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Dedication

What are we in this cosmos? This ineffable question has
haunted us since Buddha sat under the Bodhi Tree. I would like
to gracefully thank the author, Chan Master Wumén, for his
grace and kindness by leaving us these wonderful teachings. I
would also like to thank Chan Master Dahuli for his ineptness in
destroying all copies of this book; thankfully, Master Dahui
missed a few so that now we can explore the teachings of his
teacher.
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Foreword

There is considerable underlying confusion for Western
Zen students who begin to study the tremendous wealth of
Asian knowledge that has been translated into English from
China, Korea, Vietnam and Japan over the last seventy years.
In most large bookstores, there is a section reserved for books
on Buddhism, or if the store is smaller it might be Eastern
Philosophy, and on those shelves, there will be found literally
hundreds of titles from various sources and authors. A Zen
aspirant browsing through the brightly bound covers may find
an interesting book such as The Recorded Sayings of Zen
Master Josh(' on the shelf; however, if that Zen aspirant
starts to leaf through the contents, he or she will discover that
the author actually refers to the book’s subject, Zen Master
Josh(, as Zen Master Chao-chou within the contents of his
book. The aspirant may then start leafing through another
book, say The Compass of Zen", only to discover that Zen
Master Joshl in the last book is referred to as Zen Master Joju
in this book. The next text might be the Book of Serenity—
One Hundred Zen Dialogues" in which the aspirant will
find more stories about the same teacher, only this time his
name is Romanized as Zhaozhau.

We now have only leafed through the contents of three
books and are left with four Romanization’s for one single
Zen Master’'s name, which are Joshd, Chao—chou, Joju and
Zhaozhou. If the aspirant then begins to read more books that
refer to the hundreds of other Asian teachers the complexity
of keeping al of this straight going from book to book can be
at times overwhelming. The Japanese Teachers who came to
the west were literally using the Japanese way of pronouncing
Chinese logographs for a particular person, place or thing.
Furthermore, the Korean Teachers who came to the West
were using their Korean way of pronunciation. Although
originally not a problem because there were so few books on
the subject when they arrived, the cultures that were created

Pageix



by the founding Asian teachers have yet to find a common
English voice.

Joshil is the Japanese Romanization of the characters #8

MHEES. Joju is the Korean Romanization invented within the

Kwan Um School of Zen' and indirectly from Zen Master
Singsan’ (Seung Sahn); however, the student may also
encounter different Romanizations from other Korean
sources. Chao—chou is the older Wade-Giles"' method for
Romanization of the Chinese logographs, while Zhaozhou is
the newer Pinyin method of Romanization for the same
logographs.

Prior to China opening its borders to the west in 1979 the
principal form of Chinese Romanization was the Wade-Giles
method, although the curious Zen aspirant will eventually
come across even older works that might employ the Yae
system in lieu of the other two aforementioned methods. The
Pinyin""' Romanization method appeared when the People’'s
Republic of China adopted its own system in 1979 and all
official Chinese uses of Romanization now employ the Pinyin
method; furthermore, this standard is becoming more popular
as China’sinfluence in the world increases.

Prior to 1979, the capital of China was popularly known
as Peking; today the entire world refers to the capitol of
China as Bejing. Another problem with the Wade-Giles
versus Pinyin debate shows up when one visits a Chinese
Restaurant. | have yet to find a Restaurant in the West that
serves Beijing duck; this unique dish is dtill referred to as
Peking duck at most Chinese restaurants. On the many trips,
that | have made to China each place that | visited utilized the
Pinyin method for maps, signs, menus, newspapers, etc.

Yet, another determining factor for choosing a
methodology of Romanization is the advent of new computer
software programs. Microsoft Word 2003/2007 now has
numerous language functions that will tranditerate
Romanized Pinyin into Unicode Chinese logographs as well
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as amost every other language/alphabet in the world. Google
and Google Trandlate have internet sites that will also make
rough attempts at translating other web sites, paragraphs and
words from one language to another. Following the advent of
uni-code, along with its two-byte segments, and the sub
sequential upgrade of the world' s databases, the rendering of
Chinese, Korean and Japanese logographs has become easier
than ever.

The Korean government has tried to take the cue put
forth by the Chinese by adopting an officia Romanization
methodology for Korean; however, mgjor changes, additions
and deletions have taken place over the last twenty-five years.
Furthermore, each of the officialy sanctioned systems
themselves have been totaly replaced severa times in that
same existing time frame. There is conscientious debate about
the proper use of western characters in the pronunciation of
Hangul and many scholars still disagree with al of the
methods put forth to date. | consulted severa of the most
renowned Western Scholars of Korean Buddhism and have
chosen, as they have, to employ the McCune-Reishauer™"
system to Romanize Korean names. This does not follow the
methods used by the Kwan Um School of Zen, of which we
share the same root teacher; but their methodology does not
conform to any system used by any other group in the world.
Thelr Romanization system appears to have been invented
and has evolved over time internally by members with no
formal language training within the organization. It might
also be noted that that the Jogye Order of Buddhism, which is
the largest single Buddhist Order in Korea has recently
adopted the current Korean Government’'s method of
tranditeration. The problem is that the method utilizes
stringing multiple vowels together in an effort to emulate
certain sounds that totally do not exist in the Western Latin
languages.

Based upon all of this information, where does this leave
us in this discussion? | have decided to utilize the
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Romanization of a person or place based upon the country of
origin. Additionally, as Pinyin has begun to circumvent the
use of the Wade-Giles and Y ale methods we have decided to
use Pinyin for Chinese Romanization. | hope that other
authors and information databases will eventually follow this
method making it easier on the beginning Students of Zen. A
final note of the Romanizations utilized within this book.
Because of the ease of use of our new uni-code databases and
fonts, | have chosen to employ the use of diacritical marks,
and | have chosen to render common Sanskrit names, terms
and places utilizing their technical forms. The reason is that
the proper pronunciation of these words is not intuitively
obvious to the unseasoned reader, so additionally | have
included a pronunciation chart in the index section of this
book. Lastly, | want to state that any mistakes or omissions
made within thistext are purely my own.

Paul Lynch, JDPSN
Five Mountain Order
Huntington Beach, CA 2008
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About Chan Master Wumén Huikai

Wimén Huikai (#&F9 ZBd)was a thirteenth century
Chan Master who was abbot at Longxiang-si in China, wrote
the Zen classic WU Mén Guan, which contains forty-eight
now-famous Zen kdans and was first published in 1228. The

Barrier That Has No Gate (#&F9 B8, Japanese: Mumonkan) is
a collection of forty-eight Chan (Zen) kdans compiled in the
early Thirteenth Century by Chinese monk Wuamén.
Wuamén's preface indicates that the volume was published in
1228 ACE. Each koan has a commentary and a gatha by
Wuamen.

Along with the Biyan Lu (32 E&$% Blue Cliff Record)

and the oral tradition of Hakuin Ekaku® (B F8 %8, 1686 -
1769), The No Entry Point Gate is a central work much used
in the Linji School. Five of the kdans in the work concern the
sayings and doings of Zhaozhaou; four concern Y inmen.

Although the title The Gateless Gate has become
common in English, some have criticized this translation as
unfaithful to the original. A particular source of criticism is
the fact that, in “Gateless Gate’, the word “gate’, occurs
twice, implying an obviously paradoxical meaning: a gate
without a gate. On the contrary, the two Chinese characters
being trandated here are P (mén) and B3 (guan), which are
different words and usually have distinct meanings. In order
to more accurately reflect this, the trandations The Gateless
Passage or The Gateless Barrier are sometimes used.

The character #& (wu) has a straightforward meaning:
no or nothing. P (mén) is a very common character meaning

door or gate. In modern Chinese, B8 (guan) is most often a
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verb meaning to close, but it also functions as a noun with the
meaning of checkpoint, such as a customs house or a fortress
guarding a mountain pass. This implies the literal trandation
checkpoint without a gate. As a checkpoint is something that
can be either closed, functioning as a barrier, or open,
functioning as an entry point, thistitle may be taken to have a
double meaning: does “without a gate” mean that the barrier
has no gateway through which to pass, or does it mean that
the passage has no gate to block it?

One should aso note that, as the author of the
collection was named Wumén (which literally means
gateless), Wumeénguan could also be read as smply, the
Checkpoint of Wumeén.
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Chan Master Wumeén'’s Preface

HBORHR. BFREM,

Buddhism points mind asits foundation and a barrier that has
no—gate asits entry point;

BREM. BEBREIE,

yet, how do you pass through this barrier that has no—gate?

EFRE. RFIAETERY,

RZSE R IR,

An ancient once said that the things passing through this gate
could never be your own treasures. Whatever you gain from
external circumstances are extinguished in the end.

FEHFE, KOERERIFRRE,

However, thisis already raising waves where thereis no
wind. It islike cutting unblemished skin.
ARFSAREE., BEEHITA. RHEE, 5§EXP.
Asfor those who try to understand this essence through other
people swords, they are striking at the moon with a stick;

they are scratching the sole of their shoe, when it istheir foot
that itches. What do they understand of the truth?

£/, BEXRTE. BRTREEA. RmFiER. &
O ALRERMARF. HBHEEEE,

In the summer of the first year of Huikai, wasin Longxiang-si
and as the head monk there worked with the student monks,

using the cases of the ancient Masters as clubs to batter at the
gate and lead them on according to their respective capacities.

BEEY®R. TEE, FATERFZ,

HpE 8,
The text was written down in no important order, but just
assembled to make a collection of forty-eight cases.
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BEEME,
This collection istitled the WU Mén Guan, “The Barrier That
Has No Gate.”
EREE TERTCEINEA,
A noble man of determination will unhesitatingly push his

way straight forward, regardless of what dangers are on the
path.

J\E B, BTAE,

Then even the eight-armed Nazha cannot hinder him.

WMEAXUtE, R+t==, RELEAZW,
Even the four sevens of the West and the two threes of the
East would beg for their lives.

RAEE., tlREZEER. REBRR. EEEA,
If one has no determination, then it will be like catching a

glimpse of a horse galloping past the window: in the
twinkling of an eye, it will be gone.

L8H Master Wamén'sVerse

KB
The Great Way is gateless,

TERE

Approached in a thousand ways.
ESILE

Once through this checkpoint

B ES

Y ou walk unhindered in this universe.

ARt
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— HEME\TF
Case 1: Zhaozhou’'s“Wu”

w|MAE, RER,. BFERHEHEE. NE,

A monk asked Chan Master Zhaozhou', “Does even a dog
have Buddha-Nature?’ Master Zhaozhou answered, “Wu."™
(No!)

Master Wimén’'s Comment

£ME. 2EASHME. PEEREORE.

To study Zen you must pass through the barrier of the ancient
masters; to attain the subtle realization, you must completely
cut off your mental constructs.

HEATEORTE, SREREMKEE,

If you do not pass through the barrier of the ancient masters,
and do not cut off your mental constructs, then objects will
lead around your consciousness as they appear.

HiE, {2 1ERmEa,
S0, please tell me, what is the barrier of the ancient masters?

/\% @/\\ \ E%’:Fq_ggmo
The single word no (wu) isthe lock on the gate of the source;

BBz HiEREME.
thereforeit is called the “ The barrier of Zen that has no gate.”

BERE, FERREM, EaREEAEMEFHRT.
BEH&ERE-RRE. B—EH.

' Zhaozhou Congsheén (778-897) M {38 [wg]: Chao-chou Ts ung-shen, [Kor]: Choju Chongsim, [Jap]:
Josh( Jishin; a Dharma-heir of Nanquan Plyuan

"' This Koan first appeared in the West as Josh(’' s Mu, which is the Japanese pronunciation of the Chinese
Logograph (£&) which is pronounced Wu in the original Chinese.
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Those who can pass through this barrier will not only see
Zhaozhou face to face, but they will also enter into the realm
of all the Zen Masters who ever were, entangling your
eyebrows with theirs, seeing with the same eyes, and hearing
with the same ears.

ERER,
Isn’t that a delightful prospect?
EEEEREE.

Wouldn't you like to pass this barrier?

B=EATEEH. \BENTEH, BFEERESEE

% o

Arouse your entire body with its three hundred and sixty
bones and joints and its eighty-four thousand pores of the
skin; summon up a spirit of great doubt and concentrate on
thisword “wu.”

BERREY. BEFEES. EFRES,

Carry it continuously day and night. Do not form a nihilistic
conception of vacancy, or arelative conception of “has’ or
“has not.”

WMETEREAEC, EXHEFH,

It will bejust asif you swallow ared-hot iron ball, which you
cannot spit out even if you try.

BEt NEARE. AAMABRRNTR—FH. W

HFSE, RFFEH.

All theillusory ideas and delusive thoughts accumulated up
to the present will be exterminated, and when the time comes,
internal and external will be spontaneously united. Y ou will
know this, but for yourself only, like adumb man who has
had a dream.

RARITH, BX Bt
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Then all of a sudden, an explosive conversion will occur, and
you will astonish the heavens and shake the earth.

WESEARBERTDAF. EHRG. EERE. REEL
FEREBXREE. MAREMEFEE=RK.

It will be asif you snatch away a great warrior’s sword and
hold it in your hand. Meeting the Buddhas, you kill the
Buddhas; meeting Chan Masters, you kill Chan Masters. On
the brink of life and death, you command perfect freedom;
among the six fold worlds and four modes of existence, you
enjoy amerry and playful samadhi.

BEEERH

Now, | want to ask you again, “How will you carry it out?’
BTER NI BEET,

Employ every ounce of your energy to work on this“Wua.”
ELEH,. FLUEE—REE.

If you hold on without interruption, behold; a single spark
and the holy candleisilluminated!

EH Master Wimén'sVerse
X7

adog’s Buddha—Nature,
SRES

only go straight ahead.

B’ EE

if you touch “yes’ or “no”,
wH K

you lose your life.

Seung Sahn’s Comment: Thefirst question is; Buddha said
all things have Buddha nature. Nature means substance. All
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things have this substance. However, Zhaozhou said the dog
had no Buddha nature. Which oneis correct?

The second question is; Zhaozhou said “Wu.” What does
“Wu” mean? The third question is; does a dog have Buddha
nature? What can you do?

Many students understand this koan; however, understanding
cannot help you. Y ou must attain the correct function of
freedom from life and death—only understanding freedom
from life and death cannot help you.

1. Buddha said all things have Buddha nature. Nature
means substance. All things have this substance.
However, Zhaozhou said a dog had no Buddha
nature. Which one of these statementsis correct?

2. Zhaozhou said, “Wu.” What does this mean?

3. | ask you, does a dog have Buddha-nature?

4. Zhaozhou said the dog had no Buddha nature and this
has caused suffering now since the ninth century and
that is more than twelve hundred years of suffering
because of Zhaozhou's answer. So, how do you fix
Zhaozhou' s mistake?
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= AXEHM
Case 2: Baizhang's Fox

BXMY. L8R, H—EAREREL,
While Chan Master Baizhang' was giving a certain series of
dharma talks, an old man always followed the monks to the
main hall and listened to him.

RANER, BATIE,

When the monks left the hall, the old man would also leave.
Z—BTIR, BMZRE. BRI EERAA,

One day, however, he stayed behind, and Master Baizhang
asked him, “Who are you, standing here before me?”’
%AE\ ; o

The old man replied.

RERIEAW,

“1 am not a human being.

RIBEMEHRZ LI,

In the distant past, in the time of Kasyapa Buddhd', | was the
Master, living here on this mountain.

HZAM, KETRAEERREE,

One day a student asked me, ‘ does an enlightened person fall
into samsara (the realm of cause and effect?’)

ERH=, F%ER.

| answered, ‘No, they are not subject to cause and effect.’

I Baizhang Huéihai (720-814) & L A% [wq]: Pai-chang Huai-hai; [Jap]: Hyakujo Ekai was a Chinese
Chén Master during the Tang Dynasty. He is a dharma heir of Mazi Daoyi. Béizhang' s students included
Huangbo and Linji

' In Buddhist tradition, K asyapa 3™ #) is the name of a Buddha, the third of the five Buddhas of the

present kalpa (the Bhaddakappa or 'Fortunate Kalpa'), and the sixth of the six Buddhas prior to the
historical Buddha mentioned in the earlier parts of the Pali Canon (D.ii.7). In the Buddhist textsin
Sanskrit, this Buddha is known as Kasyapa.
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IHEEBHINS,

Because of this answer, | have been reborn as afox' for five
hundred generations.

S MR- EFEEREFI,
| implore you now to give aturning word and release me
from this foxes body.”

BB, KIETRA. EEERRBE,

Finally, the old monk asked Baizhang “ Does an enlightened
man fall into the realm of cause and effect?”

M=, TERER,

Baizhang answered, “ Cause and effect are clear.”

EZARE TKIE,

No sooner had the old man heard these words than he was
enlightened.

ez, R, EBBFMEEELE,

The old monk immediately attained enlightenment and while
making his bows, said, “I am now free of thisfox’s body
which can be found in a cave on the other side of this
mountain.”

BmEME, 2. KTEEH,

“1 have afavor to ask of you: would you please bury my body
asthat of adead monk.”

A, SHEFRBRER, BRETE.

Béizhang had the temple director strike the gavel and
announce to the assembly that after the midday meal there
would be afuneral service for adead monk.

ARRER. —RER. EREXEAR. AHA=R,

' The story deals with cause and effect (karma in Buddhism), the power of language, reincarnation, and the
folklore elements involved the role of the fox in Chinese mythology. The fox is representative of the
Western image of a‘black cat’ or perhaps awitch or sorcerer. They are considered sly and sneaky and
also represent bad omens for the common population.
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The monks wondered aloud, “Everyoneisin good health;
nobody isin the sick ward. What does this mean?’

BERARMERELURET, UBHKE-REFM, K
KE,

After the meal Béizhang led the monksto a cave on the far
side of the mountain, with his staff poked out the dead body
of afox, and performed the ceremony of cremation.

B, EMLE, BjRE&.

That evening he ascended the rostrum and told the monks the
whole story.

WEEER, HTAEEY -BFE, BEig4AHINEy, 88

THEEEEEE,

Huéngbo X1yun' thereupon asked him, “This old monk made
one word mistake and was doomed to be afox for five
hundred generations. Suppose he had given the right answer,
what would have happened then?’

R, IEHTREEFIE,

Master Baizhang said, “ Come closer hereto me, and | will
tell you.”

HEERILA, BERT—F,

Reverend Huangbo went up to Chan Master Baizhang and
slapped him across the face.

BHFRT, K8, HER. EAREHR,

Venerable Baizhang clapped his hands with a laugh and
exclaimed, “| thought that the barbarian had ared beard but
now | see that the barbarian’s beard isred."”

" Huangbo X1ytin (died 850) #EE%1E [wg]: Huang-po Hsi-yiin; [Jap]: Obaku Kiun was an influential
Chinese master of Zen Buddhism. He was born in Fujian, Chinain the Tang Dynasty. Huangbo was a
disciple of Baizhang Huéihéi (720-840) and the teacher of Linji Yixuan (died 866)

"' This statement is referring to Bodhidharma who is always pictured as having a beard.
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Master Wimén’'s Comment
FEMBR., TERR. EEEHI,

Not falling under causation: how could this make the monk a
fox?

THRER, BEBKREFIM,

Not ignoring causation: how could this make the old man
emanci pated?

wNEREEB R, FASHAXRERARERE.

If you come to understand this, you will realize how old
Baizhang would have enjoyed five hundred rebirths as a fox.

JEH Master Wamén'sVerse
TETEKR

not falling, nor darkening:
MR —&

two faces of the same coin.
TERT%E

not darkening, nor falling:
TiBHE

ten thousand errors, a million mistakes.

Seung Sahn’s Commentary: Thisstory isvery interesting;
however, Baizhang's speech is not correct. He said, “Cause
and effect are clear,” but how could the fox lose hisfox’s
body and get Enlightenment upon hearing these words?

| have a big question: does it mean additionally that everyone
will lose their human body when they get Enlightenment? If
thisis so, they will become what kind of being, a God, a
Buddha, or what? Not darkening, not falling; athousand
mistakes, ten thousand mistakes.
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1. Thefirst question is, “ Not falling, not darkening.”
Are they the same or different?

2. Why did Huangbo hit his teacher (Baizhang)?

3. Huangbo hit Baizhang and then laughed and said,
“| thought that the barbarian had a red beard but
now | see that the barbarian’s beard isred.” What
does this mean?

4. Baizhang's speech is not correct. He said, “ Cause
and effect are clear,” but how could the fox lose
his fox's body and get Enlightenment upon
hearing these words?

= EEERE
Case 3. Juzhi Yizhi Raises a Finger

ERERY. UEHE, eIk,
Whenever Chan Master Juzhi' was questioned about Chan, he
would smply hold up one finger.

BEEF, AAARE. MEFTEE,

Once aviditor to the temple could not find the master so he
asked Juzht' s attendant, who was a young boy, “What dharma
does your master teach?’

ETTRER,

The attendant, mimicking his master, mindlessly held up one
finger.

I Juzhi Y1zhi 128K — 8 [Kor]: Guji [Jap]: Gutei Isshi was a 9th-century Chinese Chan Master. After
Bodhidharma, he was the eleventh successor in the line of Nanyuée Huéirang (677—744) and Mazu Daoyt
(709-788), as well as—according to some sources—L inji Y ixuén (although according to others he was
Linji’s contemporary). He was the student of Hangzhou Tianléng
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FEEZE A B E S

Upon seeing this, Juzhi cut off the attendant’ s finger with his
precepts knife.

E¥. AERRMmE.

As the boy ran away screaming with pain.

EEGz., ETHEE, K =RiEs,

Chén Master Juzhi called to him, and when the boy turned his
head, the Master held up hisfinger.

BEFRAREE,

The attendant was suddenly enlightened.

EAGIER, BRE, ESRE—EEHE, —4£ZHAF
=,

When Juzhi was about to die, he said to his assembled monks,
“| obtained this one—finger Chan from Venerable Master
Tianléng' and have used it all my life but till | did not
exhaust it.”

EL20Y B

When he had finished saying this, he died.

Master Wimén’s Comment

#EMB., ERYEFER. TEEHEL,

The enlightenment of Chan Master Juzhi and of the boy does
not depend on the finger.

ENERRSE. REREREEFEHBS —&F,
If you understand this, Venerable Tianldng, Juzhi, the boy,
and you yourself are all run through with one skewer.

S8 H Master Wamén'sVerse

' Hangzhou Tianldng [wg]: Hang-chou T'ien-lung, [Jap]: Kashd Tenryd, (d. Sth century), heir of Daméi
Fachang, Nanyue line

Page 14



ERHEEZXEE
Juzhi made afool of old Master Tianléng,

M ERE/NE
a sharp precepts knife has damaged the boy,

EEEFEST
the mountain spirit raised his hand without effort

DTRELFHE

agreat mountain range of ten thousand peaks is split in two.
Seung Sahn’s Comment: The snake has legs and puts on
socks. Who can control this snake? If you have no fingers,
you can control it.

1. What isthe meaning of Juzhi’ s raising one finger?

2. What did the boy attain?

3. If you were the attendant, what could you say to
Zen Master Juzhi?
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M HAFER
Case 4. Bodhidharma hasno Beard

Chén Master Huoan' said, “Why does Master Bodhidharma!'
have no beard?’

Master Wamén’'s Comment

#\ME. 282, EARE.

Study should be real study, enlightenment should be real
enlightenment.

EEHF. EARR @RS,

Y ou should meet this barbarian’s heart at least once to be
fully intimate with him.

FBRR. FRME,

But saying you are fully intimate already divides you into
two.

S8 H Master Wamén'sVerse
B A

in front of an old fool
RAEHE

don’'t speak of dreams
tHFERE

Bodhidharma with no beard

I Hudan Shiti (1108-1179) =& E& [wg]: Huo-an Shih-t'i, [Kor]: Hokam, [Jap]: Wakuan Shitai

"' Bodhidharma (d: 536) & [py]: Damo, [wg]: Ta-mo, [Kor]: Talma, [Jap]: Datsuma, he is considered
Twenty-Eighth in the Indian Lineage from Sakyamuni, and the First Chinese Ancestor.
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this obscures what is already clear.

Seung Sahn’s Comment: Why does Bodhidharma have no
beard? Thisis a dharma exchange kdan. Here is an example:
there is avery famous painter, and everybody wants him to
draw hisor her face. They will pay him much money to do
this. “Please, will you draw my face? Make a picture of me?’

So he makes a portrait of you, and when he isfinished with it,
there is your finished portrait. Look at that! No hair! Itislike
amonk! You are very surprised. Why no hair? So what can
you do? Already you have paid much money, and heisa
famous painter! Maybe there is some meaning! Then what do
you ask him?

In this way, Bodhidharma has a beard. Then why does Huoan
Zen Master ask, “Why does Bodhidharma have no beard?’
That, we say, is a dharma exchange koan. There are many
kinds of dharma exchange koans. Another example isthis:
you clean your body in the Zen Center shower room.
However, where do you clean your mind? Where do the sun,
the moon, and the stars come from? These are all dharma
exchange kdans. Therefore, again | ask you, “Why does
Bodhidharma have no beard? Tell me! Tell me!

1. What is Bodhidharma’s original face?

2. | ask you, why does Bodhidharma have no beard?
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i HFERLH
Case 5. Xiangyan’s“ManupinaTree’

EBVE=R, MALE, QSR FREKR MRE
o

Chéan Master Xiangyan' said, “It islikeaman upin atree
hanging from a branch by histeeth; his hands cannot grasp a
bough, his feet (tied and bound) cannot touch alimb.

BTAABARE, THELEMME, FHXRE X

Do

AR o

An Emperor’s General appears' under the tree and asks him,
‘Why did Bodhidharma come to China? If he does not
answer, he evades his duty to respond to the question (and
will bekilled). If he does answer, he will lose hislife.
IEEER, EBELY,

“If you are this man, in thistree, how do you stay alive?’
Master Wamén’'s Comment

E\FE, MARTZH. BMATE,

Even if your eloquent tongue flows like ariver, hereit is of
no avail.

RFE— KB, TRHTE,
Though you can expound the whole of Buddhist literature, it
isof no use.

BRERYHEE, LKA, FARBIERE,

' Xiangyan Zhixian (908-987) &&&E M, [wg]: Hsiang-yen Chih-hsien, [Kor]: Hyangom, [Jap]: Kyogen
Chikan, Studied with Béizhang, received transmission from his Dharma-brother Guishan

"" As an Emissary of the Emperor “ Son of Heaven’, this General is asking a question to the Monk, if the
monk does not answer the question satisfactorily, the General will cut him in two for not expounding the
Dharmawhen questioned as a Monk. Monks were tax exempt and so the government was always wary of
imposters and punished imposters severely.
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If you solve this problem, you will give life to the way that
has been dead until this moment and destroy the way that has
been alive up to now.

HRA, EREREEY, |
Otherwise, you must wait for Maitreya Buddha and ask him.

BH Master Wamén’sVerse
BEEREMHR

Master Xiangyan isavery bad man;
EEESR

he spreads his poison everywhere.

£ 4k 8 O
the mouths of monks are made mute,

BEtRR

and demon'’s eyes sprout from their bodies.

Seung Sahn’s Comment: Y ou are hanging by your teeth, so
you cannot open your mouth. In addition, you cannot move
your hands; you cannot move your body. Y ou cannot do
anything. ThisisaKyiing Chul Mun kéan, everything stops
and only one thing is possible. What is the one thing? There
isonly one way, not two ways—you have one way. If you
find that, then a good answer is possible. The question is,
“Why did Bodhidharma come to China?’ If you open your
mouth to answer, you fall to your death. If you do not answer,
you evade your duty as a bodhisattva and this man will kill

' Maitreya (Sanskrit), Metteyya (Pali), or Jampa (Tibetan), is a future Buddha of this world in Buddhist
eschatology. In some Buddhist literature, such as the Amitabha Sutra and the Lotus Sutra, he is referred to
as Ajita Bodhisattva. Maitreya is a bodhisattva who in the Buddhist tradition is to appear on Earth,
achieve complete enlightenment, and teach the pure dharma. According to scriptures, Maitreyawill be a
successor of the historic Sakyamuni Buddha, the founder of Buddhism. The prophecy of the arrival of
Maitreyais found in the canonical literature of all Buddhist sects (Theravada, Mahayana, Vajrayana), and
is accepted by most Buddhists as a statement about an actual event that will take place in the distant
future.
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you. If you are in the tree, how can you stay alive? That isthe
big question.

If you pass this Gate, you have finished half of the koans. We
have about one thousand seven hundred koans. If you pass
this gate, you have passed the equivalent of eight hundred and
fifty koans. Therefore, thisis adifficult koan. If you only pass
the koan, it is not interesting. If it becomes yours, then your
mind, your body, and your world become one and function
correctly. At that time, you attain freedom, correct function,
and freedom from life and death is possible. So attain
freedom from life and death. This meansthereis no life, no
death; but if you only have that, you have a problem.

1. If youarein thetree, how do you stay alive?”
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N HEHET
Case 6. The Buddha Holds up a Flower

HE, B EELUgHERTE,

Long ago on Mount Grdhrakita, Sakyamuni Buddha!' held
up aflower before the assembly.

2. RERA,

Everyone was silent.

MM EEWEM K,

Only Venerable Mahakasyapd" broke into a broad smile.

HER, EHEEHRHE. ERYO. SHEME. s

FI. FUXF, #HHRE. NBEFUE,

Sakyamuni Buddha said, “| have all—pervading true dharma
eye, the incomparable mind of nirvana, the exquisite teaching
of formless form, and the subtle dharma gate. Not dependent
on words and speech, a specia transmission outside the
sutras. This | have entrusted to Venerable Mahakasyapa.”

Master Wimén’'s Comment
\|AE, FEHES. EEEA,

" Mount Grdhrakiita B2 1L #2i1% + (Vulture Peak) is sacred to the memory of the founders of both
Buddhism and Jainism and associated with both the historical Buddha and Mahavira, the last Tirthankara
of Jainism. It was here that Gautama Buddha spent several months meditating, and preaching at
Grdhrakiita, he also delivered some of his famous sermons and converted King Bimbisara of Magadha
and countless others to hisreligion.

"' Siddhartha Gautama (Sanskrit: 000000000 0000); was aspiritual teacher in the north eastern region
of the Indian subcontinent who founded Buddhism. In most Buddhist traditions, he is regarded as the
Supreme Buddha of our age, “Buddha’ meaning “awakened one” or “the enlightened one.” The time of
his birth and death are uncertain: most early twenty-first-century historians date his lifetime as c. 563 BCE
to 483 BCE; more recently, however, at a specialist symposium on this question, the majority of those
scholars who presented definite opinions gave dates within twenty years either side of 400 BCE for the
Buddha's death, with others supporting earlier or later dates.

il Mahakasyapa or Kasyapa was a Brahman of Magadha, who became one of the principal disciples of
Sakyamuni Buddha and who convened and directed the first council. Mahakasyapa is one of the most
revered of the Buddha's early disciples, foremost in ascetic practices. He is often depicted in statuary
together with Ananda, each standing to one side of the Buddha.
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Golden-faced Gautama really disregarded his listeners.
BERE. BRFEEAR,

He made the good look bad and sold dog’s meat |abeled as
mutton.

8. ZL0FR,

He himself thought it was wonderful.
RUNERARBE, EHRE. EEEE,

If, however, everyone in the audience had laughed, how could
he have transmitted his True Eye?

REWEFRK, EFRREXEELEE,

And again, if Mahakasyapa had not smiled, how could the
Buddha have transmitted it?

FEERRBEER. EmET. HAoEHE,

If you say the True Dharma Eye can be transmitted, then the
golden-faced old man would be a city sicker who cheats the
country bumpkin.

BEERER. REEBEMUE,

If you say it cannot be transmitted, then why did the Buddha
approve of Mahakasyapa?

18H Master Wamén'sVerse
LEETE R

holding up aflower,

EBE%E
thetail already apparent.

PUESLT

heaven and earth were bewildered,
AXEE
at Venerable Mahakasyapa's smile.
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Seung Sahn’s Comment: Zen Master Seung Sahn (perhaps
the late seventies or very early eighties) traveled to the
Nalanda District of the Bihar State in India. He visited the
current site of Vulture Peak and when he was standing on top
of the hill, which according to him was more like a mound of
dirt; Zen Master Seung Sahn said, "Oh, | think this placeis
much too small to fit two thousand five hundred monksin an
assembly. Two Thousand Six Hundred years ago, Buddha
held up aflower here. Today | hold up this stick. So tell me,
are Buddha's flower and my stick the same or different?’

1. Why did Mahakasyapa smile?
2. Why did Buddha pick up the flower?

3. What kind of Dharma transmission was given to
Mahakasyapa?

4. If you were Mahakasyapa, how would you respond to
Buddha’ s speech?

5. If you were Buddha and no one smiled, what would
you have done?

6. If you were Buddha and everyone smiled, what would
you have done?

7. What would be the correct kind of transmission for
Buddha to give to Mahakasyapa?

8. IsSeung Sahn's stick and Buddha’ s flower the same
or different?
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+ MRS
Case 7. Zhaozhou’'s“ Washing the Bowls”

B, RER. HRFARMK. ZBET.

A monk said to Chdn Master Zhaozhou', “1 have just entered
this monastery. Please teach me, Master.”

M=, BT K,
“Have you had breakfast?’ asked Venerable Zhaozhou.

B, BT,
“Yes, | have,” replied the monk.

M=, HZHEE, HEFE

“Then,” said Master Zhaozhéu, “go and better wash your
bowls.” The monk was enlightened.

Master Wimén’'s Comment

EMA, BMNFEORIR. ZJHOM.

When he opens his mouth, Chan Master Zhaozhou shows his
gallbladder. He displays his heart and liver.

ERBETHE, MEFE,

| wonder if this monk really did hear the truth. | hope he did
not mistake the bell for ajar.

L8H Master Wamén'sVerse

RE7 A
itisaready clear

! Zhaozhou Congsheén (778-897) M {i£ 5% [wg]: Chao-chou Ts ung-shen, [Kor]: Choju Chongsim, [kusz]
Jo Ju, [Jap]: Joshl Jashin; a Dharma-heir of Nanquéan Piyuan
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BOFSE
attaining enlightenment is already past
BHIERNX

don’t you know that flameisfire?

tRAE Sk
your breakfast has long been cooked.

Seung Sahn’s Comment: What did the monk attain? Thisis
very simple. “Please teach me.” “Did you have breakfast?’
“Yes.” “Then wash your bowls.” Thisis correct function and
correct relationship. Thisis everyday mind. Thisisan
everyday mind koan, just do it. Everyday life isthe truth and
the correct way. Everyday life isthe Great Bodhisattva Way.

What did the monk attain? Do not attach to the Zen Masters
words. If you attain this point, you understand correct
situation, correct function and correct relationship moment
after moment after moment. The monk attained his correct
situation. Breakfast in the morning, lunch at noon, dinner in
the evening, after the meal, do you understand your job? Then
doit.

1. What did the monk attain?

2. If you were the monk, what could you say to
Zhaozhou?
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N ZfEE
Case 8. Xizhong made Carts

AEAEBEE. 2P EE—H&E.

Chén Master Yuéan' said to amonk, “Xizhong', the first
wheel maker, made a cart whose wheels had a hundred
spokes.

HAWME, £\, AEEEE,

Take both front and rear parts away and remove the axle.
What then becomes clear?’

Master Wimén’'s Comment
|PE, ZEHHETHSE. B, LURE., #. NS,

If anyone can directly master thistopic, hiseye will belikea
shooting star, his spirit like aflash of lightning.

L8H Master Wamén'sVerse
BERE R

where the wheel of mind activity turns,
i H WK
even the master fallsinto ignorance.

M ET
the four directions, above and below,

MitRA
North, South, East, and West.

' Yuéan Shangud (no dates) A fEE R[wg]: Y teh-an Shan-kuo, [Kor]: Walam

it Xizhong (no dates) Z{H[wg]: Hsi—chung, [Kor]: Hyechung
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Seung Sahn’s Comment: In the vast sky, clouds appear and
disappear. Already everything is clear.

1. When all of the parts are taken away, what then
becomes clear?

2. What did you attain from this Kéan?
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h KRBEER
Case 9. Xiangyan’s Non-attained Buddha

FEREME, RERB., KEBEBH#., THLES. #HE

THul, T15RGER MM,

A monk asked Chan Master Xiangyan', “ The Buddha of
Supremely Pervading, surpassing Wisdom sat in meditation
for ten kalpas and could not attain Buddhahood. He did not
become a Buddha. Why?’

ZH. HEERE,

Venerable Xiangyan said, “Your question is quite self—
evident.”

B, BRALES, REBTESRMHE.

The monk persisted, “He meditated so long; why did he not
attain Buddhahood?’

ZEH. RETFHMH,

Master Xiangyan said, “Because he would not become
Buddha”

Master Wimén’s Comment
|PE, REFEBHA., THEBHS,

| alow the barbarian’ s realization, but | do not allow his
understanding.

RREA, BREA

When an ignorant man realizes it, heis a sage.

BAEE. BRARX,
When a sage understands it, he isignorant.

' Xiangyan Zhixian (908-987) &&&%E B, [wg]: Hsiang-yen Chih-hsien, [Kor]: Hyangom, [Jap]: Kydgen
Chikan, Studied with Baizhang, received transmission from his Dharma-brother Guishan.
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A Master Wimén'sVerse

T BT 0K

rather than resting the body, rest the mind.
THRLETR

if you completely attain mind, the body is not a problem.
EHEWMETY

when both body and mind are clear,

R\l 1AT 24 B8 FHR

even asuras and hungry ghosts see little value in worldly
power.

Seung Sahn’s Comment: The Hudyan Sutra states, “Each
mote particle has Buddha-nature, so everything has already
become Buddha.” If someone wants to become Buddha, this
is aready abig mistake. So, be careful.

1. Why did he not attain Buddhahood?

2. What is the meaning of, “ Because he would not
become Buddha?”
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+ EHINE
Case 10. Qingshui I's Alone and Poor

BLAE, REFs, BHINE,

Reverend Qingshui said to Chan Master Céoshan', “1 am poor
and destitute.

Z. FARE,

Please help me, Master?”’

=, BiEH.

Master Caoshan called out, “Reverend Qingshui!”

B, FEFE.

Reverend Qingshui responded, “Y es!”

e, EREARE, =8BBT., BERLE,
Venerable Caoshan said, “Y ou have aready drunk three

goblets of the Zen Ancestor’swine, and still you say you
have not yet wet your lips!”

Master Wimén’'s Comment
|mPAR, BABimi. 2017

Reverend Qingshui missed his opportunity. What was going
on in his mind?

BILER, RPERE,
Chén Master Caoshan had a keen eye and could perceive the
states of those who visited.

REgE, BiE, REEHEAR, BEE.

' Céoshan Benji (840-901) [Jap]: Sozan Honjaku, [Kor]: Chosan, together with his master Dongshan,
Céoshan goes down in history as co-creating the Caodong School (J. Soto) of Chan (the name is literally a
combination of the “mountain names” of both), one of the 5 “houses” of classical Zen in China. He came
from the area of modern Quanzhou, Fujian. Named his temple location Mt. Cao in the Fuzhou district
after Huinéng' s temple in Guangdong. Started another temple at Mt. Heyu, and named that Céoshan too.
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However, please tell me, where did Reverend Qingshui drink
the wine?

SHH Master Wimén’'sVerse

LSS

poor as the poorest,

RanIEN

brave asthe bravest;

EET R

though he had nothing to live on,

HEeEE=E

he dared to challenge the rich and powerful.

Seung Sahn’s Comment: A dog ate Qingshui’s mind,
running around and around, east and west.

1. “1 ampoor and destitute please help me, Master?”
what does this mean?

2. What is the meaning of “ You have already drunk
three goblets of the Zen Ancestor’ s wine?”

3. “You say you have not yet wet your lips!” What does
this mean?
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+— MEIEE
Case 11. Zhaozhou's Her mits

BN, B-EERA. HEHE,

Chéan Master Zhaozhou' went to where a hermit was
practicing and asked, “ Do you haveit? Do you have it?’
i\ gﬂégz o

The hermit held up hisfist.

M=, KEBEFRRAME. E1T.

Master Zhaozhdu said, “Y ou are ablind dog, a ship cannot
anchor in shallow water.” The he left.

XE-EEXR=. BERE,

Coming upon another hermit’ sretreat, he asked again, “Do
you haveit? Do you haveit?’

FRBREHE,

The hermit also raised hisfist.

M=, BEHMEREE. BEREEE. EEE.

Master Zhdozhou said, “You are free to give, and free to take;
freeto kill, and free to givelife,” then he bowed very deeply.

Master Wimén’s Comment

#\MA., - RBEXHE REES—8&. T8 8.
Both alike raised their fists; why was one accepted and
another rejected?

HE., #EEE

S0, please tell me, what is the confusion here?

' Zhaozhou Congsheén (778-897) M 3% [wg]: Chao-chou Ts' ung-shen, [Kor]: Choju Chongsim, [Jap]:
Josh( Jashin; a Dharma-heir of Nanquan Payuan
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FAERTH-BFE. EREMNERES. KENAE
j( a EO

If you can utter aturning word, you will realize that Master
Zhaozhou' s tongue has no bone, he helps some to get up,
while knocking others to the ground with perfect freedom.

HAMBFRR, BMIDE-ETER,
However, it isimportant to realize that the two hermits could
also see right through the old Master.

BE_EXAES. REBZIR,
If you say that one hermit was better or worse, you still lack
eye of realization.

HEEES,. TREZ 2R,
If you say that neither hermit was better or worse, you also
still lack the eye of realization.

S E Master Wamén’s Verse
AR 2

eyes like shooting stars,
HYE

mind flashing like lighting;
HAT]

a death—wielding blade,
PN

alife-giving sword.

Seung Sahn’s Comment: In this dialog there are two
hermits; both were asked the same question, and both gave
the same answer. So why on earth would Zen Master
Zhaozhou approve of one and disapprove of the other?
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In our modern society, messages, images and media are
constantly telling us what to do and enticing us on what to get
to improve our Situation. We hear things like “you should
follow this path,” or “you should live your life this way,” or
“you need to get this to make your life complete,” or “you
aren’t safe unless you buy this product.” Laozi tells us in the
Daodédging, “if you seek for the approval of others, you
become their prisoner. How much do you believe in your true
self?

This is a Kyung Chul Mun “single entry gate” style koan.
Only one answer is possible. What is this one thing? There is
only one way in this kdan and not two ways—if you enter the
world of opposites then you are lost, if you are not tangled
then you can see through old Zhaozhou' s comments.

There is only one path of discovery. You must relinquish
your opinion, your condition and your situation. Forget about
Zhaozhou's approval or disapprova. Ask your own true self
the same question and see if you trust what appears. Zen
Master Sungsan once said, “Together, these two monks killed
Zhaozhou and stuffed his body in awine bottle.

1. Why did Zhaozhou approve of one answer and not the
other?

2. If you were the first monk, what could you say to
Zhaozhou?

3. If you were the second monk, what could you say to
Zhaozhou?
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+= BMIEA
Case 12. Ruiyan Calling the M aster

WEZHNE, BRAEMEIAL, EEEH,
Chén Master Ruiyan' would call to himself every morning,
“Master!” and he would always answer himself, “Y es!”

HE\ ’E’E%O
Then he would say, “Keep clear and be dert!” then answer
himself, “Yes!”

“From now on never be deceived by others!” Finaly, he
would conclude to himself, “Yes! Yes!”

Master Wimén’'s Comment

#\ME., WBEY. BEEHE. FHAZHERE.
Old Master Ruiyan sells himself then buys himself. He takes
out many Asura heads and hungry ghost faces putting each
one on with a playful spirit.

AT

What is the meaning of all this? Please listen!

—EME, —EEEK. —HEER. —BTEARK,

One calling and the other answering; one wide awake, the
other saying he will never be deceived.

R KEIET .
If you cling to recognition, you will not be correct.

A, MRHFIMRE,
If you imitate the Old Master, you are just awild fox spirit.

18H Master Wamén'sVerse

' Ruiyan Shiyan (658-736) M 32, [wg]: Jui-yen Shih-yen, [Kor]: Ssngam Edn, [Jap]: Zuigan Shigen,
aDharma-heir of Y antéu Quanho, he also studied with Jiashan Shanhui.
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BEZATHE

students of the Dao do not perceive the truth,
REWERFH

it issimply because they cling to deluded consciousness.

EEBHREFAK
the roots of birth and death through infinite kal pas:

BAMAEAIRA

gtill, the ignorant name it their true original nature.

Seung Sahn’s Comment: Ruiyan Shiyan used to call to
himself and answer himself — two minds. Which one is the
correct Master? Some people have not only two minds, but
three minds, four minds, five minds, eighty minds, many,
many minds—pain mind, sad mind, sex mind, money mind,
all kinds of mind. Ruiyan Shiyan has only two minds:
“Master!” “Yes!” “Keep a clear mind!”—two minds. Which
one is the correct master? Two minds become one. If you
become one, there is no mind, no master. Then you attain
your true master. To attain this, first your master and your
mind must disappear; then you are nothing. If you are
nothing, then your eyes, ears, nose, tongue, and body can
work correctly and you can see your master — everything is
your master.

1. Ruiydn Shiyan used to call himself, and answer
himsdf, two minds. Which oneis the correct Master?
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+= fELiEsk
Case 13. Deshan Carrying His Bowls

’?E IJ.I N H *‘Eﬂ?ﬁo
One day Deshan' went down toward the dining room,
carrying his bowls.

RERBEERERATHZAR. AHEOEREE, LWEE

73 3o

The housemaster, Xuéfeng', met him and asked, “ The bell
has not rung, and the drum has not been struck. Where are
you going, carrying your bowls?’ Deshan turned and went
back to his room.

BPLBHE. WE. AMELRERER,
Xuefeng mentioned this to the head monk, Y antéu", who
remarked, “Deshan is great, but he does not understand the
last word.”

IWESFEREER, BH. 2F-5EEH.

Deshan heard about this remark and sent his attendant to get
Y antou. “Y ou do not approve of me?’ he demanded.
BEERHE,

Then Y antoéu whispered something in his Master’ s ear.
WTitkE, BAERE, RESERE,

I Deshan Xuanjian (781-867) f& 1L S &, [wg]: Te-shan Hstian-chien, [Kor]: Duksan, [kusz]: Dok Sahn,
[Jap]: Tokusan Senkan, a Dharma-heir of Léngtan Chéngxin

T Xugfeng Yican (822-908) Ei## 17, [wg]: Hsiieh-feng I-ts un, [Kor]: Solbong, [Jap]: Seppd Gison a
Dharma-heir of Deshan Xuanjian

1y dnt6u Quanjué (d 842) BREE£ B, [wg): Yen-t ou Ch lian-huo, [Kor]: Amdu, [Jap]: Gantd Zenkatsu a
Dharma-heir of Deshan Xuanjian.
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Deshan was relieved. The next day he ascended the rostrum,
and while giving his Dharma speech was very different from
beforel

BEEEEN, H#EAXE, HESEBEEREA,
Y antéu, going toward the front of the hall, clapped his hands

and laughed loudly, saying, “Great Joy! Our old Master has
understood the last word!

fBERXT A, TRFM.

From now on, nobody in this whole country can check him!”

Master Wimén’'s Comment

|AE, ERAZTY. BEBLERERE,
Asfor the last word, neither Y antéu nor Deshan has ever
dreamed of it!

BEAER, L — R R

When you look into the matter, you find they are like puppets
on the shelf!

S8F Master Wumén'sVerse
E-EES =2 IRC)

realize thefirst,

EgREN

master the last.

KRB RA]

first and last

TRE—H

are not one word.

Seung Sahn’s Comment: This is a famous koan in China,
Korea, and Japan. The last word means correct situation. In
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other words, Yantéu was saying that his teacher did not
understand his correct situation or function.

Y antou’s words were two kinds. At first Deshan Zen Master
was very angry, so you must take away his angry mind. It is
like a wife and a husband—they love each other very much,
but one day the wife talks to her husband’'s friend: “My
husband this, this, and this.” Then her husband hears from his
friend that his wife does not approve of something. Therefore,
he begins checking, checking inside and outside. He is
holding something, making something, and attached to
something. Therefore, he is very busy, busy, and cannot
control his mind, and therefore he may become afraid,
confused, angry, full of desres, ignorant, sad, etc.—much
suffering. Because of this, some people may feel desperate
enough to kill themselves. This is a sickness of our modern
era. Nobody guarantees our life. When you die, where are
you going? What is life? What is death? These are primary
guestions. If you finish these primary questions, you are
completely free, and you will get true happiness and
everything.

In our modern age people like freedom and want happiness,
but they do not understand what complete freedom and true
happiness are. They only understand the path of freedom and
the path of happiness. This type of freedom and happiness
however is based upon changing phenomena; freedom is not
freedom; there are many hindrances. Happiness is not
happiness; and there is much suffering. This comes from
where? Only holding tightly to an idea, or holding on to a
situation and condition results in dissatisfaction. If we can
relinquish or opinion, condition and situation, then the correct
opinion, correct condition, and correct situation appear. If you
keep enough mind moment to moment this is possible. In
Daoism, it iswritten, “If | hear the True Way in the morning,
and if | diein the evening, it is no problem.” However, Zen is
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originally in our true self and there is no life, no death. If you
attain your true self, you will get freedom from life and death.

1.

2.

What was the last word?

What did Yantou whisper in the Master’s ear?

How was the Master’ s speech different from before?

If you were Deshan, what could you say to the

housemaster to prevent all these problems from
occurring?
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TH FEREE
Case 14. Nanquan Killsa Cat

MRMEHRARAESHR.
Once the monks of the Eastern and Western halls quarreling
about the ownership of acat.

RIRER, ARESHR. EFRHNHAE,
Nanquan' Chan Master took the cat and while holding it up in
front of the assembly said, “You! If you can give me one
word of Chan, you will save the cat. If you cannot, | will kill
it.”

REY, REHZ,

No one could answer, and Nanguan cut the cat in two.

WEAMAB., RBELM.

That evening when Zhaozhou' returned from atrip outside of
the temple, Nanquén told him of the incident.

M T3 E R i
Zhaozhou took off his sandal, placed it on his head", and
walked away.

RE, TEEEREHER,

“If you had been there, you would have saved the cat,”
Nanquan remarked.

Master Wimén’'s Comment

#£MA., BiE. ENEEERFEL.

' Nanquén Piiyuan (748-835) m R & B, [wg:] Nan-ch' ian P' u-yiian, [Kor]: Namchon, [Jap]: Nansen
Fugan

it Zhaozhou Congshen (778-897) #E M #32: [wg]: Chao-chou Ts ung-shen, [Kor]: Choju Chongsim, [Jap]:
Josh( Jashin; a Dharma-heir of Nanquan Plyuan

" Thisis a culturally bound action; the act of placing your shoes or sandals on your head in Asian Culture
is similar to the action of wearing black to a funeral or the wearing of a black armband.
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Tell me, what did Zhaozhou mean when he put the sandal on
his head?

BOERTH—BE. ERERTTET.

If you can give aturning word on this, you will see that
Nanquan’s decree was carried out with good reason.

HERAR

If not, “Danger!”

HH Master Wimén'sVerse
HEMETE

if Zhaozhou had been there,
BT

turning the world order upside-down;

gHIF
snatching away the knife,

FSR S

leaving Nanquén begging for hislife.

Seung Sahn’s Comment: The first question is, when
Nanquan Zen Master holds up the cat and says, “ Give me one
word; then | will save the cat. If not, | will kill it”—what can
you do? This is a love koan. If you have Great Love and
Great Compassion, then this kdan is no problem. Here is a
hint: along time ago during the time of King Solomon, there
was an argument about a baby. Two women each said, “This
is my baby!” Therefore, Solomon said, “Bring this baby, and
| will divide it in two. Then each of you can take half.” Then
one woman said, “Oh, you take the baby it is yours.”

Then who is the true mother? Thisis alove story. If you have
Great Love inside, then you have a Zen mind. Unconditional
means Great Love, Great Compassion, Great Bodhisattva
Way. So unconditionally sit; unconditionally DO IT!

Page 42



Unconditionally practice. Do not check your condition. This
is Great Love. If your mind is unconditional, then this
unconditional mind has no I, my, me. | do everything for all
beings—for husband, for wife that is Great Love. Then it is
possible to save the cat.

The last question is; Zhaozhou walked away with his shoes
on his head. Then Nanquén Zen Master said, “If you had been
here, | could have saved the cat.” What does this mean? Why
did Zhaozhou put his shoes on his head and walk away? What
does this mean? So keep your correct situation, correct
condition, correct idea action. If you attain this koan, then
you attain Great Love, Great Compassion, Great Bodhisattva
Way. This means moment to moment keep your correct
situation, correct function and correct relationship.

1. Nanquan said, “Give me one word.” At that time,
what can you do?

2. Zhaozhou put his shoes on his head. What does this
mean?
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TE SEL=E
Case 15. Dongshan’s Sixty Blows

EF. RELSBR, FBE. THEE.
Dongshan' came to study with Y inmén'". Y inmén asked,
“Where are you from?’

W=, Bk
“From Chadu,” Dongshan replied.
FE. EEER.

“Where were you during the summer?”

W=, HERE,

“Well, | was at Baoci monastery in Hunan.”

FIEl, SSRFRER.

“When did you leave there,” Y inmén asked.

W=, \BAR=t1H,

“On August twenty-fifth” was Dongshan’s reply.
FIE. BOZ=WE#%,

“| spare you sixty blows,” Y inmén said.

WLZEBA BE LA

BE B M R =1,

The next day Dongshan came to Y inmén and said,
“Y esterday you said you spared me sixty blows.

THRBEEEERR

| don’t know where my mistake is?’

' Dongshan Liangjie (807-869) Jfa Ll R [wg]: Tung-shan Liang-chieh, [Kor]: Dongsan, [Jap]: T6zan
Ryokai

'Y tnmén Wény:n (1025-1115) E Zi& &, [wg]: Y tin-men Wen-yen, [Kor]: Unmiin [Jap]:, Ummon
Bun’ en a Dharma-heir of Huanglong Huinan.
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FE., R{F. IAHEEEEE,
“You rice bag!” shouted Y anmén. “What makes you wander
about, now west of the river, now south of the lake?’

LAt KB
At this Dongshan got enlightenment.

Master Wimén’s Comment
|PAE, EfM. ERNEEADER., FRLBIEEK—

B®. RFITFHRE,

If Y Unmén had given Dongshan the true food of Chan and
encouraged him to devel op an active Chan spirit, his school
would not have declined asit did.

—RERIBEED. EFXPAER, XEMIER,
Dongshan had an agonizing struggle through the whole night,
lost in the sea of right and wrong. He reached a complete
impasse. After waiting for the dawn, he again went to

Y inmén, and Y Uinmén again made him a picture book of
Chan.

ALETEER, REMR.

Even though he was directly enlightened, Dongshan could not
be called brilliant.

BREZEA. BL=MEE E§EFSE,

Now, | want to ask you, should Dongshan have been given
sixty blows or not?

BERR, EAEBMNESEE,

If you say yes, you admit that the entire universe should be
beaten.

BETEB, EFMXKAE,
If you say no, then you accuse Y unmeén of telling alie.

EERAF. FERBLUE-OR.
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If you really understand the secret, you will be able to breathe
out Chan spirit with the very mouth of Dongshan.

18 HE Master Wumén'sVerse
W FH R XK FRR

lion mother teaches her cub;

APk R B S

the cub crouched, leaped, and dashed forward.
BinEREEE

second time, a casual move led to success.

Bl ST RS R BTR

first arrow only grazes, second goes in deep.

Seung Sahn’s Comment: Snow in the north, rain in the
south, somebody aready got enlightenment—already a big
mistake. Go drink tea.

1. Why did Yanmen give Dongshan sixty blows with a
stick?

2. What is the meaning of prowling around Baoci
monastery in Hunan?

3. Dongshan got enlightenment, what did he attain?
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+K EEBLHK
Case 16. When the Bell Sounds

EMA. HREREER.

Y inmén' said, “The world is vast and wide.

R & o 8 2 B k. )

Why do you put on your seven—fold robe" at the sound of the
bell?’

Master Wamén’'s Comment

#|ME., KABERE, 13, BERE.

In studying Chan, you should not be swayed by sounds and
forms.

MEEREE. ReRHLBEREERE,

Even though you attain insight when hearing a voice or
seeing aform, thisis simply the ordinary way of things.
HRAH, MER, REEC, HELH, FFLY,
Don’'t you know that the real Chan student commands sounds,
controls forms, are clear-sighted at every event and free on
every occasion?

Granted you are free, just tell me: Does the sound come to the
ear or does the ear go to the sound?

EHRENES, ILnEEeR,

If both sound and silence die away, at such ajuncture how
could you talk of Chan?

EREREH#HE, REFBLHKR.

'Y inmén Wényan (1025-1115) EE 38 /&, [wg]: Y tin-men Wen-yen, [Kor]: Unmiin [Jap]:, Ummon
Bun’en a Dharma-heir of Huanglong Huinan.

""'In Zen Buddhism this is the Kasa, Rakusu or O’ Kesa which is worn over the robes and represents the
Buddha's robes originating in India.
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While listening with your ear, you cannot tell. When hearing
with your eye, you are truly intimate.

J8H Master Wamén'sVerse

BAEE—-x
with realization, the ten thousand things return to one;

TEERTE
without realization, the ten thousand things are all separated.
FEER-R
without realization, all things become one;
BRERITE
with realization, things are separated in a thousand ways.
Seung Sahn’s Comment: Your mind and this world, which
one is bigger? Open your mouth and you cannot find your
direction. Close your mouth and you lose your direction. At
the sound of the bell, go to the Dharma Room for practice.

1. “Theworldisvast and wide,” what does this mean.

2. Why do you put on your seven—fold robe at the sound
of the bell?”

3. If you do not have a seven—fold robe, what can you
do?
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++ Ef=m
Case 17. The National Teacher GivesThree Calls

B =&, RE=FE.

The National Teacher called his attendant three separate
times, and three separate times the attendant responded.
BlRi=, BBEERXZ. TRIAIZRAEET,

The National Teacher said, “1 thought | had deserted you, but
originaly, you deserted me.”

Master Wimén’'s Comment

|ME, BMM=", TEEH,

The National Teacher called three times, and his tongue fell
to the ground.

FE=ZE. M,

The attendant responded three times, and he gave his answer
with brilliance.

BlATFE O, BEERE,
The National Teacher was old and lonely; he held the cow’s
head and forced it to eat grass.

FEREEE,
The attendant would have none of it,

ERTrHfa A, HE, BERMEER,
delicious food has little attraction for aman who is satiated.
Tell me, at what point was the betrayal ?

BEF 8. RENRE.
When the country isflourishing, talent is prized. When the
home is wealthy, the children are proud.

S8 H Master Wamén'sVerse

Page 49



BMEAZALE

someone must wear the iron collar with no hole

RERBTEN

leaving a curse to trouble his descendants.

RIFMHF

if you want to hold up the gate and the house,

BEARM ETIL

climb the mountain of swords with your bare feet.

Seung Sahn’s Comment: The grandfather loves his
grandson; the grandson only tolerates his grandfather, he only
wants candy.

1. Calling someone onetime is enough, why call three
times?

2. “I thought I had deserted you, but originally, you
deserted me.” What does this mean?

3. If you were the attendant, what could you do?
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+/\ JEAL=f
Case 18. Dongshan’s* Three Pounds of Flax

EWLF, RER. a2,

A monk asked Dongshan', “What is Buddha?”
W=, M=o

Dongshan replied, “Three pounds of flax".”

Master Wumén’s Comment

\EMAE. ALEA. SELEHRE, BEMAELT
o

Old Dongshan attained the poor Chan of aclam. He opened

the two halves of the shell alittle and exposed all the liver
and intestines inside.

REME, BE, mEREREWU,

However, tell me, how do you see Dongshan?

S8H Master Wamén'sVerse
REMR=F

three pounds of flax comes sweeping along;

SREER
intimate words, intimate mind.
REEZIEHE
arguing about right and wrong
BERRIEA

are those enslaved by right and wrong.

' Déngshan Shouchii (807-869) S LU SF 41, [wg]: Tung-shan Shou-ch' u, [Kor]: Dongsan, [Jap]: T6zan
Shusho a Dharma-heir of Y unyan Tansheng.

"' Flax is a generic representation of what was most likely linen fabric as flax is the raw material from
which linen is manufactured.
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Seung Sahn’s Comment: Big mistake, big mistake,
Dongshan does not understand three pounds of flax; however,
three pounds of flax understands Dongshan’s two eyes.

1. What is Buddha?

2. What does “ three pounds of flax mean?”

3. If you were the monk, what could you say?
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tTh FERE
Case 19. Nanquan’s“Ordinary Mind I sthe Way”

R, KBEME, MTRE,

Zhdozhou' asked Nanquan', “What is the true way?’

K=, FELRE,

“Ordinary mind is the true way,” Nanquan replied.

M=, EABEE,

“Then, should | try to keep it or not?” Zhaozhou asked.
Rn. BEEITE,

“If you try to keep it, you will become separated from it,”
responded Nanquan.

M=, THEFEHZE.

“How can | know the true way unless | try to understand it?”’
persisted Zhaozhau.

R=, EXEBAH, TEBTAH,

Nanquan said, “ The true way is not dependant on
understanding or not understanding.

HE=E, THARERL.

Understanding is illusion; not understanding is blankness.
BEETRCE, WMNAEBRERRE.

If you completely attain the true way of not thinking, it like
space, clear and void.

SR,

' Zhaozhou Congsheén (778-897) M 3% [wg]: Chao-chou Ts' ung-shen, [Kor]: Choju Chongsim, [Jap]:
Josh( Jishin; a Dharma-heir of Nanquan Pliyuan

i Nanquan Puiyuan, (748-835) R & Bg, [wg]: Nan-ch’ tian P u-yiian, [Kor]: Namchon, [Jap]: Nansen
Fugan. Nanquan received transmission of the Dharma from Maza Daoyi. Nanquén gave transmission to

seventeen of his students, and amongst them, Zhaozhou Céngshén and Changsha Jingcen have the most
recorded history.
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So, why do you make right and wrong?’
MR E THEIE,

With these words, Zhaozhou attained enlightenment.

Master Wamén’'s Comment

E|ME. MREGEMNER, EBRHEBIKEH. 2ETT.
Nanquan dissolved and melted away before Zhaozhou's
guestion, and could not offer a plausible explanation.
HMNAMERIEE, EB=TFHRE,

Even though Zhaozhou comes to arealization, he must delve

into it for another thirty years before he can fully understand
it.

18 HE Master Wumén'sVerse
HEEBENLMEA

fragrant spring flowers, silver autumn moon;
EARRALEE

cool breezesin Summer, white snow in winter.
EERSBELVE

freeing your mind of useless thought,

B R ABFREE

the best season of your life has arrived.

Seung Sahn’s Comment: Not eating for three days, you only
desire food. Walking through the desert, you only desire
water. The baby cries, and wants to see its mother.
Everything is clear, many stars in the night sky, may trees on
the mountainside.

1. What isthe true way?
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. “ Everyday mind isthe true way.” What does this
mean?

. “lItislike space, clear and void.” What does this
mean?

. What did Zhaozhou attain?

If you were Zhaozhou, what would you say to
Nanquan?
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=+ RHEA
Case 20. A Man of Great Strength

WRHINE, ANBA. REBENTE.
Songyuan' Chan Master asked, “Why isit that a man of great
strength does not lift his legs?’

X, MAREEHEL,
In addition, he said, “It is not with his tongue that he speaks.”

Master Wamén’'s Comment

EPE., WIRAE. EREARE.

It must be said that Songyuan shows us al his stomach and
intestines.

RARRANEE,

However, no one can appreciate him!

MEBETAE, EFREMRBER,

Moreover, even if someone could appreciate him, let him
cometo me, and | will beat him severely.

AT
Why?
ERES. XEF

If you want to find pure gold, you must seeit through fire.

SEHEMaster Wamén'sVerse
ERBEBE KB

lifting hisleg, he crushes the scented ocean;

' Songyuan (1132-1202) #AJR, [Jap]: Shogen Sugaku, [Kor]: Ssnwon, Contemporary of Chan Master
WUmén (compiler of the Wiménguan, Gateless Gate), but 30 years older
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KSR 4R P i R

lowering his head, he looks down on the four dhyana
heavens.

—BESEEER

there is no place vast enough for this huge body—
B

someone else will have to finish this.

=t+- EMRE

Seung Sahn’s Comment: You ate too much, so you must
exercise. If you are thirsty, you must find a well. If you are
tired, you must go to sleep.

1. Whyisit that a man of great strength cannot life his
legs?

2. How does he speak without his tongue?

3. Whoisa man of great strength?
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—+— EMR®K
Case 21. Yanmeén’'s*“ Dry Shit on a Stick”

£, RER”. ZIMEJ:%{%O
A monk asked Y inmén', “What is Buddha?’

Fﬂf\ %ﬁkmo
Y unmeén replied, “Dry shit on a stick.”

Master Wimén’'s Comment

#\ME. EMTUHR. REBHEER. BILFREE.
Y inmén was too poor to prepare plain food, too busy to
speak from notes.

BEASRIER, ofIEF,
He hurriedly took up this shit stick to support the gate and
shore up the walls.

HEERET R,
The decline of Buddhism was thus foreshadowed.

BH Master Wimén'sVerse
BIE X

lightning flashing,

ERt

sparks shooting;

1SR

amoment’ s blinking,
BB

missed forever.

'Y tnmén Wényan (1025-1115) EE& f&, [wg]: Y tin-men Wen-yen, [Kor]: Unmiin [Jap]:, Ummon
Bun’ en a Dharma-heir of Huanglong Huinan.
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Seung Sahn’s Comment: Y unmeén’s mouth smells bad. How
do you remove the smell? Take him to the bathroom and rinse
his mouth out.

1. What is Buddha?
2. What isdry shit on a stick?

3. If you were the monk, what could you say to YUnmén?
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—+= WMERF
Case 22. Mahakasyapa's “ Flagpole”

WE, RFMERS, tEESWRREN. HEAY.
Anandal asked Mahakasyapa!', “The World-honored One
transmitted to you the golden brocade robe; did he give you
anything else?’

B, FE,

Mahakasyapa called out, “ Anandal”

2. FESE

“Yes, sir!” answered Ananda.

BEx. BAMERFEE,

“Knock down the flagpole at the gate,” said Mahakasyapa.

Master Wimén’s Comment
‘MR, EOEETS—EERY. EREL—2BA
R

If you can give aturning word at this point, you will see that
the meeting at Mount Grdhrakuta s still solemnly continuing.

H AR, BEFH. BE0. EEMSTEY.
If not, then thisiswhat Vipasyin Buddha worried about from
remote ages; up to now, he has still not acquired the essence.

J8H Master Wamén'sVerse

' Ananda was one of many principal disciples and a devout attendant of the Buddha. Amongst the
Buddha's many disciples, Ananda had the most retentive memory and most of the suttas in the Sutta
Pitaka are attributed to his recollection of the Buddha's teachings during the First Buddhist Council. For
that, he was known as the Guardian of the Dharma

"' Mahakasyapa (Sanskrit; Pali: Mahakassapa) or Kasyapa was a Brahman of Magadha, who became one
of the principal disciples of Sakyamuni Buddha and who convened and directed the first council.
Mahakasyapa is one of the most revered of the Buddha's early disciples, foremost in ascetic practices. He
is often depicted in statuary together with Ananda, each standing to one side of the Buddha.
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B R N E R R

guestion or answer—which was more intimate?

4 AR L ER A& 75
how many strain their eyes over this,
SUIRE R R 15 R B

elder brother calls, younger brother answers, the family
shame appears.

TEBEERRE
without yin and yang, they had a special spring.
Seung Sahn’s Comment: The sky has no clouds, but
lightening hits the flagpole. Mahakasyapa and Ananda both
lose their jobs.

1. What else did Buddha transmit to Mahakasyapa?

2. What does the call and answer between Mahakasyapa
and Ananda mean?

3. “Knock down the flagpole in front of the gate.” What
does this mean?”
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—+= FEEE
Case 23. Don’t Think Good and Bad

A, ABELEE, EERERE,

The Sixth Ancestor' was pursued by the monk Shénxitl' as far
as Zhira Mountain.

HEHE, PBRARG LR, WKRKE, THFE.
EESE

The Ancestor, seeing Shénxiu coming, laid the robe and bowl
on arock and said, “ This robe represents the faith; it should
not be fought over. If you want to take it away, take it now.”

RS MLAE, HRE, BE. BEK K&K k5
K,

Shénxiu tried to moveit, but it was as heavy as a mountain
and would not budge. Faltering and trembling, he cried out, “|
came for the Dharma, not for the robe.

FE1TEB o

| beg you; please give me your instruction.”

Ha, TRE. TRE, ERER, RN EEARR

HHE,

The Ancestor said, “ Think neither good nor evil. At thisvery
moment, what is the original self of the monk Shénxiu?”’
BAETXE. BERTR.

At these words, Shénxiu was directly illuminated. His whole
body was covered with swest.

MRERE, MR, LREEBZHEEN, EE AEES.

' Dgjiang Huinéng (683-713) KXIEAE [wg): Ta-ching Hui-neng, [Kor]: Hyeniing, [Jap]: End a Dharma-
heir of Daman Héngrén

i Datong Shénxiti (605-706) #5, [wg]: Shen-hsiu, [Jap]: Jinshil
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He wept and bowed, saying, “Besides the secret words and
the secret meaning you have just now revealed to me, isthere
anything else, deeper still?”

#HE., BSFREFHE. BERH,

The Ancestor said, “What | havetold you is no secret at all.
ZERRBECHEHE. BAELE,

When you look into your own true self, whatever is deeper is
found right there.”

A=, HRMEHEBRER, EXRE4ACHE,
Shénxiu said, “1 was with the monks under Hongrén for many
years but | could not realize my true self.

SRERAER. WASKGEEH,
Now, receiving your instruction, | know it islike aman
drinking water and knowing whether it is cold or warm.

STEREFAtE,

My lay brother, you are now my teacher.”

=, HEWRBEEZERD &M,

The Ancestor said, “If you say so, but let us both call
Hongrén our teacher.

=A=E-$58

Be mindful to treasure and hold fast to what you have
attained.”

Master Wamén’'s Comment
EEE, NETUR. REHEREBELY,
The Sixth Ancestor was, so to speak, hurried into helping a

man in an emergency, and he displayed a grandmotherly
kindness.

BOFBXHTRETR, EEROE, AERE—
U
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It is as though he peeled afresh lichi, removed the seed, put it
in your mouth, and asked you to swallow it down.

Y8H Master Wamén'sVerse
BTXARSETH

you cannot describe it; you cannot pictureit;

BTIRESRER
you cannot admire it; don’t try to eat it raw.

ZSRTH B R R

your true self has nowhere to hide;

HFURR R

when the world is destroyed, it is not destroyed.

Seung Sahn’s Comment: The Sixth Ancestor has two eyes.
Shénxiu has two ears. They each have one mouth. Together
they see and hear, but their speech is different. One goes
south, and one goes north.

1. Do not think good and bad, what is your original
face?

2. What did Shénxiu attain?
3. What is the secret you already have?

4. What isthe meaning of “ Only go straight?”
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—+m BEEIFES
Case 24. Fengxu€'s Speech and Silence

BNHNE, RER. FRSEHE. NAETR,
A monk asked Fengxué', “Both speech and silence include
separation and union". How can we escape these faults?’

Re, REIEM=ZAR. BREWEARLE,

Fengxué said,

| always remember the spring in Jiangnan,
Where the partridges sing;
How fragrant the countless flowers!

Master Wamén’'s Comment

#\FE, BSBNEEERET,

Fengxué' s Chan spirit was like lightning and opened a clear
passage.

ERYE ATHETE,

However, he was entangled in the monk’ s words and could
not cut them off.

HNEERBRY. BELEE K,

If you can really grasp the problem, you can readily find the
way out.

HEHEFES =8k, Ei§— kK,

Now, putting language Samadhi aside, say it in your own
words.

' Fengxué Y anzhao (892-973) X\ JVAE & [Jap]: Fuketsu Ensho, [Kor]: Punghol, he was a Dharma Heir of
Nanyuan and teacher of Shoushan. All of the Linji [Jap]: Rinzai lineages of Zen masters descend from
Fengxue Y anzhio.

L [# inward action of mind] and Wai [#% outward action of mind]
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A Master Wimén'sVerse

TERER

he does not use arefined phrase;

KReBRDN

before speaking, he has already handed it over.
O

if you chatter on and on,

HEKEE

you will find you have lost your way.
Seung Sahn’s Comment: Open your mouth, there is no
tongue. Open your eyes there is no pupil. How do you fix
this, you must go to Jiangnan and ask the partridges.

1. Without speech and silence, how can you answer?

2. How can we be free and without mistake?

3. Whereis Féengxué s mistake?
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—+F =%
Case 25. Yangshan's Dream

s, EREWHF. RE=E,
In adream, Yiangshan' Chan Master went to Maitreya’ s place
and was led in to sit in the third seat.

F—EE, ditn. SHESE=EHE,
A senior monk struck with agavel and said, “ Today the one
in the third seat will speak.”

WwhRBaes, BAITDERMNA, EB3k,

Y angshan rose and, striking with the gavel, said, “ The truth
of Mahayana is beyond the four propositions and transcends
the hundred negations.

FiEe. AnEeo

Listen Carefully! Listen Carefully!”

Master Wimén’'s Comment
|mAAE, HE, RHEAHE. BOEIL, BAAOXE,

Now tell me, did Y angshan preach or did he not? If he opens
hismouth, heislost; if he sea s his mouth, heislost.

TETE. +AN\F,

Even if he neither opens nor shuts his mouth, heis a hundred
and eight thousand [miles away from the truth].

SEH Master Wamén'sVerse

HHBBEX
in broad daylight, under the blue sky,

Feh i

"'y angshan Huijifff LU, (813-890) [Jap]:Kyozan Ejaku, [Kor]: Angsan
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he forges adream in adream;
EERERE

he makes up a monstrous story
;&K

and tries to deceive the whole crowd.
Seung Sahn’s Comment: Thisworld and human life are like
a dream. Two men discuss the dream, when will they wake
up? Outside the house, at three in the morning the rooster is
crowing, cock-doodle-do, cock-a-doodle-do.

1. How would you answer the emperor’s question?

2. Yangshan made a big mistake, whereisit?

3. What did you attain from this koan?
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ZtKR ZEBEER
Case 26. Two Monks Roll Up the Blinds

BRAER, RER LS, RUFER.

When the monks assembl ed before the midday meal to listen
to hislecture, the great Fayin' of Qingliang pointed at the
bamboo blinds.

REZE. BEBEK,

Two monks simultaneously went and rolled them up.
RE. —B—%,

Fayan said, “One has got it, one haslost it.”

Master Wimén’'s Comment

Tell me, who gained and who lost?

BOEREZS—ER, EABEREAMBRE.
If you have an eye to penetrate the secret, you will see where
the National Teacher in Qingliang failed.

RHME, IREBREFE,

However, | warn you strongly against discussing gain and
loss.

S5F Master Wumén'sVerse

SIS EARA AR

rolling up the blinds, the great sky is open,
REPREER

but the great sky does not come up to Chan.

' Riyan Wenyi (885-958) [wg]: Fa-yen Wen-l, [Jap]: Hogen Mon' eki
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FORREEBT

why don’t you throw them all down from the sky,

and keep your practice so close that no air can escape?

Seung Sahn’s Comment: The two monk’s action is very
clear. Fayan’s speech is a big mistake, so how do you make it
correct? Do you understand Fayan’s age? Go and ask the pine
tree in front of the temple.

1. “Onehasgot it, onehaslost it.” What does this
mean?

2. Which monk got it? Which monk lost it?

3. If you were there and Fayan pointed at the blinds,
what would you do?
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—tt TR
Case 27. Nanquan’s“Not Mind, Not Buddha, Not
Things’

MRHNE, RERE. BRTRAGRKEE,
A monk asked Nanquan' “Is there any Dharmathat has not
been preached to the people?’

RE. Ao

Nanquan answered, “Thereis.”

B, WARREEANBIKE,

“What is the truth that has not been taught?’ asked the monk.
RE, TROD, T2, T=2Y.

Néanquén said, “It isnot mind; it is not Buddha; it is not
things.”

Master Wumén’s Comment

EME, BREE-—B. ESRERNL. BEFD,

At this question, Nangquan used up all his treasure and was not
alittle confused.

18H Master Wamén'sVerse

MTEEEETE

talking too much spoils your virtue;
ESREATY

silenceistruly unequaled.

FieaEe

' Nanquan Piiyuan (748-835) FER &8, [wg:] Nan-ch’ tian P’ u-yiian, [Kor]: Namchan, [Jap]: Nansen
Fugan
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let the mountains become the sea;

RTIBEEBE

I’ll give you no comment.
Seung Sahn’s Comment: Ten thousand words, ten thousand
mistakes. In complete silence, everything is clear right in

front of you. Just see, just hear, just smell, just taste, and just
touch.

1. Istherewithout speech Dharma for all people?
2. Whereis Nanquan’'s mistake?

3. “Isnot mind, is not Buddha, is not anything.” Then
what isit?
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=+ AEBEE
Case 28. Longtan Blows Out the Candle

E, RELESER,

Deshan' asked Longtan" about Chan far into the night.
Br. &R

Eventually, Longtan said, “The night is late.
FAIRTE,

Why don’t you retire for the evening?”’
IWEBEEREmME. RAERIE=. AEE

Deshan made his bows and lifted the blinds to withdraw, but
he was met by darkness. Turning back to Longtan, he said, “It
isvery dark outside.”

BREEER,

Longtén lit apaper candle and handed it to him.
Wz, BEWRE.

Deshan was about to take it when Léngtan blew it out.
IR BAREE, EFR.

At this, al of a sudden, Deshan went through a deep
experience and made bows.

Longtén said, “What sort of realization do you have?”’

Wx, ERRSHBEFRXRTEMNE &HEB,

' Deshan Xuanjian (781-867) &1L E &, [wg]: Te-shan Hslian-chien, [Kor]: Duksan, [Jap]: Tokusan
Senkan a Dharma-heir of Léngtan Chéngxin 3 & £ {5.

"' Longtan Chongxin (760-840) #8E 58 [Kor]: Yongdam, [Jap]: Ryitan Soshin a Dharma Heir of
Tianléng and teacher of Deshan.
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“From now on,” said Deshan, “I will not doubt the words of
an old Chan Master who is renowned everywhere under the
gjn n

EHH, EERER, JHAEE. ORI, O4lm

#o

The next day Léngtan ascended the rostrum and said, “1 seea
fellow among you. His fangs are like the sword tree. His
mouith is like a blood bowl.”

_&EF.PF El $H,

Strike him with a stick, and he will not turn his head to look
at you.

fbREE R, mlEEEYFEE,

Someday or other, he will climb the highest of the peaks and
establish our Way there.”

IR REER ., K—EXRES, BEIW. &

—EIRAKE. BHEERL—EHIRRER,

Deshan brought his notes on the Diamond Sutrato the front
of the hall, pointed to them with atorch, and said, “Even
though you have exhausted the abstruse doctrines, itislike
placing ahair in avast space. Even though you have learned
all the secrets of the world, it islike adrop of water dripped
on the great ocean.”

HEERHERR,

And he burned all his notes.

REEE.

Then, making bows, he took his leave of his teacher.

Master Wimén’'s Comment
| E, ELUAkRBEE, VEE. OB858XKEFERA
HNREZE,
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Before Deshan crossed the barrier from his native place, his
mind burned and his mouth uttered bitterness. He went
southward, intending to stamp out the doctrines of specia
transmission outside the sutras.

REEME EEETERD,

When he reached the road to Lizhou, he asked an old woman
to let him have lunch to “refresh the mind.”

En, KEEFAREEXF,

“Your worship, what sort of literature do you carry in your
pack?’ the old woman asked.

W=, TMEHY.

“Commentaries on the Diamond Sutra,” replied Deshan.
En., RNEHhE, BEOLFARF, REVLFAE, X
RO AS,

The old woman said, “I hear it issaid in that sutra, ‘ The past

mind cannot be held, the present mind cannot be held, the
future mind cannot be held.’

K&, ZRIBE L,
Now, | would like to ask you, what mind are you going to
have refreshed?”’

FELEE—F,. EEOLCE,

At this question, Deshan was dumbfounded.

RHWZE, AEAEFATRA, ZHET. EREE
JE R Ao

However, he did not remain inert under her words but asked,
“Do you know of any good teacher around here?”’

Zn, AENBAEEMNE,

The old woman said, “Five miles from here you will find
Longtédn Chan Master.”

MEEENERHA.
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Coming to Léngtén, Deshan got the worst of it.

AR S TEERE,

His former words were inconsistent with his later ones.
EEALIBETER,

Asfor Léngtan, he seemed to have lost all sense of shamein
his compassion toward his son.

RibBLEFRE, BILEEKBE-RER.
Finding a bit of live coa in the other, enough to start afire, he

hurriedly poured on muddy water to annihilate everything at
once.

7’1‘5’1141%5}5» _i’%ﬁg@o

A little cool reflection tellsus it was all afarce.

S8 H Master Wimén'sVerse
HaAMEM

hearing the name cannot surpass seeing the face,

REFUESE

seeing the face cannot surpass hearing the name.
HRARERTL

he may have saved his nose,

ERENRRE

but alas! helost his eyes.

Seung Sahn’s Comment: Nature is aready teaching us
everything, why do we need all the Sutras. If you attain your
origina face, you can toss al the Sutras into the fire. Then
your world becomes compl ete.

1. What did Deshan attain?
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2.

“| see a fellow among you. His fangs are like the
sword tree. Hismouth is like a blood bowl.” Who is
this person?

“Fromnow on, | will not doubt the words of the old
Chéan Masters who are renowned everywhere under
the sun.” What does this mean?

“ Even though you have exhausted the abstruse

doctrines, it islike placing a hair in a vast space.”
What does this mean?
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—+h EREIENE
Case 29. Not Wind, Not Flag

A, REERNE, 5. ¥R

The wind was flapping a temple flag, and two monks started
an argument.

_fs WEO _E\ E‘:Eo

One said the flag moved, the other said the wind moved;
FEEIREHE,

they argued back and forth but could not reach a conclusion.
Bx. TRAD. TREDH. CE0B.

The Sixth Ancestor' said, “It is not the wind that moves, it is
not the flag that moves; it is your mind that moves.”
—fERA

The two monks were awe-struck.

Master Wimén’s Comment
&EMHE, T2R®. T2EH. T208. EERE
B o

It is not the wind that moves; it is not the flag that moves; it is
not the mind that moves. How do you see the Ancestor?
AOERRBRY. AA-BEEES.

If you come to understand this matter deeply, you will see
that the two monks got gold when buying iron.
HEBERTE, —HRKE,

The Ancestor could not withhold his compassion and courted
disgrace.

' Djiang Huinéng (683-713) AT &% [wg]: Ta-ching Hui-neng, [Kor]: Hyeniing, [Jap]: End a Dharma-
heir of Daman Héngrén
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A Master Wimén'sVerse

JE 1% 0 B

wind, flag, mind, moving,

—REIB

al equally to blame.

RAREA

only knowing how to open his mouth,
TREE

unaware of hisfault in talking.

Seung Sahn’s Comment: Two monks do not have a problem.
The sixth ancestor made a big mistake, because he once said,
“originaly nothing.” Where is mind? Wind and flag may
control the two monks, but mind controls the sixth ancestor.

1. Istheflag or the wind moving?
2. One monk was attached to the wind, another to the

flag and the Sxth Chan Ancestor was attached to
mind. How do you avoid these attachments?

3. If someone had said to the Sxth Ancestor, * your mind
isalso moving.” How could he have responded?

Page 79



=+ ENEN#
Case 30. Mind isBuddha

S5, AXEE. 2.

Daméi' asked Mizii", “What is the Buddha?’
#Hz=, B2,

Mazu answered, “ This very mind is the Buddha.”

Master Wimén’s Comment
|ME, BB THEKEEE. Sk, BEOtR, R
5. 170817, BIR M,

[y

If you directly grasp Mazii’ s meaning, you wear the Buddha's
clothes, eat the Buddha' s food, speak the Buddha' s words, do
the Buddha' s deeds—that is, you are a Buddha himself.

Alas, Daméi misled not a few people into taking the mark on
the balance for the weight itself.

FHEHRE#FY. ZBRO.

How could he realize that even mentioning the word
“Buddha’ should make us rinse out our mouths for three
days?

EEE RHEALRH. BEEE,

If aman of understanding hears anyone say, “This very mind
isthe Buddha,” he will cover his ears and rush away.

L8H Master Wamén'sVerse

' Daméi Fachang (752-839) [wg]: Ta-mei Fa-ch'ang

" Mzt DapyT (709-788) 55483 — [wg]: Ma-tsu Tao-i, [Kor]: Mao Toil, [Jap]: Baso Doichi ; a Dharma-
heir of Nanyué Huéirang
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EXHH
the blue sky and bright day,

S8R
no more searching around!

B
“what is the Buddha?’ you ask:

A B AL R

with loot in your pocket, you declare yourself innocent.
Seung Sahn’s Comment: If there is no Chén Master Mazi,
no monk asking a question, no Buddha to transcend, and no
mind to release, what do you perceive? Do you see the sky?
Do you see the tree? Already you understand. Put it al down.
1. What is Buddha?
2. What ismind?

3. Mind and Buddha, are they the same or different?
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=+— EMEE
Case 31. Zhaozhou Investigates an Old Woman

HMN, REFZEF. BELBOEEE,

A monk asked an old woman, “What is the way to Tai
Shan'?’

En. BEZX,

The old woman said, “Only go straight.”
BRIT=12F, Ex. FEME. XEBE,

When the monk had taken afew more steps, she said, “A
good, respectable monk, but he too goes that way.”
BEERELUIN,

Afterward someone told Zh&ozhou' about this.

M=, FRERREBEET

Zhaozhou said, “Wait awhileand | will go and investigate
the old woman for you.”

BAHEESRMER. ERURE.

The next day he went and asked the same question, and the
old woman gave the same answer.
MERBRE, EWLWETF, REHK T,

On returning, Zhaozhou said to his disciples, “I have
completely seen through the old woman of Té Shan for you.

Master Wimén’'s Comment

"Mount Tai (Chinese: & |Li; T& Shan, [Kor] Dae San, [kusz]: Tae Sahn [Jap]: Tai Zan) is a mountain of
historical and cultural significance located north of the city of Tai'an, in Shandong Province, China. The
tallest pesk is Jade Emperor Peak (simplified Chinese: £ 2TR; traditional Chinese: £ £1; [py]:

Y uhuéng D1ing), which is commonly reported as 1,545 meters (5,069 ft) tall, but is described by the
Chinese government as 1,532.7 meters (5,028.5 ft). Mount Tai is one of the “ Five Sacred Mountains”. It is
associated with sunrise, birth, and renewal, and is often regarded the foremost of the five. The temples on
its slopes have been a destination for pilgrims for three thousand years.

' Zhaozhou Congshen (778-897) #E M #32 [wg]: Chao-chou Ts ung-shen, [Kor]: Choju Chongsim,
[kusz]: Joju, [Jap]: Josh( Jashin; a Dharma-heir of Nanquan Piyuan
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|PE, BEFRBLEWE, EREHTH,

The old woman only knew how to sit still in her tent and plan
the campaign; she did not know when a spy shadowed her.
HMNEA, EARESHEIK, XEEXAME,

Though old Zhaozhou proved he was clever enough to take a
camp and overwhelm afortress, he displayed no trace of
being a great commander.

mEER, ZEHB,
If welook at them, they both have their faults.

HiE, BERBEMN, BIREFE,
However, tell me, what did Zhaozhou see in the old woman?

Y8 H Master Wamén'sVerse

& BE — X

the question was like the others,
ML

the answer was the same.
HEAY

sand in therice,

THRER

thornsin the mud.

Seung Sahn’s Commentary: Zhaozhou has eyes, ears, nose,
tongue and body, but he has no bone. How does he come
down from Téishan and return to Ta Shan? The old woman
has no eyes, no mouth, and no hands; how did she point the
way to Té Shan? Thisisvery funny, ha, ha, ha, ha.

1. Why did the old woman best the old monk?
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. When Zhaozhou tested the old woman, did he have

mind or not?

. What does*“ | have completely seen through the old
woman of Tai Shan for you” mean?
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=+= NErEk
Case 32. A Philosopher Questionsthe Buddha

ﬁg .9$LFﬁ TFﬁﬁI:l\ TF%/\\EO

A philosopher said to the Buddha, “1 do not ask for words; |
do not ask for silence.”

HERE,

The Buddha changed position to sit correctly.

NEBEE, HEARAL, BREESREA

The philosopher said admiringly, “The Worl d-honored One,
with his great mercy, has blown away the clouds of my
illusion and enabled me to enter the Way.”

THERmZE.

In addition, after making bows, he took his |eave.

FIESEG, NEFMMEBEBEME,

Then Ananda asked the Buddha, “What did he realize, to
admire you so much?”

HEx, NMtEFREZMIT,

The World-honored One replied, “The best horse runs even at
the shadow of the whip'.”

Master Wimén's Comment
|PE, MEEHETF. BAMNERR., HE, HE

BHBFHESD,

Anandawas the Buddha' s disciple, but his understanding was
not equal to that of the philosopher. | want to ask you, what
difference is there between the Buddha' s disciple and the
philosopher?

I This refers to a quote from the Samyuta Agama Sutra. The quote is: The best horse runs at the shadow of
the whip. The good horse runs at the sound of the whip. The bad horse runs when it feels the whip touch
its flesh. The worst kind of horse will only run when its feels the pain to the marrow of its bones.
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S8 H Master Wimén'sVerse

/LT
on the edge of a sword,

K#ELEE

over the ridge of an iceberg,
TR

with no steps, no ladders,

BEHMTF

climbing the cliffs without hands.

Seung Sahn’s Comment: The tree, the water, the ground and
the sky have no speech, yet they teach us compl eteness. If
you do not understand the way, the truth and correct life, you
must ask the moon and the sun.

1. “I1 do not ask for words; | do not ask for silence,”
what can you do?

2. “The Buddha changed position to sit correctly,” what
does this mean.

3. What did the philosopher attain?

4. “The best horse runs even at the shadow of the whip,”
what does this mean?
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=+= FELIEH
Case 33. Mazi’'s“No Mind, No Buddha”

BE. REM. ﬂﬂﬁ%ﬁo
A monk asked Mazi', “What is the Buddha?’

HE. SEO3EH,

Maza answered, “No mind, no Buddha.”

Master Wumén’s Comment
EME, FMERRE. 285H,
If you understand this, you have finished studying Chan.

18H Master Wamén'sVerse

BIZREASE

present asword if you meet a swordsman;
TiBaF A E R

do not offer a poem unless you meet a poet.
EABH=S

when talking, tell one-third of it;
RAIEHE—F

do not divulge the whole at once.

Seung Sahn’s Comment: The rocks do not care about
Buddha or mind. The trees do not want truth or the correct
way. They only do it. They embodly it.

' Mazii Daoyt (709-788) 5 #HE — [wg]: Matsu Tao-i, [Kor]: Majo Toil, [kusz]: Ma Jo, [Jap]: Baso
Doichi ; a Dharma-heir of Nanyue Huéirang
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1. What is Buddha?
2. Show me, “ no mind, no Buddha.”

3. No mind, no Buddha, then what?
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=tm #FRE
Case 34. Nanquan’s “ Conceptualization Is Not the
Way”

ﬁ’if\ ) lL\Z:;EE{%\ %Z:;EEEO
Nanquan' said, “Mind is not Buddha, conceptualization is not
the Way.”

Master Wimén’'s Comment
|E, MRUMA. ETHEE

Nanquén, growing old, had no shame.

BERO., XBiSNE.
Just opening his stinking mouth, he let dlip the family secrets.

REMZ, MBED,

Y et there are very few who are grateful for his kindness.

S8 H Master Wamén'sVerse

REEHEH
the clouds clear, the sun shines brightly,

I b

the rain comes, the earth gets wet.

BRHEHRT

opening his heart and expounding the mystery,
REBEI R

| fear heislittle appreciated.

' Nanquén Piiyuan, (748-835) B R & B, [wg]: Nan-ch’ tian P’ u-ytian, [Kor]: Namchan, [kusz]: Nam
Cheon, [Jap]: Nansen Fugan. Nanquén received transmission of the Dharma from Maza Daoyi. Nanquan
gave transmission to seventeen of his students, and amongst them, Zhaozhou Céngshén and Changsha
Jingcen have the most recorded history.
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Seung Sahn’s Comment: A cat understands cat’s job, a dog
understands dog'’ s job, a chicken understands chicken’s job.
Human beings do not understand human being’ s job. What
are you doing right now? Just do it.

1. What is conceptualization?

2. What is path?
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=+& fErEEs
Case 35. Qian’s Soul Separated

TABME, HoER. BERRE.
Wiizit' said to his monks, “Qian’s' soul separated from her
being. Which was the real Qian?’

Master Wamén’'s Comment

#FE, FOEREEER. EAHRARNEIRS.
When you redlize what thereal is, you will see that we pass
from one husk to another like travelers stopping for anight’s
lodging.

H KRR, YVEBLE,

However, if you do not realize it yet, | earnestly advise you
not to rush about wildly.
RAMKKE -, WESEELF/\M,

When earth, water, fire, and air suddenly separate, you will be
like a crab struggling in boiling water with its seven or eight
arms and legs.

When that happens, do not say | did not warn you!

J8H Master Wimén'sVerse

EARE

the moon above the clouds is ever the same;
EILBE

valleys and mountains are separate from each other.

" Wiizii [kusz]: Oh Jo
"' Qian [kusz]: Chong Nyo
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BREER

all are blessed, all are blessed;

8__ 83—

T E—

are they one or are they two?

Seung Sahn’s Comment: Anger, ignorance, desire,
happiness and sadness, which one of these is the true mind? If
you have no mind, where do they go? One appears, two

disappears. Two appear, ten thousand things appear. One
disappears, everything disappears.

1. Qian and her soul, are they the same or different?

2. Qianand her soul are separated, which isthe true
one?
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=+, BEZE
Case 36. When You Meet a Master on the Road

THHE. BEEBEA, THRERY., BE. KEEBY.,
Wizu said, “When you meet a Master on the road, do not
meet him with words or in silence. Tell me, how will you
meet him?”’

Master Wamén’'s Comment

EFE, FaERHERY. THER,

In such acase, if you can manage an intimate meeting with
him it will certainly be gratifying.

Hg KRR, UA-YEER,

However, if you cannot, you must be watchful in every way.

JBHF Master Wimén’sVerse

23 SESTPN

meeting a Master on the road,
THEERY

meet him with neither words nor silence.
WMARESEmE

apunch on the jaw:

ETEES

understand, if you can directly understand.

Seung Sahn’s Comment: The tree understands the weather,
the mountain understands the season. All animals understand
their situation and their actions. Only human beings are
stupid. In spring, the grassis green; in winter, the snow is
white.
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1. What isa master’sjob?

2. How do you greet a master on the road?
=+t Eras
Case 37. Cypress Treein the Garden

N, RERE. 248 A R =,
A monk asked Zhaozhou', “What is the meaning of
Bodhidharma's' coming to China?”

M=, Euasfo

Zhadozhou said, “The cypresstree in the garden.”

Master Wimén’'s Comment
|, ZOENEERESHY. srEENE BB,

If you understand Zhaozhou's answer intimately, thereis no
Sakyamuni before you, no Maitreya to come.

S8 H Master Wamén'sVerse

SERE
words cannot express the truth;

ERL

speech does not convey the spirit.
EESER

swayed by words, you are |ost;

TR &R

! Zhaozhdu Congshén (778-897) M #£3& [wg]: Chao-chou Ts ung-shen, [Kor]: Choju Chongsim,
[kusz]: Joju, [Jap]: Josh( Jashin; a Dharma-heir of Nanquén Piyuan

"' Bodhidharma (d: 536) 3 [py]: Damoé,[wg]: Ta-mo, [Kor]: Talma, [Jap]: Datsuma, he is considered
Twenty-Eighth in the Indian Lineage from Sakyamuni, and the First Chinese Ancestor.
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blocked by phrases, you are bewildered.
Seung Sahn’s Comment: Hard training, thiswas avery
difficult job for Bodhidharma. His“do it” opened many
peopl€e' s eyes, however, helost his body. Then three years
after he died, he found his body and traveled to India. Where
is he now; the pine tree is green and the sky is blue.

1. Who is Bodhidharma?

2. Why did Bodhidharma come to China?

3. What does “ the cypress tree in the front garden”
mean?

4. 1f you were the monk and Zhaozhou gave you this
answer what could you have done?
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=+ HBER
Case 38. A Buffalo Passesthe Window

HHEH., BUkETBRME,. BANRHET. REE

EEBB1E.

Wiuzu said, “ A buffalo passes by the window. His head,
horns, and four legs all go past. But why can’t the tail pass
too?’

Master Wimén’'s Comment

#£ME, & OMEREM, EE-ER, TE-HE.

A LHMETE=R,

If you make a complete about-face, open your eye, and givea
turning word on this point, you will be able to repay the four
kinds of love that have favored you and help the sentient
beingsin the three realms that follow you.

HYg AR, EARBEREEHE.

If you are still unable to do this, return to this tail and reflect
upon it, and then for the first time you will realize something.

JHH Master Wimén’sVerse
BEBHE
passing by, it fallsinto aditch;

[E] R AV 4R

coming back, all theworse, itislost.
EEEBF

thistiny little tail,

EREHIE

what a strange thing it is!
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Seung Sahn’s Comment: The water buffalo’stail killed all
the Buddhas, killed all the teachers and killed all sentient
beings. Where is the buffalo’ s tail? Do you seeit? Are you
holding it? It has already passed.

1. Whereisthe water buffalo?

2. How did the water buffalo’s head, horns and legs pass
through?

3. Why can't thetail pass through?
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=t+h EMFEE
Case 39. A Mistakein Speaking

EF. RER. XBEREETD.

A monk said to Y inmén', “The brilliance of the Buddha
silently illuminates the whole universe. . .”
—AXiE. PFIBE. ETRERMFESE.

However, before he could finish the verse, Y inmén said,
“Aren’'t those the words of Zhang Zhou' the Genius?’
B, &

“Yes, they are,” answered the monk.

M=, FEH,

“You have slipped up in your speaking,” Y unmén said.
#®'®, L n, BiE, BEREEFER.
Afterward, Sixin Chan Master" brought up the matter and

said, “Tell me; at what point did the monk make amistakein
his speaking?”’

Master Wimén’'s Comment
MR, EOEERBSEMARING. EEREFE.

HELA R RET,

If you clearly understand this and realize how exacting

Y inmén was in his method, and what made the monk err in
his speaking, you are qualified to be a teacher of heaven and
earth.

HHRARA, BT,

'Y tnmén Wényan (1025-1115) EE& &, [wg]: Y in-men Wen-yen, [Kor]: Unmiin, [kusz]: Un Mun,
[Jap]: Ummon Bun’en a Dharma-heir of Huangléng Huinan.

it Zhang Zhou [kusz]: Chan Jul Su Jae

"' Sixin Chan Master [kusz]: Master Sa Shim
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If you are not yet clear about it, you are far from saving
yourself.

Y8H Master Wamén'sVerse

SRERN

aline cast in the rapids,

BEHHEE

the greedy will be caught.

O 4&& 5

before you start to open your mouth,

1 fn 2 21

your lifeis already lost!

Seung Sahn’s Comment: The crow calls, “caw, caw.” The
dog barks, “woof, woof.” Human beings open their mouths

and many words appear. Big Mistake. Do you understand
Y anmén’s mistake? Go drink tea.

1. “The brilliance of the Buddha silently illuminates the
whole universe. . .” what does this mean?

2. Why did Yinmén say, “ You have slipped up in your
speaking?”

3. Whereisthe place where this monk has slipped up in
his speaking?
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M+ fFiR
Case 40. Kicking Over the Piss Pot

RWLATE, BEB XS ITHRE,

When Guishan' Chan Master was with Béizhang'", he was
kitchen master of the monastery.

B, #ERREAN. NiEE BEHRTE. HEE

CIEE

Béizhang wanted to choose a master for Mount Dawéi, so he
called together al the monks and told them that anyone who
could answer his question in an outstanding manner would be
chosen.

BXziFm, & EREAR. TEMESMR, aE
BE,

Then he took a piss pot and stood it on the floor, and said,
“You may not call this a piss pot. What do you call it?”’

BETIR, TAMfERt,

The head monk said, “It cannot be called a stump.”
BXABR L,

Béizhang asked Guishan his opinion.

W EFRm =,

Guishan tipped over the piss pot with his feet and went out.

BXXR=, F—E @i,
Béizhang laughed and said, “ The head monk loses.”

" Guishan Lingyu (1094-1164) &Ll [wg]: Wei-shan Ling-yu, [Kor]: Wisan, [kusz]: Wi Sahn, [Jap]: Isan
Reiyu
it Baizhang Huihai (720-814) & 4% [wg): Pai-chang Huai-hai; [kusz]: Pai Chang, [Jap]: Hyakujo

Ekai was a Chinese Chan Master during the Tang Dynasty. He is a dharma heir of Maza Daoyi.
Béizhang' s students included Huangbo and Linji

Page 100



Rivz &,
In addition, Guishan was named as the founder of the new
monastery.

Master Wimén’'s Comment

#FE., BB, FREGXEETE, RS

R, EEFEE,

Guirshan displayed Great Spirit in his action, but he could not
cut himself free from Béizhang' s apron strings. He preferred
the heavier task to lighter one.

AT

Why was he like that, eh?

FiGHEEE, HEREm.

He took off his headband to bear the iron yoke.

SEH Master Wamén'sVerse

Ji8 T~ SROEE H ARH

tossing bamboo baskets and ladles away,

Bl —RIEEIE

he made a glorious dash and swept all before him.

BXERA#RTE
Béizhang' s barrier cannot stop his advance,

RED 5 H 85 4 iR

thousands of Buddhas come forth from the tips of histoes.
Seung Sahn’s Comment: Guishan is not good and not bad.

Too wild, he must keep a clear mind. Are his hands on
vacation?
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1. Thismust not be called a piss pot, what do you call it?
2. Whereisthe head monk’s mistake?

3. Why did Gurshan kick over the piss pot?
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M+— FEEZRL
Case 41. Bodhidharma' s Rest Mind

EEEE,
Bodhidharma sat facing the wall.
—#HVE,
The Second Ancestor'" stood in the snow.

Egz_:\ %%ID\*ﬁ\ /Z_:Eﬂiﬁ’tl\o
He cut off hisarm and presented it to Bodhidharma, crying,
“My mind cannot be at rest! | beg you, master, please pacify
my mind!”
Brx, BUREBAR.
“Bring your mind here and | will put it at rest,” replied
Bodhidharma.
#Hz=, B TAIE,
“1 have searched for my mind, and | cannot find it,” said the
Second Ancestor.

Br. BARLE,
“Now your mind is pacified,” said Bodhidharma.

Master Wimén’s Comment

£ME, @, THTENBRREMR,

The broken-toothed old Barbarian came so importantly,
thousands of miles over the sea.

ARERERER,

' Bodhidharma (d: 536) 3£ [py]: Damo,[wg]: Ta-mo, [Kor]: Talma, [Jap]: Datsuma, he is considered
Twenty-Eighth in the Indian Lineage from Sakyamuni, and the First Chinese Ancestor.

" Dazu Huiké (487-593) X1 E 7] [wg)]: Hui-k' o; [Jap]: Taiso Eka) is considered the Second Patriarch of
Chinese Chan and the twenty-ninth since Gautama Buddha.
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This was raising waves where there was no wind.

REEBG-BIFIA, XAABTE,

In hislast years he induced enlightenment in his disciple,
who, to make matters worse, was defective in the six roots.

H =B E,
Why, Sanlang did not know for ideographs.

YBH Master Wimén’'sVerse
ARERE
coming east, directly pointing,
ER@E

you entrusted the Dharma, and trouble arose,

REEEA

the clamor of the monasteries
TTHRZE
isall because of you.
Seung Sahn’s Comment: Very stupid Bodhidharma, why
did he sit for nine years? Does he have amind or not? If he
has no mind, he haslost hislife. What did the Second
Ancestor achieve? If you understand this, go drink tea.

1. Do you have a mind?

2. At that time, what was the Second Ancestor’ s unrest
mind?

3. Wheredid the Second Ancestor’s mind go?

4. What isrest mind?

Page 104



m+= ZFHE
Case 42. A Woman Comes out of Samadhi

8, &, Rk, EFHREREZAGRZERE.

Once, inthe old days, in the time of the World-honored One,
Maiijusrt went to the assembly of the Buddhas and found that
everyone had departed to his original dwelling place.

HH — Z AR GHL AR =EE,

Only awoman remained, sitting in samadhi" closeto the
Buddha' s throne.

XHxIJ3a%, Az ABEHELIETS.

Mafijusr asked Sakyamuni Buddha, “Why can the girl get
near the Buddha s throne, while | cannot?’

HEXHK, REBZ, TR=ZKE, XBEZ.
Sakyamuni Buddha said, “Bring her out of her samadhi and
ask her yourself.”

NHEBEZA=, RE—T. DRERXRB|HEG LM RE

o

Mafjusri walked around the girl three times, snapped his
fingers once, took her to the Brahma heaven, and exerted all
his miraculous powersto bring her out of her meditation, but
invain.

HER., BERFTIXHRTPHEZAETS,

"Mafjusri [Skt]: 000000000, [py]: 3% Weénsha, [Kor]: Munsu, [Jap]: 3X % Monju, isa
bodhisattva associated with transcendent wisdom (Skt. prajfia) in Mahayana Buddhism. In Esoteric
Buddhism he is also taken as a meditational deity. The Sanskrit name Mafijusri can be translated as Gentle
Glory. Mafijjusri is also known by the fuller Sanskrit name of Mafijjusrikumarabhuta.

' Samadhi (Sanskrit: 00000) is a Hindu, Buddhist and Sikh technical term that usually denotes higher
levels of concentrated meditation, or dhyana, in Y ogic schools. In the Y oga tradition, it is the eighth and
final limb identified in the Y oga Sutras of Patanjali.
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The World-honored One said, “Even a hundred thousand
Mafjusrt s cannot make her wake up.
THB—t+ZEUPE T EEHEERE,

But down below, past twelve hundred million lands as

innumerabl e as the sands of Ganges, there is the Bodhisattva
of Delusive Wisdom.

REHL ZARE,

He will be able to rouse her from her samadhi.”

AEERAAL, RiEHERFHE, HEMEHA,
Instantly the Bodhisattva of Delusive Wisdom emerged from
the earth and made a bow to the World-honored One, who
gave him hisimperial order.

HEZARRE—T.

The Bodhisattva went over to the woman and snapped his
fingers once.

LZARZRIEEMH,

At this, she came out of her samadhi.

Master Wimén’s Comment
\|E, BllET, WEB BHE. TBDND,

Old Sakyamuni put a petty drama on the stage and failed to
enlighten the masses.

HE. Xh2thei,. BREH ZAEFRS.

| want to ask you, Mafjusri is the teacher of the Seven
Buddhas; why couldn’t he arouse the woman from her
samadhi.

Bt ERE. REIHE.

How was it that a Bodhisattva at the beginner’ s stage could
doit?

HOERREHRT. FEITITHRMAE,
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If you understand thisintimately, you will enjoy Nagya's
grand samadhi in the busiest activity of consciousness.

S5F Master Wumén'sVerse

HSHFE

one was successful, the other was not;
RIREEH

both secured freedom of mind.

MR RE

one in agod-mask, the other in adevil-mask;
MR E RR

even in defeat, a beautiful performance.

Seung Sahn’s Comment: Head cannot hold a pen, eyes
cannot hear a sound, and mouth cannot see the sky. Men
cannot have a baby. Hands have hand’ s job, legs haveleg's
job, and you must understand your correct job. When the
rooster crows in the morning, the body gets up.

1. What is deep samadhi?

2. Why was a very high-ranking Bodhisattva not able to
wake the woman, while a low ranking one could?

3. After the woman came out of samadhi, what became
clear?
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Mm+= BWUTE
Case 43 Shoushan’s Chan Stick

BHWHE, HTEBRRE. ZFEA. BRETTER

8

Shoushan' Chan Master held up his Chén stick before his
disciples and said, “Y ou monks! If you call this a Chéan stick,
you oppose its redlity.

B RIE,
If you do not call it a Chan stick, you ignore the fact.
ZF#EAN, BHE, MIERRE,

Tell me, you monks, what will you call it?”’

Master Wimén’'s Comment

#|PE., METERIE,

If you call it awalking stick, you oppose its reality.
T EAIE,

If you do not call it awalking stick, you ignore the fact.
TE58E. T~5EE,

Words are not available; silence is not available.

HE, EE,

Now, tell me quickly, what isit?

S8 H Master Wamén'sVerse

Y SR
holding up the walking stick,

' shoushan Shengnian (926-993) & L& =, [kusz]: Su Sahn
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IRES

hetakeslife, he giveslife.

8 3 At

opposing and ignoring interweave.

HEZw

even Buddhas and Ancestors beg for their lives.

Seung Sahn’s Comment: Originally, thereis no name and
no form. When one mind appeared, name and form appeared.
If you are attached to name and form, you cannot get out of

hell. Attaining the correct function of name and form, you
become Buddha.

1. What do you call it?

2. Someone in the assembly answered correctly. If you
were Shoushan what could you do?
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M+ BEER
Case 44. Bajiao’s Zen Stick

BEMNERRE, REERF. RER IR
Bajiao Chan Master said to his disciples, “If you have a Chan
stick, | will give you a Chan stick.

fREEBT. RERABT

If you have no Chan Stick, | will take it from you.”

Master Wimén’'s Comment

E|ME, RBEBK. FEEAN

It hel ps me wade across ariver when the bridge is down. It
accompanies me to the village on a moonless night.

BMEER, AR,

If you call it astaff, you will enter hell like an arrow.

HH Master Wimén'sVerse
R R

the depths and shallows of the world
HEZEH

areadl initsgrasp.

Rt

it supports the heaven and sustains the earth.

FE R R R

everywhere, it enhances the doctrine.

Seung Sahn’s Comment: All animals understand their

correct way and correct action. Only human beings remain
ignorant. The rabbit likes carrots, the mouse likes cheese.
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1. How could you answer?

2. If you do not have a Chan Stick how can Shoushan
take it fromyou?

m+H  f 2
Case45. “Who IsThis?”

RUCEAE R, 2t i,
Wizt of Dongshan said, “ Even Sakyamuni and Maitreya are
servants of another.

E.iE\ m%m%ﬁo
| want to ask you, who is he?’

Master Wimén’s Comment

|mPE, EthREMoE, B+ F45EERBRE
., EFERBABRETRE,

If you can really see this “another” with perfect clarity, itis

like encountering your own father at a crossroads. Why
should you ask whether you recognize him or not?

18H Master Wamén'sVerse
S E#

do not draw another’s bow,

do not ride another’ s horse,

et

do not discuss another’ s faults,

fliE &

do not explore another’ s affairs.
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Seung Sahn’s Comment: If you do not make anything, the
whole universeis yours. If you make something, you are
aready dead. If you want to meet the Buddha, go to the
kitchen. If you want to see Maitreya, go to the bathroom.

1. Whoisthis?

2. AreBuddha’s, Maitreya’s and the other’s job the
same or different?
M+ FHEES
Case 46. Proceed from the Top of the Pole

ARENE=, BR¥HE, Wk,

Shishuang Chan Master said, “When standing at the top of a
hundred-foot pole one more step is necessary.”

XhfEr, BRFBELKRA, HABARBE,

Another eminent teacher of old said, “Y ou, who sit on the top
of a hundred-foot pole, although you have entered the Way
you are not yet genuine.

BR¥HE, BES+AHHARRLE,

Proceed from the top of the pole, and you will show your
whole body in the ten directions.”

Master Wimén’s Comment

#\ME. E58F, BE5. ERNETEE.
If you go on further and turn your body about, no placeisleft
where you are not the master.

AR, BiE. BR¥FHE, WA#ES, E

Even so, tell me, how will you go on further from the top of a
hundred-foot pole? En?’

S8H Master Wamén'sVerse
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FEEDTEFT AR

he dulls the third eye of insight

and clings to the first mark on the scale.
g )

even though he may sacrifice hislife,
—B5IRE

heisonly ablind man leading the blind.
1. When standing at the top of a hundred-foot pole one
more step is necessary, what does this mean?
2. You, who sit on the top of a hundred-foot pole,
although you have entered the Way you are not yet

genuine, means what?

3. How can you show your body in the ten directions?
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M+t HR=F
Case47. Doushuai’sThreeBarriers

BREME, R=ZBEBE,
Doushuai Chan Master set up three barriers for his disciples:
BESZHAERM,

1. You leave no stone unturned to explore profundity, simply
to see into your true nature.

S EAMEERLR.
Now, | want to ask you, just at this moment, whereis your
true nature?

IS AR A,
2. If you realize your true nature, you are free from life and
death.

R TR, EBELRR.
Tell me, when your eyesight deserts you at the last moment,
how can you be free from life and death?

RSEFRENER, AT EHOERES,

3. When you set yourself free from life and death, you should
know your ultimate destination. So when the four elements
separate, where will you go?

Master Wimén’s Comment

|, ZRETHN=HEFE, ELBEREETIBEZED
Ro

If you can put turning words to these three questions, you are

the master wherever you may stand and command Chéan
whatever circumstances you may bein.

HIRAR, 58, MBS
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If otherwise, listen: gulping down your meal will fill you
easily, but chewing it well can sustain you.

SHH Master Wimén’'sVerse
—SEHEEH

this moment’ s thoughts see through eternal time,
EEHEANS

eternal timeisjust this moment.

MSHE—=

if you see through this moment’ s thought,

RuSKEA

you see through the man who sees through this moment.

1. You leave no stone unturned to explore profundity,
simply to see into your true nature. Now, | want to ask
you, just at this moment, where is your true nature?

2. Ifyou realize your true nature, you are free fromlife
and death. Tell me, when your eyesight deserts you at
the last moment, how can you be free fromlife and
death?

3. When you set yourself free from life and death, you

should know your ultimate destination. So when the
four elements separate, where will you go?
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M+/\ ElgE—R%
Case 48. Ganfeng' s One Road

RN, RE[R. T3, —BERM,

A monk asked Ganfeng Chan Master, “It iswritten,
‘Bhagavads in the ten directions and one straight road to
Nirvana.’

AERBEETEER.

| still wonder where the road can be.”

gHEEER, 8-8x. EEE.

Ganfeng lifted his staff, drew aline, and said, “Hereit is.”
BIEFREM,

Later the monks asked the same question to Y unmen,
MR Ffr. BFolklt= +=X. £EEFTER7.
who held up hisfan and said, “This fan jumps up to the thirty-

third heaven and hits the nose of the deity Sakra Devanam
Indra.

RiBMEA, T —BRLRME,
When you strike the carp of the eastern sea, the rain comes
down in torrents.”

Master Wamén’'s Comment

£MBA., —ARRRBRIToELEE. —ARSSWIE,
HRE R

One, going to the bottom of the sea, lifts up clouds of dust;

the other, on the top of the highest mountain, raises towering
waves to wash the sky.

BERIT. BH-EFHKERE,
One holding fast, the other letting go, each stretches out his
hand to support the profound teaching.
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R B 7 A EE

They are just like two riders starting from opposite ends of
the course and meeting in the middle.

HEREERA,
However, none on earth can be absolutely direct.

FRRBIR - KEBERBEEE,
When examined with atrue eye, neither of these two great
masters knows the road.

S8H Master Wamén'sVerse

RESREEE

before a step is taken, the goal is reached,
REEREH T

before the tongue is moved, the speech is finished.

HEREEEML

though each move is ahead of the next,

EAAAGE LR

thereis still atranscendent secret.
1. Whereisthe one straight road to Nirvana?

2. Ganfeng lifted his staff and drew a line, what does this
mean?
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®rF
Master Wumen’s Postscript

e EHEEREE BRER. DERFE,

The sayings and doings of the Buddha and the Ancestors have
been set down in their original form.

B E, EHIRE,

Nothing superfluous has been added by the author, who has
taken the lid off his head and exposed his eyeballs.
BERAETHAE, TRIER,

Y our direct realization is demanded; it should not be sought
through others.

aRBERLEE. BEEE. EAERE.

If you are aman of realization, you will immediately grasp
the point at the slightest mention of it.

TEMFTA, FERRATH,

Thereisno gate for you to go through; there are no stairs for
you to ascend.

HEERTERE,

Y ou pass the checkpoint, squaring your shoulders, without
asking permission of the keeper.

STFREDE, BEFFER oM, BEEAZE,

Remember Master Xuansha's way, “No-gate is the gate of
emancipation; no-meaning is the meaning of the man of the
Way.”

XHEE, FRAEREEE. REEETE,

In addition, Béiyun says, “Clearly you know how to talk of it,
but why can’t you pass this simple, specific thing?’
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TEHFE, LRFRTHFE,

However, all thiskind of talk is like making a mud pie with
milk and butter.

HEBEME. PEMHEEM.

If you have passed the Wiménguan, you can make afool of
Chan Master Wamén.

HETBEMRE. TE8A8C.

If not, you are betraying yourself.

PR, EROUHE. ZRIEHA,

It is easy to know the Nirvana mind but difficult to attain the
wisdom of differentiation.

MELERE. REERE,
When you have realized this wisdom, peace and order will
reign over your land.

REERTT MEEHEAE

The first year of Shaoding [1228], five days before the end of
the summer retreat.

BRI AR EMLLEER E#.

Respectfully inscribed by Wumeén Huikai Bhik[u, eighth in
succession from Y angqi Bashi

EMR B

Wuameénguan End of the book
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Paul Lynch, JDPSN

Paul has been practicing Buddhist meditation for more than
twenty-five years, and with the sanction and encouragement of Zen
Master Siingsan, founded the Huntington Beach Zen Center on
August 14, 1993 where Zen Master Siingsan installed him as Abbot
of the Zen Center during the opening ceremony. The Huntington
Beach Zen Center was originally a residential Zen Center where up
to eight students lived and practiced. Paul faithfully served as the
Abbot for fifteen years from 1993 until the summer of 2008. Over
those years, the Zen Center moved from Huntington Beach to
Stanton and later settled in Long Beach when it became a non-
residential Center in 2000.
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Throughout the late 1980's and into the early 1990's Paul
had the opportunity to practice with Zen Master Singsan; and
although his grand-teacher was retired from formal teaching at the
time, the monks at Dharma Zen Center would frequently request
him to host kdan interviews with the students during his frequent
long staysin Los Angeles.

Paul Lynch, JDPSN received Inka from Zen Master Jibong
of the Golden Wind Zen Order in April of 2006. Paul is no longer
associated with the Golden Wind Order and has since founded the
Five Mountain Sangha when he made the decision to enter into Zen
studies with James Ford, Roshi of the Harada/Y asutani Lineage of
Japanese Zen as transmitted through John Tarrant Roshi who was
the first Dharma Heir of Robert Aitken Roshi. Besides having a
practice location in Huntington Beach, California, he also has Zen
Centerslocated in Berkeley, California, and Cincinnati, Ohio.

Paul has traveled extensively throughout the U.S., Europe
and Asia sitting retreats with many of the Zen Masters both inside
and outside of the Kwan Um School of Zen. Additionally, he is a
Poet and Author, was encouraged by Zen Master Siingsan to write
poetry, and was counseled by his grand-teacher in the proper use
and function of Zen Poetry in practice and teaching. Paul, JDPSN
has written many books; including Cold Heart Thawing, a
collection of his earlier poetry, Peering through the Cloud, a
collection of his latter poetry, and A Path to Christ Consciousness
was co-authored with his long time Dharma friend Robert
Harwood. Popsanim has aso written Five Mountains—a Practice
Guide to Son Buddhism, Zen Liturgy—Korean Son Practice Forms,
and Buddhist Precepts-a Guide for Western Buddhist Lay
Practitioners along with Trandations of The Barrier That Has No
Gate, WU Mén Guan and The Blue Cliff Record. These books are
available from the Zen Center, at Before Thought Publications or
any of your local booksellers
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Appendix —: Dharma Lineage

Five Mountain Order

Indian Ancestors

© o N O A®DNERE

NNNRNNNNNNEERPRRERERPRER
DN R PNPOO®IDO S ON RO

Sakyamuni Buddha

Mahakasyapa
Ananda
Sanavasa
Upagupta
Dhitika
Miccaka
Vasumitra
Buddhanandi
Buddhamitra
Parsva

. Punyayasas

Asvaghosa
Kapimala
N&garjuna
Kanadeva
Réahulata
Sanghanandi
Gayasata
Kumérata

Jayata

. Vasubandhu
. Manorhita
. Haklena

Aryasimha

. Vasasuta

Punyamitra

. Prgjfatara
. Bodhidharma

563-483 BCE
Unknown
6th BCE

Unknown
Unknown
Unknown
Unknown
Unknown
Unknown
Unknown
Unknown
Unknown
1st-2nd BCE
Unknown
150-250 BCE
Unknown
Unknown
d. 74 BCE
Unknown
Unknown
Unknown
Unknown
Unknown
Unknown
Unknown
Unknown
Unknown
Unknown
470 —536

Page 123

icaE T
FHETRIRIT
HTeAeg
QoTarfie

QUIAMH
AT



Chinese Ancestors
29. Dazli Huiké

30. Jiangxi Sengcan
31. Dayi Daoxin

32. Daomén Hongrén
33. Dgjiang Huinéng
34. Néanyué Huéirang
35. Mazii Daoyi

36. Béizhang Huéihéi
37. Huangbo Xiyun
38. Linji Yixuan

39. Xiangyan Zhixian
40. Nanyuan Huiyéng

41. Fengxué Y anzhio

42. Shoushan Shengnian
43. Fényang Shanzhao
44. Shishuang Chuyuan

45. Yangqi Fanghui
46. Baiyun Shouduan
47. Wuzu Fayan

48. Yuanwu Kegin
49. Xigian Shioldng
50. Yingan Tanhua
51. Mian Xianjié
52. Pdan Zuxian

53. Wzhtn Shifan

54. Xuehyen Huilang
55. Qian Congshia

487 —592
d. 606

580 - 651
602 - 675
683 - 713
677-744
709788
720-814
720 -850
d. 867
830888
860 —930
896 — 973
926 — 993
947-1024
987-1040
993-1046
1025-1072
d. 1104
1063-1135
1077-1136
1103-1163
1118-1186
1136-1211
1177-1249

Unknown
Unknown
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56. Shiwa Qinggong

Korean Ancestors
57. Tae' go Bowu

58. Wanbang Honggo
59. Guigog Jeongun

60. Pyoggye Jongshim
61. Byeogsong Jiyan

62. Buyong Lingguan
63. Cheongxt Hyujing
64. P'yonyang Eongwe
65. Fengdam Yichén
66. Woldam Seolji

67. Huanseong Jian

68. Hoam Chejong
69. Cheonbong Taeheul

70. Y ulbong Chongwa
71. Keumho Bopchom
72. Y dngam Heeong
73. Yeongeul Dingyu

74. Manhwa Boson
75. Kydnghd Song'u
76. Mangong Wolmyon

77. Kobong Gyeongk
78. Stingsan Hangwon

American Ancestors
79. Jibong Haeim
80. Dochong Popsa

1270-1352

1301-1382
1320-1392
Unknown

d. 1492
1464-1534

1485-1571
1520-1604
1581-1644
1592-1665
1632-1704
1664-1729

Unknown
1710-1793

Unknown
Unknown
Unknown
Unknown

Unknown
1849-1912

1871-1946

1890-1961
1927-2004

1941-Present
1957-Present
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Koan Bibliography

The Barrier That Has No Gate (Wamén Guan, #&P9[E3)
Chan Master Wumén Huikai P9 E59 (1183-1260)

The Gateless Barrier —the Wu Men Kuan
Translated with commentaries by Robert Aitken Roshi
Publisher: North Point Press

ISBN: 0-86547-422—7

No Barrier—

Unlocking the Zen Koan the Mumonkan
Translated with Commentaries by Thomas Cleary
Publisher: Bantam

ISBN: 0-533-37138-X

Gateless Gate:

The Classic Book of Zen Koans
by Koun Y amada

Publisher: Wisdom Publications
ISBN: 0-86171-382-6

GatelessBarrier:

Zen Comments on the Mumonkan
by Zenkai Shibayama

Publisher: Shambhala

ISBN: 1-57062—726—6

TheWorld: A Gateway:
Commentaries on the Mumonkan
by Albert Low, Huikai

Publisher: Tuttle Publishing; 1st ed
ISBN: 0-80483-046-0
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Blue Cliff Record (Biyan LU, 2 E&#R)
Chén Master Y uanwu Kégin B 18 7 £ (1063-1135)

The Blue Cliff Record

Translated by Thomas Cleary and J.C. Cleary
Publisher: Shambhala

ISBN: 0-87773-622—7

TS ung Jung Lu-Chinese; Book of Serenity—English

The Book of Serenity:
OneHundred Zen Dialogues
By Thomas Cleary

Publisher: Shambhala

ISBN: 1-59030-249-4

The Book of Equanimity:
Illuminating Classic Zen K oans
By Gerry Shishin Wick
Publisher: Wisdom Publications
ISBN: 0-86171-387—7

Iron Flute-English

Thelron Flute:

100 Zen Koans

By Nyogen Senzaki (Trandlator), Ruth Strout McCandless,
Genro Oryu, Fugai, Steve Hagen

Publisher: Tuttle Publishing

ISBN: 0-80483-248-X

Ten Gates-English

Ten Gates

By Zen Master Seung Sahn
Publisher: Primary Point Press
ISBN: 0-9427-9501-6
Currently out of print,

Whole World is a Single Flower—English

TheWhole World isa Single Flower —

365 Koansfor Everyday Life

Edited by Jane McLaughlin, JDPSN and Paul Muenzen
Publisher: Tuttle

ISBN: 0-8048-1782-0
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Zen: The Perfect Companion

(Perfect Companions!)

by Seung Sahn

Publisher: Black Dog & Leventha Publishers
ISBN: 1-57912-279-5

Record of the Transmission of the Lamp 1% 3 3%, [py]: Jingde Chuan
Guang lu, [wg]: Ching-te Ch’'uan-teng Lu, [Jap]: Keitoku Dentdroku
written by Keizan Jokin Zenji = L1 45 ¥ (1268-1325) Y ingshan Shaojin

Page 129



Suggested Reading List

Introductory Study

An Introduction to Zen Buddhism
By Daisetz Teitaro Suzuki
Publisher: Grove/Atlantic;

Reissue edition November, 1991
ISBN: 0-8021-3055-0

Zen intheArt of Archery

By Eugen Herrigel and Daisetz T. Suzuki
Publisher: Vintage

ISBN: 0-3757-0509-0

Zen Mind, Beginner’'sMind
By Shunryu Suzuki Roshi
Publisher: Weatherhill

ISBN: 0-8348-0079-9

Dropping Ashes on the Buddha —

The Teaching of Zen Master Seung Sahn
Edited by Stephen Mitchell

Publisher: Grove Press

ISBN: 0-8021-3052-6

Nothing Special —Living Zen

By Charlotte Joko Beck & Steve Smith
Publisher: Harpers San Francisco
ISBN: 0-0625-1117-3

The Compass of Zen Teaching
(Original Abbreviated Version)

By Zen Master Stingsan

Publisher: Before Thought Publications

Zen Flesh, Zen Bones

Compiled and translated by Paul Reps et al.
Publisher: Tuttle

ISBN: 0-8048-3186-6
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Advanced Study

Compass of Zen

By Zen Master Seung Sahn

Publisher: Shambhala Dragon Editions
ISBN: 1-5706-2329-5

Contemporary Book on Buddhism

Only Don’t Know

By Zen Master Seung Sahn

Publisher: Shambhala Dragon Editions
ISBN: 1-5706-2432-1

TheMind of Clover —
Essaysin Zen Buddhist Ethics
By Robert Aitken Roshi
Publisher: North Point Press
ISBN: 0-8654-7158-4

Open Mouth, Already a Mistake

By Zen Master Wu Kwang, Richard Shrobe
Publisher: Primary Point Press

ISBN: 0-9427-9508-3

Currently out of print.

The Roaring Stream—

A New Zen Reader

Edited by Nelson Foster and Jack Shoemaker
Publisher: Ecco,

ISBN: 0-8800-1511-X

Cutting Through Spiritual M aterialism
By Choygam Trungpa Rinpoche
Publisher: Shambhala

ISBN: 0-8777-3050+4

Women’s Buddhist Study

M eetings with Remar kable Women:
Buddhist Teachersin America

By Lenore Friedman

Publisher: Shambhala

ISBN: 1-57062-474—7
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Buddhist Women on the Edge:

Contemporary Perspectives from the Western Frontier
By Marianne Dresser

Publisher: North Atlantic Books

ISBN: 1-55643-203-8

Turning the Whesdl:

American Women Creating the New Buddhism
By Sandy Boucher

Publisher: Beacon Press

ISBN: 0-80707-305-9

No Timeto L ose:

A Timely Guideto the Way of the Bodhisattva
By Pema Chodron

Publisher: Shambhala

ISBN: 1-59030-135-8

When Things Fall Apart:

Heart Advicefor Difficult Times
By Pema Chodron

Publisher: Shambhala

ISBN: 1-57062—-344-9

The Placesthat Scare You:

A Guideto Fearlessnessin Difficult Times
By Pema Chodron

Publisher: Shambhala

ISBN: 1-57062-921-8

The Wisdom of No Escape:

And the Path of Loving Kindness
By Pema Chodron

Publisher: Shambhala

ISBN: 1-57062—-872-6

Start Where You Are:

A Guideto Compassionate Living
By Pema Chodron

Publisher: Shambhala

ISBN: 1-57062—-8394
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Chinese Chan Buddhism

Transmission of the Mind Outside the Teachings
By Charles Luk
Publisher: Grove Press

The Original Teachings of Ch’an Buddhism
Compiled and trandated by Chang Chung—yuan
Publisher: Pantheon Books,

ISBN: 0-6797-5824-0

Ch'an and Zen Teaching—Volumes1,2& 3
By Lu K’uan Yu, Charles Luk

Publisher: Weiser

ISBN: 0-8772-8795-3 Vol. 1,

ISBN: 0-8772-8797-X Vol. 2

ISBN: 0-8772-8798-8 Vol. 3

The Story of Chinese Zen By Nan Huai—Chin
Translated by Thomas Cleary

Publisher: Tuttle

ISBN: 0-8048-3050-9

The Golden Age of Zen
by John Ching—Hsiung Wu
Publisher: Image Books,
ISBN: 0-3854—7993-X

Sayings and Doings of Pai Chang
Trandlated by Thomas Cleary

Center Publications, ISBN: 0-9168-2010-6
Currently out of print.

The Zen Teaching of Bodhidharma
Trandlated by Red Pine

Publisher: North Point Press

ISBN: 0-8654-7399+4

The Zen Teaching of Huang Po
Trandlated by John Blofeld
Publisher: Shambhala

ISBN: 0-8021-5092-6

Swampland Flowers—

Lettersand Lecturesof Zen Master Ta Hui
Trandlated by Christopher Cleary

Publisher: Grove Press

ISBN: 0-3941-7011-3
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Currently out of print.

Korean S6n Buddhism

Only Doing It for Sixty Years
Publisher: Primary Point Press
Currently out of print.

Thousand Peaks—K orean Zen Traditionsand Teachers
By Mu Soeng

Publisher: Primary Point Press

ISBN: 0-9427-9502-4

The Way of Korean Zen
By Zen Master Kusan
Publisher: Weatherhill
ISBN: 0-8348-0201-5
Currently out of print.

Nine M ountains

By Zen Master Kusan

Publisher: International Meditation Center, Korea; 1978
Currently out of print.

The Zen Monastic Experience

By Robert Buswell, Jr.

Publisher: Princeton University Press,
ISBN: 0-6910-3477—X

Tracing Back the Radiance — Chinul’s Korean Way of Zen
By Robert E. Buswell

Publisher: University of Hawaii Press

ISBN: 0-8248-1427—4

The Korean Approach to Zen — The Collected Works of Chinul
By Robert E. Buswell
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Japanese Zen Buddhism

Shobogenzo- Zen Essays by Dogen
Translated by Thomas Cleary
Publisher: University of Hawaii Press
ISBN: 0-8248-1401-0

The Zen Master Hakuin-Selected Writings
Trandlated by Philip Y ampolsky

Publisher: Columbia Univ. Press

ISBN: 0-231-06041-6

Bankel Zen-Trandationsfrom the Record of Bankei
Trandlated by Peter Haskel

Publisher: Grove Press

ISBN: 0-8021-3184-0

Koan Study

Wuménguan—Chinesg;
No Gate Checkpoint—English

The GatelessBarrier— The Wu Men Kuan
Translated with commentaries by Robert Aitken Roshi
Publisher: North Point Press

ISBN: 0-86547-422—7

No Barrier— Unlocking the Zen K oan the Mumonkan
Translated with Commentaries by Thomas Cleary
Publisher: Bantam

ISBN: 0-533-37138-X

Gateless Gate- The Classic Book of Zen Koans
By Koun Y amada

Publisher: Wisdom Publications

ISBN: 0-86171-382—-6

GatelessBarrier— Zen Commentson the Mumonkan
By Zenkai Shibayama

Publisher: Shambhala

ISBN: 1-57062-726—-6

TheWorld: A Gateway— Commentarieson the Mumonkan
by Albert Low, Huikai

Publisher: Tuttle Publishing; 1st ed

ISBN: 0-80483-046-0
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Biyan Lu —Chinese;
Blue Cliff Recor d—English

The Blue Cliff Record

Trangdlated by Thomas Cleary and J.C. Cleary
Publisher: Shambhala

ISBN: 0-87773-622—7

Congrong Lu—Chinesg;
Book of Serenity—English

The Book of Serenity— One Hundred Zen Dialogues
By Thomas Cleary

Publisher: Shambhala

ISBN: 1-59030-2494

The Book of Equanimity— Illuminating Classic Zen Koans
By Gerry Shishin Wick

Publisher: Wisdom Publications

ISBN: 0-86171-387—7

Iron Flute-English

Thelron Flute- 100 Zen Koans

By Nyogen Senzaki (Trandator), Ruth Strout McCandless, Genro Oryu, Fugai,
Steve Hagen

Publisher: Tuttle Publishing

ISBN: 0-80483-248-X

Ten Gates-English

Ten Gates

By Zen Master Seung Sahn
Publisher: Primary Point Press
ISBN: 0-9427-9501-6
Currently out of print,

WholeWorld isa Single Flower—English

The Whole World isa Single Flower — 365 Koaans for Everyday Life
Edited by Jane McLaughlin, JDPSN and Paul Muenzen

Publisher: Tuttle

ISBN: 0-8048-1782-0

Zen: The Perfect Companion

(Perfect Companions!)

by Seung Sahn

Publisher: Black Dog & Leventha Publishers
ISBN: 1-57912-279-5
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Various Koan Collections

The Zen Koan as a M eans of Attaining Enlightenment
By Daisetz Teitaro Suzuki

Publisher: Tuttle Publishing

ISBN: 0-80483-041-X

The Sound of the One Hand— 281 Zen Koanswith Answers
By Hau, Yoel Hoffmann

Publisher: Basic Books

ISBN: 0-46508-079-0

Opening a Mountain— K oans of the Zen Masters
By Steven Heine

Publisher: Oxford University Press

ISBN: 0-19513-586-5

The True Dharma Eye- Zen Master Dogen’s Three Hundred K oans
By John Daido Loori, Kazuaki Tanahashi (Trandlator)

Publisher: Shambhala

ISBN: 1-59030-242—7

Straight to the Heart of Zen— Eleven Classic Koansand Their Inner
M eanings

By Philip Kapleau

Publisher: Shambhala

ISBN: 1-57062-593-X

Bring M ethe Rhinoceros- And Other Zen Koansto Bring You Joy
By John Tarrant

Publisher: Harmony

ISBN: 1-40004—764-1

Sutrasfor Chan Study

TheFlower Ornament Scripture— A Trandation of the Avatamsaka Sutra
By Thomas Cleary

Publisher: Shambhala

ISBN: 0-8777-39404

The Diamond Sutra and the Sutra of Hui-Neng
By A. F. Price, Wong Mou-lam, W. Y. Evans-Wentz
Publisher: Shambhala

ISBN: 0-8777-3005-9

The Platform Sutra of the Sixth Patriarch
By Philip Y ampolsky

Publisher: Columbia University Press
ISBN: 0-2310-8361-0
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The Diamond Sutra— The Perfection of Wisdom
By Red Pine

Publisher: Counterpoint Press

ISBN: 1-5824-3256-2

A Buddhist Bible

Edited by Dwight Goddard
Publisher: Beacon Press,
ISBN: 0-8070-5911-0

TheHoly Teaching of Vimalakirti— A Mahayana Scripture
Trandlated by Robert Thurman

Publisher: Pennsylvania State University Press

ISBN: 0—-2710-0601-3

Zen Poetry

Bone of Space

By Zen Master Seung Sahn
Publisher: Primary Point Press
ISBN: 0-9427-9506-7

One Robe, One Bowl— The Poetry of the Her mit/M onk
and Zen Master Ryokan

Trandlated by John Stevens

Publisher: Weatherhill,

ASIN 0-8348-0125-6

Currently out of print.
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I ndex

" Recorded Sayings of Zen Master Joshu (Paperback) by James Green (Trandator,)
Paperback: 208 pages, Publisher: Shambhala (September 18, 2001,) Language: English,
ISBN: 157062870X

" The Compass of Zen (Shambhala Dragon Editions) (Paperback) by Seung Sahn,
Paperback: 416 pages, Publisher: Shambhala; 1st ed edition (October 28, 1997,) Language:
English, ISBN: 1570623295

1 The Book of Serenity: One Hundred Zen Dialogues (Paperback) by Thomas Cleary,
Paperback: 512 pages, Publisher: Shambhala; Reprint edition (March 22, 2005), Language:
English, ISBN: 1590302494

v Kwan Um School of Zen: The Kwan Um School of Zen is an international organization of
more than a hundred centers and groups founded by Zen Master Seung Sahn, among the first
wave of Korean Zen Masters to live and teach in the West. The School’s purpose is to make
this practice of Zen Buddhism available to an ever-growing number of students throughout
the world. The heart of the Kwan Um School of Zen is the daily practice, which goes on in
its Zen centers and groups. Students and visitors eat together, work together, and meditate
together — gradually attaining a clear compassionate mind, which moment to moment is able
to help al beings. They offer training in Zen meditation through meditation instruction, daily
morning and evening practice, public taks, teaching interviews, sittings, retreats and
workshops. Their programs are open to anyone regardless of previous experience and are
often offered at no cost.

¥ Slingsan sénsa (1927-2004) (KUSZ: Seung Sahn Soen-sa) was a Korean Zen master born
in Seun Choen, North Korea. In 1973 he founded the Kwan Um School of Zen in
Providence, Rhode Island. Zen Master Singsan died in at Hwage'sain Seoul, South Korea.
Some of his Zen teachings were recorded in several books, including The Compass of Zen,
Only Don't Know: Selected Teaching Letters of Zen Master Seung Sahn, and Dropping
Ashes on the Buddha which was his first book actually was the labor of Stephen Mitchell, an
early student of Zen Master Singsan. Zen Master Singsan aso bestowed the title of
Taesonsa-nim (KUSZ: Dae Soen Sa Nim) upon himself as a celebration for his sixtieth
birthday, which mean ‘ Great Honored Zen Master.’

Y Wade-Giles (Simplified Chinese: J& % ¥ §f % or 5 [P ), sometimes abbreviated
Wade, is a Romanization system (phonetic notation and trandliteration) for the Chinese
language based on the form of Mandarin used in Beijing. It developed from a system
produced by Thomas Wade in the mid-19th century, and reached settled form with Herbert
Giles's Chinese-English dictionary of 1892. Wade-Giles was the main system of
trandliteration in the English-speaking world for most of the 20th century, replacing the
Nanjing-based romanization systems that had been common until late in the 19th century. It
has mostly been replaced by the pinyin system today, but remains in use in the Republic of
China (Taiwan).

Y Pinyin is a system of romanization (phonemic notation and transcription to Roman script)
for Standard Mandarin, where pin means “spell” and yin means “sound”. The most common
variant of pinyin in use is called Hanyu Pinyin (Simplified Chinese: 7 i%#f &% 7 % ;
Traditional Chinese: ¥#:55HF 35 /7 %; pinyin: Hanyti Pinyin fang'an), also known as scheme
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of the Chinese phonetic alphabet ((Simplified Chinese: X i ; Traditional Chinese: J#5E
PEE; pinyin: Hanyi Pinyin).

Vil M cCune-Reischauer is a romanization system of the Korean language, created in 1937
by two Americans: George M. McCune and Edwin O. Reischauer. It does not attempt to
trandliterate Hangul but rather to represent the phonetic pronunciation. North Korea and
many Western countries use this system while South Korea replaced it with a new
romanization system that was created by the Ministry of Culture and Tourism, the Revised
Romanization of Korean. A third system—the Y ale romanization system, which is a one-to-
one trangdliteration system—exists, but is only used in academic literature, especially in
linguistics. During the period of Russian interest in Korea at the beginning of the 20th
century, attempts were also made at representing Korean in Cyrillic. The McCune
Reischauer system is basically friendly to Westerners.

®Hakuin Ekaku (HF3 £%5, 1686 - 1769 or 1685 - 1768) was one of the most influential
figures in Japanese Zen Buddhism. He revived the Rinzai School from a moribund period of
stagnation, refocusing it on its traditionally rigorous training methods integrating meditation
and koan practice. Hakuin's influence was such that all Rinzai Zen masters today trace their
lineage through him, and all modern practitioners of Rinzai Zen use practices directly
derived from histeachings.
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