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ERAZR. FEWMERBEA . B F B K#EZE .
A Z RS

I have scrutinized a lot of people, and rarely has there been such a
person from a country to the east of us. One day, when China haslost
Chan, we shall ask the eastern barbarians [like this Korean] about it!

—Chan Master Foguang Ruman (% 413#%; d.u.), successor of
Mazu Daoyi and teacher of the poet Bo Juyi, speaking of Muyom
(f8:ZY), a Korean pilgrim who arrived in China in the 820s

The flame-of-the-lamp record Patriarch Hall Collection (Zutangji/
Chodang chip tH3 £8: Sodoshii, 322a; CBETA, B25, no. 144,
p.620al1-12)

MBS . BHEROEEMG) REFR. HAIH
Fo IR ANHEZLE. MEER. BHEAESE®K. MR
BH . BLPTREEAEAL . IR EIRE

In the middle Kory6 period, Puril Pojo (dharma name Chinul
[1158-1210]) studied without inheriting from a teacher. He went
on to create his own school of Son. In the beginning, relying on the
Platform Sutra of the Sixth Patriarch, his mind attained self-realiza-
tion. Later, having acquired the Recorded Sayings of Dahui, his eye
suddenly opened. This is what we might speak of as “the Platform
Sutra as a far-away teacher and the Letters of Dahui as a close-by

good friend”

—Yi Niing-hwa (ZEREF; 1868-1943), Comprehensive History of
Korean Buddhism (Chosén pulgyo tongsa FHEFFHZ0E 5 1918),
3.336; CBETA, B31, no. 170, p. 637, b4-7
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I

Introduction to Core Texts of the Son

Approach (Sonmun ch'waryo 15[ T15 %)

The Background: Revival of Son Buddhism
in Modern Korea

Core Texts of the Son Approach is an anthology of fifteen texts in Chinese,
eight Chan texts by Chinese authors (fascicle one) and seven Son texts by
Korean authors (fascicle two).! By the time the two fascicles of this anthology
were successively published in 1907 and 1908 by two Korean monasteries,
Buddhism in Korea had been persecuted for centuries under the Neo-
Confucian Choson dynasty (1392-1910), and S6n (Chan/Zen) Buddhism
had long been in deep retreat in remote mountain centers. Furthermore,
Japanese Buddhist missionaries had begun to be active on the peninsula from
the 1870s, with the Japanese colonial period formally commencing in 1910
and lasting until the end of the war in 1945. The exceedingly harsh environ-
ment on the peninsula led from the nineteenth century onward to the steady
growth of two movements within Buddhism: Buddhist reform movements,
primarily aimed at bringing Buddhism to lay society and advancing the goal
of modernization; and Son revivalism, aimed at a rejuvenation of Korea’s me-
dieval Son tradition of practice. Core Texts of the Son Approach, a work of S6n
revivalism, is an attempt to look back over the intervening centuries to the
So6n of the mid-Koryd period (late 1100s and 1200s) in order to compile a

! T have used the reproduction of the woodblock-print edition of the Sonmun ch'waryo (Zenmon
satsuyo) in Yanagida Seizan, ed., Korai-bon, Zengaku sosho 2 (Kyoto: Chabun shuppansha, 1974),
1-122. Yanagida’s Korai-bon (Korean Books) contains Korean editions of the Sénmun chwaryo,
Guifeng Zongmi’s Chan Prolegomenon, and Chinul’s Excerpts. The first fascicle of Sonmun ch'waryo
(consisting of texts of Chinese authorship) was printed at Unmunsa (Z£[]5) on Mt. Hogé (FZiELL)
in Yunghii (F8) 1/1907; the second fascicle (consisting of texts of Korean authorship) was printed
at Pdmésa (FEF5F) on Mt. Kiimjong (423 1L1) in Yunghtii 2/1908. This anthology is a modern illus-
tration of what Robert E. Buswell has called “the organic relationship that existed between Korean
Buddhism and the broader East Asian tradition throughout much of the premodern period.” Robert
E. Buswell, Jr., “Thinking about ‘Korean Buddhism’: A Continental Perspective,” Journal of Korean
Religions 1.1-2 (September 2010): 43.

Core Texts of the Son Approach: Translated By Jeffrey L. Broughton With Elise Yoko Watanabe. Oxford University Press
(2021). © Oxford University Press. DOI: 10.1093/0s0/9780197530542.003.0001
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compact textual repository of authentic Korean Son. Jin Y. Park describes S6n
revivalism as follows:

While the reform-minded Buddhists endeavored to renovate Buddhism so as
to make it fit into the social and cultural milieu of modern life, another form
of renovation was also underway: that is, Son/Zen revivalism. On the surface,
Buddhist reformism and Son revivalism seem to pull Buddhism in opposite
directions: the former trying to take Buddhism into the future and the latter
attempting to revive the past. On a deeper level, we find that they were both
attempts to reconstruct Buddhism, but with different focuses. Son revivalists
sought to reinstate the quality of S6n practice and the training at Son mon-
asteries, whereas Buddhist reformists emphasized the religion’s rapport with
society. . .. In this context, Kyongho Songu (1849-1912) is considered the re-
vivalist of Korean S6n Buddhism in modern time. . . . By setting a model for
Son practitioners at a time when the tradition was at its lowest point in the
history of Korean Buddhism, Ky6ngho set the foundation for S6n revivalism.
In an effort to revive Son tradition, Kyongho created compact communities at
Hae'in Monastery in 1899 and at Pémé Monastery in 1902. Kyonghd's contri-
bution to modern Korean Son tradition is also demonstrated by the fact that
his disciples, especially Suwol (1855-1928), Hyewdl (1861-1937), Mangong
(1871-1946), and Hanam (1876-1951), played a significant role in modern
Korean Buddhism, and by so doing, they re-established the Son lineage.

All seven texts by Korean authors in Core Texts of the Son Approach are
found in the Complete Works of Korean Buddhism (Hanguk pulgyo chonso
HE B #4223, HPC), a fourteen-volume compilation, initiated in the 1970s,
of 324 Buddhist works (including about sixty Son texts) produced in Korea
or composed by Koreans.> Much of Korea’s Buddhist literature (including, of
course, SOn texts) and Buddhist art (such as the exquisite Buddhist paintings
of the Koryd court?) have been lost due to Koreas turbulent history: the

2 Jin Y. Park, “Introduction: Buddhism and Modernity in Modern Korea,” in Makers of Modern
Korean Buddhism, ed. Jin Y. Park (Albany: State University of New York Press, 2010), 5-6.

3 Por a description, see Project Unit for Archives of Buddhist Culture of the Academy of Buddhist
Studies at Dongguk University, ed., Compendium of the Complete Works of Korean Buddhism
(Seoul: Dongguk University Press, 2015), xxiii-xxviii.

4 See Yukio Lippit, “Goryeo Buddhist Painting in an Interregional Context,” Ars Orientalis
35 (2008): 192-232. Published by: Freer Gallery of Art, The Smithsonian Institution and
Department of the History of Art, University of Michigan: http://www.jstor.org/stable/
25481912. An example of such Koryd Buddhist painting is the cover art of this book: Moon-
on-the-Water Avalokitesvara (Suwdl Kwanseiim posal 7K FBlEEEFE). Koryd period,
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Complete Works of Korean Buddhism ’s attempt to gather what remains of
Korean Buddhist literature is itself part of the Buddhist revival that started
in the nineteenth century. The Core Texts of the Son Approach anthology
provides a convenient entrée to two fundamental themes of the Son litera-
ture preserved in extenso in the Complete Works of Korean Buddhism: Son
vis-a-vis the doctrinal teachings (in which Son is shown to be superior); and the
huatou (7 55) method® of the Song Chan master Dahui Zonggao (KERIE;
1089-1163).

mid-fourteenth century. Ink, color and gold on silk, 98.3 x 47.7 cm. Permission by Freer Gallery
of Art, Smithsonian Institution, Washington, DC: Gift of Charles Lang Freer, F1904.13. Here
Avalokitesvara (on Mt. Potalaka in the South) is the twenty-eighth “good friend” of the youth
Sudhana in the Gandavyitha Siitra and thus on a par with all the other fifty-plus teachers on
Sudhana’s circuit. Note the diminutive Sudhana in the lower left corner and the kundika (water
pot), capped by a willow twig and filled with the nectar of immortality (amrta). See Mart
Lidnemets, “Bodhisattva Avalokite$vara in the Gandavyahasitra,” Chung-Hwa Buddhist Studies
10 (2006): 295-339. http://www.chibs.edu.tw.

> A huatou (Korean hwadu) is a pivotal phrase (ju/Korean ku 1)) from a Chan record or other
source. Huatou have been italicized and put in bold font. The mu # hwadu (Chinese wu/Korean
mu = no), which comes from Dahui, is dominant in the following translations, but Chinese mas-
ters employed a variety of huatou. Zhongfeng Mingben (F1J&RFZ5; 1263-1323) in the preface to
his In Imitation of Hanshan’s Poems (Ni Hanshan shi BEFELF) gives one of the best accounts of
the huatou method in Chan: “The guest also said: ‘In recent times honored Chan monks have
taught people to produce the sensation of great uncertainty and keep an eye on one of the no-
meaning-or-flavor words [i.e., huatou] of the ancients. Could this be called practice?’ I said: ‘Every
Chan patriarch who transmits the flame-of-the-lamp has had a realization. At the beginning
[of the Chan tradition], nobody had heard of such a thing as awakening via keeping an eye on
the huatou and producing the sensation of uncertainty. Precisely because the number of Chan
encounters burgeoned, spreading to the point of overflowing, not to mention the fact that students
in their samsaric hearts were not truly urgent about their suffering and were not committed to
crossing through the Chan gate, students met with deceptive delusions. Because of this, those
occupying the rank of teacher had no alternative but to take this huatou that has no meaning or
flavor and shoot it into their [i.e., students’] consciousness-field, putting the students in a bind
where they could neither swallow [the huatou] nor spit it out. [Students] would gnaw on it but
were unable to masticate it. They were told to be diligent and steadfast [with the huatou] right in
front of their faces, like a silver mountain or iron wall. They were not allowed to forget the thought
[of the huatou] for even a moment. After many days and months, their sense-fields would sud-
denly become exhausted, mind and sense-fields both forgotten, unaware and unknowing—via this
[method] they would enter awakening. Although [the huatou method] is not distinct from a skillful
upaya, it is close to the very meaning of practice.” [ Tianmu Zhongfeng Guanglu K H HIE ik &
NHE . TR EHRNEREEE . Bl A —AERRE . gz Ry, TH, HE
. SEEE . MREABFBEEEEMIEE . RAB&IZE . BAHE . iR
BEEE, BEFEZ L. BN . MRBM. RN, hEBGE . AEE .
T (7 ME R ER . ICAER AR A T . B AL AT . BN . SAUTTT . IRAER AT . 40
SRLERE  NFFEEUES S . HIRAA . BEEEE , OHEME. NEAF. ZHEA
MERREEERE A (F . JRELRZ 238 . %IT 4 . ] (CBETA 2019.Q3, B25, no. 145, p. 878a2-11).
Mingben’s huatou included: great matter of samsara (250K =); what was my original face before
father and mother conceived me? (3L EAR A B AR T A 2K H ); and perhaps illusion (%]).
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Compilation of Core Texts of the Son Approach

Many modern reference works give Kyongho Séngu (i 24 18492-
1912) as the compiler of Core Texts of the Son Approach, though this attri-
bution is by no means certain.® (The compiler’s name is mentioned nowhere

in the text.) Born in the southeast portion of the Korean peninsula around
the middle of the nineteenth century, Kydongho was a “Son fundamentalist™”
intent on reviving Korean S0n practice from its depleted state. After a very
active and disciplined Son career, around late 1903 to early 1904 he simply
disappeared or “dropped out” and went to the northern borderlands. His dis-
ciples heard nothing of him until informed of his death in 1912. One of his
two biographers, Hanam Chungwon (75 B j&; 1876-1951), described the

master’s life in the north:

He wore long hair and dressed “Confucian” He went back and forth be-
tween such places as Kapsan and Kanggye [in the northern borderlands].
Sometimes he toiled at instructing the ignorant in the villages, and some-
times he was to be found in the marketplace with a soju wine-cup in his
mouth like a horse’s bit.®

As one might imagine, varying interpretations were projected onto this baft-
ling period of the master’s career, running from ethical misgivings about
the extreme lapse in observance of the disciplinary code to praise of the

¢ For the biography and writings of Kyongho, see: Henrik H. Serensen, “Mirror of Emptiness: The
Life and Times of the Son Master Kyongho Songu,” in Makers of Modern Korean Buddhism, ed. Jin
Y. Park (Albany: State University of New York Press, 2010), 131-155; Jin Y. Park, “A Crazy Drunken
Monk’: Kydnghé and Modern Buddhist Meditation Practice,” in Religions of Korea in Practice, ed.
Robert E. Buswell, Jr. (Princeton, NJ: Princeton University Press, 2007), 130-143; John Jorgensen,
trans., The Gyeongheo Collection: Prose and Poetry by the Restorer of Korean Seon Gyeongheo-jip
(Seoul: Publication Committee of the Collected Works of Modern Korean Buddhism, Jogye Order of
Korean Buddhism, 2016); http://www.koreanbuddhism.net/bbs/board.php?bo_table=5040&wr_
id=38&page=2. The Kydngho Collection (Kyonghd jip $%HE%5E), a collection of Kyonghd's dharma
talks, poetry, and prose writings, is HPC 11 (H0283).

7 Jorgensen, The Gyeongheo Collection, 3. Kydngho was a hwadu practitioner, as we see in a talk fora
fellow monastic found in the Kyongho Collection: “Dharma Talk for Preceptor Tiingam: ‘When raising
the hwadu to awareness, it is like unfurling your sails while going against the current. Sometimes it
is cool and tasteless, and sometimes your mind is squirming. This has nothing to do with anyone
else. Simply rallying the hwadu to awareness is marvelous, the most effective way to accumulate the
spirit of simplicity. No unrefined tenseness—no lazy slackness. Clear and quiet—precise and de-
tailed. Breathing as usual and appetite normal. Eyes appreciating the brilliance and spine erect’”
(BERAETIM: SRR . AmEUKERIL . B UIRIEIR . BULEENY . IR ARE . (Hik
AR . REMBNEN . THES . TIEE. BIERR . SEAM. RENE . flaglk
Fo IRE BEFEE . BRADIEGE . | (HPC 11.594b7-12).

8 REMFEMR . RANHUNTASM . sikFHI% . siii#EHE . (HPC 11.655a14-15).
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Confucian teacher who drank and immersed himself in the marketplace in
the untrammeled manner of a Vimalakirti-like sage.

As for the attribution of Core Texts of the Son Approach to Kyongho,
there is evidence both in favor and against. One document, which is in-
cluded in the Kyongho Collection, may help us in determining the rela-
tionship between Kyonghd and Core Texts of the Son Approach. This short
piece is entitled Preface to Correct Dharma-Eye Depository (Chong poban
jang s6 IEVEHRFET) and seems to date to about 1903, just before Ky6ngho
disappeared. It states:

Guifeng Zongmi said: “The buddha sutras open outward, ensnaring the
thousands of beings of the eight classes, while Son verse scoops up an
epitome [of the buddhadharmal, being oriented to the karmic trigger
mechanisms of a single category of being found in this land [of Chinal].
[The teachings, which] ensnare [the thousands of] beings [of the eight
classes], are broad and vast, and hence difficult to rely upon. [S6n, which
is] oriented to the karmic trigger mechanisms [of a single category of being
found in this land], points to the bull’s-eye and hence is easy to use”® [A
text that would be easy to use is something] I had pondered in common
with my comrades. I turned over [this project] to my fellow-practitioner
Chan Person Yom [44]. He collected and copied out ten recorded sayings
[orok] and included verse comments on the direct fast-track approach of
the [Son] teaching masters; he made the whole thing into a single sequence
of five volumes in length. It was to be considered a correct eye for entering
the Way. That is this book! Any single word or a snippet of a saying [from
this book], with the application of intense diligence, will clearly point
out the road for becoming a buddha—spacious and bright, without the
slightest blindness of doubt. If you study this book and take delight in it,
do a reverse-illumination on your mind-source, focus your mind on doing
practice-work, even without reading through the teachings in the canon,
the teachings of the canon will be herein! And not only will they be here—
this book, in pointing to the bull’s-eye of the practice gate, in fact, is supe-
rior to the [sutras] thatare “difficult to rely upon.” If you have determination

° Chan Prolegomenon (Chanyuan zhuquanji duxu ?ﬁ?ﬁ%ﬁﬁ%%ﬁ}?): EEERRRE . KT\
R SR, RBEES . Bty —MR b . RIS . AR S M . (T 2015.48.399
c20-22). See Jeftrey Lyle Broughton, Zongmi on Chan (New York: Columbia University Press,
2009), 105.
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concerning the Way, you should keep your mind focused on an investiga-
tion of this book. However, in the transmission [of the books included in
this anthology] copyists have introduced many errors and omissions. Also,
there are mistakes in punctuation and in colloquial phrasings. Readers
may well lose the basic meaning. For the sake of the inept and ungifted, be
careful in establishing the readings. If you are a copyist, you should be one-
hundred percent careful in your copying, and, afterwards, proofread it two
or three times. Don’t make mistakes! It will be a universal gift to the realm
of sentient beings and will connect them to radiant karmic seeds, so they
will never lose the correct karmic causes of becoming a buddha. My deep
hope lies right here!'?

John Jorgensen points out that Min Yong-gyu (B ¥k#E; 1915-2005) was
the first to suggest that Correct Dharma-Eye Depository, the subject of this
preface, is none other than the “original form of the Core Texts of the Son
Approach”! Since Core Texts of the Son Approach contains fifteen texts
(eight by Chinese authors and seven by Korean authors) divided into two
rolls or fascicles, it corresponds fairly well with the content and length
described in Kyonghd's preface to Correct Dharma-Eye Depository: “he col-
lected and copied out ten recorded sayings and included verse comments
on the direct fast-track approach of the [Son] teaching masters; he made
the whole thing into a single sequence of five volumes in length” Thus,
there is a reasonable chance that the Correct Dharma-Eye Depository
was a proto-Core Texts of the Son Approach. If this hypothesis is correct,
then we know something about the compiler or compilers of Core Texts
of the Son Approach: the compiler was the otherwise unknown Yom (%%),
an associate of Kyongho. It is also possible that Yom and Kyongho were
co-compilers.

0 EEIRE R £l . OhAERHTRAE . KT/ . BIRE . sl 7 2.
RAZEBERA . SRR S H . H?EE’]EJﬁFHﬁ BERIELZ . AFEAFTHARA . %5’%%@
BT SRR . B BR. LB R, EAE. B
IELEDIEN BN . SRR HE&Z%E%EE FRHA AR REEY . AN ILE . DPCIOR . HEEH/\
OIR . HIDEAE . BENHE RS . BEAES  JONEED . HRTPR0 . Ea Bk
REWL . WHERES . BRWEES . REFLRL . JCEHEAEME . 5 KA
B ABEAA . BZEE. WHERE . BETOHER®. NHEERIE. 7R, Bk
RAFH . HECRET . NRRBZER . IREI/EZX5 . (HPC 11.600c2-19).

1 Jorgensen, The Gyeongheo Collection, 15. Min Yong-gyu, “Kyonghodang ti bukgwisa,” Minjok
kwa munhwa 12 (2003): 20.
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The Fifteen Texts of Core Texts of the Son Approach (SMCY)

A slightly earlier compendium, Treasure Raft on the Sea of Dharma (Pophae pobdl
VAR E #%), which was published in Guangxu 1/1883 by the Sweet Dew Society
(Kamnosa H#&1t), is of the same genre as Core Texts of the Son Approach and
may well have served as a template.'? Treasure Raft on the Sea of Dharma consists
of seven Chan texts by Chinese authors, followed by two texts by the Kory6-
period Korean master Pojo Chinul (¥ f&%13; 1158-1210). Core Texts of the Son
Approach is nearly identical to the configuration found in the Treasure Raft on the
Sea of Dharma—we even find the same Chinul orientation in both compilations.
Ofthe nine texts in Treasure Raft on the Sea of Dharma, all but one'® appear about
twenty-five years later in the Core Texts of the Son Approach.

The contents of Core Texts of the Son Approach are as follows (asterisks
mark the eight texts that are found in Treasure Raft on the Sea of Dharma):

First fascicle (eight texts by Chinese authors):

1. Blood-Vessel Treatise* (Xuemo lun IflKEH) Spoken by the First
Patriarch Great Master Bodhidharma!*

2. Contemplating Mind Treatise* (Guanxin lun Bl/L>i#) Spoken by the
First Patriarch Great Master Bodhidharma'®

3. Bodhidharma’s Treatise on the Four Practices (Putidamo si xing lun 3¢

R EE DU AT )

12 A copy in the Asami Collection at the University of California, Berkeley (Call number
29945930) is downloadable: https://archive.org/details/pophaepobol00yong.

13 This exception is the Xinxin ming {5/ 08 (Trust-in-Mind Inscription), a poem of four-syllable
lines attributed to the shadowy third Chan patriarch Sengcan: T 2010.48 and Jingde chuandeng lu
(BRI, T 2076.51.457a18-b24.

14 According to Yanagida Seizan, “Zenseki kaidai,” in Zenke goroku 11, Sekai koten bungaku zenshii
36B, ed. Nishitani Keiji and Yanagida Seizan (Tokyo: Chikuma shobo, 1974), 467-468, this treatise,
which is attributed to Bodhidharma, is a work of the mid-Tang. It stresses seeing the nature (jianxing
F¥E) and holds that this is the “blood-vessel” of Bodhidharma. There is a translation in Red Pine,
trans., The Zen Teaching of Bodhidharma (New York: North Point Press, 1987), 9-45.

15 According to Yanagida, “Zenseki kaidai,” 456457, this little treatise, which consists of thirteen
sections of questions and answers, is by Shenxiu (606?-706). It eventually came to be attributed to
Bodhidharma and presented as a dialogue between Bodhidharma and Huike. Numerous copies have
been found among the Dunhuang manuscripts. There is a translation in: J. C. Cleary, trans., Zen
Dawn: Early Zen Texts from Tun Huang (Boston: Shambala, 1986), 79-102.

16 The Bodhidharma Anthology consists of seven texts: 1. Biography of the Dharma Master
(Bodhidharma); 2. his Two Entrances and Four Practices; 3. First Letter; 4. Second Letter; 5. Record
I; 6. Record II; and 7. Record I1I. The text in Core Texts of the Son Approach, though listed as Treatise
on the Four Practices, in fact, consists of much more—parts #2, #3, #4, and #5 as noted here. Some
of these materials were translated into Tibetan during the “first diffusion” of Buddhism in Tibet.
For a study and translation of the whole anthology (including the Tibetan renderings), see Jeffrey
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4. Treatise on the Highest Vehicle* (Zuishang sheng lun % I I3f) Spoken by
the Fifth Patriarch Great Master Hongren'”

5. Wanling Record* (Wanling lu 55/% $%) Spoken by Chan Master Huangbo
Duanji'®

6. Essentials of the Teaching of Mind Transmission* (Chuanxin fa yao
fEL%EEL) Spoken by Chan Master Huangbo Duanyji'®

7. Mengshans Dharma Talks (Mengshan fayu/Korean Mongsan pobo

52 1L1TEEE) [Spoken by Mengshan Deyi (Mongsan ToKi) and others]?
8. Chan Admonitions* (Chan jingyu/Korean Son kyong® 1% 5E) Spoken by

Chan Master Boshan Wuyi (Paksan Mui)?!

(List of donors and colophon dated 1907)
Second fascicle (seven texts by Korean authors):

9. Secrets on Cultivating Mind* (Susim kyol fE/L5FR) Spoken by Sén
Master Pojo [Chinul]??

L. Broughton, The Bodhidharma Anthology: The Earliest Records of Zen (Berkeley: University of
California Press, 1999).

17 'This is also known as Treatise on the Core of Mind Cultivation (Xiuxin yao lun 10> 255) attrib-
uted to Hongren. It stresses guarding mind (shouxin SF/1) as the core of Buddhist teachings. For
a translation and study, see John R. McRae, The Northern School and the Formation of Early Chan
Buddhism (Honolulu: University of Hawaii Press, 1986), 118-147.

8 The two Huangbo records (this and the following Essentials of the Teaching of Mind
Transmission), which record the teachings of Huangbo Xiyun (F{E£753#; d. 850), were compiled
by Pei Xiu (3%/K; 797-870), eminent Tang statesman, friend and student of Guifeng Zongmi, illus-
trious calligrapher, and fervent Buddhist practitioner. The Wanling Record is mostly the record of
question-and-answer sessions between Pei and Huangbo, concluding with a formal Dharma Hall
talk by Huangbo. For a translation by Jeffrey M. Leahy, see: https://pqdtopen.proquest.com/doc/
1416419085.htmI?FMT=AI

19 Pei Xiu’s preface to Essentials of the Teaching of Mind Transmission is dated 857. It consists of
lengthy sermons, some of which are dated, and records of dialogues between Pei and Huangbo. For
a translation by John R. McRae, see Bukkyo Dendo Kyokai, ed., Zen Texts (Berkeley: Numata Center
for Buddhist Translation and Research, 2005), 3-42. A PDF is available at: https://www.bdkamerica.
org/system/files/pdf/dBET_Beta_ZenTexts_2005.pdf?file=1&type=node&id=484.

20 The anthology entitled Mengshan’s Dharma Talks contains eleven sections: six talks and one
literary-style piece by Mengshan Deyi (5% LI 5%; 1231-?) and one talk for Mengshan by Mengshan’s
teacher Wanshan Zhengning (f 1L IE#E); one talk by Librarian Chong of East Mountain; one talk by
the Korean Preceptor Kotam (Kotam hwasang 7 /& #1114 = Manhang %fﬂ, 1249-1319); and one talk
by the Korean Venerable Poje (Poje sonja ¥ 7§ %-# = Naong Hyegiin 5 £{%05; 1320-1376).

2l Wuyi Yuanlai or Boshan Yuanlai (Korean Mui Wollae/Paksan Wollae #5215/ 1L TTA;
1575-1630) is a Late-Ming Caodong master. His Boshan canchan jingyu (Korean Paksan chamson
kyongo; also called Boshan jingyu and Chan jingyu) was compiled by his disciple Head Seat
Chengzheng (if.iF-) and bears a preface dated Wanli 39/1611. Boshan’s Chan Admonitions is a “how-
to” Chan manual or handbook that emphasizes Dahui-style huatou practice.

22 This instruction manual by Pojo Chinul (¥ FAT34; 1158-1210) dates to probably 1203-1205.
It emphasizes two topics: all-at-once awakening followed by step-by-step practice (fono chomsu
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10. Straight Talk on the True Mind* (Chinsim chiksol 20> E#T) Spoken by
Son Master Pojo [Chinul]?

11. Encouragement to Cultivation: The Compact of the Samadhi and Prajia
Society (Kwdnsu chonghye kyslsa mun B/ & € E 4511 30) by Son Master
Pojo [Chinul] of Koryo*

12. Resolving Uncertainty about Keeping an Eye on the Hwadu (Kanhwa
kyoriii F #t{H5E) [by Son Master Pojo Chinul]?

13. Record of the Treasure Store of the Son Approach (Sonmun pojang nok
[ & $%) Compiled by Monk Chonch’aek of Korea?®

TEFEi1%) and concurrent cultivation of samadhi and prajia (chonghye ssangsu & 2= {&). For a
discussion and translation, see Buswell, Chinul: Selected Works, 94-95 and 205-246.

23 Chooe Yon-sik, “Chinsim chiksol iii chdjo e tachan saeroun ihae;,” Chindan hakpo 94 (2002): 77~
101, argues that the Chinsim chiksol is not a Chinul work and that the author is a Chinese Chan
monk of the Jin (Jurchen) dynasty by the name of Zhengyan (B(F). Choe cites an inscrip-
tion, Chan Master Zhengyar’s Stupa Inscription (Zhengyan chanshi taming EUE 1AL
1188), which lists the Chinsim chiksol as a work by this Zhengyan: “At the beginning he lec-
tured on citta-matra and logic treatises. . . . One morning he pondered: “To enter the sea to
count grains of sand is to distress oneself to no benefit! He thereupon put his focus on the Way
of the Chan patriarchs. . . . Also, he composed the Record of the Golden Terrace [i.e., Beijing],
Straight on Talk on the True Mind, Cultivating the Ten Dharma-Gates . . . all of these circulate in

the world. [?ﬂ‘%”ﬁé?ﬂzl@?ﬁ — L, AESEY . BR 3. PEOME. . . .
NEwEH. BOH ﬂkﬁﬂ“/fﬁ .. BT . ] New Continued Biographies of

Eminent Monks (Xm Xu gaoseng zhuan?ﬁ 4 1518 1919-1923) has a biographical entry for
“Monk Sakya Zhengyan of Mt. Tanzhe Monastery of Yandu [i.e., Beijing] of the Jin dynasty”
i?"%%g{g*@l{# VPFIREECE ], which quotes the inscription (CBETA, B27, no. 151, p. 144, a2-

9). Robert E. Buswell, Jr., trans., Chinul: Selected Works, Collected Works of Korean Buddhism 2

(Seoul: Jogye Order of Korean Buddhism, 2012), 89-90, says that “Choe’s case has been generally

accepted by most scholars, and there is an emerging consensus that authorship of Chinsim chiksol

should now be ascribed to Zhengyan.”

24 Chinul composed this work on cultivation in 1190 for the establishment of his Samddhi and
Prajiia Society. It internalizes the practice of buddha-mindfulness (yombul ;& #) in the manner of
Yongming Yanshou (904-975): Amitabha Buddha does not come and the mind of the yombul prac-
titioner does not go to the Pure Land. For a discussion and translation, see Buswell, Chinul: Selected
Works, 90-92 and 115-194.

25 This work marks a great leap forward over Excerpts of the Separately Circulated Record of [ Guifeng
Zongmi’s posthumous] Dharma Collection with Inserted Personal Notes (Popchip pyorhaengnok
choryo pyongip sagi LS RIATERETERLH I AFART (abbreviated as Excerpts) in Chinul’s assimi-
lation of Dahui-style huatou practice. Excerpts only says in its final portion that, while the doctrinal
teachings rely on verbalization to generate intellectual understanding, Dahui’s huatou practice is a
road to “flipping the self” Keeping an Eye on the Hwadu goes much further toward making hwadu
practice all-encompassing—and Hwaom fades into the background. Awakening via hwadu prac-
tice is tantamount to realizing the unobstructed dharmadhatu of Hwadm. For a discussion and
translation, see Buswell, Chinul: Selected Works, 103-107 and 315-354. http://www.international.
ucla.edu/buddhist/article/127396. There is an earlier rendering in Robert E. Buswell Jr., trans., The
Korean Approach to Zen: The Collected Works of Chinul (Honolulu: University of Hawaii Press, 1983),
238-261.

26 This work consists of eighty-six “standards” (ci'ik Hl]) divided into three gates: the gate of com-
parison between S6n and the teachings; the gate of the submission of textual lecturers to S6n; and the
gate in which the sovereign and his vassals show esteem and confidence in Son. At the conclusion of
each standard the title of the source text is cited, altogether thirty-six source texts. The Record of the
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14. Outline of the Son Approach (Sonmun kangyo jip TEFTAIZEE) [no
author given]?’

15. Comparative Elucidation of Son and the Teachings (Songyo sok 2T )
[by Chongho Hyujong]?®

(List of donors and colophon dated 1908)

Texts by Chinese Authors SMCY #1-#4: “Boilerplate”
Text Selections

In the case of the first four texts by Chinese authors in Core Texts of the Son
Approach, three attributed to Bodhidharma (SMCY #1-#3 in the preceding)
and one to Hongren (SMCY #4), the Korean compiler (and we really don't
know his identity), by selecting them, was starting with the obvious: Korean
Son is ultimately traceable to the Chan running from Bodhidharma to the
“Fifth Patriarch” Hongren. In the Chinese Chan tradition, this portion of the

Transmission of the Flame-of-the-Lamp of the Jingde Era has the most citations at twenty-nine. The
attribution to Chonch’aek is more than doubtful.

27 We do not know the compiler or the date of compilation of this treatise. It is sometimes attrib-
uted to Chonch’aek. There are six sections: 1. “chapter on three sages;” 2. “talk of the two worthies;”
3. “the second section;” 4. “exposition of Idiot;” 5. “Mountain Cloud section;” and 6. “three phrases of
Yunmen.” In the first section Venerable Chéngpung (Chongpung changnois Ji &) and Superior
Man Howdl (Howol sang in i A _F \) have tea and discuss Linji’s three phrases (samgu =), three
profundities (samhyon — %), and three essentials (samyo —%%). In the second section the itinerant
Chan monk Wal (Wol songgaek H#%) and Dharma Master Pung (Pung popsa JEERT) con-
tinue the discussion of these topics, which continues into the third section. In the fourth section
an old monk who calls himself “Idiot” gives a questioner three continuous shouts and then answers
questions with the help of various categories. In the fifth section Master White Cloud discusses the
three phrases of Yunmen. The sixth continues the discussion of the fifth. Compendium of Korean
Works, 176, states: “The theories expounded in this book became the ground which brought forth the
Sonmun sugyong #ESLF-85 [A Hand Mirror of Son Texts; HPC 10 (H0236)] written by Paekp'a F 3%
[1767-1852] and the Sonmun sabyon mans FEFIVUHHEFE [Reckless Words on the Four Unhindered
Understandings of the Son Approach; HPC 10 (H0248)] by Chotii H.7X [1786-1866]. The latter is a
critique of the former.

28 This text by Chonghd Hyujong (15 HE /A& 1520-1604) is dated 1586. It was compiled for the
elucidation of disciples of Great Master Sosan (Sdsan taesa P4 111K Hl), as Hyujong is usually known.
The format and contents owe much to Record of the Treasure Store of the Son Approach and, to a lesser
extent, to Chinul’s Keeping an Eye on the Hwadu. Comparative Elucidation of Son and the Teachings
usually lists the source text at the conclusion of a section, just as in the case of Record of the Treasure
Store of the Son Approach. The disciples come to Sdsan with a question about a set of commentaries
on the Diamond Sutra, and he responds with a discussion of Son versus the doctrinal teachings.
For a translation, see John Jorgensen, trans., Hyujeong: Selected Works, Collected Works of Korean
Buddhism 3 (Seoul: Jogye Order of Korean Buddhism, 2012), 257-290. A PDF is available: http://
www.international.ucla.edu/buddhist/article/127396
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lineage is a given. The Korean compiler of the Core Texts of the Son Approach
was simply giving a nod to this standard segment of the Chinese Chan story.

Texts by Chinese Authors SMCY #5-#6:
The Nine-Mountains Connection

However, in selecting the next two texts by Chinese authors, the Wanling
Record (SMCY #5) and Essentials of the Teaching of Mind Transmission (SMCY
#6), the compiler probably had the history of Korean S6n during the 800s in
mind, and hence selected two Chinese Chan texts that connect to the type of
Chan teachings Korean Son pilgrims encountered in China during that pe-
riod. Huangbo Xiyun (E{EE7738#; d. 850), whose sayings are recorded in these
two works, was in the Hongzhou (/1) line of Mazu Daoyi (709-788).% The
Hongzhou house became the foundation of all but one of the Nine-Mountains
Sén schools (kusan sonmun JLILEFT) of ninth-century Korea.

From the late 700s onward, Korean pilgrims, many of whom had studied
Huayan or Yogacara, made the pilgrimage to China; most of them trained
there in Hongzhou Chan. When they returned to Korea, they faced hos-
tility on the part of specialists in the canonical teachings at the Silla capital,
and went on to establish S6n mountain centers far from the capital. These
Soén schools of Unified Silla (668-935) and early Kory6 (900s) are called

2 Interestingly, Mazu himself at the beginning of his career trained under an expatriate Korean
master, Jingzhong Wuxiang/Chéngjung Musang (2R #E4H; = Preceptor Kim £:71H). Zongmi’s
Chan Letter (aka T #E (2.0 H 48 FTATE A BEE) says: “Initially, the Hongzhou lineage is a collat-
eral offshoot from the sixth patriarch. There was a Chan master with the family name Ma, given
name Daoyi. Previously, he had been a disciple of Preceptor Kim of Jiannan [Sichuan]” [t 7%
o SERINHH N BEH . R . . . SERMEEME B T . ] (CBETA, X63,
no. 1225, pp. 31c24-32al // Z 2:15, p. 434b15-16 // R110, p. 867b15-16). See Broughton, Zongmi
on Chan, 74, 77, and 181-187. The Beishanlu (AL.1LI#%; 806) of Shenqing (#1{f5), who was in the
Jingzhong lineage of Musang, states that Musang was the third son of a Silla king and came to the
Chinese capital Chang’an in Kaiyuan 16/728 and later moved to Sichuan. [E{FRFE&MM . 9%
EAAHER . AFREEHE KT RN AERETFHK . ML T AEER. RAHE
L BT ASREE . AEILER . EMIARE . JCEREER . EREREE.
ERORAEEE . ] (T 2113.52.611b9-11). Preceptor Kim was of importance in the transmission of
Chan to early Tibet. See Jeffrey Broughton, “Early Chan Schools in Tibet,” in Studies in Chan and
Hua-yen, ed. Robert M. Gimello and Peter N. Gregory (Honolulu: University of Hawaii Press, 1983),
4-9. For translations of Tibetan Chan manuscripts from Dunhuang, see Sam van Schaik, Tibetan
Zen: Discovering a Lost Tradition (Boston & London: Snow Lion, 2015). For the Hongzhou school, see
Mario Poceski, Ordinary Mind as the Way: The Hongzhou School and the Growth of Chan Buddhism
(New York: Oxford University Press, 2007) and Mario Poceski, The Records of Mazu and the Making
of Classical Chan Literature (New York: Oxford University Press, 2015).
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“Nine-Mountains S6n.”* Thus, by selecting these two Huangbo texts of the
Hongzhou school, the compiler of our anthology is tacitly saying that Korean
Son effectively begins with the linkage to the Chinese Hongzhou school forged by
pilgrims who returned to Korea and founded the Nine-Mountains Son centers.
The compiler of the Core Texts of the Son Approach is implying that the style

of Chan found in these two Huangbo texts, which we could call Hongzhou

“buddha-nature/dharma-nature Chan,”! is the deep heritage of Korean Son.

30 The seventeenth fascicle of the flame-of-the-lamp record Patriarch Hall Collection (Zutangji/
Chodang chip tH3£; the original core was composed in China and is usually dated to 952) contains
entries for seven Nine-Mountains teachers. The compilers of the Patriarch Hall Collection were two
otherwise unknown Southern Tang monks, Jing (§3) and Jun (%) of Zhaoging Monastery (¥BE) in
the port city of Quanzhou (Fujian). Their lineage runs: Xuefeng Icun (822-908) — Baofu Congzhan
(PRAR1EE; 867-928) — Fuxian Wendeng (fii5E 3L {&) — Jing and Jun. There is a preface by their master
Wendeng entitled “By Chan Master Jingxiu, Wendeng, Abbot of Zhaoging Monastery in Quanzhou”
CRMFBBESFIFIE AT SC554). Wendeng may well have supervised this compilation project, des-
ignating Jing and Jun to carry it out. Robert E. Buswell, Jr., and Donald S. Lopez, Jr., The Princeton
Dictionary of Buddhism (Princeton, NJ: Princeton University Press, 2014), 184185 suggests that these
two compilers may have been expatriate Koreans training in China and states: “The Chodang chip was
lost in China after the Northern Song dynasty and remained completely unknown subsequently to the
Chinese Chan and Japanese Zen traditions. However, the 1245 Korean edition was included as a sup-
plement to the Koryo Buddhist canon (Koryo taejanggyong), which was completed in 1251 during the
reign of the Koryd king Kojong (r. 1214-1259), and fortunately survived; this is the edition that was
rediscovered in the 1930s at the Korean monastery of Haeinsa.” For an in-depth treatment of this text,
see Christoph Anderl, Studies in the Language of Zu-tang ji, 2 vols. (Oslo: Unipub AS, 2004). The seven
Korean Nine-Mountains masters with entries in the seventeenth fascicle are: Totii (JE %5; d. 825) of the
Kajisan (0 L) line; Hyechdl (E27(; 785-861) of the Ton