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Abstract

This paper is divided into two sections. Section one is a translation of the Daodéjing in English. Section two is
an in-depth analysis and explanation of the translation of the Daodéjing in section one. This paper includes both
Chinese versions of the standard Wang Bi and a reconstructed Mawangdut version of the Daodéjing with the
addition of appropriate commas and full stops. The two key aspects in regard to this paper’s commentary that
may be somewhat different to previous works, is that this paper has defined the Dao as that action (or movement)
within emptiness that cannot be seen with the naked eye but has brought all life into existence and also maintains
it. Therefore, the translation of Liozi’s cornerstone philosophy could be a play on words, where wawéi &%
not only takes wii #% to mean “no” or “non” but also takes wii to mean “emptiness.” The translation of wiwéi
would therefore, also be, “emptiness [in] action,” which refers to the actions that are happening within emptiness
which cannot be seen by the naked eye. The second aspect is in relation to dé f2. The English and Confucian
meaning of virtue is having high moral standards. Laozi’s dé appears to have had little to do with morals in the
modern sense of the word. From the 5 “virtues” mentioned by Léozi, we can clearly see that Léozi’s virtue was
based on following the principles of Dao. This paper therefore proposes that the dé can be translated as
“quiescence.”

Keywords: Daodejing, Daoism, Chinese philosophy, translation
1. Introduction
1.1 Aims and Objectives

The goal of this paper is two-fold, the first is to present a translation of the Daodéjing as close to the original text
as possible. This has been attempted before of which it appears that three translations stand out in particular:
Chan (1963), Lin (1994) and Chen (1998). The second purpose of this paper is to publish it as an open source
text, so that it is freely available and easily accessible to anyone, regardless of whether they read Chinese or not
and can also be used as a generic outline for future research.

In terms of this paper’s commentaries, it has one specific aim, which is to comment on the ideas and concepts
within the Daodéjing based only on lines from the Daodéjing it-self. Many of the Daodéjing commentaries out
there are generally based on personal opinion and not on what Laozi wrote. There are occasional standout papers
by people who have analysed Ldozi by using Ldozi. Two such standouts are Henricks (2000) and Murphy (2006).

1.2 Significance

This translation has been created to help shed new light and different angles on what is one of the world’s most
famous philosophical texts. It seems as though in the 1990s, just about anyone and everyone was translating the
Daodéjing. Fast forward another twenty-five years or so, and it is quite the opposite, where sinology journals
have little interest in a new Daodéjing translation. The issue is that finding a correct Daodéjing translation is still
quite rare, with some of the worst translations coming from the Western academic sinology community. Even to
this day there are a number of so-called leading Western scholars lecturing on all aspects of sinology who cannot
speak Mandarin fluently and have never lived in China for a prolonged period of time. To make matters worse, a
few of these scholars are also editors and reviewers for academic journals related to Chinese studies.

This brings about the question, what is a “correct” translation of the Daodéjing? One could start answering this
question by asking, what are the requirements needed by a native English-speaking translator to translate the text.
The author would suggest the following four skills are probably a useful starting point: (1) Understanding the
intricacies of one’s own native language. (2) Having the ability to speak, read and write Mandarin on a level that
only comes with spending many years in China or Taiwan. (3) Formal university studies in ancient Chinese
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language (&51X/EFE). (4) An exceptional understanding of ancient Chinese culture and thought, through the
practical and academic study of various ancient Chinese arts and philosophies. By having achieved these four
skills the translator will most likely have the ability to read the Daodéjing in its original language and make
sense of it.

Once the translator has these basic requirements he/she may need the following: (1) To find the Daodéjing texts
in Chinese as close to their original versions as possible. This will require one to cross reference an enormous
number of Daodéjing texts. Chinese scholars themselves are commonly guilty of interfering with the Daodéjing,
it is difficult to find an exact Wang Bi or Mawangdui version that has not be obviously altered by adding in
characters, changing existing ones or omitting some altogether. (2) One will need to get hold of a large number
of ancient Chinese dictionaries, modern and old, so as to determine the correct meaning in Chinese language first,
before looking for an English translation. (3) The translator will need to find as many different commentaries on
individual word meanings in Chinese as possible to compare and contrast. (4) After this, the translator will need
to read about a hundred years of Daodéjing translations in English and look for themes of correction and change
in the scholarly development and pursuit of a better translation.

This brings back the original question of, what is a “correct” translation of the Daodéjing? The author would
argue that seven main points are required, with many other nuisances also needed. (1) A direct translation, which
means, one does not choose words that confirms a translator’s opinion in regard to what he or she thinks Laozi is
saying. Many Western translators are guilty of either adding in their own words, changing words to help a
difficult translation or completely changing what Laozi wrote so as to convey how they personally interpret him.
(2) To stay away from words/sentences that have a connotation attached to them, such as biblical-like sentences;
“thou shalt” or equate Ldozi’s philosophy to modern scientific words/principles. (3) To keep the grammar as
close to the original text as possible. By changing the ancient Chinese grammar to fit modern English grammar,
it is extremely easy to change the entire meaning of a sentence. (4) To be careful not to translate an ancient
Chinese word using a modern Chinese one. (5) Translating according to an ancient Chinese mind-set. By
understanding ancient Chinese language and culture and reading the Daodéjing in Chinese, one may be able to at
least somewhat grasp how Laozi saw the world. The way he viewed the world was probably very different to the
way a modern person does. (6) Making an incorrect translation; this may seem like an obvious point but some
translations are simply incorrect. One very basic example is how many older translators used “Old baby” for the
translation of Ldozi without understanding that zi ¥ is a type of respectful suffix added to sage-like “masters.”
(7) A translator should also endeavour not to use odd and unusual words. One such example is to use
“boomerang” instead of “return” for gui &. There are occasionally characters like dé & that do require a very
special word selection and translation but characters like this in the bigger picture of the Daodéjing are outliers
to the norm.

1.3 Methodology

This paper is divided into two sections. Section one is a simple translation of the Daodejing in English. Section
two is an in-depth analysis and explanation of the translation of the Daodéjing in section one. The methodology
described below is for section two.

This papers translation is based on the standard Wang Bi version, which is the somewhat newer version of the
Daodéjing as opposed to the older ones found in the Mawangdut manuscripts. This paper includes both Chinese
versions of the standard Wang Bi and reconstructed Mawéangdul lines of the Daodéjing with the addition of
appropriate commas and full stops. Currently there are no grammar standards within China and the
contemporary methods of adding commas, semi colons, colons, apostrophes and full stops can sometimes be
unusual. It does seem as though adding more commas than what one would in English helps in understanding a
Chinese text better. The paper has underlined the characters that vary in the Chinese Mawangdul version
compared to the Wang Bi. There is a, “#,” where the Mawangdut version does not incorporate a character that
the standard Wang Bi version does. Where there are obvious changes from the Wang Bi, in that the meaning has
some clear differences, the Mawangdul version has been translated into English.

Readers may notice that sometimes, “the” is in square brackets and sometimes not. The author has kept [the] in
square brackets where it is added as a word. “The” without square brackets is used where it is part of the original
Chinese grammar. Where there are normal brackets, they are used to help understand the preceding word/s. In
regard to Chinese words within the text, they have not been put in italics as they already have the tones, making
them stand out clearly as non-English words.

For the Mawangdui version, this paper uses the acronym, MWD. As both the Mdwangdut and Wang Bi versions
of the Daodéjing within China’s various major publishing houses tend to have inconsistencies, mistakes and are
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varied in character choice, this paper has endeavoured to recreate a Chinese version of the Mawangdul
Daodéjing (or more accurately Dédaojing), by combining both versions A and B, to help fill any gaps that each
may have. Whether it be version A or B, if the character matches the Wang Bi version’s character, this paper will
take that as the one to use. This paper also mentions obvious character variations between the two Mawangdut
versions. In places where the Guddian (A, B and C) version is obviously different from the other two texts, it is
mentioned in the footnotes.

In researching and preparing this paper, the following Ddodéjing translations have been reviewed in detail:
Addiss and Lombardo (1993), Allchin (2002), Bahm (1958), Balfour (1884), Blakney (1955), Bryce (1984),
Chan (1963), Chen (1998), Cheng (2000), Clatfelter (2015), Cleary (1991), Correa (2005), Cronk (1999),
Crowley (1975), Dicus (2002), Donohue (2005), Duyvendak (1954), Fex (2006), Goddard (1919), Gorn-Old
(1904), Heider (1985), Henricks (1989), Ho (2002), Kline (2003), Kromal (2002), LaFargue (1871), Lin (1948),
Lin (1949), Lin (1977), Lin (1994), Liu (2002), Mabry (1994), MacHovec (1962), Mair (1990), Marshall (2006),
Martin (1999), Maurer (1985), Mitchell (1991), Muller (1991), Ni (1979), Ould (1946), Roberts (2001),
Rosenthal (1984), Sarbatoare (2002), Schmidt (1975), Shimomissé¢ (1998), Solska (2005), Star (2000), Taplow
(1982), Walker (1995), Wei (1982), Welch (1998), Wing (1986), Wu (1961), Wu (1989), Wu (2013).

In terms of the sources used for the Chinese versions of the Wang Bi, Mawangdul and Guddian, this paper has
used many different texts and cross-referenced them against each other. The reason for this is that under great
scrutiny, all copies have many different variations in their characters and gaps. This paper focuses a little extra
on the use of characters (and gaps) in the Wang Bi Daodéjing from the Phoenix Publishing House (Wang, 2017)
and the online work of Hilmar Klaus’ (2005) Mawangdui and Guddian. In regard to the Wang Bi version
presented in this paper, it is probably quite close to the original. The Mawangdut and Guddian versions within
this paper though can be seen as a work in progress that future scholars can adjust, change and correct where
necessary.

As the goal of this paper is to do a direct translation from Chinese into English, it may be important to mention
the difficulties in trying to achieve this goal. The first is in dealing with the simplicity (in terms of grammar) of
the ancient Chinese language compared to modern English or Chinese. You will notice many added grammar
words in this translation, which have been done with square brackets, otherwise the constructed sentence would
not make sense to English readers. Due to the lack of vocabulary in ancient Chinese when compared to modern
English, sometimes the English sentences may seem overly basic in word choice. This is done purposely to keep
it, as Laozi wrote it. Another issue is that because the grammar (in terms of word order and sentence structure) of
Chinese and in-particular that of ancient Chinese is different to English, some sentences if translated directly
would simply not make any sense at all. Therefore, this paper has tried to keep some form of harmony in the
writing by sometimes omitting Chinese grammar words or adding in English grammar words.

1.4 A Note on This Papers Commentary and Key Translations

In terms of the commentary, the two key aspects that may be somewhat different to previous works is that this
paper defines the Dao as that action (or movement) within emptiness that cannot be seen with the naked eye but
has brought all life into existence and also maintains it. Therefore, the translation of L&ozi’s cornerstone
philosophy could be a play on words, where wiiwéi #EZ3 not only takes wii # to mean “no” or “non” but also
takes wll to mean “emptiness.” The translation of wiwéi could therefore also be “emptiness [in] action,” which
refers to the actions that are happening within emptiness which cannot be seen by the naked eye. It is these
unseeable actions that can do anything (#&-/7%%) for they created everything we see in the world today. To return
to the Dao as a person is to return to this original state of being, which is one of stillness, quiet and tranquillity.
As the Daodéjing may have been created as a text primarily for rulers, it does appear that Laozi’s cornerstone
philosophy for ruling was based on the idea of letting things take their natural course and to not interfere too
much.

The English and Confucian meaning of virtue is having high moral standards. Laozi recommends following
nature’s example and using its principles as the way to live. Just as nature can seem very harsh and certainly
lacking in morals in the human sense of the word, Laozi said, treat the people like (sacrificial) straw dogs.
Liozi’s dé¢ & had little to do with morals in the modern sense of the word. From the 5 “virtues (see pg. 160),”
mentioned by Léozi, we can clearly see that Laozi’s virtue was based on following the principles of Dao. If
multiple words can be used, the translation for dé may be; someone who adheres and lives by the principles of
the Dao, or the principles of naturalness. Simply put, someone who has the qualities of the Dao has dé. This
makes translating dé extremely difficult as one needs to find a word that has the “qualities” of Dao in its
meaning or at the very least, the qualities of naturalness. This paper therefore proposes that dé can be translated
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as “quiescence.” A common translation for the Daodejing is, The Classic of the Way and Virtue. In this case, the
translation would be, The Classic of the Way and Quiescence.

Throughout this paper there is one word that has not been translated; “Dao.” This word has specifically been
written with its tone throughout the paper, except for in the English translation section. The reason for this is
with its tone attached, it is clearly conveyed as a non-English word. The tonal mark is taken away in the English
translation to recognise it, as an English word. This paper recommends that while “the way” is an acceptable
translation for the Dao, no English word is equivalent to the word Dao and therefore just as English has always
incorporated new foreign words into its vocabulary, so should the Dao become incorporated as “Dao.” The word
“Tao” is specifically not used as it promotes an incorrect “T” sound as opposed to the correct “D” sound used in
the Northern Chinese Mandarin dialect.

1.5 A Note on the Daodéjing and Its Background

Discussing the Daodéjing’s background in-depth is beyond the scope and goal of this paper. The paragraphs
below only aim to give a very brief introduction in regard to the author’s observations after translating the text.
In terms of taking the Daodéjing as a historical text as opposed to revering it in a way that it was written by a
god-like figure, it is possible to notice some peculiarities. In ancient China, it was a common practise for
philosophers to try to promote their, “how to govern a state” philosophy or literature to the kings of states.! The
Daodéjing appears to be one such text. This is extremely apparent in the second half of the Wang Bi Daodéjing
version and first half of the Mawangdui versions.

Another point to make is that the Guddian and Mawangdui versions of the Daodéjing, clearly have many errors,
while the Wang Bi version has many corrections. Errors based on word sounds over character meaning are one
such example. Combine this sound and character issue with the fact that the Daodéjing also has much
repetitiveness within the chapters and there are hints that it may not have been written by a single person but
instead by numerous authors over a long period of time and may also have come from oral transmission. For now,
there is no substantial evidence to suggest that Laozi existed (Mair, 1990, pp.119-130). For the ease of writing
within in this paper, “Léozi” has been used in singular form, instead of plural, which is probably the more
appropriate form. The words Ldozi (the original name of the text) and Daodéjing are used within this paper as
interchangeably titles, as the text has gone by both names. After the discovery of the Mawangdu scripts, the text
could also now be called the Dédaojing due to the flip in the order of chapters.

2. English Translation
Chapter 1

The Dao that can be the Dao is not the constant Dao. The name that can be the name is not the constant name.
Nameless, the start of the sky and the earth. To have a name, the mother of ten thousand things.

Therefore, constantly with no desire, so as to observe its mysteries. Constantly to have desire, so as to observe its
border. These two come out the same, yet are named differently, both are called the profound. Profound and even
more profound, the gate to all mysteries.

Chapter 2

When everything that is underneath the sky, all know beauty to be beautiful, thus there is already ugliness. When
all know good to be good, thus there is already not good. Therefore, to have and not have mutually create,
difficult and easy mutually become, long and short mutually shape, high and low mutually lean, voice and sound
mutually harmonise, front and back mutually follow.

So, the sage dwells in the affairs of non-action and teaches by doing and not speaking. The ten thousand things
do, yet there is no decline, to produce, yet not to have, to act, yet not depend on, to accomplish, yet not to reside
in accomplishment.

Now, only because there is no residing in accomplishment, so there is no loss.

Chapter 3

Do not esteem the worthy, so the people will not contend with each other. Do not value hard to get goods, so the
people will not become robbers. Do not show things that can be desirous, so the people’s hearts are not in a mess.
So, the sage manages by emptying the heart, filling the abdomen, weakening the will and strengthening the

! 1t is sometimes mentioned that the Ddodéjing came in opposition to Confucianism but this seems highly unlikely as the
ideas of Confucius were not accepted by the feudal kings at the time, hence, Confucius’ ideas were simply not put to use in
his life time.
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bones. Constantly make the people not know and have no desire, make those now who have wisdom, dare not
act. Act through non-action, thus nothing is not managed.

Chapter 4

The Dao is like an empty utensil, yet in use it is not filled. Like an abyss ah, it is like the ancestor of the ten
thousand things. It subdues the sharp, unties the entangles, harmonises the bright and is the same as the dust.
Deep ah, it is like it perhaps exists. I do not know whose child it is, its form precedes God.

Chapter 5

The sky and the earth are not benevolent, so they treat the ten thousand things to be like straw dogs, the sage is
not benevolent, so he treats a hundred surnames to be as straw dogs. Between the sky and the earth, it is like a
bellows. Empty, yet it is not exhausted, moving, yet more goes out. Lots of talk is to be quickly poor, it is not
like abiding by the centre.

Chapter 6

The valley spirit does not die, it is called the profound female. The gate of the profound female is called the root
of the sky and the earth. Continuously it seems to exist, in use though, it is not diligent.

Chapter 7

The sky lives long, the earth is old. The sky and earth are so able to live long and be old because they do not live
for themselves, therefore, they are able to live long. So, the sage puts his body behind, yet his body is in front, he
puts his body on the outside, yet his body lives. Is this not because he is not for the self? Therefore, he can
complete himself.

Chapter 8

Superior goodness is like water, water is good at benefiting the ten thousand things because it does not contend.
All its dwellings, people find ugly, therefore, it is almost at the Dao.

A good dwelling is with the earth, a good heart is an abyss, good partaking is benevolent, good talk is
trustworthy, good uprightness is done with good management, good affairs are handled with good abilities, good
activities are done with good timing.

Now, only because one does not contend, therefore, one does not commit any fault.
Chapter 9

To hold, yet fill, it is not like before. To temper, yet sharpen, it cannot be preserved a long time. To fill a hall with
jade and gold, there is no capability to guard it. To be rich, yet proud, brings self-loss and its own blame. After a
deed is satisfied, the body withdrawals, this is the sky’s Dao.

Chapter 10

Can you bring the ethereal and corporeal souls together as one and are you able to do it with no separation?
Concentrate your energy to attain softness, can you be like an infant? In cleaning and eliminating the profound
inspection, can you have no blemish? In loving the people and managing the state, can you do it with not
knowing? In opening and closing the sky’s gate, can you be the female? In understanding the four reaches, can
you do it with not knowing? Produced and raised. Produce, yet not to have, to act, yet not depend on, to grow,
yet not to slaughter. This is called profound quiescence.

Chapter 11

Thirty spokes together make a single hub, by its emptiness, the vehicle has use. Mould clay so as to make a
vessel, by its emptiness, the vessel has use. Chisel a door and window, so as to make a room, by its emptiness the
room has use. Therefore, in having, so lies the benefit, in emptiness, so lies the use.

Chapter 12

The five colours cause a person’s eyes to go blind. The five sounds cause a person’s ears to go deaf. The five
tastes cause a person’s mouth to go bland. Galloping horses and hunting cause a person’s heart to go mad. Hard
to get goods cause a person to do harm. So, the sage does with his abdomen and does not do with his eyes,
therefore, he leaves that and gets this.

Chapter 13

Take favours and humiliations like surprises, value great troubles like the body. What is called take favours and
humiliations like surprises? Humiliations are below, to get them is like a surprise, to lose them is also like a
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surprise, this is what is called taking favours and humiliations like surprises. What is called value great troubles
like the body. Because I so have great troubles, so I have a body, if I did not have a body, what troubles would I
have?

Therefore, value the body as though it was like everything underneath the sky; as if everything underneath the
sky could depend on it. The body is like everything that is underneath the sky; as if all that are underneath the
sky could be entrusted with it.

Chapter 14

To look but not to see is called disappearing, to listen but not hear is called rare, to struggle but not get is called
faint. These three cannot be closely questioned, therefore, they mix and become one.

Its top is not bright, its bottom is not dark. Restraining and restraining, it cannot be named, again it returns to
nothing, it is called the formless form, the image of nothing, it is called dim and indistinct. Welcoming it and you
still cannot see its head, following it and you cannot see its back. Grasp the ancient Dao, so as to have it driven
into the now. To be able to know the ancient beginnings is called the chronicles of Dao.

Chapter 15

The ancients who were good at being scholars, were faint, mysterious, profound and open, they were so deep
you could not know them.

Now, only because you could not know them, therefore, I am compelled to describe their appearance. Hesitating,
like crossing a river in winter. Irresolute ah, like fearing neighbours on four sides. Dignified ah, like being a
guest. Dissolving ah, like ice that will melt. Honest ah, like simplicity. Vast ah, like the valley. Mixed ah, like
muddiness.

What is able to change muddy water, so that it is gradually still? What is able to turn quiet into old movement
that gradually produces life? Protect this Dao and do not desire to fill it, now only because you do not fill it,
therefore, you are able to hide it and not complete the use of it.

Chapter 16

Arrive at the utmost void, abide by genuine stillness. The ten thousand things work together, I just observe their
return.

Now, things are multitudinous, each will return and enter its root. To return to the root is called stillness, which is
called a return to life. A return to life is called the constant, to know the constant is called brightness.

To not know the constant is to absurdly do inauspicious things, to know the constant is to be tolerant, to be
tolerant is to be fair, to be fair is to be kingly, to be kingly is to be like the sky, to be like the sky is to be like the
Dao, to be like the Dao is to last a long time, and to the time he is without a body, there is no danger.

Chapter 17

A great ruler is one that the people below him only just know that they have him as a ruler, next is to love and
praise him, next is to fear him and next is to insult him. To not have enough trust is to have no trust. Leisurely ah,
those valuable words. To accomplish and succeed in affairs, the hundred surnames all say, “I am natural.”

Chapter 18

When the great Dao is disregarded there is benevolence and righteousness. When wisdom comes out there is
great falsity. When the six blood relations are not in harmony, there is filial piety and parental affection. When
the state and royal house are in darkness and a mess, then there are loyal ministers.

Chapter 19

Terminate the sages and abandon wisdom, the people will benefit a hundred times. Terminate benevolence and
abandon righteousness, the people will return to filial piety and parental affection. Terminate skilfulness and
abandon profit, then there will be no bandits and thieves. These three are not enough to be a doctrine, therefore,
have an affiliation with seeing the plainness, embracing simplicity and lessening the self with few desires.

Chapter 20

Terminate study and there will be no worries, yes to an elder and yes to a younger person, how much difference
is there? Good and evil, how different are they? What the people so fear, you too cannot, not fear.

A desolate wasteland ah, it does not end! All the people are prosperous, like enjoying themselves after the great
ox sacrifice, like ascending the platform in spring. I alone am anchored ah, with no omens, like an infant with no
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laughter. Exhausted ah, like having no place to return too. All the people each have excess, yet I alone am like I
am left behind. I have the heart of a stupid person!

Confused ah. The layman is clear, I alone am muddled. The layman is spotless, I alone am depressed. Peaceful
ah, it is like the ocean, a wind in high places ah, as if it never stops. All the people each have use, yet I alone am
stupid and appear lowly. I alone am different from other people because I treasure feeding on the mother.

Chapter 21

The appearance of the quiescence of emptiness only comes from the Dao. If Dao is a thing, it is only indistinct
and only dim. Dim ah, indistinct ah, in its middle it has an image, vague ah, indistinct ah, in its middle it has
something. Obscure ah, dark ah, in its middle it has an essence, its essence is deep and real, in its middle it has
trust. From ancient times up till now, its name does not go, so that we may examine the father of many things.
How do I know the condition of the father of many! It is because of this.

Chapter 22

Bent so as to become whole, crooked so as to become straight, hollow so as to become full, harmed so as to
become new, little so as to have, much so as to become confused. So, the sage holds on to the one and becomes a
pattern for everything that is underneath the sky. Not self-seeing, therefore bright, not self-existing, therefore
clear, not boastful of one self and therefore to have skill, not self-important, therefore long lasting.

Now, only because he does not contend, therefore, nothing underneath the sky is able to contend with him. What
the ancients so called bent, so as to become whole, how empty are these words!? Sincere and whole, yet also to
return.

Chapter 23

Nature speaks a little, therefore, stormy winds do not last a morning and a downpour does not last the day. What
causes this? The sky and the earth. The actions of the sky and the earth still cannot last long, much less those
actions of people!

Therefore, in engaging with affairs and being with the Dao, one needs to be the same as the Dao. To be part of
quiescence, one needs to be the same as quiescence. To be part of loss, one needs to be the same as loss.

To be the same as the Dao is to also have happiness with the Dao, to be the same as quiescence is to also have
happiness with quiescence, to be the same as loss is to also to have happiness with loss. When there is not
enough trust, then there is no trust.

Chapter 24

One who stands on tiptoes cannot stand, one who strides cannot walk, one who is self-seeing is not bright, one
who is self-existing is not clear, one who is boastful of one self has no skill, one who is self-important does not
last long. In the Dao this is also called excessive food and superfluous appearances. Avoided by things, therefore,
this has no dwelling with the Dao.

Chapter 25

There was something mixed becoming, it was before the sky and produced the earth, still ah, silent ah, standing
alone, with no change, moving cyclically, yet without danger, it can be the mother of all that is underneath the
sky. I do not know its name, the word I use to call it is Dao. If forced to name it, it is called great, great is called
the passing of time, the passing of time is called far, far is called returning.

Therefore, there is the great Dao, great sky, great earth and the king who is also great. Within the realm there are
four greats and the king’s residence is one of them. Man patterns him-self on the earth, the sky patterns it-self on
the Dao and the Dao patterns it-self on nature.

Chapter 26

Heavy is root to the light, quiet is the monarch to the irritable. So, the sage travels until the end of the day but
does not part from the baggage wagon. Although there are glorious places to see and places of banquets, he
remains detached from them. How could the lord of ten thousand rides himself, tread lightly on all that is
underneath the sky. Light so as to lose the root, irritable so as to lose the monarch.

Chapter 27

Good travelling leaves no wheel track marks, good speech leaves no deliberate faults, good counting uses no
counters or slips, good shutting is without a barrier or bolt, yet cannot be opened, a good knot uses no rope
restraints, yet cannot be untied. So, the sage is constantly good at saving the people, therefore, no person is
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abandoned.

Constant goodness rescues things, therefore, nothing is abandoned, this is called inheriting the brightness.
Therefore, good people are the not good people’s teacher, the not good people are the good people’s capital. Do
not value the teacher and do not love the capital, although this wisdom is greatly confusing, it is called the
essential mystery.

Chapter 28

Know the male but abide by the female, this is to be the ravine of all that is underneath the sky. To be the ravine
of all that is underneath the sky is to not part from the constant quiescence and again return to the infant.

Know the white but abide by the black, this is to be the pattern of all that is underneath the sky. To be the pattern
of all that is underneath the sky is to be constantly quiescence with no mistakes and again to return to the utmost
emptiness.

Know the honour but abide by its dishonour, this is to be the valley of all that is underneath the sky. To be the
valley of all that is underneath the sky, is to therefore, be full in constant quiescence and again to return to
simplicity. When simplicity scatters then there will be an implement, the sage uses the implement, so there will
be an official, therefore, a great establishment does not cut.

Chapter 29

One who desires to take all that is underneath the sky and act up on it, I see they will never obtain it. Everything
that is underneath the sky is like a spirit implement and cannot be acted upon. To act is to fail, to hold is to lose.

Therefore, things either move or follow, either breath out through the nose or puff, are either just strong or they
are actually winning, things are either flexed or they are destroyed. So, the sage gets rid of extremes, gets rid of
extravagances and gets rid of grandeur.

Chapter 30

When the Dao assists the ruler of men, soldiers will not use force on all that is underneath the sky. These affairs
are easy at coming back. The dwelling where the troops are, thistles and thorns will grow. After a great military
campaign there must be a year of ill omens.

Good is to be resolute, that is all, do not dare to take with strength. Resolute but not self-important, resolute but
not boastful, resolute but not arrogant, resolute because you have no other choice, resolute but without strength.
When things are robust, then they will become old, this is called not following the Dao, not following the Dao is
to have an early end.

Chapter 31

Now, quality weapons are inauspicious implements, things may fear them, therefore, those that have the Dao do
not dwell with them. A man of noble character, his residence will value the left, one who uses soldiers will value
the right.

Weapons are inauspicious implements, they are not the implements of a man with noble character, only when he
has no alternative should he use them, harmony and indifference are the highest. Winning is not beautiful, if it is
beautiful, then one is happy to kill people.

Now, being happy to kill people is to not be able to have wisdom with all that is underneath the sky. Auspicious
affairs esteem the left and inauspicious affairs esteem the right. The assistant general resides on the left, the chief
general resides on the right, that is to say, the chief general’s place is at the mourning ritual. To kill lots of people,
to mourn and weep with grief and to win the battle is to place oneself at the mourning ritual.

Chapter 32

The constant Dao has the nameless simplicity. Although small, nothing underneath the sky can subjugate it. If
the feudal lords and kings are able to abide by it, then ten thousand things themselves will be a guest. The sky
and the earth mutually connect to descend sweet dew, when the people are not ordered about, they themselves
become equal.

In the beginning names are made, once there are already names, one must now also know when to stop, knowing
when to stop and there can be no danger. Taking the Dao as an example for all that is underneath the sky is like a
river valley that flows into the rivers and ocean.

Chapter 33

Knowing a person is wisdom, knowing the self is brightness. Defeating other people is to have strength,
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defeating the self is to be strong. To know contentedness is to be rich. To do with strength is to have aspirations.
Do not lose yourself, so as to last a long time. To die, yet with no death is to have longevity.

Chapter 34

The great Dao is extensive ah, it can spread to the left and to the right. The ten thousand things depend on it, yet
it produces with no decline, it accomplishes but has no name, it clothes and nourishes the ten thousand things but
does not govern them.

Constantly without desire it can be named small, the ten thousand things return to it, yet it does not govern them,
it can be named the great. Because in the end it does not see it self as great, therefore, it can become great.

Chapter 35

Hold on to the great image and everything underneath the sky will go towards it. Going towards it, yet there is no
harm, only great safety and peacefulness. Music and cakes, passing guests will stop. When the Dao exits, it is
completely bland and it is tasteless, look at it and there is not enough to see it, listen to it and there is not enough
to hear it, use it and there is not enough to finish it.

Chapter 36

What you desire to be inhaled must be resolutely opened, to weaken desires they must be resolutely strengthened,
to abandon desires they must resolutely rise up, to seize desires they must be resolutely given. This is called the
faint brightness. Soft and weak win over the hard and strong. Fish cannot leave the deep pool, a state’s sharp
implements cannot be shown to the people.

Chapter 37

The constant Dao is non-action, so nothing is not done. If feudal lords and kings are able to abide by it, then ten
thousand things will themselves transform. If in transforming there is a desire to do, I will subdue it with the
nameless simplicity. With the nameless simplicity, now there also will be no desire. With no desire there is
stillness and everything underneath the sky will stabilise by themselves.

Chapter 38

Upper quiescence is not quiescence, so there is quiescence. Lower quiescence is to not lose quiescence, so there
is no quiescence. Upper quiescence has no action, so nothing has action, lower quiescence acts, so it has action.
Upper benevolence acts, so nothing has action, upper righteousness acts, so it has action. Upper rites have
actions, so when there is no response, then it will roll up its sleeves and throw its arms in the air.

Therefore, when the Dao is lost, so then comes quiescence, when quiescence is lost, so then comes benevolence,
when benevolence is lost, so then comes righteousness and when righteousness is lost, so then comes rites.

Now, in regard to rites, there is a fine line between loyalty, trustworthiness and the beginning of disorder.
Foreknowledge is the Dao’s illustriousness and the start of foolishness. So, now a great man dwells in thickness
and does not reside in thinness, he dwells in honesty and does not reside in illustriousness. Therefore, he leaves
that and gets this.

Chapter 39

In the past those that had the one were as follows: the sky had the one, so it was clear, the earth had the one, so it
was peaceful, the spirit had the one, so it was innately intelligent, the valley had the one, so it was full, the ten
thousand things had the one, so they could produce life, the feudal lords and kings had the one, so the ten
thousand things underneath the sky were loyal.

Such results can occur: when the sky is not clear, fear it will crack, when the earth is not peaceful, fear it will lie
waste, when the spirit is not innately intelligent, fear it will stop, when the valley is not full, fear it will be baron,
when the ten thousand things are not producing life, fear they will be wiped out, when the feudal lords and kings
do not value the high, fear everything will fall.

Therefore, value what is lowly as the root and esteem what is below as the foundation. So, the feudal lords and
kings call themselves, fatherless, widowed and unworthy, is this not to take what is lowly as one’s root?
Therefore, to have lots of praise is to have no praise. Do not desire for things to tinkle like jade or chime like
stones.

Chapter 40

Returning is the movement of the Dao, weakness is what the Dao uses. The ten thousand things that are
underneath the sky are born from having but having is born from emptiness.
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Chapter 41

A high-level scholar hears about the Dao and diligently walks it, a middle level scholar hears about the Dao and
kind of cherishes but also kind of ignores it, a low-level scholar hears about the Dao and laughs. If he did not
laugh, it does not deserve to be the Dao.

Therefore, some sayings are: the bright Dao is like it is concealed; approaching the Dao is like backing away; the
level and flat Dao is like it is knotted; upper quiescence is like a valley; a great brightness is like a disgrace;
extensive quiescence is like it is lacking; established quiescence is like it is stealthy; the unadorned and
unaffected seem like they are changing; a big square has no corners; a big implement is late in completion; a big
voice hardly has any sound; the big image has no form; the hidden Dao is nameless.

Now, it is only the Dao that is good at granting and accomplishing.
Chapter 42

The Dao produces one, one produces two, two produces three and three produces the ten thousand things. The
ten thousand things carry yin on their back and hold yang in their arms, the mixing of energy is what makes the
harmony.

What people so dislike; fatherless, widowed and unworthy, yet this is what the kings and dukes call themselves.
Therefore, things are either decreased, so as to be increased or increased, so as to be decreased. What people so
teach, I also teach, the tyrannical do not have a natural death, I will take this as the father of all teachings.

Chapter 43

When everything that is underneath the sky arrives at being soft, horses will gallop over the hardest underneath
the sky, the intangible can enter into that which has no gap. So, I therefore know that non-action has benefit.
Teaching without words, the benefit of non-action, hardly anything that is underneath the sky can catch it.

Chapter 44

Your name or body, which is dearer? Your body or your possessions, which is more important? To have or to lose,
which is the disease? So therefore, deep love must come at a great cost and lots of hoarding must have ample
losses. Know what is sufficient in order to have no disgrace, know when to stop in order to have no danger, only
then one can long endure.

Chapter 45

Great accomplishment appears lacking, in its use it does no harm, great fullness appears empty, in its use it has
no limit. Great straightness appears bent, great skill appears clumsy, great debating appears inarticulate.
Irritability defeats the cold, stillness defeats heat, to be clear and still is the correct way for all that is underneath
the sky.

Chapter 46

When everything that is underneath the sky has Dao, galloping horses go back to being used for their dung, when
everything that is underneath the sky does not have the Dao, war horses give birth in the outskirts of the city.
There is no greater crime then desire, there is no greater disaster then not knowing what is enough and there is no
greater mistake then having desire. Therefore, know when enough is enough, this is to constantly have enough.
Chapter 47

Without going out the door, know everything that is underneath the sky, without peeping out the window you can
see the sky’s Dao. The further one goes, the less one knows. So, the sage does not do, yet he knows, does not see,
yet he can name things, he does not do, yet he accomplishes.

Chapter 48

For study daily increase, for Dao daily decrease, decrease and decrease until arriving at non-action, non-action,
so nothing is not done. In managing everything that is underneath the sky, make it the constant to not have any
affairs, to have affairs is to be lacking in managing everything underneath the sky.

Chapter 49

The sage does not have a constant heart, he takes the heart of the hundred surnames to be his own heart Good
people, I am good to, not good people, I am also good to, this is the quiescence of goodness.

Trustful people, I trust, untrustworthy people, I also trust, this is the quiescence of trustfulness. The sage is
underneath the sky, he breathes in, so as to mix his heart with everything that is underneath the sky. The hundred
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surnames all pay attention to their ears and eyes, and because of this, they are all like the sage’s children.
Chapter 50

To be born is to enter death. One third of people follow life, one third of people follow death and also one third
of people with life, are moving to a place of death.

Now, why is this? Because to seek the life of life is too excessive. I have heard, to be good at conserving one’s
life is to travel by land and not chance upon female rhinoceros’ or tigers and to enter the army and not wear
armour.

For these people, female rhinoceros’ do not have a place to stick their horns, tigers do not have a place to use
their claws and soldiers do not have a place to stab their swords.

Now, why is this? Because they have no place of death.
Chapter 51

The Dao produces, quiescence raises, things have form and circumstances complete. So, none of the ten
thousand things do not respect the Dao and value quiescence.

The respect of Dao and the value of quiescence. Now, none of these things are ever commanded to do and are
instead constantly natural.

Therefore, the Dao produces life, quiescence raises, grows, nurtures, shelters, toughens, nourishes and protects.
Produce, yet not to have, to act, yet not depend on, to grow, yet not to slaughter. This is called profound
quiescence.

Chapter 52

Everything that is underneath the sky has a beginning and this beginning is the mother of everything that is
underneath the sky. Having known the mother is to know the child, having known the child is to again abide by
its mother, to abide by the mother till the end and the body has no danger.

Block the holes and close the doors, so in the end the body is not exhausted. Opening the holes, assisting with
affairs and in the end the body cannot be rescued. Seeing the small is called bright, abiding by the soft is called
strong. Use the light and again return to the bright, do not bequeath your body to calamities, this is called
practising the constant.

Chapter 53

If T were to make use of a little bit of knowledge that I have, it would be to walk with the great Dao and only fear
going astray. The Great Dao is very smooth, yet people are very fond of other paths.

The royal court is completely wiped out, the fields are completely over grown with weeds, the granaries are
completely empty, wearing embroidered colours, carrying sharp swords, sated with food and drink, to have a
surplus of wealth and possessions, this is called the boasting of a thief. This is not the Dao!

Chapter 54

A good establishment cannot be uprooted, a good embrace cannot slip away, sons and grandsons give sacrificial
offering without stopping. Cultivating the body and quiescence is therefore real, cultivate at home and
quiescence therefore has surplus, cultivate in the village and quiescence therefore has growth, cultivate in the
state and quiescence is therefore plentiful, cultivate in everything underneath the sky and quiescence is therefore
everywhere.

Therefore, the body observes the body, the home observes the home, the village observes the village, the state
observes the state and everything that is underneath the sky, observes everything that is underneath the sky. How
do I know that everything underneath the sky is so? It is because of this.

Chapter 55

Hold onto the fullness of quiescence as it is comparable to a newborn baby. Wasps, scorpions and snakes will not
sting or bite them, fierce animals will not seize them and birds of prey will not strike them. Their bones are weak,
their tendons are soft but their grasp is firm.

Not knowing the joining of male and female but still having an intact penis that works, his sexual essence is at its
peak. Crying the whole day, yet he does not get a hoarse voice, the peak of harmony. To know this harmony is
called the constant. To know the constant is called bright, to increase life is called inauspicious, when the heart
uses energy, this is called strength. When things are robust they are old, this is not called the Dao, with no Dao
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there is an early end.
Chapter 56

Those that know do not speak, those that speak do not know. Block the holes, close the doors, blunt the sharp,
untie the tangled, harmonise the bright, be the same as dust, this is called to be the same as the profound.

Therefore, with this person, one cannot have either closeness, one cannot have either distance, one cannot have
either benefit, one cannot have either harm, one cannot have either value and one cannot have either humiliation.
Therefore, in everything that is underneath the sky this person is valued.

Chapter 57

Be upright in managing the state, use the army as something strange to do and with non-interference take
everything that is underneath the sky.

How do I know this is so? It is because of this: when everything that is underneath the sky has lots of taboos, the
poorer the people, when the people have lots of sharp implements, the state and royal house are increasingly in
darkness, when the people are very crafty, strange things increasingly arise, when the command of laws are
increasingly clever, the more bandits and thieves there will be.

Therefore, the sage says: “I have non-action, so the people themselves transform, I am very still, so the people
themselves are upright, I do not have any business, so the people themselves are natural, I have no desire, so the
people are themselves simple.”

Chapter 58
When the government is depressed, its people are pure and honest, when the government is inquiring about
everything, its people are lacking.

Disaster! What happiness relies on. Happiness! What disasters conceal. Who knows the limit. When there is no
uprightness, uprightness once again is strange and the good once again are evil. The confusion of the people,
these days are undoubtedly long. So, the sage is square but not cutting, angular but does not cut, straight but not
unrestrained, bright but not dazzling.

Chapter 59
In governing the people and dealing with the sky, there is nothing like being thrifty.

Now, only thrifty is called early preparation, early preparation is called heavily accumulated quiescence. To have
heavily accumulated quiescence and there is nothing a person cannot overcome. Having nothing that cannot be
overcome and there is no known limit to this person.

Having no known limit and this person can have the state. Having the mother of the state and one can long
endure. So, this is called deep roots and a firm base, which is the Dao’s way to live long and to see the world a
long time.

Chapter 60

Governing a large state is like cooking a small fish, use the Dao to administrate everything that is underneath the
sky, then ghosts do not have a spirit. It is not that these ghosts do not really have no spirit, it is that their spirit
cannot harm people.

It is not that these spirits do not harm people, it is that the sage also does not harm people. Now because these
two do not mutually harm the people, therefore, quiescence converges and makes a return.

Chapter 61

A large state is downstream where all the rivers under the sky converge and is the female of everything that is
underneath the sky. A female constantly can with stillness defeat the male, this is because stillness is below.

Therefore, a large state can lie below a small state, thereby taking the small state, a small state can lie below a
big state, thereby taking the big state. Therefore, either by low lying a state can take over or by low lying a state
then takes. A large state merely desires to unite and raise the people, a small state merely desires to enter into the
affairs of people.

Now, the two each get what they so desire, the big state appropriately, is below.
Chapter 62
The Dao is the abstruse mystery of ten thousand things, it is the good person’s treasure and is what preserves the

not good person. Beautiful words can be traded, respectful conduct can increase a person.
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People that are not good, why have them abandoned? Therefore, when establishing the son of the sky and putting
in place the three minsters, although a large flat round ornament of jade with a hole at the centre is given before
the four chariot horses, it is not like sitting down and moving towards the Dao.

Why did the ancients so value this Dao? One does not say they did it to seek gain, they did it to be exempt of
fault. Therefore, they are valued by all that are underneath the sky.

Chapter 63

Actions have no actions, affairs have no affairs, tastes have no tastes. Big as small, a lot as a little. Repay
resentment with quiescence. Plan the difficult while it is easy, do big things while they are small. Underneath the
sky difficult affairs must be done when they are easy, underneath the sky great affairs must be done when they
are small. So, in the end the sage never does anything great, therefore, the sage is able to accomplish greatness.

Now, light promises must have little trust, what is especially easy must be especially difficult. So, the sage takes
things like they are difficult, therefore in the end, nothing is difficult!

Chapter 64

What is quiet is easy to maintain, what has not yet come out is easy to plan, what is fragile easily falls apart,
what is faint is easily scattered. Act when there is nothing to have, manage when things are not yet a mess.

A tree that can fill the embrace of a man’s arms is born from a tiny shoot, a platform of nine levels high starts
from piling up earth, a journey of a thousand miles begins beneath one’s feet. To act is to fail, to hold is to lose.
So, the sage uses non-action, therefore, nothing fails, the sage does not hold on, therefore, nothing loses.

The people in dealing with affairs constantly have many accomplishments, yet they still lose. Be cautious at the
end like it was the start and then there will be no loss in affairs. So, the sage desires to have no desire, he does
not value those difficult to get goods, he learns not to learn, he returns the multitude of people to what they were
like before, he assists the ten thousand things to be natural and dares not act.

Chapter 65

The ancients who were good at practising the Dao did not want to brighten the people but would instead keep
them foolish. The people are difficult to manage when they have lots of wisdom.

Therefore, to use wisdom to govern a state is to rob the state, using no wisdom to govern the state is to bring
happiness to the state. Therefore, knowing a state through knowledge is to be the state’s thief, not knowing a
state through knowledge is to have a quiescence state.

To know these two is to also know the postponed pattern. Constantly knowing the postponed pattern is called
profound quiescence. Profound quiescence is deep and distant! It appears to run counter to things but afterwards
it then arrives at great order.

Chapter 66

Rivers and oceans are able to be the kings of a hundred valleys because they are good at being below them.
Therefore, they are able to be the kings of a hundred valleys.

So, if one desires to be above the people, your words must be below them, if one desires to be before the people,
your body must be behind them. So, the sage’s place is above, yet the people are not weighed down by him, his
place is in front, yet the people are not harmed.

So, everything that is underneath the sky is happily pushing him forward, yet without tiring. This is because the
sage does not contend, therefore, in everything that is underneath the sky, nothing can contend with him.

Chapter 67
Everything that is underneath the sky calls my Dao great but it seems like it is not.

Now, only because it is great, therefore, it seems like it is not worthy. If it was like being worthy, it would have
long ago become minute.

Now, I have three treasures that I hold and protect: first is called parental affection, second is called frugality and
the third is called daring not to be at the front of everything that is underneath the sky. Parental affection,
therefore able to be brave and frugal, therefore able to be expansive and not daring to be at the front of
everything that is underneath the sky, therefore able to completely grow into a vessel.

Now, to abandon parental affection but to be daring, to abandon frugality but to be expansive, to abandon being
behind, so as to be in front is death.
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Now, because of parental affection, so in war there is victory, so in military defence there is resoluteness. When
the sky wants to save, it guards with parental affection.

Chapter 68

A good solider does not show his martial skill, good fighting is done with no anger, being good at defeating an
enemy is with no participation and being good at using people is to be below them. This is called the quiescence
of non-contention, it is also called using the strength of people and it is also called the utmost of joining the sky
of old.

Chapter 69

In using soldiers there are the following sayings: “I dare not be the host, only the guest; I dare not advance an
inch, only retreat a foot.” This is called moving without moving, to roll up one’s sleeves without showing one’s
arms, to attack without an enemy and to hold without a weapon.

There is no greater calamity than to make light of your enemy, making light of your enemy and from many
losses my treasure is lost. There is no greater calamity then having no enemy, to have no enemy and I approach
losing my preservation. Therefore, fighting armies that are mutually together in combat, it is the grieving one
which will defeat the other!

Chapter 70

My words are very easy to know and very easy to walk. But no one underneath the sky is able to know them and
no one can walk them. Words have their ancestor, affairs have their monarch.

Now, only because they do not know, so they do not know me. Those who know me are few, thus I am valuable.
So, the sage wears coarse clothes and carries jade in his bosom.

Chapter 71
Knowing that you do not know is superior, not knowing you do not know is a sickness.

Now, only by being sick of sickness, so there will be no sickness. The sage is not sick because he is sick of
sickness, so therefore, he is not sick.

Chapter 72

When the people do not fear power, then great power arrives. Do not be familiar with people in their dwellings
and do not grow sick of them in their living.

Now, only because there is no dislike, so there is no rejection. So, the sage knows himself but does not see
himself, he loves himself but does not value himself. Therefore, he leaves that and gets this.

Chapter 73

Courageous at daring, thus death, courageous at not daring, thus life. These two, either have benefit or harm.
What the sky finds evil, who knows why? So, the sage also has difficulties in understanding why.

The sky’s Dao does not contend and therefore is good at defeating, it does not speak, yet it is good at responding,
it does not summon, yet it comes itself, it is relaxed, yet good at planning. The net of the sky is vast, it scatters
but does not neglect.

Chapter 74

The people do not fear death, so how are you going to fear them with death. If you make the people constantly
fear death, yet one does strange things, I will grab them and kill them, then who will dare to be strange. To
constantly have an executioner is to have killing.

Now, to replace the executioner’s killing is called replacing him with the master craftsman’s chop.
Now, to replace the master craftsman’s chop, only a few will have their hands not damaged.
Chapter 75

The people are hungry because their superiors take too many taxes, so they are hungry. People are hard to
manage because their superiors have action, so they are difficult to manage.

When people take death lightly, this is because they are richly seeking life, so the people take death lightly.

Now, only one who has nothing to do in life is worthy at valuing life.
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Chapter 76

At birth humans are soft and weak, at death they are hard and strong. At birth the ten thousand things, the plants
and trees are soft and full, at death they are dry and withered. Therefore, the hard and strong follow death, the
soft and weak follow life.

So, a strong army will not win and strong wood will break. The strong and great have their place below, while
the soft and weak have their place above.

Chapter 77

The sky’s Dao, is it not like drawing a bow? Up is pressed down, down is lifted up, to have a surplus is to be
reduced, to have deficiency is to be supplemented. The sky’s Dao is to reduce what has surplus and to
supplement that which is deficient. The Dao of man is not so, it reduces what is deficient and offers to that which
has surplus.

Those who are able to have surplus and give offerings to everything that is underneath the sky, only they have
the Dao. So, the sage acts, yet does not depend on, accomplishes, yet does not dwell and does not desire to show
his worth.

Chapter 78

In all that is underneath the sky nothing is softer and weaker than water, yet in attacking the hard and strong,
nothing can defeat it, this is because its emptiness is changeable. The weak deafeats the strong, the soft defeats
the hard, in everything that is underneath the sky, no one does not know this but no one is able to do it.

So, the sage says: “to receive the flith of the state is called the governing alter for the gods of earth and grain. To
recieve the bad luck of the state is the king of eveything that is underneath the sky.” Upright words seem to be in
reverse.

Chapter 79

In harmonising great resentment their must have some suprlus resentment left over, how can this be good? So,
the sage holds the left contract, yet does not demand from people.

One who has quiescence is in charge of the contract, those without quiescence are in charge of taxes. The sky’s
Dao has no relatives and is constantly with good people.

Chapter 80

A small state with few people makes ten multiples of a hundred implements, yet does not use them. Make the
people feel heavy about death and do not let them move far away. Although they have boats and carts, there is no
place to ride them. Although they have armour and weapons there is no place to display them.

Make the people again tie knots and use them. Sweet foods, beautiful clothes, quiet dwellings and happy
customs. Neigbouring states look at each other, the sounds of chickens and dogs also heard by each other, the
people reach an old age and die without mutually going back and forth.

Chapter 81

Truthworthy words are not beautiful, beautiful words are not trustworthy. Good does not distinguish,
distinguishing is not good. Knowing is not extensive, extensivness is not knowing.

The sage does not accumulate. He acts for the people, so the more he will have. He gives to the people, so the
even more abundant he will be. The sky’s Dao benefits all and does not harm any. The Dao of the sage acts, yet
does not contend.

3. Chinese Texts, Translation Notes and Analysis
Chapter 1 £—E

Line 1
BOE SRR RO RS -

2 Here Ldozi uses the character k& T (can), without any further explanation, some translations add the word “spoken.”
“The Dao that can be spoken.” It is possible that Laozi was referring to; spoken; discussed; read about; or even thought about.
When we look at chapter 35, line 4, we can see the Dao as something that language or thought cannot really grasp. In Chapter
25, lines 2, 3 and 4, Ldozi describes the Dao as something that is unknowable and only because he is somewhat compelled or
forced to give it some form of a name or a description, he calls it Dao.
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[The] Dao [that] can [be the] Dao [is] not [the] constant Dao. [The] name [that] can [be the] name [is] not [the]
constant name.

MWD
EOE - St BTEN - HEE -

Line 2
BRI  BREBYIZE -
Nameless, the start [of the] sky [and the] earth. [To] have [a] name, the mother [of] ten thousand things.

MWD
TRBY bt . BEEY S -
Nameless, the start [of] ten thousand things. [To] have [a] name, the mother [of] ten thousand things.

Line 3

o BEMN . DOBAIYY! . BAN - DIBER -

Therefore, constantly [with] no desire, so [as to] observe its mysteries. Constantly [to] have desire, so [as to]
observe its border (manifestations).

MWD

W LA - LUEEE - A - LU -

Line 4
LEWE - BE - MBS BRZER - Z2Z2XH4X - T2 -

3 The chang & character is used throughout the Daodéjing many times. In the Madwéngdut version chang is substituted for
héng 1, except for in chapter 16, line 2 and 3; chapter 52, line 5 and chapter 55, line 5. The only common denominator
between these two characters is that they both can mean “constant.” This idea of constant seems to be mutually exchangeable
with the words “normal” or “constantly.” It seems that Laozi sees nature’s way as being the norm, therefore, chang could be
translated as “natural,” “naturally,” “nature’s way” or “naturalness.” I originally translated it in this way but took these
translations out as a direct translation would still require, “constant,” or “constantly.” In chapter 16, line 2, Laozi explicitly
explains what chang means: [a] return [to] life [is] called [the] constant, [to] know [the] constant [is] called, brightness. One
of the most useful chapters for understanding chéang is chapter 55, line 5: crying [the] whole day, yet [they do] not [get a]
hoarse voice, [the] most (peak) harmony. [To] know [this] harmony [is] called, [the] constant. This can be understood as
something akin to nature’s harmony.

4 In modern Chinese féichdng FF& means “extremely.”

5 Characters such as y& 1, hi F, yi £, zh¢ &, fi X, zai &% can all have varying meanings depending on how they are
used. They were most likely originally used as a type of pause to help the reader have some form of sentence structure, so
they know where they are in the sentence. Therefore, I always add some form of pause by using a comma or full stop in the
Chinese text behind these characters.

¢ In the MWD versions A and B, tiandi K1t (sky and earth) is wanwu &4 (ten thousands things).

7 Where the word zh1 7 is, I generally add “the.” If the zhi is the second last word of the sentence, I take that part and put it
at the beginning of the sentence. The character de HY is the modern equivalent of zhi 7.

8 Ten thousand things mean “everything.”

% The character yi I} is one of the most common grammar characters used in the Daodéjing and can have a vast array of
meanings depending on the sentence. My view in regard to translating yi is that I use, “so,” “can,” “is” or “because”
wherever possible. Otherwise, I insert the most reasonable English grammar word.

10" The character i E is normally translated as “it/s,” “the,” “this” or “their.”

' In the MWD version A, mido ¥» (mystery) is mio B) (miniscule).

12 In the MWD versions A and B, jiao {8 (boundary or border) is jiao I{ (it is most likely an alternate form of jiao f&).

13 The character xudn Z is used throughout the Daodéjing and could be translated in many ways. It is commonly translated
as “dark.” It seems that Laozi most likely did not mean dark as we use it in English. If we understand it from Laozi’s
perspective it appears to mean something indescribable, like the Dao. As Laozi commonly uses this character in a positive
manner, I use the word “profound,” as in English, something profound tends to be indescribable but is also used in a positive
way. MWD omits, zhixudn ZZ%.

4 The grammar word you M. has been translated as “even more,” as the character means a repetition or continuation in
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These two [come] out [the] same, yet [are] named differently, both [are] called the profound. Profound [and]
even more profound, the gate [to] all mysteries.

MWD
#ME - FIEHES - BB#L - Z22ZXZ% - RPZFT -

Chapter2 £_E

Line 1

KFCEHEZRAE  BH7EEY - BMSZAE - i EZE -

[When everything that is] underneath [the] sky, all know beauty to be beautiful, thus [there is] already ugliness.
[When] all know good to be good, thus [there is] already not good.

MWD

FATFEMCEZRE  #BOE . NEMBM - TRER -

[When everything that is] underneath [the] sky, all know beauty to be beautiful, [there is] already ugliness.
[When] all know good, thus [there is] not good.

Line 2

W BEMRE - BE5HEMN - RIEMAF? - 5 MEES - SBAEN - piEAEREe > -

Therefore, [to] have [and] not [have] mutually create, difficult [and] easy mutually become, long [and] short
mutually shape, high [and] low mutually lean, voice [and] sound mutually harmonise, front [and] back mutually
follow.26

MWD
WEE ALY BSTAEM  BECANT - ST EED - BB AN - £k BT -

Line 3
B PEANBBIRZE  TASZH -
So, [the] sage dwells [in] the affairs [of] non-action [and] teaches [by] doing [and] not speaking.

MWD
SI] BYAREAZES  FRAEZH -

action.

15 In the MWD version A, you X is ysu B (have).

16 The characters tianxia X I (under/neath the sky) could also be translated as “the world,” it has purposely been kept as a
direct translation.

17 The character s1 HF is translated as “thus.”

The character yi 2 is translated as “already.”

In the Guddian in this chapter zh1 % (knowledge) is zhi & (wisdom).

In the MWD version B and the Guodian, ¢ %8 (ugly) is ya EE (inferior).

In the Guddian this line reads: EEZUILTTAEE -

In the MWD versions A and B, xing % (shape) is xing fll (punishment) and in the Guddian it is xing ¢ (type).

2 In the MWD versions A and B, qing #t (lean) is ying & (fill).

24 In the MWD versions A and B, sui B (follow) is sui, & (this character is what the Sui dynasty was named after) and in
the Guddian it is hul or dud B& (sink or destroy).

25 At the end of this sentence in MWD versions A and B, héngyé 8t is added, which could translate as [this is the]
constant.

26 In line 2, we see an early usage of the philosophy of yin and yang with this idea of duality.

27 In the Guddian, this line reads: thfrﬁiﬂz

28 The Guddian mistakenly uses shéng E2 (sage).

The characters shiyl & is always translated as “so” in this paper.

30 In the MWD Versions Aand B, chii /& (reside or dwell)is ji /& (residence).

3 In the MWD wu #is wii G and in the Guddian is sometimes wang T_. These three characters (3%, &, T°) have
historically been used to represent the word “no or not any.”

18
19
20
2

22

29
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Line 4

BYIESYS - OARE - £ MAB® . & mAEY . 6L MEE -

[The] ten thousand things do, yet [there is] no decline, [to] produce (or give birth), yet not [to] have (own), [to]
act, yet not [to] depend on, [to] accomplish, yet not [to] reside [in accomplishment].

MWD
BYEL MR s B MBS - R - MHE -

Line 5
XM FBE B AL

Now, only [because there is] no residing [in accomplishment], so [there is] no loss.

MWD
KIE - B - 2L B

Chapter 3 =5

Line 1

AEPE - EERAF -
[Do] not esteem [the] worthy, so [the] people [will] not contend [with each other].

MWD
ALE  BEEAF -

Line 2
AEHBHZE  BERARE -
[Do] not value hard to get goods, so [the] people [will] not become robbers.

MWD

AEHBZE  ERARE -

32 MWD version A, uses the character shéng 2, which means “sound.” MWD version B does not have a character for this.
Examples like this clearly show that a scribe is writing down an orally memorised or orally spoken version and is simply
writing a sound as opposed to a character, hence the mistake.

33 In the Guddian, this line reads: @ - BEARTH/ZSE -

3 In the MWD version B, zud E (to do)is x1 & (former times, in the past).

35 The character yan % is used throughout the Ddodéjing, it is a synonym of zai & and hii J£. It is also a final modal
particle, used to show a particular state or express affirmation, doubt or exclamation. I have omitted any form of translation
for it. Zai can sometimes be translated with an exclamation mark. The character hii F can have various meaning but is
either translated with an exclamation or question mark. The character xI ‘5" could also be translated with an exclamation but
in some places I have used the colloquial English word “ah,” which is based on the modern usage of the mandarin word, a [fi.
The classical version of “ah” is ji H.

3¢ The character ér 1M is a grammar character normally translated as “yet,” but where that does not work in a sentence, “but”
or “and” is used.

37 In the MWD ¢i &¥ (decline) is shi %5 (start).

38 These four characters: & - A% are not in the MWD version.

3 In many cases within the MWD, bu /R (no) is fi 5 (not).

40 In the MWD version A, shi 15 (depend on) is zhi & (will or aspiration).

Throughout the Daodéjing there are many words used to describe a negative, such as, “no,” or “not.” Some examples
include, fa 75, bu A, wi £, mo = and wu 7.

42 The character fi X is one of the most common grammar words used in the Daodéjing. It can be used as a generic
personal pronoun, a generic demonstrative pronoun and a sentence-initial particle which introduces a topic. I have generally
translated it as “now.” Fawéi KM is the most common usage of fii in the Daodéjing and is translated as “now, only ...”

4 In the MWD versions A and B, shang i8] (esteem) is shang £ (up).

4 The character d¢ 5 can mean “to obtain,” “to gain” or “to acquire.”

41
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Line 3
ARTE - EROARL -

[Do] not show [things that] can [be] desirous, so [the] people’s hearts [are] not [in a] mess.

MWD
AR - EERAFEL -

Line 4

U EBPAZE - BELY - BHE - 5HE - BHE -

So, [the] sage manages [by] emptying the heart, filling the abdomen, weakening the will [and] strengthening the
bones.

MWD
SDL BAZAN 470 Bl BIE - Bne

Line 5

BREEEMEN . £X 8F  AEGL Y

Constantly make [the] people not know [and have] no desire, make [those] now [who have] wisdom, dare not
act.

MWD
EEREMTA - Bk - AFE -

Line 6
HESAINE °

Act [through] non-action, thus nothing [is] not managed.

MWD
#H Mo BERA

No action, on, that is all, thus nothing [is] not managed.

Chapter 4 FEME

Line 1
P MAZ - A& -
[The] Dao is [like an] empty utensil, yet [in] use [it is] not filled.

MWD
B MAY  ABED -
[The] Dao is [like an] empty utensil, [it] has not [been] filled.

45 In the MWD version A, shéng E2 (sage) is shéng B (sound).

46 In the MWD version A, these three words are not there. In the MWD version B, qi E (his, her, its, their) is qi JT (this is
an archaic word and means “his,” “her,” “its,” or “their”). In the MWD versions this character difference is very common. I
will continue to underline it but will not mention it any more in the comments after this chapter. It is unclear if qi is referring
to the sage or referring to others, therefore, I have chosen, “the” as the translation, as it is more generic.

7 In ancient Chinese, when there is one character followed by a zhé¢ &, which is then followed by a few words and then a
y& th, it is the first word before the zh&, which is being defined. In line 5, fi X is translated as “now.” The sentence infers
that it is nearly a rule in the way that those who have wisdom will dare not act.

48 The character z&é Bl in Chinese is very important and can be difficult to translate into English. It is used throughout the
Daodéjing as a conjunction to indicate cause and effect. It could therefore be translated as “thus” but this word seems too
weak, as the cause and effect that z¢é refers to is something that is more concrete like a law. As I have been unable to find one
word in English that seems to fit, [ use “thus,” “because,” or “so as to become.”

49 Chong 4 means to “infuse.” This word has connotations with zhong 58, which is a “small handleless cup.” The
assumption in the context of sentence is that this character chong is referring to emptiness.

30 In this case hud 3% has no specific meaning and is used as a conjunction.
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Line 2
e PPEY IR -
[Like an] abyss ah, [it is] like the ancestor [of the] ten thousand things.

MWD
RS - IEEM TR -

Line 3
WEERS - BRHEL - AEDY - FHEEE -
[1t] subdues the sharp, unties the entangles, harmonises the bright [and is the] same [as] the dust.

MWD
ME - BES MEY - BEE -

Line 4
'S P -
Deep ah, [it is] like [it] perhaps exists.

MWD
BT - 457 -

Line 5
EAH#EZF  RFEZE -
I [do] not know whose child [it is], [its] form precedes God.

MWD
EXATHZTH  SH% -

Chapter 5 £HhE

Line 1

KA - UBNASH > AR - LEBgLASH -

[The] sky [and the] earth [are] not benevolent, so [they treat the] ten thousand things to be (like) straw dogs, [the]
sage [is] not benevolent, so [he treats a] hundred surnames®® to be [as] straw dogs.>

MWD
KA UBYMRSE - BOAAT BB A859 -

5! In the MWD, x1 5 is always he M.

52 In MWD version A, si f&l (like or similar) is shi #8 (start) and in version B, it is f&, and is most likely pronounced yi and
means “foolish” or “static.” Maybe something is static just before it starts. This same change is made in line 4.

33 In the MWD version A, yuan i (deep pool, profound, deep) is xido i (deep and clear water).

54 In the MWD versions A and B, cud # (subdue) is cud # (a file).

55 In the MWD version B, rui #¢ (sharp) is dui 5% (exchange).

3¢ In the MWD version B, fén #7 (entangled) is fen 25 (fragrance).

57 In modern Chinese the character hud 3% is a conjunction and means “or” but in this case it can mean “perhaps”.

In Chinese biixing BH# directly means a hundred surnames, family or clan names but indirectly means “the common
people.”

% In this chapter, the idea of “straw dogs” appears to be introducing a core concept within the Ddodéjing as that of living
naturally in the way nature intended by not interfering and accepting that by not interfering with nature, nature can seem to be
very harsh. The sage understands the harshness of this principle but still adheres to it.

0 See n.45.

6! In the MWD version A, xing % (family name) is xing & (pay a visit to one’s parent or inspect or examine).

58
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Line 2

R Zf - EBESETF - E - MARE? ¢ &) - A%y -

Between [the] sky [and the] earth, it [is] like [a] bellows. Empty, yet [it is] not exhausted, moving, yet more
[goes] out.

MWD
R 2@ - THECRSEY - E - mAE - 8 mal -

Line 3
ZECEE - AP -
Lots [of] talk®” [is to be] quickly poor, [it is] not like abiding [by the] centre.

MWD
SEEE  FAETRD -

/7,

Chapter 6 EAE

Line 1
BOSHAIE - BB -
[The] valley spirit [does] not die, [it] is called [the] profound female.

MWD
AT - 2Bt -

Line 2
Z4EZF - BREBRMAR -7
The gate [of the] profound female is called [the] root [of the] sky [and the] earth.

MWD
HEZPS . EBRIIAR -

Line 3
wmrREE  RZAH -

Continuously [it] seems [to] exist, [in] use [though, it is] not diligent (consumed).

62 In the MWD versions A and B, qii JE (to exhaust) is gli J& (to exhaust).

5 The Guodian uses the exact same characters as these four.

In the MWD versions A and B, yi &L (more) is yi BJ (consent or approve).

In the MWD version B, you 8 (just as or like) is you BA (plan or scheme).

% In the MWD versions A and B, yan = (talk) is wén & (hear).

¢ Yan = can mean talk or speech.

% In this case gii & is not the simplified version of gii . The character gli is an ancient character from shang oracle bone
script itself. In the MWD versions A and B, git & (valley) is yu ;& (bath, wash or bathe. It is most likely an alternate form
of gi).

% Both MWD versions A and B use weéi & (stomach and is an alternative form of weéi) instead of wéi 8.

70 The character pin & is a type of generic female adjective added to words like chicken and horse, in the way that when
added, these words become, hen and mare.

71 As the Dao produced everything, Liozi uses feminine similes such as, the valley spirit, the profound female and the
mother to represent it; water runs to the bottom of the valley and new life comes forth. For example, chapter 20, line 8: I
alone [am] different [from other] people, because [I] treasure feeding [on the] mother. Chapter 10, line 5: [in] opening [and]
closing [the] sky’s gate, can [you] be [the] female? Chapter 28, line 1: know the male [but] abide [by] the female. Chapter 61,
line 2: [a] females constantly can [with] stillness defeat [the] male.

72 In the MWD versions A and B, mian #% (continuous) is xian % (district or prefecture).

73 In the MWD versions A and B, qin #) (hardworking) is jin 2 (barely or merely. It can also mean clay).

64
65
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MWD
Bl > TEG > BLE -

Chapter 7 £+E

Line 1

AEMA - KPR BERBAE - LEABSE: - 8 BeR4%E -

[The] sky [lives] long, [the] earth [is] old. [The] sky [and] earth [are] so able [to live] long and [be] old because
they [do] not live [for] themselves, therefore, [they are] able [to] live long.

MWD
ARMA - R ZFrABERBEAE - LEABLEN - 8 - seRE -

Line 2

B BABPHTS - MB% - SNEE - BT - JELIEBEIIT 7 - & - BERETL -

So, [the] sage [puts] his body behind, yet [his] body [is in] front, [he puts] his body [on the] outside, yet [his]
body lives. [Is this] not because he [is] not [for the] self? Therefore, [he] can complete himself.

MWD

EL - BAEBTE  MB% - SES - MBE” - MEE - MBF - ALESENE - & - sEmET -

So, [the] sage [puts] his body behind, yet [his] body [is in] front, [he puts] his body [on the] outside, yet [his]
body [is in the] front, [he puts] his body [on the] outside, yet [his] body lives. [Is this] not because he [is] not [for

the] self? Therefore, [he] can complete himself.

Chapter 8 £/)\E

Line 1

EEBEOK . KSHEY - AFE -

Superior goodness [is] like water, water [is] good [at] benefiting [the] ten thousand things because [it does] not
contend.

MWD
FEIK  KERBY - B -

Line 2
BRANZFTRE - 8 88 -
All [its] dwellings, people [find] ugly, therefore, [it is] almost at [the] Dao.

74 The characters sudyi FTI are used to introduce a clause of result, which is preceded by a clause of reason. Potential
translations could be “therefore,” “because” or “as a result of.” I prefer to use “so” because in this paper gu #¥ is always
translated as “therefore.”

75 In the MWD version B, hou & (back) is tui & (to move back). In the MWD version B, it is rui %
edge of a body of water )

76 The character qi H can also be used as “his” or “her.”

77 The character yé 7B, which is normally pronounced xié, is a grammar word that classically denotes a question.

8 In the MWD versions A and B, yé 4B is yi B (this word can mean “carriage” but in this case it is used as a grammar
word, it seems to be used in the same way as y¢).

7 In the MWD version B, these six characters are added.

80 In the MWD version A, rud % (as if, like) is zhi & (rule, manage, govern) and in the MWD version B, itisra  (as if,
like).

81 In the MWD version A, zhéng 5 (contend) is jing &F (still), in version B it is the same as the Wang Bi . This is the
same in line 4.

82 The character ya /% is another grammar word that can mean “in,” “at,” “to,” “from,” “by” and “then.” Throughout this
paper I try to find the appropriate word for the sentence and do not follow any strict rule of just using one translation.

(tiny, small, the
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MWD
EBAZFES . i - SRS -

Line 3

FEt SR BECYM . S5E - ESh 0 =6 BER -

[A] good dwelling [is with the] earth, [a] good heart [is an] abyss, good partaking [is] benevolent, good talk [is]
trustworthy, good uprightness [is done with good] management, good affairs [are handled with good] abilities,
good activities [are done with good] timing.

MWD
FEt . OER FPEX > SYEE - ESA 0 =6 BER -

Line 4
KM - AF - |-
t86 87

Now, only [because one does] not contend, therefore, [one does] not [commit any] fault.

MWD
EXT - v

Chapter 9 ENE

Line 1
F8 . m&EZ - AMERS -
[To] hold, yet fill, it [is] not like before.

MWD
B AT FETID -

Line 2
O MR 2 - KRR -
[To] temper, yet sharpen, [it] cannot [be] preserved [a] long [time].

MWD
#® mar  FOREM -

83 In the MWD version B, wi 58 (dislike or loathe) is ya B2 (inferior).

84 In the MWD version B, ytishanrén B321" (good partaking [is] benevolent) is ytshantian ¥ZX (good giving [is like the]
sky) and the MWD version A, these characters are omitted. In the MWD version A, rén Jhi (abyss) is xido j# (deep and
clear).

85 In the MWD version A, yan 5 (speech)is yii F (give).

86 The character wa #& is commonly used in the Ddodéjing. It can mean either, “no/not” or “emptiness.” For example,

chapter 28, line 2, wiji #&MR (utmost emptiness) and chapter 11 are all examples of wi being used as emptiness. In wiyu
AN (no desire), and wiming &% (nameless) for example, the wii means “no.’

87 Using this idea of buzhéng /~F or non-contention is a quiescence. See chapter 68, line 1 and 2.

88 In the MWD versions A and B, chi $¥ (hold or grasp) is dian 18 (the tip of a tree).

8 In the MWD version B, ruoqi &H (like it) is raqi 07T (like it).

% The character ¥ can have different meanings depending on the tone and is normally pronounced “chuai.” But in the
context of this sentence it is pronounced “zhul” and means “to strike.” In the MWD version B, this character is duan R
(forge or temper, as in forge metal). In the Guddian it is, tuan i (rapids or rushing water).

%l In the MWD version B, rui #2 (sharp) is ylin 0 (suitable, allow, fair) and in the Guddian it is qtn ¥ (crowd, group or
measure word).

92 In the Guodian these four characters are: Ji - AL,

% In MWD versions A and B, bdo fR (protect or defend) is bio % (preserve or nurture) and in the Guddian it is the same
and Wang Bi .
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Line 3
ThWE - BEZRES -
[To] fill [a] hall [with] jade [and] gold, [there is] no capability [to] guard [it].

MWD
SRR BTAETH -

Line 4
ﬁEE% ﬁlﬁmﬁw ’ QEE% °

[To] be rich, yet proud, [brings] self-loss [and] its [own] blame.

MWD

E% ’ ﬁlﬁm‘% ’ g%#%ﬁ °

Line 5

hZESR - R¥2E” -

[After a] deed [is] satisfied (finished), [the] body withdrawals, [this is] the sky’s Dao.

MWD
hEER™ X7t -

Chapter 10 +E

Line 1

B BRI — - AEVRT -

[Can you] bring [the] ethereal [and] corporeal souls!®® together [as] one [and are you] able [to do it with] no
separation?

MWD
HWERN—  EBET -

Line 2
ERBR  EERT -

Concentrate [your] energy (breath) [to] attain softness, can [you be like an] infant?!%4

MWD
SRUFT - EBRT -

% Depending on the context this character shdu <F is either translated as “abide” or “guard.”

%5 In the MWD versions A and B, mintang J®Z (full hall) is yingshi Z2Z (full room).

% In the Guodian, fu E (rich or wealthy) is fu & (good fortune or good luck)

In the Guddian, jido B (proud or arrogant) is gido & (tall, lofty, proud).

The character tian 95 is normally translated as heaven but a more appropriate translation is probably “sky.”

The characters: tianzhidao X738 ([the] sky’s Dao) appears in chapter 73, line 4; chapter 77 line 1 and chapter 81, line 5.
When zhi 7 is behind a word, the zhi 22 can be translated as “the” and then put in the front of the English sentence. In this
way the translation is more direct. An indirect translation of this line may be “this is the way of the Dao.”

100 In the MWD version A, tui & (move back or retreat) is rui 9 (edge of the water).

101 Tn the MWD version B, zai & (to carry or hold) is dai & (put on or wear).

102 In the MWD version B, #& is f5; both are pronounced “wii” and mean “no” or “not.” This is the same in lines 4 and 6.
103 In Chinese medicine there are five spirits stored in the five yin organs which can have an effect on emotions and
psychology. The p6 B2 (corporeal soul) is stored in the lungs (and dies at death). Its counterpart is the hiin B (ethereal
soul), which does not die at death and is stored in the liver. It is commonly thought that the word ying 2 is another version
of the word hun, even though there appears to be no substantial evidence for this.

104 This may be the earliest mention of some form of breath training in China, where Loz indirectly recommends to breath
like an infant, which probably means to breath naturally.
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Line 3
HEIOSFRZXE . BEMETF -

[In] cleaning [and] eliminating [the] profound inspection, can [you have] no blemish?

MWD
BRZRE . BEEET -

Line 4

BERAE - BEEAT -
[In] loving [the] people [and] managing [the] state, can [you do it with] not knowing?

MWD
FRIEHE - BT -

Line 5
APIFSE - RERUET -
[In] opening [and] closing [the] sky’s gate, can [you] be [the] female?

MWD
KPR - BERIEE -

Line 6
FREIE - BEEHTF -
[In] understanding [the] four reaches (everywhere), can [you do it with] not knowing?

MWD
BIEME - BEBLAT -

Line 7
27 BZ-E£ MAE B MAEY. B MAE BHRXE-

Produced [and] raised.!'® Produce, yet not [to] have, [to] act, yet not depend [on], [to] grow, yet not [to]

slaughter. [This] is called profound quiescence.!!!

MWD
£y By A - B THEN - RERE - 2

Chapter 11 +—

Line 1
=R BER . AECA -
Thirty spokes together [make a] single hub, by its emptiness, [the] vehicle has use.

105 Tn MWD versions A and B, di #& (to clean, wash or cleanse) is xiii 1§ (repair or cultivate).
p

In the MWD versions A and B, lin & is jian &, which can both mean “inspect.”
In the MWD version B, zhi J& (govern)is gua & (the pointed end of an arrow).
The MWD version B uses qi B{ instead of kai , they both mean “open.”

In the MWD versions A and B, these four characters are omitted.

106
107
108
109
110

[to] slaughter. [This] is called, profound quiescence.
1 In terms of the meaning of dé, see appendix 1, pg. 163.

In chapter 51, line 5, we have the same words: produce, yet not [to] have, [to] act, yet not depend [on], [to] grow, yet not

12 In MWD version B, in line 7, bu A is fii ¥ and wei 38 (called) is wei B (stomach, which can also mean “called”).

113 In MWD versions A and B, sanshi =+ (30)issa # (30).

114 In the MWD version B, fu & (width or hem/margin) and gong £ (common) are bi & (wooden board) and téng [&

(alike or together). Both fi1 f& and bi 1& are clearly trying to refer to fii; spokes (of a wheel).
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MWD
AHiiEE—5 - B . BE2 A -

Line 2
HEEDI e - EHE  BRZH -

Mould clay so [as to] make [a] vessel, by its emptiness, [the] vessel has use.

MWD
E - MHR - EHE . FERTH -

Line 3
EFRRENAES  EHE BEZH-

Chisel [a] door [and] window, so [as to] make [a] room, by its emptiness [the] room has use.

MWD
#ENR# - BHR  ARZAMD -

Line 4
W BZRAER - mZLUIBA -1

Therefore, [in] having, so [lies] the benefit, [in] emptiness, so [lies] the use.

MWD
W BZUERN - \mZUAA -

Chapter 12 +_F'

Line 1
TSP ABEs

[The] five colours cause [a] person’s eyes [to go] blind.

MWD
EEINCEE

Line 2
BLAEE

[The] five sounds cause [a] person’s ears [to go] deaf.

MWD (see line 4)
BMEEEME - AT -

Line 3
Faly NS NEE -3

[The] five tastes cause [a] person’s mouth [to go] bland.

115 Tn the MWD versions A and B, yiwéishi L{IZ3Z (so [as to] make a room) is omitted.

116 In this chapter Loz is comparing the opposing characters of you 78 and wii #%; sometimes translated as being and non
being, in that they are like two faces of the same coin. The idea of duality is used throughout the entire Daodéjing. For
example, chapter 1, line 4: these two [come] out [the] same, yet [are] named differently, both [are] called the profound.
Chapter 2, line 2: therefore, [to] have [and] not [have] mutually create, difficult [and] easy mutually become, long [and] short
mutually shape, high [and] low mutually lean, voice [and] sound mutually harmonise, front [and] back mutually follow. The
idea of wawéi &%y is also an idea of opposites with wi being the nothing/ness and emptiness, while wéi 4 is action,

movement or activity.
17 In chapter 12, we find the MWD versions in a different order.

18 Tn the MWD versions A and B, ling ¥ (cause) is shi £ (make) and is the same throughout the chapter.
19 Tn the MWD version A, this line reads, i AE AR ([the] five colours make [a] person’s eyes bright).
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MWD (see line 5)
BSzE ®BAZTH -

Line 4
StBEEmYI 2% - A0EIT

Galloping horses (horse racing) [and] hunting cause [a] person’s heart [to] go mad.

MWD (see line 3)
AKBEAZ O3 -

Line 5
#HISZE SATTWH-
Hard [to] get goods cause [a] person [to] do harm.

MWD (see line 2)
AEGAZHE -

Line 6

2l BA - BEARE  # EHHUL -

So, [the] sage does [with his] abdomen'?! [and does] not do [with his] eyes, therefore, [he] leaves that [and] gets
this.

MWD

SDL. BA - At Bl ASE 8 AR W2

So, the sage, manages [by] doing [with his] abdomen and not [with his] eyes, therefore [he] leaves that, yet [he]
gets this.

Chapter 13 £+=E

Line 1
EPEEE  BREBES -
[Take] favours [and] humiliations like surprises, value great troubles like [the] body.

MWD
EEEE EARES -

Line 2
WEEEEE -
What [is] called [take] favours [and] humiliations like surprises?

MWD
AeBEEEE -

Line 3

ERN BZEE RKIZIEE ZREEEE -
Humiliations are below (disgraces), [to] get [them is] like [a] surprise, [to] lose [them is also] like [a] surprise,

120 Tn the MWD versions A and B, tianli¢ B8 (go hunting) is tianla FHE& (the first character is a field, the second can
mean cured meat, or the end of year sacrifice that took place shortly after the winter solstice).

121 The abdomen probably refers to the stomach, and is a simile that means, all one needs in life, is to have enough food to be
satisfied. The eyes are probably a simile for desires. See chapter 3, line 4: so, [the] sage manages [by] emptying the heart,
filling the abdomen, weakening the will [and] strengthening the bones

122 Tn the MWD version A, these last six characters are: £ - Z<8E B Itb. They have the same meaning,

123 In the MWD version A, chéng BE (favour) is long HE (dragon), in the MWD version B it is long 7 (lane or alley).
This variation is the same throughout the chapter.

124 Tn the MWD version A, hé fa] (what, which) is ké & (harsh or severe).
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[this] is [what is] called [taking] favours [and] humiliations like surprises.

MWD
BZAN  BZER KZEE =ZBEREE -

Line 4
WREARRES -
What [is] called value great troubles like [the] body.

MWD
IBEARES -

Line 5

EFMUBEAREE  BREBAE  REEE  EROZE-

[Because] I so have great troubles, [so] I have [a] body, if I [did] not [have a] body, what troubles [would] I
have?

MWD
EFUAARRE  REBST  RERS  #B0R -

Line 6

W BUBARXT  HAFPXE -

Therefore, value [the] body as [though it was like everything] underneath [the] sky (world); as if [everything]
underneath [the] sky could depend [on it].

MWD
W BRERAXT - BULEET -

Line 7

UBH/BXT - HAFE*XT -

The body is [like everything that is] underneath [the] sky (world); as if [all that are] underneath [the] sky could
be entrusted [with it].

MWD
NEBET - LALSET -

Chapter 14 £+ M=

Line 1

RMZAR » FEHYRS . BZAH > BEF'Y - 024G BEM -

[To] look [but] not [to] see [is] called disappearing, [to] listen [but] not hear [is] called rare, [to] struggle [but]
not get [is] called faint.

MWD
By MHE SvEAM - By BN SV2EF 52 MRS S2A=-

125 In the MWD version B, ji & (depend on) is tu6 2= (a sack or type of bag that opens on both ends).

126 In the MWD versions A and B, tud #E (entrust)is ji & (depend on).

127 The characters yué F] and weéi 35 can both mean “call/ed,” “name/d” or “speak/spoke.” These translations are used
except when it says mingyué & FEl; in this case “named” is always used for the translation, as the character ming % means
“name.”

128 1t is interesting to note that the character yi 38 means to “wipe out” or “exterminate” or “non-Han Chinese (barbarians)
in ancient Chinese. In the MWD version A and B, yi 38 (wipe out) is wéi i (tiny).

129 In ancient Chinese xI % means “a little.”

130 In the MWD versions A and B, the character b6 ## (fight or combat) is hiin & (dark or dim). In the MWD version B,
this hiin is preceded by a d¢ 1Z.
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[To] look, yet not see, [the] name [is] called faint, [to] listen, yet not hear, [the] name [is] called rare, [to] console,
yet not get, [the] name [is] called disappearing.

Line 2
=% > AOIHGEED? - W B -me— -

These three cannot [be] closely questioned, therefore, [they] mix and become one.

MWD
y—%  FOEi - &R TA—-

Line 3
H AR - AR -
Its top [is] not bright, its bottom [is] not dark.

MWD
—Z HERE HTFR-

[The] one, its top [is] not confused, its bottom [is] not dim.

Line 4

ABAES . Aol - BEREREY - ERERZR  BYZZ - ZBBHK -

Restraining [and] restraining, [it] cannot [be] named, again [it] returns to nothing, [it] is called the formless form,
the image [of] nothing, [it] is called dim [and] indistinct.

MWD

BB FOU%  ERREY  2EERIR  BY22  2EBERZ -

Searching [and] searching ah, [it] cannot [be] named, again [it] returns to nothing, [it] is called the formless form,
the image [of] nothing, [it] is called abstruse [and] distant.

Line 5
MWZARHEE  BrARHE -

Welcoming [it and you still can] not see its head, following [it and you can] not see its back.

MWD
B MYRRHE 0 IARHE -

Follow [it], yet [you can] not see its back, welcome [it], yet [you can] not see its head.

Line 6
MEEZE - DHSZE -

Grasp the ancient Dao, so [as to] have [it] driven [into] the now.

131 Tn the MWD version B, ming %4 (name) in this sentence is ming @5 (life) in this chapter.

132 Tn the MWD versions A and B, zhijié 2{5% (to cause questioning) is zhiji 25t (reach a plan or strategy). A translation
for zhi is omitted in this line.

133 In the MWD version B, the character jido B (bright) is mio 2 (deceive or confuse), in the MWD version A it is shou
YT (receive, collect, restrain, contract or put away).

134In the MWD buméi AR (not dark) is buhii A7& (not all of sudden or no neglect).

135 The character shéng #E means “restraining,” Liozi may have chosen this character in the way the Dao restrains itself
from being seen. In the MWD versions A and B, another character is used, which is xin =; in ancient China, this was a unit
of measure equal to about 8 inches, it also means “search,” “look for” or “seek.”

136 In the MWD version B, hii #2 (dim) and huing % (indistinct) are hii 7R (all of sudden or neglect) and wang &
(distant). The character wang is especially difficult to translate but probably means in the context of this sentence, “to gaze
into the distance,” therefore, the translation is distant.

137 In MWD version B, suizhi [§2 is yingér 3.

138 In the MWD versions A and B, gii &5 (ancient) is jin < (modern or present day).
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MWD
HOZHE, UHSZH.

Grasp now the Dao, so [as to] have [it] driven [into] the now.

Line 7
BEANT YR - EBRBERT ©
[To be] able [to] know [the] ancient beginnings is called [the] chronicles [of] Dao.

MWD
LS - REER -

Chapter 15 5+HE

Line 1

HZERTE - HYPZIEH ¥ RATE - R AT - - mAZE -

The ancients [who were] good [at] being scholars, [were] faint, mysterious, profound [and] open, [they were so]
deep [you] could not know [them]. Now, only [because you] could not know [them], therefore, [T am] compelled
to [describe their] appearance.

MWD

BZOREE  MPZE > ZADE - KiE - ATE > 8- BRZE

The ancients [who were] immortal [were with] the Dao, [they were] faint, mysterious, profound, reaching, [and
so] deep [you] could not [know their] will. Now, only [because you] could not [know their] will, therefore [I am]
compelled to [describe their] appearance.

Line 2

SIS LI 0D . EBIN - 1S HEE - %S HEKCZBEY . s . mx
BE o IEISAD L HERISM RIS L HEE o

Hesitating, like crossing [a] river [in] winter. Irresolute ah, like fearing neighbours [on] four [sides]. Dignified ah,
like [being a] guest. Contaminating (dissolving) ah, like ice [that] will release (melt). Honest ah, like simplicity.
Vast ah, like [the] valley. Mixed ah, like muddiness.

MWD
BB TELHK - BT TERIE - BT TEE R HEEME U TR &

139 Towards the end of the Zhdu dynasty there was a formal set of four occupations: shi &= (scholar), nong % (farmer),
gong L (craftsmen) and shang & (merchants).

140 In the MWD version B, tong 38 (open) is d4 3 (reaching).

141 In the Guddian these four characters are: #JEFEZIZE (must not indulge [in] profound reaching).

142 In this sentence, the MWD versions A and B, shi # (know)is zhi & (will).

143 In the Guodian, these last five characters are 21 - ZE'JZ'L‘\E (so [as] to be lauded).

144 In the MWD, lines 1 and 2, yu ¥ (hesitant) is ylii £2 (await) but some versions also put this in the Wang Bi. It is
unclear which is correct for the Wang Bi.

145 Yan 55 (used in a rhetorical question).

146 In the MWD version B, chuan JI| (river) is shui 7K (water).

147 In the MWD version B, you i (just as, like) is you Bt (plan or scheme).

148 In the MWD version B, yan {& (dignified)is yan B (strict or stern).

149 In the MWD versions A and B, bing 7K (ice) is ling /& (thick ice)

150 Tn the MWD versions A and B, shi ¥ (release) is z¢ £ (pond).

151 In the MWD version B, diin 2{ (honest) is hun & (mixed), if pronounced with the a different tone, hiin means “muddy.”
It seems both could be used but I chose mixed as the primary meaning.

152 In the MWD versions A and B these lines are flipped in order.

153 In the MWD version B, kuang & (Vast) is zhuang H% (village).

154 In the MWD versions A and B, gii & isyu & (to bathe in the sun or wind).

155 In the MWD versions A and B, htin J& (mixed) is chiin & (spring).

156 In the MWD version A, pii # (simple) is wo 12 (tent).
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M - JTEE - 320 - TTEA -

[It 1s] said: awaiting ah, like crossing [the] water [in] winter. Planning ah, like fearing neighbours [on] four
[sides]. Strict ah, like [being] a guest. Contaminating (dissolving) ah, like thick ice [in a] pond. Turbid ah, like
simplicity. Spring ah, like muddiness. [A] village ah, like [the] valley.

Line 3
BB ZIRA -
What [is] able [to change] muddy [water], so [that it is] gradually still?

MWD
B - TR R -
[1f] muddy [water is] stilled, [it will] gradually [become] clear.

Line 4

HEER LR B 2R -
What [is] able [to turn] quiet [into] old (continuous) movement [that] gradually [produces] life?

MWD
R HE 2 R -

Line 5

RIIEERE - A& - KIE - A&DS . B BEROARHTA -

Protect this Dao [and do] not desire [to] fill [it], now only [because you do] not fill [it], therefore, [you are] able
[to] hide [it and] not complete [the use of it].

MWD

RUItEs - ARE - KM - A8 BB BEML - AR -

Preserve this Dao [and do] not desire [to] fill [1t] now only [because you do] not desire [to fill it], so [you are]
able [to] ruin it, yet not complete [the use of it].

Chapter 16 £1+E

Line 1
BB - FEE -

Arrive [at the] utmost void, abide [by] genuine stillness.

MWD
et - SR .

Line 2

BYLIOE - BUEE - k- MRS SERER - BRES 286G - Eo0E - MEER -

[The] ten thousand things work together, I [just] observe [their] return. Now, things [are] multitudinous, each
[will] return [and] enter its root. [To] return [to the] root [is] called stillness, [which] is called [a] return [to] life.
[A] return [to] life [is] called [the] constant, [to] know [the] constant [is] called brightness.

MWD
BYE  EUEEEN - K SERRERHES - BESES - B0 Bt N 480

157 In the MWD versions A and B, béo fR (protect) is bio & (preserve)

158 In the MWD version A, ying &8 (full) is yu #% (desire).

159 In the MWD version B, bi # (hide)is bi il (ruin).

160 Both the x@iji EE# and wiji #EMR can be quite close in translation. The character xi could be translated as “void” (as in
an empty space). Whereas wu could be translated as nothingness (in the way that there is “no” thing) or emptiness.

161 Tn the MWD version B, dii £ (genuine) is di B (supervise or direct), in the MWD version A, it is bifio %= (exterior).
162 In the MWD version A, jing &% (still) is qing 15 (emotion sentiment, feeling).

163 In the MWD versions A and B, bing Il (together) is pang 3 (close by).
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Line 3

AT =7 X - HES - BHA - ABE - £T5KR - XTHE - B - R'45 ARG -

[To] not know [the] constant [is to] absurdly do inauspicious [things], [to] know [the] constant [is to be] tolerant,
[to be] tolerant [is] to be fair, [to be] fair [is] to be kingly, [to be] kingly [is] to be [like the] sky, [to be like the]
sky [is] to be [like the] Dao, [to be like the] Dao [is to last a] long time, [and to the time he is] without [a] body,
[there is] no danger.

MWD

AHET - TISEXC . MES - B5A - AhE - £T5K - XJhE - B - 25 A4
Chapter 17 £++E

Line 1

XL FTHBY BER-BMEZHR B2 HR . 6% -
[A] great ruler [is one that the people] below [him only just] know [that they] have [him as a ruler], next [is to]
love and praise [him], next [is to] fear [him] [and] next [is to] insult [him].

MWD
AE FaAY 2R BB BHER BEv.HF 8-

Line 2
BAEE BAEE -7

[To] not [have] enough trust [is to] have no trust.

MWD
EARL  AAEH-

Line 3
&

=
=E=°

Leisurely ah, those valuable words.

MWD
WA - EEE
Planning (carefully) ah, those valuable words.

Line 4
IS BUEBRENR -7

[To] accomplish [and] succeed [in] affairs, [the] hundred surnames all say, “I [am] natural.”

MWD
RINEE  MEEEREA -

164 In the MWD version A, méi 38 (not have) is wi ) (it most likely meant “no” or “not” during this period in history).

In the MWD version B, wing % (absurd) is mang T (edge of a knife).

In the MWD version A, xTong IX| (inauspicious) is xtong 7 (fearful or act of violence).

167 In the MWD versions A and B, tai X (great) is da X (big).

168 In the MWD versions A and B, wii & (insult) is mii & (mother).

169 In the MWD version A, yan % is an 2 (but in this case has the same use as in an), in version B it is an %2, in the
Guodian itis an % (in this case it is an adverb used in a rhetorical question).

170 Here we see the grammar word yan % again, but in this case it doubled up. What this indicates is an affirmative tone.

17 In the MWD versions A and B and in the Guddian, you & (leisurely) is you EX (scheming, planning).

172 For a discussion on zirdn B#A (nature or natural), see appendix 1, pg. 166.

165
166
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Chapter 18 £+ )\E

Line 1
KiERE BAlL&E-

[When the] great Dao [is] disregarded [there is] benevolence [and] righteousness.!”?

MWD
W KEE - ETECE -

Line 2
E8H . ARG -

[When] wisdom [comes] out [there is] great falsity.

MWD
ME2LH - =BG -

Line 3
NERAR - BEE -
[When the] six blood relations'”” [are] not [in] harmony, [there is] filial piety [and] parental affection.

MWD
NERA] - BEEE -

Line 4
Bl'OXRERE - BRYE
[When the] state [and] royal house [are in] darkness [and a] mess, [then there are] loyal ministers.

MWD

BEIRERE - FAEE -
Chapter 19 £+ NE
Line 1

mERE  BEAEE -
Terminate [the] sages [and] abandon wisdom, [the] people [will] benefit [a] hundred times.

MWD
‘Iz RAEES -

Line 2
BLCEER REZHES .

173 This line maybe understood in the way that as soon as someone has expensive goods, he or she must protect them from
robbers.

174 Here we see the character gii # (therefore), meaning that this chapter clearly follows on from the previous one.

175 In MWD version B, this is an Z. The same change is made throughout the chapter.

176 In the MWD version A, huizhi 2% (intelligence and wisdom) is zhikuai 1R (knowledge and cleverness), in version
B itis zhihui #1& (knowledge and wisdom).

177 If not a direct translation the six blood relations could just be understood as family.

In the Guodian, gin #% (relative) is xin T (new).

179 In the MWD version A, xido Z (filial piety) is xit & (raise).

180 In the MWD version A and the Guddian, gué B (state) is bang B (state).

181 In the MWD versions A and B, zhong & (loyal) is zhén & (loyal) and in the Guddian it is zhéng 1E (upright).

182 See n.45.

183 In the MWD version A, béi f& (times as a multiplier) is fu & (to carry on ones back or be defeated).

184 Seen.179.

178
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Terminate benevolence [and] abandon righteousness, [the] people [will] return [to] filial piety and parental
affection.

MWD
BICER, MREER.

Line 3
wIHEF) - BWE

Terminate skilfulness (cunning) [and] abandon profit, [then there will be] no bandits [and] thieves.

MWD
BIER - EHES -

Line 4

=% DUBXARE  # - BB BREHE . DPAEN -

These three [are] not enough to be [a] doctrine, therefore, have [an] affiliation [with] seeing [the] plainness,
embracing simplicity [and] lessening [the] self'®” [with] few desires.

MWD
=5t LANEKR - 8- SZEME - BRI D 85K -

Chapter 20 5 _+E

Line 1

BEREE - W 2B . ARELE - BOVEE . AFEEE - AZFE . FORE -

Terminate study [and there will be] no worries, yes [to an elder] and yes [to a younger person],'*® how much
difference [is there]? Good and evil, how different [are they]? [What] the people so fear, [you too] cannot, not
fear.

MWD
BELOE s ARRLE - ZHEEY  HRETE - AZFRE . FRILUREA -

Line 2

e HORRE - MARER - NF9KE - NBEFE - AT - HARJ - WBRZRE 197 -

[A] desolate [wasteland] ah, it [does] not end! All [the] people [are] prosperous, like enjoying (feasting)
[themselves after the] great ox sacrifice, like ascending [the] platform [in] spring. I alone [am] anchored ah,
[with] no omens, like [an] infant [with] no laughter.

185 In MWD version A, ci Z (kind or loving) is ci %4 (now).

186 Sometimes Chinese sentences are backwards when compared to English, therefore, in some translations such as in this
line, I have had to flip the words at the back to the front.

187 This idea of lessening the self may be the earliest mention in China of an ego-like concept. Sometimes this sT Fh
character is translated as “selfishness.” If we look at chapter 7, line 2 we can see that the character sT #\ cannot means
selfishness and must mean “self” for the Chinese sentence to make sense.

188 yu B3 can be translated as “and.” Yl can sometimes expresses doubt and is sometimes translated as “with,” where it
means “to participate in.”

189 Tn the MWD versions A and B, shin 2 (good) is m& 2 (beautiful).

190 W¢i M may have been used by younger generations to answer elders and & PT, may have been used by older
generations to answer younger generations.

191 In the Guddian this is wang T= (to die, to lose, to flee) but is missing in the MWD.

192 Tn the MWD version A, a Pl isa 30 and in version B it is a I, They all mean “ah.”

193 In the MWD version B and the Guddian, ¢ & (ugly) i 1s ya o3 (inferior).

In the MWD version B, huang 3t (desolate) is wang 2 (gaze into the distance).

In the MWD versions A and B, xiing = (enjoy) is xiang #8 (village).

196 Tn the MWD version B, hai % is ké [Z.

197 The character ké [Z (a babies giggle or laugh) is also the alternative form of hai # (child).

194
195
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MWD

B - TARRS - DARER . EMRAE  MELE  BAEE . ki BRSRY -

Gazing into the distance ah, it [does] not end. All [the] people [are] prosperous, like [in the] village at [the] great
ox sacrifice, and ascending [the] platform [in] spring, I alone [am] rich, [with] no sacrifice, like [an] infant [with]
no laughter.

Line 3

@Ese . FBIEMREE - RASBER - MABEEE - WRAZOE -

Exhausted ah, like [having] no [place to] return [too]. All [the] people [each] have excess, yet [ alone [am] like [1
am] left behind. I [have the] heart [of a] stupid person!

MWD
#2200 - YNIRPAER - MAEBER - #3IBHE - HBRAZ LM -

Line 4
TEH0s . RO ARRR - HEEE - MARE - BFIRT -
Confused ah. [The] layman [is] clear, I alone [am] muddled. [The] layman [is] spotless, I alone [am] depressed.

MWD
FEW, EARRE RBEEW. EARE, HBASEW.

Line 7

Be L HER - B - BELE - RABEBL - MIEEMLLES -

Peaceful ah, it is like [the] ocean, [a] wind in high places ah, as if [it] never stops.2? All [the] people [each] have
[use], yet I alone am stupid [and] appear lowly.

MWD

Zm, HEE, B, HEAE. RAERBU, #3RBPITIAER.

Overlooking ah, it is like [the] ocean, gazing into the distance ah, as if [it] never stops.2?” All [the] people, [each]
have [use], my own gate’s origin is lowly.

Line 8
HEOCERA  MERE -

I alone [am] different [from other] people because [1] treasure feeding [on the] mother.2%

MWD
EHBREIRA, MERE.

I alone desire [something] different [compared to other] people because [I] treasure feeding [on the] mother.

198 In the MWD version A, 1&i /& (lazy)is 1éi & (tired) and in the MWD version B it is 1éi £ (tired).

199 In the MWD version A, tud % (as if, like) is i @0 (as if; like) and in the MWD version Bitis yi f& (foolish).

200 Tn the MWD version B, dun 4 (confused) is chiin & (spring) and the MWD version A it is chiin Z (foolish).

201 Tn the MWD version B, st & (customs) is yo 2 (to vend or sell).

In the MWD version B, mén RS (depressed) is min & (which was a name), in the MWD version A it is hin E
(muddled).

203 In some versions of MWD B this line is interpreted as 7&&M - ZE AR - FHEBEEN - EAZEE - BIGEEN.

204 In the MWD versions A and B, dan J& (peaceful) is hii & (overlook or neglect).

In the MWD version A, lido 8 (wind in high places) is wang £ (to gaze into the distance), in version B it is also wang
but in a different script.

This line appears to be referring to the feeling of contentment when one does not have any desires or aspirations.

207 See n. 206.
2

202

205
§E

206

N

% In the MWD version A, wodt & is wiyn SR
209 The mother here probably refers to the Dao.

=1
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Chapter 21 £_+—E&

Line 1
EoE - wERR
The appearance [of the] quiescence [of] emptiness only comes from [the] Dao.

MWD
1EZE  EWEEKE -

Line 2
BZAY) - DR
[If] Dao is [a] thing, [it is] only indistinct [and] only dim.

MWD
BZHY)  HEEHER -

Line 3

Bs . e HRBR  tte . 8% HbEY) -

Dim ah, indistinct ah, [in] its middle [it] has [an] image, vague ah, indistinct ah, [in] its middle [it] has
something.

MWD
RN - L - 4chARE - 2T - R - #hAEY -

Line 4

me - Be . HpAEE  HIgEE  HPARE
Obscure ah, dark ah, [in] its middle [it] has [an] essence, its essence [is] deep [and] real, [in] its middle [it] has
trust.

o

MWD
lé]éIZVH]—J =225my, #rhgEE o, HEHEHE, HhAE.

Line 5

BEAS  HBAE - DEPEEM - SEDFREBEZIREE » UG -

From ancient [times] up till now, its name [does] not go, so [that we may] examine [the] father [of] many
[things]. How [do] I know the condition [of the] father [of] many! [It is] because [of] this.??

EEINT3 : 2 <

210 Kong L can either mean a “hole,” “opening,” “orifice” or “great.” What Liozi meant is unclear, kongdé FL#& could
also be translated as “great quiescence.” Emptiness has been chosen as the translation for kong but could also mean “orifice,”
“open” or “a hole.”

211 In the MWD versions A and B, wéi 1 (only) is wéi [ (only).

212 Tn the MWD versions A and B, huiing 1 (indistinct) is wang 22 and 28 (to gaze into the distance).

213 In the MWD versions A and B, hii 8 (dim) is hii 7& (overlook or neglect)

214 Tn the MWD version A, yio % (obscure) is you B (secluded), in the MWD version B it is you %] (infant, child,
immature).

215 In the MWD version A, ming & (dark) is mmg 15 (cry of a bird).

216 In the MDW versions A and B, jing #5 is qing 35 (ask, invite, request).

In the MWD versions A and B, yu¢ B (examine) is shun JIE (arrange).

8 In the MWD versions A and B, fu & (father) is fit B3 (father).

° In the MWD versions A and B, zhlangzai Ht&f isran 7.

220 Both lines 4 and 5 can come across very confusing but do follow strictly to Liozi’s theme of returning to the source (Dao).
In chapter 47, line 1, we see the same idea as in lines 4 and 5, where Laozi says: without going out [the] door, know
[everything that is] underneath [the] sky, without peeping out [the] window [you can] see [the] sky’s Dao. Chapter 48, line 1,
also follows this same theme, where it says: [for] study daily increase, [for] Dao daily decrease, decrease [and] decrease until
[one] arrives at non-action, non-action, so nothing [is] not done. It appears as though Ldozi maybe saying that by knowing
the Dao, you can know everything there is to know.

2

7
2

2
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MWD
BARE, HEAE, MIERR, EMUHMBHRZR, PUL.

Chapter 22 5 _+ "5

Line 1

HAlZE  A2AE - ZR&E - WEIE - DRIE - 2RI - 2R BAE2—RKX A -

Bent so as to become whole, crooked so as to become straight, hollow so as to become full, harmed so as to
become new, little so as to have, much so as to become confused. So, [the] sage holds [on to the] one [and]
becomes [a] pattern (model) [for everything that is] underneath [the] sky.

MWD
ERRIZ2 - ARIIERS  E20IE - AR - DRIE - BRI - 2 BAR—UBRTH -

Line 2

ABER? . WA ABEE W B A8k W A ABB W K- XIE AF B X
ERER 7 F -

Not self-seeing, therefore bright, not self-existing, therefore clear, not boastful [of one] self, [and] therefore [to]
have skill, not self-important, therefore long [lasting]. Now, only [because he does] not contend, therefore,
nothing underneath [the] sky [is] able [to] contend [with him].

MWD
FER 8 BB FEHE 8- 5. FE& & B B4 8 BEE - KK RE . 4 s
BB -

Line 3

HZPEHAEE  SPESHP - #ME - miEZ -

[What] the ancients so called bent, so as to become whole, how empty [are these] words! ? Sincere [and] whole,
yet [also to] return.

MWD
OZFBH#EE - #EES - MEHRZ -

[What] the ancients so called completely bent, [so] few words! Sincere [and] whole [yet also] returning.

Chapter23 £_+=5

Line 1
FSES W WEALVEH . BOYRALH -

221 In the MWD version B, wing #E (crooked) is wang >t (vast, expansive, deep).

222 Tn the MWD versions A and B, bio # (hold) is zhi ¥ (hold). For this idea of embracing the one, see chapter 10, line 1.
223 In the MWD versions A and B, shi I (pattern) is mu % (in modern Chinese this character means “to attend sheep,” in
ancient Chinese it means “to govern,” it also meant “a government official”).

224 In the MWD version A, quan & (whole) in jin & (gold)

225 In the MWD version A, zhi B (straight) is ding % (fix or stable), and in the MDW version B it is zhéng 1E (rectify,
straighten).

226 In the MWD versions A and B, wa & (low-lying, depression) iswa = (low-lying, depression).

227 In the MWD versions A and B, jian 52 (see)is shi & (look).

228 Tn the MWD version A, zhang &2 (clear) is ming B (bright) and in version B it is zhang ¥ (figured robe of officials).
Some MWD versions have these flipped in order.

229 In the MWD version B, ming B (bright) is zhang & (figured rob of officials).

230 The character i & means to “ask a rhetorical question.”

231 In the MWD version B, qixQi yanzai E)ﬁ SRt is jiytcai 2557

232 In the MWD versions A and B, zhong # (end) is dong % (this can mean “winter,” or is an alternate from of dong 1%
which means “bang” or “thud”).

233 In the MWD versions A and B, zhou ¥ (sudden) is bao % (sudden).
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Nature speaks [a] little, therefore, stormy winds [do] not last [a] morning [and a] downpour [does] not last [the]
day.

MWD
R4 4 BVERLYH  BRALA -

Line 2

ABUEE - Kih - R APPEER - TRPRAF -

What causes this? [The] sky [and the] earth. [The] sky [and the] earth still cannot last long, much less [those
actions of] people!

MWD
B LbH - 4 Ki - TEEER - MRRAE -

Line 3

W EREE BT BARE - BE ERE KT BERK -

Therefore, [in] engaging [with] affairs [and being with the] Dao, [one needs to be the] same as [the] Dao. [To be
part of] quiescence, [one needs to be the] same as quiescence. [To be part of] loss, [one needs to be the] same as
loss.

MWD
B S MEBEE - # - RIRE - BEF  BERE - KF BRK-

Line 4

BAREE  BNESY  BEREE  ENETy  BARKE  KTESFZ -

[To be the] same as [the] Dao [is to] also have happiness [with] the Dao, [to be the] same as quiescence [is to]
also have happiness [with] quiescence, [to be the] same as loss [is to] also to have happiness [with] loss.

MWD
i - e RRTEE - BIWRZ - BIRKE - BINKZ -
[The] same as quiescence, [the] Dao [is] also quiescence, [the] same as loss, [the] Dao [is] also loss.

Line 5
BAES  BAEE -

[When there is] not enough trust, [then there is] no trust.

MWD
HHHE - A -

Chapter 24 £ _+ME

Line 1

+27F . fiI - BE - A7 BRE - ABH . BEE A8 B&KE B BHE A&

[One who] stands on tiptoes [can] not stand, [one who] strides [can]not walk, [one who is] self-seeing [is] not
bright, [one who is] self-existing [is] not clear, [one who is] boastful [of one] self [has] no skill, [one who is]
self-important [does] not [last] long.23

MWD
IRE ORI 4w BEE . FEM . BRE R B&E . \Y BBE . FE-

234 In the MWD version B, pido 3 (whirlwind)is i 2= (tremble or shudder).

235 In the MWD version B, shangbu &R (still not) is érfii MMFH (yet not).

236 In the MWD version B, kuang T (condition or situation) is xiong 7T (brother).
237 In the MWD versions A and B, qi 1& (stand on tiptoes) is chul %% (cook).

238 See chapter 22, line 2 for a very similar line.

239 See n.227.
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Line 2

HEEt - HSBReER - YRz - 8 AEvE - L8 -

In [the] Dao this [is also] called excessive food [and] superfluous appearances. Avoided [by] things, therefore,
[this] has no dwelling (place) [with the] Dao.?**

MWD
HEE  OBRBT  MNESY 8 BNE  BE -

Chapter 25 £_+HE

Line 1

BYNRMOR - ERMAE - VS TS BN - BT AR IUAXRTE -

[There was some] thing mixed becoming, [it was] before [the] sky [and] produced [the] earth, still ah, silent ah,
standing alone, [with] no change, moving cyclically, yet without danger (end), [it] can [be the] mother [of all that
is] underneath [the] sky.

MWD
BYER - SFiE BT BT B AR - s TLIBEHOF -

Line 2
EALNER - F2H - 820 -

I [do] not know its name, the word [I use to] call [it is] Dao.

MWD
ERMEE - F2E

Line 3

MAZBER - KRB - #HE - 2EHK -

[If] forced to name [it], [it is] called great, great [is] called [the] passing of time, [the] passing of time [is] called
far, far [is] called returning.

MWD
ERB/ZBEKX - KBEZ - BHE - 2HR

240 Both MWD versions A and B use zhang & (figured robe of officials).

241 In the MWD versions A and B, xing fZ (appearance) is xing T (behaviour).

242 Tn the MWD version A and B, Dao 38 is yu &% (desire).

243 In the MWD version B, buchlt A& (no dwelling) is fuji /& (no dwelling).

244 Tt is likely that the theory of yin and yang is one that was purely based on the observation of the seasons. Winter cannot
exist without summer and vice versa, the seasons are cyclic, there is hot in cold and cold in hot (in the way night and day
time temperatures vary), when the longest day reached its zenith, then it switches to the opposite, whereby days start getting
shorter. This chapter is discussing this fourth idea of no zeniths, for if a zenith is reached the opposite comes forth. We see
this concept throughout the Daodéjing in various forms. Some examples include, chapter 9, line 5: [after a] deed [is] satisfied
(finished), [the] body withdrawals, [this is] the sky’s Dao. Chapter 15, line 5: protect this Dao [and do] not desire [to] fill [it],
now only [because you do] not fill [it], therefore, [you are] able [to] hide [it and] not complete [the use of it]. Both chapter 32
and 44 use the characters #1E which means “know when to stop,” or “know when enough is enough.”

245 See n.83.

246 Tn the MWD versions A and B, hun ;& (mixed)is kun & (simultaneously), in the Guddian it is chong #2 (insects).

247 In the MWD version B, ji # (still) is xiao & (desolate), in version A it is xiu #& (rich and bright colours or
embroidery).

248 In the MWD version B, lido & (silent) is lido & (quiet or silent), in version A itis mu #2 (solemn or calm).

249 In the MWD versions A and B, tianxia X~ (under the sky) is tiandi Xt (sky and earth).

250 For a discussion on the Dao, see appendix 1, pg. 163.

251 In the MWD versions A and B, shi % (pass or die) is shi %X (this is a type of divining rod).
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Line 4

o BR KRR K FIRK - 2 ENK - MEEE—F -

Therefore, [there is the] great Dao, great sky, great earth [and the] king [who is] also great. Within [the] realm
[there are] four greats and [the] king’s residence?> is one [of them)].

MWD
#BK KRR K A BPBENK - MEE—F -

Line 5

NEM - AR - KAE - BEABEAR -

Man patterns (models) [him-self on the] earth, [the] sky patterns (models) [it-self on the] Dao [and the] Dao
patterns (models) [it-self on] nature.

MWD

N - HUARK - KAE - BABR -

Chapter 26 £_1+E

Line 1
BERER  FRIEE -
Heavy is root [to the] light, quiet is [the] monarch [to the] irritable.

MWD
ERESR - BRIEZE -

Line 2
L BAKBTT - AREESE -
So, [the] sage travels [until the] end [of the] day [but does] not part from [the] baggage wagon.

MWD
B BFPLYHT  ABHES -

So, a man of noble character travels [to the] end [of the] day [but does] not leave the baggage wagon.

Line 3
BSERE  RERR -
Although [there are] glorious [places to] see [and] places [of] banquets, [he remains] detached [from them].

MWD
HAERE - REABE -

252 In the MWD versions A and B, yu 1% (realm) is gu6 (state).

253 This may refer to the place where the king actually sits.

254 In the MWD version A, ging € (light) is jing & (flowing water or underground stream). This is the same in line 5.

255 In the MWD versions A and B, z1 & (as a stand-alone character means “a carriage that has a curtain™) is z1 & (which is
the name of an ancient earthen alcohol vessel but in this case is most likely a mistake by the scribe).

236 See n.300.

257 In the MWD version B, zhong # (end) is dong % (this can mean “winter,” or is an alternate from of dong I which
means “bang” or “thud”), in the MWD version A, this character is zhdng i (multitudinous).

258 In the MWD version A, sii 3 (although) is wéi M (only or but) .

2% In the MWD versions A and B, yongguan 558} is huinguan JRE (the meaning of these words are unclear but they
probably refer to a guesthouse.).

260 Tn the MWD versions A and B, rn #& (so; it is also an adjective suffix) is rud % (as if, seems like, in the case of this
sentence, it is used in the same way as ran).
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Line 4

ROV EFRZE - MUABEXT -

How [could] the lord [of] ten thousand rides (vehicles) himself, [tread] lightly [on all that is] underneath [the]
sky.

MWD

EABRZE  MUSERXT -
Line 5

ECRIRAR? . BRAIKE -

Light so as to lose [the] root, irritable so as to lose [the] monarch.

MWD
BHIKA - BRAIKE -

Chapter 27 £=1++t=

Line 1

STEECC - SSERFES . SEAHER  SHERRS . MATR  SEEETQ - MATRE -

Good travelling [leaves] no wheel track marks, good speech [leaves] no deliberate faults, good counting uses no
counters [or] slips, good shutting [is] without [a] barrier [or] bolt, yet cannot [be] opened, [a] good knot [uses] no
rope restraints (knots), yet cannot [be] untied.

MWD
E5E  mE ESE  OEBE BNE ARESE EWE OBUE TAURt  B5E &
B TR -

Line 2
B BABWERA - BEA -
So, [the] sage [is] constantly good [at] saving [the] people, therefore, no person [is] abandoned.

MWD
S0 BAEEMA 4 REA -

Line 3
BERY - W BEYC . ZREVHE -

Constant goodness rescues things, therefore, nothing [is] abandoned, [this] is called inheriting [the] brightness.

MWD
- # o WRER - 2508 -

261 Tn the MWD versions A and B, nai %= (how) is ruo # (as if, seems like).

202 Tn the MWD versions A and B, gén 1R (root) is bén & (origin).

263 In the MWD version A, zhé 8 (track of wheel) is ché f{ (thorough or penetrating) or ché # (in other MWD versions
A) and in version B it is d& ZZ (reach or attain).

264 In the MWD versions A and B, shang & (to consult, deliberate or commerce) is shi 38 (be fit, be suitable, be proper, to
follow or pursue).

265 In the MWD versions A and B, jian ## (bolt) is yue # (lock).

266 In MWD versions A and B, kai B (open) is gi Fi (open).

267 In the MWD version B, shéng #E (rope) is mo #E (rope).

268 Tn the MWD version A, chéu 2 (prepare, plan or a token for counting) is tio 15 (block of wood), in the MWD version
Bitistuian £ (to divine with bamboo slips).

209 In the MWD versions chdng & (constant) is héng & (constant). This is such a common occurrence, I will not note it
again.

270 Tn the MWD versions A and B, wit #) (things) is cdi B4 (valuables).

271 In the MWD version A, xi 5E (inherit) is shén B9 (explain) and in the MWD version B it is y¢ E& (tow, pull or drag).
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Things [do] not abandon riches, [this] is called explaining [the] brightness.

Line 4
M BANE  ABAZE - ABEAE  BAZE -
Therefore, good people [are] the not good people’s teacher, [the] not good people [are] the good people’s capital.

MWD
W B ABATET . REAH . EAZEM -
Therefore, good [is the] good people’s teacher, [the] not good people [are] the good people’s capital.

Line 5

REEE - REHE - BETAK  SHEELT -

[Do] not value [the] teacher [and do] not love the capital, although [this] wisdom [is] greatly confusing, [it] is
called [the] essential mystery.

MWD
AEEED - AEHE - #PHF AR ZEWE -

Chapter 28 £ _1+/)\E

Line 1

MER  FHME BRTHR - BRXTEH - BREAR . ERENER -

Know the male [but] abide [by] the female, [this is] to be [the] ravine [of all that is] underneath [the] sky. To be
[the] ravine [of all that is] underneath [the] sky [is to] not part [from the] constant quiescence [and] again return
[to the] infant.

MWD

MEMR  SFEHM - BRTZE - BRFET . EEAR - EEAH  BERER -

Line 2

MED - FEHE - BRXTFA - BRI BERAWN - ERRER -

Know the white [but] abide [by] the black, [this is] to be [the] pattern (model) [of all that is] underneath [the] sky.
To be [the] pattern (model) [of all that is] underneath [the] sky, [is to be] constantly quiescence [with] no
mistakes [and] again [to] return [to the] utmost emptiness.?8°

MWD (see line 3)

MED - THE - AXTR - BXTA  BENE - EEDE SR

Line 3

MEZLR  FEHE - BRKTFE - /KRS BRIIZE - BERERE -

Know the honour [but] abide [by] its dishonour, [this is] to be [the] valley [of all that is] underneath the sky. To
be [the] valley [of all that is] underneath the sky, [is to] therefore, [be] full [in] constant quiescence [and] again
[to] return [to] simplicity.

272 In the MWD version A, z1 & (capital or resources) is jT & (to bring). This is the same in line 5.

273 In the MWD versions A and B, zhi £ (wisdom) is zhi &l (knowledge).

274 =2

In the MWD versions A and B, yaomisio Z# (essential mystery) is miioyao FPZ (miniscule essential).

275 In the MWD version A, siii 3 (although) is wéi M (only).

276 In the MWD version A, mi #K (confused) is mi Bk (to be blinded).

277 In the MWD version A, X1 & (stream) isjT Z# (chicken).

278 In the MWD version A, li B is jT Z# (chicken).

279 In the MWD version A, t&¢ T (error) is dai = (to forgive) and in MWD version B it is dai & (to borrow or lend).

Wuji #EHR could be translated as “the utmost of emptiness.” In this same line above, we see a common theme within the
Daodéjing which is this idea of return or returning. See appendix 1, pg. 166 for further details.

280
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MWD (see line 2)
MER . FEHE - AXF - BRI - BEAE - BEAH - BEREMW -

Line 4

BERIA  BEABRZAIREER M K&HIAZ -

[When] simplicity scatters [then there] will be [an] implement, [the] sage uses [the implement, so there] will be
[an] official, therefore, [a] great establishment [does] not cut.

MWD
BSHAIRR BARZAREER ¥ KXABIEE -

Chapter 29 £_+hHE

Line 1
BYMWAT  finy  BREREE® -
[One who] desires [to] take [all that is] underneath [the] sky and act [up on it], I see they [will] never obtain [it].

MWD
BRWMET  MhY  ERHHE

Line 2
KA IHpgs - Aot -
[Everything that is] underneath [the] sky [is like a] spirit implement [and] cannot be acted [upon].

MWD
KSR FTHEN -

Line 3
AE Mz BE K2
[To] act [is to] fail, [to] hold [is to] lose.

MWD
"E Bz BE KZ-

Line 4

B YD) - SHAT - SRR - SUERPSERIRESS - SIRISOEUARY - S SR -

Therefore, things either move or follow, either breath out through the nose or puff, [are] either [just] strong or
[they are actually] winning, [things are] either flexed or [they are] destroyed.

MWD
oW AT B R SBE - SE - S . SRS . RIE -

281 In the MWD version A, pii ## (simplicity) is wo 02 (tent).

282 By adding the character yi £, the “not” turns into “never.”

283 In this chapter, Liozi explains the idea of wéi %3, which means “to do,” “to act,” or “to be” and is the opposite of wii &
or emptiness. As we learnt in chapter 2, these two cannot exist apart from each other, for according to Laozi if there is no A,
then there cannot be a B. Therefore, it seems as though Laozi combines these two opposing concepts into one; the action of
emptiness.

284 Tn the MWD version A, xii B (blow through the nose) is jiong 3R (shine or bright).

285 In the MWD version B, chui WX (puff) is sui 5 (the name of the Sui dynasty). In archaic Chinese, sui appears to have
the following forms: & (to fall, to degenerate), 15 (lazy), %8 (to destroy) and % (oval-shaped container, long and narrow,
oval-shaped or elliptical).

286 In the MWD version B, qlang 58 (strong) isré %4 (heat).

287 In the MWD version B, ying & (win)is zud 2 (to bear).

288 In the MWD version B, cud # (flex) is péi P& (to assist) and in the MWD version A it is huai £ (bad/spoiled).

289 In the MWD versions A and B, hut 58 (ruin) is duo % (ruin).
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Things either move or follow, shine or degenerate, [are] either heating or bearing [fruit], [are] either assisting or
ruining.

Line 5
B BAEE - BB EF -
So, [the] sage [gets] rid [of] extremes, [gets] rid [of] extravagances [and gets] rid [of] grandeur.

MWD
BN BAKE  EA EHE -

Chapter 30 £=1%

Line 1

PIBEAEE  AUEBXT - HSHE -

[When] the Dao assists [the] ruler [of] men, soldiers [will] not use force [on all that is] underneath [the] sky.
These affairs [are] easy [at] coming back.

MWD
DUBEAEH - FOUPUEBRET » oo -

Line 2
2R ARES -
[The] dwelling where the troops are, thistles (weeds) [and] thorns [will] grow.

MWD
HZFRE - B -

[In] this residence, suffering [and] protrusions [with be] produced.

Line 3
REZHE - HBXE -
After [a] great military [campaign there] must be [a] year [of] ill omens.

MWD
HHZH# - 1

Line 4
ZF R Me - APELEGE -
Good [is to be] resolute, that is all, [do] not dare to take [with] strength.

MWD
22 2. MEs  BRLUES -

Line 5

R -mMAHB R -mAK - R - mM2E - R MABE - R M8 -

Resolute but not self-important, resolute but not boastful, resolute but not arrogant, resolute because [you] have
no [other] choice, resolute but without strength.

290 n the MWD versions A and B, shé & (luxurious or extravagant) is da KX (big).

291 In the MWD versions A, tai Z= is chii ¥ (mulberry or paper) and in the MWD version B it is zhii 55 (all).

292 In the Guddian, bu A is bugi A&

293 In the MWD version B, li #] (protrusions) is ji #& (thorns).

2% In the MWD versions A and B, bu & (no) is guan 5, which is usually an alternate form of guan & (go through). In
the MWD though, this character does seem to be used as a negative.

295 In the MWD versions A and B this line is finished with; JE25 R ([the] dwelling is called filled yet strong).
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MWD
2 MBS R MR R TS R MEES ESEEMS -

Line 6

YA - 2EAE  ABERYE -

[When] things [are] robust, [then they] will become old, [this] is called not (following the) Dao, not (following
the) Dao [is to have an] early end.

MWD
WitilE - 28AFE - ABEE -

Chapter 31 £=1+—%8

Line 1

R EERE AEZSR YRRZ 8 BBE AR

Now, quality weapons [are] inauspicious implements, things may fear [them], therefore, [those that] have [the]
Dao [do] not dwell [with them].

MWD

Ro#EE AEZSRM YR Z W BRE - BE -

Now, weapons [are] inauspicious implements, thlngs may fear [them], therefore, [those that] have desire [do] not
reside [with them].

Line 2
EFEAEL  AERIESR -

A man of noble character,’® [his] residence will value [the] left, [one who] uses soldiers will value [the] right.>*!

MWD
BETYEAIEE - AEAISES -

Line 3

"E AH#EZE REFZS  ABE - MAZ  EXRFRL -

Weapons [are] inauspicious implements, [they are] not the implements [of] a man with noble character, [only
when he] has no alternative [should he] use [them], harmony [and] indifference are [the] highest.

MWD

BEE . FEFURM . BE . REZSM . KEE MR #EsLE -

Therefore, weapons [are] not the implements [of] a man with noble character. Weapons [are] inauspicious
implements, [only when he] has no alternative [should he] use [them], using a hoe*® [in] attacks [is the] highest.

2% In the Guddian, jin ¥ (self-importance) is qido & (tall, lofty, proud).

27 In the MWD versions A and B, zio % (early) is zio = (nowadays this means “flea,” but in this context clearly means
early).

2% Here we find another recurring theme in the Ddodéjing. By following the Dao one may achieve longevity. This idea is
mentioned by Léozi directly in, chapter 59, line 3.

29 See n.83.

300 The idea of Junzi &F is especially notable in the works of Confucius. It is commonly translated as gentleman. The
translation of gentleman seems to be too open ended though. A Junzi could be translated as “a man of noble character.” The
idea of being or becoming a Jinzi could also be seen as the ideal man, meaning that it is more of an aspiration then it is
something that is actually achievable.

301 n traditional Chinese thinking yang is right (active) and left is yin (passive).

302 Tn the MWD version A, tiédan &3 (harmony and indifference) is xianxi #4558 (hoe attacks) and in the MWD version B
it is xianlong #HHE (hoe dragon).

303 In the MWD Liozi recommends using a hoe in attacks as the “highest” principle. A hoe is used by farmers and not by
soldiers.
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Line 4
B A MEZE %R
Winning [is] not beautiful, [if it is] beautiful, [then one] is happy [to] kill people.

MWD

Line 5

K BERAE - AATBERKXFE -
Now, [being] happy [to] kill people is [to] not [be] able [to] have wisdom [with all that is] underneath [the] sky.

MWD
R HERAN# - #AOEERKX & -

Line 6

SFEE - XPYSEiEA - RBERL - LREESG  SUEREZ -

Auspicious affairs esteem [the] left [and] inauspicious affairs esteem [the] right. [The] assistant general resides
[on the] left, [the] chief general resides [on the] right, [that is to] say, [the chief general’s] place [is at the]
mourning ritual (funeral).

MWD

U SFEE - BE LA BURBEREEL - LRERER  SMUEREZE -

So, auspicious affairs esteem [the] left [and] mourning affairs top (esteem) [the] right. So, [the] assistant general
resides [on the] left, [the] chief general resides [on the] right, [that is to] say [the chief general’s] place [is at the]
mourning ritual (funeral).

Line 7

MAZT - URFRUZ - 85 - DIFeBE Y -

[To] kill [lots of] people, [to] mourn [and] weep [with] grief [and to] win [the] battle, [is to] place [oneself at] the
mourning ritual.

MWD

RMAHT - DRI 7 - Bihs - MIARBE -

[To] kill [lots of] people is [to] stand [and] listen [to] weeping, [and to] win [the] battle [is to] place [oneself at]
the funeral.

Chapter 32 £=+"%

Line 1

BREEZE - /N0 X TFERERT -

[The] constant Dao [has the] nameless simplicity. Although small, nothing underneath [the] sky can subjugate
[it].

MWD

BT B0 - I/ - TR R SBERESH -

[The] Dao [has the] nameless simplicity. [It is] only small, yet nothing underneath [the] sky dares [to] subjugate
[it].

304 The character yi &= can have two meanings, classically it is normally added at the end of a sentence where it is a particle
of completed action. In this regard, it is similar to the modern usage of le 7. It can also be used in an exclamatory sentence.
305 In the MWD versions A and B and the Guddian, xidong is [X| (inauspicious) is saing & (mourning).

306 The character suT # means although or though. The character xido //\ may also mean “cannot be seen.”

307 Some MWD versions have this as &, while others use 7.

308 In the MWD version A, pit £ (simplicity) is wo 1 (tent), some MWD versions A use wo 18 (a type of wooden plank
temporary shelter/room) instead.

309 In the Guddian, xido /J\ (small)is qi & (wife).
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Line 2

EEEETZ  BYREE -

[If the] feudal lords [and] kings [are] able [to] abide [by it], [then] ten thousand things [them] selves will [be a]
guest.

MWD
BEEHEETZ BYREE -

Line 3

KitAEE - LIEEHE  BREZ<S - MBAT -

[The] sky [and the] earth mutually connect to descend sweet dew, [when the] people [are] not ordered [about,
they them] selves [become] equal.

MWD
RS - DI HEHE: - s’ MENE -

Line 4
aHlIBR - BIEEA - RIN - FFLE - FLETTRIATS -

[In the] beginning names [are] made, [once there are] already names, [one must] now also know [when to] stop,
knowing [when to] stop [and there] can [be] no danger.

MWD

ahlAER - BRINEEA - RN - SHILE - ALESTLIASR

Line 5

BB TERT - ) FANZRTE -

[Taking the] Dao [as an] example [for all that is] underneath [the] sky [is] like [a] river valley [that flows into the]
rivers [and] ocean.

MWD

BECEF T BIA 2T -

Chapter 33 £=1+=E

Line 1
MAE -8 - BHE B
Knowing [a] person [is] wisdom, knowing [the] self [is] brightness.

MWD
HMAE - Ht - BMAARL -
Knowing [a] person [is] knowing, knowing [the] self [is] brightness.

310 In this case jiang #F is translated as “will.”

311 In the Guodian, shéu SF is shou ; (animal).

312 In this case jiang #F is translated as “will.”

313 In the MWD version A, hé & isgi B.

314 In the MWD version A and B, jiang P% (fall or descend) is yti I (approve).

In the MWD versions A and B, [t 8 (dew) is luo /& (currently used in names).

In the Guodian, ling % (order or command ) is ming @5 (order or command).

In the MWD version A, pi & (give an example) is bi {& (cause, enable, make), in MWD version B, it is bei £ (inferior,
humble, vulgar).

318 In the MWD version A, you J8 (just as, like) is you Bt (plan or scheme).

319 In the MWD version B, chuan /1| (river) is xido /J\ (small) and in the Guddian it is shdo 7> (a little).

320 In the MWD versions A and B and the Guddian, git & (valley) is ya /& (bath or shower).

321 In the MWD versions A and B, yi 1% is yo B4, the direct translation of yu would be “take part in,” this has been
changed to “flows into.”

315
316
317
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Line 2
BAE AN BBE &
Defeating [other] people [is to] have strength, defeating [the] self [is to be] strong.

MWD
BEAE - BAM - BBE -t -

Line 3
MEeE - 8 -=27& AL -
[To] know contentedness [is to be] rich. [To] do [with] strength [is to] have aspirations.

MWD
MEE St - BT BEL -

Line 4

AKEMRE - X% MATHE - F-

[Do] not lose [yourself], so [as to last a] long time. [To] die, yet [with] no death [is to have] longevity.
MWD

REEFRE - Afh -5 MASE - Bt

324

Chapter 34 £=1ME

Line 1
RNz - Holk A -
[The] great Dao [is] extensive ah, it can [spread to the] left [and to the] right.

MWD
HEESSI . T A A -

Line 2

BUSZ - maE - AR - HARE  KEBY - MASE -

[The] ten thousand things depend [on it], yet [it] produces [with] no decline, [it] accomplishes [but] has no name
(fame), [it] clothes [and] nourishes [the] ten thousand things but [does] not govern [them].>28

MWD

HiHE - #H o  TIRVES - MR AT - BYEES - mER/E -

Achievement, accomplishment [and] success [in] affairs, yet to [have] no name (fame), [the] ten thousand things
return and [are] not governed.

e
w

ne

BEM T2 BYRE - MARE  JB&/K -

322 In the MWD version B, shéng B5 (win) is zhén BX (I the sovereign).

323 In the MWD versions A and B, wang T (to die or to lose) is wang = (forget, overlook, neglect).

324 As a direct translation line 4 can pose some difficulties in understanding. It maybe that Loz is saying; it is difficult to
have both success over others and over the self at the same time. Having success over the self, is to be content, which is the
natural state of being. If you are in a natural state of being, which is contentment, you will live long. To give up having
success over others, and instead to have success over the self, is to have a kind of death but without loss, as instead of being
famous and successful (in the negative sense), one may achieve longevity. Throughout the Daodéjing there is a theme of not
competing or non-contention. This theme is especially represented by water. Some examples include, chapter 2, line 4;
chapter 3, line 1; chapter 8, line 1; chapter 22, line 2.

325 In the MWD version A, fan ;¥ (extensive) is fan Jfl (extensive) and in the MWD version B, it is feng J& (sound of
wind or sound of water).

326 Here I would like to remind readers again that in the MWD 5 is always [,

327 Here I would like to remind readers again that in the MWD E is interchangeable with 7T.

328 See chapter 2, line 4 for a very similar line.
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Constantly without desire®?® [it] can [be] named small (or hard to see), [the] ten thousand things return [to it],
yet [it] does not govern [them], [it] can [be] named the great.

MWD

AEEA - TER/) - BURE  MHBAE - TORRA -
Line 4

DHEHZABRK - ¥ - BEEKXK -

[Because in the] end [it does] not [see it] self [as] great, therefore, [it] can become great.’!

MWD

B BAY - BERAL - ME#R#BA - 8 - BERAK -

So, the sage, [is] able to become great [because he does] not become great, therefore, [he is] able to become
great.

Chapter 35 5=1+HE

Line 1
A% KME-
Hold [on to the] great image [and everything] underneath [the] sky [will] go [towards it].

MWD
MAZ KN E-

Line 2
& MRE - BEA -
Going [towards it], yet [there is] no harm, [only] great safety [and] peacefulness.

MWD
& MR 2K -

Line 3
e BEL -
Music and cakes, passing guests [will] stop.

MWD
IR B -

Line 4

BEzRO - %P . HEK  B2AER  BYAEH  BRRH -

[When the] Dao exits, [it is] completely bland [and] it [is] tasteless, look [at it and there is] not enough [to] see
[it], listen [to it and there is] not enough [to] hear [it], use [it and there is] not enough [to] finish [it].

MWD

RS BRI Bkt AR B REEt - B2 Aok -

Therefore, [When the] Dao [comes] out [and is] spoken [it is] called bland ah [and] it [1s with no] taste, look [at
it and there is] not enough [to] see [it], listen [to it and there is] not enough [to] hear [it], use [it and it] cannot be
done with.

329 Here we find the exact same three words as in chapter 1, line 3.

330 In the MWD version B, ming %4 (name) is ming @5 (life, fate, command).

331 n this chapter Lozl gives a description of the Dao. Here once again we see the theme of non-contention and this concept
of duality, where because you have “A,” only then can you have “B.”

332 In the Guodian, ping ¥ (peacefulness) is ping ¥ (level ground).

333 In the MWD versions A and B, k¢ & (guest) is g¢ 1& (to arrive).

334 «“Completely,” has been added to emphasise the exclamation that comes with the character hii .

121



ach.ccsenet.org Asian Culture and History Vol. 14, No. 2; 2022

Chapter 36 =18

Line 1

BMECS 2 BEPEY - BAB - MERY  BSMEYY  BEERY . BREY . MESYY
EEMAA -

[What you] desire [to be] inhaled must [be] resolutely opened, [to] weaken desires [they] must [be] resolutely
strengthened, to abandon desires [they] must resolutely rise [up], [to] seize desires [they] must [be] resolutely
given. [This] is called [the] faint brightness.>*°

MWD
BMSY  NEEY  BUEZ VEBY - BMEY  MEEY . BNEZ LETZ - SEME -

Line 2

FEBHPY R - AT - Bl Z AR ATTLURA -

Soft [and] weak win [over the] hard [and] strong. Fish cannot leave [the] deep pool, [a] state’s sharp implements
(weapons) cannot [be] shown [to the] people.

MWD
ZHEBEE - BTN - B#RIE AT LURA -

Chapter 37 =1++tE

Line 1

BE MEBASY . BEXESETZ BYREEL-
[The] constant Dao [is] non-action, so nothing [is] not done. [If] feudal lords [and] kings [are] able [to] abide [by
it, then] ten thousand things will [them] selves transform.

MWD
EERCE - w - BIEETY  BYEAaL -

Line 2
& MAME - EREHZDIEZ 2 -

[If in] transforming [there is a] desire [to] do, I will subdue [it with] the nameless simplicity.

345

MWD
£ TMIE  BHEZHE -

Line 3
BB 2B X R -

[With] the nameless simplicity, now [there] also will [be] no desire.

335 In the MWD version A, xi $1 (inhale) is shi & (pick up ), in the MWD version B itis xi 55 (shut).

336 In the MWD versions A and B, gt & (firmly) is gii & (ancient, old , in the past).

37 In the MWD versions A and B, féi & (to abandon) is q1‘1 % (to go, but can be used in the sense of to get rid of).

338 In the MWD versions A and B, x1ng B (torise) isylt B2 (to give).

339 In the MWD versions A and B, yli £2 (to give) is yt % (to give).

As a direct translation, this line may be the most difficult to understand in the Daodéjing. It may also be the most difficult
to interpret and given meaning. According to the theory of duality that is presented throughout the Daodéjing, this line may
mean; be aware of your desires first, so that you are able to overcome them. For if you are not aware of them, how can you
conquer them.

341 In the MWD version A, géng il (hard) is shéng B (win) and in MWD version B it is zhén BX (I the sovereign).

342 For a discussion on non-action, see appendix 1, pg. 164.

343 Some MWD versions omit {5 f&.

34 In the MWD version B, zhén #8 (subdue) is tién [ (fill up or rumbling sound).

345 Laozi consistently talks about having no desire, in this line he discusses how exactly to do this. See appendix 1, pg. 167.

340
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MWD
MRS KIBAE -

The nameless simplicity, now [there] will [be] no disgraces.

Line 4
AERLAEE - K MRBE -
[With] no desire [there] is stillness [and everything] underneath [the] sky will stabilise [by them] selves.

MWD
FENE . KiigEE -
[Wlth] no disgraces [there] is stillness [and the] sky [and the] earth will [be] upright [by them] selves.

Chapter 38 =1 /)\E&3

Line 1

FERE . 2 B TERkE 2l BE-

Upper quiescence [is] not quiescence, so [there] is quiescence. Lower quiescence [is to] not lose quiescence, so
[there] is no quiescence.*’!

MWD
EfEARE - 2O B MEAKE - 2 - &

JEt

[

Line 2
rEms mENS . TERZ  MBMA -

Upper quiescence [has] no action, so nothing [has] action, lower quiescence acts, so [it] has action.

MWD
FEES - MEBUAM - # - wi -

Line 3
FCRZ MENS . EEHRZ  MBMUE -

Upper benevolence acts, so nothing [has] action, upper righteousness acts, so [it] has action.

MWD
HFCRZ  mENRT - ERAZ  MBMURT -

Line 4
rehry MEZEAEE mihe -

Upper rites [have] actions, so [when there is] no response, then [it will] roll up [its] sleeves and throw [its arms

in the air].3>?

346 Some MWD versions start this sentence with 2.

37 Some MWD versions omit the .

348 Just as in chapter 15, 28 and 32, in the MWD version A, ptii £ (simple) is wo §E (tent or mosquito net). As mentioned
previously, in some versions of the MWD version A, 1 is 1.

349 In the MWD version A, jing ¥ (still) is qing 15 (emotion, sentiment, feeling), in the Guddian it is ci /R (stab).

350 This chapter marks the beginning of the section on dé &, which is commonly translated as “virtue” but in this paper is
translated as “quiescence.”

351 This line can be confusing as a direct translation but is very important in understanding this idea of quiescence. It could
be understood that those who live by non-action (naturalness, non-interference) have upper (the highest level of) quiescence,
those with lower quiescence (the next step down) still live with some form of action, whether it be benevolence or
righteousness.

352" As a direct translation, lines 1-4 can create some confusion. Liozi is ranking the levels of being a natural human or one in
a natural state of being. From upper quiescence, to benevolence, righteousness and finally to etiquette or rites. Rites or rituals
is seen as the lowest level because according to Laozi, if you do not follow the rites, people tend to get angry. Lines 1-2 can
be confusing as well, it appears as though Ldozi is saying that upper quiescence is quiescence that is just naturally there,
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MWD
PERY . MEED - BEE . ML -

Line 5

KB MEE - KE MELC . RO MER - K& - MERS -

Therefore, [when the] Dao [is] lost, so then [comes] quiescence, [when] quiescence [is] lost, so then [comes]
benevolence, [when] benevolence [is] lost, so then [comes] righteousness [and when] righteousness [is] lost, so
then [comes] rites.

MWD
B RE - MER - KfE . MESC . KT MR- KH - MER -

Line 6

K-BE BEZE MELZE - AIEE - BZZFE MR ZEKB -

Now, [in regard to] rites, [there is a] fine [line between] loyalty, trustworthiness and the beginning [of] disorder.
Foreknowledge [is] the Dao’s illustriousness [and the] start [of] foolishness.

MWD
REE . BEZE mElzath  pEE - BZED - mEZed -

Line 7

2 KRR BEHE - ABEESY . BHE  ABHZE - & - EHEULS -

So, now [a] great man, dwells in thickness [and does] not reside in thinness, [he] dwells in honesty [and does]
not reside [in] illustriousness. Therefore, [he] leaves that [and] gets this.>®’

MWD
SLL. Atk - BRE - MARTE - BFE - MARTE- & - XK mius -

Chapter 39 5=1+hE

Line 1

BZR—& RKBLE tE—DUE #WE—DUE BF-LU&E BYUEUE  EEXFEDUAEX
T 3%

In the past [those that] had [the] one [were as follows]: [the] sky had [the] one, so [it was] clear, [the] earth had
[the] one, so [it was] peaceful, [the] spirit had [the] one, so [it was] innately intelligent,>*® [the] valley had [the]
one, so [it was] full, [the] ten thousands things had [the] one, so [they could] produce [life], [the] feudal lords
[and] kings had [the] one, so [the] ten thousand things underneath [the] sky [were] loyal.

whereas lower quiescence is when one is trying to be quiescence.

353 In the MWD version B, hou £ (behind, later, rear) ju ‘& (which is kind of like a clause) in this sentence.

354 In the MWD versions A and B, bo ## (thin) is bo JB (it is an alternate form of 1%).

355 Here we come across the characters of thick or hou /£ and thin or bo $#. Ancient Chinese tended to lack in vocabulary.
This is sometimes quite apparent in the Daodéjing, where certain characters are used because of having no other better one.
To deal with these characters in translation we can either translate directly or choose a word that fits into that character that
would be close to the direct translation. For example, hou could be translated as diinhou /£, which means “genuineness.”
For b6 8, which means “thin;” “flimsiness” could have been used. The character shi & actually means “full” but can also
mean “honesty” or “sincere.”

356 In the MWD version A, this line reads &% -+ 5 FZBULE. Their meanings are the same.

357 See chapter 12, line 6 and chapter 72, line 5 for the exact same words: therefore [he] leaves that, yet [he] gets this.

358 See n.68.

3% In the MWD versions A and B, zhen & (loyal) is zhéng 1E (upright).

360 The character ling 2 could be translated in English as “intelligence” but that does not quite explain the word well

enough. Lingxing 1 means “intelligence” (especially of animals) and lingmiao Z¥) means “ingenious.” As Liozi’s
teachings and chapters revolve around being natural, “innately intelligent” (as this in a kind of natural instinct) seems to be

the appropriate translation. In MWD versions A and B, this character is ling &, it is an alternate form of ling.
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MWD
BErE—%  KE—LE  E—=E . wE—LE AR BRE—L%E  BI6—  Mmbs
XTFE -

Line 2

HEzor . RmLUS - i8R - mmDIE . RREe - mDIE - SR8 SmUE - 508 - BYEN
* - REBE - EEELMUES - BRI -

Such results [can occur: when the] sky [is] not clear fear [it] will crack, [when the] earth [is] not peaceful, fear [it]
will lie waste, [when the] spirit [is] not innately intelligent, fear [it] will stop, [when the] valley [is] not full, fear
[it] will be baron, [when the] ten thousand things [are] not producing [life], fear [they] will [be] wiped out,
[when the] feudal lords [and] kings [do] not value [the] high,*6? fear [everything] will fall.

MWD

TR E%ﬁﬁ‘H%Mgﬂﬁggvﬂ%%%WﬁEﬁvﬁ%mEYﬁEEvﬁﬂﬁv###
###E ﬂ?EﬁE} H__f/L,\ED\ °

Such results [can occur: the first is] called [when the] sky [is] not already clear, [have] fear, [the second is] called
[when the] earth [is] not already peaceful, fear [it] will develop [into a waste land], [the fourth is] called [when
the] spirit [is] not already innately intelligent, fear [it] will stop, [the fifth is] called [when the] valley [is] not
already full, fear [it will be] thirsty, [the sixth is] called [when the] feudal lords [and] kings [do] not already
value [the] high, fear [everything] will fall.

Line 3

W BUEBASEK . sUTRE -

Therefore, value [what] is lowly (humility) [as] the root [and] esteem [what] is below (humbleness) [as] the
foundation.’%*

MWD
B, B8, MR,

Ik'

¥ER, M NRE

Line 4

B ETEEMN - B AR WIELIEBAXRIBIETE -

So, [the] feudal lords [and] kings call themselves, fatherless, widowed [and] unworthy,*®® is [this] not [to take
what] is lowly as [one’s] root?

MWD
% 2L BTEBMIL - # - # IHTEY BARIELD -

Line 5

B BEESSEE - ARURIPTNE - KIBSUA -

Therefore, [to have] lots [of] praise [is to have] no praise. [Do] not desire [for things to] tinkle like jade or chime
like stones.

361 These three characters can be translated as “when” or could be translated as “causes” or “result in.”

362 As mentioned previously there does appear to be a lack of vocabulary in ancient Chinese, hence some words translated
appear to be odd, this line could read, “when kings do not value being upright in character.”

363 W¢i 43 is a commonly used character, it is sometimes used as a noun, where it means “action.” In other places it is used
as a verb, where it means “to do.” In this sentence it is a kind of grammar word and can be translated as “the.”

364 Here we find again a kind of lack of vocabulary where, “esteem” as a direct translation would be “high.” The same
problem applies to “lowly” and “below,” hence, the close bracket translations have been added.

365 In ancient China, the emperor when referring to himself in first person used the words guirén B A. The character gud
& means widowed and rén A means person. Here Léozi is explaining the use of such words.

366 Tn MWD version A, yu 2 (reputation or fame) is yit 2 (give), in the MWD version B it is yi 2 (chariot, carriage).

In the MWD version B, lulu 33 (precious stone) is lulu ¥E#% (blessing, happiness, prospenty).

In the MWD versions A and B, ludlud 388 (necklace) is ludluo f&H& (something hard, sharp or uneven).

367
368
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MWD

W RHEEE - B AMERELT - BEEA -
Chapter 40 M+ =

Line 1

% -BZ% - & BZA-

Returning [is] the movement [of the] Dao, weakness [is what] the Dao uses.

MWD
ROhE BT 5% B2 -

Line 2

AKINEBYERE  BERE -

[The] ten thousand things [that are] underneath [the] sky [are] born from having [but] having [is] born from
emptiness.’’!

MWD
RIZVERE - B#HRE -

Chapter 41 EM+—E

Line 1

F+HEE - B Mtz PLEE  EFEC - MLEE  ARZ - AKX ABURE -

[A] high [level] scholar hears [about the] Dao [and] diligently walks [it], [a] middle [level] scholar hears [about
the] Dao [and] kind [of] cherishes [but also] kind [of] ignores [it], [a] low [level] scholar hears [about the] Dao
[and] laughs. [If he did] not laugh, [it does] not deserve [to be the] Dao.

MWD
F#E - B MTZ  PLEE HEELC - FEEEB AKZ - HB5K - #URE -

Line 2

W BSAZ REEW? . BEETPR REEMH . LEED. XOER  BEREAE  BESM -
BEER - KGERES - KBETH - AEFE - ARENP? . BEES -

Therefore, [some] sayings are: [the] bright Dao [is] like [it is] concealed; approaching [the] Dao [is] like backing
away; [the] level [and flat] Dao [is] like [it is] knotted; upper quiescence [is] like [a] valley; [a] great brightness
(to become known) [is] like [a] disgrace; extensive quiescence [is] like [it is] lacking; established quiescence [is]
like [it is] stealthy; [the] unadorned [and] unaffected [seem] like [they are] changing (mixing); [a] big square
[has] no corners; [a] big implement [is] late [in] completion; [a] big voice hardly [has any] sound; [the] big
image [has] no form; [the] hidden Dao [is] nameless.

399 In the Guodian, fin 2 (reverse) is fin 3R (return).

370 In the Guodian, dong ) (move) is tong {£ (an alternate form of dong).

371 This chapter follows on from the theme presented in chapter 11. Chapter 11, line 4 says: therefore, [in] having, so [lies]
the benefit, [in] emptiness so [lies] the use. The difference here is that Laozi says, something has to come from nothing. This
idea is also used in chapter 1, line 2: nameless, the start [of the] sky [and the] earth. [To] have [a] name, the mother [of] ten
thousand things. It is also used in Chapter 4, line 5 says: I [do] not know whose child [it is], [its] form precedes God.

372 In the MWD version B, mo Bk (dark or gloomy) is f&i & (spend, cost, expend).

373 In the MWD version B, rud # (as if, like) ista @0 (as if, like).

374 See n.68.

375 These four characters pose difficulties in translating as a sentence. I have taken zhi B to mean zhipti B (unadorned)
and zhén E to mean chinzhén #E (unaffected), while yti A is taken to mean change.

376 In the MWD version B, yi BB (corner or nook or remote place) is yi £ (moat likely an alternate form of Bf).

377 In the MWD version A, win % (evening, night, late) is midn %2 (spare, excuse, evade) and in the Guddian it is man £
(beautiful, vast, large and long).

378 In the MWD version B, xing 2 (shape) is xing fH| (punishment).
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MWD
S0 BEAY - 0 BEME  EEME  REME - RS - AANE - BRNAE - BEms
B - KB - ABEH  ABEE AR  BERSE -

Line 3
X MEE SEEM -
Now, [it is] only [the] Dao [that is] good [at] granting and accomplishing.

MWD
%I EBEER -
Now, [it is] only [the] Dao [that is] good [at] starting and good [at] accomplishing.

Chapter 42 M+ _"E

Line 1
BE— —4%7 THE= =HEEBY-

[The] Dao produces one, one produces two, two produces three [and] three produces [the] ten thousand things.3”®

MWD
BE— T THE= =

Line 2

BYngakE  mieks  PRLURA -

[The] ten thousand things carry yin [on their] back [and] hold yang [in their] arms, [the] mixing [of] energy is
[what makes] the harmony.*°

MWD
i - i PRSI

Line 3

ANZFE - - B - A8 - MEALUSTE -

[What] people so dislike; fatherless, widowed [and] unworthy, yet [this is what] the kings [and] dukes call
themselves.?

MWD
KT 2R . I - B A8 MEAMSSE -

Line 4
W MIEY  Mm  WmZ - I8 -

Therefore, things [are] either decreased, so [as to be] increased or increased, so [as to be] decreased.

MWD
i DREY T T #E -

Line 5
ANZFRE - B2 - 2EE - ABHIL  ERUAHER -

379 This 1, 2, 3 follows the trinity model of the sky, earth and man. See { X EEE DK & L) Taishang Liojiin Zhongjing.
The sky is 1, the earth is 2 and man is 3. It also follows on from the idea within the Book of Changes where the 1 solid
horizontal line splits into 2 horizontal lines, and then these, when combined in different variations make up the 3 lines of each
of the eight trigrams.

380 This is the only place in the Daodéjing where the words yin and yang are specifically mentioned.

381 In some versions of the MWD %5 is omitted.

382 Here we see a kind of repetition of chapter 39, line 4: so, [the] feudal lords [and] kings call themselves, fatherless,
widowed [and] unworthy, is [this] not [to take what] is lowly as [one’s] root?

383 In the MWD version B, these 5 characters are A ZFfgz.
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[What] people so teach, I also teach, [the] tyrannical [do] not have [a natural] death, I will [take this] as [the]
father [of all] teachings.

MWD

BN SBAHA - B BEE - REHE . BEUAE

Therefore, people teach [1n the] evening discussions [where] the | people [are] taught, [that the] strong [and]
straightforward [do] not have [a natural] death, I will [take this] as [the] father [of all] studies.

Chapter 43 F+=%

Line 1

APNZEZR  BFERXT 22 BEAEGS -

[When everything that is] underneath [the] sky arrives [at being] soft, [horses will] gallop over [the] hardest
underneath [the] sky, [the] intangible (or that without form) [can] enter into [that which has] no gap.3%

MWD
FF2ER - BBV T ZBER . A AR -

Line 2
S MESZABE
So, I [therefore] know [that] non-action has benefit.

MWD
B . 4B 51 -

Line 3
ASZ28Y  BRZEm  RFERZ -
Teaching without words, the benefit [of] non-action, hardly [anything that is] underneath [the] sky [can] catch it.

MWD
Al - BRZE - # N RBERZ -

Chapter 44 M+ ME

Line 1

BEBYHR - BEEND - FHET IR -

[Your] name or body, which [is] dearer? [Your] body or your possessions, which [is] more [important]? [To]
have or to lose, which is [the] disease?

MWD
BHEBYHY - BRENS - SHETIE -

Line 2
= BEWKE  ZEMHET -

384 In the MWD version A, zhi 2 (arrive or reach) is zhi 2! (send, extend, deliver).

385 In the MWD versions A and B, jian & (gap) is jian & (gap).

386 We know due to the next line that Ldoz] is just giving an example of the benefit of wiwéi. It seems that Liozi is saying as
he says throughout the entire Daodéjing that by using wawéi anything is achievable or can be done. In other words, this odd
line is talking about the miraculous benefits of wiwéi.

3%7 In the MWD version B, wil E/\ (alas) is hit F* (alas).

388 In the MWD version A, wii & (I)iswi h (five).

389 n chapter 2, line 3, we see a very similar line: teaches [by] doing [and] not speaking.

3% In the MWD version B, zhi Z isyi &=.

31 In the Guddian, gin % (relatives) is xIn 7 (new).
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So therefore, deep love must [come at a] great cost [and] lots [of] hoarding must [have] ample losses.

MWD
- B R -

Line 3

HMEAE - HIEATE - OIRA -

Know [what is] sufficient [in order to have] no disgrace, know [when to] stop [in order to have] no danger, [only
then one] can long endure.

MWD
B MBS - FUEFRR - TUER -

Chapter 45 F+HE

Line 1

REEGR? - ERAR . KEEP  HRAAE -

Great accomplishment appears lacking, [in] its use [it does] no harm, great fullness appears empty, [in] its use [it]
has no limit.

MWD

RAER - AR - K&EF - THAE -

Line 2
REEHE - KIGEH - KEPETRS -

Great straightness appears bent, great skill appears clumsy, great debating appears inarticulate.

MWD
RE N - ATSEHS . AT -

Line 3

EBE BB BB XTLE -

Irritability defeats [the] cold, stillness defeats heat, [to be] clear [and] still [is] the correct [way for all that is]
underneath [the] sky.

MWD

BB BRBR - BRI UBKR NI -

Hasty defeats [the] cold, quiet defeats daylight, clear quietness can make [everything that is] underneath [the]
sky upright.

392 1 generally try to translate dd X as “big” but sometimes “great” fits better. I try not to use “great” as tai X generally
means “great.” I translate ruo & as “like,” as this is the most direct translation but sometimes “appear/s” is more
appropriate.

393 In the MWD version A, qii JE (bent) is qii & (bend).

3% In the MWD version A, bian ¥# (argue, dispute) is ying & (win).

395 In the MWD version A, né & (to speak slowly) is bing {4 (bright or luminous), in the MWD version B it is chu 4
(inadequate, insufficient) and in the Guodian it is qi /& (bent).

3% In the MWD version B, zhud i (clumsy, awkward, dull) is jué¢ #& (dig or excavate) and in the Guddian it is, qii &
(bend).

397 In the MWD versions A and B, zao ¥ (irritable) is zao # (hasty).

398 In the MWD version A, these three characters read jingshéngjiong ARF5 R (quiet defeats daylight).

39 In the MWD version B, shéng 5 is zhén % (I the sovereign).

400 In the Guddian this last lines reads BB/ A N (clear [and] clear[er] makes [everything] under [the] sky stable).
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Chapter 46 MM+ E

Line 1

AhEE - AIERLE . XTMEE - EERRE - 40

[When everything that is] underneath [the] sky has Dao, galloping horses (fine horses) go back to [being used for
their] dung, [when everything that is] underneath [the] sky [does] not [have the] Dao, war horses [give] birth [in
the] outskirts [of the city].

MWD
RIAE - AEBMUE  XTHEE - WHEERR -

Line 2

FEARHR . BEARTERO - BEARRS -

[There is] no greater crime then desire, [there is] no greater disaster then not knowing [what is] enough [and
there is] no greater mistake then having desire*%.

MWD
FEARER - B S - BEERNE -

Line 3
WHEZRE  BEE-

Therefore, know [when] enough [is] enough, [this is to] constantly [have] enough.

MWD

# o HHHH  BESR -
Chapter 47 EMN++E
Line 1

AP - HIKXT - ARORE - BOSKIE -
Without going out [the] door, know [everything that is] underneath [the] sky, without peeping out [the] window
[you can] see [the] sky’s Dao.

MWD
RHERP - BUNET - RERHE - UEE -

Line 2
00 - EAE -
[The] further [one] goes, [the] less [one] knows.

401 In this sentence two types of horses are mentioned. The first is zSuuma ZEF5 or galloping horses which could also be
translated as “fine horses.” The second is rongmd FXf5, the rong 7 comes from xiréng PH7K, as it was this area that
commonly provided horses to China (Ramsden, 2021, p. 37).

402 These five characters are omitted in many versions of the Ddodéjing within China.

403 Here once again we find a word that seems to be used due to a lack of vocabulary, zGi & normally means “enough,”
“ample,” “sufficient” or “full.” Laozi uses this form of zu in numerous places such as; chapter 44, line 3 and chapter 28 line 3.
In the context of this sentence, Lozl may be referring to the z(i £ of minzi J®/E or contentment.

404 In the Guddian, da X isalso da X but in the MWD version A, it is cin & (miserable, or tragic).

405 A core theme within Loz is to have no desires. He mentions this idea of no desires in; chapter 1, line 3; chapter 3, line 5;
chapter 34, line 3; chapter 37, line 3 and chapter 57, line 3. The opposite to having desires is contentment and Laozi
recommends to deal with the problem of desires through simplicity (in living), see chapter 37, line 3.

406 In the Guddian, huo #§ (misfortune, disaster) is jit % (fault, blame or bad fortune).

407 In the MWD version A, kul # (peep) is gu1 #2 (plan, or scheme) and in the MWD version B it is kul & (glimpse).

408 In the MWD versions A and B, jian & (see) is zhi & (know).

409 The modern equivalent to mi 5§ is yu¢ #%.
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MWD
ST - EE - T

Line 3

B BALRT mH - AR mEB - AR M-

So, [the] sage [does] not do, yet [he] knows, [does] not see, yet [he can] name [things], [he does] not do, yet [he]
accomplishes.*!°

MWD
##'####'##'##'ﬁﬁ%'ﬁ%'ﬁﬁﬂ“
Chapter 48 M+ )\E

Line 1

RBHZ  REBEEHHR N DLEREYNS BB MELARY?-
[For] study daily increase, [for] Dao daily decrease, decrease [and] decrease until arriving at non-action,
non-action, so nothing [is] not done.*!?

MWD
BREEA®  WEASY  TIAT - MUERE W - 44 st -

Line 2

MANEUES - REASY . ABDEKT -

[In] managing [everything that is] underneath [the] sky, [make it the] constant (the norm) to not [have any]
affairs, [to have] affairs is [to be] lacking [in] managing everything underneath [the] sky.

MWD

WMXTE#HES - RoTASH - #2 AKX -
Chapter 49 M+ HE

Line 1

RAEBD - IEHELRL -
[The] sage [does] not [have a] constant heart, [he takes the] heart [of the] hundred surnames to be [his own]
heart*!”.

MWD
#NEED - LEEBOLRD -

Line 2
=5 BEZ A EE BNE2 #=-

Good [people], I [am] good [to], not good [people], I [am] also good [to], [this is the] quiescence [of] goodness.

410 This type of yin yang sentence style is common throughout the Ddodéjing. One such example is: chapter 39, line 5:
therefore, [to have] lots [of] praise [is to have] no praise.

411 In the Guddian, wa & is wang T_.

412 See chapter 37, line 1, for the exact same words: non-action, so nothing [is] not done.

For a discussion on the concept of return, see appendix 1, pg. 166.

In the Guddian, yin Zs (say or speak) is stin 18 (decrease).

In some MWD version B, ¢ is sometimes .

The character shi =5 can also mean “matters” or “business,” so a direct translation of wushi #58 could also be “no
business,” and youshi B could be “to have business.” In the context of this sentence and the Ddodéjing as a whole, shi
could also be taken to mean “interfere.”

417 In ancient Chinese the words for heart and mind are interchangeable.

In the MWD version B, xing % (surnames) is xing & (inspect or examine, it can also be used in xingqin &, which
means “to visits one’s parents”).

4

3
4

4
415
4

6

418
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MWD
B 4Emy . REE . ANE W -

Line 3
BE B2 AMEE BNMVMEZ #E-

Trustful [people], I trust, untrustworthy [people], I also trust, [this is the] quiescence [of] trustfulness.

MWD
B&  #52 AEE #MEZ - BEL -

Line 4

RAGEXT - SBHPAXTEYELD - BETEYHERAEZ 2

[The] sage [is] underneath [the] sky (in the world of men), [he] breathes in, [so as to] mix his heart [with
everything that is] underneath [the] sky. [The] hundred surnames all pay attention [to] their ears and eyes, [and
because of this, they are] all [like the] sage’s children.*?

MWD

RPAGEXT - S35 - BRNE#H - BUETITEBERE  EABRY -
Chapter 50 £ A+E

Line 1

HEAT - &2 +A= 2 A= AZ4% - B2 I tAa=-
[To be] born [is to] enter death. One third [of people] follow life, one third [of people] follow death [and] also
one third [of] people [with] life, are moving [to a] place of death.

MWD
WENTE - 528 - #H - 425E - TEYS MREASSEIT - 2 +A5= -
... and the people’s life (survival) [of] life [are] all moving [to a] place [of] death.

Line 2
XK LEEEZE -

Now, why is this? [Because to seek the] life (survival) [of] life [is too] excessive.*?’

MWD

St - LT -

Line 3
SEEEBEE  EPTABYHPIE - ABAEPRE -

419 The characters xx1 IR mean “to breath in.” It seems though that Liozi is using this as a metaphor for restraint.

420 The character hin J& as a standalone character normally means “to mix” or “muddy.” It could also be taken to come
from hunpti JE1%, which means simple and natural.

421 In the MWD version A, zhtit B (to fix ones attention on) is added.

422 See n.196.

423 This line talks about how people are caught up only in their senses, whereby they do not act naturally (causing much
trouble). The sage sees and treats them like children.

424 The character ti & could also be translated as “belong [to].”

425 In the MWD version B, you B is you X.

426 In the MWD version B, dong & (move) is tong f& (an alternate form of dong)

427 Here we see the character sheng 4 doubled up. I have taken the first shéng to derive from qiusheng K4, which means
“to seek survival” and the second shéng to mean “life.”

428 Tn the MWD versions A and B, sh¢ #& (absorb or assimilate) is zhi ¥ (to hold or grasp).

429 In the MWD versions A and B, I £ (land or land route) is ling B (hill or mound).

430 In the MWD version B, yu %8 (chance upon) is bi B¥ (avoid).

41 In the MWD version A, si 5¢ (female rhinoceros) is shi %% (arrow) . The character si has two possible meanings; firstly,
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[T have] heard, [to be] good at conserving [one’s] life [is to] travel [by] land [and] not chance [upon] female
rhinoceros’ or tigers [and] to enter [the] army [and not] wear armour.

MWD
EMEPAEE - BTRRSE  ABRHPE -

Line 4

TREFIGEA - REPTEDENS . ZEMEHEY] - X - Iig - UESEIH -

[For these people], female rhinoceros’ [do] not [have a place to] throw (stick) their horns, tigers [do] not [have a
place to] use their claws [and] soldiers [do] not [have a place to] stab their swords. Now, why is this? Because
[they have] no place of death.

MWD
BRmMETE  EEETE - M - # - [ - LT ESE -

Chapter 51 FA+—E

Line 1
BEY  EmERZ - Pz B -

[The] Dao produces, quiescence raises, things [have] form [and] circumstances complete.

MWD
BEY MEEZ WHY MR-

Line 2
=l BYEAGE  MEE-
So, none [of the] ten thousand things [do] not respect [the] Dao and value quiescence.

MWD
U BYHHEE - METS -

Line 3

BE fBZ8 K BEzmv MBEAR -

[The] respect [of] Dao [and] the value [of] quiescence. Now, none [of these things are ever] commanded [to do]
and [are instead] constantly natural.

BBt BrEh - X BYED - MEERTH -

Line 4
WoEEY BB OREY BZ BY V2. R B

Therefore, [the] Dao [produces] life, quiescence raises*!, grows, nurtures, shelters, toughens, nourishes [and)]

it may mean a kind of bovine-like animal/s and secondly, it may mean a female rhinoceros.

432 In the MWD version A, (manage, arrange, handle) cud ¥5 is xi & (former time or in the past).

433 In the MWD versions A and B, zhdio JT{ (claw) is zio & (flea).

434 In the MWD versions A and B, xing 2 (shape) is xing #l (punishment).

435 The character shi % can mean “strength” but in this case seems to mean “circumstances.” In the MWD versions A and B,
itisql 8 (animplement).

436 In the MWD versions A and B, ming @p (life, fate or command) is jué &§ (rank or title).

437 In the MWD version A, tan #4 is ji 2.

438 The character ting = means “erect,” which makes no sense in this sentence till it changed to mean “shelter.”

439 This character di 5 means “toxins” but can be changed to “toughen,” another example of a lack of vocabulary.

440 This character f Z means “to cover” but in the context of this sentence, “protect” makes more sense. In the MWD
version B, this character is, fo &€ (return).

441 “Raise,” as into raise children.

133



ach.ccsenet.org Asian Culture and History Vol. 14, No. 2; 2022

protects.

MWD
# BEZ #BZ RZ BWZ B2 BZ HFZ EZ-

Line 5

- A5 A MASE & MAFE . ZHBZE-

Produce, yet not [to] have, [to] act, yet not depend [on], [to] grow, yet not [to] slaughter. [This] is called
profound quiescence.

MWD
W BAD B THSE £ MHEh  BESHE -

Chapter 52 FRA+ "%

Line 1

ATNEH - UBRXTE -

[Everything that is] underneath [the] sky has [a] beginning [and this beginning] is [the] mother [of everything
that is] underneath [the] sky.**

MWD
XFAEE UBETE -

Line 2

BE“ES - DIHEF - BIAET - BFESE . RE A% -

Having known the mother is [to] know [the] child, [having] known the child [is to] again abide [by] its mother,
[to abide by the mother till the] end [and the] body [has] no danger.**

MWD
RETH - DT F - BHETF  EFHE  REAHE -

Line 3

FEHGM . BIEPIW . KHAEM - FWHS - BYHES - KB AKS! -

Block the holes (apertures) [and] close the doors, [so in the] end [the] body [is] not exhausted. Opening the holes,
assisting [with] affairs [and in the] end [the] body [can]not [be] rescued.

MWD
ETRY BRI . ASEERE - BT BTE K5 -

42 Tn the MWD version A, yu B (give birth or raise) is sui 2% (satisfy or fulfil).

See chapter 1, line 2 for a similar line.

The characters jidé BEfS can be translated as “having vested in.”

This could be translated indirectly as “to have no dangers till the end of your life.”

446 In the MWD version A, dui %2 (hole or exchanges) is mén R (bored, depressed, stuffy) and in the Guddian, it is mén
P9 (entrance or door).

447 See chapter 56, line 2 for the same six characters: block [the] holes [and] close the doors.

448 See n.73.

449 In MWD versions A and B, and the Guddian, kai B (open)is qi B (open).

In the MWD version B, ji /& (cross ariver or help) is qi 2% (be level with, even or identical).

451 In the MWD version B, jiu ${ (rescue)isji # (brambles or thorns).

452 See chapter 56, line 2 for the same six characters: block [the] holes (apertures), close the doors. In the MWD version A,
men P9 is men f.

453 In the MWD version B and the Guddian, zhong #& (end) is dong % (this can mean “winter,” or is an alternate from of
dong & which means “bang” or “thud.”
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Line 4
S/NHEBR - FRER -
Seeing [the] small [is] called bright, abiding [by the] soft*** [is] called strong.

MWD
S/NEIRR - FRER

Line 5

REY  BREER  \EER - Z2RESE -

Use the light [and] again return [to] the bright, [do] not bequeath [your] body [to] calamities, this is [called]
practising [the] constant.

MWD
FoTo% - ERTEE - BE SR 2EEE

Chapter 53 FA+=5

Line 1

RSB/ - THRKRE - BHER -

[If] T [were to] make [use of a] little [bit of] knowledge [that I] have, [it would be] to walk [with the] great Dao
[and] only fear [going] astray.

MWD
FERMBEAN - THRAE - EERE -

Line 2

REESE  MAFE -
[The] Great Dao [is] very smooth, yet people[are] very [fond of other] paths.

MWD
REBEER  EEBREFE -

Line 3

FERR - HER - BBE - X&' w8 - BRR  MEARERAES - JFat -

[The] royal court [is] completely wiped out, [the] fields [are] completely over grown Wlth weeds, [the] granaries
[are] completely empty, wearing embroidered colours (fancy clothes), carrying sharp swords, sated [with] food
[and] drink, [to have a] surplus [of] wealth [and] possessions, [this] is called [the] boasting [of a] thief. [This is]
not [the] Dao!

MWD
PER - HER - BEE - RXE - &R - BRE - MM SwEs - Jrths -

454 The character rou % (soft) is commonly used throughout the Ddodéjing see appendix 1, pg. 165 for further details.

In the MWD version A, xi & (practise) is xi B8 (attack or inherit).

456 In the MWD version A, gui & (value) is Dao #&.

457 In the MWD versions A and B, yang 3 (calamity or disaster) is yang 2 (beg or entreat).

The character shi ¥ has many meaning in Chinese but in this case it seems to mean “to use” or “to employ.”

The character rin #4 is used as a conjunction in this sentence, any translation is omitted. The character rdn can have
many meanings but can commonly be translated as “so.” I commonly omit any translation. In the MWD version A, this
character is jié¢ & (clean).

460 The character shén & means “very” or “extremely,” shén is translated here as “completely.”

461 In the MWD versions A and B, cdi #¥ (bright colour) is c&i X (colour).

455

458
459
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Chapter 54 FR+ME

Line 1

SEE - AW SHSE . AR FHRUREARS -

[A] good establishment [can] not [be] uprooted, [a] good embrace [can] not slip [away], sons [and] grandsons
[give] sacrificial offering without stopping.

MWD
ERE A oo FHUREARE -

Line 2

BooZRG  BEEJIE - BZRR - BRI - BZRH - BERIE - BZRE - EEJH84 . B2
KF - EfEThEs -

Cultivating [the] body*®® [and] quiescence [is] therefore real, cultivate [at] home [and] quiescence therefore [has]
surplus, cultivate [in] the village [and] quiescence therefore [has] growth, cultivate [in] the state [and] quiescence
[is] therefore is plentiful, cultivate [in everything] underneath [the] sky [and] quiescence [is] therefore
everywhere.

MWD
B2#5 - TTEIHET B Z#R - TTiR]IER - B 2#80 - TR - B2#E - TTiRTIE - IBZ#KT -
jTT/u\BTﬁ

Line 3

B BES  DUREXR - LUSES - DEEE DR TERT -

Therefore, [the] body observes [the] body, [the] home observes [the] home, [the] village observes [the] village,
[the] state observes [the] state [and everything that is] underneath [the] sky, observes [everything that is]
underneath [the] sky.*7?

MWD
# DEBES  LIREZ  LUSES  MESHE  DXTEXT -

Line 4
ERIDIEIR F2REE - LUK -
How [do] I know [that everything] undemeath [the] sky [is] so? [It is] because [of] this.**

MWD
EEHATIR T 282 - LU -

462 Tn the MWD version A, ba K (pull out) is bd #& (to move or adjust with the hand).

463 In the Guddian, bao ¥ (to hold or carry in the arms) is bdo & (protect, defend or keep).

In the Guddian, tud J% (to shed or come off) is dui 72 (to exchange or convert).

In the MWD version B, chud 8} (stop or cease) is jué #8 (cut short, extinct of vanish).

In the MWD version B, xiu {8 (repair or cultivate) is xiu 1§ (repair of mend) and in the Guddian it is ydu fi
(distant ).

467 In the MWD version B, feng 2 (rich, abundant, plentiful) is féng 2 (to meet or to butt; as in horned animals).

In the MWD version B, ptt & (general or universal) is b6 1& (rich, abundant, plentiful or ample).

Many times throughout the Daodéjing, the body is used in a way that it is referring to the self.

470 In the Guodian, qi JT (his, her, its, their) is gi JT (his, her, its, their).

47! In the Guodian, zhén B (true orreal) is zhén B (loyal or faithful).

472 In MWD version A and the Guddian, guo B (state) is bang FB (state).

473 This sentence implies a type of self-governing or self-organisation.

In this chapter Laozi gives a method for keeping a state in order, which begins from the bottom up, and starts with a good
foundation (on an individual level).

475 In the Guddian zhi [ (to know) is zhi & (wisdom).

464
465
466

468
469

474
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Chapter 55 5 A+HE

Line 1
BEZE - LERARTF -

Hold [onto] the fullness [of] quiescence [as it is] comparable [to] a newborn baby.

476

MWD

2RZBE - LERKRF -

Line 2

BEYBIEALE  REARE - BEAE -

Wasps, scorpions [and] snakes [will] not sting [or bite them], fierce animals [will] not seize [them and] birds of
prey [will] not strike [them].

MWD
BT R IR0 B ISR E TR

Line 3
BIEHE - MEE -
[Their] bones [are] weak, [their] tendons [are] soft but [their] grasp [is] firm.

MWD
BIEOR - TiEE -

Line 4

RENAEH Z 546 - MESE - B2 24 -

Not knowing [the] joining [of] male [and] female but [still having an] intact (penis) [that] works, [his] sexual
essence [is at its] most (peak).

MWD

RAEHZE - MERS . B2 -

Not knowing [the] joining [of] male [and] female but [still having a] roused penis, [his] sexual essence [is at its]
most (peak).

Line 5
KLHS  MAEY  MZEW - MMERE - NEER - fEEH  MESEHR -
Crying [the] whole day, yet [he dos] not [get a] hoarse voice, [the] most (peak) harmony. [To] know [this]

476 For a better understanding this could be indirectly translated as, “he who fully embodies quiescence is like a new born
infant.”

477 In the MWD versions A and B, chai 2 (a general name for venomous snakes, scorpions etc or a variety of scorpion) is li
JE (pestilence or plague).

478 In the MWD version B, hui & (a kind of poisonous snake) is chéng B (insect).

479 In the MWD version A, féng % (honey bee) is féng 3& (meet or come upon).

480 In the MWD version A, shé $E (snake) is di Ifl (earth or land or soil) and in the Guddian itis, ta ‘& (it).

481 In the MWD version B, shi Z§ (sting) is he #fi (to be frightened).

482 In the MWD version B, jué ¥ (seize or grab) is ju 1& (occupy or seize).

In the MWD version B, b6 # (seize or fight) is bii # (catch, seize or arrest) and in the Guddian it is kou # (to arrest
or to confiscate).

484 In the MWD version B, rud 55 (weak) isjin 55 (tendon).

485 In the MWD version B, jin 5 (tendon)isrud 55 (weak).

436 In the MWD version B, h¢ & (join) is hui & (meeting).

487 In the MWD versions A and B, quan & (complete or intact) is zul B& (penis) is quan.

The character jing #5 commonly means “essence” but can also mean “sperm.”

Classically nu ¥} (anger) can mean “to rouse oneself.”

In the MWD versions A and B, sha [E (hoarse voice) is you I8 (this character is mostly likely an archaic version of sha).

483

488
489
490
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harmony [is] called [the] constant. [To] know [the] constant [is] called bright*’!, [to] increase life** [is] called
inauspicious, [when the] heart uses energy,*** [this is] called strength.

MWD
KRS . MAE - MZZEW - #NEE - MB°HR - ff£HE - OESERE -

Line 6

YILRIZERBE 2 A8 - ABERYE -

[When] things [are] robust [they] are old**’, [this is] not called [the] Dao, [with] no Dao [there is an] early end
(death).

MWD

RSB Y R . RERE -
Chapter 56 ER+E

Line 1

mE - A5 -5&F A4
[Those that] know [do] not speak, [those that] speak [do] not know.

MWD
ME B= =F B

Line 2

EHS  BFHEP . #BHER - BHY - MEY - BHEY . E2BZE -

Block the holes (apertures), close the doors, blunt the sharp, untie the tangled, harmonise the bright, [be the]
same [as] dust, [this] is called [to be the] same [as the] profound.>’!

MWD
B0 BT - ATt BOE - #ae . mgTs  =25XE -

Line 3

- ATIE - R - AC1E - ME - Aolfg - Al - A0 - mE - A0F - M8 - Aol mk -
Therefore, [with this person, one] cannot have either closeness, [one] cannot have either distance, [one] cannot
have either benefit, [one] cannot have either harm, [one] cannot have either value [and one] cannot have either
humiliation.

491 See chapter 16, line 2, for a similar line: [a] return [to] life [is] called [the] constant, [to the] know [the] constant [is]
called brightness.

492 To increase life most probably means to interfere with life.

493 The heart uses qi most likely refers to the use of desires or aspirations.

49 In the MWD version B and the Guddian, zhong #& (end) is dong % (this can mean “winter,” or is an alternate from of
dong & which means “bang” or “thud”)

495 In the MWD version A chang & (constant) is hé 1 (harmony).

49 In the MWD version B, zio £ (early) is z8o & (nowadays this means, “flea,” but in this context clearly means early).
Here we see the theme of knowing when to stop and no excesses once again.

In the MWD version A, z¢ Bl (grammar word) isji Bl (namely).

See chapter 52, line 3, for the same six characters.

Chapter 4, line 3 says: [it] subdues the sharp, unties the entangles, harmonises the bright [and is the] same [as] the dust.
The line with this theme is repeated in chapter 77, line 2: the sky’s Dao [is to] reduce [what] has surplus and [to]
supplement [that which is] deficient. This tells us that everytime we see the character xtian Z or prfound we can also take
this as another name for the Dao.

502 Tn the MWD version A, dui 52 (exchange) is mén 8§ (bored or depressed but porbably means “door” here).

503 In the MWD version A, these three characters are: zuo 2 (sit) i 77 (it) yué & (read, go over or pursue).

497
498
499
500
501
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MWD
HW R - T8 - REE - Tl - ATE - TR RTE . ME - FaE - W& . IR
ﬁlﬁ E‘\ZSOG °

Line 4
W RKRFE -
Therefore, in [everything that is] underneath [the] sky [this person] is valued.

MWD
M B/RIE -

Chapter 57 B8R +tE

Line 1

DIEARE - MEURE - JUBRSIAT -

Be upright [in] managing [the] state, use [the] army [as something] strange [to do and with] non-interference
take [everything that is] underneath [the] sky.

MWD
DIIEZ B - LU ORE - M wsmET -

Line 2

SOIFEZAR - DU - XIS RE - MERE - BZAE - BREE - AZXI5 - WL - 52
WE o BMEA -

How [do] I know this [is] so? [It is] because [of] this: [when everything that is] undermeath [the] sky [has] lots
[of] taboos (prohibitions), [the] poorer [the] people, [when the] people [have] lots [of] sharp implements, [the]
state [and] royal house [are] increasingly [in] darkness, [when the] people [are] very crafty, strange things
increasingly arise, [when the] command [of] laws [are] increasingly clever (rigid), [the] more bandits [and]
thieves [there will be].’!?

MWD
SEPUNTARMESS - # K ATZRE - MREE  BZAE MRS - AZH - MY
W WIS - R -

304 In the Guodian gu &% (therefore) is gii T (ancient; in this case it is an alternate form of gu). This character is used this
way throughout the Guodian.

305 In the Guodian, ér MM (and, yet) is tidn X (sky).

306 In the MWD version A, jian B (cheap) is gi&in ;& (shallow).

307 The character qi ZF could either mean qiguai 2712 (strange or odd) or qiqi#o 2715 (ingenious). As Liozi does not like
the use of armies or soldiers I have chosen this to mean “strange.” For Laozi’s dislike of soldiers, see Chapter 30, line 1:
[when] the Dao assists [the] ruler [of] men, soldiers [will] not use force [on all that is] underneath [the] sky. These affairs [are]
easy [at] coming back. Chapter 31, line 2: a man of noble character, [his] residence will value [the] left, [one who] uses
soldiers will value [the] right. Chapter 69, line 1: [in] using soldiers [there are the following] sayings: “I dare not [be] the host,
only the guest, [I] dare not advance [an] inch, only retreat [a] foot.”

508 See n.180.

509 In the MWD versions A and B, qi 3F (strange) is jT 5 (lopsided or unbalanced).

510 The Guddian, wi #& (no or not) is wang T_ (to die or flee, in this case it means no or not) and in the MWD version A,
itis qi JT (it, his, her, their, it also seems to have the meaning of no in the MWD).

11 The characters yici UG are always translated as: [it is] because [of] this.

512 See chapter 19, line 3: terminate skilfulness (cunning) [and] abandon profit, [then there will be] no bandits [and] thieves.
513 In the MWD version B, zai & (exclamation) is cai 4~ (emphases the preceding word).

514 The characters of yici BUE are not used in the MWD versions.

515 In the MWD version A, 1 % (grow or increase) is ci %% (now, in this case is an alternative form of zi).
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Line 3

Mo BAT - FES  MEB  RFP7H - MEBLE  RES MEEE - WEN MES# -
Therefore, the sage says: “I [have] non-action, so [the] people [them] selves transform,’'® I [am] very still, so
[the] people [them] selves [are] upright, 1 [do] not [have any] business,’!® so [the] people [them] selves [are
natural], I [have] no desire, so [the] people [are them] selves simple.”

MWD
S0 s ST B BITAMM - TREL RS  MRAE - RS MREE - BRENR - TR
B -

Chapter 58 £R+/\E

Line 1

HERSR - EREZ - EHEE - HRGRER -

[When] the government [is] depressed (not interfering), its people [are] pure [and] honest, [when] the
government [is] inquiring [about everything], its people [are] lacking.

MWD

TTIERR - TR - JTIEERE - TTHERER -

[When] governing [has] pity, their people [are] simple, [when] governing [is] inquiring (about everything), the
state is lacking.

Line 2
s BRZRE - B MZATR - FFIERR -
Disaster! [What] happiness relies on. Happiness! [What] disasters conceal. Who knows the limit.

MWD
18 BZFE - B RZPTIR - BARIITE -

Line 3
E%J—_E ° J—_E?g Iy %’ ’ %?gﬁjgi °
[When there] is no uprightness, uprightness [once] again is strange [and the] good [once] again are evil.

MWD
#%J—_Eﬁ ° J—_E%%— ’ %?g /\\‘# °

Line 4
AZRS  HABR - 25 BAK - AL B mAE B WA S AR .

516 Classical Chinese uses two versions of “I” in writing. “I” as in referring to the self: wi & and “I” as it is used in this

line, as a general statement: wo

317 In spoken Chinese when the character for “good,” #f is added in a sentence like, FIF2R (I good tired), it means, I [am]
very tired.

318 See chapter 37, line 1, for a similar line: [the] constant Dao [is] non-action, so nothing [is] not done. [If] feudal lords [and]
kings [are] able to abide [by it, then] ten thousand things will [them] selves transform.

519 The character shi 5 can be translated as, “affairs,” “matters,” or “business.” In the context of Ldozi though when the
character wi #% is added in front of shi, it probably means “no interference.”

520 In the Guodian, wiwéi #&%% (non-action) is wishi #&ZS (no affairs) and in the MWD versions A and B, it is qiwéi JT %
(non-action). The character for qi normally means “his,” “her, “it,” or “theirs.” In this case it must mean “no.” Some versions
of the MWD do not use qi and instead use wu.

521 In this case tin or zhiin T is taken as a variant of chin #f (simple).

522 The character fi f& can have several meanings: “luck,” “happiness” or “good fortune.” “Happiness” seems to be the best
fit in this line.

523 In the MWD version B, mi #£ (confused) is xT & (in all cases or to know).

524 The character lian BE is an old Chinese word used for the side wall of a Chinese house but can also mean “honest”. In
MWD version B, it is jian 3® (double, twice or simultaneous).
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[The] confusion [of the] people, these days [are] undoubtedly [long]. So, the sage [is] square but not cutting,
angular but [does] not cut, straight but not unrestrained, bright but not dazzling. 5%

MWD
prEt - TAERS - 2B w75 TIAE - & AR - B TARA . - TR -
Chapter 59 BRA+IE
Line 1
BABX - BEE -
[In] governing [the] people [and] dealing [with the] sky, [there is] nothing like [being] thrifty.
MWD
BABX  BEES -
Line 2

K SEZREW - BRBEZ  5BE  SR/ERAEATR  BARREMES  SHMEM - o] A -
BEZE - ogIEAX -

Now, only thrifty is called early preparation, early preparation [is] called heavily accumulated quiescence. [To
have] heavily accumulated quiescence [and there] is nothing [a person] [can]not overcome. [Having] nothing
[that can]not be overcome [and there] is no known limit [to this person]. [Having] no known limit [and this
person] can have (rule) [the] state. Having the mother [of the] state [and one] can long endure.>?’

MWD
K - BEUBR - #IRE S EIGH - it - i - Exor# - I LIAE - ABZE - T#RX -3

Line 3

ERRAREES?  REARZE -

So, [this is] called deep roots [and a] firm base, [which is] the Dao’s [way to] live long [and to] see [the world a]
long time.

MWD

TE533‘“. K REARZEL -
Chapter 60 5£/51E
Line 1

ARE - BERSIUNEE - DUBTPS KT - HE A -
Govermn [ ] large state [is] like cooking [a] small fish, [use the] Dao [to] administrate [everything that is]

525 In the MWD version B, gui 5 (stab or cut) is ¢i %l (thorn, splinter or to stab).

526 Tn the MWD version B, si £ (act recklessly or unrestrained) is xi¢ At (to tie or to bind).

527 In the MWD version B, yao & (brilliant or glorious) is tido Bt (look into the distance from a height).

Here once again is another line of the same theme of knowing when enough is enough, zhizhi ¥11E or having no excess.
This theme is repeated again and again throughout the Daodéjing.

529 Chapter 44, line 3, Liozi also gives another method to “long endure:” know [what is] sufficient [in order to have] no
disgrace, know [when to] stop [in order to have] no danger, [only then one] can long endure. These last few words are
commonly translated as: “the way to long life and enduring (or lasting) vision.” I have chosen not to go with such as
translation as it seems one needs to be very careful in taking modern ideas, philosophies and mindsets, and assuming this is
the way someone thought 2300 years ago. The ancient human mindset is commonly completely different to the modern one.
330 In the MWD version B, zio £ (early) is zio = (nowadays this means, “flea” but in this context clearly means early).
331 In some versions of MWD B, the end of this line reads: E###iH####E I EY - BAIEH#AR - BB - o/#A.
332 In the MWD versions A and B, di J& (bottom or base) is shi FG (family or clan).

533 In the MWD version A, gén 1R (root) is jin & (hibiscus syriacus).

In the MWD version B, peng = (cook) is xidng F (enjoy).

335 In the MWD version B, 1i i1 (arrive, be present) is li II (to stand).

528

534
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underneath [the] sky, [then] ghosts [do] not [have a] spirit.

MWD
AXE - BN PEBUXT - TRAE

Line 2
JREE A - HEABA -
[1t is] not [that] these ghosts [do not really have] no spirit, it [is that their] spirit [can]not harm people.

MWD
SET R - THREAL -

Line 3
FEEBABA - BATKEA -
[Tt is] not [that] these spirits [do] not harm people, [it is that the] sage also [does] not harm people.

MWD
SETRREAL - EATBEAL -

Line 4

K PWAHEE W BRERS -

Now [because these] two [do] not mutually harm [the people], therefore, quiescence converges [and makes a]
return.

MWD
K ARG W ERRE

Chapter 61 £+ —E

Line 1

REE - TR K2R X284 -

[A] large state [is] downstream [where all the rivers] under [the] sky converge [and is the] female [of]
[everything that is] underneath [the] sky.>*’

MWD
REPSE - T KR 24pt - KT 255014 -

Line 2
e IEE 4 - DI ART -

[A] female constantly can [with] stillness defeat [the] male, [this is because] stillness is below.

MWD
FEELE B - BoraEth - B BRI -

336 In regard to the character jido 2%, the general meaning of jido could be understood as; when two things intersect,
converge or mix. One use of the word in spoken Chinese is; [to] make friends 2XBA/Z. In this case the translation of jido
could also be “make.” This line could be understood as, “when the sage and ghosts do not harm the people, the people can go
back to natural living.”

337 See chapter 6, lines 1 and 2: [the] valley spirit [does] not die, [it] is called [the] profound female. [The] gate [of the]
profound female is called [the] root [of the] sky [and the] earth.

338 In the MWD version A and the Guddian, gué B (state) is bang B (state).

539 In the MWD version A, jidio 2 (mix or connect) is jido X (suburbs or outskirts).

540 In the MWD version B, shéng B5 (win) is zhén BX (I the sovereign).

41 In MWD version A, jing ¥ (stillness) is jing R (alternate form of jing).
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Line 3

B KRB/ NEIRIEVNE - /NFBECN ARBRIEUCRREE - & - 30 FAER - 50F - ME -

Therefore, [a] large state can lie below [a] small state, thereby taking [the] small state, [a] small state can [lie]
below [a] big state, thereby taking [the] big state. Therefore, either [by] low [lying a state] can take [over] or [by]
low [lying a state] then takes.

MWD
B REILAN/NERIEVINED - /NBIRACS KRB RIERAREE - 87 - 3 AR - 3R - mER -

Line 4

RERBRREA @ NEABRASA -

[A] large state merely desires [to] unite [and] raise®**[the] people, [a] small state merely desires [to] enter [into
the] affairs [of] people.

MWD
B REABRFSEBA - NEABRASA -

Line §:
X WE . BEMKR RE-BRT -
Now, [the] two each get [what they] so desire, [the] big [state] appropriately, is below.

% # - EETRAAE  BAT -

Chapter 62 5+ _&

Line 1

BE BYZ2EM . EAZEY  ABSAZPR -

[The] Dao [is the] abstruse [mystery of] ten thousand things, [it is the] good person’s treasure [and is what]
preserves [the] not good person.

MWD
BE  BYI  EAZER - REAZFRS -

Line 2
E=0/LU - SIFALUNA -

Beautiful words can [be] traded, respectful conduct can increase [a] person.

MWD
EZS9LUH - SITYRUIPYA -

Line 3

ANZARE  AHRZE - UXRF - BE=R - AHPSEPUIRIIYE - A A IS -

The people [that are] not good, why have [them] abandoned? Therefore, [when] establishing [the] son [of the]
sky [and putting in] place [the] three minsters, although [a] large flat round ornament of jade with a hole at the

e

342 The character xit & means to raise or rear. Interestingly it is used specifically with livestock, as in to raise or rear
livestock and therefore, could be translated as “herd.” It is unclear here if Laozi is using this as a negative.

543 In the MWD version B, jian 3 (double, simultaneously or twice) is bing I (side by side or simultaneously).

In the MWD versions A and B, a0 B (profound, difficult to understand) is zhui ;¥ (pour in to or fill).

545 In the MWD versions A and B, bio E& (treasure) is bio fR (protect).

546 In the MWD version B, bio R (protect) is bio % (preserve).

547 In the MWD version B, jia /1 (add)is hé¢ & (to send a present).

548 In the MWD version A, gong #t (surround) is gong 3£ (common or in general).

349 In the MWD versions A and B, si §l (a team of four horses) is si 14 (4).

350 In the MWD version A, ri ¥ (as if or such as) is shan & (good) and the MWD version Bitisrio # (as if or like).

544
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centre [is] given before [the] four chariot horses, [it is] not like sitting [down and] moving towards (or kneeling
down and presenting) the Dao.

MWD
ANZAREMN  AFZE -8 UKRF - BE=R" - AHEPUTHSE - AELMELH -

Line 4

BZAEIEE - @ - AR - BUKT - BEURI? - 8- BRTE -

[Why did] the ancients so value this Dao? [One does] not say [they did it to] seek gain, [they did it to be] exempt
[of] fault. Therefore, [they] are valued [by all that are] underneath [the] sky.

MWD
DR S - Tt - RERE - BEMUGE - BETE -

Chapter 63 A1+ =E

Line 1

AEL  SES . KERK - - XNZD - RRLUE -

Actions [have] no actions, affairs [have] no affairs, tastes [have] no tastes. Big [as] small, [a] lot [as a] little.
Repay resentment with quiescence.>>?

MWD
BILHR - BELE - KRELKRS - KINZD - RABLE -

Line 2

BENES  BAREM  XTMES - WMERS - XVASE - ©FRA -

Plan [the] difficult [while] it is easy, do big [things while] they are small. Underneath [the] sky (in the world)
difficult affairs must [be] done [when they] are easy, underneath [the] sky great affairs must [be] done [when
they] are small.

MWD
BIZET - o AR - RN 288 - fFIRS - RN ZA# - #1FRRAR -

Line 3
ELL BABSOARK - 8- BERERK -
So, [in the] end [the] sage never does [anything] great, therefore, [the sage is] able [to] accomplish greatness.

MWD
SR BAKTERK - # - B -

Line 4

K EHEINERE SHUNSEH - B BABESE#H Y - i REHSE -

Now, light promises must [have] little trust, [what is] especially easy must [be] especially difficult. So, [the] sage
[takes things] like [they are] difficult, therefore [in the] end, nothing [is] difficult!

351 In MWD version A, gong /2 (high ranking official) is ging U8l (high ranking official) and in the MWD version B it is
xiang %f, which normally means countryside but cannot have that meaning in this instance.

352 In the MWD version A, xié¢ 4l (grammar word) is yi 2 (a carriage) and in the MWD version B it is yii #2 (to give or
offer).

353 “Repay resentment with quiescence” seems to be out of place here and may belong to chapter 79, line 1.

354 In the Guodian, wii 7G is wang T_.

355 In the Guddian and MWD versions A, wéi BK (taste) is wéi 7K (not).

3% In the MWD version A, zhong #2 (end) is dong % (this can mean “winter” or is an alternate from of dong 1% which
means “bang” or “thud”).

557 In the MWD version B, nuo # (yes) is rud % (as if, like).

558 In the Guddian and the MWD version A, yéu 8 (just as or like) is you #X (plan or scheme).
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MWD

R BEME ZHLZHE - BU BEABEY - 8 BREH -

Chapter 64 1T MNE

Line 1

H2 5% EXRKSHE - Hit5+ - EMSH -

[What] is quiet [is] easy [to] maintain, [what] has not [yet] come out [is] easy [to] plan, [what] is fragile easily
falls apart, [what] is faint [is] easily scattered.

MWD
TERMSIE - 4R - s

Line 2
BIZHIKRE - AZRKEL -

Act [when there] is nothing [to] have (get), manage [when things] are not [yet a] mess.

MWD
HHHHE - HHHAE

Line 3

BIRZAK  ERER - NWEYZE - EOREN L - FRES 217564 . gk B>k -

[A] tree [that can fill the] embrace [of a man’s arms is] born [from] a tiny shoot, [a] platform [of] nine levels
[high] starts from piling up earth, [a] journey [of a] thousand miles begins beneath [ones] feet.

MWD
wHR - IERER - ARTE - ERBL  BTZS  BRET -

Line 4
AE Bz #E Kz
[To] act [is to] fail, [to] hold [is to] lose.

MWD
"ZE -MZ BE KRZ-

Line 5
= BARS W\ EH W EK -

So, [the] sage [uses] non-action, therefore, nothing fails, [the sage does] not hold [on], therefore, nothing loses.

MWD
S #ARBH - # 4B  H - B Akt -

Line 6

RZIESE - SREA - A2 - BLUPCRAIERE -

The people [in] dealing [with] affairs constantly [have] many accomplishments, yet [they still] lose. [Be]
cautious [at the] end like [it was the] start [and] then [there will be] no loss [in] affairs.

559 In the MWD versions A and B and the Guddian, céng J& (storey or floor) is chéng A (accomplish).

In the MWD versions A and B, qi %€ (get up) is zuod fE (rise or grow).

361 Tn the MWD version A, 181 2 (tired) is 1éi & (fatigued) and in the MWD version B itis 1éi 1 (sedan).

392 Tn the MWD versions A and B, gian T (1000) is bdi B (100).

363 In the MWD version A, Ii B2 (miles) isrén {Z (benevolent) and in the MWD version B it is gian T (1000).
364 Tn the MWD versions A and B, xing 1T (walk) is gao & (high).

565 In the MWD version A, shi ¥4 (start) is tii & (platform).

566 Tn the MWD versions A and B, rii #lI (as if; like) is rud % (as if, like) and in the Guddian it is ni % (female).

560
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MWD
RZMEt  ERTHE MR - 80 - ELTERAIRNES -

Line 7

L BARAR ABHBE BAE  BRAZFAB  UWEYMZER - MARS -

So, [the] sage desires [to have] no desire, [he does] not value [those] difficult [to] get goods, [he] learns not [to]
learn, [he] returns [the] multitude [of] people to [what they were like] before, [he] assists [the] ten thousand
things [to be] natural and dares not act.

B BARAR  ABHBZE - BAE  MERAZFABE  cWENZBR - MBS -

Line 1

mZ - EhEE  FFUBRE - BURZ -

The ancients [who were] good [at practising] the Dao [did] not [want to] brighten [the] people [but] would
[instead keep them] foolish.

MWD
BEPS - 4B - FLURRE - LB -

Line 2
RZE#a  DHEEYS -
The people [are] difficult [to] manage [when they have] lots [of] wisdom.

MWD
x - RI#AN - LTt -

Line 3

B DIESATOES - B2 RUESAE - B2AE -

Therefore, [to use] wisdom [to] govern [a] state, [is to] rob the state, [using] no wisdom [to] govern [the] state [is
to bring] happiness [to the] state.

MWD

H- DUFIFIED - B 7Bt - ADUHIFIRD - BEfst -

Therefore, knowing [a] state [through] knowledge, [is to be] the state’s thief, not knowing [a] state [through]
knowledge [is to have a] quiescence state.

Line 4
HUEAE - g2 -
[To] know these two [is to] also [know the] postponed pattern (model).

367 In the MWD version B, zhdong #% (end) is dong % (this can mean “winter” or is an alternate from of dong % which
means “bang” or “thud”).

568 In the MWD version B, guiyug 24 (therefore called) is glizhi /h 2 (therefore).

569 In this chapter in both the MWD A and B, zhi &l (knowledge) is zhi & (wisdom).

570 In the MWD versions A and B, zhi }& (manage) is zhi %1 (know).

571 See n.180.

572 The character jT 75 has caused translators much difficulty. This paper has taken ji to come from jiyan T&¥E which
means “to postpone” or “be delayed.” I chose the word postpone as in line 1, Laozi is taking about a system that is somewhat
delaying or postponing any governing or interference on the people.
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MWD
EALAE - TE A -

Line 5
l% %D %E _t /_\E z iz °

Constantly knowing, [the] postponed pattern (model) is called profound quiescence.’”

MWD
EAER - 2TBRE -

Line 6

ZERE  BE BYRE  RBDEKXIRT -

Profound quiescence [is] deep [and] distant! [It appears to run] counter [to] things [but] afterwards [it] then
arrives [at] great order.

MWD
ZRERR - BER

Chapter 66 /518

Line 1

UBRLBERBER T EE  UEETZ - ¥ sEAhBs L -

Rivers [and] oceans [are] able [to be the] kings [of a] hundred (all) valleys because [they are] good [at being]
below [them]. Therefore, [they are] able [to be the] kings [of a] hundred (all) valleys.

MWD
DEZFUEREATE  UFETot . 2 AEAT -

Line 2

BN MER  BUETZ  MER BUBEY -

So, [if one] desires [to be] above [the] people, [your] words must [be] below [them], [if one] desires [to be]
before (lead) [the] people, [your] body [must be] behind [them].>”’

MWD
SPL BAZHSERT - MUFTS T2 - TRERD - BUTEEP -

Line 3

B BAESE . MEAE® - ER MEASE -

So, [the] sage’s place [is] above, yet [the] people [are] not weighed [down by him], [his] place [is] in front, yet
[the] people [are] not harmed.

373 We can find this idea of profound quiescence mentioned in the same context in another two chapters; chapter 10, line 7:
produced [and] raised. Produce, yet not [to] have, [to] act, yet not depend [on], [to] grow, yet not [to] slaughter. [This] is
called profound quiescence; chapter 51, line 5: produce, yet not [to] have, [to] act yet, not depend [on], [to] grow, yet not [to]
slaughter. [This] is called profound quiescence. This idea of profound quiescence is clearly the idea of non-interference.

574 In the MWD version A, shi & (is)is cf If (this).

575 The character shun J[E means “to put in order.”

576 In the MWD versions A and B and the Guddian, & is yi /& (to bathe in the sun or wind).

377 To understand this line better, it could be translated as: so, if one desires to rule the people, your words must be modest, if
one desires to lead the people, you should put yourself second.

578 In the Guodian, yu A% (desire) is cai 4 (ability, talent, capable).

579 In the Guddian, hou & (back, behind) isxia ~ (below).

380 In the MWD versions A and B, chii & (reside or dwell) is ji /& (residence) and in the Guddian it is cdi 7~ (ability or
talent or used as grammar word).

381 In the Guddian, zhong & (heavy)is hou B (thick) and in the MWD version A it is hai & (harm).
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MWD
W HEL™ . MRBED - EZH - MEAEM -

Line 4
BUL - REEHES . AR -
So, [everything that is] underneath [the] sky [is] happily pushing [him forward,] yet without tiring.

MWD
K TS - TOHBB -

Line 5

PIEHAS . i K MNEEBEZFE -

[This] is [because the] sage [does] not contend, therefore, in [everything that is] underneath [the] sky, nothing
can contend [with] him.

MWD

ASSPLITHESON0E . i - K NEREES -
Chapter 67 B 1TtEE

Line 1

X FERRIEA - LIRS -
Everything [that is] underneath [the] sky calls my Dao great [but it] seems like [it is] not.

MWD
FRABRAA - AOTAE -
[Everything] underneath [the] sky calls me great, great yet [I am] not dark.

Line 2
KM - K-8 BIARE -

Now, only [because it is] great, therefore, [it seems] like [it is] not worthy.

MWD
SKIE - R - 8- BE -

Now, only because [I am] not dark, therefore, [I am] great.

Line 3
=8 A% HAW -
[If it was] like [being] worthy, [it would have] long [ago become] minute (trivial).

ROHE=F F MRz —HZ? ZHR —BAFESAX N -

382 In the MWD version A, shang £ (up) is gian BJ (in front).

583 In the MWD version A, tul 3 (push) is stin £ (falcon or eagle), in the MWD version B it is shéi & (who) and in the
Guodian it is, jin # (advance).

84 See n.616.

585 In the MWD version A, bu R~ (no) is fei FF (not).

580 In the MWD version A, zheéng = (contend) is zhéng 5% (criticize or expostulate) and in the Guddian, it is jing &
(stillness).

387 In the MWD version B, si {8l (similar or like) is ér T (yet).

588 In the MWD version B, xido H(resemble) is xido B (night, evening or dark). This is the same throughout the chapter.

389 Some MWD version B omits X.
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Now, I have three treasures [that I] hold and protect: first [is] called parental affection, second [is] called
frugality [and the] third [is] called daring not to be [at the] front [of everything that is] underneath [the] sky.

MWD
X -HEEB=8 T mERZ —HZ ZH% ZHABEAXTFELX-

Line 5

oW BEER -t B BEE - ABLKNE - B BERLERER -

Parental affection, therefore able [to be] brave [and] frugal, therefore able [to be] expansive [and] not daring [to
be at the] front [of everything that is] underneath [the] sky, therefore able [to] completely grow [into a] vessel.

MWD
W BB BB REAETL - B BERETE -

Line 6

SE#%BE  SwBE . SBHENE -

Now>%* [to] abandon parental affection but [to be] daring, [to] abandon frugality but [to be] expansive, [to]
abandon [being] behind, so [as to be in] front [is] death.

MWD
SEnZEE  ErHARE  SEELINTES -

Line 7
x - Z - DIEPSRIES - DISFRIE -

Now, [because of] parental affection, so [in] war there is victory, so [in military] defence there is resoluteness.

MWD
S - 2% - LIEERUBSS - LISPRIE -

Line 8
ARz - D2 -
[When the] sky wants [to] save, it guards [with] parental affection.

MWD

%H%SQREZ ) E5991}/{§§i§2 °
Chapter 68 /51 /\E

Line 1

ERTE AR SEE AR SHWE - A2 SRAAE - BZF-
[A] good solider [does] not [show his] martial skill, good fighting [is done with] no anger, [being] good [at]
defeating [an] enemy [is with] no participation [and being] good [at] using people [is] to be below [them].

3% In the MWD version B, bio E (treasure) is bio f& (protect) and in the MWD version A it is bio & (preserve or
nurture).

91 In the MWD version B, chi 5 (hold) is shi ™3 (market).

392 Tn MWD versions A and B, ¢i % (kind or loving) is ¢i %% (now). This is the same in line 5.

393 In the MWD version A, qi 88 (implement) is shi 5 (matter or affair).

3% This “now” is different to the “now” of fii X, this “now” jin % is the “now” of time; as in right “now.”

395 See n.600.

3% See n.322.

397 In the MWD versions A and B, wei & (protect) is yuan 1€ (wall).

In the MWD versions A and B, jit ¥ (rescue) is jian #2 (build, set up or construct).

In the MWD version A, i ¥ (as if, like) is added, in the Guddian it is nii ¥ (female, but in this case is clearly an
alternative form of ru1).

598
599
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MWD
W ERTE FE - BEOE . RR BREORE  BHR BEAAE BT

Line 2

ERAFZRE  BRAAZN - BRBEOKE MK -

[This] is called [the] quiescence of non-contention, [it] is [also] called using [the] strength [of] people [and it] is
[also] called the utmost (pinnacle) [of] joining [the] sky [of] old.

MWD

EEAFO 7 ZEERA#  BERXE 2 -
Chapter 69 B THIE

Line 1

REAS  EA AT MAE - ABGEY - MER -
[In] using soldiers [there are the following] sayings: “I dare not [be] the host, only the guest; [I] dare not advance
[an] inch, only retreat [a] foot.”

MWD
REES  HEAEHRE  MAE  EFTEYT  MEBR™MR -

Line 2

BRITET  BEE  ER EX-

[This] is called moving without moving, [to] roll up one’s sleeves up without [showing one’s] arms, [to] throw
(attack) without [an] enemy [and to] hold without [a] weapon.

MWD

SEAET - RS WER . DERS

[This] is called moving without moving, [to] roll up one’s sleeves without [showing one’s] arms, [to] take charge
without [an] army, thus [there is] no enemy!

Line 3

REAIRECE - EEIKEES -

[There is] no greater calamity than [to make] light [of your| enemy, [making] light [of your] enemy [and from]
many losses my treasure [is lost].

MWD

BEARPRER - BHULCTERE.

[There 1s] no greater calamlty than [havmg] no enemy, [to have] no enemy [and] I approach losing [my]
preservation.

Line 4

B e =E BE -

Therefore, fighting armies [that are] mutually together (engaged) [in combat], [it is the] grieving [one which will]
defeat [the other]!

600 In the MWD version B, zhan B (fight) is dan 22 (single or solitary).

601 See n.322.

02 In the MWD version B, péi BC (join) is féi B (fat or plump).

603 In the MWD version A, zhéng = (contend) is zhéng F (admonish).

604 See n.100.

605 In the MWD version A, di B (enemy) is shi % (be fit, be suitable, be proper, in this case it should be an alternative
form di).

606 Tn the MWD version A, jin #T (near) is jin /T (axe, shrewd, unit of measure).

07 In MWD version A, bio & (protect or defend) is biio & (preserve or nurture).
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MWD

B OBEARE - mROE - BOR -
Chapter 70 t1+5E

Line 1

ESESH - 517 -
My words [are] very easy [to] know [and] very easy [to] walk (practise).

MWD
SRS - BB -

Line 2

K PNEEEH - EHETT -

[But] no [one] underneath [the] sky [is] able [to] know (understand) [them and] no [one can] walk (practise)
[them].

MWD
A T St - TS AT -

Line 3
=E= BHE -

Words have [their] ancestor,®!!

affairs have [their] monarch.

MWD
X BEXNFR BBE -

7l

iff

Line 4
KM - S| - B ARA -
Now, only [because they do] not know (understand), so [they do] not know (understand) me.

MWD
RN - A - BB AZA -

Line 5
HEE FURE &-

[Those who] know (understand) me [are] few, thus I [am] valuable.

MWD
HMuE - BRIFHESR

Line 6
Z - EAHE - RE -

So, [the] sage wears coarse [clothes and] carries jade [in his] bosom (heart or chest).

MWD
UM BARE - mRPE -

608 In the MWD version A, kang $T (resist, combat, fight) is chén or chéng #& (call, name, say).

609 In the MWD version A, @i =X (mourn, lament or grieve) is yI {k (depend on, rely on).

610 See n.322.

11 Ancestor is one translation, another is “principle aim” or “purpose.”

612 Tn the MWD versions A and B, hudi 1% (bosom or mind) is huai 38 (to carry in the bosom)
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Chapter 71 £t+—E

Line 1
HAH - £ AF A %E -
Knowing [that you do] not know [is] superior, not knowing [you do not] know [is a] sickness.

MWD
HMAH - EE - A wE -
Knowing [that you do] not know; esteemed! Not knowing [you do] not know; sickness!

Line 2
K- FElE - /R AR -
Now, only [by being] sick [of] sickness, so [will there be] no sickness.

MWD
#HE O HH

Line 3
RPARNE - UHERER @B A& -

[The] sage [is] not sick because he [is] sick [of] sickness, so [therefore, he is] not sick.®!?

MWD

EPL mAZRRD - TR - 25 R -

Chapter 2 Ft+t+_"F

Line 1
RARBAKEZE -

[When the] people [do] not fear power, then great power arrives.

MWD
RABHEIABEEE -
[When the] people [do] not fear, then great fear will arrive!

Line 2
EOEPRE - BRRECPRE
[Do] not [be] familiar [with people in] their dwellings [and do] not [grow] sick [of them in] their living.

MWD
BIRITFR/E - HBATTRRAE -

Line 3
KM - KRR - 2L KRB -

Now only [because there is], no dislike, so [there is] no rejection.

MWD
I - 35t - 21 FBf -

613 Tt is interesting to note here how critical Liozi was of thinking you know something when you do not. He was so critical
of it, he spoke of it as a disease.

614 Tn the MWD version A, wixid #&J8 (not familiar) is miizha B3 (the meaning is unclear in the context of the sentence
and maybe incorrectly recorded by the original scribe). In the MWD version B it is miixid f85% (not narrow).

615 Tn the MWD versions A and B, wityan f&ER (no dislike, sick, rejection) is milyan B 8L (not eat one’s fill).

616 Tn the MWD versions A and B and throughout this chapter yan BX (dislike, sick, rejection) is yan BA (eat one’s fill).
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Line 4
2 - BEABHABER -  BEFABE -

So, [the] sage knows himself [but does] not see himself, [he] loves himself [but does] not value himself.

MWD

EL - BABHMMABRT - BEMABEN
Line 5

B ERHRLE -

Therefore, [he] leaves that [and] gets this.®!”

MWD
W EEE - A -

Chapter 73 £t+=5

Line 1
BREAIR - BIABRE -

Courageous at daring, thus death (one is killed), courageous at not daring, thus life (one lives).

MWD
BIREEAG - BRRERAE -

Line 2
LERE - AEHE -

These two, either [have] benefit or harm.

MWD
#ME - BFIEE

Line 3
RZPEE0 . SHEE - @B BAJEE Y -
[What the] sky [finds] evil, who knows why? So, [the] sage also [has] difficulties [in understanding why].5%!

MWD
RZFREE - BARNTTERL = ## - i -

Line 4

RKZEB - AF2 . MEBS - A5 MBE - A8 - MBNXK - B1A - MEE -

[The] sky’s Dao [does] not contend and [therefore is] good [at] defeating, [it does] not speak, yet [it is] good [at]
responding, [it does] not summon, yet [it] comes itself, [it is] relaxed, yet good [at] planning.

MWD
RZE - AE -MEK - A5 MEE - A5 MER - BXR - MER -

617 The same five characters are found in chapter 12, line 6 and chapter 38, line 7.

618 Tn the MWD version A, these last six characters are: # - Z=#ZEUUE.

619 In the MWD version B, hto & (life) is gud & (a measuring frame).

620 Tn the MWD version B, ¢ &8 (ugly) is ya B2 (inferior).

021 Even the sage finds it difficult to understand nature’s ways.

In the MWD version B, zhéng ¥ (contend of strive) is dan £ (single, individual, only).

623 See n.322.

624 Tn the MWD version A, chin #& (relaxed or indulgent) is 58 and is most likely pronounced dan. In the MWD version B,
it is dan B8. These characters do not make sense in their modern translation but may mean to “shoot.” As in shoot a pellet.

622
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Line 5
KA - B - IAK -
[The] net [of the] sky [is] vast, [it] scatters but [does] not neglect (anything).®2®

MWD
KA - B - TAK -

Chapter 74 £t++ME

Line 1
EARI - ROILIFEEZ -
[The] people [do] not fear death, [so] how [are you going to] fear [them with] death.

MWD

ERELFEE - mOMTLURHE D -

Line 2

EFERBRL  MAsE - B0 - MRz - B -

If [you] make [the] people constantly fear death, yet [one] does strange (devious) [things], I will grab [them] and
kill [them], [then] who [will] dare [to be strange].

MWD
EEREASTAMARYE B8 MY X 9KE -

Line 3

BEORE B -

[To] constantly have [an] executioner [is to have] killing.
MWD

EREENRIEAENEHE -

If [the] people constantly must fear death, then [there will] constantly be [an] executioner.

Line 4
K OIERE & ERARES -

Now, [to] replace [the] executioner’s killing is called replacing [him with the] master craftsman’s chop.

MWD

x RE®E - ® B4 AKEHT -

Line 5
*x HKKRESHE  HFEALABHEHFZE -

Now, [to] replace [the] master craftsman’s chop, [only a] few [will] have [their hands] not damaged (cut).

MWD
% RAESE - AFRETES -

625 In the MWD version B, gang 4 (head rope of a finishing net or guiding principle) is wing [& (this is an old variant of
M and means “net”).

626 If you were to throw or scatter marbles on the grass, certain areas would not have marbles; the sky is not like this, it is
everywhere and does not neglect anything.

627 Tn the MWD versions A and B, si 3G (death) is sha #% (to kill).

628 Tn the MWD version A, nai (how) is rud & (like).

629 Tn the MWD version B, qi 2T (strange) is jT B (lopsided or unbalanced).

639 This character is omitted is some versions, but I have included it, as nearly all copies have it. It does seem as though the
original Wang Bi version did not include it.

631 In the MWD version A, dai f (replace) is fo 1% (to cut down). This is the same throughout the chapter.
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Chapter 75 5t++HE

Line 1
B2 - MEESafRrs 250 8-
[The] people [are] hungry because [their] superiors (leaders) take®** [too] many taxes, so [they are] hungry.

MWD
A8t DTIRERT St - 250 8 -

Line 2
R2#s DEEZER B 845 -

People [are] hard [to] manage because their superiors (leaders) have action, so [they are] difficult [to] manage.

MWD

BESZRAD - BT ErBENS 2 Fa -

The hundred surnames [are] not manageable because their superiors (leaders) have action, so [they are] not
manageable.

Line 3

R85 - LEKREZE - 2P B3 -

[When] people [take] death lightly, [this is] because they [are] richly seeking life, so [the people take] death
lightly.

MWD
R85 - DIFTRAEZ B - 2L - 875 -

Line 4
X - mERE  BEREXE -

Now, only [one who has] nothlng to do [in] life is worthy at valuing life. 38

MWD

X EUESE  SBHEE -
Chapter 76 B+1+E

Line 1

ANZEt - 55 - HIEH . BRg -
[At] birth humans [are] soft®*® [and] weak, at death [they are] hard [and] strong (tough).

MWD
AZHEAM - R T - EES0ER3E -

32 In the MWD versions A and B, min & (people) isrén A (people).

633 In the MWD versions A and B, shang _t (upper) is qii BY (to get).

634 Loz uses the characters shishui B#3 (eat tax). I have changed this “eat” to “take.”

35 In the MWD version B, xing % (surname) is shéng &= (produce).

636 In the MWD version A, ging € (light) is jing & (flowing water or underground stream).

37 In the MWD version A, ging € (light) is jing & (flowing water or underground stream).

938 In this chapter, it seems as though Liozi is talking about rulers that interfere too much in the governing of people and are
too ambitious. These two combined characteristics together only hurt the people.

39 The idea of softness is a common reoccurring theme within the Ddaodéjing and is mentioned many times. See appendix 1,
pg. 165.

640 In the MWD version A, xin 15 (trust) is rén {)]. This is an alternative form for many characters; Y] (rén, “blade; sword;
knife”); # (rén, “to fill; full”); & / A (rén, “to recognize™); % (rén, “to endure”); &)/ ¥ (rén, “strong, tough”).

%41 Tn the MWD version A, jian B2 (strong, solid, firm) is xian B (worthy, virtuous or able).
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Line 2

BYEARZ A - R HIE - A -

[At] birth, [the] ten thousand things, [the] plants [and] trees [are] soft [and] full, [at] death [they are] dry [and]
withered.

MWD
EBMEAZEN - R T A -

Line 3
- BRoRE - EZGE - F|REFVE - EZE -
Therefore, [the] hard [and] strong follow death, [the] soft [and] weak follow life.

MWD
8- BIERSRE - JEZfEM - RIS - EZED -

Line 4
L - ERAIRES - ARGRRIFH -

So, [a] strong army will not win [and] strong wood will break.

MWD
4l FIBBIRRS - ASBAIE

Line 5
BAE T - REEL -
[The] strong [and] great [have their place] below, [while the] soft [and] weak [have their place] above.

MWD

BAET - ZEWAREL -
Chapter 77 £+t+tE
Line 1

A2ZiE - Biisk=sEH-5F - TF B2 AfrE B2 ABE - #Z -
The sky’s Dao, [is] it [not] like drawing a bow? Up [is] pressed down, down [is] lifted [up], [to] have [a] surplus
[is to be] reduced, [to have] deficiency [is to be] supplemented.

MWD
KB HEESH - BE BT TE By BHE . BIY . REE - B -

Line 2
A28 BAK  MEY LR -
The sky’s Dao [is to] reduce [what] has surplus and [to] supplement [that which is] deficient.

MWD
W KE EYER  MRERE -

%42 Tn the MWD version A, w&ixi f4l (small and tiny) is added. This is the same in line 5.

643 In the MWD version B, shéng B (win)is Bx (I the sovereign).

644 Tn the MWD version A, gong 3t (together) is héng & (constant), in the MWD version B, it is jing #t (cautious). This
character has a number of different characters used for it depending on the book. They can include: shé #T (break) and bing
£ (solider). To “break” makes the most sense in the context of the line.

%45 Tn the MWD versions A and B, yi ] (press down) is yin El] (seal or engrave).

646 Tn the MWD version B, BERE © M2 reads B - %‘Z‘\Z

%47 In the MWD version B, bli 8 (tonify or supplement) is yi z (increase).

648 In the MWD version B, stin 8 (decrease) is yun Z= (speak or say). This is the same throughout the chapter.
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Line 3
ANZBRIAZ - BARUEAR
The Dao [of] man is not so, [it] reduces [what is] deficient [and] offers [to that which] has surplus.

MWD
ANZBHRH - BRRLUEAR -

Line 4

HEBHUEKT - EEEE -

[Those] who [are] able [to] have surplus [and give] offerings [to everything that is] underneath [the] sky, only
[they] have [the] Dao.

MWD
% gAY MELUMERFET  BXEET -

Line 5

L BAS - MAR - T MAE - EAREE -

So, [the] sage acts, yet [does] not depend on,%® accomplishes, yet [does] not dwell [and does] not desire [to]
show [his] worth.

MWD

ELL-BAS - mBX - I MHBEL - BT AMREL -
Chapter 78 £+1+/\E

Line 1

RRERBSRK - MKERRE - BV UEENSY -

[In all that is] underneath [the] sky nothing [is] softer [and] weaker than water, yet [in] attacking [the] hard [and]
strong, nothing can defeat [it], [this is] because its emptiness is changeable.

MWD
KIBRBIK - #EBRE B UTENS 2 -

Line 2

SZBE - RZBEIS - X FEAM - EEETT -

[The] weak deafeats [the] strong, [the] soft defeats [the] hard, [in everything that is] underneath [the] sky, no
[one does] not know [this but] no [one is] able [to] do [it].

MWD
KTt - BBt - X TERRM - s -

Line 3

B BAT - REIZIRS - ZBAEE  ZEAHE - ERKRKTNE-

So, [the] sage says: “[to] recieve, the flith [of the] state is called [the] governing alter for the gods of earth and
grain. [To] recieve [the] bad luck [of the] state is [the] king [of eveything that is] underneath [the] sky.”

MWD
EH BAZEE B SHSZE - EEMErE  SEYZAH . 2EXT2E-

In the MWD version B, yéuya BE&R is youya AZR. This is the same in line 4.

“[To] act, yet not depend on,” is also found in: chapter 2, line 4; chapter 10, line 7; chapter 51, line 5.

As one word in modern Chinese, rouurud 2255 means “soft,” as separate words they mean “soft” and “weak.”
As one word in modern Chinese, jianqidng E23® means strong, as separate words they mean “hard” and “strong.”
The characters of jian B, giang 52 and gang il are interchangeable and all very similar in meaning.

In the MWD version B, shéng B5 (win) is zhén BX (I the sovereign)

655 In the MWD versions A and B, gou 35 (dirty and filthy) is gou #5 (shame or humiliation).
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Line 4
SER -

Upright (true) words seem [to be in] reverse.

MWD
TeER -

Chapter 79 H++hE

Line 1

MARIR - HARLE  ZolDIRE -

[In] harmonising great resentment, [their] must have [some] suprlus resentment [left over], how can [this] be
good?

MWD
%DGng(?QI?\' ’ %‘ﬁﬁ%?&?\' ’ EE_I-L\X /\\‘% °

Line 2
2R BBARAERS . MATERA -
So, [the] sage holds [the] left contract,®®® yet [does] not demand [from] people.

MWD
U BAREZR  MATRA -

Line 3
BEE2 . mESREC -

[One who] has quiescence [is in] charge [of the] contract, [those] without quiescence [are in] charge [of] taxes.

MWD
B BCBER - mEEE

Line 4
REER  BHEHEA -
[The] sky’s Dao [has] no relatives (preferential treatment), [and is] constantly with good people.

MWD

i REES  WESA -
Chapter 80 £)\+E

Line 1

NEISEE - AT EZEE - AR - REE - MAEKE -
[A] small state [with] few people makes ten multiples [of a] hundred implements, yet [does] not use [them].
Make [the] people [feel] heavy [about] death and [do] not [let them] move far away (leave).

656 In the MWD version A, gué B (state) is bang FB (state).

657 In the MWD version A, gué B (state) is bang FB (state).

658 In the MWD version B, hé F1 (harmony) is hé 2K (grain or seedling).

59 In the MWD version A, qi 22 (contract) is ji¢ 7T (shell) and in the MWD version B it is ji¢ 7T (tiny things). This is the
same in line 3.

60 The left contract most likely refers to the debtor’s contract.

61 The character ché¢ #{ as a word itself means “penetrating.”

662 In the MWD version B, you & (have) is you X (also).

663 In the MWD version A, gué Bl (state) is bang FB (state). This is the same in line 3.
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MWD

NEEE - FATBEAZE - MAZUH - £REI - =it -

Line 2

HARHE  EPEY - @EPEX - BAIRZ - RAERZE MBZ -

Although [they] have boats [and] carts, [there is] no [place to] ride [them]. Although [they] have armour [and]
weapons [there is] no [place] to display [them]. Make [the] people again tie knots and use [them] (to keep
records).

MWD
#AEE - Bk - #BRE . BFIRZ - RAEGEE mAZ -

Line 3

HEBe  ZHR  ZHE  ZHA  #HEHRE  HAZENHEE  EEEFLAEER -

Sweet foods, beautiful clothes, quiet dwellings [and] happy customs. Neigbouring states look [at] each other, the
sounds [of] chickens [and] dogs [also] heard [by] each other, [the] people reach [an] old [age and] die without
mutually going back [and] forth.6%°

MWD
HE  E7R - ## &7 Zo7/E - WEHEE - R ZERE  BEEFLAEENRK -

Chapter 81 £)\+—E

Line 1
EEAE . ZERE -

Truthworthy words [are] not beautiful, beautiful words [are] not trustworthy.

MWD

(EERNE =N

Line 2
=& AR CBE CASZ
Good [does] not distinguish, distinguishing [is] not good.

MWD (see line 3)
ME - AE - BE . AH-

Line 3
HME - AE7 . HE - AH -

Knowing [is] not extensive, extensivness [is] not knowing,.

MWD
2% F% 2% f=-

Good [is to have] no excess, [having] excess [is] not good.

Line 4

AR - BUBA - CRSH - BBUEA o8 -

[The] sage [does] not accumulate. [He] acts [for] the people, [so the] more he [will] have. [He] gives [to the]
people, [so the even] more [abundant] he [will be].

6

>N

4 In the MWD version B, wii 8 (no) is wit 77 (do not)
S “Without visiting each other.”

% In the MWD version A, quin X (dog) is géu 19 (dog).
;

6

>N

6

>N

6

=N

The character b6 18 means “extensive,” Liozi is most likely referring to someone who has extensive knowledge.

%68 Tn this line, in the MWD version B, yu Bl (more) is yu Al (consent or approve).
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MWD

DAFHE BUBA  CAB - BUFOALZ  OAZ
Line 5

RZER - MAE -

The sky’s Dao benefits [all] and [does] not harm [any].

MWD
H - R ER - RE -

Line 6
RPAZER  MAF -
[The] Dao [of the] sage acts, yet [does] not contend.

MWD
HAZER - MHSE -

4. Conclusion

In conclusion it could be summarised that Laozi’s Dao is the profound, mysterious and abstruse aspect within
emptiness that has produced everything we see. Laozi described this concept as emptiness in action. Laozi uses
feminine similes such as, the valley spirit, the profound female and the mother to represent it. Laozi said people
should aim to return to the Dao, which meant a return to the peaceful, still, content and quiet state of (original)
being. The techniques used to do this were simplicity (in living), non-contention, knowing when enough is
enough (or no excesses), to be humble and frugal, to have no (or little) desires and aspirations, to be like water,
to use the concept of softness and to take nature’s way as a guiding principle on how to live. From these core
ideas Laozi developed the five quiescences: quiescence of the profound, quiescence of emptiness, upper
quiescence, quiescence of non-contention and quiescence of nature.

As the Daodéjing may have been a text primarily for rulers, it does appear that Laozi’s cornerstone philosophy
for ruling was based on the idea of letting things take their natural course and to not interfere too much. He
called this idea, the profound quiescence. Laozi uses the sage as an exemplar for rulers to model themselves on
and primarily describes them as men who do not interfere, do not contend, do not use their wisdom, do not
accumulate possessions, do not go extremes, puts themselves behind the people, are modest and just let the
people live naturally, whereby they benefit a hundred-fold and love their ruler.

For a final summary of L&ozi’s philosophy the following model is proposed:

THE CLASSIC OF DAO AND QUIESCENCE JE &%

S Profound
20 & I % 4 Quiescence
T~ e z ¢
<97 NATURE: EMPTINESS %, & %,
‘E%(t&)“"%(%)‘ é_,ég, %
\_ Earth  Sky &9 %
‘ ITER Pl %,
Dao & | Quiescence =
S Mjn Z Quiescence of Non- Normal
Contention Quiescence
T TR B

Emptiness in Action

By Shaun Ramsden

Figure 1. Proposed model for L&ozi’s philosophy

%% In the MWD version B, yit 81 (to give) is ya F (to give).
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In the figure above, we can see the trinity that makes up Léozi’s Dao and its core teachings which adhere to the
sky, earth, man model.”° We can also see the 5 core quiescences that were presented in the Ddodéjing.
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Appendix 1: The Daodéjing’s Core Concepts
Within the Daodéjing, there are appear to be 13 core concepts:
1. Dao &H
2. Quiescence {&
3. Non-action &5
4. Stillness &%
5. Valley, female, mother 2 - it -
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6. Softness Z£5y

7. Nature HZA

8. Return §F

9. Emptiness 4

10. Simplicity ##

11. The constant /A
12. No desire AR
13. The sage B2 A

These 13 concepts are discussed below but it is important to keep in mind that they all seem to be different
angles that point to one core theme, which in this case is the Dao.

Dao

In trying to understand what the Dao is, we need to analyse Laozi’s own descriptions. Firstly, we can see it as
being described as something similar to emptiness:

1. Chapter 4, line 1: [the] Dao is [like an] empty utensil, yet [in] use [it is] not filled.

Secondly, it is something that cannot be described with language:

1. Chapter 1, line 1: [the] Dao [that] can [be the] Dao, [is] not [the] constant Dao.

2. Chapter 25, line 2: I [do] not know its name, the word [I use to] call [it is] Dao.

3. Chapter 32, line 1: [the] constant Dao [has the] nameless simplicity.

Thirdly, it is something that cannot be seen, we just kind of know it is there.

1. Chapter 21, line 2: [if] Dao is [a] thing, [it is] only indistinct [and] only dim.

2. Chapter 35, line 4: [when the] Dao exits, [it is] completely bland [and] it [is] tasteless, look [at it and there is]
not enough [to] see [it], listen [to it and there is] not enough [to] hear [it], use [it and there is] not enough [to]
finish [it].

Fourthly, it is very similar to nature:
1. Chapter 25, line 5: Dao patterns (models) [it-self on] nature.
Fifthly, it made everything and came before anything:

1. Chapter 42, line 1: [the] Dao produces one, one produces two, two produces three [and] three produces [the]
ten thousand things.

2. Chapter 14, line 7: [to be] able [to] know [the] ancient beginnings is called [the] chronicles [of] Dao.

Chapter 25, line 1: [there was some] thing mixed becoming, [it was] before [the] sky [and] produced [the]
earth, still ah, silent ah, standing alone, [with] no change, moving cyclically, yet without danger (end), [it]
can be [the] mother [of all that is] underneath [the] sky.

Sixthly, the Dao is hidden, without form and is nameless:
1. Chapter 41, line 2: [the] big image [has] no form, [the] hidden Dao [is] nameless.
2. Chapter 1, line 2: nameless, the start [of the] sky [and the] earth.

From reviewing the above lines, it seems as though Laozi may be describing the Dao as something similar to
emptiness. The key difference though is that Laozi does not see emptiness as empty. Laozi’s emptiness has
something, profound, mysterious and abstruse to it:

1. Chapter 1, line 5: profound [and] even more profound, the gate [to] all [the] mysteries.
2. Chapter 62, line 1: [the] Dao [is the] abstruse [mystery of] ten thousand things.

Laozi’s Dao may be the profound, mysterious and abstruse something within emptiness that has produced and
maintained both the earth and the sky and everything in-between. It seems that according to Léozi, emptiness is
not intrinsically empty, as it can do anything as it produced everything we see.

Quiescence 7H

Laozi spoke of what may be called the minor quiescences; chapter 38, line 1: lower quiescence; chapter 41, line
2: extensive quiescence and established quiescence; chapter 49, line 2: quiescence of goodness; chapter 49, line
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3: quiescence of trustfulness and chapter 59, line 2: heavily accumulated quiescence. Léozi also spoke of what
could be called the 5 main quiescences (virtues) of the Daodéjing:

Xuanndé Zf#: quiescence of the profound; chapter 10, line 7; chapter 51, line 5; chapter 65, lines 5 and 6.

Kongdé fLf&: quiescence of emptiness; chapter 21, line 1.

1

2

3. Shangdé _If#: upper quiescence; chapter 38, line 1 and 2; chapter 41, line 2.
4. Buzhéng zhidé A F+Z fi: quiescence of non-contention; chapter 68, line 2.
5

Changdé 7 1%: quiescence of nature; chapter 28, lines 1, 2 and 3.

From these 5 “virtues” we can clearly see that the words virtue, virtuosity, integrity, or inner power appear to be
incorrect translations. The English and Confucian meaning of virtue is to do with having high moral standards.
Laozi recommends nature’s way and following its principles as the highest form of living. Just as nature can
seem very harsh and certainly lacking in morals in the human sense of the word, Laozi said, treat the people like
(sacrificial) straw dogs (chapter 5, line 1). Laozi’s dé had little to do with morals in the modern sense of the word.
From the above 5 “virtues,” we can see that Laozi’s “virtue” was based on following the principles of Dao and
therefore, being natural in personal living and the governing of a state. The “virtues” mentioned above are a
wisdom of the Dao. Initially, I had decided to keep dé translated as virtue (due to its prolific use) but as this
paper is a direct translation into English and virtue is a very incorrect translation, changing it was necessary. If
multiple words are used, the translation for dé could be, someone who adheres and lives by the principles of the
Dao or the principles of naturalness. I therefore chose dé to be translated as “quiescence,” which is the state of
being natural or of non-action.

Non-action &k
Wuwéi is specifically mentioned eleven times in nine different chapters within the Daodéjing:

1. Chapter 2, line 3: so, [the] sage dwells [in] the affairs [of] non-action [and] teaches [by] doing [and] not
speaking.

2. Chapter 3, line 6: act [through] non-action, thus nothing [is] not managed.

Chapter 37, line 1: [the] constant Dao [is] non-action, so nothing [is] not done. [If] feudal lords [and] kings
[are] able to abide [by it, then] ten thousand things will [them] selves transform.

4. Chapter 38, line 2: upper quiescence [has] no action, so nothing [has] action, lower quiescence acts, so [it]
has action.

Chapter 43, line 2: so, I [therefore] know [that] non-action has benefit.

6. Chapter 43, line 3: teaching without words, the benefit [of] non-action, hardly [anything that is] underneath
[the] sky [can] catch it.

7. Chapter 48, line 1: [for] study daily increase, [for] Dao daily decrease, decrease [and] decrease until [one]
arrives at non-action, non-action, so nothing [is] not done.

Chapter 57, line 3: therefore, the sage says: “I [am] non-action, so [the] people [them] selves transform.”
9. Chapter 63, line 1: actions [have] no actions.

10. Chapter 64, line 5: so, the sage [uses] non-action, therefore, nothing fails, [the sage does] not hold [on],
therefore, nothing loses.

Wuwéi and its addition wibuweéi is the cornerstone philosophy of the Ddodéjing and has been translated in many
different ways, two examples are: non-action, so no action is not done or use non-action, so you can do anything.
I prefer: emptiness [in] action, so nothing [is] not done. The key difference here is that nearly all translations take
wi #& to mean “no” or “non” K, which is sometimes the way it is used even within the Ddodéjing as a
stand-alone character but without the wéi 7% aspect. I propose that the wii #& in wiwéi #&7%3 can also mean
emptiness (or nothingness) and it does not only need to mean “no/non.” In Chapter 11, we see wii & obviously
used as emptiness. There is also the idea of wiji #EAR or utmost emptiness used in chapter 28, line 2, where wu
#& also means emptiness/nothingness. As mentioned above, it appears as though Laozi’s Dao is that profound,
mysterious, abstruse something within emptiness that has produced both the earth and the sky and everything
within. L&ozi’s Dao is not intrinsically empty as it produced everything we see; therefore, it can do anything.

The cornerstone concept of Laozi which is wawéi (non-action or emptiness in action) follows from this idea of
the Dao. Wuaweéi therefore has two meanings, firstly, in the action of the mind it seems to mean stillness, peace
and quiet. In action of the body it means, letting nature take its natural course of events and to not interfere.
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Laozi gives many examples of how the sage acts, what he does and how he manages his affairs. These are all
examples of how the sage uses the concept of wiwéi in daily living. The cornerstone of the sage is his
non-interference, being natural and having a kind of stillness. This stillness is not explicitly mentioned as the
mind. Laozi instead seems to describe stillness as an overall state of being.

Stillness, quiet, peacefulness &

Laozi consistently reminds the reader to be still, quiet and peaceful. He talks about these three in the way that
they are the natural state of being and by having this natural state, everything will stabilise and there will be no
harm to yourself or others. The key concepts are as follows:

1. Be empty, so you can have stillness (chapter 16, line 1)

2. To return to stillness is to return to a natural state of being (chapter 16, line 2)
3. Stillness is achieved by having no desires (chapter 37, line 4)
4

Following the principles of the female, valley spirit and mother and one can also achieve stillness (chapter
61, line 2)

Laozi’s use of stillness, quiet and peacefulness is found in the following chapters and lines:
Chapter 16, line 1

Chapter 16, line 2

Chapter 26, line 1

Chapter 35, line 2

Chapter 37, line 4

Chapter 45, line 3

Chapter 61, line 2

The valley, the female, the mother % - [iff »

As the Dao produced everything, Laozi uses feminine similes such as, the valley spirit, the profound female and
the mother to represent it. The key concepts of these female principles are:

N s

1) The female is like a valley in the way that everything flows down to it and from this, it can produce life. To
follow and understand the female principle is to be like a ravine and if you abide by this ravine idea it is
called constant quiescence.

2) To have this constant quiescence is to return to the mother or Dao, by which you will achieve longevity.
See Laozi’s use of the valley, the female and the mother in the following chapter and lines:
Chapter 6, line 1
Chapter 6, line 2
Chapter 10, line 5
Chapter 20, line 8
Chapter 28, line 1
Chapter 28, line 3
Chapter 32, line 5
Chapter 39, line 1
Chapter 52, line 2
. Chapter 59, line 2
11. Chapter 61, line 1
12. Chapter 61, line 2
Softness &gy
Softness is another recurring theme. It can be summed up as follows:

A S RN Sl o A e

—
(=

1. As softness is like water, it does not contend (chapter 8, line 1)
2. The breath should be made soft (chapter 10, line 2)
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Softness can have miraculous benefits (chapter 43, line 1)

4. Softness is like water, it is strong, cannot be defeated and will always defeat the hard (chapter 52, line 4;
chapter 78, lines 1 and 2)

5. Softness appears weak but is not (chapter 55, line 3)
6. With softness one can achieve longevity (chapter 76, lines 1, 2, 3, 5)
7. Softness is better than hardness (chapter 78, line 2)

Nature HZR

The concept of ziran B2 (nature or natural) is mentioned five times specifically within the Ddodéjing. The
main theme of its meaning is as follows:

1. Laozi calls himself natural and says that he acts naturally (chapter 17, line 4)
2. Nature follows the principle of no excesses (1L:%1) (chapter 23, line 1)

3. The Dao models itself on nature (chapter 25, line 5)

4. The idea of quiescence is the idea of naturalness (chapter 55, line 1)

5. The sage tries to help everyone to be natural (chapter 64, line 7)

The return BF

The idea of return is a fundamental concept within the Daodéjing and refers to a return to:
Emptiness/nothingness (chapter 14, line 4)

Naturalness or the constant (chapter 16, line 2)

Root (chapter 16, line 2)

Stillness (chapter 16, line 2)

Life (chapter 16, line 2)

Brightness (chapter 16, line 2)

Infant (chapter 28, line 1)

Simplicity (chapter 28, line 3)

A S AN Sl o A e

Utmost emptiness (chapter 28, line 2)

—
(=

. Quiescence (chapter 60, line 4)
11. Dao (inferred indirectly)
Emptiness #&

The idea of emptiness is another important concept in the Daodéjing and refers primarily to the Dao and its
functioning:

1. Non-action or emptiness in action (see above under non-action)
2. The emptiness of things like rooms and cups (see chapter 11)
3. Emptiness/nothingness (see chapter 14, line 4)

4. The utmost emptiness (see chapter 28)

Simplicity £

The idea of simplicity is as follows:

Honesty (chapter 15, line 2)

An idea or concept to embrace within your own life (chapter 19, line 4)
Naturalness (chapter 28, line 3)

Something that should not be lost (chapter 28, line 4)
Something the Dao has (chapter 32, line 1)

AU S e

A method to overcome desires (chapter 37, lines 2 and 3; chapter 57, line 3)
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The constant /K

The ching & character is used throughout the Daodéjing. In the Miwdangdul versions A and B chéang is
substituted for héng 18, except for in chapter 16, line 2 and 3; chapter 52, line 5 and chapter 55, line 5. The only
common denominator between these two characters is that they both can mean “constant.” This idea of constant
seems to be mutually exchangeable with the word, “normal” or “constantly.” This word also appears to be a key
that opens up the understanding of the Daodéjing. It seems that Laozi sees nature’s way as being the norm,
therefore, chang could or probably should be translated as, “natural,” “naturally,” “nature’s way” or “naturalness.”
I originally translated it in this way but took these translations out as a direct translation would still require,
“constant,” or “constantly.” In chapter 16, line 2, Laozi explicitly explains what chang means: [a] return [to] life
[is] called [the] constant, [to the] know [the] constant [is] called brightness. One of the most useful chapters for
understanding chang is chapter 55, line 5: crying [the] whole day, yet [he does] not [get a] hoarse voice, [the]
most (peak) harmony. [To] know [this] harmony [is] called [the] constant. In this line “constant” can be
understood as something akin to nature’s harmony.

No desire $EAR

One of Laozi’s hallmark techniques for returning (to the Dao), living naturally and managing the people, is to
have no desires. Laozi’s use of no desire is as follows:

1. Have no desire to observe the mysteries (chapter 1, line 3)

2. Make the people have no desire, so those with wisdom dare not act (chapter 3, line 5)
3. The Dao has no desire (chapter 34, line 3)

4. With the nameless simplicity, there is no desire (chapter 37, line 3)

5. Having no desire and the people are automatically simple (chapter 57, line 3)

The sage EEA

The sage is an exemplar figure of someone who has embraced the Dao. The key point is that he is someone that
the rulers should model themselves on. Léozi describes him in the following ways:

1. He uses the concept of non-action (chapter 2, line 3; chapter 26, line 2; chapter 47, line 3; chapter 63, line 3;
chapter 64, line 5)

He teaches others by being an example (chapter 2, line 3)
He treats people like straw dogs in the way he lets nature take its course (chapter 5, line 1)

He does not live for the self (chapter 7, line 2)

A

He does not live his life by getting attached to the desires that arise from fulfilling the five senses (chapter
12, line 6)

He holds onto the one (chapter 22, line 1)
He is always helping the people (chapter 26, line 2)
He does not harm people (chapter 28, line 4; chapter 60, line 3; chapter 66, line 3)

© % 2o

He gets rid of extremes, extravagances and excesses (chapter 29, line 5)

10. He does not stand out from other people (chapter 49, line 1)

11. He helps people to be natural and simple (chapter 49, line 4; chapter 64, line 7)
12. He does not interfere (chapter 57, line 3)

13. He follows the principles of non-action (chapter 57, line 3; chapter 64, line 5)
14. He is balanced in his actions (chapter 58, line 4)

15. The sage takes things to be difficult, so in the end they are not difficult (chapter 63, line 4)
16. He has no desires (chapter 64, line 7)

17. He does not stand out as something special (chapter 70, line 6)

18. The sage has no sickness (chapter 71, line 3)

19. He is not boastful (chapter 72, line 4)

20. He understands the difficulties of life (chapter 73, line 3)
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