstruse to it:

1. Chapter 1, line 5: profound [and] even more profound, the gate [to] all [the] mysteries.
2. Chapter 62, line 1: [the] Dao [is the] abstruse [mystery of] ten thousand things.

Liozi’s Dao may be the profound, mysterious, and abstruse something within emptiness that has produced and
maintained both the earth and the sky and everything in-between. It seems that according to L&ozi, emptiness is
not intrinsically empty, as it can do anything, as it produces everything we see.

Quiescence &

Léozi spoke of what may be called the minor quiescences; chapter 38, line 1: lower quiescence; chapter 41, line
2: extensive quiescence and established quiescence; chapter 49, line 2: quiescence of goodness; chapter 49, line
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3: quiescence of trustfulness and chapter 59, line 2: heavily accumulated quiescence. Laozi also spoke of what
could be called the five main quiescences (virtues) of the Daodéjing:

Xuanndé Zf#: quiescence of the profound; chapter 10, line 7; chapter 51, line 5; chapter 65, lines 5 and 6.
Kongdé FLHE: quiescence of emptiness; chapter 21, line 1.

1

2

3. Shangdé _L-%: upper quiescence; chapter 38, line 1 and 2; chapter 41, line 2.
4. Buzheng zhidé A F 2 ff: quiescence of non-contention; chapter 68, line 2.
5

Changdé # #: quiescence of nature; chapter 28, lines 1, 2 and 3.

From these five “virtues,” it can clearly be seen that the words virtue, virtuosity, integrity, or inner power appear
to be incorrect translations. The English and Confucian meaning of virtue is to do with having high moral
standards. Laozi recommends nature’s way and following its principles as the highest form of living. Just as
nature can seem very harsh and certainly lacking in morals in the human sense of the word, Léozi said, treat the
people like (sacrificial) straw dogs (chapter 5, line 1). Liozi’s dé had little to do with morals in the modern sense
of the word. From the above five “virtues,” it can be observed that Laozi’s “virtue” was based on following the
principles of Dao, and therefore, being natural in personal living and the governing of a state. The “virtues”
mentioned above are the wisdom of the Dao. Initially, | had decided to keep dé translated as virtue (due to its
prolific use) but as this paper is a direct translation into English and virtue is a somewhat incorrect translation,
changing it was necessary. If multiple words are used, the translation for dé could be someone who adheres and
lives by the principles of the Dao or the principles of naturalness. | therefore chose dé to be translated as
“quiescence,” which is the state of being natural or of non-action.

Non-action &%
Wawéi is specifically mentioned eleven times in nine different chapters within the Daodéjing:

1. Chapter 2, line 3: so, [the] sage dwells [in] the affairs [of] non-action [and] teaches [by] doing [and] not
speaking.

2. Chapter 3, line 6: act [through] non-action, thus nothing [is] not managed.

Chapter 37, line 1: [the] constant Dao [is] non-action, so nothing [is] not done. [If] feudal lords [and] kings
[are] able to abide [by it, then] ten thousand things will [them] selves transform.

4. Chapter 38, line 2: upper quiescence [has] no action, so nothing [has] action, lower quiescence acts, so [it]
has action.

Chapter 43, line 2: so, | [therefore] know [that] non-action has benefit.

Chapter 43, line 3: teaching without words, the benefit [of] non-action, hardly [anything that is] underneath
[the] sky [can] catch it.

7. Chapter 48, line 1: [for] study daily increase, [for] Dao daily decrease, decrease [and] decrease until [one]
arrives at non-action, non-action, so nothing [is] not done.

Chapter 57, line 3: therefore, the sage says: “I [am] non-action, so [the] people [them] selves transform.”
9. Chapter 63, line 1: actions [have] no actions.

10. Chapter 64, line 5: so, the sage [uses] non-action, therefore, nothing fails, [the sage does] not hold [on],
therefore, nothing loses.

WAweéi and its addition wibuweéi is the cornerstone philosophy of the Daodéjing and has been translated in many
different ways, two examples are: non-action, so no action is not done or use non-action, so you can do anything.
| prefer: emptiness [in] action, so nothing [is] not done. The key difference here is that nearly all translations take
wi # to mean “no” or “non” &, which is sometimes the way it is used even within the Dadodéjing as a
stand-alone character but without the wéi 73 aspect. | propose that the wi & in wawéi #2743 can also mean
emptiness (or nothingness), and it does not only need to mean “no/non.” In chapter 11, wii #& is obviously
used as emptiness. There is also the idea of wiji 4R or utmost emptiness used in chapter 28, line 2, where w
# also means emptiness/nothingness. As mentioned above, it appears as though Ldozi’s Dao is that profound,
mysterious, abstruse something within emptiness that has produced both the earth and the sky and everything
within it.

The cornerstone concept of Laozi, which is wawéi (non-action or emptiness in action), follows from this idea of
the Dao. Wawéi therefore has two meanings, firstly, in the action of the mind, it seems to mean stillness, peace
and quiet. In action of the body, it means letting nature take its natural course of events and to not interfere.
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Liozi gives many examples of how the sage acts, what he does, and how he manages his affairs. These are all
examples of how the sage uses the concept of wiwéi in daily living. The cornerstone of the sage is his
non-interference, being natural, and having a kind of stillness. This stillness is not explicitly mentioned as the
mind. Laozi instead seems to describe stillness as an overall state of being.

Stillness, quiet, peacefulness &

Laozi consistently reminds the reader to be still, quiet and peaceful. He talks about these three in the way that
they are the natural state of being, and by having this natural state, everything will stabilise and there will be no
harm to yourself or others. The key concepts are as follows:

1. Beempty, so you can have stillness (chapter 16, line 1)

2. Toreturn to stillness is to return to a natural state of being (chapter 16, line 2)
3. Stillness is achieved by having no desires (chapter 37, line 4)
4

Following the principles of the female, valley spirit, and mother and one can also achieve stillness (chapter
61, line 2)

Laozi’s use of stillness, quiet, and peacefulness is found in the following chapters and lines:
Chapter 16, line 1

Chapter 16, line 2

Chapter 26, line 1

Chapter 35, line 2

Chapter 37, line 4

Chapter 45, line 3

Chapter 61, line 2

The valley, the female, the mother % - i -

As the Dao produced everything, Laozi uses feminine similes such as the valley spirit, the profound female, and
the mother to represent it. The key concepts of these female principles are:

N ok~ DN RE

1) The female is like a valley in the way that everything flows down to it, and from this, it can produce life. To
follow and understand the female principle is to be like a ravine, and if you abide by this ravine idea, it is
called constant quiescence.

2) To have this constant quiescence is to return to the mother or Dao, by which you will achieve longevity.
See Laozi’s use of the valley, the female, and the mother in the following chapter and lines:
Chapter 6, line 1

Chapter 6, line 2

Chapter 10, line 5

Chapter 20, line 8

Chapter 28, line 1

Chapter 28, line 3

Chapter 32, line 5

Chapter 39, line 1

. Chapter 52, line 2

10. Chapter 59, line 2

11. Chapter 61, line 1

12. Chapter 61, line 2

Softness 2£55

Softness is another recurring theme. It can be summed up as follows:

© © N o gk~ wDdPE

1. Assoftnessis like water, it does not contend (chapter 8, line 1)
2. The breath should be made soft (chapter 10, line 2)
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Softness can have miraculous benefits (chapter 43, line 1)

Softness is like water. It is “strong,” cannot be defeated, and will always defeat the hard (chapter 52, line
4; chapter 78, lines 1 and 2)

5. Softness appears weak but is not (chapter 55, line 3)

6. With softness, one can achieve longevity (chapter 76, lines 1, 2, 3, 5)
7. Softness is better than hardness (chapter 78, line 2)

Nature B

The concept of ziran B %A (nature or natural) is mentioned five times specifically within the Daodéjing. The
main theme of its meaning is as follows:

1. L&ozi calls himself natural and says that he acts naturally (chapter 17, line 4)
2. Nature follows the principle of no excesses (11:%1) (chapter 23, line 1)

3. The Dao models itself on nature (chapter 25, line 5)

4. The idea of quiescence is the idea of naturalness (chapter 55, line 1)

5. The sage tries to help everyone to be natural (chapter 64, line 7)

The return 5

The idea of return is a fundamental concept within the Daodéjing and refers to a return to:
Emptiness/nothingness (chapter 14, line 4)

Naturalness or the constant (chapter 16, line 2)

Root (chapter 16, line 2)

Stillness (chapter 16, line 2)

Life (chapter 16, line 2)

Brightness (chapter 16, line 2)

Infant (chapter 28, line 1)

Simplicity (chapter 28, line 3)

© © N o g~ DR

Utmost emptiness (chapter 28, line 2)
10. Quiescence (chapter 60, line 4)

11. Dao (inferred indirectly)

Emptiness &

The idea of emptiness is another important concept in the Ddodéjing and refers primarily to the Dao and its
functioning:

1. Non-action or emptiness in action (see above under non-action)
2. The emptiness of things like rooms and cups (see chapter 11)

3. Emptiness/nothingness (see chapter 14, line 4)

4. The utmost emptiness (see chapter 28)

Simplicity #

The idea of simplicity is as follows:

Honesty (chapter 15, line 2)

An idea or concept to embrace within your own life (chapter 19, line 4)
Naturalness (chapter 28, line 3)

Something that should not be lost (chapter 28, line 4)
Something the Dao has (chapter 32, line 1)

o gk~ w b

A method to overcome desires (chapter 37, lines 2 and 3; chapter 57, line 3)
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The constant &E/1E

The chang & character is used throughout the Ddodéjing. In the Mawangdui versions A and B, chang is

substituted for héng &, except for in chapter 16, lines 2 and 3; chapter 52, line 5 and chapter 55, line 5. The only
common denominator between these two characters is that they both can mean “constant.” This idea of constant

seems to be mutually exchangeable with the words “normal” or “constantly.” This word also appears to be a key
that opens up the understanding of the Daodéjing. It seems that Laozi sees nature’s way as being the norm,
therefore, chang could or probably should be translated as “natural,” “naturally,” “nature’s way” or “naturalness.”
I originally translated it in this way but took these translations out as a direct translation would still require
“constant,” or “constantly.” In chapter 16, line 2, Laozi explicitly explains what chang means: [a] return [to] life
[is] called [the] constant, [to the] know [the] constant [is] called brightness. One of the most useful chapters for
understanding chang is chapter 55, line 5: crying [the] whole day, yet [he does] not [get a] hoarse voice, [the]
most (peak) harmony. [To] know [this] harmony [is] called [the] constant. In this line, “constant” can be
understood as something akin to nature’s harmony.

No desire &k

One of Laozi’s hallmark techniques for returning (to the Dao), living naturally, and managing the people, is to
have no desires. Ldozi’s use of no desire is as follows:

1. Have no desire to observe the mysteries (chapter 1, line 3)

2. Make the people have no desire, so those with wisdom dare not act (chapter 3, line 5)

3. The Dao has no desire (chapter 34, line 3)

4. With the nameless simplicity, there is no desire (chapter 37, line 3)

5. Having no desire, and the people are automatically simple (chapter 57, line 3)

The sage E2EA

The sage is an exemplar figure of someone who has embraced the Dao. The key point is that he is a person
whom the rulers should model themselves on. Laozi describes him in the following ways:

1. He uses the concept of non-action (chapter 2, line 3; chapter 26, line 2; chapter 47, line 3; chapter 63, line 3;
chapter 64, line 5)

He teaches others by being an example (chapter 2, line 3)
He treats people like straw dogs in the way he lets nature take its course (chapter 5, line 1)
He does not live for the self (chapter 7, line 2)

o > v

He does not live his life by getting attached to the desires that arise from fulfilling the five senses (chapter
12, line 6)

He holds onto the one (chapter 22, line 1)
He is always helping the people (chapter 26, line 2)
He does not harm people (chapter 28, line 4; chapter 60, line 3; chapter 66, line 3)

© © N o

He gets rid of extremes, extravagances and excesses (chapter 29, line 5)

10. He does not stand out from other people (chapter 49, line 1)

11. He helps people to be natural and simple (chapter 49, line 4; chapter 64, line 7)
12. He does not interfere (chapter 57, line 3)

13. He follows the principles of non-action (chapter 57, line 3; chapter 64, line 5)
14. He is balanced in his actions (chapter 58, line 4)

15. The sage takes things to be difficult, so in the end they are not difficult (chapter 63, line 4)
16. He has no desires (chapter 64, line 7)

17. He does not stand out as something special (chapter 70, line 6)

18. The sage has no sickness (chapter 71, line 3)

19. He is not boastful (chapter 72, line 4)

20. He understands the difficulties of life (chapter 73, line 3)
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